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The so-called Great Isaiah Scroll (1QIsa”), which was
found in the first Qumran cave in 1947 (or at the end of
1946), is the oldest preserved copy of the Book of Isaiah
in Hebrew, dating between 150—100 BC [1]. The text of
the scroll differs extensively both from the Masoretic
text of the Bible (MT), as well as from other Qumran
scrolls of Isaiah, and includes a variety of unique read-
ings. Among such readings are YNHYLW and TRTYW in
Isa 42:4b (column XXXV, line 13). Scholars are yet to
come to a common position on how to understand this
passage. The following article is dedicated to its inter-
pretation. Therein several issues will be addressed:
a) why these textual variants appeared and b) how does
one interpret the text in the passage?

The verse 42:4 is the concluding verse of the
so-called First Servant of YHWH Song (Isa 42:1—4),
which includes the direct speech of God YHWH. In it,
He introduces His Servant and tells about his mission.
The following is the way the text looks in MT.

MT, Isa 42:1—4: ' hen ‘abdi “itmdk bo bohiri rdsatd
napsi ndtatti ruhi ‘dlaw mispdt laggoyim yosi ° lo yis‘aq
walo yissd walo yasmi bahus qolo ° gdnd rdsus lo yisbor
upistd kehd lo yokabbdnnd li’dmit yosi mispdt * lo yikhd
walo yadrus ‘ad yadsim bd’drds mispdt ulatordto “iyyim
yayahelu

"Here is My chosen, in whom my soul delights; I have
put my spirit upon him; he will bring forth justice to the
nations. > He will not cry or lift up his voice, or make it
heard in the street; * a bruised reed he will not break, and
a dimly burning wick he will not quench; he will faithfully

bring forth justice. * He will not grow faint or be crushed
until he has established justice in the earth; and the coast-
lands wait for his teaching [2].

The Masoretic text of Isa 42:4b has the YYHLW (in
most copies) or YYHYLW (Codex Leningradensis) read-
ing. This word was vocalised by the Masoretes as
yayahelu, which is the Pi‘el 3 m. pl. imperfect form of
the verb y-h-I “to wait”. However, in the text of the
1QIsa’ scroll one finds the YNHYLW reading, which pos-
sibly should be vocalised as yanhilu. Evidently, this
word is the Hiph‘il 3 m. pl. imperfect form of the verb
n-h-I, which means “to give as an inheritance, to pass on
an inheritance”.

In addition, MT Isa 42:4b includes the TWRTW
(tordato) reading. This word is the singular form of the
noun TWRH (MT: tord) “teaching”, “instruction”, “law”
with the third person singular pronoun suffix, i.e. “his
teaching”, “his law”. However, in 1QIsa” one finds in-
stead the reading TWRTYW — between letters Taw and
Waw there is another letter — Yod (the meaning of the
reading will be discussed further).

1QIsa’, Isa 42:4b: WLTWRTYW *YYM YNHYLW [3].

As previously mentioned, both Qumran readings,
YNHYLW and TWRTYW, are unique and can only be
found in the text of 1QIsa’.

Aside from 1QIsa’, the text of Isa 42:4b has also
been preserved in another Qumran scroll — 4QIsah from
the Fourth cave.
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4Qlsa", Isa 42:4b: WLTRTW *YYM YHYLW [4].

The word YHYLW in 4Qlsa" can be interpreted either
as Hiphfil 3 m. pl. imperfect form of the verb y-h-/ “to
wait” (yohilu) written without the letter Waw (defective
spelling), or as an analogous form of Qal stem of the
synonymous verb f-y-/ “to wait” [5] (vahilu), or, which
is much less likely, an analogous form of the 3 m. pl.
imperfect of Qal stem of the verb f-y-/ “to writhe”, “to
tremble” (ydhilu). Thus, Isa 42:4b in the 4QIsa" scroll
can be translated in two different ways: a) “And the
coastlands wait for his teaching” (=MT), b) “And the
coastlands will tremble before his teaching”.

In the Old Greek translation (LXX) instead of the
equivalent with the semantics “his teaching”, “his law”,
one finds the dative case of the noun zo dvoua “name”.

LXX, Isa 42:4b: kai éxi 1¢ 6vopat adrod £6vy
éAmodary

And the nations shall rely on his name [6].

According to scholars, the variant éxi @ dviouan
avtotv appeared due to the similarity of the words 7o
ovoua “name” and 0 vduog “law”. It is likely that there
was a theological re-thinking of this text [7]. This read-
ing also might have appeared in the LXX manuscript
from the New Testament text of Mt 12:21 [8]. However,
one must not exclude the possibility of a simple mistake
by a scribe.

Later Greek translations have the same variant of the
text as MT:

Kol TQ) VO® avtod £0vy éAmiodory

And the nations put their hope in his law [9].

Other instances of the text are also similar to MT:

Targum Jonathan, Isa 42:4b: ul’orayteh nagawan
yakattorun

And the coastlands shall wait for his teaching [10];

Peshitta, Isa 42:4b: WLNMWSH GZRT’ NSKYN
And the coastlands shall wait for his law [11];

Vulgate, Isa 42:4b: et legem eius insulae expectabunt

And the coastlands shall wait for his law [12].

As far as the author of this article is aware, all schol-
ars agree that the original variant of Isa 42:4b is reflected
in the Masoretic Bible [13]. Ancient translations of
Isaiah as well as the use of the verb y-h-/ in Isa 51:5b,
which is semantically connected with Isa 42:4b (“And
the coastlands will rely on Me (1QIsa®: ‘on him’) and on
my arm (1QIsa": ‘his arms’) they will put their hope
(MT: yayahelun, 1QIsa": YWHYLWN)”) attest to the an-
tiquity of the MT.

Most scholars, who translated Isa 42:4 in 1QIsa’, in-
terpreted TRTYW as the plural form of the noun TWRH
(MT: tord) “teaching”, “instruction”, “law” with a third
person singular pronoun suffix (“his teachings”, “his

laws”) [14]. Others, however, interpreted it as an analo-
gous singular form (“his law”) [15].

While pondering on the meaning of Isa 42:4b in
1QIsa” in general, some scholars admitted to not under-
standing it [16]. Some thought that such reading is the
result of a scribe's mistake [17].

Edward Y. Kutscher suggested that the reading is the
result of editorial work taken up by the scribe. In his
opinion, the scribe did not know the word YYHLW (Pi‘el
3 m. pl. imperfect form of the verb y-4-/ “to wait”) and
changed it to the word YNHYLW, formed from the root
n-h-I. To prove his hypothesis he brought forward the
following arguments. Firstly, the root n-A-/ in Biblical
texts is used much more frequently than the root y-h-/.
Secondly, unlike the root n-h-I, the root y-h-/ is not
found in the Rabbinic Hebrew. Thirdly, he found one
other example of substitution of this lexeme in the
scroll — in Isa 51:5 the Masoretic yayahelun (root y-h-1,
Pi‘el stem) in 1QIsa” corresponds to YWHYLWN (same
root y-h-1, Hiph‘il stem). At the same time, Kutscher did
not try to translate the text (Isa 42:4b), noting that the
YNHYLW reading, in all likelihood, does not correspond
to the context [18].

The scholars that did offer translations of the text of
1QIsa” in Isa 42:4b, interpreted it in three different ways.

According to the first explanation, the proper subject
in this sentence is the word YYM “coastlands”. The
predicate is the verb YNHYLW, which in this context
should be translated not as “they will give as an inheri-
tance” (meaning of n-k-/ in Hiph‘il) but as “they will
inherit” (the meaning of this verb in Qal). The preposi-
tion L (MT: [5), written together with the next word
TWRTYW, was understood as an indicator of the accusa-
tive case (nota accusativi). Thus, the text was translated
as “and the coastlands will inherit his law / laws”. Simi-
lar interpretation is reflected in most translation of the
Qumran text of Isa 42:4b [19].

According to the second explanation, the subject is
the pronoun “they” (included in the form YNHYLW), i. e.
Israel, the predicate is the verb YNHYLW “they will give
as an inheritance” (the regular meaning of the verb n-h-/
in Hiph‘il). The preposition L, written together with the
next word TWRTYW, was understood either as an indica-
tor of the accusative case, or as “with respect to”. The
overall meaning of the passage according to this inter-
pretation is the following:

And they [Israel] will cause coastlands to possess his
laws / And they [Israel] will cause coastlands to possess,
with respect to his laws [20].

The third explanation was offered by Jean
Koenig [21]. According to his interpretation, the subject
is the word "YYM “coastlands”, the predicate is the verb
YNHYLW “they will give as an inheritance” (the regular
meaning of the verb n-f-/ in Hiphfil). Koenig thought
that the direct object of the verb in the context of Isa
42:4b was not specified but that object is nahdlot
Somemot “desolate heritages”, mentioned in another text
of Isaiah — Isa 49:8. The phrase LTWRTYW Koenig
understood as “according to His (God) instructions”. In
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his opinion, the passage talks about the fact that the
“coastlands” (i. e. nations) will give Israel lands as an
inheritance, repatriating the Israelites. To interpret the
passage he also cites Isa 60:9, which also talks about
“waiting of coastlands” [22] in the context of Israelites'
repatriation. Koenig translated the text the following
way:

And according to His (God's) instructions the coast-
lands (= nations within their borders) will make (Israel) the
inheritor (of the inheritance mentioned in 49.8 by repatriat-
ing it) [23].

He supposed that the Qumran version of the Biblical text
that was originally univeralist in nature (= MT) was ed-
ited in a particularist way.

Arguments given by the scholars, according to
whom the original text of Isaiah was similar to that of
the MT, seem quite convincing.

First, it must be determined what meaning does the
variant TRTYW possess? Despite the fact that most
scholars interpreted it as a plural form of the word
TWRH (MT: tord) “teaching”, “instruction”, “law” with
a third person singular pronoun suffix (“his teachings”,
“his laws”), it seems that this word is an analogous sin-
gular form of the word (“his teaching”, “his law”) and
has the same semantics as the Masoretic reading
TWRTW, being its orthographic variant [24].

As shown by researchers [25], in the language of
1QIsa™s scribe, as well as scribes of some other Qumran
texts, there disappears the difference between suffixes —
W (in Hebrew of the Bible, the 3 m. s. pronoun suffix
attached to a noun in singular form) and — YW (in the
language of the Bible the pronoun suffix of 3 m. s. at-
tached to a noun in plural). Such mutual exchangeability
of suffixes is due the fact that they were pronounced the
same as o or u. Thus, aside from the regular usage, the
pronoun suffix — W could be attached to a noun in plu-
ral, while the suffix — YW could be attached to a singu-
lar noun [26]. Thus, theoretically the variant TWRTYW
can be both a singular form of the word TWRH (with
apronoun 3 m. s. suffix), as well as plural (with the
same suffix).

However, in the 1QIsa” scroll and in particular, in its
second part (Isa 34—66), the plural ending -ot is written
in a defective manner (scriptio defectiva), that is, without
the letter Waw (-T) quite rarely, usually it is written as
-WT (with the letter Waw). Thus, if there was a need to
write “his laws”, the scribe in all likelihood would have
written TWRWTYW (with the letter Waw between the
letters Resh and Taw) and not TWRTYW [27].

In ancient translations of the Bible, the equivalents
of the Hebrew word TWRH “law” in Isa 42:4b are in
singular form (Peshitta: WLNMWSH,; Targum Jonathan:
ul’orayteh; Vulgate: legem eius; Greek translations ex-
cept LXX: @ vouw avrod). It should be noted that in
LXX the word TWRH is translated as dvoua “name” (éxi
@ dvouatt avrod), which is also in the singular form.
Finally, in Isa 51:4-5, which is semantically close to Isa
42:4, the word TWRH “law” in singular form (1QIsa
and MT) is used.

Thus, the most likely interpretation of the TWRTYW
variant is “his teaching”, “his law” (= MT) and not “his
laws”. It appeared as a result of text editing by the scribe
of the scroll (or the scribe who wrote its Vorlage text),
which strives to transmit the Biblical text in a new “full”
orthography (the so-called Qumran Practice), adding to it
certain letters, some of which were redundant.

How could the Qumran (1QIsa") variant YNHYLW
“they will give as an inheritance” (or “they will in-
herit?”’) appear, considering the fact that in most textual
evidence one finds the variant that has the semantics of
“they shall wait for” (=YYHLW / YYHYLW) in
MT? [28].

Various verb forms from the root y-4-/ are attested
for in the non-Biblical texts from Qumran written in He-
brew eight times [29]; there are only two instances, in
which one finds verbs of Hiphil stem [30], while in the
other six texts one finds forms of Pi‘el stem. Moreover,
in the non-Biblical texts of Qumran there is one usage of
the noun TWHLH “hope” and the noun TWHLT “hope”
is used five times (deverbal nouns from y-4-/) [31]. Even
further, verb y-f-/ can be seen once in the corpus of
Qumran texts written in Aramaic. In the Targum on the
Book of Job, the text of which was found in the
11th cave (11Q10 XXV,7), one finds the word "YHL,
which is evidently the first person singular imperfect of
Pa‘el stem (analogue of the Hebrew Pi‘el). However,
based on the preserved manuscripts, the verb y-h-/ is
absent in this passage in the Hebrew text of Job (Job
34:24—34).

In Biblical manuscripts found in Qumran, one does
find the verb y-A-I more than 10 times [32] including its
Pi‘el forms [33]. The Qumran scroll 1QIsa” includes the
verb y-h-/ once in Isa 51:5 in Hiph'il form (YWHYLWN,
in MT in Pi‘el form).

Thus, it can be seen that: (i) the root y-h-/ can be
found multiple times in the Qumran texts; (ii) there are
verb forms of Pi‘el stem that are formed from this root in
Qumran texts; (iii) in the text of the 1QIsa” scroll one
can find a form of Hiph®il stem of the same verb (in MT
it corresponds with Pi‘el stem). Thus, the explanation
offered by Kutscher is not quite convincing. The scribe,
who wrote the text on the scroll, had to be familiar with
the verb y-A-I. In Isa 51:5 he used the form of Hiphfil
stem instead of one of Pi‘el. Moreover, it was possible
for him to do the same in this case, though he did not.

It should be noted that not only the variant found in
1QIsa” but also several other variants of the Hebrew text
of Isa 42:4b are problematic. For instance the reading
YYHYLW, found in Codex Leningradensis is an example
of the so-called forma mixta, which includes in itself the
morphological features of both Pi‘el and Hiphfil. The
reading YHYLW from 4QIsa" scroll is an orthographi-
cally rare “defective” 3 m. pl. imperfect form of the verb
y-h-1 “to wait” in Hiphfil (vohilu) or an analogous form
of a rare verb h-y-I in Qal “to wait”, or an analogous
form of the verb /-y-/ in Qal “to writhe”, “to tremble”
(yahilu) (see above). It can be supposed that Vorlage of
the 1QIsa” scroll in Isa 42:4b also preserved the prob-
lematic reading. For instance, it can quite possibly be the
reading YHYLW found in 4QIsa".
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Since not only the scroll 1QIsa® but also 4QIsa" (as
well as Codex Leningradensis) includes “problematic
readings” in Isa 42:4b, the suggestion that the reading
YNHYLW from 1Qlsa® appeared as a result of a me-
chanical mistake made during copying, seems unlikely.
It is much more probable that the scribe had a rational
reason for what he did. When the scribe came across the
Vorlage form that seemed strange to him, it is likely that
he reconsidered its content and substituted it with the
form YNHYLW; he most likely had to understand the
resulted text.

Before moving on to the question of the actual
meaning of Isa 42:4b text in the 1QIsa” scroll, it must be
noted that the explanation offered by Koenig is based, it
seems, largely on a lot of assumptions that are not sup-
ported by the text in the passage. Firstly, the word
TWRTYW is most likely a singular form of the word
TWRH (MT: tora) “teaching”, “instruction”, “law” (“his
law”) and not a plural one (“his laws”), as Koenig
thought. Secondly, the antecedent of the pronoun is in all
likelihood the “Servant of YHWH”, and not “God”,
since the text of the Servant Song is the speech of God
from a first-person perspective. Thirdly, the text of the
scroll does not point directly to the fact that the object of
the transfer of ownership are nahdlot Somemot “desolate
heritages”, mentioned in Isa 49:8. In turn, the subject
who performs the transfer of desolate heritages in Isa
49:8 is the Servant of YHWH, not nations (“%yyim) [34].
Fourthly, the text of 1QIsa” Isa 42:4b does not denote
who will get the inheritance (i. e. Israel). Thus, Koenig's
explanation seems unconvincing.

Furthermore, the translations “And they [Israel] will
cause coastlands to possess his laws” and “And they [Is-
rael] will cause coastlands to possess, with respect to his
laws” [35] seem to barely fit into the context, since the
First Servant Song does not mention the Israel-
ites / Israel.

It seems that in the sentence WLTWRTYW °*YYM
YNHYLW the subject is "YYM “coastlands”, the predi-
cate is the verb YNHYLW (“they will pass on as inheri-
tance”), and the word TWRTYW “his law” is its direct
object. Therefore, the preposition L before the word
TWRTYW should play the role of nota accusativi. The
use of this preposition to denote accusative case is typi-
cal for Aramaic but can also be found in Biblical He-
brew [36]. Since the native language of the scribe who
copied the scroll was Aramaic, it was possible for him
to interpret the preposition L in the Vorlage text as nota
accusativi.

In non-Biblical texts of Qumran written in Hebrew,
various forms of the verb n-h-I occur more than
35 times, out of which the verb forms of Hiphfil stem
appear approximately 15 times [37]. However, it is not
used in corpus of Aramaic texts from Qumran.

The regular meaning of the verb n-4-/ in Qal is “to
receive into possession”. It is most often used to denote
the receiving into possession a piece of land. In addition,
both in texts from Qumran and in the texts of the Bible it
can have the meaning of possessing non-material things
such as: SMHH (MT: s$imhd) “happiness” (4Q416
2iii7-8), "MT (MT: ’4dmdt) “truth” (4Q418 55,6), KBWD

(MT: kabod) “glory” (4Q525 14iil4; Proverbs 3:35),
SOR (MT: $dgdr) “deception” (Jer 16:19) and others. In
particular, in Psalm 119:11 it is used with the word
‘DWT (MT: ‘edof) “testimonies”, which is a synonym of
the word TWRH (MT: tord) “law” (cf. Ps 119:109,113).

MT, Ps 119:111: nahalti ‘edotika lo%olam ki sason libbi
hemmd

I have inherited Your testimonies forever, for they are
the joy of my heart.

The verb n-A-1 in Hiphfil has the meaning of “to give
as an inheritance”, “to pass on as an inheritance” [38].
Usually it is used in Old Testament and Qumran texts as
terminus technicus to denote a transfer of a plot of land
into possession. Moreover, the texts from Qumran use it
with abstract nouns that serve the function of a direct

object:
4Q180 1,9: [L’HBT] ‘WLH WLHNHYL RS*H... [39]

[to love] falsehood and to pass on wickedness as an in-
heritance...;

4Q181 2,4: WWHBY *WLH WMNHYLY *SMH [40]

and those who love falsehood and pass on sin as an in-
heritance.

Based on the handwriting, both texts date back to
Herodian time, and their original dates back to no later
than the first century BC. These works contain the exe-
gesis of the sixth chapter of Genesis, which tells about
“Sons of God came in to the daughters of men”, as a re-
sult of which giants started to be born (Gen 6:1-4). In
4Q180 and 4Q181 “the Sons of God” are identified with
evil angels (HML’KYM), companions of Azazel (4Q180
1,7). They are accused of the fact that “They pass on
wickedness as an inheritance”, i. e. spread it on earth by
breeding giants.

As was shown earlier, the verb n-4-/ in Qal form can
be used in combination with nouns that mean “testimo-
nies”, “laws” (Ps 119:111), while in Hiph'il it would
mean the transfer of not only land plots but also objects
of immaterial nature. Thus, there is no reason not to
translate the Isa 42:4b (1QIsa") passage the following
way: “And the coastlands shall pass on his law as an in-
heritance”. If this hypothesis is true, then the text is talk-
ing about the fact that the coastlands, that is pagan na-
tions that inhabit them, will accept the law of the Servant
of YHWH and will live according to it and passing it
(them) on as an inheritance (c¢f. Deut 4:9; 6:6—9;
11:18—21; 32:46; Ps 78:3—7).

Thus, in Isa 42:1—4 of the 1QIsa® scroll the Servant
of YHWH plays the role of a legislator, according to the
laws of whom the pagans will begin to live during some
eschatological epoch. It should be noted that the same
idea, it seems, can be found in the first verse of the text
of the First Servant of YHWH Song in 1QIsa" (Isa
42:1b): “I put My spirit upon him and his judgement
(MSPTW) He shall reveal to the nations”. In 1QIsa®
a 3 m. s. pronoun suffix, which is absent in the Masoretic
text and other ancient translations of the Bible is at-
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tached to the word MSPT “judgement”. The variant
MSPTW “his judgement”, found in 1QIsa" is most likely
also an evidence of editing by the scribe.

Another text, which is talking about the same es-
chatological figure is, it seems, previously mentioned
passage in Isa 51:5. 1QIsa" gives the following version
of the text:

1QIsa’, Isa 51:5: QRWB SDQY YS? YS'Y WZRW'W
MYM YSPWTW LYW ?YYM YOWW WL ZRW'W
YWHYLWN [41]

My truth is near, my salvation has come, and his arms

shall judge the nations! The coastlands will rely on him
and on his arms they will put their hope!

The texts of the Masoretic Bible, Qumran scroll
lQIsab, as well as other ancient translations of the Bible
use a third, not first person pronoun: “...My arms... on
Me... on My arms...”. It can be said with a high level of
probability that the version found in 1QIsa® appeared as
a result of reinterpretation of the text by a Qumran
scribe. By substituting first person suffixes with the third
person ones he thereby personified the abstract terms
such as SDQ “truth” and YS$* “salvation” [42].

Conclusions

(1) The TWRTYW reading attested in 42:4b of the
Qumran 1QIsa” scroll possesses the same semantics (“his
teaching”, “his law”) and is in fact an alternative ortho-
graphic version of the Masoretic TWRTW.

(i1) The YNHYLW reading in the same passage ap-
peared as a result of reinterpretation of the Vorlage text
by the scribe; in all likelihood, it contained either an un-
usual spelling variant of the verb y-4-/, or an analogous

Qal form of the verb A-y-/ “to wait”. This reading was
preserved in 4QIsah (YHYLW) scroll.

(iii) The text of Isa 42:4b passage in the 1QIsa®
scroll can be understood in the following way: “And the
coastlands shall pass on his law as inheritance”. Thus,
the Servant of YHWH, who is talked about in Isa 42:1-4
played a role of an eschatological legislator, based on
laws of whom pagans will live in an age to come.
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1958: 22) offered two versions: “They shall cause the isles to
possess his laws” and “They shall cause the isles to inherit,
with respect to his laws”.

21. See: Koenig, 1982: 355—3609.

22.In Isa 60:9, the verb g-w-w/y in Pi‘el “to wait” was
used, which is synonym of the verb y-A-/ in Pi‘el and Hiph'il:
ki li “iyyim yagawwu “For the coastlands shall rely on Me”.

23. See: Koenig, 1982: 368 (“...et conformément a Ses in-
structions (de Dieu), les iles (= les nations jusqu'a leurs con-
fins) rendront (Isra€l) héritier (des héritages visés en 49, 8, cela
en le rapatriant)”).

24. Cf.: Abegg, Flint, Ulrich, 1999: 337 (“and the coast-
lands will inherit his law™).

25. See: Kutscher, 1974: 443, 447; Qimron, 1986: 33—34,
59; ¢f. Reymond, 2014: 145—146.

26. See examples from 1Qlsa”: ZRWW “his shoulders” in
Isa 51:5, LMNWTW “his palaces” in Isa 13:22, YDYW “his
hand” in Isa 14:27; BNYW “his sons” in Isa 37:38; RW'SYW
“his head” in Isa 59:17, SPTYW “his quiver” in Isa 49:2 etc.

27. Tt should be noted that the text from the second part of
the 1QIsa” scroll (Isa 34—66) includes several examples that
are similar to TWRTYW: the suffix -YW “his” is attached to
feminine nouns with the ending -7. In MT they correlate to
singular nouns. I interpret these as feminine singular nouns:
PLTYW (MT: pa‘ullato) “his reward” in Isa 40:10; 62:11,
'SPTYW (MT: “aspdto) “his quiver” in Isa 49:2, "HBTYW (MT:
‘ahabato) “his love” in Isa 63:9 etc.
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28. The answers to these questions are partially contained
in my paper in Russian: Bitner, 2013: 15—22.

29. 1QH" XV,18; 1QH" XVIL10; 1QH" XIX,31; 1QH"
4,17; 4Q160 7,3; 4Q421 11,4; 4Q521 2ii+4,4; 4Q521 2ii+4,9.

Thus says the Lord: In a time of favour I have answered you,
on a day of salvation I have helped you; I have kept you and given
you as a covenant to the people, to establish the land, to apportion
the desolate heritages (NRSV).

See: Abegg, Bowley, Cook, 2003: 310.

30. 1QH" XV,18; 1QH" 4,17.

31. TWHLH: 1QH" XVII,14; TWHLT: 1QpHab 1,2 (which
preserves letters HLT); 4Q88 VIL 17 (which preserves letters
HL); 4Q509 87,2; 11Q5 XXIL3; 11Q5 XXIL9. See: Abegg,
Bowley, Cook, 2003: 756.

32. 1QIlsa’, Isa 51:5; lQIsab, Isa 51:5 (which preserves let-
ters YY); 4QPs, Ps 71:14 (which preserves letters HYL);
4QPs%, Ps 119:43,49; 4QPs', Ps 31:25; 11QPs®, Ps
119:43,49,114; 130:5,7. In addition, forms of the verb y-h-/ are
attested in the scroll of Minor Prophets from Wadi Murabba‘at
(Mur88), Mic 5:6; 7:7 (which preserves letters "WHY). See:
Abegg, Bowley, Cook, 2010: 309.

33.4QPs®, Ps 119:43,49; 4QPs®, Ps 31:25; 11QPs®, Ps
119:43,49,114; 130:7, as well as, in all likelihood, lQIsab, 51:5
(which preserves letters YY). See also Mur88, Mic 5:6.

34, Isa 49:8:

35. Wyngaarten, 1958: 22.

36. See: Clines (ed.), 1998: 483.

37. See: Abegg, Bowley, Cook, 2003: 510.

38. See: Clines (ed.), 2011: 656—657.

39. See: Roberts (ed.), 1995: 206.

40. See: ibid.: 208.

41. See: Ulrich, Flint (eds.), 2010, vol. 1: 84—285.

42. According to many scholars, by doing that, the scribe
was solving theological issues. Thus, for instance, John Cham-
berlain (see: Chamberlain, 1955: 366—367) supposed that by
personifying divine functions, he thereby formed messianic
names. Arie Rubinstein (see: Rubinstein, 1955: 198—200)
thought that the aim of personifying the word YS* “salvation”
was to connect the passage in Isa 51:5 with the one in Isa 42:1.
William Brownlee (see: Brownlee, 1964: 198) put forth a hy-
pothesis, according to which the text of Isa 51:4—5 in the
Qumran scroll forms another Servant of YHWH Song.
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