depgepanbHbI HAY4YHO-UCCIIEA0BATENbCKUIN COLMONOrMYECKUIN LEHTP
Poccuinckon akagemumn Hayk
Couwmonorunyecknin MHCTUTYT PAH
MexxancuunnmHapHbIn LEHTP UCCNeooBaHU eBPOMNeNcKon obLLEeCTBEHHON MbICIN
(Cankr-lMeTepbypr, Poccus)

Bantuncknin degepanbHbIn yHUBEPCUTET MMeHn MimmaHyuna KaHta
(KanunwuHrpag, Poccus)

BTopas meXAayHapoaHas HayuHaa KoHdepeHuua

BusanTua, EBpona, Poccus:
coumarnbHble NPaKTUKU U B3aMMOCBA3b AYXOBHbIX TpaauLumn

22-24 ceHTabps, CaHKT-MNeTepbypr

NPOrPAMMA

r. CaHkT-NeTepbypr



OpraHu3auMoHHbIi KomuteT

Mpod., aA-p ¢dwunoc. Hayk Baadumup Bsauyecnasosu4 Kosznoeckuli, anpektop Coumonornyeckoro
nHctutyta PAH (CaHKkT-MeTepbypr, Poccua) — conpeacenatens

Mpod., a-p dunoc. Hayk PomaH Bukmoposuy Ceemsos, AMPEKTOP Bbicwen WwKonbl dunocodpum,
UCTOPUKN W COUMANbHbIX HAayK Bantuitckoro depepanbHOro yHueepcuteta MeHn Mmmarymnna Kanta
(CaHkT-MeTepbypr, Poccusa) — conpeacepartens

Oou., KaHa. o¢wunoc. Hayk Anekceli [lasnosuy Ko3bipes, pnekaH d¢unocodckoro dakyabreTa
MOCKOBCKOro rocyiapcTBeHHoro yHnsepcuteTta (Mocksa, Poccun)

Mpod., A-p ¢unoc. Tepe3a Obonesuy, 3aB. Kabeapoihr ounocodnn penurnm, 3am. [eKaHa
dunocodckoro dpakynbreta Manckoro yHMsepcuteta MoaHHa Masna Il (Kpakos, MonbLua)

Mpod., A-p dunonorum KopHenua NuuH, npod. Benrpaackoro yHusepcuteTa (benrpaa, Cepbun)

KaHa. cou. Hayk PycnaH eHHadbesuy bpacnasckull, 3am. anpektopa CouMoNormyeckoro MHCTUTYTa
PAH (CaHKkT-MNeTepbypr, Poccus)

Mpod., a-p ¢unoc. Hayk Anekceli 30yapdosuy CasuH, 3aB. Kadeapoi cdunocodmmn Poccuintckoit
aKaZeMnn HapoAHOTo XO3ANCTBA M roCyAapcTBEHHOM cnybbl Npu npesmaeHTe PO (Mockea, Poccus)

0. Bnadumup 3enuHckuli, HacTosTenb [paBocnaBHoro Mpuxoga MpecsATbla Boropoauubl Bcex
Cropbawmx pagocTb (Bpewun, Utanus)

Mpod., a-p ¢nnoc. Hayk 3namuya lNaawueHkosa, npod. punocodpckoro pakynbtTeTa YHUBEpPCUTETA
KomeHckoro B Bpatucnase (bpatucnasa, Cnosakus)

Mpod., a-p ounoc. Hayk, Anekceli Anekceesudy [paxkanos, npod. Kadeapbl ¢unocodpckoit
aHTpononorum un  uctopumn  dunocopumn  UHctutyta  dunocodmm  4yenoseka Poccuiickoro
rocy4apcTBEHHOro negarorMyeckoro yHmuepcuteta um. A.W. TepueHa (CaHkT-MNeTtepbypr, Poccun)

Mpod., A-p dunoc. Hayk EseeHuli AHamonboesuy Makoseykuli, npod. Kadeapbl pycckoi ¢punocodpum
1 KynbTypbl CaHKT-MeTepbyprckoro rocyaapcrseHHoro yHusepcuteta (CaHkT-MeTepbypr, Poccus)

Jou,., K-T dunoc. Hayk Hukonali bopucosuy MeaHos, pou. Kadbeapbl GnaocodpcKkoit aHTPONoAOrNK U
ucropmmn  ¢unocodmm  UHctutyta dunocodum 4yenoseka Poccuitckoro  rocygapcTBEHHOro
nefarornyeckoro yHusepcuteta um. A.U. l'epueHa (CaHkT-Metepbypr, Poccus)

[ou., K-T ounoc. Hayk EseHa BaseHmuHosHa Anbimosa, fol,. Kadegpbl uctopum punocodmm CaHKT-
MeTepbyprckoro rocyAapcTBeHHOro yHnBepcuTeTa, Pycckoil XpUCTUaHCKOM r'yMaHUTapHOM akagdemMumm
(CaHKT-MeTepbypr, Poccus)



MporpammHbliA KOMUTET

Jou., K-T dwunoc. Hayk Onee HuKkonaesud Ho208UUUH, CTapliMiA Hay4Hbl  COTPYAHUK
Coumonormnyeckoro nHctuTyTa PAH (CanKT-MeTepbypr, Poccus) — npeacepatens

Mpod., a-p dunoc. Hayk Anekceli Banepbesuy ManuHos, npod. Kadeapbl pycckon dpunocodumn u
KynbTypbl MHCTUTYTa dunocopumm CaHKT-MeTepbyprckoro rocyapcTBEHHONO YHUBEPCUTETA, BEAYLLMIA
Hay4HbIN coTpyaHuK Coumonormyeckoro nHctutyta PAH (CaHkT-MeTepbypr, Poccusn)

Mpod., a-p dunoc. Hayk, faauHa BaadumuposHa BOOBUHA, BEAYLUNIA HAYYHbIN COTPYAHMK NHCTUTYTA
dunocodumn Poccuiickol akagemmm HaykK, 3am. NPOPEKTOPa Mo Hay4vyHoi pabote O6LLELEPKOBHOM
acnupaHTypbl M AOKTOPAHTYPbl MM. CBATbIX PaBHOAMNOCTONbHLIX Kupunna n Medogmsa (Mocksa,
Poccus)

Mpod., a-p ¢unoc. CmeppaHo Mapusa Kanunynu, npod. Pycckolh XpUCTMAHCKOM TyYMAHWUTApPHOM
akagemun, npegmeTHbI 3KcnepT PMMCKOro rocypapcTBeHHOro yHusepcuteTa «Jla CanbeHua»
(CaHkT-MeTepbypr, Poccua / Pum, Utanua)

Mpod., A-p dunoc. Hayk Amumpuli Neopesuy Makapos, 3aB. Kadeapbl 0OWUX FyMaHUTAPHbIX
AncumnanH Ypanbckoit rocygapcteeHHoit KoHcepsatopuun um. M. M. Mycoprckoro (Ekatepunbypr,
Poccus)

Jou., K-T ¢unoc. Hayk AHMOH AnexkcaHOposu4y MeaHeHKo, pou. Kadedpbl uctopumn ¢punocodum
CaHKT-lNeTepbyprckoro rocygapcrTseHHoro yHmuBepcuTeta (CaHKT-MNeTepbypr, Poccus)

Oou., a-p ¢éwunonor. Hayk Amumpuli AnekcaHOposu4 YepHoenasos, pou,. Kadegpbl obuiero
A3blKo3HaHUA CaHKT-MeTepbyprckoro rocyaapcTeeHHoro yHueepcuteta (CaHkT-MNeTepbypr, Poccus)

Jou., K-T ¢unoc. Hayk OKcaHa fOpwvesHa [oH4apko, pou. HauMOHanbHOro mccnenoBaTesibCKOro
yHuepcuteta UTMO (CaHkT-MeTepbypr, Poccus)

Jou,., K-T dunoc. Hayk AnekcaHOp Hukonaesuy Ucakos, pou,. CaHkT-MNeTepbyprckoro NymaHuTapHoro
yHuBepcuTeTa npodcotosos (CaHKT-MeTepbypr, Poccus)

Jou., K-T WUCT. Hayk AsnekcaHOp AnekcaHOposud CuHuybiH, pou. Pycckoit XpucTuaHckol
rymaHutapHol akagemuu (CaHkTt-MNeTtepbypr, Poccun)

Jou., K-T UCT. HayK Anekcell Amumpuesuy lMaHmenees, pou,. kadeapbl uctopun lpesHen Mpeumm un
Puma CaHkT-lMeTepbyprckoro rocyaapcrseHHoro yHusepcuteTa (CaHKT-MeTepbypr, Poccus)

Oou., K-T ¢unoc. Hayk Jlapuca MpayukosHa ToHOAH, Aou. Kadeapbl nornkn CaHKT-lMeTepbyprckoro
rocyaapcreeHHoro yHusepcuteTa (CaHkT-MeTepbypr, Poccun)

Oou., K-T ¢unoc. HayKk, Amumpuli Cepzeesuy Kypowibalino, pou. Kadeapbl dunocodckoi
aHTpononorMm u  uctopun  dunocopum  UHctutyta odunocodmm Yenoseka Poccuickoro
rocyapcTBEHHOro negarormyeckoro yHmsepcuteta um. A.U. TepueHa (CaHkT-MNeTtepbypr, Poccun)



22 ceHTAbpA
Cekuua: BusaHTuA B 3anagHo-eBPONEMCKOM M C/IaBAHCKOM KOHTEKCTaXx
1 3acepaHue
MecTo nposegeHus: Coumnonornyeckuit UHCTUTYT PAH — dpunman PHUCL, PAH
Yn. 7-a KpacHoapmelickasn, 4. 25/14, aya. 534

Beayuime — aou. ToHoAH Jlapuca MpaunKkosHa (CaHKT-MeTepbypr), CT. Hayy. cOTPyAHUK HoroBuuuH
Oner HuKkonaesuy (CaHKT-MeTepbypr)

10.30 — 14.00

Kneuyos Anekceli AnekcaHoposuy (Capamos)
3sosouMA MNOHATUI voOG M TiveDLaL B paHHEN 3SANMHUCTUYECKOM UAocodcKoin ncmMxonornun: ot
CTOMKOB A0 PrnoHa AnekcaHApPUINCKOro

Manmeneees Anekceli Amumpuesuy (CaHkm-llemepbype)
BegHocTb 1 60oraTcTBO B paHHEXPUCTUAHCKOMN Tpaauumn: oT HoBoro 3aBeTa Ao Hadana lll .

BbapaHos Bnadumup AnekcaHoposuy (Hosocubupck)
Opyuwesnerune Tena B «O coTBopeHUM mmnpa» MoaHHa PruaonoHa

LWykuH Tumyp Apkadeesguy (CaHkm-llemepbype)
MNoaHH ®PUAOMOH M aHTUOXMIMCKAA KOCMOJIOFMYECKAA TPAANLMA: TMHUN NepeceyeHuns

HozosuyuH Onee Hukonaesuy (CaHkm-lemepbype)
MesKay HPaBCTBEHHOMN anneropesoit U GYKBaNbHbIM TOJKOBAaHMEM KHWUMM BbITWUA: 3K3ereTmyeckuii
meTog MoaHHa ®unonoHa B TpaktaTte «O COTBOPEHUM MUpPa»

Kypdeibatino Amumpulii Cepeeesuy (CaHkm-llemepbype)
O «ceaMmnpUYHOM BpemeHn» B aK3ereTuke Makcuma McnosegHuKa

YepHoenaszoes Amumpuli AnekcaHoposuy (CaHkm-llemepbype)
Hecatb TMNoB eamHcTBa B Opusc. 18 Makcuma McnoBeaHuKa: NpeemcTBEHHOCTb M HOBaTOPCTBO B
TEPMMUHONOMUM

ToHosH Jlapuca payukosHa (CaHkm-llemepbype)
JNlornyeckan onepauma geneHunsa y MoaHHa lamacknHa n Hukmdopa Bhemmmaa

14.00 — 15.00 — Ob6eneHHbIN Nepepbis

Cekuua: BusaHTuA B 3anagHo-eBpPONEMCKOM M CIaBAHCKOM KOHTEKCTax

2 3acegaHue

MecTo nposegeHus: Coumonornyecknit UHCTUTYT PAH — dunman PHUCL, PAH
Yn. 7-a KpacHoapmelickas, a. 25/14, aya. 534

15.00 — 19.00

Beaywme — gou. ToHosiH /lapuca MNpaumKkoBHa (CaHKT-MeTepbypr), aou. CUHMLbIH AnekcaHap
AnekcaHgposuy (CaHkT-lMNeTepbypr)



AxkuwuH Cepeeli bopucosuy (CaHkm-llemepbype)
YyeHue o 6orax B «lepBoocHOBax Teonornmn» Mpokna n 0cobeHHOCTU ero nHTepnpeTaumm y Hukonas
MedoHckoro u MoaHa MeTpuum

AneKkceesa AnuHa CepeeesHa (Mockea)
OcBoOeHMe 3aMMCTBOBAHHON TepMMHOAOTMK B «Jlornke» Makapwua MNeTposnya

JaHuw Mupocnas Moseposuy (Bpamucnasa)
HayuyHble B3rnaabl CnoBaLKoro sBusaHTtonora A. AseHapuyca

Makapoe Amumpuli Meopesuy (EkamepuHbype)
BOr M ropM30HTbI BUPTYasIbHOTO: Pa3MbllLIEHUS BU3aHTOI0Ta Hag KHUrol K. . dposioBa «FOpU30HTbI
BO3MOKHOT0. OuepKn aHaIMTUYECKOM MeTadU3NKN»

Tanmanesckuli MUeopb PomaHosuy (CaHkm-lemepbype)
Bubnenckmin «koppenaT» HaumeHoBaHUA «Poccua» Kak prooftext Ana o6ocHOBaHWA AOKTPUHbI
«MockBa — TpeTuit Pum»

bozamoe Muxaun AnexkcaHoposuy (Capamoes), CuHuUUbIH AnekcaHop AnekcaHoposuY (CaHKmM-
Memepbype)

AHTMYHOCTb — EBpona — Poccua: O «POKOBbIX MHTEPMPETALMAX» B A3bIKOBOM U KY/IbTYPHOM
nepeBoax, 0 BNacCT1, HApoAe, KPacoTe U PYCCKOM KynbType (3amedaHun K Teamcam ®paHcya Pegbe)

Aneimosa EneHa BaneHmuHosHa (CaHkm-[Temepbypz)
Tpareans Codokna «3ann-uapb» B MHTepnpeTaumnm C.C. ABepuHLUEeBa

NuweHKko HuHa CepeeegHa (/ly2aHck)
OcnenneHue NpeTeHAEeHTa Ha NPECTON B BU3AHTUICKOW U PYCCKOM KyNbType

23 ceHTAbpA
CeKuus: EBponeiicKaa MbiC/Ib OT aHTUMHOCTU K MOAEPHY U ee peuenuumn B Poccun
1 3acepaHue
MecTo nposeaeHus: Counonornyeckmnit UHCTUTYT PAH — dpunman ®HUCL, PAH
Yn. 7-a KpacHoapmelickas, 4. 25/14, aya. 534

Beayuwue — pou. MiBaHeHKo AHTOH AnekcaHaposud (CaHkT-MeTepbypr), aou. MaTkynb AHApe
Bopucosuy (CaHKT-MeTepbypr)

11.00 — 14.00

BuHoepados Amumpuli AnekcaHoposuy (CaHkm-llemepbype)
MpegmeT 1 metos nepson 1 BTopoit punocodumm Apucrorens

Mpomononoes NeaH Anekceesuy (Mockea, CaHkm-lTemepbypz)
BecKOHeYHbI pPasym KaK OCHOBaHMe ObITWUS 4YyBCTBEHHO BOCMPMHMMAEMbIX Belel, coobpasHo
NPUHLMNY NPUYUHHOCTU M B3aUMOAENCTBMA B PaHHMX NpousseseHnax KaHTa

J1éwee Bnadumup Anekceesuy (CaHkm-llemepbype)
FeHe3nc UCTOPUYECKOWN U MOPaIbHOM pennrum B ydeHnn U. KaHta

HozosuyuH Onez Hukonaesuy (CaHkm-llemepbype)
Cypa cosect B meTadm3mKe . KaHTa: MopasibHbIN, NPAaBOBOWN U COLMO-PENNTNO3HBIN KOHTEKCTbI



UNeaHeHKko AHMOH AnekcaHdposuy (CaHkm-lTemepbype)
dunocodusa peanrnm U.I. drxTe U XpUCTMAHCTBO

Mamkynb AHOpeli bopucosuy (CaHkm-lemepbype)
Mo3uTnBHaA prunocodpua Kak NPeosoNeHNe OHTO-TEO-NOMUU: MHTeprpeTaLma nosaHeln moican ®.B.J.
Wennnnray /1. TeHrenm

14.00 — 15.00 — Ob6eneHHbIN NepepbIB

CeKuus: EBponeickaa mbicib OT AHTUYHOCTU K MopaepHy u ee peuenuuu B Poccun
2 3acepgaHue

MecTo nposegeHus: Coumonornyecknin UHCTUTYT PAH — dunman PHUCL, PAH

Yn. 7-a KpacHoapmeliickas, 4. 25/14, aya. 534

Beayuwue — pou. MBaHeHKo AHTOH AnekcaHaposud (CaHKT-MeTepbypr), aou. MNpoTtononos MeaH
AnekceeBuny (Mocksa, CaHKT-MNeTepbypr)

15.00 — 18.00

LLlesyoes AnekcaHOp Bukmoposuy (Mocksa)
Jlornyeckoe yyeHue Jlioasura KoHgpaTbesuya ¢oH AKoba B KOHTEKCTE KpuTUdeckoi punocodum

Mypasbes AHOpeli Hukonaesuy (CaHkm-lemepbype)
lerenb 06 abCcoNOTHOM PeNUrMmn Kak pesyibTate UCTOPUYECKOTO Pa3BUTUA PESIMTMO3HOIO AyXa

Tumogpees AnekcaHop NsaHosuy (CaHkm-lTemepbype)
[.B.®. lerenb n A.H. bepases: ABe KOHUeNUMKU ayxa

Jl1auwko Unbs AHamoneesu4 (CaHkm-llemepbype)
Pasnnume noHATUA 1 npeactasneHns B punocodpckom Hacneanm 3.B. UnbeHkosa u I.B.P. Merena

AaHunkuHa Hamanesa BanepwoesHa (KanuHuHepaod)
K Teopum coobuiects: ak MaputeH un l'eopruii Nypeuy Kak ¢puaocodbl MHTErpaLmm

Makoseukuti EszeHuli AHamonsesuy (CaHkm-lemepbype), Ky3uH NeaH BnaduneHosuy (CaHkm-
Memepbypz) Cokonoe EseeHuli leopeuesuy (CaHkm-lemepbype)
Mumecnc n paHTasMA B OCHOBAHMUM UCKYCCTBA

Cekuma: Pycckas mbicb MeXay BU3AaHTU3MOM M €BPONencKoi umsunmsaumei
1 3acepaHue

MecTo nposegeHus: Coumonornyecknin UHCTUTYT PAH — dpunman PHUCL, PAH
Yn. 7-a KpacHoapmeliickas, 4. 25/14, aya. 502

Beaywmii — npod. MakoBeukuii EBreHnin AHaTtonbesuy (CaHKT-MeTepbypr)
11.00 — 14.00

Pumckuli Bukmop lMasnosuy (benzopod), Pumckas Onsea HukonaesHa (benzopod)
KpWTHKa METOA0N0MMUYECKMX Napaamrm U CXem UCTOPUN pyccKoi dunocodun



Lllesyos AnekcaHOp Bukmoposu4 (Mockea)

O mecTe 1 NonoxKeHnn BusaHtuiickon punocodpumn B UCTopmun pycckon punocodpun Kak
UMBUAN3ALMOHHOM NpoeKTe (K Bonpocy peuenumm BusaHtuiickoit dunocopum B UCTOpUK PYCCKOM
dunocodun BTopoi non. XIX — Hau. XX B.)

ToHkosudosa AHHa BukmoposHa (KpacHodap)
Cob60opHOCTb M COLMANbHOCTb B MOCTCEKYNAPHYIO 3MOXy (Ha maTepuanax Teopyectsa Hukonas
Bepasesa)

3uHosbesa AHHa asnosHa (CaHkm-llemepbype)
Kn3HeHHble 1 aKagemnyeckmne Tpaektopum npodeccopa 3./1. Pagnosa

benvuyesuyeH Cepzeli [lemposuy (Teeps)
Poccua v 3anag 8 punocodpum nctopum [.C. MepeKKoBCKOro

Makoseuykuli EseeHuli AHamoneesuy (CaHkm-llemepbypz)
Tpetunt nnwnHnii: Anam KagmoH B metadusuke nobsum /1.M. KapcasuHa (Ha matepuane Noctes
Petropolitanae, Houb 7)

14.00 — 15.00 — Ob6eaeHHbIN NepepbIB

Cekuma: Pycckas mbic/b MeXay BU3AaHTU3MOM M €BPONEeCcKoi Lusunmsaumei
2 3acepaHue

MecTo nposeaeHus: Counonornyeckmnit UHCTUTYT PAH — dpunman ®HUCL, PAH
Yn. 7-a KpacHoapmelickasn, a. 25/14, aya. 502

Beayuwuii — pgou. Ky3mH MeaH BnagmuneHosud (CaHKT-MeTepbypr)

15.00 — 18.00

JlaeymuH Cepeeli Baadumuposuy (CaHkm-llemepbype)
«Kpunsuc pycckoro BusaHTUHM3Ma» . DNOPOBCKOTO: K BOMPOCY O «3aTAXKHOM PYCCKOM MOSYaHUMN»

KynpusHoe Bukmop AnekcaHoposuy (CaHkm-llemepbype)
MapKcucTcKkoe NoHMMaHKe HayKu: peuenuma KoHuenuum b.M. F'ecceHa B CCCP 1 3a pybexom

Monoe Amumpuli Anekceesuy (CaHkm-llemepbype)
My3eli B NpoeKTe pycCKoro KocMmnsma

Mawykosa EneHa HOpbesHa (CaHkm-lemepbype)
AHTpononornyeckas npobnemaTvka B aMUrpaHTCKoin nutepatype 30-40x rogos (umtasa «Hosbli

rpaa»)

JleguHckas AHa BnaducnaesosHa (Kpakos)
«PennrnosHoe ¥ noauTMYeckoe»: K  npobaeme  KOHCTPYMPOBAHMA  COLMOLEHTPUYECKOW
penvrnn (noaxon A.B. Munusosaposa)



24 ceHTA6pAa
MNneHapHoe 3acepaHue
MecTo nposegeHus: Coumonornyecknit UHCTUTYT PAH — dunman PHUCL, PAH
Yn. 7-a KpacHoapmelickas, 4. 25/14, aya. 530
Beaywuit — cT. Hayy. coTpyaHuk HoroBuunH Oner Hnkonaeswuy (CaHkT-MeTepbypr)
11.00 — 15.00

Ipsakanoe Anekceli Anekceesuy (CaHkm-llemepbype)
[Ownanor, cobbiTe U cybbeKT-CBUAETENb: TONO-MOLEPHU3M

Epmuyes AnekcaHOp AnekcaHoposuy (CaHkm-llemepbype)
Pycckuii AyxoBHbIN PeHeccaHC Kak KyNbTYpPHbIN CUHTES

Ceemnoe PomaH Bukmoposuy (KanuHuHepad)
Benunkopocckas pusoma K.[. KasennHa. UCToKM onucaHmna KaBeanHbIM UCTOPUYECKOro NyTn Poccum

Ucakoe AnekcaHdp Hukonaesuuy (CaHkm-llemepbype)
OnanekTnKka [loCTOEBCKOro: CnacuTesibHas cuaa AETCKOMN KU3HU

UeaHos Hukonali bopucosuy (CaHkm-llemepbype)
M3iH 3KCTPUM, UK 3aNUCKM OXOTHUKA

LAapeHckuli Bumanuli lOpsesuy (/ly2aHckK)
Anonorna BusaHTMM B HOBENLLEN PYCCKOM ncTopmorpadpum

Esnamnues Neopb NeaHosuy (CaHkm-lemepbype)
Poccua mexkay BusaHTtuen n EBponoit. NMoncku LMBUIN3aLMOHHbBIX OCHOBaHMI Poccnm B paboTax A.
lepueHa, K. JleoHTbesa 1 Bn. ConosbeBa

CmegaHo Mapus Kanunynu (CaHkm-llemepbype, Pum)
JcxaTosorMyeckoe BuaeHne Mncyca u MMANEHAPUCTUYECKMUE U TOTAIMTapHbIe HaKIOHHOCTU PYCCKO-
NpPaBOCNABHOM 3CXaTO0MMM

HozosuuyuH Onee Hukonaesuy (CaHkm-lemepbype)
Monntnyeckas Teonorua B Poccmm koHua XX — Havana XX BB. U ee eBPONENCKUIA KOHTEKCT



AHHOTaUuM AOKNA[0B
MNneHapHble AO0KNAAbI
Mpakanos Anekceit Anekceesmny / Alexey A. Gryakalov

Poccuiickuii rocygapcTBeHHbI negarornyeckmin yHusepcuteT um. A.U. FepueHa, CaHKT-MeTepbypr, Poccus,
npodeccop, gokTop dunoc. Hayk / Herzen State Pedagogical University of Russia, St. Petersburg, Russia,
Professor, DSc in Philosophy

Ownanor, cobbiTe n Cy6'bEI-(T-CBM,D,eT6ﬂbZ TOMNO-MOA4EPHU3M

B ueHTpe BHMMaHMA BOMPOCbl GOPMMPOBAHMNA TOMOJIOrMYECKON CY6bEKTUBHOCTM B CTAHOB/IEHUW OT AMasnora K
cobbITUIO U GOPMMPOBAHUIO GUTYPbI CYBbEKTA-CBUAETENA, COEAMHAIOWErNO B cebe NOHMMaHNe AMCKYPCUBHbIX
NPAKTUK M 3K3UCTEHLMANbHYIO HACTPOEHHOCTb KM3HecTpoeHuA. CMelLleHHble MOCTMOAEPHU3IMOM CUAbI
MOAEPHA aKTyaNU3MPYIOTCA B TOMOJOMMYECKON pedaekcun U cybbekTUBHOCTM MO TUMAM COOTHECEHHOCTU M
CTAXKEHHOCTM, 06pa3ys reTeporeHHyo LeaoCTHOCTb. Takol Xo4, K TONo-10rMKe npeacTaBafeT cobom KecT Bxoaa
3a npegesibl penatMsusma M obpallaeT K Temam BOCCTaHOB/EHMS Cy6beKTa, TBOPYECTBA W YTBEPXKAEHUA
MUBHU.

Dialogue, event and subject-witness: topo-modernism

The focus is on the formation of topological subjectivity in the formation from dialogue to event and the
formation of the figure of the subject-witness, which combines the understanding of discursive practices and
the existential mood of life-building. Displaced by postmodernism, the forces of modernity are actualized in
topological reflection and subjectivity according to the types of correlation and constriction, forming a
heterogeneous integrity. Such a move towards topo-logic is a gesture of entering beyond the limits of
relativism and turns to the themes of the restoration of the subject, creativity and the affirmation of life.

Epmunues AnekcaHap AnekcaHgposud / Alexander A. Ermichev

Pycckasa xpucTMaHCcKasa rymaHuTapHana akagemua, CaHkT-MNeTepbypr, Poccua, npodeccop, aoKkTop dunoc.
HayK / Russian Christian Academy for Humanities, St. Petersburg, Russia, Professor, DSc in Philosophy

PyCCKMi1 yxOBHbIV PeHeccaHC KaK KyAbTypHbI CUHTES

B KoHue XIX — Havyane XX BeKa OAHMM M3 CYObEKTOB PYCCKOM KyAbTypbl CTAHOBWUTCA «pPeAUrMo3Han
06LWECTBEHHOCTbY, MOPOXKAEHHAA pPa3soyapoBaHMEM B pe3y/bTaTax COLManAbHOW MCTOPUM MMNEpPaTOPCKOM
Poccumn. Mpeonormein «pesnrnosHoin obuiecTBEHHOCTU» 6bll XPUCTMAHCKMIA FyMaHM3M, a CO3[aBaemas el
KynbTypa obpeTana xapaKTep CMHTe3a, Nepexodfllero B cuHKpesy. Mpepnonaranocb, YTo 3TUM CHMMAaAWUCh
NMPOTMBOPEUUS PYCCKON MCTOPUM M OTKPbLIBACA NyTb K e Aydwemy byayuiemy.

Russian spiritual renaissance as a cultural synthesis

At the end of the XIX — beginning of the XX century, the “religious community” generated by disappointment
in the results of the social history of imperial Russia becomes one of the subjects of Russian culture. The
ideology of the “religious community” was Christian humanism, whereas the culture it has been creating
tended to acquire the traits of synthesis turning into syncresis. As was supposed, thereby the contradictions of
Russian history were resolved and the perspective opened toward a better future for it.

Csetnos PomaH Buktoposuy / Roman V. Svetlov
Bantuiickuit deaepanbHbli yHUBepcuTeT MmeHn Mmmanymna KaHta, KanuHuHrpag, Poccua, npodeccop,

AOoKTOop ¢unoc. Hayk / Immanuel Kant Baltic Federal University, Kaliningrad, Russia, Professor, DSc in
Philosophy



Benunkopocckasa puzoma K.[. KasennHa. McToKM onucaHuna KaseamHbiM UCTOPUHECKOro nyTh Poccun®

«Pr3omMaTuyeckoe» onmncaHne NpMpoabl BEAMKopocca, KoTopoe npuHaanexkut nepy K.. KasenunHa (1 kotopoe
XapaKTepHO KaK A/1A paHHEero, Tak 1 A/1a 3pesioro Nnepuoa ero TBOPYECTBa), KOPPENMpyeT C NPeacTaBAeHUAMM
pAda 3anagHbix mMbicinMTenen o Poccum, Kak o LMBUAU3ALMU/KYAbTYPE, KOTOPOW elle npeactout cbbitbes (O.
LWneHrnep, A. ToH6M). 3anagHUYecKne U CaBAHOPUIBCKME TEOPETUKM, KaK M3BECTHO, Moaaranu, 4to 3Ta
KY/ZIbTYPHO-UCTOPUYECKANA HELOCKA3aHHOCTb CBA3aHa IMbo ¢ Tem, YTo Poccua elle He JOCTUIIAa eBPONENCKUX
HOPM KM3HU, IMBO e C TeM, YTO eBponeeL, He B COCTOAHUW CYUTATb, MOHATb U OLLEHUTb MOANNHHYIO NPUPOLY
pycckoit aywu. KaBennMH B KOHEYHO MTOre He CK/IOHSAETCA HU K OAHOM M3 anbTepHaTMB. ITO MO3BOASET eMy
B3r/IAHYTb Ha POCCUIACKYIO UCTOPUIO HEIMHENHbIM 06pPa3om, YTO M CTAHOBUTCA WMCTOKOM €ro KOHLEnumu
«TUNa)a» BesmKopocca.

Great-russian (“velikoross”) rhizome of K.D. Kavelin. The origins of Kavelin’s description of the
historical path of Russia

“Rhizomatic” description of the nature of the ethnik great-russian (“velikoross”), which belongs to the K.D.
Kavelin (and which is characteristic of both the early and mature period of his work) correlates with the ideas
of a number of Western thinkers about Russia as a civilization/culture that has yet to come true (O. Spengler, A.
Toynbee). Western-oriented and Slavophil theorists, as we know, believed that this cultural-historical
incompleteness is connected either with the fact that Russia has not yet reached European standards of life, or
with the fact that the European is not able to consider, understand and appreciate the true nature Russian
soul. Kavelin ultimately does not lean towards any of the alternatives. This allows him to look at Russian history
in a non-linear way, which becomes the source of his concept of the “type” of a great-russian.

Ncakos AnekcaHap Hukonaesuy / Alexander N. Isakov

CaHkT-lMNeTepbyprckuii FlymaHUTapHbI yHUBepcuTeT npodcoto3oB, AoueHT, COLUMONOTMYECKUIM MHCTUTYT PAH —
dnnman ®HUCL, PAH, CaHkT-MeTepbypr, Poccus, accouMMpOBaHHbIA HayyHbIM COTPYAHWK, KaHAa. ¢wunoc.
Hayk / Saint-Petersburg University of the Humanities and Social Sciences, Associate Professor, Sociological
Institute of FCTAS RAS, St. Petersburg, Russia, Associate Researcher, CSc in Philosophy

Ananektnka JocToeBCKOro: cnacuTtesibHaa cmna I,Cl,eTCKOI"‘i KU3HU

MHe npeacTaBAAeTCs WHTEPECHbIM W MJIOAOTBOPHBIM PACCMOTPETb XYAO0XECTBEHHbI OMbiT POMaHOB
JOCTOEBCKOro Ha nepeceyvyeHUn ABYX MHTENNEKTYyaNbHbIX TPaguUUWMi. ITO, BO-MEPBbIX, IK3UCTEHLMANbHAA B
LWUMPOKOM CMbICNe TpaauuMa MNOHMMaHMA cBOob6OAbl KaK OHTO/NOrMYEcKoro ¢eHomeHa WU, BO-BTOpPbIX,
NncuxoaHanMTUYecKaa Tpaauuusa ucciegoBaHua 6ecco3HaTenbHOro U3MepeHus MNCUXMKU. B nepsom cnyuyae
Ba*KHO, YTO [JOCTOEBCKUI He «XalZerrepnaHel», emy Yy NpUMHUMNUAAbHbIA Tesuc Xanaerrepa us «bbitns m
BPEMEHM» O TOM, YTO KMOHMMaHue ecTb cnocob bbiTA», y [LoCTOEBCKOro HanpoTWB «...CO3HaHWe ybusaer
M3Hb. Co3HaHWe, — 6onesHb». Bo BTOpOM cnyyae — wccnenoBaHUA 6ecco3HaTeslbHOro, C MOei TOYKM
3pEHUs, MHTEPECHO COMOCTaBMTb TeMaTUyecKkoe pasBuTue Gurypbl oTua B pomaHax [locToeBcKoro, caenas
AKLLEHT Ha «4ygoBuHOM» oTue, Peaope MNasnosuue, 3 «bpatbes KapamasoBsbix», ¢ KoHuenumen Mmen-OTua
. JlakaHa, saBnawoLLelica BaXKHbIM 0606LaI0WNM 31eMEHTOM, 06 bEMIOLLMM BCE TPU OCHOBHbIE PErMcTpa ero
TEOPUWN AEeLeHTPUPOBAHHOW CYHbEKTMBHOCTU, NOCKO/bKY Kak OH Bbipasw/cA Ha OAHOM W3 MOCAeAHUX CBOWX
cemuHapoB, — «CumBoaMyeckoe, Boobparkaemoe 1 PeanbHoe Kak pas M NpeacTaBnAloT coboll noganHHble
MmeHa OTua».

Dostoevsky’s Dialectic: the saving power of children’s life

It seems to me interesting and fruitful to consider the artistic experience of Dostoevsky’s novels at the
intersection of two intellectual traditions, firstly, the existential, in a broad sense, tradition of understanding
freedom as an ontological phenomenon, and secondly, the psychoanalytic tradition of exploring the
unconscious dimension of the psyche. In the first case, it is important that Dostoevsky is not a “Heideggerian”,

1 UccnepoBaHuve BbINONHEHO Npy GMHAHCOBOM NoaAep:KKe PoccUMcKoro HayyHoro ¢poHAa B pamKax HayYHOro NpoekTa
Ne 21-18-00153 8 CaHKT-lNeTepbyprckom rocyaapcrseHHom yHusepcutete / The reported study was funded by the Russian
Science Foundation, project No. 21-18-00153, Saint Petersburg State University.
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he is alien to Heidegger’s principled thesis from “Being and Time” that “understanding is a way of being”, in
Dostoevsky, on the contrary, “consciousness kills life. Consciousness is a disease”. In the second case, studies of
the unconscious, from my point of view, it is interesting to compare the thematic development of the father
figure in Dostoevsky’s novels, focusing on the “monstrous” father, Fyodor Pavlovich, from the “Brothers
Karamazov”, with the concept of Names-Father of J. Lacan, which is an important generalizing element
encompassing all three main registers of his theories of decentered subjectivity, because, as he put it at one of
his last seminars, “The Symbolic, the Imaginary and the Real are just the real Names of the Father”.

HapeHcknit Butanuii lOpbesuy / Vitaly Yu. Darensky

JlyraHCKWi rocypapcTBEHHbIM MefarorMyeckuin yHusepcuteT, JlyraHck, JIHP, npodeccop, poktop dwunoc.
Hayk / Luhansk State Pedagogical University, Luhansk, LPR, Professor, DSc in Philosophy

Anonorva BM3aHTMM B HOBeMLEN pyCcCKOW UcTopuorpadpumn

B poknage npeanaraetca o63op KoHuenumin K.B. XBocToBoli, A.M. Beanuko n npot. Bnagucnasa UpbinuHa, B
KOTOPbIX BbIAENAOTCA OCOBEHHOCTM BW3AHTUMCKOM UMBWUAM3AUMM KaK BOMJIOWEHMA MPaBOCAABHOIO
CamMOoCO3HaHMA Hapoa. MNpu Bcex owmnbKax K Heygayax oTAe/bHbIX NpaBuTeneit, rocyaapcTBeHHoCcTb HoBoro
Puma Ha Bocdope, Tem He meHee, MO cBOMM MpUHUMMIAM Oblna Hanbonee afeKBaTHbIM BOMIOLWEHWEM
XPUCTUAHCKOM UMBUAN3aLMU. B noaxoaax HazBaHHbIX HOBEMLLMX aBTOPOB aKLLEHTUPOBAHbI PA3/IMYHbIE ACMEKTbI
naeana «npaBoOC/aBHOrO LLAPCTBa», BOMJIOWEHHONO B BW3aHTUMCKOM TOCYAapCTBEHHOCTU: BOroCnoBCKUNA,
NpPaBOBOI M KYy/AbTYPOIOrMYECKUIA. B Lenom oHU ABAAIOTCA TEMWU NPUHLMNAMM, Ha KOTOPbIX AO/IXKHA CTPOUTLCA
XPUCTUAHCKAA rocyAapCTBEHHOCTb B /106y MCTOPUYECKYID 3MOXY, MEHAA /Wb BHewHue ¢$Gopmbl CBOEro
BOMJIOLWEHMA.

B npegnaraemom aoknage o606wWaoTcs Ha3BaHHbIE MOAXOA4bl, CO3AalOWME HOBbIM anosoreTnyecknini obpas
BU3aHTUK KaK LLeHTpa MMPOBOMN XPUCTUAHCKOM UCTOPUM (MCTOPUMN B €€ XPUCTUAHCKOM MOHUMAHWUK).

The Apology of Byzantium in the Modern Russian Historiography

The report provides an overview of the concepts of K.V. Khvostova, A.M. Velichko and prot. Vladislav Tsypin, in
which the features of the Byzantine civilization as the embodiment of the Orthodox self-consciousness of the
people are highlighted. Despite all the mistakes and failures of individual rulers, the statehood of New Rome on
the Bosphorus, nevertheless, according to its principles was the most adequate embodiment of Christian
civilization. The approaches of these recent authors emphasize various aspects of the ideal of the “Orthodox
kingdom” embodied in the Byzantine statehood: theological, legal and cultural. In general, they are the
principles on which Christian statehood should be built in any historical epoch, changing only the external
forms of its embodiment.

The proposed report summarizes the above approaches, creating a new apologetic image of Byzantium as the
center of world Christian history (history in its Christian sense).

Esnamnues Uropb MeaHosuy / Igor I. Evlampiev

CaHKT-lNeTepbyprckmii  rocyaapcTBeHHbI yHuBepcuteT, CaHKT-MeTepbypr, Poccus, npodeccop, AOKTOp
dunoc. Hayk / Saint Petersburg State University, St. Petersburg, Russia, Professor, DSc in Philosophy

Poccua mexay BusaHtmelt n EBponoit. MoMcKM UUMBUAN3ALMOHHbBIX OCHOBaHUI Poccumn B pabotax A.
FepueHa, K. /leoHtbesa 1 Bn. Conosbesa?

B AoKnage paccmaTpuBaloTCA MPOTUBOPEYMBBIE OLEHKU BAUAHUA BU3aHTUM HA PYCCKYIO KyAbTypy U PYCCKOM
oblwecTBo, KoTopoe AaBanu M3BecTHble mbicautenu: MN.A. Yaagaes, A.U. lepueH, B.C. ConoBbeB n K.H.
JNleoHTbeB. NoKa3aHo, YTO pPe3Ko HeraTMBHoe oTHoleHMe CoNoBbEBA KO BCEM MPOABAEHUAM BU3aHTM3Ma Oblo

2 ViccnepoBaHWe BbIMOAHEHO Npu GUHAHCOBOM noaaepKKe Poccuiickoro HayuyHoro GoHAa B paMKax Hay4yHOro NpoeKTa
Ne 21-18-00153 8 CaHKT-lNeTepbyprckom rocyaapcrseHHom yHusepcutete / The reported study was funded by the Russian
Science Foundation, project No. 21-18-00153, Saint Petersburg State University.
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obycnoB/eHO ero TeHAEHUNO3HOM NPOoKaToNnYeckon nosmumnei. NepueH 1 JIeOHTbEB CXOAUNUCH B MOHUMAHUKU
rnyboKo NO3UTUBHOTO BAMAHWUA BUM3AHTUIACKOMN KyAbTypbl HE TOMIbKO Ha PYCCKYIO Ky/AbTypy, HO U Ha Ky/abTypy
3anagHoi EBponbl; npu 3TOM JIeOHTbEB MPaBU/IbHO YKasblBasl Ha BaXHOCTb BM3AHTUWCKOrO BAMAHWA A8
06bACHEHMI pacuBeTa 3amagHOM KyabTypbl B 3noxy BospoxaeHusa. OH ownbcA TONbKO B BbICOKOM OLLEHKE
LEePKOBHOM MAeun, 3aumcTBoBaHHOM Poccueit M3 BusaHTMU. MIMeHHO u3-3a abCcoOTHOrO rocnoAcTBa LEPKBU
BW3aHTMA He WuchbITana Ky/AbTypPHOro NoAbema, aHa/NorM4yHoro Bo3poXAaeHMIO; 4YpesmepHoe rocnoACcTBO
LEPKBU B 0OLLECTBEHHOM }KU3HU POCCMM TaKKe NPENATCTBOBAIO Pa3BUTUIO BbICOKOM KY/bTypbl.

Russia between Byzantium and Europe. The search for the civilizational foundations of Russia in the
works of A. Herzen, K. Leontiev and VI. Solovyov

The report discusses the conflicting assessments of the influence of Byzantium on Russian culture and Russian
society, which were given by famous thinkers: P.Ya. Chaadaev, A.l. Herzen, V.S. Solovyov and K.N. Leontiev. It is
shown that Solovyov’s sharply negative attitude to all manifestations of Byzantism was due to his tendentious
pro-Catholic position. Herzen and Leontiev agreed in their understanding of the profoundly positive influence
of Byzantine culture not only on Russian culture, but also on the culture of Western Europe; at the same time,
Leontiev correctly pointed out the importance of Byzantine influence in explaining the flowering of Western
culture during the Renaissance. He was mistaken only in his high assessment of the church idea, borrowed by
Russia from Byzantium. It was because of the absolute dominance of the church that Byzantium did not
experience a cultural upsurge analogous to the Renaissance; the excessive dominance of the church in the
public life of Russia also hindered the development of high culture.

Kanunynu CredaHo Mapusa / Stefano Maria Capilupi

Pycckaa XpucTMaHCKasa rymaHuTapHaa akagemus, CaHkT-MeTepbyprckuii rocyaapCTBEHHbIA 3KOHOMUYECKUIA
yHusepcuteT, CaHKT-MeTepbypr, Poccua, AOLEHT, PUMCKMIA rocyfapcTBEHHbIN yHUBEpcUTeT «Jla CanbeHuay,
Pum, Utanuna, npeameTHblt 3KkcnepT, AokTop ¢unocodum / Russian Christian Academy for Humanities,
Saint-Petersburg State University of Economics, St. Petersburg, Russia, Associate Professor, University of
Rome “La Sapienza”, Rome, Italy, Subject Expert, PhD in Philosophy

dcxaTtonormyeckoe BuaeHue Uncyca n mmnneHapmuctnyeckme n ToTaanuTapHble HaKNOHHOCTU PYCCKO-
I'IpaBOCJ'IaBHOﬁ 9CXaTos10Tnn

Kakfoe XpUCTMAHCKOE MOKONeHME AO/IKHO MEepeocMbICAUTb TO, Kak OHO MOHMMAaeT TailHy Xpucta. Mucyc,
NPAKTUKYIOWMIA WUyaeil, pasmblwnan Hag [McaHMAmMM NpowAoro, npeanoymTans 3aragodyHoe u 6oratoe
BblpaxeHune «CblH Yenoseyeckuitn, ytobbl rosoputb o Cebe, 1 B TO Ke BPemMa MNbiTasCb NOHATL AeicTBMA bora
M3panna B Ero Bpems. 3ta xpuctonorna «CbiHa Ye0BEYECKOro» MMena TO NPEUMMYLLECTBO, YTO He Bbi3blBana
NOIMTUYECKOrO 0CBOBOANTENBHOTO AaBuauyeckoro Meccuio, a BMECTO 3TOro HameKasna Ha ¢urypy, Kotopas
6yaner urpaTb GyHAAMEHTANbHYIO POJib B KOHLE BpemeH. MUCyc B CBOEM CaMOCO3HaHUM U B CBOEM YYeHWUU
NOCTENEHHO AOCTUI YHUKAJIbHOTO CUHTE3a Tpex ¢uryp: Meccuu, Paba cTpagatouiero u CbiHa Ye/l0BEYECKOTO.
KoHelL, BpemeHM — 3TO BpPemsA, B KOTOPOM, C TOYKM 3PEHUA Bepbl, YENOBEK XKMBET nocie cmeptn «CbiHa
yesioBeYEeCKOro» Ha Kpecte u BockpeceHusa Ero, B COOTBETCTBUM C «yKe U eue HeT» Ero LlapcTeumaA, akTMBHO
oxugaa nobegbl Hag nociegHWM BParomM — CMeEpPTbio. B PyccKoi 3cxaTonormu, Kak NpaBoCiAaBHOW, TaK M
«CBETCKOM» (B CMbICNE crieundnYeckoi «pennrmo3HoCTUY, KOTopasa KacaeTcs B TOM YMC/le COBETCKOM M NocCT-
COBETCKOW WAE0N0rMn), 4acTo MOXKHO 3aMeTUTb CABUI Hen3be)KHOro HanpsXKeHUs cepaua Bepylowero
(KoTopoe J0MKHO HaNPOTUB NPUHATL U COXPaHUTL 06e CTOPOHbI MYAE0-XPUCTUAHCKOMN 3cxaTonorum) ambo no
BEPTUKANWN, B CTOPOHY JIMTYPIMYECKOrO WM FOCYyAapCTBEHHOro Tpuymdanusma, nmMb6o no ropusoHTanu, B
CTOPOHY yTONWMU. HepeaKo KepTBOM 3TUX pPasHblX BUAOB PajMKaAM3Ma OKasblBaeTcd WMHAMBUAYyaNbHas
csoboaa.

Eschatological vision of Jesus and millenarian and totalitarian inclinations of Russian Orthodox
eschatology

Every Christian generation must rethink how it understands the mystery of Christ. Jesus, a practicing Jew,
meditated on the Scriptures of the past, preferring the enigmatic and rich expression “Son of man” to refer to
Himself, while at the same time trying to understand the actions of the God of Israel in His time. This “Son of
Man” Christology had the advantage of not evoking a political emancipatory Davidic Messiah, but instead
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hinted at a figure who would play a fundamental role at the end of time. Jesus, in his self-consciousness and in
his teaching, gradually achieved a unique synthesis of three figures: the Messiah, the suffering Servant, and the
Son of Man. The end of time is the time in which, from the point of view of faith, a person lives after the death
of the “Son of Man” on the cross and His Resurrection, in accordance with the “no longer and not yet” of His
Kingdom, actively awaiting victory over the last enemy — death. In Russian eschatology, both Orthodox and
“secular” (in the sense of a specific “religiosity”, which also applies to Soviet and post-Soviet ideology), one can
often notice a shift in the inevitable tension of the believer’s heart (which, on the contrary, should accept and
preserve both sides of Judeo-Christian eschatology) either vertically, towards liturgical or state triumphalism,
or horizontally, towards utopia. Often the victim of these different kinds of radicalism is individual freedom.

HorosuumnH Oner Hukonaesuy / Oleg N. Nogovitsin

Coumonoruyeckuit MHcTuTyT PAH — dunmnan ®HUCL, PAH, CankT-MeTepbypr, Poccua, ctapwuii HayyHbIN
COTPYAHMK, KaHg. ¢umnoc. Hayk / Sociological Institute of FCTAS RAS, St. Petersburg, Russia, Senior
researcher, CSc in Philosophy

Monntnyeckas Teonorna B Poccnm KoHua XX — Hadana XXI| BB. M ee eBPONENCKUIM KOHTEKCT

B poknage npegnonaraertcA pPacCMOTPETb OCHOBHbIE aACMEKTbl (OPMMPOBAHMA TeMaTUYEeCKOro nons
Nno/sIMTUYECKol Teonornn B Poccum KoHua XX — Havana XXI BB. Bo-nepsbix, 6yayT paccmoTpeHbl 6a30Bble,
umerowme Nyo6IMYHbIN XapaKkTep MeguMUHOM NOAUTUYECKOM NMOBECTKM, KOHLENTbI COBPEMEHHOW NONTUYECKOMN
W NPaBOBOM MbICAU, UX TEONOTO-MONNTUYECKME UCTOKM U MMMAMKALMM, HauMHaA ¢ anoxu MNpocseweHuns. Bo-
BTOpbIX, OyAeT npeacTaBNeHO OMMCaHWEe W MPOAHANU3UMPOBaHbl AETEPMUHALUKN, ONpedenatolne XapakTep
COBPEMEHHOIO TEO/IOMMYECKOTO BO3POXKAEHMA B PUAOCOOUM U COUMANBHBIX HayKaX, BUAMMbIM 3bdeKkTom
KOTOpPOro CTajla MHCTUTYLManuM3auua B 3anafHblX YHMBEPCUTETaxX «MOAUTUYECKOW TeonorMm» B KadecTse
CaMOCTOATENIbHOW AUCUMNANHBI B pamKax NpenoaaBaHMA COUMONOTMN U pennurnoBeaeHus. B-tpetbux, byaer
JaH obuwMii aHaNM3 TemaTMYecKoro nons MnoauTuYeckon Teosiormm B Poccnm KoHua XX — Hadvana XX| BB.
(nonuTUYeckMe ” WMHCTUTYUMOHANbHbIE WHULMATMBbI PycCKOM nNpaBOCNaBHOW LEPKBUM U OBLLECTBEHHbIX
OpraHu3auuii, «NOAUTUYECKUI UCUXa3M», «ANANOTM3M» U MOJAUTUKA TONIEPAaHTHOCTM B 06pa3oBaHUK), a TaKkKe
COLMANbHO-NOJIMTUYECKUX CTpaTernin ero  ¢GOpMMPOBAHMA U KOHUEMNTYa/JIbHOTO aHa/M3a B paMKax
«MONIUTUYECKOM TEONIOTUNY» KaK HAYYHOM ANCUMMANHDI.

Political theology in Russia at the end of the XX — beginning of the XXI centuries and its European
context

In the paper, it is planned to consider the basic aspect of shaping the thematic area of political theology in
Russia at the end of the XX — beginning of the XXI centuries. First, we will take into attention the basic
concepts of modern political and legal thought, which have a public character of media political agenda, along
with their theologo-political issues and implications starting from the Enlightenment era. Second, a description
will be given and the determination will be analyzed, which define the character of the modern theological
renaissance in philosophy and social sciences, a visual effect whereof became the institutionalization of
“political theology” in Western universities as an independent subject within the frames of teaching social
sciences and religious studies. Third, a general analysis will be provided of the thematic area of “political
theology” in Russia at the end of the XX — beginning of the XXI centuries (political and institutional of the
Russian Orthodox Church and public associations, “political hesychasm”, “dialogism” and policy of tolerance in
education), as well as socio-political strategies of its formation and conceptual analysis within the frame of
“political theology” as a scientific discipline.

PyccKaa mbicib MmeXAy BUSAHTU3MOM U eBponeiicKoii umsuaunsaumen

Pumckuit Buktop Masnosud / Victor P. Rimskiy

BenropofcKMin rocyapCTBEHHbIM MHCTUTYT MCKYCCTB M KynbTypbl, Benropoa, Poccusa, npodeccop, LOKTOp
dunoc. Hayk / Belgorod state Institute of arts and culture, Belgorod, Russia, Professor, DSc in Philosophy

12



Pumckas Onbra HukonaesHa / Olga N. Rimskaya

BenropofcKnn rocyfapcTBEHHbIN MHCTUTYT UCKYCCTB M KyabTypbl, benropoa, Poccua, goueHT, KaHa. ¢wunoc.
HayK / Belgorod state Institute of arts and culture, Belgorod, Russia, Associate Professor, CSc in Philosophy

KpUTUKa MeTOA0N0rMYECKMX Napagurm 1 CXem UCTOPUKN pyccKoin punocodpun

OueHb BaXKHO B MUCCNEAOBAHWUM W TPAKTOBKAX UCTOPUM pyccKkoh ¢punocodun nsberatb MAE0N0rMHECKUX UK
Hay4HbIX LUTAMMOB U CXEMaTU3MOB, 4TOObI n3bexaTb repMeHeBTUHECKOTO «KOHGIMKTa MHTepnpeTaunii». 310
CBA3aHO, HA HalW B3rAA4, C WrHOpMpoBaHMEM cneundukn pyccko dunocodpun, KoTopas BO3HUKNA W
pa3BMBanacb Ha Ky/lbTypPHO-UCTOPUYECKOM MOYBE «reTeporeHHoro xpoHotona». OTeyecTBeHHaa ¢unocoodus
nonana B KPYroBOPOT «reTeporeHHOro XpOHOTOMa» Ha NPOTAXEHWUU NOCAeLHUX Tpex CToNeTuit: oHa byaTo 6bl
BCE BPeMA WCMbITbIBAET U BMUTbIBAET CaMble pasHOpoAHble ¢punocodpckme mnaen, BOCNPUHUMAET UX U3 BCEX
BPEMEH M NPOCTPaAHCTB (LLMBUAN3ALMIA, CTPAH U HAPOLOB) — OT aHTUYHOCTM A0 NOCTMOLEPHM3IMA, OT rPeYeCcKuxX
CBATbIX OTLOB A0 GPaHLYy3CKOro NPocBeLLeHNa, OT UHAMNCKUX MeanTauni Ao HemeLKux GeHOMEeHONOrNYECKMX
NPaKTWK, U T.M., — MNbITaeTCA CKa3aTb CBOE «HOBOE C/I0BO» W TFOBOPUT ero; HO BAPYr 3abbiBaeT, Tak Kak
MOCTOAHHO  MpoAyuMpyeT  creuMPUYecKylo  «PeBOJIIOLMOHHOCTbY U BeyHoe  «obopaumBaHue» w
«MnepeBOpayYMBaHME» PYCCKON HayKu, ¢Gunocodum u KynbTypbl, OKasbiBaeTcA obpeyeHa Ha NOCTOAHHbIE
«0BpbIBbI», «BO3POXKAEHUA», KXOXAEHWUA KPyramu», nopoil MOXOXKMe Ha M300peTeHUA UHTENNeKTyaNbHbIX
«BesocunesoB», B TOM 4Yucie U COBCTBEHHbIX... OHa BCce BpemA MbITAeTCA CTaTb «HOBOW», «PYCCKOU» W,
O0ZHOBPEMEHHO, «MPOdECCUOHANBHOMY, KHAYYHOWM» N KEBPOMENCKON» (KMUPOBOIN»).

Critique of Methodological Paradigms and Schemes of the History of Russian Philosophy

It is very important to avoid ideological or scholarly stamps and schematisms in the study and interpretation of
the history of Russian philosophy in order to avoid hermeneutic “conflict of interpretations”. This is related, in
our opinion, to ignoring the specificity of Russian philosophy, which emerged and developed on the cultural-
historical soil of the “heterogeneous chronotope”. Russian philosophy has been caught in the whirlwind of the
“heterogeneous chronotope” for the last three centuries: it seems to be constantly testing and absorbing the
most heterogeneous philosophical ideas, perceiving them from all times and spaces (civilizations, countries and
peoples) — from antiquity to postmodernism, from the Greek holy fathers to the French Enlightenment, from
Indian meditation to German phenomenological practices, and so on, — tries to say her “new word” and says
it; but suddenly she forgets, because she constantly produces a specific “revolutionarity” and an eternal
“turning around” and “turning over” of Russian science, philosophy and culture, is doomed to constant
“breaks”, “revivals”, “going in circles”, sometimes similar to inventing intellectual “bicycles”, including her
own... It keeps trying to become “new”, “Russian” and, at the same time, “professional”, “scientific’ and
“European” (“world”).

LWesuos AnekcaHap Bukrtoposuy / Alexandr V. Shevtsov

MOCKOBCKMI aBMALLMOHHbIA MHCTUTYT (HaLMOHAAbHbIV UCCnen0BaTeIbCKUIA yHuBepcuTeT), MocKkBea, Poccus,
OOLEHT, KaHa. ¢unoc. Hayk / Moscow aviation institute (national research university), Moscow, Russia,
Associate Professor, CSc in Philosophy

O mecTe 1 nonoxeHnn BusaHtuiickon punocodpun B uctopmm pycckomn punocodpun Kak
LUMBUAN3ALMOHHOM NpoeKTe (K Bonpocy peuenumu BusaHtuiickoit punocopum B UCTOpUK PYCCKOM
dunocodun BTopoi non. XIX — Hau. XX B.)

B AOKMade paccMaTpuBatoTCA HEKOTOPbIE acneKTbl peuenuun punocodckoi u 60rocnoBCKon Mbican BusaHTum
B UcTopun pycckon dmnocodummn. MNpoAcHATCA BONPOCbl OCHOBHbIX BEKTOPOB TPAHCAALUW BU3AHTOIOMMU U
onpenenanTCcA BaXKHbIe UCTOYHMKN AnA peuenuum dunocodun BusaHTum B pycckyto KynbTypy. Onpeaensertca
MEeCTO W 3HayeHue TBOpeHMN WMoaHHa [HdamackvmHa ana o¢unocopum BusaHTMM u Poccun. B cratbe
onpenenarnTCA U OCBELLAOTCA NepCneKkTMBbI NCCNef0BaHMA BONPOCOB peuenuun BusaHtuiickon dunocodpum un
roBOpUTCA O 3HAYeHMM o0bpaleHuA K WUCTOYHMKaM BM3aHTMIMCKOW Mbican. [puUBOAATCA CBEAEHUA O
BM3aHTMHUCTAX W XapaKTepusyeTca WX BKNaL B WM3ydyeHue Hacneama ounocodum Bu3aHTUM  KaK
CNaBAHODUNBCKOrO U PYCCKOTO NPOEKTa.

13



Survey sketch about the place and the provision of the Byzantine philosophy in the history of the
Russian philosophy (To a question of reception of the Byzantine philosophy in the history of the
Russian philosophy of the second half of XIX — the beginning of the 20th century)

The report is devoted to a some aspects of reception of a philosophical and theological thought of Byzantium in
the history of the Russian philosophy. In a sketch experience of clearing of the main vectors of broadcast of a
vizantologiya is given and important sources for reception of philosophy of Byzantium in the Russian culture
are defined. The place of creations of John Damascene for philosophy of Byzantium and Russia is defined. In a
sketch prospects of a research of questions of reception of the Byzantine philosophy snatch and it is told about
value of the appeal to sources of the Byzantine thought. Data about the byzantologies are provided and their
contribution to studying of heritage of philosophy of Byzantium is characterized.

ToHKkoBMAaoBa AHHa BuktoposHa / Anna V. Tonkovidova

KybaHCKUI rocypapCTBEHHbIV yHUBEPCUTET GU3MUECKOW KyAbTypbl, cnopTa M Typusma, KpacHogap, Poccus,
crapwuii npenogasatens / Kuban State University of Physical Education, Sports and Tourism, Krasnodar,
Russia, senior lecturer

Cob0opHOCTb M COLMANbHOCTL B MOCTCEKYNAPHYIO 3MoXy (Ha MmaTepuanax TBopyectBa Hukonas
Bepasesa)

[oKknag, nocealeH 0AHOMY M3 CaMblX MHTEPECHbIX acneKToB MccienoBaHuii Hukonas bepasesa B 06s1acTu
penurumn, nepcoHanusma, OobWECTBEHHO-NOMTMYECKON cdepe — OCMbICNIEHUIO BOMPOCA KaK 4YesnoBek
aKTyanm3npyetr CcOBOPHOCTb B COLMANbHOCTM, M MOXKET /i OH 6biTb BHE COBOPHOCTM, UYTO MOMKHO
paccmaTpuBaTh Kak Bkiag bepasesa B o4Hy M3 KnaccMuyeckmx npobiem pycckoro ¢puaocodpckoro v AyxoBHOro
Hacneamsa. Kaouyesoi BOnpoc COBOPHOCTM M COUMANbHOCTM B [AOKNAZ4e Ha OCHOBAaHWMM TEKCTOB Hukonas
Bepasesa m3yyaerca BMecTe C AOMOJIHUTE/IbHbIMU: YTPaTo CBOGOAbI, 3/10M, YE/I0BEKOM M COOBLLECTBOM.
[aetcs noHMmaHme pycckux cnoco6oB 60roc/IOBCKOroO MbILLIEHUA B CPABHEHMM C 3aMagHbIMM1, KaTOMYECKMMM
60rocNoBCKMMU M GUNOCODCKMMM MOAXOA4aMM K TaKMM BOMpocam, Kak bor u Bepa. [lenaetca BbiBOA, O
nepdopmaTMBHOM y4acCTMM Ye/I0BEKa B MPOLLECCe TBOPYECTBA, BeAyLLem K COBOPHOCTM KaK Lean LMBMAN3aLmm
C OTKPbITbIM, HE Teneosornyeckum byaywmm. CobopHOCTb HaXoAMUTCA B AMANEKTUYECKOM Pa3BUTUM, NPOXOan
aTarbl CBOEro CTaHOB/IEHMS B LLIEPKOBHOM, CBETCKOM M LLIEPKOBHO-CBETCKOW COLManbHOCTM. YeoBeK, Haxoaach B
M0BOM M3 TUMOB COLMANbHOCTEN, COXPaHAET COBOPHOCTb. Bce TWMbl COLMANbHOCTM HAaXOAAT CBOK OCHOBY B
PENIMTMO3HOCTU, @ CBETCKOCTb KaK TakoBas CTaBUTCA MO COMHEHWe, pPacCMaTPUBAEeTCA Kak OAMH U3 BUAOB
PENINTMO3HOCTU. Pe3ynbTaT MCTOPUYECKOro MpoLLecca HaxoauUT CBOe KOHKPETHOE BOMJIOLLEHNEe B COBOPHOCTY,
unu, no bepasaesy, B cBOBOAHOW KOMMYHUTAPHOCTW, Beayllei K GeCKOHEeYHOCTM BeYHOCTM, KoTopas byaert
3aBepLIeHMEeM ANANEKTUKN TPUEAMHCTBA.

Sobornost and sociality in the post-secular era (based on the works of Nikolai Berdyaev)

The report is devoted to one of the most interesting aspects of Nikolai Berdyaev’s research in the field of
religion, personalism, and the socio-political sphere — understanding the question of how a person actualizes
sobornost in sociality, and whether he can be outside of sobornost, which can be considered as Berdyaev’s
contribution to one of the classic problems of the Russian philosophical and spiritual heritage. Based on the
texts of Nikolai Berdyaev, the key issue of sobornost and sociality is studied in the report along with additional
ones: the loss of freedom, evil, man and community. An understanding of Russian ways of theological thinking
is given in comparison with Western, Catholic theological and philosophical approaches to such issues as God
and faith. The conclusion is made about the performative participation of a person in the process of creativity,
leading to catholicity as the goal of civilization with an open, non-teleological future. Sobornost is in dialectical
development, going through the stages of its formation in church, secular and church-secular sociality. A
person, being in any type of sociality, retains sobornost. All types of sociality find their basis in religiosity, and
secularism as such is questioned, considered as one of the types of religiosity. The result of the historical
process finds its concrete embodiment in sobornost, or, according to Berdyaev, in free communitarianism,
leading to infinity completion of the dialectic of the trinity.
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3uHoBbeBa AHHa MasnosHa / Anna P. Zinovieva

CaHkT-MeTepbyprcknii rocyaapcTBeHHbI yHuBepcuTeT, CaHkT-MNeTepbypr, Poccua, maructpaHT ¢unocodumn
/ Saint Petersburg State University, St. Petersburg, Russia, Undergraduate in Philosophy

Hn3HeHHble 1 akagemnyeckne Tpaektopum npodeccopa 3./1. Pagnosa

B npeacTaBneHHOM foOKNaae Ha npumepe anyHocTu 3.J1. PapgnoBa paccmatpuBaeTca nopTpeT npodeccopa u
npenozasaTtensa Ha pyberke XIX—XX BB. KntoueBbIMM acnekTamu, KOTOpble aHAN3UPYIOTCA B AaHHOM TEKCTE,
CTa/In NPUYUHDLI BbIGOpa PaanoBbiM aKafeMnYecKomn 1 YHUBEPCUTETCKOM CNeLMaibHOCTU, ero TBOPYECKOE U
Hay4YHOe Hacnegue, a TakXKe BKNAZ, B pa3BuTUeE pycckoi punocodummn. BaxkHbIMWM MOMEHTAMM B UCCAELOBaHUU
YKM3HEHHbIX TPaeKTopuii npodeccopa PaasoBa TakkKe ABAAIOTCA €ro NPUHALNEKHOCTb K TEM UM UHbIM
Koprnopaumam (yHusepcuTeT, punocodckoe 061LeCcTBO) U KOMMYHUKALMKN C UHTENIEKTYA/IbHOW CTO/IMYHO I
3/UTOMN, B KOTOpPYto BXOAMA Paanos.

Life and academic trajectories of Professor E.L. Radlov

The presented report on the example of the personality of E.L. Radlov considers the portrait of a professor
and teacher at the turn of the XIX—XX centuries. The key aspects analyzed in this text are the reasons for
choosing an academic and university specialty, analyzing the creative and scientific heritage of Radlov,
contribution to the development of Russian philosophy. Important points in the study of the life
trajectories of Professor Radlov are belonging to certain corporations (university, philosophical society) and
communication with the intellectual metropolitan elite, which included Radlov himself.ellectual
metropolitan elite, which included Radlov.

benbyesunueH Cepreli MeTtposud / Sergey P. Belchevichen

TBEpPCKOM rocyaapcTBeHHbIN yHMBepcuTeT, Teepb, Poccua, AoueHT, KaHanaaT dunocodbckux Hayk / Tver State
University, Tver, Russia, Associate Professor, CSc in Philosophy

Poccua n 3anag 8 dpunocodmm nctopun [.C. MepeKKoBCKOro

AHanusmnpya npobaemy KpusMca FyYMaHUCTUMYECKOW KyabTypbl W ero pasHoobpasHble npossaeHuA B
06LLecTBEHHOM KM3HM 3anaga, MepeXKOBCKMIA BCTynaeT B AMANOr C NpPeacTaBUTENAMM OTeYeCTBEHHOW U
3anagHoeBponeickoi dpmnocodcKkoit Tpaguummn. HeraTuBHbIE ABNEHUA, OXBATUBLLME COBPEMEHHOE 06LLecTBo,
accoummpyroTca Yy Hero c obpasom “Tpagywero Xama”, oToxgecTsasawowero coboit rocnoactso
MepKaHTUAIM3ma, 6e34yxoBHOCTM, “ULenepaumoHasnbHbiX” CTEepeoTMNoB MNOBeAeHUs, MOHUMKAKLWMX 0bLWMiA
YPOBEHb eBPONENCKON KyNbTypbl MU OTPULATENBHO BO3AENCTBYIOLLMX HAa TBOPYECKNE BO3MOXKHOCTM OTAE/bHOTIO
nHamenaa. MpUUMHBLI AAaHHOTO COLMOKY/IbTYPHOTO ABNEeHUA MepeXKOBCKUI BMAEN B OTKa3e COBPEMEHHOro
emMy yenoBeKa OT abCOMOTHbIX LEHHOCTEN, MO3TOMY MPeodo/ieHNe Kpuauca FyMaHWCTUYECKOM Tpaauuum
MepeKKOBCKWI CBA3bIBAET C NEPEOCMbICIEHNEM TPAAULMOHHBIX XPUCTUAHCKMX LeHHOCTeN. MpUMeHUTENbHO K
Poccun, TaksKe NepexmnBalolell KpUsWUC TyMaHUCTMYEeCKOW Tpaauumn, MepexKKOBCKMI BbliABAAET ocobble
dopmMbl rOCYAapCTBEHHOW W LEPKOBHOM perfnameHTauMii, AMWAaWMX PYCCKOrO 4YesioBeKa MMNynbca K
KY/IbTYPHO-UCTOPUYECKOMY TBOPYECTBY. B LEHTpe BHMMAaHWA pPYCcCKOro aBTopa - npobnema cTaHOBAEHWUA
“pennurnosHon obLecTBeHHOCTN”, aHa/M3 B3aMMOOTHOLWIEHUM LEPKBU, MHTEANUTEeHUMWU, PYCCKOro Hapoaa,
paccmaTpuBaemMbix MeperKKOBCKMM B KOHTEKCTe penaurvosHoro byayuiero Bcero 4enosedectsa. [Ana ero
pa3MblLL/IEHUI XapaKTepHa ocobas anoKasiuncuyeckas TOHAJ/IbHOCTb, CTPEMJIEHUE MOHATb MPoUCXoasluee C
nosnuumn HeoxpuctuaHctea. Coampapusvpysace ¢ ¢unocopckum Hacnegmem Yaagaesa u  Co/loBbeBa,
MeperKKOBCKUI BbIABNAET PEIMIMO3HO-KY/NbTYPHYIO MUCCUMIO Poccumn, roBOpuUT O ee cnocobHocTM nobeautb
«MELLAHCTBOY». AHaNN3 COUMOKY/IbTYPHbIX peanuit, pasmbiwaeHMin o byaywem EBponbl u  Poccun
CTUMY/IMPOBAAN MOUCKU MepeKKOBCKOro B NaaHe co3gaHusa uaeana KyabTypHO-PenurnosHoro obHosneHus,
oTBevaloLero nHTepecam 6yayLmnx NoOKoeHUNA.

Russia and the West in the Philosophy of History by D.S. Merezhkovsky

Analyzing the problem of the crisis of humanistic culture and its various manifestations in the social life of the
West, Merezhkovsky enters into a dialogue with representatives of Russian and Western European

15



philosophical traditions. He associates the negative phenomena that have engulfed modern society with the
image of the “Coming Ham” that identifies the domination of mercantilism, soullessness, and “purposive”
stereotypes of behavior that lower the overall level of European culture and negatively affect the creative
abilities of the individual. As he saw the causes of this socio-cultural phenomenon in the rejection of absolute
values by modern man, he linked the overcoming of the crisis of the humanistic tradition to a reconsideration
of traditional Christian values. In Russia, also experiencing a crisis of the humanistic tradition, Merezhkovsky
identifies specific forms of state and church regulations that deprive Russian people of the impulse for cultural
and historical creativity. The Russian author focuses on the problem of the formation of “religious community”,
the analysis of the relationship between the church, the intelligentsia, the Russian people, regarded by
Merezhkovsky in the context of the religious future of all humanity. His reflections are characterized by a
peculiar apocalyptic tone, the desire to understand what is happening from a neo-Christian perspective. In
solidarity with the philosophical legacy of Chaadaev and Solovyov, Merezhkovsky points to Russia’s religious
and cultural mission and its ability to defeat “petit bourgeoisie”. An analysis of socio-cultural realities and
reflections on the future of Europe and Russia stimulated Merezhkovsky’s quest to create an ideal of cultural
and religious renewal that meets the interests of future generations.

MakoseuKuit EBreHnin AHatonbesuy / Eugene A. Makovetsky

CaHKT-MNeTepbyprckMii rocysapcTBeHHbIM yHuBepcuTeT, CaHkT-MeTepbypr, Poccua, npodeccop, AOKTOp
dunoc. Hayk / Saint Petersburg State University, St. Petersburg, Russia, Professor, DSc in Philosophy

Tpetuin — nunwHuii: Agam KagmoH B meTadusuke nwobsu J1.M. KapcasuHa (Ha maTtepunane Noctes
Petropolitanae, Houb 7)3

OcHOBHaA 3afaya, pewaemas KapcaBWHbIM MpY MOMOLLM MeTadM3UKKU, COCTOUT B TOM, YTOObI OOBACHUTD,
Kakum obpasom nvpudeckuin repoii Noctes Petropolitanae (1922) moKeT oKa3aTbCs B pat0 BMeCTe CO CBOEMN
ntobumoit. Ha sA3bike meTadu3MKKM 3Ta 3aga4a MOXKET 6biTb CHOPMyNpPOBaHa caeaytowmm obpasom: Kakum
06pasom MHAMBMAYA/IbHOE CYLLECTBOBAHME KOHKPETHOrO YeN0BEKA MOXKET OblTb HafeNleHO OHTO/IOTMYECKUM
ctatycom? [pUMEHEHUE CXeMbl «CYLWHOCTb-MMNOCTacb» A5 PELIEHMA YCNOXHEHHOM 3a4ayu «MapHOro»
cnaceHus u npueoanT KapcasuHa K HE06XoAMMOCTHM BBeCTU B chepy B3anmogencTeua bora n uenoseka ourypy
Apama KagmoHa.

Echm Agam KagMoH npu3BaH nNpuaaTb OHTONOIMMYECKMIM CTaTyC Mape ABYX HEeC/y4YaWHblX, KOHKPETHbIX
YeNOBEYECKMX WHAMBUAYANbHOCTEM, TO KakMm o6pasom pelwaetcs 3Ta 3agava? B Kaxgon w3
WHOMBUAYanbHOCTE — Becb Agam, XpUCTOC BCTynaeT B OTHOWEHME He C KaXXAoW u4enoBeyeckown
WHAOMBUAYANbHOCTbIO, @ Yepe3 KakAayl MHAMBMAyanbHOCTb ¢ Agamom KagmoHom, noatomy bor Hapenset
OHTOJIOFMYECKUM CTaTyCOM MMeHHO Asama KagmoHa, cnacas ero, CTaHOBACb UM, BTopbim Agamom. A yxke B
Asame KagmoHe cnacatoTcA U Bce nogu. U nydwe cKasaTb, CMacaeTcA He KaXKAbl 4YenoBeK, a Kaxpjan
yesoBeyeckas napa. JTo meTadusmyeckaa cxema KapcaBuMHa, C MOMOLLbO KOTOpPOM nape npepaérca
OHTOJIOFMYECKUI CTaTyC M C MOMOLLBIO KOTOPOW nnpuyeckuin repoin Noctes Petropolitanae goKasbiBaeT, yTo
nonaaét B Pait (060XuUTCA) BMecTe co cBoelt tob1MMoN.

OTmMeTUM, 4YTO MeTadusmyeckme paccyaeHusa KapcaBuHa 6asvpyloTcd Ha [BYX aKCMOMax: BO-MEpBbIX,
KOHEYHOE He MOKeT BMeCTUTb 6ECKOHEYHOTO; BO-BTOPbIX, IMYHOCTb AO/IKHA BbITb MHOTOEAMHOMN. AKCMOMbI, U3
KOTOPbIX MCXOAUT aBTop, 6e3ycnoBHO, obnasatoT meTadUsMYecKMM MNOTEHLMANOM, OLHAKO, Henb3n He
3aMeTUTb, YTO AOTMATUYECKM OHU HEe BMNOJIHE BbIBEPEHbI (CM. aprymeHTbl NnpoTne Hectopua, EBTUxMA 1 Muppa B
OMMCaHMAX NOCTaHOBEHUI 3-T0, 4-10 1 6-ro BceneHckux Co6opoB COOTBETCTBEHHO).

The Third is superfluous: Adam Kadmon in the L.P. Karsavin’s Metaphysics of Love (based on Noctes
Petropolitanae, Night 7)

The main task solved by Karsavin with the help of metaphysics is to explain how the protagonist of Noctes
Petropolitanae (1922) can find himself in Paradise with his beloved. In the language of metaphysics, this task
can be formulated as follows: how can the individual existence of a particular person be endowed with an
ontological status? The use of the “essence-hypostasis” scheme to solve the complicated problem of “paired”

3 WUccnepoBaHue BbINONHEHO NpU GpUHAHCOBOM noaaepskke PODU B pamkax HayyHoro npoekta Ne 20-013-00865 / The
present research was funded by the RFBR, project number 20-013-00865.
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salvation leads Karsavin to the need to introduce the figure of Adam Kadmon into the sphere of interaction
between God and man.

If Adam Kadmon is intended to give an ontological status to a pair of two non-random, concrete human
personalities, then how is this task solved? In each of the individuals is the whole Adam, Christ enters into a
relationship not with every human individuality, but through each individuality with Adam Kadmon, therefore
God gives the ontological status to Adam Kadmon, saving him, becoming him, the Second Adam. And already in
Adam Kadmon all people are saved. And it is better to say that not every person is saved but every human
couple is saved. This is Karsavin’s metaphysical scheme, with the help of which the ontological status is given to
the couple and with the help of which the protagonist of Noctes Petropolitanae proves that he will go to
Heaven (be deified) together with his beloved.

Note that Karsavin’s metaphysical reasoning is based on two axioms: first, the finite cannot contain the infinite;
secondly, the personality must be a multi-person. The axioms from which the author proceeds certainly have
metaphysical potential, however it should be noted that they are not fully verified dogmatically (See the
arguments against Nestorius, Eutyches and Pyrrhus in the proceedings of the 3rd, 4th and 6th Ecumenical
Councils).

NarytuH Ceprent Bnagumuposud / Sergey V. Lagutin

Coumonoruyeckmit MHcTUTyT PAH — dunmnan ®HUCL, PAH, CankT-MeTepbypr, Poccusa, accoumMmpoBaHHbIN
Hay4HbIV coTpyaHuK / Sociological Institute of FCTAS RAS, St. Petersburg, Russia, Associate Researcher

«Kpusuc pycckoro BusaHTUHM3Ma» . DOPOBCKOro: K BONPOCY O «3aTAXHOM PYCCKOM MOJTMAHUM»

Joknag nocesweH uccneposaHuto . dnopoBckoro «Kpusnc pyccKoro Bu3aHTUMHM3Ma». Ocoboe BHMMaHWe
yaensetca paccmatpuaemomy . ONOpOBCKMM (EHOMEHY «3aTAMHOIO PYCCKOro MONYaHuA». B pamKax
METOLO0NOTUWN UHTENNEKTYANIbHOW UCTOPUM MOHATUI, AaHHbIM GEeHOMEH NPeaCTaBAsEeTCA KaKk cneumdbuyeckui
aKT WUCTOPUYECKOM NOAMPOHUM, KaK 0COBbIA TUM OTPEYEHMA OT BU3AHTUMCKOM AYXOBHOW Tpaguuuu.

“The Crisis of Russian Byzantinism” by G. Florovsky: on the question of the “protracted Russian
silence”

The report is devoted to G. Florovsky’s study “The Crisis of Russian Byzantinism”. Particular attention is paid to
the phenomenon of “protracted Russian silence” considered by G. Florovsky. In the framework of the
methodology of intellectual history of concepts, this phenomenon is presented as a specific act of historical
polyphony, as a particular type of renunciation of the Byzantine spiritual tradition.

KynpusaHos Buktop AnekcaHaposuy / Victor A. Kupriyanov

CaHkT-MeTtepbyprckunini dpunman MHCTUTYTa NCTOPUM ecTecTBO3HAHUA U TexHUKK um. C.U. Basunosa PAH, CaHKT-
MeTepbypr, Poccua, CTaplumnin Hay4HbIN COTPYAHMK, KaHA,. ¢unoc. Hayk / Saint Petersburg branch of S.1. Vavilov
Institute for the history of science and technology of the RAS, St. Petersburg, Russia, Senior researcher, CSc in
Philosophy

MapKcucTckoe NoHMMaHKe HayKu: peuenuma KoHuenuum b.M. FecceHa B CCCP 1 3a pybexxkom

B Aoknage npeanaraeTca AaTb ONMcaHWe UCTOPUM YYaCTUA COBETCKOM Aeneraummn Ha BTOPOM MeXAyHapoaHOM
KOHrpecce no uctopuu Haykm B JloHgoHe B 1931. MnaHupyeTcA NoKasaTb, Kak nNpoucxoamuna noaroToBKa
KOHrpecca, pacckasaTb O ero 0OCHOBax opraHu3aTopax. [1naHupyeTca NoKkasaTb MeCTO U POJib BTOPOro KOHrpecca
MO WCTOPWUU HayKM B CTAHOBJEHMU WUCTOpMOrpadum HayKM Kak camocToAaTeNbHOM obnactv uccnenoBaHuUi.
Mpeanonaraetca pPeKOHCTPYMPOBATb MNPOrpammMy KOHrpecca, pacckasaTb 06 OcHOBax Temax, KoTopble
obcyaanncb ero yd4actHMKamu. Ocoboe BHMMaHMe NpeanosaraeTcsa yAenTb y4acTUo COBETCKOW Aenerauum
BO rnase ¢ H.W. byxapuHbim. byaeT nokasaHa peakuma Ha BbicTynaeHne b.M. 'ecceHa CO CTOPOHbI y4aCTHMKOB
KOHrpecca: MOJIOAbIX OPUTAHCKMX MapPKCUCTax, KOTOpble BAOXHOBUAWCH MAEAMM MATEPUANUCTUYECKOTO
MOHMMAHUA UCTOPUM HaYKM, a TaK¥Ke KKIAaCCUUYECKMX» UCTOPUKOB HayKM, KOTOpble B Macce CBoel BpaxaebHo
OTHEC/ICb K COBETCKOM MHTepnpeTauum UCTOPUM ecTecTBO3HaHMA. ByaeT nokasaHa posib, KOTOPYH [AOKNaA
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lecceHa cbirpan B UCTOPUU COLMONIOTUM HAYKM, @ TAK¥Ke COLMANbHON UCTOPUU HayKuW. MnaHMpyeTca nokasaTb
ocobeHHOCTM 3KcTepHanusma 6.M. lecceHa.

The Marxist understanding of science: the reception of B.M. Hessen’s conception in the USSR and
abroad

The report deals with description of the history of the participation of the Soviet delegation at the Second
international congress on the history of science in London in 1931. The author plans to show how the
preparation of the congress took place and to talk about its organizers. It is planned to highlight the place and
role of the Second congress in the history of science in the development of the historiography of science as an
independent field of research. It is supposed to reconstruct the program of the congress and to talk about the
topics discussed by its participants. Particular attention is expected to be paid to the participation of the Soviet
delegation headed by N.I. Bukharin. The reaction of the congress participants to the speech of B.M. Hessen will
be shown: young British Marxists who were inspired by the ideas of a materialistic understanding of the history
of science, as well as «classical» historians of science, who for the most part were hostile to the Soviet
interpretation of the history of natural science. The role that Hessen's report played in the history of the
sociology of science, as well as the social history of science, will be shown. It is planned to show the features of
B.M. Hesse’s externalism.

MNonos Amutpuin Anekceesny / Dmitry A. Popov

CaHKT-MNeTepbyprckunin rocyaapcreeHHblt yHusepcutet, CaHKT-MNeTepbypr, Poccua, acnupaHT / Saint Petersburg
State University, St. Petersburg, Russia, Graduate student

My3eli B NpoeKTe pycCKoro KocMmnsma

B pgoknage npepnaraetca 0630p KOHUEMLMU My3es B KOHTEKCTe MAen NpeacTaBUTENein pPycCKOro KOCMU3MA.
Pyccknin Kocmmam aBnsetcAa oveHb APKMM ABAEHMEM PYCCKOW KyabTypbl KOHUA@ XIX — Havana XX BeKa.
HecMmoTpAa Ha OTHOCUTE/NIbHYIO MAPrMHANbHOCTD [AHHOTO ABWMKEHWA, ero pPaspoO3HEeHHOCTb, HEKOTOpYio
YTOMWYECKYI0 HAMBHOCTb B CaMMX NOCbIJIKaX, Ha KOTOPbIX CTPOWUTCA PYCCKUIA KOCMU3M, ero npeactaBuUTenn
ABNAOT coboli nNpumep YAMBUTENbHOM NAaCCMOHAPHOCTM U PaboTOCMOCOBHOCTU, NPaKTUYECKME AOCTUMKEHUA
KOTOPbIX TaK¥Ke onpeaennnv HanpasaeHMe eCTeCTBEHHO-HayUYHbIX AUCUMNAUH B XX BeKe. OQHAKO AeN0 HayKu
— pauMoHanbHoe npeobpasoBaHMe AENCTBUTENbHOCTU — ABAAAOCH ANSA PYCCKMX KOCMWUCTOB 3TMYECKOW
npobaemoi. Bce ycunus 6binn 6polieHbl Ha obuiee Aeno AOCTUKEHUA CNpaBea/IMBOCTM, NPeoaoneBatowein
camo Bpems. B aTom fene, KaK 3TO HM CTPAHHO, K/OYeBOe MEeCTO 3aHMMaeT My3eil. B 3TOM KOHTEKCTe NMoHATHE
My3€en MOYKHO PacCMOTPETb B ABYX M3MepeHUsX. Bo-nepBbix, My3el KaK TeXHWKa COXpaHEHUA U pecTaBpaLun
onbiTa NPOLIAOrO MMEET YUCTO NPUKAALHYIO 33434y — COXPAHWUTL U NPesoCcTaBUTb HEOBXOAUMbBIN MaTepuan
ANnA GU3MYecKoro BOCCTaHOBNEHUNA Tel NpeaKoB. Bo-BTOPbIX, My3eil paccMaTPUBAETCA KaK TeXHMKa obLweHua ¢
NPOLWbIM, CBOEFO pPoAa Ky/lbT NPeAKoB B €ro HOBOM BOM/OLLEHNN. Takoe NOHMMaHMA My3es B KoopAuHaTax
PYCCKOro KOCMM3Ma MPUBOAMUT K uaee «myseeduKaumm» He Bewei, HO Nogei. Mbl M HalLa KU3Hb OO0JKHbI
CTaTb OOBEKTOM BCEMMPHOIO My3esi, KOTOpbI SBUT COOOM nNpocTpaHCTBO 6Oe3BpemeHbs, rae byaper
OCYLLECTB/IEH MAEaN eAUHCTBA NOKONEHUNA.

Museum in the project of Russian cosmism

The report offers an overview of the concept of the museum in the context of the ideas of representatives of
Russian cosmism. Russian cosmism is a very notable phenomenon of Russian culture of the late XIX — early XX
century. Despite the relative marginality of this movement, its fragmentation, some utopian naivety in the very
premises on which Russian cosmism is built, its representatives are an example of amazing passionarity, whose
practical achievements determined the direction of natural science disciplines in the 20th century. However,
the rational transformation of reality was an ethical problem for Russian cosmists. All efforts were thrown into
the common goal of achieving justice that overcomes the time itself. In this context the museum occupies a key
place. The concept of a museum can be seen in two ways. Firstly, the museum, as a technique for preserving
and restoring the experience of the past, has a purely applied task — to preserve and provide the necessary
material for the physical restoration of the bodies of ancestors. Secondly, the museum can be seen as a
technique for communicating with the past, a special kind of veneration of the dead. Such an understanding of
the museum leads to the idea of “museification” not of things, but of people. We and our life should become
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the object of a world museum, which will be a space of timelessness, where the ideal of the unity of
generations will be realized.

Mauwykosa EneHa tOpbesHa / Elena Yu. Mashukova

BoeHHO-KoCcMUYecKan akagemus umeHn A.®. Moskaiickoro, CaHkT-MeTtepbypr, Poccus, AoueHT, KaHa. dunoc.
Hayk / Military Space Academy named after A.F. Mozhaisky, St. Petersburg, Russia, Associate Professor, CSc in
Philosophy

AHTponosiornyeckas npobaematvka B aMUrpaHTcKol nutepatype 30-40-x rogos XX BeKka (uuTtas
«HoBbIl rpag»)

B poknage npegnaraetcs 0630p OTHOLWEHMA aBTOPOB 3IMMIPAHTCKOTO KypHana «HoBbIM rpag» K npobaeme
$opMMPOBaHMA HOBOrO COBETCKOTO Yenoseka. OTMeYaeTcs, YTo UCKAOUMNTEIbHAA 06paLLEeHHOCTb K IMYHOCTU
6bl1a YHWKaNbHA ONA COBETCKOTO KOMMYHWCTMYECKOro rocygapctea. COBETCKMM AAAM BHYLWIANOCb, YTO
TO/IbKO COBETCKas B/AaCTb MOHMMAET, YTO CaM MO cebe YenoBek ABAAETCA KOrPOMHbIM Kanutasom». HoBbli
COBETCKMI1 4YesoBeK MPOTUBOMOCTABAAACA «CTapoMy 4YesnoBeky» 6ypskyasHoro 3anaga. Bce HanpassieHus
OeATe/IbHOCTM COBETCKOM B/IaCTW, HAnpaBneHHOW Ha ¢OopmMpoBaHME HOBOFO COBETCKOTO YenoBeka,
06beANHANINCL TEPMUHOM «Ky/IbTypHasa pesontouma». OHa BKIoYana B cebs cneaylolme 3a4aqdn: cosgaHue
HOBOI MPO/SIETAPCKOM KY/AbTypbl, MCKOPEHEHWE Penurnuu, Ankeugaumio 6e3rpamoTHOCTM, CO34aHWe HOBOM
NPO/sIeTapCcKo MOPanu, B OCHOBE KOTOpoi 6blna MosHas MNOAYMHEHHOCTb YeNoBeKa Aefly CTPOUTeNbCTBa
KOMMYHM3Ma. HoBOrpagupbl CYMTANM, YTO Ha BCEX 3TUX HaNpaB/eHUAX AeATeNbHOCTb BONbLLIEBUKOB NpuBena K
daKkTMyeckomy yHMUTOKeHUO0 B COBETCKOM POCCUM BCAKON BO3MOMKHOCTM CaMO3aposKAEHUA IMHHOCTM. Tem He
MeHee, aBTOPbI KypHana NPM3HaBaaM U NOMOKUTE/IbHbIE YEPTbl COBETCKOrO Ye0BeKa: TPYAOBOMN 3HTY3NA3M,
repousm, CamonoXKepTBOBaHME, CTPEMJIEHME K paBeHCTBY. ABTOP AenaeT MoMbiTKY CBA3aTb PasmblieHUn
HOBOTrPaALEB C PeaibHbIM KOHTEKCTOM 3MOXM 1 paboTaMu COBPEMEHHbIX aBTOPOB U MPUXOAMT K BbIBOAY O TOM,
YTO MHOTME OLEHKM aBTOPOB KypHa/ia ABAAIOTCA HACTO/NbKO TOYHbIMU, YTO (AKTUYECKM MOBTOPAIOTCA
COBPEMEHHbIMW UCCAe0BaTENAMMN AaHHON Npobaembl.

Anthropological problems in emigrant literature of the 30-40s of the XX century (reading “Novy
Grad”)

The report provides an overview of the attitude of the authors of the emigrant magazine “Novy Grad” to the
problem of the formation of a new Soviet man. It is noted that the exceptional appeal to the individual was
unique for the Soviet communist state. Soviet people were taught that only the Soviet government
understands that a person is “a huge capital” in itself. The new Soviet man was opposed to the "old man" of
the bourgeois West. All the activities of the Soviet government aimed at the formation of a new Soviet man
were united by the term “cultural revolution”. It included the following tasks: the creation of a new proletarian
culture, the eradication of religion, the elimination of illiteracy, the creation of a new proletarian morality,
which was based on the complete subordination of man to the cause of building communism. Novograd
residents believed that in all these areas the activities of the Bolsheviks led to the actual destruction in Soviet
Russia of any possibility of self-generation of the individual. Nevertheless, the authors of the magazine also
recognized the positive features of the Soviet man: labor enthusiasm, heroism, self-sacrifice, striving for
equality. The author makes an attempt to connect the reflections of Novograd residents with the real context
of the era and the works of modern authors and comes to the conclusion that many of the assessments of the
authors of the journal are so accurate that they are actually repeated by modern researchers of this problem.

BusaHtna 8 3ana,qu-eBponeiiCKOM U CNaBAHCKOM KOHTEKCTaxX

Kneuos Anekceit AnekcaHgposud / Aleksey A. Kletsov

CapaToBCKMI  HALMOHANbHBLIA  UCCNEeL0BATENbCKUI  TOCYAAPCTBEHHbLIM  yHMBepcuTeT  umeHu  H.T.
YepHbliwesckoro, CapatoB, Poccusa, AoueHT, KaHg. ¢wus.-maT. HayK, PhD in Electrical Engiteering, maructp
Teonoruu / Saratov State University, Saratov, Russia, Associate Professor, CSc in Physics and Mathematics, PhD
in Electrical Engiteering, MSt in Theology
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3Bonouma MNOHATUIM voOG M TiveDla B paHHEN 3SANMHUCTMYECKOW ¢unocodckon ncmxonornun: ot
CTOMKOB A0 ®unoHa ANeKcaHapPUIiCKoro

Ha ocHoOBe MCTOpMYECKM-KaTeropMassbHOro aHaan3a NokasaHo, YTO, BO-NEpPBbIX, B PAHHWUIA 3JUHUCTUYECKUIA
nepuog noHatua volg (=Aoywkn Yuyxn) v mvelio 3BOMOLMOHMPYIOT B CTOPOHY WX Oemamepuanusayuu
(cnupumyanuszayuu) v udeanusayuu/mpaHcyeHOeHManu3ayuu, BO-BTOPbIX, K | B. [0 H.3. CYLHOCTH,
0603Hayaemble 3TUMMU MOHATUAMU, OOBEAUHAITCA 8 eOUHYI O08YXePAHHYIO OHMOJ/02UYECKYO CYWHOCMb
nvelpo-volg. B pamKax  NCUMXONOMMM  YenoBeKa  [JaHHble  MOHATMA  HauuHaT  obo3HayaTb
sbicwyro/6oxcecmeeHHyl0 Yacme ero npupodbl (rmvebpa Bglov, no ®unoHy), ABAAIOWYIOCA UMMAHEHMHbLIM
«npebvisaHuem» (cusnoli) mpaHcyeHOeHmHoz2o boxcecmsa.

The evolution of the concepts voiic and nvebpa in early Hellenistic philosophical psychology: from
the Stoics to Philo of Alexandria

On the basis of historical-categorical analysis, it is shown that, firstly, in the early Hellenistic period, the
concepts of volc (= Aoywkry Yuxn) and mvelua evolve towards their dematerialization (spiritualization) and
idealization/transcendentalization, and secondly, by the 1st century BC the entities denoted by these concepts
are combined into a single dihedral ontological entity mvelupa-volg. Within the framework of human
psychology, these concepts begin to designate the highest/divine part of his nature (nveGua B¢glov, according
to Philo), which is the immanent “presence” (power/energy) of a transcendent deity.

MNanTenees Anekceit Amutpuesny / Aleksey D. Panteleev

CaHKT-MeTepbyprckmin rocyaapcTBeHHbIM yHuBepcuteT, CaHkT-MeTepbypr, Poccms, AOLEHT, KaHA. UCTOPWY.
HayK / Saint Petersburg State University, St. Petersburg, Russia, Associate Professor, CSc in History

BegHOCTb 1 6OraTCTBO B paHHEXPUCTUAHCKOMN Tpaauumn: ot Hosoro 3aseTta Ao Havana lll 8.4

B Hawem [oKNage Mbl PAaCCMOTPUM Pas/IMYHbIE TOYKWM 3PEHMA MepBbIX XPUCTUAH Ha npobnemy 6oratctea,
6eHOCTM M UX COOTHOLWEHUA ¢ gobpoaeTenbto. B EBaHrenmax cogeprkartca BbICKasbiBaHMA XpUCTa 0 6oraTbIx U
6eaHbIX, O AeHbrax, 0 MMPCKOM BOraTcTBe, HO 3TN TeMbl He Bblnn B doKyce Ero yyeHus. B JeaHna anocTonos u
MocnaHuax 6oraTtcTBO MPOAO/MKAET TPAKTOBATbCA KaK OMACHOCTb A/1A AylWK, HO TYyT e Mbl BCTPeYaem U
yKa3aHUWA Ha NpUCcyTCTBUE B 0BLWMHE BoraTbix XPUCTUAH, HA NPAKTUKK, CBA3AHHbIE C 61aroTBOPUTENBHOCTbIO, Ha
npAmyto GUHAHCOBYIO MOMOLLb KaK 0ObIYHbIM BEPYHOLWMM, TaK M anoctonam. Bce aTo yKasbiBaeT Ha TO, YTO
O[HOBPEMEHHO C mnpocnaBneHnem 6egHocTn nuaepbl 06LWMH NPOAENbIBAaAN YKe B HOBO3aBETHbI Mepuos
60/1bWyl0 PaboTy MO CrAaXKMBAHUIO COLMANbHBIX MPOTUBOPEYUA U HOPMANM3ALMMU OTHOLIEHUSA K KCBOUMY
6orayam. OcHOBHOI TpyA, oAHaKo, 6bin Bnepeau. MNopaep’Kka HEMMYLLMX — MNepBblid YacTbli MOTUB B
COYMHEHMAX aMNOCTO/IbCKMX OTLOB WM NOCNEAYIOWMX LLePKOBHbIX aBTOPOB, HO KPOME TOro, XpWUCTUAHCKue
WHTENNEeKTyanbl 06palLLaloTCs M K BOMPOCY O AONYyCTUMOCTM boraTcTBa ANA Bepylowmx B npuHumne. Ocobyio
BAXKHOCTb 34€Cb MMEIT coumHeHna KnumeHTta AnekcaHapuitckoro «lMegaror» u «Kto n3 6oraTbix cnaceTca».
OTaenbHo Byaet paccmoTpeHa nosieMnKa o 6oraTcTee M MyYyeHUYecTBe, pa3BepHyBLasca o |I-lll Bs.

Poverty and wealth in the Early Christian Tradition: from the New Testament to the beginning of the
third century

The aim of our report is analysis of the various points of view of the first Christians on the problem of wealth,
poverty and their relationship with virtue. The Gospels contain statements of Christ about the rich and the
poor, money, worldly wealth, but these topics were not the focus of His teaching. In the Acts of the Apostles
and the Epistles, wealth continues to be interpreted as a danger to the soul, but we also find indications of the
presence of rich Christians in the community, practices related to charity, direct financial assistance to poor
believers and the Apostles. All this indicates that, simultaneously with the glorification of poverty, community
leaders were already doing a lot of work in the New Testament period to smooth out social contradictions and
normalize attitudes towards "their" rich people. The support of the poor is the first frequent motive in the

4 UccnefoBaHWe BbINMONHEHO NPU GUHAHCOBOW NoaaepKKe POCCMIMCKOro HayyHoro poHAa B pamKax Hay4yHOro nNpoekTa
Ne 22-28-01357 / The reported study was funded by the Russian Science Foundation, project No. 22-28-01357.
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writings of the Apostolic Fathers and subsequent Church authors, but in addition, Christian intellectuals turn to
the question of the admissibility of wealth for believers in principle. Of particular importance here are the
works of Clement of Alexandria “Who of the rich will be saved”.

bapaHos Bnaanmup Anekcanaposwud / Vladimir A. Baranov

Coumonoruyeckmit MHCTUTYT PAH — dunman ®HUCL, PAH, CaHkT-MeTepbypr, Poccua, accoummMpoBaHHbIN
HayYHbIA COTPYAHUK, MHCTUTYT apxeonorun u sTHorpadmm CO PAH, mMnafwuii Hay4Hbld COTPYAHMK, KaHA.
dunoc. Hayk / Sociological Institute of FCTAS RAS, St. Petersburg, Russia, Associate Researcher, Institute of
Archeology and Ethnography of the Siberian Branch of the Russian Academy of Sciences, Novosibirsk, Russia,
Junior Researcher, CSc in Philosophy

OpyuwesneHune Tena B «O coTBopeHUn mupa» MoaHHa PunonoHa®

AHTpononorna ®uionoHa, NPOABAAIOWAACA B €ro 3K3erese TBOpeHUA 4yenoBeka B KHure VI Tpakrtata «O
COTBOPEHWM MMpa» B LLENOM COOTBETCTBYET ero y4yeHuto o yenoseke u3 KommeHTapmeB Ha «O aywe»
ApUCTOTEN W PEKOHCTPYMPYEeTcA KaK MNIaTOHMYEeCcKan «HUCXOAAWaA» CUCTeMa M3  PasHOBPEMEHHbIX
b6ecTenecHon pasymMHOM AyWW, KUBOTHOW AyliM, BXoAsauwleld B oQOpPMIEHHbIA opraHamu 3MOBpUOH, W
pacTuTeNbHOM Aylwun, U3BECTHan U3 yyeHus OpureHa n Auanma AnekcaHgpuinckoro. Takasa «Tesieckonuyeckasn»
QHTPOMONOMMA HEU3BEKHO NpPeAnonaraeT Hajaudme NPOMENKYTOUHbIX CyLWHOCTEN (YM-Ayla-«KosecHWUa
Aywur»-nHeBMa-matepuasnbHoe Teno). Mpu 3Tom, B 3K3erese COTBOPEHUS aHIe/IbCKUX CUA B KHuUre | duionoH
HacTanBaeT Ha NOJIHOM OT/IMYMUM YMHOW (VOEPAV) U cnoBecHOW (AOYLKNV) CYLLHOCTM OT TeN M HEPA3YMHbIX AyLl,
W oTBepraeT MOHATUE MOCPEACTBYIOWEN CybCTaHUMM («Beab HET HUYero cpeaHero mexay becrtenecHbiM U
Te/IeCHbIM»), YTO CTaBUT METOLO0/IOTMYECKMIA BONPOC O MOCAeA0BaTe/IbHOCTU U CUCTEMHOCTU MHTEpMpeTaLmm
®unnonoHa, Ha NPobeMbl C KOTOPOW Y¥Ke yKasblBanu uccnegosatenu (baymeHtanb, KoHrypao).

Ensoulment of the body in John Philopon’s “On the Creation of the World”

The anthropology of John Philopon, manifested in his exegesis of the creation of man in book VI of his “On the
Creation of the World” generally corresponds to his teaching about man from the Commentaries on Aristotle’s
De anima and is reconstructed as a Platonic “descending” system of asynchronical incorporeal rational soul,
animal soul animating the embryo equipped by organs, and vegetative soul, known from Origen and Didymus
of Alexandria. Such “telescopic” anthropology inevitably entails the presence of intermediate entities (mind-
soul-“chariot of the soul”-pneuma-material body). At the same time, in the exegesis on the creation of angelic
powers in book I, Philopon insists on the complete difference between intellectual (vogpav) and rational
(Aoywknv) substance from bodies and irrational souls, and rejects the concept of the mediating substance
(“after all, there is nothing in between the incorporeal and corporeal”), which raises a methodological question
about consistency and coherence in interpretation of Philopon, the problems with which have already been
pointed out by differenc scholars (Blumenthal, Congourdeau).

LyknH Tumyp Apkagbesund / Timur A. Shchukin

Coumonoruyeckmit MHcTUTYT PAH — dunmnan ®HUCL, PAH, CankT-MeTepbypr, Poccua, accoummpoBaHHbIN
Hay4HbI coTpyaHuK / Sociological Institute of FCTAS RAS, St. Petersburg, Russia, Associate Researcher

MNoaHH ®PUAOMNOH M aHTUOXMIMCKAnA KOCMOJIOrMYecKas TpaanuunAa: TMHUN nepecequMHG

5 UccnefoBaHue BbIMOAHEHO Npu pUHAHCOBOM Noaaep:kke POPU B pamkax HaydHoro npoekta Ne 20-011-41004, «TpaktaT
MoaHHa ®unonoHa “O coTBOpeHWW MMpa” B KOHTEKCTe 6AMKHEBOCTOYHOM CUMPO-MANECTUHCKON W BU3AHTUICKOM
60OroCcNOBCKOM (XPUCTONOTMYECKOM, aHTPOMOIOrMHYECKOM, KOCMOoryeckoi) Tpaamummn» / The present research was funded
by the RFBR, project number 20-011-41004 “Treatise of John Philoponus ‘On the Creation of the World’ in the context of
the Middle Eastern Syrian-Palestinian and Byzantine Theological (Christological, anthropological, cosmological) Traditions”.

6 ccnepoBsaHue BbINOAHEHO Npy dUHaHCOBOM noaaepikke PODU B pamkax HaydyHoro npoekta Ne 20-011-41004, «TpakrtaTt
MoaHHa ®wunonoHa “O coTBOpeHUM MMpa” B KOHTEKCTE O/IMMKHEBOCTOYHOM CUPO-MANeCcTUHCKOM WM BM3AHTUIMCKOM
60OroCcNOBCKOM (XPUCTONOTMYECKOM, aHTPOMOIOrMHYECKOM, KOCMOorMyYeckoi) Tpaamummn» / The present research was funded
by the RFBR, project number 20-011-41004 “Treatise of John Philoponus ‘On the Creation of the World’ in the context of
the Middle Eastern Syrian-Palestinian and Byzantine Theological (Christological, anthropological, cosmological) Traditions”.
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B JoKnage npegnaraetca aHanM3 HEKOTOPbIX TeMaTMYEeCKMX MNepecevyeHuin mexkay Tpaktatom WMoaHHa
dunonoHa «06 ycTpoeHun mupa» (De opificio mundi; CPG 7265) M aHTUMOXMICKOW KOCMOAOTMYECKOM
Tpaguumen, npeactaBneHHOW counMHeHuAamM Peosopa MoONCyecTUMCKOro, a TaKXKe HEKOTOpbIX €ro
nocnegosartesneil. UMeHHO NPOTUB HUX, KaK cneayeT U3 TEKCTa TPaKTaTa, HamnpasaeHa NoJieMUYecKan sHeprua
anekcaHgpuickoro ¢éunocoda. PaccmatpmBaeTcs TpU TeMaTUUECKUX MepeceyeHus: BOMPOC O COTBOPEHWUM
aHresIbCKOro MmMpa, BOMPOC O COTBOPEHUU W NPUPOLE CBETA, BONPOC O Npupoae Hebec n HebecHbIX CBETUA.
BbifBasAloTCcA obWwMe MUPOBO33PEHYECKME MPEANOCHIIKM PACXOXKAEHUA Mexay MoaHHom DdunonoHom w
AHTMOXMICKOW TPaaMuUMKM, KOTOpble CBOOATCA K Pa3/IMYHOW TPAKTOBKE KOHLLENTa H0XKeCTBEHHOrO TBOPEHMUS.
Ecan ana MoaHHa PunonoHa mmposgaHue 6bin0 BblpaKeHMEM YCTaHOB/IEHHOM Borom 3akoHOMepHOCTH, TO
0N QHTMOXMMLLEB KOCMOC Obln NPOCTPAHCTBOM NpoAo/iKatloweroca AencTBus OOXKecTBEHHOW BOAM, He
OrpaHUYEeHHOW HUKAKMMM 3aKOHAaMW, NPOCTPAHCTBOM 6HOroyenoBeyeckon AUTYprum, 6oroyenoBevecKoro
B3aMMOLENCTBUA.

John Philoponus and the Antiochian Cosmological Tradition: Lines of intersection

The report offers an analysis of some thematic intersections between the treatise of John Philoponus De
opificio mundi (CPG 7265) and the Antiochian cosmological tradition, represented by the writings of Theodore
of Mopsuestia, as well as some of his followers. The polemical energy of the Alexandrian philosopher is
directed against them, as follows from the text of the treatise. Three thematic intersections are considered: the
question of the creation of the angelic world, the question of the creation and nature of light, the question of
the nature of heaven and heavenly bodies. The general ideological prerequisites of the discrepancy between
John Philoponus and the Antiochian tradition are revealed, which are reduced to a different interpretation of
the concept of divine creation. If for John Philoponus the universe was an expression of a law established by
God, then for the Antiochians the cosmos was the space of the continuing action of the divine will, not limited
by any laws, the space of the divine-human liturgy, the divine-human interaction.

HorosuumH Oner Hukonaesnd / Oleg N. Nogovitsin

Coumonoruyeckmin MHcTUTYyT PAH — dunmnan ®HUCL, PAH, CankT-MeTepbypr, Poccusa, cTapwumii HayyHbIN
COTPYAHMK, KaHa. ¢unoc. Hayk / Sociological Institute of FCTAS RAS, St. Petersburg, Russia, Senior
researcher, CSc in Philosophy

MerKay HpaBCTBEHHOM ansneropes3oit M ByKBaNbHbIM TOJIKOBAHMEM KHUTM BbITUA: 3K3ereTMyeckui
meToa, MoaHHa dunonoHa B TpakTaTe «O COTBOPEHUM MUpa»’

B poknage byayT npeactasneHbl UTOMM UCCNEAOBaHMA chneumoukn npumeHsemoro MoaHHom dunonoHom
MeToZla 3K3eresbl B ero Tpaktate «O COTBOPEeHWW mupa». TpaKTaT coAepsKuUT dK3eresy LllectogHesa KHUMM
BbITUA, M OTAMYAETCA NPUMEHEHMEM MHOXECTBa TEeXHUK TOJIKOBaHWA, XapaKTepHbix ana dunocodpckolr u
60rocNoBCKOM MTEepaTypbl NepBoOi NONOBUHbLI VI B. — PUTOPUKO-TPAMMATUYECKUX, IOTUYECKUX, GU3NYECKMX, a
TaKKe 0CcobbIM BapMaHTOM CoeauHeHUA BYKBabHOTO U aNIeropuUyYeckoro 6orocIOBCKUX METOLL0B TOIKOBAHMUS.
Cnepnys 3asBNEeHHOM B Hayane TPAKTaT Leau, MOKasaTb cornacue noBecTBoBaHWA Mouceda U GpU3MYECKUX
Hay4HbIX TeOpUit ero BpemeHn, GUNOMNOH OTBEPraeT Kak anneropuyeckmii MeTos HPaBCTBEHHOrO TO/NKOBAHMA
TEKCTa KHUIM BbiTMA O TBOPEHUW MUpa, B KOTOPOM MOPAAOK TBOPEHUA MPeACTaBAseTcA B BMAE Cepuu
HPaBCTBEHHbIX YPOKOB, NPenoAaHHbIX borom pasymHbim TBapam (aHrenbl v Aau), Tak U ByKBanbHbIA MeTo4,
TO/IKOBAHWA, B PaMKax KOTOPOro TaKoe HPaBCTBEHHOE TONKOBaHWe W bykea lMucaHua coBnagatoT (KpalHui
BapWaHT aHTUMOXMICKOW 3K3eresbl y ®eogopa MoncyecTuiickoro). B cOOTBETCTBUM C AaHHOM KPUTUYECKOWM
nporpammoin ®UNOMNOH U3bIMAeT U3 MPaAKTUKU TONIKOBAHWUA BCE 3/1eMeHTbl DYKBasIbHOW M anneropuyeckomn
aK3eresbl, He 0OYC/NOBNEHHbIE UCTOPUYECKON UAM dU3MYecKol HeobxoaumocTblo. ByKBasbHOe TO/NKOBaHMWe
nosTomy ceoautca y ®unonoHa K ¢U3MYECKOMY TOIKOBAHUIO Ha OCHOBE OOBACHUTENbHbIX MOAENEN MPUYMH
ABNEHMI NPUPOAbI, MMBO K UCTOPUYECKOMY, T. €. TaKOMY, KOTOPOE CBA3AHO He C Npes3eHTaumein Tex Uam UHbIX
YaCTHbIX HPABCTBEHHbIX Leneit bora, Ho ¢ 06CToATEIbCTBAMM Mpe3eHTaLMM U HanucaHua Tekcta Mouceem. Mpu

7 UccnefioBaHWe BbIMOHEHO Npu pUHAHCOBOM Noaaep:kke POPU B pamkax HaydHoro npoekta Ne 20-011-41004, «TpaktaT
MoaHHa ®wunonoHa “O coTBOpeHUM MMpa” B KOHTEKCTE O/IMMKHEBOCTOYHOM CUPO-MANeCcTUHCKOM WM BM3AHTUIMCKOM
60OroCNOBCKOM (XPUCTONOTMYECKOM, aHTPOMONOMMYECKOM, KOCMOIOrMUYeckoi) Tpaauumm» / The present research was funded
by the RFBR, project number 20-011-41004 “Treatise of John Philoponus ‘On the Creation of the World’ in the context of
the Middle Eastern Syrian-Palestinian and Byzantine Theological (Christological, anthropological, cosmological) Traditions”.
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3TOM anneropuyeckoe TOJIKOBaHWe ucrosib3yetcd OUAOMOHOM TONBKO B TeX C/yyasx, r4e asneropesomn
BbIHY}KAEH NOo/b30BaTbCcA cam Mouceir, A K Tem, rae TO/IKOBaHME CTa/KMBAETCA C HeoAHO3Ha4YHbIM
rPeYecCKMM MNepeBoAOM WCXOAHOrO, HAMMCaHHOTO Ha EBPEWCKOM TeKCTa, OB6YC/NOB/IEHHbIM HaNNYHbIM
COCTOSIHUEM C/IOBAPSA M CUHTaKCcKUCca 06OUX A3bIKOB.

Between the moral allegoresis and literal interpretation of the book of Genesis: exegetical method of
John Philoponus in the treatise “On the creation of the world”

In the paper, the outcomes of studies of the specifics of the exegetical method applied by John Philoponus in
his treatise “On the creation of the world” will be displayed. The treatise contains an exegesis of the
Hexameron of the book of Genesis and is distinguished by application of a multitude of interpretation
techniques specific to the philosophical and theological literature of the first half of the VI century — rhetorico-
grammatical, logical, physical, — and also a special way of conjoining the literal and allegorical methods of
interpretation in theology. Following the objective proclaimed in the beginning of the treatise, which was to
expose the consent of Moses’ narrative and physical scientific theories of his epoch, Philoponus rejects both
the allegorical method of moral interpretation of the text of the Genesis concerning the creation of the world,
where the order of creation is represented as a series of moral lessons given by God to the rational creatures
(angels and humans), and the literal method of interpretation, whereupon such moral exegesis and the letter
of the Scriptures coincide (an extreme version of Antiochean exegesis by Theodore of Mopsuestia). Compliant
to this critical program, Philoponus exempts from the practice of interpretation all the elements of literal and
allegorical exegesis not determined by any historical or physical necessity. Thus, the literal interpretation is
reduced, by Philoponus, either to a physical interpretation upon the explanatory model of the causes of natural
phenomena, or to a historical one, i. e. such as bind not with the presentation of whatsoever moral objectives
of God, but with the circumstances of presentation and writing the text by Moses. Alongside that, the
allegorical interpretation is used by Philoponus only in the cases where Moses himself is compelled to use
allegoresis, or where the interpretation meets an ambiguous Greek translation of the original Hebrew text,
which is caused by the then-present state of thesaurus and syntax of both languages.

Kypabibainno OAmutpuin Cepreesud / Dmitry S. Kurdybaylo

HaumoHanbHOro nuccief0BaTeIbCKOro MHCTUTYTA «BbICLLan WKO1a SKOHOMUKNY, MOCKBA, Hay4YHbI COTPYAHMK,
Poccuiickuii  rocygapCTBeHHbIM Neaarormyeckuii  yHusepcutet um. AU, TepueHa, CaHKT-lMeTepbypr,
CTaplWMi HayYHblA COTPYAHMWK, BanTuiickuii depepanbHbll yHUBEpPCUTET UMeHU WMmmaHymna KaHTa,
KanuHuHrpag, Poccua, CTaplinii HaydHbIA COTPYAHUK, KaHg,. dunoc. Hayk / National Research University —
Higher School of Economics, Moscow, Research Fellow, Herzen State Pedagogical University of Russia, St.
Petersburg, Senior Researcher, Immanuel Kant Baltic Federal University, Kaliningrad, Russia, Senior
Researcher, CSc in Philosophy

0] «cegMmepuyHOM BpemeHU» B IK3ereTnke Makcuma V|CI'IOBeLI,Hl/1I-(a8

B uenom psage 3K3ereTMyeckMx TeKcToB npn. Makcuma McnoBeAHWKA HaMWUCaHHbIX HA MPOTAXKEHWUU
3HAUYUTENbHOTO BpeMeHu, oT «Bonpocos 1 HegoymeHui» 1 ao «Bonpocooteetos K Panaccmio», MHOro pas
YNOMMHAEeTCA napa «nNATEPUUYHON MNPUPOAbI» U «CeaMepPUYHOro BpemeHu». Kak M3BECTHO, MpoAo/Kas
aNeKcaHApUCKyo Tpaamunio, nogobHo OpureHy u Esarputo, npn. Makcum yaenseTt 6oabluoe BHUMaHKUeE
YMCNIOBOMY CMMBOIM3MY KaK TeKcTe Bubaun, Tak M B CBATOOTEYECKUX COMMHEHUAX. M ecnn «natepuyHas
npupoga» nosyyaeT BMOAHE ABCTBEHHOe O0ObACHEHWe, Hanpumep, Yepe3 obpa3s MATM YYBCTB YE/OBEKA, C
MOMOLLbIO KOTOPbIX, COBCTBEHHO, BCA NPUPOLA U BOCMIPUHMUMAETCA HaMW SMNUPUYECKMM 06pas3om, TO CBA3b
BPEMEHU U 4YuCNa CeMb OCTaéTca MeHee o4vyeBUAHOM. CoBpemMeHHble WUccienoBaTenn, NepeBOAUYMKU U
KOMMEHTaTOpbl NpeasaraloT HECKO/IbKO 06bACHEeHWUN, KoTopble Byay NMpoaHanuM3MpoBaHbl B AOKAage U
COMOCTaB/IEHbI C TPAANLMEN aNeKCaHAPUIACKOM apUTMONOTUN.

8 WiccnepoBaHWe BbIMOAHEHO NpU GUHAHCOBOM Nnoasep:KKe Poccuiickoro HayuyHoro GoHAA B paMKax Hay4yHOro NpoeKTa
Ne 22-18-00214 B BanTuiickom deaepanbHom yHuBepcutete um. U. Kanta / The reported study was funded by the Russian
Science Foundation, project No. 22-18-00214, Immanuel Kant Baltic Federal University.
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On “septenary time” in the exegetical writings of Maximus the Confessor

In various exegetic writings, from the Qaestiones et Dubia to the Responses to Thalassios, Maximus the
Confessor mentions the symmetrical pair of ‘quinary nature’ and ‘septenary time’. St Maximus is well-
known for his adherence to Alexandrian exegetical tradition: following Origen and Evagrius Ponticus, he
pays much attention to the symbolism of numbers both in the Bible and patristic writings. The ‘quinary
nature’ eventually gets explained in the terms of the five senses, as far as all our experience of the
surrounding world is being perceived via them. In the contrast, the ‘septenary time’ is not ever explained
straightforwardly or at least with an unambiguous metaphor. Modern scholars of St Maximus provide
several plausible explanations of links between the concept of time and the number seven. In the report, |
am going to discuss these explanations and compare them with the pre-Maximian period of Alexandrian
arithmology.

YepHornasos Amutpuin Anekcangposuy / Dmitrii A. Chernoglazov

CaHKT-NeTepbyprckuii rocyaapcTBeHHbI yHuBepcuteT, CaHkT-MeTepbypr, Poccua, AOUEHT, AOKTOp dunon.
HayK / Saint Petersburg State University, St. Petersburg, Russia, Associate Professor, DSc in Philology

Jecatb TMNOB eanHcTBa B Opusc. 18 Makcuma McnoseaHMKa: NpeeMCcTBEHHOCTb U HOBATOPCTBO B
TepmuHonormmn’®

B KpaTkom TpaKtaTe Makcuma McnoseaHunka «TepMuHbl, 0603Havalowme eauHCTBO», ONyb6/MKOBaHHOM B
ynucne ero 6OrocNOBCKO-NONEMUYECKMX COUMHEHMN (Opusc. 18), npuBOAATCA AEcATb TUMOB e€4MHCTBA: «MNO
CYLLHOCTMY», «MO WMOCTacM», «NO OTHOLEHUIO», «MNO PALOMNONOMKEHUIO», «MNO COYNEHEHUIO», «MO
pacTBOPEHMIO», MO 3aMeCy», «MO C/IMAHUIO», KNO CCbIMAHUIO» U «MO CTAXKEeHMIO». B HacToAwem goknaae aTa
KnaccuduKauma paccmaTpuMBaeTcA B KOHTEKCTE BW3AHTUIACKOM OOroCNOBCKOW /MTepaTypbl U @aHTUYHbIX
dnnocodckmx yyeHun. [na  cpaBHEHWA npuBaekaloTca Tpyabl JleoHTMA BusaHTuiickoro, JleoHTus
Nepycanumckoro, Kupunna AnekcaHgpuickoro, MoaHHa dwunonoHa, AnekcaHapa Adpoancuiickoro u ap.
OueHuBaeTcA Mepa 3aBMCMMOCTM TepMWHONOrMM MaKcMma OT npejllecTBYHOLWMX aBTOPOB, YKa3blBaloTCA
BO3MOHbI€ UCTOYHWUKM CO34aHHOM UM cucTeMbl. [leMoHCcTpupyeTca, 4To MaKkcum Mcnonb3yeT pAag TEPMUHOB,
XOPOLLUO M3BECTHbIX M Pa3paboTaHHbIX elle B aHTUYHOCTU (TapdBeoig ‘pagononoxkeHne’, cUyXUOLG ‘canaHue’,
KpOolG ‘pacTBOpeHne’ U T.4.), HO MX 3HAYEHWUA He BMOJIHE COOTBETCTBYIOT HU GUAOCOPCKO-TEOOrUYECKON
TPaauLmmn, HU obuxogHomy ynotpebnernuo. Mogudukauma sHa4YeHU OCYLLECTBAAETCA B CTOPOHY MX CYXKEHUA
1 6onee CTPOroro pasrpaHNYeHuUs.

Ten types of union in Opusc. 18 of Maximos the Confessor: continuity and innovation in terminology

In the short treatise of Maximos the Confessor “Terms denoting union”, published among his theological and
polemical works (Opusc. 18), ten types of union are given: “by essence”, “by hypostasis”, “by relation”, “by
juxtaposing”, “by joining”, “by blending”, “by kneading”, “by confusing”, “by heaping” and “by coalescing”. In
the present paper, this classification is analyzed in the context of Byzantine theological literature and ancient
philosophical teachings. Maximos’ treatise is compared with works of Leontios of Byzantium, Leontios of
Jerusalem, Cyril of Alexandria, John Philoponos, Alexander of Aphrodisias etc. The degree of dependence of
Maximos’ terminology on previous authors is assessed, and possible sources of the system he created are
indicated. It is demonstrated that Maximos introduced a number of terms that were well known and developed
in antiquity (mapaBeolig ‘juxtaposition’, cuyxuolg ‘confusion’, kpdolg ‘blending’ etc.), but their meanings do not
fully correspond either to the philosophical and theological tradition or to everyday use. The meanings of the
terms are modified in the direction of their narrowing and stricter differentiation.

® UccnepoBaHue BbINOJHEHO NMpKU dUHAHCOBOM noaaep:kke POOU B pamkax npoekta No 21-011-44263, «dopmuposaHue
NOHATUA “TeonorMm” Kak HayKu M ee KOHUENTYa/NbHOro annapaTta B BM3AHTUMCKOM XPUCTMAHCKOW TEONOrMYECKOM MbICau
KoHua V — Hauyana VIl BB. B KOHTEKCTE HAay4HO-GMNOCOPCKOro 3HaHMA no3aHeln aHTuyHocTu» / The present research was
funded by the RFBR, project number 21-011-44263 “Formation of the concept of ‘theology’ as a science and its conceptual
apparatus in the Byzantine Christian theological thought of the late 5th — early 8th centuries in the context of scientific and
philosophical knowledge of late antiquity”.
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ToHosAH flapuca lNpaunkosHa / Larisa G. Tonoyan

CaHKT-MNeTepbyprcknin rocysapcTBeHHbIA YHUBEPCUTET, AO0LEHT, Pycckas XpWUCTMAHCKaA FymMaHWTapHas akagemwus,
CaHkT-lMNeTepbypr, Poccua, Hay4HbIM COTPYAHUK, KaHAa. ¢umnoc. Hayk / Saint Petersburg State University, Associate
Professor, Russian Christian Academy for the Humanities, St. Petersburg, Russia, Researcher, CSc in Philosophy

Nornueckan onepaunsa aenexmna y MoaHHa [amackumHa u Huknpopa Bremmunaa'®

Nornka ApucToTensa B ee HeoN1aToOHMYeCKOW 06paboTKe OKasana Ha BU3AHTUMCKUX MbICIUTENEN 3HaUnTeIbHOe
BAnAHWe. lMNpexKae BCEro, 3TO KacaeTcs, NOTMYECKMX MEeTOAOB onpeaeneHvua u geneHuna. na aHanusa Mol
BblOpanu ABa Hanbosiee NONyNAPHbIX B BU3aHTMM nocobua no noruke, npuHagnexawmx MoaHHy Jamackuny u
Hukndopy Baremmuay. CB. MoaHH [lamackuH (oK. 675 — oK. 750) B cBoem «MCTOYHMKE 3HAHUA» NMOCTOSHHO U
AKTMBHO NO/Ib3YETCA NOTMYECKUMM MEeTofamW, B OCOBEHHOCTH, AUXOTOMUYECKMM AeNeHUeM, OTAE/NbHO
pa3bupan To, YTO No3)Ke 6bl0 Ha3BaHO [pesom Mopdupua. MpegnokeHHOe UM coveTaHue 6orocnosua m
JIOTUKK cTano 06pasuLom BU3AHTMICKOM cxonacTuku. Mpasaa, B TpakTate» O epecAx», BXoAAlem BMecTe C
«nanekTnkon» B «MCTOUHUK 3HAHUA», eMy He yaaeTcA cobaCTU NpaBwuaa AeneHUA Npu Kaaccuobukaumm
MHOTOYUC/IEHHbIX epecei.

MN3BECTHbIN BU3AHTUIACKUI yuyeHblt HUKndop Banemmug (1197-1272) HauMHaeT nsnoxeHue B cBoen «Jlornke»
He C y4yeHWs o Kateropusx u «BeegeHua» Mopdupua, Kak 3To 6bINO NPUHATO B CpegHUE BeKa, a NPAMO C
nepunaTeTM4yeckoro, No-sMAMMOMY, ydYeHuss o6 onpeneneHun u aeneHmm OH TaKKe aKTMBHO WMCMO/b3yeT
MeToZ, AMXOTOMUYECKOTO AeseHus, paspaboTtaHHbii MNMopduprem. B aoknage Mbl KOCHEMCS 0cobeHHOCTeN,
BHECEHHbIX Ha3BaHHbIMW aBTOPaMU B fleIeHNE KaTeropun CyLLHOCTMU.

The logical operation of division by John of Damascus and Nicephoros Blemmydes

The logic of Aristotle in its Neoplatonic processing had a significant impact on Byzantine thinkers. First of all, it
concerns the logical methods of definition and division. For analysis, we have chosen two of the most popular
textbooks on logic in Byzantium, which belong to John of Damascus and Nicephoros Blemmydes. St. John of
Damascus (ok. 675 — oK. 750) in his "Source of Knowledge" constantly and actively uses logical methods
dichotomous division, separately analyzing what was later called the Tree of Porphyry. The combination of
theology and logic proposed by him became a model of Byzantine scholasticism. True, in the treatise On
Heresies, which, together with Dialectics, is included in the Source of Knowledge, he fails to observe the rules
of division when classifying numerous heresies.

The famous Byzantine scholar Nicephoros Blemmydes (1197—-1272) begins his exposition in his Logic not with
the doctrine of categories and the Isagoge (Introduction) of Porphyry, as was customary in the Middle Ages,
but directly with the apparently peripatetic doctrine of definition and division. He also actively uses the
dichotomous division method developed by Porphyry. In the report, we will touch upon the features
introduced by the named authors in the division of the category of essence.

AkunuwnH Cepreit bopucosuu / Sergyei B. Akishin
Hesasucumblii nccnegosatens, CaHkT-MeTepbypr, Poccus / Independent researcher, St. Petersburg, Russia

YyeHue o borax B «lMepBoocHOBax Teonornn» Mpokna n 0coObeHHOCTU ero MHTepnpeTaumm y Hukonas
MedoHckoro u MoaHa MeTpuum

TpakTtat cepeguHbl V Beka «lepBooCHOBbI TeoiorMm» MNpokna oKkasan BeCoMoe BAMAHUE HA UHTE/JIEKTyabHble
Kpyru BusaHTMM u ee oMkymeHbl K XI-XII BB. lNpeanpuHumaBlIMecAa cpeau HWUX MOMbITKM COriacoBaTb
dunocodpckme Tesncbl TpaKkTaTa € NONOKEHUAMM MPABOC/AABHOIO BEPOYYEHUSA MOIAN coaepyKaTb bonee uam
MeHee UCKPEHHWUI MHTepec, HO B Nto6oM ciyyae B NoA06HbIX paMKax He yAaBaioch U3bexaTb pasa Ka4YeBbix
PacxoXAeHUN Mexay [ABymsA cuctemamu Mmbican. [pobnemaTnyeckne acnekTbl, CBA3aHHbIE C  HUMMU,
paspeLllanncb He B MOJIb3Y HOBbIX NounTatenei Mpokna B KPUTUYECKUX OT3biBaxX, YbA CMbICNOBAA MO3ULUA
nonHee BCero nsnoxeHa B «OnposepxeHun «lMepBoocHOB Teonornm»» Hukonaa MedoHckoro (cepeanHa Xll

10 YccnepoBaHMe BbINOAHEHO NpU GUHAHCOBOM NoaaepKKe POCCUMIACKOTro HayyHoro GpoHAa B paMKax HayyHOro MpoeKTa
No. 18-78-10051 «Bu3saHTUIICKMIA dpaKkTop B GOPMUPOBAHMM PYCCKON Nlormyeckoin Tpaauumm» / This research is supported
by the Russian Science Foundation, Project No. 18-78-10051, “The Byzantine Roots of the Russian Logical Tradition”.
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B.). OOHMUM M3 TNABHbIX TAaKUX PACXOXKAEHWA 6blNO yyeHMe O Horax Kak ymax M Hauyanax, U3NoXKeHHoe M
060cHOBaHHOe B «[epBOOCHOBaX», CYMTaBLLUEECs OCOBEHHO HenpuemaembiM M3-3a NOAO3PEHUS B anosormu
NosIMTEN3MA BOMPEKM eAMHODBOXKUI0O XPUCTUAHCKOTO Yy4YyeHuA. TPUHMMAA TaKOM KOHTEKCT, B HaCTOALLEM
AOKNaAe Mbl MOCTAapPaemMCs O4epPTUTb BEKTOPbLI PA3HOUTEHUA MEXKAY XPUCTUAHCKMUM BOroCNOBCKMM OTBETOM Ha
3TO y4yeHue, NpeacTaB/eHHOM B TpakTaTe HUMKoMas, n ero peuenumen NoaaepKKU, KOTOPYIO MOXKHO OTC1eanTb
Mo TaKomy Tpyay Kak «PaccmoTpeHue nnaToHoBcKol ¢dunocodum u Mpokna Anagoxa» NoanHs MNetpuum. Hawa
3afa4a BecbMa obsieryaeTca Tem, YTo oba TpaKTaTa NpeacTaBAAloT co60i COOPHUK KOMMEHTAPMEB HA Kaxayto
rnasy «lepBOOCHOB», M 3TO MO3BO/AET HaM, Ha OCHOBE PACCMOTPEHMUA ABYMA aBTOPaMW COOTBETCTBYHOLLMX
Teopem [IpoKna, yAoOCTOBEPUTHCA B TOM, [AEUCTBUTENbHO /1M Mepes HamMu BOMPOC CO3HATE/IbHOMO
«0boroTBopeHuA» unn bonee cioxHaa npobnema onpeneneHma AenNCTBUTEIbHOM NPUPOAbI MOHATUN U naen,
AO/IXKHBbIM 06pPa3om NPUMEHAEMBIX K PEANIbHOCTMU.

Doctrine of gods in Proclus’ “Elements of Theology” and the particulars of its interpretation by
Nicholas of Methone and loane Petritsi

The mid-fifth century treatise “Elements of theology” by Proclus became significantly influential for the
intellectuals of Byzantine ecumene by the XI-XIl centuries. Their attempts to harmonize its philosophical
propositions with those of the Christian Orthodox faith could be devoted or seem to be such, but they anyway
were unable to avoid certain basic discrepancies between the two systems of thought. The question of these
“weak points” was resolved not in the favor of newcome admirers of Proclus by the critical voices, whose
conceptual position is thoroughly represented in the “Refutation of the ‘Elements of theology’” by Nicholas of
Methone, and of these inconsistencies, Proclus’ doctrine of gods as intellects and principles was considered
one of the most unacceptable as being under heavy suspicion of polytheistic apology contrary to Christian
monotheism. With that in mind, in the present paper, we shall outline the vectors of divergence between the
Christian theological response to that doctrine given in Nicholas’ treatise and the pro-Proclean attitude for it as
we can receive its understanding from such a source as loane Petritsi’'s Commentary on the “Elements of
theology”. Our task is sufficiently facilitated by that both treatises are collections of comments on each
theorem of the “Elements”, thus allowing us to esteem on the basis of responses to respective Proclus’
propositions whether it was a problem of voluntary deification or a more complicated matter of actual nature
of concepts and ideas which are relevantly applied to reality.

Anekceesa AnnHa CepreesHa / Alina S. Alekseeva

MHCTUTYT pyccKoro asblka Mm. B. B. BuHorpagosa PAH, MocKBa, MnaAwmii HayyHblii COTpyaHUK, Pycckan
XPUCTMAHCKan rymaHUTapHan akagemus, CaHkT-MeTepbypr, Poccus, HaydHbll coTpygHuk / Vinogradov Russian
Language Institute of the Russian Academy of Sciences, Moscow, Junior Researcher; Russian Christian Academy
for the Humanities, St. Petersburg, Russia, Research Fellow

OcBoeHMe 3aMMCTBOBaHHOMN TepMUHOOrMK B «Jlormke» Makapus Metposuya®?

«Jlornka» Makapus MNeTposuya (1758 r.) npeacraBnseT coboi LieHHbIA UCTOYHUK MO UCTOpUKM dunocodun u, B
YyacTHocTn, ¢dunocopckon TepmuHonormn. Bo mHorom asnaacb nepsonpoxoguem, [eTpoBuy nonosaHAeT
CnoBapb 3a cyeT ynotpebneHWA HOBbIX fiekcem. HabnoaeHua Hagd TeKCTom «JIOTMKM» NO3BOIMAW BbIABUTD
HEeCKO/IbKO ramakcoB W yApeBHUTb nepsble GUKCALMKU HEKOTOPbIX C/0B, YTO ABNAETCA Ba)KHbIM BKAALOM B
NCTOPMYECKYIO  JIEKCMKOJ/IOTUIO  PYCCKOrO  A3blKa. Takke 6bliM  OTMeYeHbl HEeTUNWYHble  MoAenn
bopmon3MeHeHNA 3aMMCTBOBAHHbIX JIeKCEM, U3BECTHbIX Mo 6onee paHHUM NaMATHWKAM MUCbMEHHOCTU. YTo
KacaeTca nofayn matepuana, [eTpoBMY aKTMBHO MCMOJMIb3yeT [IOCCMPOBAHUE MO MOLENN «..» UAU «.»,
npuyem BbIBOp NEKCMKM He Bceraa obycnoBneH NCTOYHMKOM, @ HEKOTOPbIE Napbl NOBTOPAIOTCA Ha MPOTAXKEHUU
TeKCTa. 3TU cTpaTernm cBA3aHbl C OTMeYaBlUeicA 3agayelt Tekcta — obyyaTb, T.e. NPENnoAHOCUTL MaTepuan
[OCTYMNHO ANA YnTaTenen.

Mpw noaroToBKe AOKNALA MCNOJ/b30BAUCH UCTOPUYECKME C10BAapPU U HaLMOHaNbHbIA KOPMNYC PYCCKOTo A3bIKa.

11 UccnepoBaHWe BbINOAHEHO NpU GUHAHCOBOM NoaaepKKe POCCUMIACKOTro HayyHoro GpoHAa B paMKax Hay4yHOro MpoekTa
No. 18-78-10051 «Bu3saHTUIICKMIA dpaKkTop B GOPMUPOBAHMM PYCCKON Nlormyeckoin Tpaauumm» / This research is supported
by the Russian Science Foundation, Project No. 18-78-10051, “The Byzantine Roots of the Russian Logical Tradition”.
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The acquisition of borrowed terminology in the Logic by Makary Petrovich

The Logic by Makary Petrovich (1758) is a valuable source on the history of philosophy and in particular,
philosophical terminology. Being a pioneer in many spheres, Petrovich filles up his philosophical vocabulary by
using new lexemes. The investigation of the Logic allowed to identify several hapaxes and to date back the first
fixations of some words to an earlier time, which is an important contribution to the historical lexicology of the
Russian language. Besides, the atypical inflection of the borrowed lexemes, known from the earlier written
monuments, were noted in the philosophical text. As for the presentation of his material, Petrovich regularly
uses glossing according to the “..” or “..” model. The choosing of the term is not always determined by the
source, and some pairs of words are repeated throughout the text. As it seems, this is due to the well-known
main task of the monument — to educate, i.e., to make understandable presentation of the material.

The paper is based on the historical dictionaries and the National Corpus of the Russian Language.

Oannw Mupocnas / Miroslav Danis

YHusepcutetr KomeHckoro B bpatucnase, bpatucnasa, Cnosakusa, npodeccop, PhD in History / Comenius
University in Bratislava, Bratislava, Slovakia, Associate Professor, PhD in History

Haquble B3rnAagbl C10BaLLKOIro BU3aHTO10Ta AneKcaHp,pa ABeHapmyca

YHuBepcuteTckuii npodeccop AnekcaHgp AseHapuyc (1942—-2004) 3an0Kun B CNOBaLKOW Hayke riybokue m
Kpenkue OCHOBbl BU3aHTOJ/IOTMWM KaK Hay4yHOro HanpasneHuA. B 1990-e roapl B ero Hay4yHo-neaarorm4yeckom
MacTepcKkoi Bblsia NOAroTOB/IEHA Lenas WKoa MOIOAbIX CNeLManuCcToB-BU3aHTOIOrOB, KOTOPbIE NPOSOIKUAN
ero geno B 06/71acTU CNOBaALKOW BU3aHTONOMMM Ha COBpPemMeHHOM 3Tane. A. ABeHapuyc cnpaseg/vBo
paccmaTpMBan BM3AHTONOTMIO KaK KOMMJIEKC PA3/IMYHbIX HAy4YHbIX OUCLMMNAWH, U3Y4YalOLWMX TaKMe acCneKTbl
YKU3HU BU3AHTUICKOro 06LecTBa, Kak UCTOpUA, KyNbTypa, A3bIK, MTepaTypa, UCCKYCCTBO U MOBCEAHEBHOCTb.
NTorom nepBoro sTtana ero Hay4yHoil AeAaTeNbHOCTM cTana nybankauma 8 1974 r. moHorpadum Ha HemeLKOm
A3blke «ABapbl B EBpone», KOTOpOW MNpeawecTBOBaAN OTAE/bHblE HayyHble UCCNEeAO0BAHWA, NOCBALLEHHbIE
npobnemaTvKe aBapoB U MX OTHOLIEHWI ¢ BM3aHTMeN U cnaBaHamu. B ganbHelwem B LLEHTPe ero Hay4yHoro
MHTEpeca OKasanacb MCTOPMUA BU3AHTUIACKO-CNABAHCKUX OTHOLIEHWM, OCOBEHHO B acneKkTe BW3AHTMIACKOro
BNVAHUA HA KYy/NbTYpHOE Pa3BUTME CaBAHCKMX HapoaoB. B Hayane 1990-x rr. oH cTan oAHMM M3 y4acTHUKOB
KONINEKTUBA YY€eHbIX, MOAFOTOBMUBLLMX K M34aHM0 B 1992 r. nepBoe KOMMJIEKCHOEe nccaes0BaHNe BU3aHTUMCKOM
NCTOPUU U KYNbTYpbl, KOTOpoe 6bino onybaMKoBaHO B M3gaTennbcTse «Akagemua» B Mpare. B atom Tpyae ero
nepy NpuHagnexaT ABe rnasbl, NOCBAWEHHbIE Nepnogy MKOHOH6OpYECTBa B KOHTEKCTE BU3AHTUIMCKO-apabCcKux
BOMH, a TaKXe BW3aHTUMWCKOM Ky/nbType B C/AAaBAHCKOM MNpOCTpaHCTBe. B nocnegHee pecatunetne csoew
Hay4yHOM XuM3HM npodeccop A. ABeHapuyc BecbMa WHTEHCMBHO 3aHMManca nepuogom WMKoHobopuecTsa,
pa3mbllwnAa Hag ¢eHOMEHOM WUKOHbI B CAMOM LUMPOKOM ero KoHTekcte. A. ABEHapuyC OTHOCUTCA K O4HUM 13
CaMblX aBTOPUTETHbIX MCCAeaoBaTenell CAOBALKOM aKafeMUYEeCKON HayKu, YbM B3rNAAbl MOBAMANM Ha ee
passutue. MNpeacTaBneHHOe UCCAefOBaHWE BKAOYAET aHa/M3 HayuHbIX MAeW, copeprkawmxca B8 Hanbonee
3HauuTeNbHbIX paboTax A. ABeHapuyca.

Scientific views of the Slovak byzantologist Alexander Avenarius

Professor Alexander Avenarius (1942—-2004) laid a deep and solid foundation of byzantology as a scientific
discipline in Slovakia. His scientific and pedagogical endeavourled in the 1990s to an emergence of young
experts — byzantologists, who are nowadays developing the scientific activity in the field of Slovak
byzantology. The main scientific interest of Alexander Avenarius was byzantology as a set of various scientific
disciplines dealing with the history, culture, language, literature, art and the whole life of the Byzantine society
from various aspects. First scientific phase in the work of professor Avenarius culminated after the publication
of partial scientific studies devoted to the subject of the Avars and their relations with the Byzantine Empire
and the Slavs and with the publication in 1974 of the monograph The Avars in Europe, published in German.
After the completion of the monograph on the Avars, the focus of his interest shifted to the field of Byzantine-
Slavic relations and to the research on the part of Byzantine influence in the cultural development of the Slavic
peoples. In the early 1990s he was invited to collaborate on the first Czech-Slovak synthesis of Byzantine
history and culture, published in 1992 by the publishing house in Prague Academia. In this synthesis he is
author of two chapters devoted to the period of the iconoclastic crisis in the context of Byzantium's struggles
with the Arabs and to Byzantine culture in the Slavic environment. In the last decade of his scientific life
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professor Avenarius was very intensively engaged in the problem of Byzantine iconoclasm and the icon in the
broad context of its understanding. A. Avendrius was one of the opinion leaders in the field of our academic
historical science. The present paper presents an analysis of the scientific views of the most important works of
A. Avenarius.

Makapos Amutpuii Uropesuy / Dmitry I. Makarov

Ypanbckasa rocygapcrBeHHas KoHcepsaTtopua mm. M.I. Mycoprckoro, EkaTepuHbypr, Poccus, npodeccop,
[okTop punoc. Hayk / The Urals State M.P. Mussorgsky Conservatoire, Ekaterinburg, Russia, Professor, DSc
in Philosophy

bor 1 ropM3oHTbl BUPTYaIbHOTO: PasmbIWneHns Bu3aHTonora Hag KHuroit K.I'. ®ponosa «[opu30HTbI
BO3MOXKHOr0. OUepKM aHANUTUYECKOM MeTaPUINKMU»

BupTyanbHble MUpbl MOTYT ObiTb KaK y Ka)kAOro 4YenoBeka CBOW, Tak M obwue (rpynnosblie, NapTUiiHbIe,
KOoHdeccroHanbHble, Apy»eckue 1 T.n.). Tak, [ynbcuHen Tobocckasa ana JoH Kuxota He paBHa eé peasbHOMy
npototuny. Boobpaxaemaa [oH Kuxotom [ynbCUHEA — TUMNWUYHbLIA MEHTasIbHbIA OBBEKT, UCKIOYUTENBHO
C/IOXKHO MepeneTaloLWmMiACa C ero camornpeacTaBieHnem B CO34aBaeMbIX UM BUMPTYasbHbIX MUpax. B gaHHOM
paboTte byaeT oTcTaMBaTbCA NPeACTaB/EHNE O TOM, YTO HEM MAKO20 8UPMYAsIbHO20 MUPAd, MO ecmb Mupd
CO3HAHUA (nepexcusaHuli, #U3HeowWyweHUs, MUpPoOYyscmeus u m. n.) Hekoezo cybvekma, 8 KOmopom He 6bin
661 npedcmasum boe. Ha ero 0CHOBaHWM MOXKHO MOCTPOUTb HOBble GOPMY/bl AHTUMNANAMUTCKOM (Hanpumep,
AKUHOMHA) TEONOTUN B AYXE NOTUKM SKCMIUMLUTHBIX U UMINAULMTHbIX BepoBaHuii PelirnHa u MNabnepHa (1988),
KOTOpPbl€ NOMOTYT YSICHUTb CYyTb aHTUMANAMMUTCKON epecu U NasaMUTCKMX OTBETOB Ha Heé.

God and the Horizons of Virtual. Some Considerations of a Byzantinist at the Margin of Constantine
Frolov’s Horizons of Possible. Essays in Analytical Metaphysics

Possible worlds can be either different persons’ own ones or common to different groups (friendly,
confessional etc.). Thus, Dulcinea del Toboso was not the same girl for Don Quijote as was her ‘real’ prototype
in the novel text. The other Dulcinea from his imagination is a typical mental object, extremely intricately
intertwined with Don Quijote’s own self-representation in those possible worlds which he was constructing in
his mind. In the work we make a case that there is no possible world, i.e., a world of someone’s consciousness,
of such a kind that it could not be a place for God to be represented. This case enables us to build up new
formulas of some important trends of the anti-Palamites’ (say, Akindynos’) theology in a similar vein to the
Fagin and Halperin’s 1988 logic of explicit and implicit beliefs. These graphic representations bring the anti-
Palamite heresy and the subsequent Palamite responses closer to the center of our thinking.

TaHTnesckuit Uropb PomaHosuy / Igor R. Tantlevskij

CaHKT-MNeTepbyprckunin rocyaapcTBeHHbl yHuBepcuteT, CaHkT-MeTepbypr, Poccua, npodeccop, AoKTop dunoc.
HayK, PhD / Saint Petersburg State University, St. Petersburg, Professor, DSc in Philosophy, PhD

Bubneicknit «KoppenaT» HaumeHoBaHMA «Poccua» Kak «prooftext» AnAa 06OCHOBAHWA AOKTPUHLI
«Mocksa — TpeTuit Pum»1?

ABTOpP [AOKNaga UCXOAWUT M3 TOro, YTo BUbneickas MAeonorna, AOKTPUHBI, Aaxe TePMUHOIOMMA — B psaae
CNy4anx B rNyBOKO NATEHTHbIX M MasiOM3BECTHbIX acNeKTax — KOppesvpyeT C POCCUMCKUMM KOHLENTamu M
nAeoNoreMammn rocyZlapCTBEHHO-MMMEPCKOro XapaKkTepa, NMpuyem noAdyac cambiM NpUuyannebiM obpasom;
MexaHM3M UX U3HaYanbHOM pedaeKcun 1 afanTaLmm BO MHOTUX Cly4asX OCTAeTCA Maslou3yyYeHHbIM, U OTTOro
OHWM MoJYac HEeKOPPEKTHO MHTepnpeTupytloTca. TaK, Hanpumep, Poccua — e amoli ¢popme HavmeHoBaHUA
Hallero rocygapcrea, He Pycb, — OKasblBaeTca Hapsaay c M3paunem eguHCTBEHHbIMM CTpaHamu B MUpE,

12 UccnepoBaHMe BbIMOHEHO NPU GUHAHCOBOW NoaaepKKe POCCMIACKOro HayyHoro ¢oHAa B paMKax HayuyHOro NpoekTa
Ne 21-18-00153 B CaHKT-lNeTepbyprckom rocyaapcteeHHom yHuBepcutete / The reported study was funded by the Russian
Science Foundation, project No. 21-18-00153, Saint Petersburg State University.

28



Ha3BaHMA KOTOPbIX BOCXOAAT MpAMO K CeAWeHHOMY [MCaHWIO: MMEHHO, HaMmeHOBaHWe «Poccua», Kak
npeanonaraetcs, BOCXOAWUT K Ap.-eBp. WN1ro’S (gocn. «ronosa», «rnaBa»), HEKOPPEKTHO MOHATOMY
CenTyarnHToM B Mes., rn. 38, Kak Ha3BaHMe «4aNEKOM CeBEPHOM cTpaHbl Pwg», ROs (Me3. 38:2—3, 6; CM. TaKKe:
39:1). Mpopok Neseknnn roBopuT 0 MOryyeil B BOEHHOM MNaHE U arpeccMBHOM B OTHOLWEHUK CBATOM 3eman
Jep)KaBe, BO r/1aBe KOTopoi cTouT [or. MocnegHUin xapakTepusyetca cneaytowmm obpasom: «lor, KHA3b
(N'w2 nast’), rnaBa (WN1 rG’s) [Mnu: “rnaBHbiit KHA3L”. — M. T.] Mewexa (\Wn mesek) n Tysana». MNepeBoauunk
Meseknnna B CenTyarMHTe NpMHAN CNOBO WN r6’s (34ech: «rnaBa») 3a HAUMeHOBaHMeE CTPaHbl (MKW Hapoda) m
nepesen naccax ciaeayrowmm obpasom: «lor, KHa3b (Gpxwv) Poca (Pwg), Mocoxa (Mocoy) n Tobena». Korga
BM3AHTUIACKME UCTOPUKM M aHHANIUCTbI CTAJIM KOPPENMPOBaTb CTPAHbl U A3blIKWM CBOErO BPEMEHWU C HAPOAAMM U
3eMJIAMM, YNOMAHYTbIMU B Bnbnamu, Pwg CenTyarnHTbl, ecTeCTBEHHO, Obl1 MAEHTUDULMPOBAH C BAPAXKCKOM
AnHactnen (nnemeHem) Ros (npousHocuTca Kak Pyc), KOTOpoe MpPOMCXOAMNIO M3 MECT, OTHOCAWMXCA K
TEPPUTOPUMN HblHewHen Lseunn (oanH u3 palioHoB B CeBepHoWi LLBeunn n HbiHe Ha3biBaeTcA Roslagen, T. e.
OKpyr pycos»; a no-puHckm LBeunsa mmeHyetca Ruotsi). MageHne KoHctaHTMHoMons (1453 r.) nocnyxkuno
MOLLHEN UMM TOYKOM K pa3paboTke JOKTpUHbI «MockBa — TpeTuii Pum» B Bennkom KHaxkecTse MOCKOBCKOM
n npuHAaTMem MBaH IV TposHbIM TUTyna ybcaps/uapb (nat. caesar; ap.-rped. kaioap). MNpuHMmaetcs w
BM3aHTUICKaA popma HammeHoBaHMA cTpaHbl — Pwao(o)la, resp. Poc(c)us; pycckuit e ctan 0603Ha4aTbca Kak
pocc B noaTuyeckom s3bike. (NB: eBpeickas 6yKkBa W («WWH») HEOOQHOKPATHO nepenaetca yepes nge
rpeyeckne «curmbl».) Kpome Toro, camo BbipaxkeHue Pwg Moooy (LXX; eBp. Jwn WX ré’sS mesek) morno
WHTEpNpeTUpoBaTbCs Kak Pycb MockoBckas (T. e. Mooo) = MockBa; HaumeHoBaHWe MocKea B Cp.- U H.-Tpey. —
Mooxa). /llobonbiTHO, 4TO B Bynbrate gp.-eBp. WK1 ré’s NOHATO M NepeBefeHO KOPPEKTHO — caput («rnasay,
«ro/loBa»), U HaMMeHOBAHME HALIero rocyAapcrsa B 3amagHoW Tpaauuuu (Bocxogsiliee K naT. Russia) He
KoppenupoBano ¢ WN1ro’S Neseknnna; Takum obpasom, KOHLENUMA COOTHECEHUA Pa3BUTUA POCCUIMCKOM
rocyfapcTBeHHOCTU ¢ Bubnecknmm npopoyecTBaMu 34eCb OTCYTCTBOBAsA.

The Biblical “Correlate” of the Name “Russia” as a “Prooftext” for the Justification of the Doctrine of
“Moscow — the Third Rome”

The author of the report assumes that Biblical ideology, doctrines, even terminology — in some cases in very
latent and obscure aspects — correlate with the Russian concepts and ideologemes of state-imperial character,
and sometimes in a most bizarre way; the mechanism of their initial reflection and adaptation in many cases
remains poorly studied, and that is why they are sometimes interpreted incorrectly. So, for example, Russia —
in this very form of the name of our state, not Rus' — appears, along with Israel, to be the only countries in the
world whose names go directly back to the Holy Scriptures: namely, the name “Russia”, as is supposed to be
the case, goes back to Hebrew wx1 ro’s (lit. “head”, “head”), incorrectly understood by the Septuagint in Ezek.,
ch. 38, as the name for the “far northern country of Pwg”, Ros (Ezek. 38:2-3, 6; see also 39:1). The prophet
Ezekiel speaks of a militarily mighty and aggressive power against the Holy Land, headed by Gog. The latter is
characterized as follows: “Gog, prince (X'wa nasi’), head (wx1ro’s) [or: “chief prince”. — I. T.] of Meshech
(©wn mesek) and Tubal.” Ezekiel’s Septuagint translator took the word wx1 ré’s (here: “head”) as the name of
the country (or people) and translated the passage as follows: “Gog, prince of Ros (dpxovta Pwc), Mosoch
(Moooy) and Tobel.” When Byzantine historians and annalists began to correlate the countries and languages
of their time with the peoples and lands mentioned in the Bible, the Pwg of the Septuagint was naturally
identified with the Varangian dynasty (tribe) Ros (pronounced Rus), which came from places in what is now
Sweden (one area in northern Sweden is now still called Roslagen, i.e. “district of the Ruses”; and in Finnish
Sweden is called Ruotsi). The fall of Constantinople (1453) was a powerful impetus for the development of the
“Moscow — Third Rome” doctrine in the Grand Duchy of Moscow and the adoption by Ivan IV the Terrible of
the title tsar (Lat. caesar; Gr. koiloap). The Byzantine form of the country name, Pwo(o)wa, resp. Ros(s)ia;
Russian, on the other hand, came to be referred to as Ross in poetic language. (NB: the Hebrew letter w
(“shin”) is not once rendered through two Greek “sigmas”.) Furthermore, the very expression Pwg Moooy (LXX;
Heb. Jwn wK ré’s mesek) could have been interpreted as Rus' of Moscow (i.e. Mocoy = Moscow; the name
“Moscow” in Middle and New Greek is Mooya). It is noteworthy that in the Vulgate the Hebrew wx ré’s is
understood and translated correctly — caput (“head”, “head”), and the name of our state in the Western
tradition (derived from the Latin Russia) was not correlated with wN1r6’s of Ezekiel; thus, the concept of
correlating the development of Russian statehood with Biblical prophecies was missing here.
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Boratos Muxaun AnekcaHaposuy / Mikhail A. Bogatov

CapaToOBCKMI  HALUMOHANbHbIA  UCCAeAOBATENbCKMI  TOCY[APCTBEHHbIM  yHMBepcuTeT  umenn  H.T.
YepHbiwesckoro, CapaTtos, Poccus, npodeccop, aoktop ¢unoc. Hayk / Saratov State University, Saratov,
Russia, Professor, DSc in Philosophy

CuHunubIH AnekcaHap AnekcaHaposud / Alexander A. Sinitsyn

Pycckan xpucTMaHcKas rymaHutapHas akagemus, CaHkt-Metepbypr, Poccus, goueHT, KaHg,. dunoc. Hayk /
Russian Christian Academy for Humanities, St. Petersburg, Russia, Associate Professor, CSc in History

AHTMYHOCTL — EBpona — Poccua: O «POKOBbIX MHTEPRpeTaumsax» B A3bIKOBOM W KyAbTypHOM
nepeBoAax, 0 HapoAe, BNAaCcTU, KPAacoTe U PYCCKOM KyNbType (3amedaHus K Teancam . deape)

[oKnaa NocBALLEH PaccCMOTPEHUIO Te3ncoB ¢paHLy3ckoro punocoda, nucatens, nybanumcta n nepesoumKa
®paHcya dPeabe (1935-2021), U3N0OKEHHBLIX UM B GUIOCODCKO-KY/IbTYPOSIOTMYECKMX OYEepKax, BbllledlinX B
pycckom nepesoge oTaenbHol KHuroi B 2020 r. nog HazBaHMeM «“Mup cnaceT KpacoTa”. B Poccum». AHanmnsy
noasepratoTcA B3rnAgpl Peabe Ha aHTUYHYIO KyNbTypbl, @ TaKKe Ha pasfiMyve eBpOMeincKoro W pPyccKoro
MEHTANNTETOB. YTO KacaeTcs UCTOPUM aHTUYHOMN mMblican, TO Pegbe 3aTparMBaeT A,B€ BaXKHbIX TEMbI: BO-NEPBbIX,
npobnemy nepesoga BaxKHeMLWMUX ANA FYMAaHUTapPHOrO 3HaHUA TEPMUHOB — B YAaCTHOCTU, C APEBHErpeyYecKoro
Ha NaTblHb, KOTOPbIA OCYLLECTBMAW ApeBHepUMcKMe dunocodbl. 34ech, cnepya KaHBe «UCTOPUM BbITUA»
M. Xaliperrepa, ®eape roBopuT O «POKOBbIX» ANA BCEN UCTOPUM E€BPOMENCKON MbICAN UHTEeprnpeTaumax.
OpaHaKo, B oT/nume OT Xanpaerrepa, OH MoJsiaraeTt, YTO PUMAAHE «NepexBaTU/INY rpeyeckme CMbICabl, He [aB
packpbITbcA cBOMM cobcTBeHHbIM. U3 3Toro, cornacHo ®eabe, cnesyeT He TONbKO MX cobcTBeHHan cyabba, Ho U
oblweeBponeickaa cyabba rocysapcte U Hapogos. Bo-BTOpbiX, BHMMaHWe ®Peabe KOHLEHTpUpyeTcA Ha
MOHATUM «Hapog». BTopoe acce nocssAweHo noesgke Peabe B Poccuio (B MockBy, B roctv K Bnagumupy
BuBbUXUHY, U B NOOMOCKOBHYIO AepeBHIO A3apoBKy, B gom Osibru CefakoBoit), TO paccykAeHWe o «Hapoae»
pacnpoCTPaHAETCA YXKe He TONbKO Ha aHTUYHblE 3HAYEHMA 3TOrO0 TEPMMHA, HO U Ha pas3/inuMe B PYCCKOM WU
NpeMmyLLeCTBEHHO HEMELLKOM ero NOHMMaHUK. 3aech B cyxaeHun desbe CKpbIBAaeTCA CBOEro poAa HaMBHbIN
X004 Mbican: dpunocod NbiTaeTcA COBMECTUTb CBOU NEPBUYHbIE NYHbIE BNEYaTAeHNA OT BUAeHHoro B Poccum ¢
HEKMMW MEHTAIbHbIMW KOHCTPYKUMAMM, KOTOpble emMy 3HAaKOMbl (B 4YacCTHOCTW, OH OMMpaeTcs Ha paboTbl
Xanperrepa). Mpobnema B TOM, YTO MepPBUYHbIE NIMYHbIE BrieyaTieHus denbe MosydyaeT CKBO3b MPU3MY
cbopmmpoBaBLIMXCA 3anafHbIX Kauwe o Poccum M pyccKOM KynbType, KOTOPbIMWU MOSHUTCA eBponeickoe
co3HaHue. MOCKO/IbKY 3TU YCTONYMBbLIE MENKKY/IbTYPHbIE ONTUKN BUAEHWUA CAYXKAT YCIOBUEM BOCMPUATUA, TO U
cyxaeHua degbe 0 NOHMMaHMM HapoZa U HapogHOCTU B PoccuMM MO/yYaloTcA AOCTaTOYHO cBOeOobpasHbIMM.
fipue BCero 370 3aABAAET O cebe, Korga oH CTapaeTca BHUKHYTL (B Xxo4e guanora ¢ BUGMOGUXHbIM) B aBTOPCKYHO
BUOUXMHCKYIO KOHLENLMIO PYCCKOW UCTOPUM, U, OLHOBPEMEHHO C 3TUM, B BbITEKAIOLLYHO M3 3TOM KOHLENuMu
nepeBoOAYECKYIO CTpaTervio, NPUMEHAEMYKD PYCCKMM MbICIMTENeM MO OTHOWeHWo K Xangerrepy. 3aecb
3aABnAeT o cebe ogHO npumeyaTenbHoe 0b6CTOATENbCTBO: GpaHLUy3CcKoe npeacTaBieHne o Hapoge y Pepbe
Kyda Onumke HemeuKomy npeacTaBieHutio Xalgerrepa, Yem OMOMXMHCKaA MNOMbITKA CXBAaTUTb B MbICAN
cBoeobpasve pyccKOro MOHMMaHUA HapoAHOCTU. lNepen HaMW OMANOr, KOTOPbIN HE MOMET COCTOATbCA MO
NPUHUMNUANBbHBIM  UCXOAHbIM YCTAaHOBKAmM cobecegHUKOB. AHanu3y 3TUX YCTAHOBOK M  MOCBALLAETCA
npeanaraemblii JOKNa4,

Antiquity — Europe — Russia: On “fatal interpretations” in linguistic and cultural translations, on the
people, the power, and beauty in the Russian culture (remarks to F. Fédier’s theses)

The report deals with the theses as expounded in philosophy- and culture-oriented essays by a French
philosopher, writer, publicist and translator, Francois Fédier (1935-2021), the Russian version of which came
out as a single book in 2020, entitled “/Beauty will Save the World’. In Russia”. It analyzes Fédier’s views on the
ancient culture, as well as the European and Russian mentality. As to the history of the ancient thought, Fédier
touches upon two important themes: first, the issue of translating terms, which are fundamental in the classical
scholarship, in particular, from the Ancient Greek into Latin, as was the practice with the ancient philosophers.
Here, following Martin Heidegger’s rendering of the ‘real history’, Fédier speaks about interpretations that
proved ‘fatal’ for the whole history of the European thought. Yet, contrary to Heidegger, he believes that the
Romans ‘absorbed’ the Greek understanding having nipped their own in the bud. Here hence, according to
Fédier, it is not only their own destiny, but also the common European destiny of states and nations. Second,
Fédier concentrates on the notion of ‘the people’. The second essay is devoted to Fédier’s journey to Russia (to
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Moscow, to visit Vladimir Bibikhin, and to the village of Azarovka, off Moscow, to Olga Sedakova’s home), and
his discourse on ‘the people’ goes beyond the ancient meanings of the term to encompass the differences in its
understanding by Germans and Russians. Here Fédier reveals his naive train of thought: the philosopher tries to
match his initial personal impressions of whatever he has seen in Russia with certain mental, familiar
constructions (in particular, he draws upon Heidegger’s works). The trouble is that Fédier perceives Russia and
the Russian culture through the prism of the established Western clichés, which constitute the European
conscience. Since these set intercultural visions determine his perception, Fédier’s judgments of ‘the people’
and ‘the national character’ are rather peculiar. He is at his best when he attempts to grasp (during his dialogue
with Bibikhin) the Bibikhin conception of the Russian history, and, at the same time, the ensuing translation
strategy applied by the Russian thinkers to Heidegger. Here, one thing does stand out: Fédier's French
perception of the people is much closer to that that the Germans mean by ‘das Volk’, which M. Heidegger
shares, than to Bibikhin’s attempt to grasp the peculiarity of the Russian perception of the national character.
So, before us is the dialogue that cannot happen because of the principal differences in the interlocutors’
stands. The present report purports to analyze these tenets.

AnbimoBa EneHa BaneHtuHosHa / Elena V. Alymova

CaHkT-MNeTepbyprckuii rocyaapcTeeHHbIn yHuBepcuteT, Poccus, CaHkT-MeTepbypr, AOUEHT, KaHa,. duaoc. HayK /
Saint Petersburg State University, St. Petersburg, Russia, Associate Professor, CSc in Philosophy

Tpareans Codokna «3ann-uapb» B MHTepnpeTaumnm C.C. ABepuHLUEeBa

«dgun-uapb» Codokna — obpa3uoBan Tpareama KnacCcuYeckoi asnoxm. TakoBolM NpUsHaHa ewwe 8 AHTUYHOCTY.
CounHeHne CopOKNa CEMAHTUYECKU HACbILLEHO U MHorocioliHo. C.C. ABepvHLEB B CTaTbe, NOCBALLEHHOM 3TOW
Tpareamn («K MUCTONKOBaHUIO CUMMBOAMKM Muba O Iaune»), HasBan ee «NO3TUYECKOU peanusaumen
CMbIC/IOBOTO COZlePrKaHUA LLeioit anoxm». B goknasae byaet paccmoTpeHa opurMHanbHas uHtepnpetaums C.C.
ABepuHLeBa.

Sophocles’ Tragedy Oedipus Rex in Interpretation of S.S. Averintsev

Oedipus Rex of Sophocles is a model tragedy of the Classical Epoch of Greek culture. It was appreciated as such
already in the Antiquity. This Sophoclean masterpiece is semantically imbued and multilayered. Sergey
Averintsev wrote an article (Toward an Interpretation of the Symbolism of the Oedipus Myth) where he calls it
“a poetic realization of the purport of the whole epoch”. Our paper deals with this original interpretation of S.S.
Averintsev.

MueHKo HuHa CepreesHa / Nina S. Ishchenko

JlyraHCKuWiA rocyAapCTBEHHbIV Negarornyeckunii yumusepcuteT, JlyraHck, JIHP, oueHT, KaHa,. dunoc. Hayk /
Luhansk State Pedagogical University, Luhansk, LPR, Associate Professor, CSc in Philosophy

OcnenneHune npeTeHAEHTa Ha NPECTON B BU3AHTMICKOW U PYCCKOM KyabType

B OoKnage nNpoBOAMUTCA  KY/NbTYPHO-UCTOPUYECKM UM GUAOCODCKO-KYAbTYPOIOrMYECKMIn  aHanm3
cneundmrUeckoro OTHOLWEHWA K OC/MENNeHMI0 NPeTeHAEHTa Ha KHAMECKUI CTON B APEBHEPYCCKOMN Ky/bType.
Peuenuua BM3aHTMIICKOM MNPaBOBOW HOPMbl aHaA/NM3MPYETCA B KOHTEKCTe Auanora KynbTyp. [lokasaHa
pewarnwas poib UHTYULMU TENEeCHOCTU B TPEYECKOMN Ky/lbType, PacCMOTPEHa TPAHCAAUUA 3TOW MHTYMUMKU B
npouecce XpUCTMaHM3aUMM BusaHTUW. TenecHOCTb LAps ANA TPeKa BbICTYNaeT CMMBOJIOM KOCMMUYECKOTO
nopagka u borkecTBeHHOro 61aroc/10BeHUn, BbIPaKeHHOro B LAapCcKom obpase, No3ToMy cieneL, Ybsa TenecHas
LLe/IOCTHOCTb HapylleHa, He MOXeT CTaTb uapem. B PycCcKOM Ky/abType yHac/neaoBaHHOE OT A3blMeCcKOoro
nepuoga OTHOWEHME K TenecHoW KpacoTe MO3BO/MAET TPaKTOBaTb Te/eCHOe COBEPLIEHCTBO KakK
NPUHAAIEKHOCTb MUPA, KOTOPbIA AOMKEH OTPUHYTb XPUCTUAHMH, TEECHOCTb Lapa He CBA3aHa Hanpamylo C
OYXOBHOCTbIO M 60KecTBeHHOCTbO. TakMm 06pa3som, BM3aHTMIACKAaA KasHb OCAEMnjeHMeM OCHOBaHa Ha
KY/IbTYPHOM apxeTune TeNecHOCTM, KOTOPbI He Obln COXpaHeH B PYCCKOM Ky/lbType B XOo4e Ky/JbTypHOro
Avanora. B paboTe nokasaHo, YTO eAMHCTBO poJa PopuKoBUYeit U NoAUTUYECKOe NoJoXKeHUe Pycu B TeueHue
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nepBbiX CTONETUN ee UCTOPUM CNOCOBCTBOBAIO PAa3MbIBAHUIO U YHUUTOXKEHUIO BU3AHTUMNCKON NPaBOBOM HOPMbI
Npy¥ HECOMHEHHOM AOMMHUPOBAHWUM BU3AHTUICKOM KyNbTypbl B Ananore.

The Blinding of the Pretender to the Throne in Byzantine and Russian Culture

The paper provides a cultural-historical and philosophical-cultural analysis of the specific attitude to the
blinding of the applicant for the princely table in the Old Russian culture. The reception of the Byzantine legal
norm is analyzed in the context of the dialogue of cultures. The decisive role of the intuition of corporeality in
Greek culture is shown, the translation of this intuition in the process of Christianization of Byzantium is
considered. The corporeality of the king for the Greek is a symbol of cosmic order and Divine blessing
expressed in the royal image, therefore a blind man whose bodily integrity is violated cannot become a king. In
Russian culture, the attitude to bodily beauty inherited from the pagan period allows us to interpret bodily
perfection as belonging to the world that a Christian should reject, the physicality of the tsar is not directly
related to spirituality and divinity. Thus, the Byzantine execution by blinding is based on the cultural archetype
of corporeality, which was not preserved in Russian culture during the cultural dialogue. The paper shows that
the unity of the Rurik family and the political situation of Russia during the first centuries of its history
contributed to the erosion and destruction of the Byzantine legal norm with the undoubted dominance of
Byzantine culture in the dialogue.

EBponeiickasa mbicb 0T AHTUYHOCTM K MogaepHy u ee peuenuum B Poccun

BuHorpagos Amutpuii AnekcaHaposud / Dmitry A. Vinogradov

Poccuitckuii rocyaapcTBeHHbIA yHuBepceuTeT um. MepueHa, CaHkTt-MNeTtep6bypr, Poccus, acnupadT / Russian State
Pedagogical Herzen University, Postgraduate

MpegmeT 1 meTos nepson U BTopoit dpunocodumm Apuctortens

B foKnage paccmatpuBaeTcs oTHoweHue ¢unocodmm M onbiTa B aHTMYHOCTM Ha MaTtepuane nociegHero
NpeacTaBUTENA KNACCMYECKOM MbICAM ApeBHOCTM — Apuctotena. TeopeTuyeckaa dopma uccnefoBaHUA
ncropum dunocodpun, nsnaraemas CrarmpuTom, No3BoOISET NMOHATb MECTO U POJIb €70 YYEHUA B OTHOLIEHUMN K
YYEHUAM MpeaLecTBEHHUKOB, a TaKXe O0OHapyKWMTb HeobxoaMmocTb npeameTta nepsoi ¢uaocodun, Ha
OCHOBaHMKU KoTopoW aduHCckuin drunocod npeosoneBaeT 0A4HOCTOPOHHE-OTPULATENNbHOE OTHOLLEHME K OMbITY,
npucyLLee aHTUYHOW MbICAW. DTO OTKPbITUE NO3BOASET ApUCTOTeNto No-GUN0COPCKM OTHECUCH K OCOBEHHbIM
chepam npupoabl U Ayxa M NoAapuUTb YesioBeyecTBy MNepBblii HabpocoK HayyHoi ¢unocodumm, B KOTOpoOi
npegmet nepsoi ¢unocodmm BbiCTynaeT ABOAKO: KaK Aornyeckas popma paccyLouHOro nosHaHWs BO BTOPOM
dunocodunm 1 Kak Havyano npupoapl — B TpeTell. YueHne ApUCTOTeNA yKasbiBaeT BCeW nocaeayowen NcTopum
MbILLIEHUA NEePBOCTENEHHYIO 33a4y — YCBOEHWe 3TOro BMOJIHE Pa3yMHOro MeToAa MbIWAEHUA U pa3BuTue
ero npeagmerta.

The subject and method of the first and second philosophy of Aristotle

The report discusses the relationship between philosophy and experience in antiquity based on the material of
the last representative of the classical thought of antiquity — Aristotle. The theory of the history of philosophy
set forth by Stagirite allows us to understand the place and role of his teaching in relation to the achievements
of his predecessors, as well as to reveal the need for the subject of the first philosophy, based on which the
Athenian philosopher overcomes a one-sided negative attitude towards experience inherent in ancient
thought. This discovery allows Aristotle to take a philosophical attitude to the special spheres of nature and
spirit and to give mankind the first draft of scientific philosophy, in which the subject of the first philosophy
appears in two ways: as a logical form of rational knowledge in the second philosophy and as the beginning of
nature — in the third. Aristotle’s teaching indicates to the whole subsequent history of thought the paramount
task — the assimilation of this completely rational method of thinking and the development of its subject.
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Mpotononos MeaH Anekceesud / lvan A. Protopopov

CaHKT-MeTepbyprcknii rocygapCTBEHHbIA YHUBEPCUTET ad3POKOCMMUYECKOro npubopoCcTpoeHus, OOLEHT,
Coumonoruyeckmit MHcTUTYT PAH — dunmnan ®HUCL, PAH, CankT-MeTepbypr, Poccua, accoummpoBaHHbIN
HayYHbI COTPYAHMK, KaHA. dunoc. Hayk / Saint-Petersburg State University of Aerospace Instrumentation,
Associate Professor, Sociological Institute of FCTAS RAS, St. Petersburg, Russia, Associate Researcher, CSc in
Philosophy

BeckoHeuHbIn Pa3ym KakK OCHOBaHUe 6bITHA 4YyBCTBEHHO BOCMNPUHUMAEMDbIX Beu.l,eﬁ, coo6pa3Ho
npuHUnny npu4NHHOCTU N B3aMMOﬂ,eﬁCTBMﬂ B PaHHUX NpounsseaneHnAX KaHTa®®

CTaTbs NOCBALLEHA aHaAU3y MOHATUA Pasdyma B COOTHECEHMMU C NMPUHLMUMNOM MPUYMHHOCTM U B3aUMOZENCTBuMA
PaHHUX LOKPUTUYECKMX Mpoun3sBeaeHuli KaHTa. ABTOP MOKasblBaeT, YTO OOXECTBEHHbIN pPasym, BbICTyMaeT B
pPaHHEM «JOKPUTUYECKOM» MPOEKTE KAHTOBCKOW ¢unocoduun, B OTANUMM OT NOAOKEHUN «KpUTUKKM uncToro
pasyma», onpeaensAowmmM OCHOBAaHUEM BCEX BO3MOXKHbIX BELLEN B MbICMMbIX HAMU NOHATUAX U MPUYMHOM
CYLLECTBOBAHMA 3TUX BeLWEeW B YYBCTBEHHOM MMpe COOOPA3HO 3TUM MNOHATUAM. ITOT pPasymM, MbllUJeHME
KOTOPOrO TOXAECTBEHHO AOEeUCTBUTENbHOMY bObiTUIO, 0byCnoB/MBaEeT Camo CyL,eCcTBOBAaHME eAMHCTBA
onpegeneHuii nNtobon MbICAMMOWM HaMW eAMHUYHOW BewM B €€ MONHOM MOHATUM, HEe3aBUCMMO OT eé
YyBCTBEHHOro BOCMpuATUA. COOBPa3HO MOMOXKEHUAM paHHero KaHTa, TO/IbKO BeCKOHEeYHbI HGOXKEeCTBEHHbIN
pa3ym, a He OrpPaHMYEHHbIN YEI0BEYECKUI PACCYAOK MOXKET ObITb NMPUYMHOM TOM 6e3yCNOBHOW BCEOBLLHOCTH,
Cc006pa3HO KOTOPOM Mbl MOXEM MbICIUTL M3HAYA/IbHYIO CBA3b MHOrOO6pPasHOro copeprKaHuA YyBCTBEHHO
BOCMPMHUMAEMOrO MWpPaA, ONPeAessaemMoro 4epes MOHATUA MPUUYMHHOCTM W B3AUMOLEWNCTBUSA BCEX €ro
06bEKTOB. B pe3y/nibTaTe Bce TPU NONONKEHUA O CyBCTaHUMMU, NPUYMHHOCTM M B3aMMOLENCTBUM, KOTOPbIE 3aTEM
onpegenanncb B «KpUTMKE YMCTOro pasyma» KaK aHalorMKM OMbiTa, MbICNATCA Y paHHero KaHTa ucxopsa u3
AeNcTBUTENbHOW ymonocTuraemoint Gopmbl MUPa U COCTaBAAIOT MepBble YCN0BUA ObITUA BCEX YYBCTBEHHO
BOCNPUHUMaeMbix Bellei. MoHATME 06 3ToN ymonocTuraemolt dopme Mupa, HE3aBUCALLEW HM OT KaKOro
YYBCTBEHHOTO BOCMPUATUA OCHOBbLIBAETCA Ha COOBCTBEHHOM KAHTOBCKOM OHTOJIOTMYECKOM [lO0Ka3aTe/bCTBe
6bITVA BbICLIErO CYLLLECTBA, KOTOPOE NPOTUBOMO/Araioch MM AEKAPTOBCKOMY.

Infinite reason as the basis of the existence of sensually perceived things, according to the principle
of causality and interaction in Kant’s early works

The paper analyses the concept of reason in relation to the principle of causality and interaction in Kant’s early
“precritical” works. The author shows that in contrast to the concepts of the “Critique of Pure Reason”, the
divine mind appears in the early “precritical” project of Kantian philosophy as a determining basis of all
possible things in the concepts we conceive and the cause for the existence of these things in the sensory
world in accordance with these concepts. This reason, whose thinking is identical with actual being, determines
the existence of the unity of definitions of any single thing we could think of in its full concept, independently
of its sensory perception. According to the provisions of early Kant, only the infinite divine mind, and not the
limited human understanding, can be the cause of that unconditional universality, according to which we can
think of the original connection of the manifold content of the sensually perceived world, defined through the
concepts of causality and interaction of all its objects. As a result, all three propositions on substance, causality
and interaction, which were then defined in the “Critique of Pure Reason” as analogies of experience, were
conceived by early Kant on the basis of an actual intelligible form of the world and constitute the first
conditions for the existence of all sensually perceived things. The concept of this intelligible form of the world,
independent of any sensual perception, is based on Kant's own ontological proof of the existence of God, which
he opposed to Cartesian.

Néwes Bnagmumup Anekceesnd / Vladimir A. Lyoshev

Poccuitcknii rocyaapcTBeHHbI yHMBepcuTteT um. FepueHa, CaHkT-Metepbypr, Poccusa, acnuparT / Russian State
Pedagogical Herzen University, Postgraduate

13 WccnepoBaHue BbiNOAHEHO Mpu duHaHCOBOM noaaepxke POPU B pamkax HayyHoro npoekta Ne 20-011-00746
«®unocodus 1 TEONOMMA B HEMELKOM KIaCCUYECKOM MAEANM3ME: UCTOPMA B3aMMOAENCTBUA U B3aUMONPOHUKHOBEHMAY [/
The reported study was funded by RFBR, project number 20-011-00746 “A Philosophy and theology in German classical
idealism: a history of interaction and interpenetration”.
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FeHe3nc UCTOPUYECKOWN M MOPaIbHOM pennrum B ydeHnn U. KaHta

MPOnCXOXKAEHUN PENUTUN U PEAUTMO3HOTO CO3HAHUA — OJHa M3 TNaBHbIX TemM ana ¢unocodun penunruu.
®dunocopua B xode CBOEro WMCTOPUYECKOrO Pa3BUTUA BCTymaeT B Takyld $GOpMy CamOCO3HaHMA, KoTopas
MO3BONAET el MOCTUYb OTHOLUEHWE CBOEro npegmera M MeToda K ApyruM ¢Gopmam AyXOBHOW KWU3HU.
BaKHelluMe [OCTUNKEHUA B 3TOM HanNpaBAEHWMM MNPUHALNENKAT NPenCTaBUTENAM HEMELKOM KNacCMyecKoMm
¢dunocoodum, B ocobeHHocTn U. KaHTy — 3aunHaTenNto 3TOM TpasuLmK.

B npeasaraemom A0KMage pa3bupaeTca reHe3nc CTOPUYECKOM U MOPanbHOM PeINIUKN B pamMKax KPpUTUYECKOWN
dunocodmm W. KaHta. Hemeuxuit mbicavTenb pasnnyaetr penuruio  borocnykebHylo M MOpanbHyo.
BorocnykeHne Kak cnocob nountaHmA HOKecTBEHHOro HaXoAWUT CBOW UCTOYHUK HE B pasyme, @ B CKIOHHOCTU
YyesioBEKa MOHUMATb WUCMONHEHME [OAra B KayecTBe fJesla HeyesoBevyecKoro, a Le/MKom 6HoxKecTBEHHOrO.
OTclofa NpoucTeKkaeT 6oronoYMTaHne Kak BbipaXKeHWE NMOKOPHOCTM HOry U ero 3aKOHOAATENLCTBY, KaK YeMy-TO
BHeWwHeMy. [TOHATME YNCTOM MOpPaNbHOM Peanrnn nogpasymMeBaeT eaANHCTBO BOXKECTBEHHOW U YeNoBeYECKOM
NpMpPoOAbl B UCNOJIHEHUX MOPAJ/IbHOrO 3aKOHOAATENbCTBA. MOpPasibHbIN 3aKOH ecTb BOXEeCTBEHHOE B Ye/I0BEKE
W €ro UCNONHEHME YIKe CTb CAYXKEHUE B BbICLLEM CMbICAE.

The genesis of historical and moral religion in the teachings of I. Kant

The origin of religion and religious consciousness is one of the main topics for philosophy of religion.
Philosophy, in the course of its historical development, enters into a form of self-consciousness that enables it
to comprehend the relation of its object and method to other forms of spiritual life. The most important
achievements in this direction belong to the representatives of German idealism.

The proposed report analyzes the genesis of historical and moral religion within the framework of the critical
philosophy of I. Kant. The German thinker distinguishes between liturgical and moral religion. Worship as a way
of honoring the divine finds its source not in the mind, but in the tendency of a person to understand the
performance of duty as a deed inhuman, but entirely divine. Hence comes worship as an expression of
obedience to God and his legislation, as something external. The concept of pure moral religion implies the
unity of divine and human nature in the execution of moral legislation. The moral law is divine in man, and its
fulfillment is already service in the highest sense.

HorosuuuH Oner Hukonaesmy / Oleg N. Nogovitsin

Coumonoruyeckmit MHcTUTyT PAH — dunmnan ®HUCL, PAH, CankT-MeTepbypr, Poccusa, cTtapwumii HayyHbIN
COTPYAHMUK, KaHa. ¢unoc. Hayk / Sociological Institute of FCTAS RAS, St. Petersburg, Russia, Senior
researcher, CSc in Philosophy

Cyga cosect B meTadm3mKke N. KaHTa: MopasibHbIA, NPaBOBOM U COLMO-PEANTNO3HBIN KOHTEKCTbI

B Aoknage 6yayT pacCMOTPEHbl OCHOBHbIE KOHLLeNTyaNbHble nocTpoeHuna KaHTa B obnactv mopanu, npasa v
pennurnn, KoTopble ABAAIOTCA CYLLECTBEHHbIMW YCNOBUAMM GOPMUPOBaAHUA crneumdruyeckot MopanbHo-
NONUTUYECKON KOHCTPYKLMM, KaKOBOM ABAAETCA KaHTOBCKOE MOHATUE COBECTM (M Cyha COBECTU), a TaKXke ero
3CTETUKO-MONUTUYECKUIA aHaNOr B MOHATMM «YUCTOM coBecTM». B cBA3M C AaHHOW 3adavei ByayT TakkKe
npoaHanu3nMpoBaHbl OCHOBHbIE KOHTEKCTbl MpUMeEHeHUA W GOPMYAMPOBKM AaHHbIX MOHATUIA B Kopnyce
ony6/MKOBaHHbIX KaHTOM COYMHEHWIA (KOpNyc KHUM M cTaTeil, NOCBALLEHHbIX NpaKTudyeckoin dunocodpum,
«Penurua B npepenax TonbKo pasyma», «OTBeT Ha Bonpoc: Yto Takoe MpocseuieHme?»), npobiemartuka
KaHTOBCKOW KPUTUKM NPOOABMAUCTCKOM Ka3yMCTUKU COBECTU M HOBOM Ka3yMCTUKM YMCTOM COBECTU, K KOTOPOW
NPUBOANUT KAaHTOBCKasA MHTeprnpeTauma COBECTU MPuU MOMOLLM OTKPLITOrO MM KaTeropuMyeckoro MmnepaTvsa
Mopanu. Kak utor uccnesoBaHusa 6yaeT pacCMOTPEH KOHTEKCT pauuoHanbHOW anneropesbl KHMru Mosa,
KoTopas npeactasaseTca KaHTom («O Heyaayax Bcex GpUAOCODCKMX NOMbITOK TEOAULLEM») B BUAE MOPasbHOM
TEONOTUM YMCTON COBECTM KaK WAEeaNbHOr0 MWCTOKa COUMasbHOM M /IMUHOM WAEHTUYHOCTU cybbeKTa
MCTOPUYECKOro npotiecca.

Court of conscience in the metaphysics of I. Kant: moral, legal and socio-religious contexts

In the paper, we are to scrutinize Kant’s basic conceptual build-ups in the area of morality, law and religion
sufficient for the formation of specific moral-political construction, which is the Kantian concept of conscience
(and court of conscience), as well as its aesthetico-political analog in the concept of “pure conscience”. Within
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this task, there will be also analyzed the basic contexts of applying and formulating these concepts within the
bulk of Kant’s published works (collection of books and articles concerning practical philosophy, “Religion
within the limits of reason alone”, “Answering the question: What is Enlightenment?”, the problem field of
Kantian critique of probabilistic casuistic of conscience and new casuistic of pure conscience, to which leads
Kant’s interpretation of conscience with the assistance of the categorical imperative of moral found by him. As
a result of the study, we will review the context of rational allegoresis of the book of Job, which is represented
by Kant (“On the failure of all attempted philosophical theodicies”) in the form of moral theology of pure
conscience as an ideal source of social and personal identity of a subject of the historical process.

MBaHeHKo AHTOH AneKkcaHaposud / Anton A. lvanenko

CaHKT-MeTepbyprcknit rocy4apCcTBEHHbIN YHUBEPCUTET, A0LEHT, COUMONOrNMYEeCcKUin MHCTUTYT PAH — dununan
®HUCL, PAH, CaHkT-MeTepbypr, Poccua, accoumMmnpoBaHHbIA HayUYHbIN COTPYAHUK, KaHA,. dunoc. Hayk / Saint
Petersburg State University, Associate Professor, Sociological Institute of FCTAS RAS, St. Petersburg, Russia,
Associate Researcher, CSc in Philosophy

dunocodpua peaurum U.I. duxte n xpuctnaHcrso

OTHoweHne W.I. ®duxTe K XPUCTMAHCTBY MMeEEeT [ABa OCHOBHbIX acnekTa. [lepBbli M3 HUX CBA3AH C
byHOAMeHTaNbHbIM  ANA  TPaHCUEHAEHTaAM3Ma YCTAHOBKOW, 4YTO AyX, WAW UWHTenaureHuus, obnapaet
HEM3MEHHOW CTPYKTypoi. Hanbosnee BaxkHbIM B paKypce Tembl COOTHOWEHUA GUNoCoOOUN pennrum asTopa
HayKOYYeHMA M UCTOPUYECKMX PEeNurnii cineactsmem ABASETCA ero npeacTaBieHve O TOM, YTO B OCHOBe
nocieaHnUX NEXUT UPPEeNeBaHTHOE, BHEMCTOPMYECKoe codepaHue. OTcloaa NpoucTeKaeT TpakToBKa duxre
NCTOPUN U TEKCTOB XPUCTUAHCTBA B K/HOYE BbISIBJIEHUA TaKOro MNpeanosiaraeMoro MM CoAep»aHus 1 cnenota B
OTHOLIEHUN WCTOPUYECKOW AMHAMWMKUA pPennrmn. BTopbIM acnekTom SBASETCA NPeACTaB/NeHME BEINMKOro
ngeaancta o HenosHaBaemoct bora B cebe, cornacHo Hemy, bor nosHaBaem /Wb B OTHOLWEHWUM K
yenoseyecTsy. banKanwmMm cneacterem 3Toro ybexaeHua y Ouxre aBAseTCA UCKAOYEHWE UM M3 TEONO0TMM
yyeHna o bore M orpaHuyeHue ee ydyeHMem O BOMKECTBEHHOW KM3HWM B 4YeslOBEKe W YenoBeyecTse.
MpaKTUyeckoe cNeLcTBME YKa3aHHbIX acNeKTOB ero OTHOLEHUA K XPUCTMAHCTBY 3aK/10YaeTCa B CTpPem/IeHun
HemeuKoro ¢wuaocoda OYMCTUTL €ro OT 3/IEMEHTOB, MPEACTaBAAWMXCA €My MOCTOPOHHUMMU WUCTUHHOM
penmrmmn Kak Takosoi. Onpeaensaiowyo poab npu 3Tom y Ouxre urpaeT NpoTMBONOCTaBAEHNE XPUCTMAHCTBA
MoaHHa xpuctuaHcTey [MaBna. MNepBoe 6a3upyeTcA Ha HeMnocpeACTBEHHOM eauHeHWn ¢ borom, BTOpoe e
yCTaHaBNMBaeT AOrOBOPHOE, T.€. BHELLHEE OTHOWEHWE MeXAy HAUM U Ye/I0BEKOM.

Philosophy of Religion by J.G. Fichte and Christianity

J.G. Fichte’s attitude to Christianity has two main aspects. The first of them is connected with the fundamental
attitude of transcendentalism that the spirit, or intelligenz, has an unchangeable structure. The most important
consequence in the perspective of the topic of the correlation of the philosophy of religion of the author of
Wissenschaftslehre and historical religions is his idea that they are based on irrelevant, non-historical content.
Hence, Fichte's interpretation of the history and texts of Christianity in the way of revealing such a supposed
content and blindness to the historical dynamics of religion. The second aspect is the idea of the great idealist
about the unknowability of God in himself, according to him, God is knowable only in relation to humanity. The
immediate consequence of this belief by Fichte is his exclusion of the doctrine of God from theology and its
limitation to the doctrine of the Divine life in man and humanity. The practical consequence of these aspects of
the his attitude towards Christianity is the desire of the German philosopher to purify it from elements that
seem to him extraneous to true religion as such. The decisive role in this case by Fichte is played the opposition
of John's Christianity to Paul's Christianity. The first is based on direct union with God, while the second
establishes a contractual, i.e. external relationship between him and man.

14 WccnepoBaHue BbiNOAHEHO Mpu duHaHCOBOM noaaepxke POPU B pamkax HayyHoro npoekta Ne 20-011-00746
«®unocodus 1 TEONOMMA B HEMELKOM KIaCCUYECKOM MAEANM3ME: UCTOPMA B3aMMOAENCTBUA U B3aMMONPOHUKHOBEHMAY [/
The reported study was funded by RFBR, project number 20-011-00746 “A Philosophy and theology in German classical
idealism: a history of interaction and interpenetration”.
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MaTkynb AHgpelt bopucosuy / Andrei B. Patkul

CaHkT-MNeTepbyprckuii rocygapcteeHHblin yHusepcutet, CaHkT-Metepbypr, Poccus, aoueHT, KaHg,. dunoc. Hayk /
Saint Petersburg State University, St. Petersburg, Russia, Associate Professor, CSc in Philosophy

Mo3uTnBHaA GUNOCOPUA KaK NPeoJONEHNEe OHTO-TEO-NOMUN: MHTepNpeTaLua nosaHein moican ®.B.JA.
Wennuura y /1. TeHrenn®®

B poknage byaeT npenctaB/iieHa PEKOHCTPYKUMA MHTEpRpeTauun naen nosmtusHown unocodun y nosgHero
LWennuHra, npeanoxeHHol flacno TeHrenu B ero KHure «Mup u 6eckoHeyHoCTb» (2014).

TeHrenu ykasbiBaeT, 4To No3uTUBHAA dunocodua, Kak ee noHuman Wennuur, — ato Punocodckana Hayka,
KOTOpas UMeeT 4e/10 He C CYLLHOCTAMM («4YTO») BELLLEM, KaK 3TO MMEET MeCTO B C/ly4yae HeratusHoi ¢unocodum,
a C fencTBuTe/IbHbIM cyliecTBoBaHMeM. OHa HauMHaeT ¢ Toro, 4To cam LUennnHr HasbiBaeT «NpPeambICANMbIM
6bITMEM», KOTOPOE BCErAa YKe ynpeauno mbiwneHme. Camo obpalwéHHoe Ha ceba mMblleHne, NOMbIC/IUB BCHO
MONHOTY CBOWMX COAEPKAHWUW, OOHapyKMBAET, UYTO 3Ty MOJIHOTY YXKe JO/MKHO NpeaBapsaTb HeKoTopoe
AelncTBuTeNnbHoe b6biTUE, NpeBbilatollee mblwneHne. Takoe 6biTMe MbllieHne OBHAPYKMBAET SKCTAaTUYECKH,
T.e. BbIxOAA BOBHe ceba M nonaras ato 6biTMe Kak BHelwHee cebe. LennvHr UMeHyeT ero TakXe «TOJIbKO
CYLLMM», «CNENO CYLUMM», NMOCKOJIbKY Pa3yM He MOMKET HMYEro O Hem CKasaTb, KPOMe TOro, YTO OHO EecCTb.
3agayva nosutusHOM dunocodum 3aknoHaeTca B TOM, 4TOBbl anocTepmopm, 06paLLlaach K ONbITy «OT Havyana u
[0 KOHLA», MoKasaTb, YTo 3TO OblTve ecTb 6biTe bora. 3To AnAweecs, HUKOrAa He 3aBepluaemoe
JoKa3zaTtenbcTBo bora.

TeHrenn HactamMBaeT Ha TOM, YTO 3aecb LlennvHr npegnpuHMMaeT KpUTUKY TOro, YTo ewé Xangerrep Hassan
OHTO-TEO-/IOTMYECKMM CTPOEHUEM €EBPOMENCKON MeTadu3MKKU, MOCKOMbKY LLennmHr opueHTMpyeTca He Ha
AOKasaTenbcTBo 6bITMA Bora u3 ero NOHATUA, @ HaNPOTUB, AEMOHCTPUPYET, YTO HECOMHEHHO Cyllee MOMKeT
6bITb TONIbKO Borom B cmbicie omnitudo realitatis. OH, TakMm 06pas3om, MCXOAUT M3 CYLLECTBOBAHUA U NblTaeTcA
nepenTn OT Hero K CyLLHOCTU, a He HaobopoT. 3To AaeT TakxKe LLennmHry Bo3mMoXKHOCTb NOHMMaTL bora wupe,
yeM HeobxoaMMO CylLecTBylOLLee CyLWecTBO, a MMEHHO KaK cywee, cBo6bogHOe OT 6blTWA, B UblO XWU3Hb
BKJ/IIOYEH MOMEHT KOHTUHIEHTHOCTMU.

Positive Philosophy as Overcoming Onto-Theo-Logy: An Interpretation of Late Thought of F.W.J.
Schelling in L. Tengelyi

In my talk, | will present the results of my reconstruction of Laszlé Tengelyi’s interpretation of the idea of
positive philosophy in late Schelling. This interpretation Tengelyi proposed in his book “Welt und
Unendlichkeit” (2014).

Tengelyi outlines that positive philosophy in Schelling’s sense is a philosophical science which deals with the
real existence of the things but not with common entities (“what”) as negative philosophy does. It starts right
from — in Schelling’s terms — unprethinkable being which always already preceded the thinking. Thought
turned upon itself, having thought of the fullness of its contents, finds that this fullness must already be
preceded by some real being that exceeds thinking. Thinking reveals such being ecstatically, i.e. going outside
of itself and positing this being as external to itself. Schelling also calls it “only existing”, “blindly existing”, since
the mind cannot say anything about it, except that it is. The task of positive philosophy is to show a posteriori,
referring to experience “from beginning to end”, that this being is the being of God. It is a continuing, never-
ending proof of God.

Tengelyi insists that here Schelling is undertaking a critique of what Heidegger called the onto-theo-logical
structure of European metaphysics, since Schelling does not focus on proving the existence of God from his
concept, but, on the contrary, demonstrates that undoubtedly existing can only be God in the sense omnitudo
realitatis. He thus proceeds from existence and tries to pass from it to essence, and not vice versa. This also
gives Schelling the opportunity to understand God in a wider sense than an existing being is necessary, namely
as a being, free from being, in whose life the moment of contingency is included.
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LWeBuoB AnekcaHap Buktoposuy / Alexandr V. Shevtsov

MOCKOBCKMUIA aBUALLMOHHbIA MHCTUTYT (HauMOHaNbHbIN UCCNeAOoBaTeNbCKUIA yHUBEpPCUTET), MockBa, Poccus,
[OUEHT, KaHa. ¢unoc. Hayk / Moscow aviation institute (national research university), Moscow, Russia,
Associate Professor, CSc in Philosophy

Nornyeckoe yyeHue Jliogsura KoHgpatbesuya oH AKoba B KOHTEKCTE KpuTUYeckoih punocodum

B cTaTbe paccmaTpusaeTcA soruuyeckoe ydyeHue Jliogsura leHpuxa ¢oH Akoba (1759-1827), dunocoda m
NIornKa BpemeHun Hemeuxkoro MpocseweHua. CoumHeHne Akoba no noruke «HavepTaHMe BCeobLIEN IOTUKK U
KpUTMYECcKne Havana Bceobuieit metadusmnku» (1788). Mpepnaraemblii NepeBos, 3TOF0 COYMHEHUA CAEeNaH C
yeTBepToro usganua 1800 r. B foKknaae paccmaTpmBaeTca YCTPOMCTBO norMyeckoit KoHuenumu J1.T. poH AKoba,
BCKPbIBAETCA CTPYKTYPa COYMHEHWA, COCTOALLErO M3 YeTblpex B3aMMOCBA3AHHbIX YacTei: 1) dnemeHTapHOro
YUYEHUA NOTUKKN, 2) Jlornyeckoro yyeHusa o metoge, 3) AnanekTukn Uam KpUTUKM UCTUHHOTO, 1 4) Kputnyeckune
Hauyana Bceobuent metadusnku. Mokasbieaercs, 4to J1.I. GoH AKOO6 B 3TOM dyHAAMEHTANbLHOM TPyAe pa3sMBan
KOHLEMNUUIo, YTO B HAyKe JIOTMKN HEeObXO0AMMO MCNOJ/1b30BaTb CMMBOJIbI M GOPMYJIbI MaTEMATUKKU, KOTOPbIE B
[AHHOW flornke ByayT ABAATHCA 3HAKamMM, 0603HAYAOWMMKM 3HAYEHUA NOHATUIA. [TO3TOMY JIOTUKY MO MbIC/U
flIkoba Hapo pepyLMpoBaTb K MaTeEMATUKE, YTOObl NPUMBAM3UTLCA K TOYHOCTM M Nopsaaky. Llenb csoero Tpyaa
N.T. doH KOO onpenensn B KayecTBe NaaHa CAenaTb BBeAEHME B HaydHoe u3yvyeHue punocodun. na storo
HEeobXoAMMO M3y4yaTb 3aKOHbl, MO KOTOPbIM MbICIUT PACcCyAoK, W YCNOBWMA, MOA KOTOPble OH [OJ/IKEH
NOACTPamMBaTbCsA, YTOObI C UX YYETOM MPABMALHO MbICAUTL. AKOO pa3pabaTbiBan B CBOEN /IOrMKe yyeHue o
CopuTE, O FTMMNOTETUYECKUX CYKAEHUAX. AKOB aBnanca cobeceaHnkom KaHTta. [lokasbiBaetca, uto /1.I. ¢oH AKob,
ABNAACH C OAHOM CTOPOHbI Y4EHUKOM M nocnegoBaTenem KaHTa, a nosTomy npofosiKatenem Kputuumsma B
¢dnnocodum, ¢ Apyron CTOPOHbI, OH CTAapasacA MOCTPOUTb MU CAMOCTOATENIbHYHO NIOTUKY, KOoTopasa 6bl Mo ero
MbIC/IN BK/tOYana B ceba n meTadusunKy. N1osTomMmy NoOKasbIBAETCA, YTO €ro TPYA MO JIOTMKE BKJIKOYAN KaK camo
NIOTUYECKOe y4yeHMe, TaK M 4YaCTU KPUTUYECKOrO aHa/M3a «MNPaKTUYECKOro pasyma», a TaKKe KPUTUKY
no3HaBaTe/IbHOW cnocobHOCTM pasyma. MoKasbiBaeTca, YTo No 3ambiciy AKoba BCe yBeHUMBaNa KPUTUYECKM
pa3paboTaHHaa meTaduamKa. KOHULENLMA NOrMYECKOro COpUTA, MOCTPOEHMUA TUMOTETUYECKUX PACCYKAEHWUI
ABNAETCA B JlorMyeckom yyeHun JI.I. doH AKob6a MHCTPYMEHTOM UCCNEAO0BAHUA U MOPOXKAEHUA CMbICIOB.
Okono 10 net /1.T. poH AKo6 *unn u pabotan B Poccuu ¢ 1807 no 1816 rr.

The logical doctrine of L. H. von Jakob in the context of critical philosophy

The logical teachings of Ludwig Heinrich von Jacob (1759-1827), the philosopher and logic of the time of the
German Enlightenment are considered. Jacob’s work on logic “The drawing of universal logic and the critical
principles of universal metaphysics” (1788). The proposed translation of this essay has been made since the
fourth edition of 1800. The report examines the structure of the logical concept of L.G. von Jacob, reveals the
structure of the essay, consisting of four interconnected parts: 1) Elementary teaching of logic, 2) Logical
teaching of the method, 3) Dialectics or criticism of the true, and 4) Critical principles of universal metaphysics.
It is shown that L.G. von Jacob in this fundamental work developed the concept that in the science of logic it is
necessary to use symbols and formulas of mathematics, which in this logic will be signs denoting the meanings
of concepts. Therefore, the logic of Jacob’s thought must be reduced to mathematics in order to approach
accuracy and order. L.G. von Jacob defined the purpose of his work as a plan to make an introduction to the
scientific study of philosophy. To do this, it is necessary to study the laws by which one thinks reason, and the
conditions under which he must adapt in order to think correctly with them. Jacob developed in his logic the
doctrine of soryit, about hypothetical judgments. Jacob was an interlocutor of Kant. It is proved that L.G. von
Jacob, being on the one hand a student and follower of Kant, and therefore the successor of criticism in
philosophy, on the other hand, he tried to build an independent logic, which in his thought would include
metaphysics. Therefore, it is shown that his work on logic included both the logical doctrine itself and parts of
the critical analysis of the “practical mind”, as well as criticism of the cognitive ability of the mind. It is shown
that according to Jacob’s plan, everything was crowned with critically developed metaphysics. The concept of
logical sorite, the construction of hypothetical reasoning is in the logical doctrine of L. G. von Jacob a tool for
the study and creation of meanings. For about 10 years, L.G. von Jacob lived and worked in Russia from 1807 to
1816.
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MypaBbeB AHgpelt HuKkonaesmy / Andrei N. Muravev

CaHkT-MeTepbyprcknii rocygapctseHHbin yHuBepcuTeT, CaHKT-MNeTepbypr, Poccmsa, npodeccop, AOKTOP
dunoc. Hayk / Saint Petersburg State University, St. Petersburg, Russia, Professor, DSc in Philosophy

Ferenb 06 aBCONOTHOMN PENIMIMM KaK pesy/ibTaTe MCTOPUYECKOro Pa3BMTUA PEIMIMO3HOrOo ayxal®

lerenb (B otanume ot KaHta, ®uxte un LennuHra, paspaboTaBliMX CBOM BapWaHTbl MAEaNU3Ma, KOTOPbIN
CTPaZan y HUX, XOTA U B pa3HON Mepe, 0 KOHLA HE U31e4MMbIM auCTOPMU3IMOM, T. €. HECMOCOBHOCTbIO 0TAATL
OO/IKHOE NpoLeccam WCTOPMYECKOTO PasBMTMA) MOCTUT XPUCTMAHCTBO KaK oOnpegeneHHblit pesynbTtaT
MCTOPMYECKOTO pPas3BUTUA pennrMu. JlorMka 3TOro npouecca CoBMagaeT C JIOTMKOM MMPOBOM UCTOpUM
YyesIoBEYECTBA, OTYEro CaMa Penurna UCTOPUYECKM Pa3BMBAETCA, COrNacHo lerento, No CTyneHAM OCObeHHbIX
HapoAHbIX KyNbTyp BO Bceobulyto, UM abcontoTHyo peanrunto. MosTomy BO BTOPOM 4acTu CBOUX eKUMI no
dunocodmm pennrmm oH No Xo4y U3NOXKeEHMA cofepikaHua duKcupyeT GeHOMEHONOTMYeCcKMe U Nornyeckme
MOMEHTbI Pa3BUTUA PENUrMK KaK onpedeneHHol pesuauu, BbICTyNaloWen cHavana Kak peauausa npupodsl, a
3aTeM KaK penuaus c80600bl, uau OyxosHol uHOusudyanbHocmu (6ONbWKUHCTBO M3 dopmauuii Takon, no
CyLLEeCTBY, AOXPUCTUAHCKOW penurum 4o CUX MOop WCMOBeAylT pasaudyHble Hapogbl mupa). dunocod
paccmaTpuBaeT dbopmMauun onpeseneHHON pennrum UCTOPUYECKM, T. €. OAHY 3a APYroi, yCmaTpuBas B HUX
HeobxoauMble NPeAnoCbUIKMA NOABAEHUSA XPUCTUAHCTBA, 3HAMEHYIOLLEro coboi HOBYIO 3py UCTOPUM MUPOBOM
KyabTypbl. lO3TOMy B [OKnafde, npexae Bcero, nytem wux ob3opa Bcies 3a lerenem BbisBaAeTca
heHOMeHO102UYeCcKasa KaHBea, CoeANHALAn APYr C APYrom pasfiMyHble CTYNeHW MCTOPUYECKOro npouecca
Pa3BUTMA PENIUIMO3HOro AyXa. ITa KaHBa CBA3bIBAET HUTM Pa3BMBAIOLLEroCA AYXOBHOrO COAEP’KaHUA y3namu
pa3fnuHbix GOpM — 4yBCTBa, CO3HaHWA, CaMOCO3HaHWA, co3epuaHuA, BoobGpaXeHusa, npeacraBaeHuUA,
paccyfka M pasyma. Bmecte ¢ Tem O6Hapy»KMTCA CKpbIToe Nog, 3TOW KaHBOW s102u4ecKoe OCHO8aHue
NCTOPMYECKOrO PasBuTUA penurun. Um B abcontoTHOM maeanusme Ferens BbiCTynaeT NOHATUE MOHATUA, UK
abcontoTHasA Maes B €e YMCTO JIOTMYECKMX onpedeneHuax (Takux, Hanpumep, Kak YMCTOe HWUYTO, Ha/MyHoe
6bITUE, KOHEYHOCTb, WM/IM peanbHOCTb, BECKOHEYHOCTb, Mepa, B-cebe-bbiTe, Ansa-ceba-bbiTMe, TOXKAECTBO,
pa3fiMyne, NPOTUBOMONOMKHOCTb, OCHOBaHME, CYLLHOCTb, CylLL,eCTBOBaHMe, ABAEHWUE, YacTb U Lenoe, popma U
coaepXaHue, BO3MOMKHOCTb, JeNcTBUTeNbHOCTb, cybcTaHuma, Heobxoaumoctb, csBoboga, Bceoblee,
ocobeHHoe, eAMHNYHOE, CYObeKT, 06BbEKT U Lenb). MMEeHHO Ha NorMYeckomM OCHOBaHUM U B Heobxoammoi
$bEeHOMEHONOIMYECKOM CBA3KN CO BCEMM MPeaLEecTBYOWMMMN eMY UCTOPUYECKUMMN GOPMaMM PEUTMM BO3HUKAA
nctopmyeckaa Gopma XpuctmaHcTea. Pnnocodpcku NOHATOE coaepskaHune 3Toi popmbl Ferenb XxapaktepusyeT
KaK abCoMOTHYIO PENUTUIO, UAWN PEIUTUIO UCTUHBI U CBOBOAbI.

Hegel on absolute religion as a result of the historical development of the religious spirit

Hegel (in contrast to Kant, Fichte and Schelling, who developed their own versions of idealism, which suffered
from them, although to varying degrees, not completely curable ahistorism, i.e. inability to pay tribute to the
processes of historical development) comprehended Christianity as a definite result of the historical
development of religion. The logic of this process coincides with the logic of the world history of mankind,
which is why religion itself historically develops, according to Hegel, along the steps of special folk cultures into
a universal or absolute religion. Therefore, in the second part of his lectures on the philosophy of religion, in
the course of presenting the content, he fixes the phenomenological and logical moments of the development
of religion as a certain religion, acting first as a religion of nature, and then as a religion of freedom, or spiritual
individuality (most of the formations of such, in essence, pre-Christian religion are still professed by various
peoples of the world). The philosopher considers the formations of a certain religion historically, i.e. one after
another, seeing in them the necessary prerequisites for the emergence of Christianity, which marks a new era
in the history of world culture. Therefore, in the report, first of all, by reviewing them, following Hegel, the
phenomenological canvas is revealed, connecting with each other the various stages of the historical process of
the development of the religious spirit. This canvas connects the threads of the developing spiritual content
with knots of various forms — feelings, consciousness, self-awareness, contemplation, imagination,
representation, reason and intellect. At the same time, the logical basis of the historical development of
religion hidden under this canvas will be revealed. In Hegel's absolute idealism, it is the concept of a concept,
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or an absolute idea in its purely logical definitions (such, for example, as pure nothingness, present being,
finiteness, or reality, infinity, measure, in-itself-being, for-itself-being, identity, difference, opposite, basis,
essence, existence, phenomenon, part and whole, form and content, possibility, reality, substance, necessity,
freedom, universal, special, singular, subject, object and goal). It was on a logical basis and in the necessary
phenomenological connection with all the historical forms of religion that preceded it that the historical form
of Christianity arose. Hegel characterizes the philosophically understood content of this form as an absolute
religion, or the religion of truth and freedom.

Tumodees AnekcaHap MeaHosuy / Aleksander I. Timofeev

CaHKT-MNeTepbyprckmii  rocyfapCTBEHHbIM MHCTUTYT KMHO W TenesupgeHus, CaHKT-MeTepbypr, Poccus,
npodeccop, AokTop dunoc. Hayk / St. Petersburg State University of Film and Television, St. Petersburg,
Russia, Professor, DSc in Philosophy

. FTerenb n A.H. bepaAaes: Ase KoHuenunun ayxa

KoHuenT agyxa mmen ans obeux mbicauTesneil ocHoBomnonarawlwee 3HadeHve. O6a NOCBATUAM ero aHanusy
cneumanbHble pabotbl. Y lerens — 3to «PeHomeHonorua gyxa» u «®dunocodus gyxa». bepasesbim 6biav
HanucaHbl paboTbl «Punocodumsa ceobogHOro ayxa», «[lyx v peanbHOCTb».

CX0AcTBO PaboT 3TMX BO MHOFOM NPOTUBOMNOJIONKHbIX MbICAUTENEN B NOAXOAE K UCTOIKOBAHMIO AyXa COCTOMUT B
TOM, YTO OHM UCCeayoT NPOB6AEMY OTHOLEHMA AyXa U PeaNbHOCTU KaK UCXO4HYI0. bepases BbIHOCUT 3Ty Temy
yKe B Ha3BaHMe O4HOW M3 CBOMX KHUT. [eresib e onpeaenser Ayx NpeXKae BCero Kak 3Hatowwyto cebs nageto, Ho
cama naes ecTb y Hero OTHOLIEHME MOHATUA M peanbHOCTH, rae Gopmbl 3HaHMA Kak pas M BbipaxaoT Gopmbl
3TOr0 OTHOLLEHUA.

KaTeropusa peasibHOCTU MUCTONKOBbLIBAETCA WMMW MO-pasHOMY: [eresib BblAenseT O6bEKTUBHbLIN MOMEHT, a
Bepases, HaNPOTUB, CYELEKTUBHBIN, LEHHOCTHbIA U MHTEPNPETUPYET peasibHOCTb Kak ceoboay.

OTTafiKMBaAcb OT 06LWEero aHaaM3a Ayxa U PacCMOTPEHMA ero reHesmca o0ba MbICIUTENb CTPEMATCA BblAENTb
0CO6EHHOCTV COBPEMEHHOTO MM Nepruoaa AyXOBHOCTM M AaTb HEKOTOPLIM NPOrHO3 ByayLero cocToaHMA ayxa.
Ons Terena B cpese CyObEKTMBHOMO AyXa — 3TO KOHLENUMA AyXOBHOrO KMBOTHOMO LLAPCTBA, a B cpese
06bEKTUBHOMO Ayxa — 23T0 AyX, 061ajalolmiti [OCTOBEPHOCTbIO ceba camoro. bepases e cBsA3biBaer
cneumouKy COBPEMEHHOrO 3Tana AyXOBHOCTU C rOCMOACTBOM TEXHMKM, C OTHOLUEHWEM YeN0BEKa U MalUUHbI U
onpeaenser ero no NPevMyLLEeCTBY Kak Nnepuos TBopYecTsa.

G. Hegel and A.N. Berdyaev: two concepts of the spirit

The concept of spirit was of fundamental importance for both thinkers. Both devoted special works to his
analysis. In Hegel, these are the “Phenomenology of the Spirit” and the “Philosophy of the Spirit”. Berdyaev
wrote the works “Philosophy of the Free Spirit”, “Spirit and Reality”.

The similarity of the works of these largely opposite thinkers in their approach to the interpretation of the spirit
is that they explore the problem of the relationship of spirit and reality as an initial one. Berdyaev puts this
topic already in the title of one of his books. Hegel defines spirit primarily as an idea that knows itself, but the
idea itself is a relation of concept and reality, where the forms of knowledge express the forms of this
relationship.

The category of reality is interpreted by them in different ways: Hegel identifies an objective moment, while
Berdyaev, on the contrary, is subjective, valuable and interprets reality as freedom.

Starting from the general analysis of the spirit and consideration of its genesis, both thinkers strive to highlight
the features of the contemporary period of spirituality and give some forecast of the future state of spirit. For
Hegel, in the context of the subjective spirit, it is the concept of the spiritual animal kingdom, and in the
context of the objective spirit, it is a spirit that has the authenticity of itself. Berdyaev, on the other hand,
connects the specifics of the modern stage of spirituality with the dominance of technology, with the
relationship between man and machine, and defines it primarily as a period of creativity.
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Nawko Nnbsa AHatonbesund / llya A. Lyashko

CaHKT-lMeTepbyprcknii rocygapCTBEHHbIA YHUBEPCUTET MPOMBbILJIEHHBIX TEXHONOTMIM U aAu3aiiHa, CaHKT-
MeTtepbypr, Poccua, npenopasatenb, KaHa. ¢unoc. Hayk / Saint Petersburg State University of Industrial
Technologies and Design, St. Petersburg, Russia, Lecturer, CSc in Philosophy

Paznunume noHATMA 1 npeacTasneHmna B punocopckom Hacneamm 3.B. UnbeHkosa u IN.B.®. Terens

CyLLecTBEHHOE pasnnyMe mexay MOHATUEM M MNpeacTaBieHVMeM BrepBble 6b10 packpbiTo I.B.®. Merenem.
UrHopupysa ato pasnunume, copemeHHas GnaocopcKan HayKa He MOXKET ABMraTbCA Bnepéa. Pycckana moicab XX
BEKA B JIMLE K/IOYEBbIX MNpeAcTaBUTENEN AMANEKTUYECKOrO MaTepuann3ma He TONbKO CO3HaBana 3Ty
npob6semaTnKy, HO U MblTaslacb TBOPYECKU pa3BMBaTb e€. 34ecb 04HA M3 KatoyeBblx ¢uryp — 3.B. MnbeHKoB.
®dunocod ceasbiBaeT NpeacTaBieHUE C NPAKTUYECKOWN AeATENbHOCTbIO, @ NOHATME — C Hay4yHOW. MoKasbiBasA Mx
ANanekTnyecKkoe eANHCTBO, OH n3beraeT abCTPaKTHOrO NPOTUBOMNOCTABAEHUA.

B AOK/Na4e PacKpbIBAOTCA NMPUHLMNNANABHBIE aCNEKTbl Pa3numna 3TuX Gopm B CBA3M C HAYKOM NOrmMKu Ferena u
C IOTMYECKMMU U3bICKaHUAMMU UbeHKOBA, CONOCTaBAATCA Noaxoabl o6omx ¢mnocodpos. [enaerca BbiBOL O
BJAMAHUM MNPUHLMMNOB abCcoNOTHOrO uaeannama M AMaNEKTUYECKOro MaTepuannsma Ha pelleHue 3Toro
Bonpoca. Llenb goknaga — aKTyaausmMpoBaTb BOMpoc O metoge ¢unocodum B €ro OTAUUUM U CBA3SU C
3MNUPUYECKMMM cocobamm NO3HaBaHMA.

The Difference between Notion and Representation in philosophical heritage of G.W.F. Hegel and
E.V. llyenkov

For the first time the essential difference between the notion and the representation was discovered by
G.W.F. Hegel. If philosophy ignores this difference, it will not be able to take steps forward. Russian philosophy
of XX century, represented by main thinkers of dialectical materialism, was aware of this problem and
developing it originally. E.V. llyenkov is one of the main figures in this topic. He attributes the representation to
the practical activities and the notion — to the scientific activities.

Some fundamental aspects of the difference between these forms related to Hegel’s Science of Logic and
Ilyenkov’s studies of the logic are shown in the report. It’s concluded how absolute idealism and dialectical
materialism determine the solution of this problem. The purpose of the report is to update theme of the
method of philosophy in its difference and connection with empirical way of cognition.

HaHunkmHa Hatanba BanepbesHa / Natalia V. Danilkina

BanTuiicknin depepanbHblit yHUBEpcMTEeT MMeHM MmmaHyuna KaHTta, KanumuuHrpag, Poccus, acnupadt /
Immanuel Kant Baltic Federal University, Kaliningrad, Russia, Postgraduate

K Teopum coobuects: Hak MaputeH 1 Feopruii l'ypsuy Kak dpunocodbl nHTerpaummn’’

AHTbe BuHep u Tomac Oues (Wiener A., Diez T. European Integration Theory. New York: Oxford University
Press, 2004) BblgensAT TPU 3Tana B Pa3BUTUM TEOPUMN eBPOMNeENCcKon uHTerpaumm B 20 Beke. Ha nepsom 3Tane,
HaumHaA ¢ 1960-x rr., 06bACHANACL CYLHOCTb MHTErpaummn. 3atem, HauymMHasa ¢ 1980-x roaos, 6bian TWATENbHO
M3y4YeHbl BO3MOXKHOCTM o0bLLeeBponeinckoro ynpasneHus. HakoHeu, ¢ Havana 1990-x rr. cTan LWWPOKO
obcyKaaTbcA HenocpeacTBEHHO npouecc cTpouTenbcTBa EBponeiickoro cots3a. Ha Haw B3rnag, B 3Ty
nepuoamsaumnio cnepyeTr BKAOYMTL 6osee paHHWI nepuog 1930-1940-x rogos, Korga dopmuposanca
onpegeneHHbl dpunocodckuin auckype. B atom goknage A obpallycb K MHTENNEKTYalbHOMY Hacieguio AByX
dunocodos nHTerpauum — HKaka MaputeHa n Xopa lN'ypBuYa, HaCTUYHO PEKOHCTPYMPYA UX KOHLENTYaNbHbIN
awanor.

MapuTsH WNPOKO U3BECTEH CBOMM MPOEKTOM «MHTErpasibHoro rymaHusma» (Maritain J. Humanisme intégral:
probléemes temporels et spirituels d'une nouvelle chrétienté. Paris: F. Aubier, 1936), KoTopblii Nnpeanoaaran
AyxoBHoe npeobpa3oBaHWe eBPOMENCKOM LMBUAM3ALMW Yepe3 MpPeofosieHMe OTpbiBa YesloBeKa OoT

17 WUccnepoBaHue BbiNoAHEHO npu duHaHCOBOW noaaep)kke PPOU B pamKkax HaydHoro npoekta Ne 20-05-00369
«TpaHchOpMaLMA 3THOKY/IbTYPHOTO MPOCTPAHCTBA MOCTCOBETCKMX TOCYAApCTB: GaKTopbl, TpeHApl, nepcrnektueb» / The
reported study was funded by RFBR, project number 20-05-00369 “Transformation of the Ethnocultural Space of Post-
Soviet States: Factors, Trends, Prospects”.
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TPaHCLEHAEHTHbIX Hayan XusHu. N'ypBuY OTCTaMBan Al COLManbHOrO NMpaBa Kak npasa Ha MHTerpauuio. OH
yKasbiBasl Ha HeobXoAMMOCTb CO34aHMA MPABOBbIX MEXaHW3MOB, KOTopble 6yAyT yuyuTbiBaTb NAHOPAAN3M
LEHHOCTEW M MHTEpPecoB B COBpemMeHHOM obliectse. «[leknapaumsa coumanbHbix npas» MNypsuua (Gurvitch. G.
La déclaration des droits sociaux. New York: Editions de la Maison Frangaise, Inc., 1944), npegnaratowian Takue
MexaHu3Mmbl, bblna onybankosaHa B cepeanHe 1940-x roaos B KOAMeKUMU «LMBUAM3ALMAY, U30ATENBCKOTO
noma “Editions de la Maison francaise” nog, pykosogcteom MaputaHa. MociefHUi onupanca Ha pag, NoHATUN
lypeuya B cBOMX GUAOCOPCKO-NPABOBbLIX PACCYKAEHWUAX, OAHAKO Hal A[oKMagh OyaeT cPoKycMpoBaH Ha
KNKOYEBBIX PA3/IMUMAX BO B3rNS4aX MbIC/IMTENEN B paMKax 3aB/IEHHOW TeMaTUKM.

Towards a Theory of Communities: Jacques Maritain and Georges Gurvitch as Philosophers of
Integration

Antje Wiener and Thomas Diez (Wiener A., Diez T. European Integration Theory. New York: Oxford University
Press, 2004) distinguish three stages in the development of the theory of European integration in the 20"
centrury. At the first stage, starting from the 1960s, integration was generally explained. Then, starting from
the 1980s, the possibilities of common European governance were scrutinised. Finally, in the 1990s, the
process of the construction of the European Union was discussed. In our opinion, this periodisation should
include an earlier period of the 1930s—1940s, when certain philosophical discourse was formed. In this talk, |
will address the intellectual heritage of two philosophers of integration — Jacques Maritain and Georges
Gurvitch, partially reconstructing their conceptual dialogue.

Maritain is widely known for his project of “integral humanism” (Maritain J. Humanisme intégral: problemes
temporels et spirituels d'une nouvelle chrétienté. Paris: F. Aubier, 1936), which assumed the spiritual
transformation of European civilisation through overcoming the separation of human being from the
transcendent foundations of human life. Gurvitch defended the idea of social law as a right to integration,
pointing out the need to create legal techniques that would take into account the pluralism of values and
interests in modern society. His “Declaration of Social Rights” (Gurvitch. G. La déclaration des droits sociaux.
New York: Editions de la Maison Francaise, Inc., 1944), proposing such techniques,appeared in the mid-1940s
in the “Civilisation” collection, published by “Editions de la Maison francaise” under the direction of Jacques
Maritain. The latter drew on a few concepts of Gurvitch in his works. However, my talk will focus on the key
differences in the views of the thinkers within the stated topic.

MakoBeuxKmit EBreHmnii AHatonbesud / Eugene A. Makovetsky

CaHKT-MNeTepbyprcknin  rocyaapcteeHHblt  yHuBepcuteT, CaHkT-MNeTepbypr, Poccusa, npodeccop, AOKTOp
dunocodckux Hayk / Saint Petersburg State University, Saint Petersburg, Russia, Professor, Doctor of
Philosophy
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CaHKT-NeTepbyprcknii  rocyfapcTBeHHbI  yHuBepcuteT, CaHKT-MeTepbypr, Poccus, AOLEHT,  OOKTOp
dunocodckmnx Hayk / Saint Petersburg State University, Saint Petersburg, Russia, Associate professor, Doctor of
Philosophy

Cokonos EsreHuit Feoprmuesny / Eugene G. Sokolov

CaHKT-MNeTepbyprcknin - rocyaapctBeHHbln  yHuBepcuteT, CaHkT-MNeTepbypr, Poccusa, npodeccop, AOKTOP
dunocodpcknx Hayk / Saint Petersburg State University, Saint Petersburg, Russia, Professor, Doctor of
Philosophy

Mumecuc 1 baHTasna B OCHOBaHMUM UCKyccTBa'®

[oKknag npeacrasnset coboil NoONbITKY ONMCaTb TEOPETUYECKYIO 061aCTb CTO/IKHOBEHMA MMMEcKca U GpaHTasnu.
Ecnm ana AHTMYHOCTM M PeHeccaHca NPUOPUTET MUMECKUCA B KauecTBe OCHOBaHMA MCKYCCTBA Bbl/1 HECOMHEHEH,

18 YccnepgoBaHMe BbIMOAHEHO NPU GUHAHCOBOIN noaaepskke PODU B pamkax HaydHoro npoekta Ne 20-013-00865 / The
reported study was funded by RFBR, project number 20-013-00865.
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TO Y)Xe pPOMaHTUYEeCKMe TeopuM MUCKYCCTBa MOIMIM OTAABaTb NpuopuTeT ¢aHTasuu, B MNO3UTUBUCTCKUX
KoHuenuuax XIX BeKa Mbl TOXe MOXKem OOHapyXUTb 3TO npeanoyteHne ¢daHTasmMm. AKTYanbHOCTb 3TOrO
«crnopa» cTasa MOTMBOM A/1A pAfa uccnenoBaHui, Hanpumep, .-, Tagamepa, oTAaBaBLeEro npeanovteHne
MUMmecucy.

Mpw BCcel KoHLeNTyanbHoN andbdepeHUMpPOoBaHHOCTU MUMecnca U GaHTasuKM, UMEBLUEN MECTO B aHTUYHbIX
TEOPUAX MCKYCCTBA, NOAParKaHWe U BoobparkeHne He Moriv BbiTb NPOTUBOMOCTABAEHbI APYr-Apyry. Teopus
MUMECUCA MCYePnbIBAKOLLE OMUCbIBANA KaK rpaHuUy, pasgenalolwyto ecTeCTBeHHOEe U UCKYCCTBEHHOe, Tak U
camy 06/1acTb MCKYCCTBEHHOro. 3Ta Teopua BMojHe ybeguTenbHO O0ODBACHANA BO3MOMKHOCTb TBOPYECTBA,
MCcXoas M3 BNACTU NOAPAXKaHMA PACKpbIBaTb NPUPOAY Belleil B npouecce co3faHusa Konui. U3 3toro mbl
Jenaem BblBOJ, YTO Cama NOCTAHOBKA BOMPOCa O NpUopuUTeETE MUMECUCA AN GaHTa3UM B KAYECTBE ABUNKYLLEN
CUJ/Ibl UCKYCCTBA ABAAETCA HEPENIEBAHTHOM AN aHTUYHOIO NPeACcTaBAEeHNA O NOAPANKAHUN.

[na onucaHua npobaemHOro nona reHesmca UCKyccTea Mbl obpallaemca K pabotam dPunoctpata Crapluero,
dunoctpata Maaguwero, . Tapaa.

Mimesis and Fantasy in the Basis of Art

This report is the attempt to describe the theoretical field of collision between mimesis and imagination. If for
the Antiquity and the Renaissance the mimesis priority as the basis of art was undoubted, already romantic
theories of art could give priority to an imagination. In positivist concepts of the beginning of the 20th century
we can find this preference of imagination too. The relevance of this "dispute" became a reason for a number
of researches (for example, Hans-Georg Gadamer gave preference to mimesis).
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