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ABSTRACT

Sigmficant changes caused by migration processes taking place today i the European
pat of the world not only encourage political, administrative and legal tools to resolve
them, but also create a new categorical apparatus and philosophical concepts which
contribute to the formation of a new world, an adequate for the period of global crisis.
This1s true m the perspective that previously humanitarian discourse was focused on the
descnbing stable situations 1n the culture and the society, but the periods of “breaking”
of traditronal stereotypes and the emergence of a situation of instability are still not well
mderstood. For better understanding of such blfurcations there were used different
concepts: “crisis”, “era of transition”, “cyclical dynamics”, “progress”, “return motion”,
“ypward and downward waves”, “modermzation” and many others. All of them contain
different connotations and include the vector characteristics. Unlike the above mentioned
concepts. we believe, the phenomenon “transformation” 1s more adequate for ongoing
changes because it does not mclude an evaluation component, and thus it 1s more succinct.
The understanding of the fundamental causes of socio-cultural transformations related to
the specific historical period 1s necessary as a basis for the analysis of the cultural genesis.
Inaperiod of relative stablllty of empires and civilizations, the transformations were not
so vvid and significant, their scopes were quite narrow and local, sometimes even
manageable. However, during the collapse of empires and civilizations or so called the
modern world-system transformations reach the global level as they affect different areas:
economy, politics, religion, law, culture, carrying out on a personal and/or public levels.
This comprehensive scope of their manifestations requires philosophical understanding

of this concept.

Keywords: socio-cultural transformations, era of transition, philosophy of culture,
humanitanan discourse

The significant changes being caused by the processes of migration, economic
enses, military conllicts, the change of political regimes, and sharp social stratification
taking place n the today’s world prompt political, administrative and legal methods of
solving them. In this context 1t becomes extremely relevant to look for philosophical
concepts that contribute to understanding what 1s happening. In his time, Gilles Deleuze,
pondering the nature of philosophy, invanably replied as follows: “phllosophy 1s the art
of forming, inventing, producing concepts” [1]. Treating philosophy 1n such a way, he
refers to Friedrich Nietzsche, but greatly expands upon this idea, explaining that every
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concept has 1ts age, its history, and that therefore every concept Is subject to the
requirements of renovation or replacement. As Deleuze explams, a concept 1S not receiveg
knowledge, but creatively constructed; a concept IS an outline, a configuration, 5
constellation of some future event, but since every concept undergoes a period of
formation. it must be considered in relation to other concepts.

Taking as a starting point this vision of the concept as a reconstructed
philosophical reality, let us analyze some of the concepts developed in western culture
Western humanitarian discourse of the recent past has mostly been focused on describing
stable states m culture and society (though there have been no balanced and stationary
states 1n history, and such complex systems as culture and society are constantly in a state
of flux). There have been different concepts in use: evolution, forward motion, linear
development, progress, modermzation and post-modermzation, dynamics. Cultural
development has been understood as a cumulative process that has contributed to the
implementation of all components of the state: politics, economy, and a variety of social
institutions. The rapid accumulation of knowledge and the fast-growing developinent of
science and technology — all of this has become a basis and support for the concept of the
progressive development of humanity, for 1ts liberation on a global scale. However, the
development of “technoscience” has laid bare the obvious incompatibility of conceptual
constructions and historical realities. The negative consequences of the implementation
of the modernity project include the unrestrained complexity of the world. deepening
social inequality, violence committed in the form of incessant wars, competition. striving
for the attainment/preservation of the local (national, ethmc, religious identity) as a
response to the threat of the leveling force of Western umversalism, etc. According to
Jean-Frangois Lyotard, humanity 1s divided into two parts: one 1s faced wlth the challenge
of complexity, the other — with the challenge of survival, and it 1s n this, according to his
hypothess, that the chief cause of the failure of the modernity project can be found [2].
The emerging new situation 1n culture, which can be described as ‘the postmodem’. has
necessitated the formation of a conceptual apparatus and conceptual constructions that
respond to these changing realities.

The debunkmg of the concept of Western umversalism and 1ts related idea of
progress has demanded new concepts: the cycle, the rise and fall, the upward and
downward wave, cyclical dynamics, the return movement, repetition, pluralism, etc. A
weighty study of related termmology and methodologies of the study of nonlinear periods
of development was made by Russian economist Nikolai Kondratiev. Certain elements
of his theory were later claimed by Fernand Braudel. Immanuel Wallerstein and many
other Western thinkers to explain the history of world development as deterimned by
econommec characteristics. In their works we can find valuable judgments to the effect that
cultural maps do not match economic ones, that the concept of linear dimensions 0
culture 1s redundant, and that nonlinear measurements are now the order of the d&:
Comparing the degree of development of economy and culture allows us to note ! ¢
following: during times of economic recession culture behaves extremely strangely: it(as
does the state) actively interferes with life during long downturns. Sometimes CU““re'
manages to achieve what society cannot. This can be explained from the perspectivé tn?
one of the callings of culture, according to Fernand Braudel. 1s “to plug” gaps and
1n the social plurality, which he understands as akmd of system that 1n addition 10 cul
also includes economy. politics and social hierarchy [3]. We can supplement Braus*
thoughts by noting that non-systemic and cultural movements also occur, the resd te
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pich 15 formations that do not fit into the system and which differ radically f

isting institutions contained 1n it. However, Braudel himself mentions th Y l'(?(rjn the
yiolations and (ilstgrllons that may mark the beginning of a coliapse of the s te aC(l:-ll' ens.
estifies t0 the variety of bizarre trajectories in the development of Cultureys el:n. istory
economic downturns culture reached extraordinary levels and positive resljlvtv e~|[-1h(_iurmg
linked to the realization of a common 1dea brought about by the social mas s. This was
culture was an ele_ment of a system, erther performing within 1t an accordi Sefs Insqfar o
on the contrary, disengagmg 1tself from it. Ing function or,

Analyzing the periods of surges an i
d declines m culture and educi
ucing the vario
forms. and models of cultural development, Alfred Kroeber noted their exlrfm tragili 3,
pointing out that 1t 1s not clear exactly which fi i | Penaps,
s e o hy ! ch factor contributes to their evolution. Perhaps
. ething that lies in the very constitution . ’
' of the human s
Descrlbmgflhe variety of models (forms) of separate cultures, he noted that he couldc::e;
no Slﬁr-ls o ar;y kind of law — In the true sense — governing their development or decline
;'nol 1n[g c¥c 1cal, reglulgrly recurring or essential [4]. These cultural forins {models) from
is point of view include philosophy, science, and art its di 1
s X in all its diversity of forms
genrc:js. l—,{e anal)_/ze(l them 1n the context of their association with the naugn-stale whai[(]:s
:;:Vgi-si); sQ;erm(mok;gy »\(/jelwould describe as their relation to geoculture He;lce the
national models, or cultural forms. In anal -
following concept when characterizi | e e st uocd the
ing the formation of models: the h
: : 1gh-quallt
:)hfe [[;,Olemlal possibllities of a model, the waves of development of the ng10d(331 thg([i];gldiile‘
reocczrrger[:):;;hofot{; the (;n(l)dil. a temporary lull, the dying of the model‘ the weak
e model, the end of the model, new model ’
‘ . s, etc. All of the -l
cAolr;rc;pl]Z feat;ureh vector characteristics and an evaluative moment. At lheazg:ehjted
roeber has no answer to the question of wh : e
‘ t causes (internal
responsible for models chan p o paernal are
[ ging, he only writes about th
o e variety of cultural forms,
appearance, growth and cultural death, or even about their displacement by 2:)tl)l(::rt

CUl[Ulal f()lmS. 1.e. abou Serve: s the title of the al)()\e nentioned l)()() t
L. t that which rves as th
( k he

Kr ’ i
| “(/)lel:(l;)er s prelcursor in addressing this 1ssue was German philosopher Georg
. saw culture as many forms: social ord i
. - : er, works of art, religion, scientific
antlposmgv]sni“élinlqmsl rz)and m:chhfmore. As a representative of the philosophy of
( . roceeded from the fact that life i
creaton of oo ife cannot manifest itself in th
of culture, but aft i ;
formed X er a certain time the forms in which lif
° ife has been
alow Jig tg(;neto prevent its expression, and are therefore inevitably destroyed in order to
S50 thes l)spress itself. By expressing itself, life re-creates other cultural forms and
e oy {h;n;{lts 1t§ expression, and so on ad ifinitum. Simmel expounded this tl;eme
B the apin etgellan phllgsophy, positing that all forms are created from life itself
s o e cf)e;;sr so:pethmg mdlepencllent and objective. His principal idea whichv
Confli nlirmation in social reality, consists in the recognit f'th evi
etween life, flowing forward ing i et and widen andone
2en higger \ g ard and spreading its energy wider and wider, and the
reatiys foi?risf(:‘ngstOFlts expressn(on [5]. If we expand the concept of life as a source
- s incarnation (accordi i i
car,, ing to Simmel), but t
ity by o 10 : r , but treat life as a changing
inmsigh of a set of visibie or hidden causes, then Si ’
ity o or 2. . . then Simmel’s 1dea about the
ct, which runs through th i
waorquy, ough the entire history of culture, |
¥ 1mportance 1n the current period. For it 1s the present that has 'laifi :of
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strikingly bare the conflict between established traditional cultural forms and new S0Cia]
realities which have anisen as a consequence of globalization and geopolitical Processes

Furtherinore, it became quite obvious that the focus should be on the body of
changes 1n close relation to the link between culture and society. This fact found y
justification in the works of Pitiim Sorokin, who as part of his theory of the dynamcs o
culture, which mamfest themselves in the supplantmg of some fundamental cultury]
forms with others, justified the validity of the term “socio-cultural change.” This ideq 1s
embodied by Sorokin m his fundamental work Soctety, Culture and Personality: Ther
Structure and Dynamics (1947), m whicb he explamned that the mdividual, society angd
cuiture together form an mseparable triad [6].

Many of Sorokin’s thoughts can be interpreted by following a synergstic
approach. A transitional period or crisis m culture, characterized by a situation of
instability, a break 1n traditional stereotypes, the leveling of common values and ideals,
and disorder or chaos, can be called “a particular point” or “a bifurcation point.” In thig
situation it 1s fundamentally impossible to predict in which direction further development
will occur: whether the system will become chaotic or whether it will move to a new,
more differentiated and higher level of order. This uncertainty and the components of
probability n the transformation of culture were highiighted by Pitirim Sorokin, as well
as being substantiated by numerous scholars in synergy. synergy.

According to Ilya Prigogine and lsabelle Stengers the term “transforination”
expresses the transition to a qualitativelv new way of organizing society, which is
effectuated as a result of the growth of the specific gravity of non-balanced and non-linear
relationships with their environment {7]. Only in a non-balanced system can there be a
place for unique events and the fluctuations that contribute to these events. Furthermore,
an expansion of the scale of the system takes place, as well as an increase in its sensitivity
to the external world, and finally a historical perspective, 1.e. the possibility ol the
appearance of other, perhaps better, forms of organization. It 1s precisely this state of the
system that 1s the source of the formation of new cultural forms. In this case unbalance,
understood to be the source of matter or energy, can in fact be a source of order. Prigogine
noted that there are truly startling examples of facts that were not taken nto account
because the cultural climate was not prepared to mclude them 1n a self-consistent scheme.
But the changes taking place in the political and governmental systems, economi¢
changes, and the shift in the spiritual and cultural landmarks n society — the key mdicators
of social development — are all consequences of transforination processes. In addition.
are witnessing the emergence of a new, more global vision when 1t comes to
understandmg of science and knowledge, a vision that responds not only to the cultur
traditions of Western civilization but includes different points of view. The processes 0
transculturation, hybnidization, and creolization are not only evidence of a transition
period. but also prompt the appraisal of the situation as a crisis in culture.

The altered paradigm for viewing the development of humanity and
testifies to the fact that that while some of the processes m nature, society and culture ‘ns
— with our existing levels of knowledge — be described using deterministic equfl b
others require the application of probabilistic considerations. In this case wWe are @
about a new alliance of the arts and sciences. Together with the recozplllon v
multiplicity of our universe and the complexity of the world, the probabilisti€
has become a necessary component in explainmg the evolution of culture.

»lement
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a.ntnatioNs can cause significant changes 1n macrosystems and can facilitate the
anion of umque and specific cultural forms. In this context it becomes urgent to form
vision, with the inevitability of accepting radical change 1n culture, sometimes
a:,l.:.ved of clear argumentation and causal determination. The formation of a new culture
pecessary, one that has ansen through the transformation of the old cultural forms.

The modemn age 1s more and more often characterized as a period of crisis, as a
situation of uncertainty, as an era of transition. Justification of this can be found 1n the
works of the authors already mentioned, as well as in the description of the evolution of
the contemporary “world-system” by Immanuel Wall§rstein. In his opinion, this world-
system. which has existed for more than fivc centuries, 1s coming to an end, and the
contours of the future one remain unclear. The coming world-system might be better, but
it could be worse, wnites Wallersten [8]. But 1t 1s not so important to look for
confirmation of the changes occurring 1n the world in established theories, since they only
reflect what 1s taking place — however the catastrophic changes are obvious, and are
snowballing by the day and by the minute.

The historical formation of the concept of transformation briefly presented in this
paper shows us that during periods of relative stability of empires and civilizations
sociocultural transformations are inconspicuous, quite local and often manageabie, but
during the period of the collapse of empires and civilizations or the contemporary world-
system they reach a global level covening different spheres: economics, politics, religion,
law, eulture; they also take place on a personal and / or social levels.

There are specific causes for socio-cultural transforinations in each distinct
historical period, and analyzing them 1s essential since 1t clanfies the essence of the
evolution of cuiture. The chstinguishing feature of this terin in the relation to the
previously used terms describing the evolution of culture 1s the lack of an evaluative
component and vector characteristics, which 1s perhaps why 1t has turned out to be more
succinct in comparison with those used earlier: “innovative development,” “catch-up
modernization,” “rapid development,” etc. The term has various uses, and socio-cultural
transformation has been the subject of study in the field of religious awareness, education,
the housing code, healthcare, methods of identity, cultural practices, communication
Strategies and so on. An important charactenistic of any concept 1s plurality, the
confirmation of which 1s the all-embracing range of transformations 1n the contemporary

transs So, then, the most productive methodological facility for the analysis of the
Omations during a crisis period 1n a society 1s a socto-cultural approach. According
o this approach, society 1s understood as a union of culture and sociality, formed and
Miomed by the activity of man. The socio-cultural transformation can here be
€rstood as the transfiguration of an anthropo-societal mterrelationship or its concrete
orical form. The distinguishing feature of this anthropo-societal approach 1s that it
SOC:::S acting/interactmg of individuals 1n a clear relatiopship v»_'ilh a §ocio-cullural
o, System, insofar as it 1s they [individuals] who create it, provndlng its continuous
_tuction and change. In an anthropo-societal approach, society 1s understood as a
n r:s € system that exists thanks to the interaction of people and 1s capable of changmg
Ponse to threats or risks.

2 2rig; Atthe end of the 20th century, changes in Russia occurred with such intensity that
1S became apparent. Russia had once again entered a period of rapid change. The
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compreliensive crisis affecting Soviet, and with 1t Russian society, became ah.:.
the late 80s 11 grew like an avalanche, and by 1991 there was not a single s
life that was not affected by it. It was a social and cultural crisis because jt
relationships, and culture, and their interaction. Reflecting on these processes. Ru(mal
scholars have developed the concept of the “transformation” of Russian society, L;:'ssl

Russian researchers understand “transformation” firstly as a radical and relati\/elylr .

change in the social nature of society [9], secondly, as the transformation of a Qr)ca_pnd
distinguished by its national and cultural ongmality [10], thirdly, as a rapid, ex1er:1e:|y
superficial change in society facilitated by the introduction of foreign elements into
accompamed by growing negative phenomena (N.l. lkonmkova), and finally a5

complex, mainly evolutionary transformation of society as a socio-cultural systep, ‘2
“socto-cultural transformation” (N.1. Lapin), etc. Let us explore the views of the latter

Phere ofs()c

1a
Includeq ¢ I

it ang

The Russian scholar Nikolai Lapm suggested distinguishing between two types of
social and cultural transformations, which are traditionalization (the emergence and
institutionalization of traditions and other elements of culture and social structureg that
provide the priority of prescribed norms and rules of behavior of subjects (traditiopa]
actions)) or /iberalization (the expansion of freedom of choice and the responsibility of
subjects, increased opportunities for innovative goal-driven actions by differentiating the
structure of society. and the emergence and inclusion of new mtegrating elements) [11],

At the beginning of the 21st century, Russian society dealt with a socio-cultural
transformation that took the shape of a shift from the traditionalist type of anthropo-
societal interrelationship to a liberal or modern one {moving forward to a balance between
the individual and the society). However, the transformations in various spheres of culture
and society are not takmg place evenly. In addition, geopolitical events and the reaction
to them 1n all aspects of culture, society and individual awareness have radically affected
the direction of change 1n culture and society and have led to a shift towards a path of
social and cultural transformations: back to traditionalization. Any of the selected paths
1s not the high road, but a struggle between oppositely directed trends. Liberalization
opposes traditionalization. And several generations will have to follow the chosen path
before 1t will be acceptable for life. However, the selection of path must inevitably be
related to the common high road being followed by humanty, if this can be traced. Then
it will be clear 1If Russia should go along with the others or move against the tide, in the
opposite direction. The main difference between the transformations taking place 1n
Russia and those in the West are that in Russia they are not stable: they are close to a stat¢
of “dynamic chaos.”

To conclude we believe that these terms and forming concepts not only seek t0
catch the semantic characteristics of the phenomena occurring but by the very fact of their
existence permit a certain angle of vision, are nvolved in the formation of worldviews
Inspire certainty, or on the contrary, plunge us into the unknown i their nability to
an adequate evaluation to events. This also applies to the concept of “goc1o-cultt
transformation” widely demanded 1n the analysis of the changes occurring 1n the wor
which indicates that we are livimg 1n an era of acute social challenges, uncertainty 0
responsibility for the decisions being taken.
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