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Hude Henri
Doctor and Habilitation, Head of the Ethics and Law Pole of the Resaerch Center
Saint-Cyr Military Academy Research Center, France

THE ARISTOTELIAN STRUCTURE OF JUSTICE
AND THE MIXED REGIME AS INVALUABLE TOOLS
FOR ADEQUATE POLITICAL ANALYSIS

As afirst step, [ would elaborate on the parallelism and consistency between
the triadic structure of a mixed regime and the tridimensional theory of justice
(communicative, distributive and legal justices).

As a second step, I would analyze what I use to call the “binary bias” of po-
litical analysis. On one hand, I will show how and why analysts (not without
reason) routinely stress the “binary” or “dialectic” aspects of the political reality
(Left /Right, progressive / conservative, and so forth) while the triadic charac-
ter of their object remains overlooked so often. On the other hand, I would give
a few contemporary examples of how what appears an entangled and absolutely
ambiguous situation can be enlightened and clarified by an analytical shift from
dualistic to triadic thinking.

As a third step, I would like to analyze the relationship between justice and
friendship. My intention is to show that any real and living and long-lasting syn-
thesis of these three dimensions (as well those of justice as those of a mixed
regime), rely on something “warmer” than mere justice, namely civic friendship.

I conclude with a few words about a new relevance of “Liberté, Egalité,
Fraternité”, once this political formula is read from an Aristotelian point of view.

Leabu Mircea
Associate Professor, Deputy Director
«Victor Babes» National Institutte of Pathology, Romania

THE ETHICS OF CLAIMING IN AN ARISTOTELIAN PERSPECTIVE
Aristotle teaches us that every virtue is the good balance between two vices:
one of lack, the other of excess. I will ask the question: can “claiming” be a vir-

tue? In a historical perspective, claiming has to be perceived as a necessity of the
progress, especially for the social progress.
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During human history, people’s critical attitude has sometimes pushed to
claiming. I will try to quickly argue, in the perspective of some ethical theories
(virtue ethics, Kantian ethics, and utilitarianism), that claiming is ethically right,
but not any form of claiming is ethical. Two cases of claiming in the academia
(one involving the attitude of some undergraduate students, the other related
to the behavior of an MD, working in research) will be used to assess this behav-
ior in an ethical view. I will advocate that, in spite of claiming attitude is ethically
right, some exigencies have to be followed in order to put a claiming in an ethi-
cal frame. Actually, I will address the idea of human being duty, to universalize
a paraphrase of an urge of John Fitzgerald Kennedy’s “[...] my fellow Americans:
ask not what your country can do for you; ask what you can do for your country.”
worded as: “ask not what the humanity can do for you, but ask what you can
do for the humanity”.

Agdeesa HpuHa AnexcaHOposHa
Kanzguzar ¢unocodckux Hayk, JOLEHT, HAYIHbIHM COTPYAHUK
MocKOBCKUH rocyAapcTBeHHbIHN yHuBepcuTeT UM. M. B. JlIoMoHOCOBa

SLJIOCOPCKUE OCHOBAHNA [TOCTPOEHNA
HOBBIX OTHOIIEHW YEJIOBEKA U YKMBOTHBIX

JlucKyccnu o TipaBax JKUBOTHBIX U 06 OTHONIEHWH K HUM 3aHUMAIOT B CO-
BPEMEHHOM KyJIBType 0c060€e MECTO B CHUTY HEOJHO3HAYHOCTH ITPOBIEM, COCTAB-
JISTIONIUX COZIEPKAHME STUX AUCKYCCHi. MoXeT Ha MePBbIi B3I IIOKa3aThCs,
TO ZINCKYCCUY STH BBI3BAHBI HECOMHEHHOM I'YMaHM3aIMel eBPOIeHCKOro obiie-
CTBa ¥ HEMIPEPHIBHBIM Pa3BUTHEM KaK COITMANBHBIX, TAK ¥ MPABOBBIX OTHOIIIE-
HUH, COMTPOBOXKJAIONINX MTPoIlecc TyMaHu3aluu. Beab 60pp6a 3a TyMaHHOE OT-
HOIIIEHUE K KUBOTHBIM, Pa3rOBOPEI 06 MX ITPABOBOM U HPABCTBEHHOM CTATyCe
BEJIUCh MTPAKTUYECKU OAHOBPEMEHHO, KaK Obl He BBITVIA/EN CTPAHHO TTOA0GHBIN
KOHTEKCT ¥ COOTHeCeHHe, ¢ 60pb0O0ii 3a IpaBa KEHIIWH, ¢ 60pbO0¥ MPOTUB pabd-
CTBa ¥ amapTen/ia, ¢ 6ophOoii 3a MpaBa HAIIMOHAIBHBIX, & 3aTEM U CEKCYaTbHBIX
MeHBITUHCTB. HecMOTpst Ha TO, YTO 6G0pbba 3a YbK-TO IpaBa BEAETCS MPAKTH-
YeCKH He MPeKpaliasch HaYMHasA C IPEBHEAIINX BpEMEH CyIECTBOBAHMS Y€JI0-
BEYECKOTO OBINECTBA, BCE YK€ MPE/CTABISIETCS BO3SMOXHBIM TOBOPUTH UMEHHO
06 00IIeil TeHAEHIIUN COLMAIbHO-TIPABOBBIX TpaHCPOPMAIMK B OTHOUIEHUH
K KMUBOTHBIM BCJIEZICTBHE M3MEHEHUS OBIIUX MUPOBO33PEHUYECKUX YCTAHOBOK
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HoBoro Bpemenu. OZfHaKO MOMBITKY Pa306paThCs B 3TUX YCTAHOBKAX IPUBOAAT
K BBIIeJIEHUIO JIBYX KaK B3aMMOWCKIIOYAIONIUX, TaK U B3aWUMO/OIIOTHIIOIINX
TEH/IEHIIUH, COCTAB/IAIONINX OOIIUMA XapaKTep Pa3BUTHA MHOTHMX COIMOKYJIb-
TYPHBIX TpaHchopMmanuii. C OHOH CTOPOHBI, 3TO IPOIECCH TyMaHHU3alUH, CO-
CTaBJIAIOIINE CYTh 3TUX TpaHcopMaInii, HaUrHasA ¢ ST0XU Bo3poxaeHNs U 3a-
CTaBUBIIME CHaYyala U3MEHUTh B3IV Ha YeJIOBeKa, a 3aTeEM U Ha BCE JKHUBOE
BOKpYT Hero. TpyZHO He MPU3HATh TOT GaKT, YTO TEPMUH «YMAaHU3M» UMeEeT
BIIOJIHE KOHKPETHOE 3HaueHHe OTHOUIEHHUS K YeJoBeKy KaK K BhICIIEeH 1eHHO-
CTH, TEM He MeHee, BeCbMa PaclIMPUI KOHTEKCT CBOETO YIIOTpebIeHNs, 1aBHO
PaCIpOCTPAHUB €T0 U Ha BCEX YyBCTBYIOIINX KUBBIX CyIecTB. C IpyTroi CTOpo-
HBI, BB/IBIJKEHME dKCIIepUMeHTalbHOW HayKW B KauecTBe Beyllell MpousBo-
JUTENBHON CHJIBI ¥ YCKOPEeHYE TEMITOB IIPOMBIIIEHHOTO Pa3BUTHA U IIPOU3BOJ-
CTBa MPHUBEJU K TOMY, YTO OPHEHTHPOBAHHAA HA IMOJyYeHHe MMPAKTUIECKOro
pe3ysbTaTa v MpUOBLIH HayKa cZejlala UX IepPBOCTENeHHOM IeHHOCThIO, KOT/a
paJu 3TUX BBICOKUX IleJIel-pe3y/IbTaTOB IO STUAON TOTO Ke TyMaHu3Ma (1107
JIO3YHTOM «HayKa Ha CJIy)KOe YelOBEKy») YCHJIMBAETCS DKCIUTyaTalUsl KUBBIX
CyIIEeCTB, IMIaBHBIM 00Pa30M, )KUBOTHBIX, 33/IeiCTBOBAHHBIX,  TOYHEE, HCIIOb-
3yEMBIX B IPOMBIIIIEHHBIX, MEAULIMHCKUX, HAYYHBIX ¥ IPOYUX SKCIIEPUMEHTAX
[lepBas TeHJEHIMA OTUYETIUBO JEMOHCTPUPYET OTXOZ OT aHTPOIIOIeHTPU3Ma
K OMOIIEHTPU3MY, COCTaBIAIONIEMY OCHOBY COBPEMEHHOM OMO3THKYU, a BTOpas
TeH/IeHITUA 3aCTaBJIAeT 3a[yMaThCA O TOM, YTO COBPEMEHHBIN aHTPOIIEHTPU3M
MozaudUIMpoBaI U MpUobpes uHble GOPMBI, KorZa 61aro yenoBeka (Marepu-
aJbHOE U HeMaTepUalbHOE) MO-TIPEKHEMY SABJIAETCS apryMEHTOM, OTIPaB/bIBa-
IOIIMM HOBBIE Pa3MYHble GOPMBI HACWIINS U IKCIUTyaTal[|u.

Vizess OTBETCTBEHHOCTU C OWOIIEHTPUCTCKUX MO3UIMI NpUJaeT Kap-
[JVUHATBHO WHOM CMBICI BCell OMOITUYECKON MapaZiurMe, B KOTOPOM 3THKa
)KUBOTHBIX (CHHIep) ABIAETCA OTpakeHHEM eANHOM MHPOBO33peH4YecKOoH
YCTaHOBKU — H/ies1 OTBETCTBEHHOCTH COBPEMEHHOTO Ye/IOBEKA B IIPOCTPAHCTBE
OGUOIEHTPUCTCKUX TIPE/ICTABNIEHU CBA3aHa C UHBIM OTHOIIEHUEM K YKHUBOTHO-
My He Kak K 6osiee c1aboMy Wi MeHbIIEMY O6paTy, @ B OTHOLIEHUH K TOMY, KTO
He 10 cOGCTBEHHOI BOJIE OKa3aJiCs BO BJIACTU YeloBeKa. [[03TOMy MHTEpIIpe-
THUPYA OZHO U3 PACXOXKUX IPe/CTaBIeHUN 0 MOPaJbHOM JIOCTOMHCTBE YesloBe-
Ka MOYXHO CKa3aTh, YTO 3TO JIOCTOMHCTBO IIPOSBJIAETCSA HE CTOJIBKO B OTHOIIE-
HUU YeIoBeKa K TOMY, KTO cjiabee ero, a B OTHOIIEHUU K TOMY, KTO OKa3ajcs
(cmygyaliHo WiIM HET) B €ro BlacTH. DTa yCTaHOBKA He Hy)KJaeTcd B apryMeH-
Tal[M{ YbY T€HOTUITBI M HACKOJIBKO TIOXOXXH U KTO Oosiee BCEro M3 JKUBOTHBIX
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HalITOMHWHAET Y€/JI0BE€KaA, a UCXOAUT U3 ITpU3HAHWA WJIW HENIPU3HAHWUA apTyMEHTa
O IIpaBe€ KaXXJoro XMNBOT'O CyIlleCTBa Ha XWU3Hb. 2To IIpU3HaHWE HE JOITyCKaeT
TOI'0, YTO YbA-TO XKHN3Hb 6oitee II€HHAa, a YbA-TO MEHEE.

Avdeeva Irina

THE PHILOSOPHICAL ARGUMENTS
OF ANEW ATTITUDE’S PARADIGM TOWARD ANIMALS

The debate about animal rights and the attitude towards them is occupied
in modern culture a special place because of the ambiguity problems constitut-
ing the content of these discussions. It may at first sight seem that the debate
caused undoubted humanization of European society and the continuous devel-
opment of both social and legal relations, accompanying the process of human-
ization. After all, the struggle for the humane treatment of animals, talk about
their legal and moral status were almost at the same time, no matter how looked
strangely similar to the context and the correlation with the struggle for wom-
en’s rights, the fight against slavery and apartheid, the struggle for the rights of
national and then and sexual minorities. Despite the fact that the fight for some-
one’s rights being virtually without stopping since the earliest times of human
society, yet it is impossible to speak about the general trend of social and legal
transformations in relation to animals due to changes in the general worldview
of modern times. However, attempts to understand these facilities lead to the
isolation of the two as mutually exclusive and mutually reinforcing trends that
make up the general character of the development of many social and cultural
transformation. On the one hand, this process of humanization, which consti-
tute the essence of these transformations, since the Renaissance, and forced the
first change the view of the person, and then to all living things around him.
It’s hard not to recognize the fact that the term “humanism” has a very specific
importance to man as the highest value, however, highly expanded context of its
use, long time extending it and all sentient beings. On the other hand, the pro-
motion of experimental science as the leading productive force and acceleration
of industrial development and production have resulted in the fact that focused
on obtaining practical results and profit science has made their primary value,
when for the sake of these goals, the results under the auspices of the same hu-
manism (under the slogan “science at the service of man”) intensifies the exploi-
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tation of living creatures, mostly animals involved, or rather, used in industrial,
medical, scientific and other experiments. The first trend is clearly a departure
from anthropocentrism to biocentrism, form the basis of modern bioethics, and
the second trend raises questions about what modern antrotsentrizm modified
and acquired other forms when human benefit (tangible and intangible) is still
an argument justifying new and different forms violence and exploitation.

The idea of responsibility with biotsentristskih position gives radically dif-
ferent meaning all bioethical paradigm, in which the animal ethics (Singer)
is a reflection of a unified worldview installation — the idea of responsibility
of modern man in space biotsentristskih representations associated with a dif-
ferent attitude to the animal, not as to a weaker or younger brother, and in rela-
tion to those who are not on their own it is at the mercy of man. Therefore, in-
terpreting one of the commonplaces of the moral concepts of human dignity can
say that this dignity is manifested not only in the relation of man to the one who
is weaker than him, and in relation to someone who turned out to be (acciden-
tally or not) at his mercy. This setting does not need arguments whose genotypes
and how similar and who are most of the animals like a man, and is based on the
recognition or non-recognition of the argument about the right of every living
being to life. This recognition does not allow for the fact that someone’s life is
more valuable, and someone less.

Asepbaes AcnaH /IblbbicOeko8uU

AcnupaHT 3 Kypca, JOKTOPaHT

EBpasuiickuii HalluoHaIbHBIN yHUBepcuTeT uM. JI. H. T'ymuiesa, r. AcraHa,
Pecriy6iuka Kazaxcran

HPABCTBEHHGIV UJIEAJT AJTb-®APABU
B KOHTEKCTE I'YMAHM3ALIMHN ITOJIMTUKU

CpeznHeBeKOBbIH MbIcaUTENL AGY Hacp amp-Papabu, nociezoBaTtens Apu-
CTOTeJIs, TAPMOHU3UPOBAB I'PEYECKYI0 aHTUYHYIO GUIOCOOHUI0 C MCIaMCKUM
BepoydeHHeM, 3aJI0KII OCHOBHI apabosA3bIYHOTO IepunareTusMa. Anb-dapabu
NIpeACTaB/IAT HPaBCTBEHHOCTD U IIOJTUTUKY B OHTOJIOTUYECKOM eIMHCTBE. AKTY-
AIBHOCTD UJei MBICIUTENIA 00y CIOBIeHA TOTPEOHOCTHIO GOPMUPOBAHUA MUPO-
BOH Irpa’kJaHCTBEHHOCTU U YCTAHOBJIEHNA KOHCTPYKTUBHOT'O MEXKYJIBTYPHOT'O
Juaora.
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[lo uToram IPOBEAEHHOTO UCCIeAOBaHUsA cHOPMYIUPOBAH BBIBOJ O TOM,
yro anb-Papaby MPUHAJIEKUT MMEPBEHCTBO B pa3paboTKe KOHIEMIMYU HPaB-
CTBEHHOH BJIACTH U TOJUTUYECKOM JIeATENTbHOCTH Ha apabo-MyCyIbMaHCKOM
BocToke. Ve MBICAUTENS BIIOJHE MOTYT MPUMEHATHCI B COBPEMEHHOU TO-
JINTUYECKOU TPAKTUKE KaK IMPOTUBOBEC YCTOSBIIMMCS CTEPEOTHUIIAM, TEOPUAM
0 HEYMECTHOCTH STUYECKUX KaTETOPUIA B IIOJIUTHKE.

®unocodpust anb-dapabu o MpeobpazoBaHUK COIMATBHO-HPABCTBEHHO-
ro KOHTUHYYMa, TOJUTUIECKOM 0O6CTaHOBKHU 6e3 MOTPsICEHUIN U KOHQIUKTOB,
MpeJCTaB/sIET YHUBEPCATBHYIO METOJOIOTUIO, TPUEMIEMYIO B Y€TOBEYECKOM
co00IIIeCTBE HE3ABUCUMO OT YCJIOBHUIN MCTOPUYECKOH SITOXH, TIOCKOJIBKY 3aTpa-
CUBAeT STUYECKUE OCHOBAHMS.

Vuenne anb-Papabu 0 «106poJeTETFHOM rOpPOZie» MOXKET OBITh OXapaKTe-
PH30BaHO KaK roCyapCTBO B3aMMOIIOMOIIH. «[71aBa 06pOAeTeTbHOI0 TOPoJar»,
TOJIUTUYECKUH IW/IEP TIPe/ICTaBIIsieT 00pasel] heagrbHOTO MPAaBUTESA, TOCKOJIb-
KY B ITOJIUTUYECKOM JIEITENbHOCTH PYKOBO/ICTBYETCS HPaBCTBEHHBIMY MIPUHITHA-
namMu ¥ HopMaMmu. CTep)KHEBOM 0COBEHHOCTHIO TOHATHS «BJIACTH» aib-Dapabu
SIB/ISIETCS He HaBA3BIBAHUE BOJIM TPABAIIUX 3JIUT, a YKa3aHue Hauboee ONTH-
MaJIbHOTO, TYMAHHOTO MyTH PAsBUTHS JMYHOCTH U OOIecTBa. [10TUTHIECKUH
JIUZIEP YKa3bIBAET «IIyTh K CYACThIO». MITOrOM yKa3aHHOIO IyTH JO/DKHO CTaTh
MMOCTPOEHUE TOCYAaPCTBa, B KOTOPOM HapsZly € B3aUMOTIOMOIIbIO BJIACTU U Ha-
pofia, rpakJaH Mexay coboi, TMYHOCTh 0bsazaeT cBoOO/OM BOMM U BhIOOpA.

[TaBHBIM JIEXTMOTHBOM DPa3BUTHUS COIMyMa SIBJIAETCH JOCTH)KEHUE «Cda-
CTbs1», TIOJ] KOTOPHIM CJIEZlyeT MTOHUMATh MTOCTPOEHHUE IPaXKAHCKOTO O0IIeCTBa.
YeloBeK JOLKEH OBITH A0OpOAETENbHBIM. [IOHATHE «I0OPOAETENN» MOXKET
03HAYaTh yPOBEHb IPAYKAAHCKOM STUKU. BOCTOUHBIN MBICTUTENH OOSI3BIBAET IT0-
JIUTUYECKUE DIIUTHI COXPAHATh HDABCTBEHHYIO HE3BIOIEMOCTD, TIOCKOIBKY TOJIb-
KO IMpaBsAIasi 3JIUTa CIIOCOOHA ObITh MHUIIMATOPOM COI[HATbHO-ITOJUTUYECKUX
HOBIIIECTB.

«JlobpozeTeNbHbIN Topog» anb-Oapab U MaKHABEIU3M MPEACTABIAIOT
[lBa KapAWHAJIbHO MIPOTHUBOIIOJIOKHBIX B3IIAZA Ha CYI[HOCTh BiacTdu. O6pas
«Tocymapst» Hukoso MakuaBeJsUIv COIIAaCHO BO33peHUAM ab-dapabu sBaseTcs
Pa3sHOBUIHOCTBIO HEBEJKECTBA.

CoueTaHre TPAKJAHCTBEHHOCTH I'PEYECKOr0 aHTUYHOTO TIOJIKCA U HPaB-
CTBEHHOTO €JMHEHUS MYCYJIbMAHCKON YMMbI — OCHOBA TEOPUHU ZI0OPOAETENb-
HOTO rocyzapcrsa. JlaHHas MOJENb TocyapcTBa — aHTHTe3a «JleBradany» To-
maca I'o66ca.
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Anp-®apaby BBOAUT KOHIIENT «[00PO/IETEILHOTO BEJIMKOTO 00IIIeCTBa» Kak
coo0IecTBa BCETO YesoBevuecTBa. JJaHHBIN KOHIENT COAEPKUT MOHATHUS TOJIe-
PaHTHOCTH, B3aUMOIIOHUMAaHUs, MEXXKOHPECCHOHAIBHOTO COVIACHS, €IMHCTBA
YeJI0BEYECKOro poza. Bollpeky akTUBHOH JeITEIbHOCTH Pa3HOT'O YPOBHSA MEK-
JYHAPOAHBIX OPTraHU3allUi, YUCIO KOHGIUKTOB, TEPAKTOB HA PETUTHO3HOU
Y HaIlMOHAJIhHOW OCHOBE He YMEHbIIAeTCsA. B CBA3M ¢ 3TUM, KOHIENT «06po-
JIETeJIbHOTO BEJIUKOTO OOIECTBa» MOXKET OBITh MOJIe3eH B Pa3paboTKe HOBBIX
TEeOpUll TYMaHM3aIlUU MEXyHapOJHBIX OTHOIIEHUH, CTAHOBJIEHUU TI06aJb-
HOM rpakaHCKOU 3TUKHU.

Azerbayev Aslan

AL-FARABT'S MORAL IDEAL IN THE CONTEXT
OF POLITICS’ HUMANIZATION

Medieval philosopher Abu Nasr al-Farabi, Aristotle’s follower, harmo-
nized Greek ancient philosophy with Islamic doctrine and he laid foundations
of Arabic-speaking peripatetism. Al-Farabi represented the morality and poli-
tics in the ontological unity. The relevance of thinker’s ideas is caused by neces-
sity of forming the civic consciousness and establishment of constructive inter-
cultural dialogue.

According to the results of research, it was concluded that the priority
in development of concept of moral authority and political activity in Arab-Mus-
lim East belongs to al-Farabi. The thinker’s ideas may be applied in the modern
political practice as the opposition to established stereotypes, theories about in-
appropriateness of ethical categories in politics.

Al-Farabi’s outlook on transformation of social and moral continuum, con-
version of political situation without upheavals and conflicts represents a uni-
versal methodology acceptable in human community, aside from historical con-
ditions as far as thinker’s philosophy involves ethical foundations. Al-Farabi’s
doctrine about “virtuous city” can be characterized as a state of mutual support.
“The head of virtuous city”, a political leader is a model of an ideal ruler as far
as in political activity the ruler is guided by ethical principles and norms. The
main feature in al-Farabi’s concept of “authority” is not an imposing of ruling
elite’s will, “authority” is an indication of the most appropriate and humane
way of development of individual and society. Political leader shows “the way
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to happiness.” The result of the way should be the construction of state with
mutual support between authority and people, between citizens; in such state
a person has free will and choice.

The main leitmotif of social development is achievement of “happiness”,
in which it should be understood as the building of civil society. Man should be
virtuous. The concept of “virtue” may indicate a level of civic ethics. Orient sci-
entist oblige political elites to preserve inviolability of moral, because only ruling
elite is able to be the initiator of social and political innovations.

Al-Farabi’s “virtuous city” and Machiavellianism represent two radically op-
posing views on essence of authority. The image of ruler in “The Prince” of Nic-
colo Machiavelli according to al-Farabi’s views is a kind of ignorance.The com-
bination of Greek ancient polis citizenship and moral unity of Muslim Ummabh is
the basis of virtuous state’s theory. This model of state is opposed to “Leviathan”
by Thomas Hobbes.

Al-Farabi introduced concept of “virtuous great society” as a society of all
mankind. This concept includes the notion of tolerance, mutual understanding
and interreligious harmony, unity of human race. Despite vigorous activity of in-
ternational organizations on various levels, the number of conflicts, terrorist at-
tacks on religious and national basis is not reducing. In this regard, the concept
of “virtuous great society” may be valuable in the development of new theories
of humanization of international relations, formation of the global civil ethics.

Ananvesa Examepuxa MuxaiiniogHa
Kanzguzar ¢unocodckux Hayk, cTaplIuii ipenojaBaTesb
CaHkT-IleTepOyprcKuil rocyjapcTBEHHBIN YHUBEPCUTET

OJIVIH ITYTh B MOPAJIbHOY ®WJIOCOPUU U KYJIA OH BEJIET:
®P. [IUVIEMEPMAXEP TOJIKYET HUKOMAXOBY 3THKY APMICTOTEJIA

B cTaTbe aHaNMU3UpyeTCcs KOHTEKCT obpatienus Pp. [lneitepmaxepa k «Hu-
KOMAaxOBOi1 3THKe» APUCTOTeNA. TeOpeTUIecKuii HHTEPeC OCHOBOIIOIOKHUKA
dunocodckoii repMeHEBTUKY K 3THKE APUCTOTENT GOPMUPYET TOJIEMHKA C MO-
panbHOH ¢pmnocodueii Kanra. B apucrtoreneBoit pmrocodpuu [lneiiepmaxep Ha-
XOZIUT BAOXHOBJIAIOIIEE €ero OTHOIIeHEe GU3UKU U STUKU, KOTOPOE CTPEMUTCS
IIPE/ICTABUTD B /IBYX MOJENAX 3HAHUA — AUANEKTHKe U repMeHeBTHKe. Cpeau
MHOTOYHC/IEHHBIX COBPEMEHHBIX TPAKTOBOK I'epMeHEeBTHYeCKOro ¢eHoMeHa
MBI OGHApYKUBaeM [IPOJO/DKEHNE 3TOM TpaJuLuu B paboTax MapruHa 3wis.
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Ananjeva Ekaterina

ONE PATH IN MORAL PHILOSOPHY AND WHERE IT LEADS:
FR. SCHLEIERMACHER INTERPRETS “NIKOMACHO ETIKA”
ARISTOTELIS

In the article is been analyzed the Scheiermacher’s appeal’s context
to “Nickomach’s Ethics” of Aristotel. Theoretical interest of the author of herme-
neutic philosophy towards Aristotel’s ethics is being caused by the polemic with
Kant’s moral philosophy. In the Aristotel’s philosophy Schleiermacher finds his
inspiring relation towards physics and ethics which he tries to represent in two
models of knowledge — dialectics and hermeneutics. Among many modern ap-
proaches to hermeneutic phenomena we find its continuation of its tradition
in works of Matin Seel.

Anmunos Anekcetl Bradumupoguu
Maructp 2 Kypca
MockoBckuli rocyZapcTBeHHbIN yHUBepcUuTeT uMeHH M.B. JlomoHOCOBa

B3IJIA/] [ICUXUATPUU HA CAMOYBUMCTBO B 19 BEKE:
STUYECKUI AHAJIN3

PaccmoTpenune deHOMeHa caMOyOuiicTBa B KOHTEKCTe pasBHBAloIeiicsa
MTO3UTHUBHOM HAYKW CTAHOBUTCS BO3MOXKHBIM TOJBKO B XIX Beke. IMEHHO B 3TO
BpeMsi U3MeHsieTcss 06J1acTh 3HAHUsA, BHYTPHU KOTOPOM caMOyOUICTBO Kak ¢e-
HOMEH HaXOJWT CBOMX HCCJIeZ0BaTes e, TOBOPAIINX Ha A3bIKe HAyKW: U3 coe-
PBI a0CTPAKTHBIX GIIOCOPCKUX PACCYKAECHUN CYUIINZ KaK MpobaeMa IIepexo-
IWT B 06JacTh 060CHOBAHHBIX U MPOBEPsieMbIX GpakTOB. UeTOBEK, KeTatoInuii
COOGCTBEHHOPYYHO 3aKOHYUTH CBOIO JKU3Hb, TIEPECTAET PACCMATPUBATHCSA TOJb-
KO KaK HapyIlIUTeIb 3alI0BE/M, KOTOPOMY OTKa3bIBAIOT B IIEPKOBHBIX 0Opsiax
mpu morpeGeHNn, HO CTAHOBUTCA OOBEKTOM ITOTHOIIEHHOTO TEOPETHUECKOTO
HCCeOBaHusA, MPOBOAUMOTO MeuxuaTpamu. OfHAKO BaXKHOCTh 3TOTO Tepe-
X07la He TOJIBKO B TOM, UTO /ISl U3YYEHUs] CAMOYOUIMIL TIPUBIEKAIOTCSA HAyYHbIE
METO/IbI, HO ¥ B T€pPAIleBTUYECKUX MMPAaKTUKaX, KOTOPbIE ICUXUATPHI OKa3bIBa-
FOTCSI CIIOCOOHBIMU OCYINECTBIISATD M0 OTHOIIEHHUIO K TEM CYUIMEHTaM, KOTO-
pHIe 10 KaKUM-TU00 TIPUYMHAM He JOBETN HavaToe Z0 KOHIA. B CBA3U ¢ 3TUM
TPAAUIMOHHBIA 4711 GUIocOGUU U STUKU BOIIPOC: SBIAETCS JIU CAaMOYOUHCTBO
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pesyJIbTaTOM CBOOOAHOTO BBIOOpA UesloBeKa? — CTAHOBUTCA BOIIPOCOM O IICH-
XUYEeCKOM 370pOBbE: MOXKHO JIM CYUTATh CaMOyOUiiIly obrajaTeneM MCUxXude-
CKOTr'0 OTKJIOHeHMA? B paboTax [TnHemd 1 DCKUPOJIA, KOTOPHIE 331al0T TOH BCEM
JaTbHENIINM CYUIIUJ0JIOTNYeCKUM HcclefoBaHuAM XIX Beka, OTBET Ha 3TOT
BOIIPOC YTBEPAUTENbHEINA. HecMOTps Ha TO, YTO UX PabOTHl IIOTEPSUIN CTaTyC
aKTyaJbHBIX HAyYHBIX BO33PEHUH, «CTUI'Ma CyMacllecTBUA» BCe ellle IpUMeH:-
eTcs K camoybuiiiiaM, a 6peMs MOMOIIY CYyHIMAEHTaM BCe ellje JIEKUT Ha IPo-
deccroHaIBHBIX ICHXUATPAX.

[Ncuxomaroyoruyeckas MoJiesib 0ObACHEHNA CaMOyOHUICTBA Ha MPOTSIKe-
Hun XIX cTO/EeTHS OCTaeTcs BAUATENbHOM GopMoli aHaim3a, B paboTax KOHIa
BeKa 4aCTO BCTPEYAIOTCA He NMPAMbIE OTCBUIKM K DCKUPOJIIO, HO K IIPO/oJDKaTe-
JIIM TpaZuIUY Pa3paboTKU MpobieMsl caMOyOMICTBA B paMKaxX AMXOTOMUMU
HaJIM4YsA / OTCYTCTBUA INICUXWYECKOHM IaTosoruu. IlcuxomaTosorudyeckas Mo-
JleJb TTIaBEHCTBYeT B MeJUIHE U GOPMUPYET OTHOILIEHHE K caMoyOuiille Kak
K IICUXUYECKH GOJBHOMY, T. €. XKepTBe HaTOJOTHH, JHUIIEHHOM CIIOCOOHOCTH
[IOHMMAaTh CBOIO BUHY M OTBETCTBEHHOCTh. TaKUM 00pa3oM, caMOyOHiiLia BbI-
BOAUTCA 3a pPaMKM Mopaau. Ho caMoy6OuiicTBO OBLUIO U OCTAeTCA BOJHYIOIUM
U y’KacaroyuM sBIeHHeM, KOTOPOe He MOXKeT OBITh JIMIIEHO MOPaJIbHOU OLleH-
KM, IIOCKOJIBKY CTAHOBUTCA Pe3y/IbTaToM CBOOOZHOro BbIbopa. OTcioza MOryT
6BITH CHOPMYIMPOBAHEI BOIIPOCH], OTBETHI HA KOTOPBIE IBHO BBIXOZAT 32 PAMKH
[IO3UTHBHCTCKOIO TOJKOBAHMA CaMOyOUICTBA, HO JODKHBI HEPEMEHHO y4H-
TBIBAThCS IIPU PACCMOTPEHUH JaHHOTO dpeHOoMeHa. Hampumep, 1) AomKHO n
roCyZapCcTBO KpUMUHAIM3UPOBATh CaMOyOHHCTBO? 2) ZODKHBL JIU IPYTHE JIIOAU
IIBITAThCA OCTABUTh CAMOYOUIAITy? 3) CYIECTBYIOT JIM yCJIOBUA, TP KOTOPBIX Ca-
MOYyOUiiIia MOXKET ObITh MOPaJIbHO OIIPaBJaH?

Antipov Aleksei

PSYCHIATRY VIEW ON SUICIDE IN THE 19TH CENTURY:
ETHICAL ANALYSIS

Consideration of phenomenon of a suicide in the context of developing
positive science becomes possible only in the 19th century. Precisely in this
time the field of knowledge, inside which suicide as phenomenon finds its re-
searchers speaking in language of science, changes: from the sphere of abstract
philosophical discourse the suicide as a problem is transfered to the field
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of substantiated and verifiable facts. A person wishing to commit a suicide ceases
to be regarded only as a violator of commandment, who is renounced a church’s
rites at burial, but becomes a subject of comprehensive theoretical research con-
ducted by psychiatrists. But the importance of this transition is not only in the
use of scientific methods for the study of self-murderers, but also in the thera-
peutic practices, which the psychiatrists become able to exercise with respect
to those self-murderers, who for some reasons have not completed what they
have begun. A traditional for philosophy and ethics question in this connection:
is the suicide a result of a person’s free choice? — becomes a question about
mental health: can a self-murderer be considered having a mental abnormality?
A confirmation answer in papers of Pinel and Esquirol in their works, all further
suicide logic studies of the 19th century are based, give the positive answer to
this question. Despite the fact that their papers have lost the status of relevant
scientific views, the “stigma of madness” is still applied to self-murderers and
burden of help them still lies on the professional psychiatrists.

The psychological pathology model of explanation of a suicide during the
19th century remains an influential form of analysis, in papers of the end of the
century the indirect references to Esquirol are often found, but for the succes-
sors of the tradition of development of a problem of a suicide in the framework
of a dichotomy — presence / absence of mental pathology. The psychological pa-
thology model dominates medicine and shapes the attitude towards a self-mur-
derer as towards a mentally sick patient, i.e. for a victim of pathology deprived
of the ability to understand his guilt and responsibility. Thus a self-murderer is
withdrawn from the framework of morality. But the suicide was and remains
a worrying and horrifying phenomenon, which can not be deprived of a moral
evaluation, because it becomes a result of a free choice. The questions, the an-
swers to which clearly go beyond the positive interpretation of a suicide, can be
formulated here. For example, 1) shall the state criminalize a suicide? 2) shall
other people try to stop a self-murderer? 3) are there any conditions, under
which a self-murderer can be morally justified?
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Apmemos Bsaiuecias Muxailniosuu

JlokTop ¢punocopckux Hayk, mpodeccop

MOCKOBCKUH rocyZapCTBeHHbIH opugudeckuii yuusepcuret uM. O. E. Kyraduna
(MT'IOA)

YEJIOBEYECKOE M3MEPEHME CBOEO/bI
N HOPMATVIBHAA TTPUPOJA TTOJIMTUKO-ITPABOBBIX CBOBO/]

K uuciy Hanbosee ymoTpebsieMbIX CJIOB OTHOCUTCS «CBOOO/Ia», 0COOEeH-
HO B Pa3JNYHbIX COYETAHUSIX: «IIPaBa U CBOOO/BI YeIOBEKa», «CBOOO/A C/IOBa»,
«cB00OOZIA COBECTU» U T. I1. HO OT BhIIAYMBaHUA pOPMATBHOTO aClleKTa CTpaZaeT
CyTb Aena. Kak mpenMyIiecTBeHHO BHEITHUH PeryJATOp OTHOLIEHUH MeX /Iy UH-
AVBUJAMU U COLIMATbHBIMU TPYIIIaMU IIPaBO 3aMHTEPECOBAHO He CTOJBbKO B ca-
Mo 1o cebe cBo6OzEe, CKOJIBKO B CO3Z[AHUY HEKUX HOPM KaK [IPaBIJI UT'PHL. Y UC-
TOKOB 3aI1a[HOT'O CTWIA MBIIIUIEHNS, BHUMATEIbHOI'O K OT/IeIbHBIM (BBITOHBIM
ZUIA TOCyZlapCTBa) JeTalAM ITOJUTUKY U 1IpaBa, HO 3a9acTy0 NTHOPHUPYIOIIEro
JyX cCaMUX OCHOB >KM3HEYCTpOMCTBa B pycie JO/DKHOTO, CTOUT APUCTOTENb.
[TyTb /7151 IPOSABIIAIOIIENCA CerofHA MaKHUaBeJUTUCTCKOM JTMHUY OBbLT IIPOJIOJKEH
B CBOE€ BpeM, CKopee, ApucToTeseM, Hexxenu [IinatoHom.

dopmanpHad 0043aTeNIbHOCT HOPMBL JIOJDKHA aKTHBHO [OIIOJIHATHCA
HPaBCTBEHHBIM YyBCTBOM UM OTBETCTBEHHOCTBIO, KOTOPAs ABJIAETCI 0O0OPOTHON
CTOPOHOM M IIOKa3aTesleM 3peJIoCTH CBOOOABI. BasKHO cOCpeOTOYUTHCA UMEH-
HO Ha YeJIOBEYECKOM M3MEPEHUH CBOOO/EI, Be/Ib TENEPD B CIIACEHUU HYXK/AeT-
Cs He CTOJIBKO TIPHPOZA, CKOIBKO CaMO YeJI0BE€YeCTBO, BO MHOI'OM IIOTEPSBIIEE
IIeHHOCTHBIE OPHEHTHPHI U 3a0bIBIIIeE O COIMAIbHOM Hzease. FiMesas MHOXXECTBO
acrieKToB, cBOOOJA HYX/JaeTcd B COOCTBEHHO (GMIOCOPCKOM pacCMOTPEHHH
(OTJIMYHOTO OT UHBIX PAKyPCOB — 3KOHOMUYECKOI'0, COI[MOIOITMYECKOT0, TTOJIH-
THUYECKOr'0, IPAaBOBOT'O U IIpod4.). Eciii 4To-TO abCoMoTH3HpyeTes, TO IIOHIMa-
HYe cBOOOJBI OKa3bIBAETCS B IUIEHY OZHOCTOPOHHOCTH. CiezyeT IoJ4epKHYTh
CIIACUTENBHYIO POJIb FAPMOHM3AIMK CBOOOABI M HPAaBCTBEHHOCTH. VIMEHHO
OHa ABJAETCA HaAEKHBIM IapaHTOM OTBETCTBEHHOCTH. CBOero pojia KJI0YOM
K aBTOPCKOY KOHIIEIIIINH CBOOOZBI BEICTYIIAET CBOEOOPA3HBIN CHHTE3 YETIOBEKO-
U conponieHTpr3Ma. OIpaBJaHHBIM IIpe/CTaBIAeTCs BBe/leHNe IIOHATUA «COLU-
YMHBIH 4esl0BeK».

ExuHCTBO CBOOOABI M HPABCTBEHHOCTH JeJaeT OBITHE JMYHOCTU LieNb-
HBIM, a 3HAYUT U NEePCIeKTUBHBIM C TOUKH 3PEHUsA PeaJbHOTO 03/[0POBIEHUA
U pa3BUTHA OOINECTBA B I[€JIOM U IIPaBa, B YaCTHOCTHU. Beib MMEHHO HaIn4dre
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6€CKOPBICTHBIX, OTKPBITHIX ¥ YECTHBIX OTHOIIEHUH MEX/Y JIIOAbMH CIIOCOOCTBY-
€T TOMY, YTO YeJIOBEeK MaKCHUMAaJbHO peanu3yeT cebs B MUPE, UCKII0Yast IPU
9TOM KaKue-T10o 3Jble CPEZCTBA, IPECTYITHOE TIOBeIeHNe. B 3TOM cBsi3u ompe-
JeNEHHBIN UHTepec NIpeACTaBIAeT TeXHOIOTUA «30JI0TOM cepeInHbI» ApHUCTOTe-
sa. ABTop «HUKOMaxX0BOH 3TUKMU» JEMOHCTPUPYET YCTAHOBKY Ha MOJUYNHEHNE
JINYHOCTHBIX YCWINH pa3MepeHHON MOIMCHOM KU3HU. Beakoro poga kpaiiHo-
CTH He JIOITyCKAIOTCA He M3-32 HECOOTBETCTBUSA YEr0-TUO0 MOPaIX KaK TAKOBOH,
a 110 IpUYMHe PaIlMOHATbHON OpraHU3aluy JKU3HU.

Ha ceropnamHeM 3anaZie IIaBHOe He OTZeJeHHe XOPOIIero oT ILUIOXOTO
C HPaBCTBEHHBIX MTO3UIINH, a8 PaCCyZOYHO-PAIIMIOHATBHOE HaXOXKAeHe HeKoer
MIPUEMJIEMOM C TOUKH 3PEHUs CPeJHEro OObIBATENs IMHUY TIOBEJEHUS, HO YIKe
B [IapaiurMe WHAMBUAYaIu3Ma. BEIrogHOe /17151 BOCIIPOM3BO/CTBA IPUBBIYHOTIO
TopsAZKa Bellel JierajusyeTcs BHE 3aBUCHMOCTH OT MOPaJIbHBIX OI[eHOK. Ha-
4e roBOps, ZI03BOJIEHO BCE, UTO JTO SIBHO CIOCOOGCTBYET Pa3BUTHIO SKOHOMUKU,
0COOEHHO WHAYCTPUU pasBiedeHui. Hamuio TOT cirydyaid, KorZa SKOHOMUKA
TIBITaeTCA C/lelaTh ATUKY CIy»KaHKOU. BO3MOXKHO, APUCTOTENb U He COIVIaCHI-
cs 6Bl C 9TUM, HO UMEHHO 3TOMY BO MHOT'OM CITOCOOCTBOBAsIA yKa3aHHAS BhIIIE
TEeXHOJIOTH.

Byzayuu colpaabHON, cBoOOJA, KaK B BO3AyXe, HY)KJAETCA B MOCTOSHHO
BOCIIPOUM3BOJAIINXCA MHAVUBUAYAIbHBIX W TPYNIIOBBIX KOHTAaKTaX W B3aWMO-
JENCTBUAX, KOTOPBIE, MPEK/Je BCEro, KacarmTcsAd OPTraHM3alUH U YIy4IleHUs
COBMECTHOH KU3HU. BBICOKOE KayecTBO ITOCTIeHEH, B CBOIO O4Yepesib, obecre-
YUBAETCS JIWIIh B TOM CJIy9ae, eC/IU YeJTOBEK OTBETCTBEHEH rmepes; coboi Kak
JINYHOCTBIO, Tepe] APYTUMU U OOIIECTBOM B LI€JIOM. B IaHHOM ciiydae pedb
WJIeT O CUTYallH, KOIZIa PEIIAIoNyI0 POJIb UTPAET BHYTPEHHAA YOeKAeHHOCTh
u cobcTBeHHasn coBecTh. Camu 10 cebe MpaBOBble HOPMBI, TIO/IEPIKUBATOIITE
LIMBUIN3aLOHHBIE CBOOO/IBI, MaJIO YTO MOTYT C/I€/IaTh, €CJIM OTCYTCTBYET HPaB-
CTBEHHOCTB.

Artemov Viacheslav

THE HUMAN DETECTION OF FREEDOM AND NORMATIVE NATURE
OF THE POLITICAL-LEGAL FREEDOMS

To the amount of mostly used words “freedom” is referred, especially in dif-
ferent combinations “human rights and freedoms”, “freedom of speech”, “free-
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dom of worship”, etc. However, due to display of the formal aspect, the main idea
is corrupted. As primary external regulator of relationships between individuum
and social categories, the right is interested not so in the freedom as itself, but
in creating of the new standards as the function of game rules. At the origins
of western thinking style, that is attentive to separate (beneficial for the gov-
ernment) details of politics and right, but all too often disregarding the spirit
of the life organization principals in the line with the proper manner, is Aristotle.
The way for the Machiavellian line, appearing nowadays, was carved in olden
time rather by Aristotle, than by Plato.

The formal obligation of standard is necessary to be supplemented by moral
sense and responsibility, which are the undersides and indicators of the freedom
completeness. It is crucial to concentrate exactly on the human detection of free-
dom, because now it is not the nature is needed to be secured — it is humanity,
who lost value orientation and forgot about social ideal. Having many aspects,
the freedom is needed to be considered in its philosophical terms (different from
other perspectives — economical, sociological, political, legal, etc.). If some-
thing is absolutized, understanding of the freedom is in thrall to one-sidedness.
It is worth to emphasize the saving role of the freedom and the morality harmo-
nization. It is the one a trustworthy guarantee of responsibility. A sort of the key
to authorial conception of freedom is a peculiar synthesis of anthropocentrism
and sociocentrism. It is reasonable to introduce the term “socium man”.

The unity of the freedom and the morality makes the personal existence en-
tire, and consequently perspective from the point of view of the real enhance-
ment and improvement of the society as a whole and the right in particular. It is
presence of unselfish, open and personal relationships between people encour-
ages the maximum realization of a person in the world, excluding any malicious
means, criminal behavior. In this connection the technology of Aristotle’s “golden
mean” appeal the certain interest. The author of “Nicomachean Ethics” demon-
strates the orientation on the focus of the personal forces on the ordered policy
life. All kinds of extremities are not allowed not because of incompliance of some-
thing with the morality, but for the reason of the ordered life organization.

In modern West the main issue is not to separate good and bad ideas from
the morality point of view, but to find the abstract and reasonable line of be-
havior that is acceptable from the perspective of the average person, but in the
individualism paradigm already. Profitable aspects for reproduction of habitual
way of life are legalized regardless of the moral evaluation. Alternatively stated,
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everything that contributes to the development of economics, especially enter-
tainment industry. Obviously, it is the case when the economics tries to convert
the ethics into a servant. Probably, Aristotle would not agree with this statement,
but the technology mentioned above contributed to this issue in particular.
Being social, the freedom, alongside with the air, is in need of reproduced
individual and group contacts and intercommunication, which are, in the first
place, referred to organization and improvement of life together. High quality of
the life together, in its turn, is arranged only in the case, if a man is responsible
to himself as to personality, to other people and to the whole society. In this case,
we speak about the situation, when the critical role is reflected in the internal
conviction and personal conscience. The regulatory standards, in themselves,
that support civilizational freedoms can do not so many, if there is no morality.

Apmemos T'eopeuti Ilemposuu
JloxTop ¢mnocopckux HayK, mpodeccop
CaukT-IleTepbyprekuii rocyapCTBeHHbIM YHUBEPCUTET

MOPAJIBHBIE YCTAHOBKU 1 LIEHHOCTHBIN KOH®IVKT

MopasbHasi yCTaHOBKA PacCMaTpPHUBAETCA B JOKJIAZe KaK IPeApacIiono-
YKEHHOCTBD YeJI0OBeKa K ONpeeIeHHOMY THUITY BOCIPUATUIO APYTUX JTIOAEH — II0-
3UTUBHOMY WU HETATUBHOMY.

[pepacronoKeHHOCTh K TO3UTUBHOMY BOCHPUATUIO YETOBEKOM JPYTHUX
JII0ZIel BEIPAXKAETCs B €0 JOBEPUTEIHHOM OTHOLIEHUH K JIFOASAM, YBEPEHHOCTH
B MX YECTHOCTU M T'OTOBHOCTHM IPUMTU Ha MOMOIIb. [IpeZpacioniokeHHOCThb
K HEraTHBHOMY BOCIPHUATHIO YEIOBEKOM JPYTHX JIOAEH BBHIPAKAETCSI B €ro
OCTOPOXKHOM OTHOIIIEHUU K JIIOZIAIM, B €r0 YBEPEHHOCTH B UX CBOEKOPBICTUU
u srousMe. [I03UTHUBHOE OTHOIIEHUE YeJOBeKa K JAPYTMM JIFOJSIM OCHOBAaHO
Ha ero yBEpeHHOCTU B TOM, YTO APYTHE JIIOAU OPUEHTUPYIOTCA Ha [[EHHOCTH,
COBIIAZIAIOIIME C TEMU IIEHHOCTSIMHY, Ha KOTOpble OpPUEHTUPYyeTcs OH cam. He-
raTUBHOE OTHOILIEHUE YeJoBeKa K IPYTUM JIIO/IIM OCHOBAHO Ha €ro YBEPEHHO-
CTHU B TOM, 4TO JPYTHE JIOAU OPUEHTHUPYIOTCS Ha LIEHHOCTH, TPOTUBOIIOIOXKHEIE
TEM, Ha KOTOPbIE OPUEHTUPYETCS OH CaM.

LleHHOCTb IIPE/CTABIAIOT CO601 YOeK/ieH e YeI0BeKa B IPUOPUTETHOCTH
OZIHUX JKU3HEHHBIX IeJiell Tepe/ APYTUMU, TPOTUBOIIONOKHBIMU JKU3HEHHbI-
MU LesAMHU. [[pUBepPIKeHHOCTb JII0ZIel TPOTHUBOIIONIOXKHBIM YKU3HEHHBIM IIeJISIM
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CBA3aHA C UX IIPeAPAaCIION0KEHHOCTBIO K IIPOTUBOIIOJIOKHBIM TUIIAM BOCIIPUA-
THSA OKpY>Karouux. [IpOTUBOIMOIOKHOCTh MOPAIbHBIX YCTAHOBOK 00OYC/IOBIEHA
HaJIM4MeM Y JIIoZlel Pa3/IMYHbIX IIPeZCTaBIeHU 0 J00pe U 371e, XOPOILINX U ILJIO-
XWX, IPaBWIbHBIX ¥ HEIPaBUWIbHBIX ITOCTYIIKaX. JTU MIPe/CTaBAEHUA MEHAIOTCA
B COOTBETCTBUU C M3MeHEHHeM XapaKTepa caMmoro obmiecrsa. Ha cmeHy Tpa-
JUIMOHHOM MOpaJid arpapHoOro o6IIecTBa, UMEBIIEH PETUTUO3HBIN XapaKTep,
MPUXOJUT palMOHAJbHAs MOpalb WHAYCTPUAJBHOTO OOIIECTBa, HMeEoIast
CBETCKUM xapakTep. [Ipu mepexozie OT UHAYCTPUATIbHOMU CTaJUU Pa3BUTUS 00-
1ecTBa K MOCTUHAYCTPUAIBHOM CTaluM, pallioHaIbHAasA MOpaib, OCHOBaHHAsA
Ha MOAYMHEHUU HPaBCTBEHHOMY JI0JTY, CMeHseTCsI IoCTpaliioHaJIbHOU Mopa-
JIBIO, OCHOBAHHOM Ha CBOOOJHOM BBIOOPE CTaH/IAPTOB MOBEJEHUS.

V3BecTHBIE KOHIIENIIMU U METOJAWKHU U3ydeHUs LieHHocTel: M. Pokuua,
P. Mumixapra, II. [lIBapua, H. V. JlanuHa u Ap., MPEANOIaraloT BEIOOP MEXAY
TIPOTUBOIOJIOKHBIMY KU3HEHHBIMU I1efaAMU. Kak paBuio, IpuMeHeHue 3TUX
MeTOAMK K M3YYEHUIO PeaJIbHOI'0 MacCOBOI'0 CO3HAHUA II03BOJIAET BOCIIPOU3BE-
CTH MHBapUaHTHbIE CTPYKTYPhl LIEHHOCTHBIX OpMEHTAIUM, XapaKTepHble [
Tpe/icTaBUTeNeN olpe/ie/IeHHbIX HAallMOHAIbHBIX, PETMOHAIbHbBIX, STHUYECKUX,
npodeccuoHaNTbHBIX U KOHGECCHOHAIBHBIX cO00IIecTB. MopaibHble YCTAHOB-
KM, IIpeobrazaromye B 3TUX COOOIeCTBaX, OKa3bIBAIOT pellarollee BAUAHLE
Ha UIeHTUGHUKAIIUIO C TPOTUBOCTOSIIUMU JAPYT APYTY KU3HEHHBIMU IIEJIAMH,
U TEM CaMBbIM IIOPOXKAAIOT LIEHHOCTHBIE KOHGIUKTHI BHYTPU COOOIIECTB.

JlIs1 IPOBEPKU 3TUX YTBEPXKIEHUN HEOOXOAMMO HCCIEA0BATh peabHbIE
COILIMa/IbHBIE TIPAKTUKU COBPEMEHHBIX OOINEeCTB. DTy 3a/ladyy MOXKHO PEIIUTH
C IIOMOIIBIO aHa/JIU3a PE3y/NbTaTOB peanu3aliii MOHUTOPUHI'OBBIX MEX/JyHa-
POAHBIX UCCIEA0BATENBCKUX IIPOEKTOB, B KOTOPBIX MMEIOTCA JAaHHBIE, Xapak-
TEPU3YIOIMie MOpaJbHble YCTAHOBKU U LIEHHOCTHBIE OPUEHTALIUN HaCeIeHUA
Pa3IMYHBIX CTPaH, a TAKXXEe MOPa/IbHbIE YCTAHOBKU U IIeHHOCTHBIE OpUEHTAllUU
Tpe/icTaBUTENeN pa3IUYHbIX COLIMATbHBIX TPYIII, Ha KOTOPhIE eJTUTCA Hacee-
HUE 3TUX CTPaH.

* BeinosHeHO B paMkax rpanTa PTH® N°16-03-00388.

Artemov George
MORAL ATTITUDES AND VALUE CONFLICTS

The moral attitude is considered in the report as a person’s predisposition
to a certain type of perception of other people — positive or negative. Predis-
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position to a positive perception of the per-son to another people is expressed
in his confidence attitude to the people, in assurance in their honesty and will-
ingness to help. Predisposition to the negative perception of the person to an-
other people is expressed in its cautious attitude to the people, and in assurance
in his confidence in their self-interest and selfishness. Positive attitude to other
people based on someone belief that the other people guided by the values coin-
cide with the values for which he guided himself. The negative attitude to other
people based on someone confidence in the fact that other people are guided
by the values opposite to those on which the guided himself.

Value is a human belief in the priority of some life goals to others, the oppo-
site life goals. The commitment of the people opposite life goals related to their
susceptibility to opposite types of perception of others. The opposite of moral
attitudes deals with the presence of people of different views of goad and evil,
good and bad, right and wrong actions. These views are changing according
to the change characterized the society. On the place of the traditional agrarian
society morals, which had a religious character comes rational morality of the
industrial society, which has a secular character. In the transition from an indus-
trial society to the post-industrial society, rational morality, based on the subor-
dination of moral duty, is replaced by the post rational morality, based on the
free choice of standards-behavior.

Known concepts and methods of the study of values: M. Rokeach, R. Ingle-
hart, Sch. Schwartz, N. Lapin et al., suggest a choice between opposite life goals.
As arule, the application of these techniques to the study of real mass conscious-
ness allows someone to play the invariant structure of value orientations that
are typical representatives of certain national, regional, ethnic, professional and
religious communities. Moral attitudes, prevailing in these communities, have
a decisive influence on the identification with opposing life goals, and thereby
generate value conflicts within communities.

To verify these claims someone need to explore the actual social practices
of modern societies. This can be achieved by analyzing the results of monitor-
ing international research projects, whose have data, characterizing the moral
attitudes and values of the population in various countries, as well as the moral
attitudes and values of different social groups, those are divided by the popula-
tion of these countries.

* Grant of Russian Foundation for Humanities N2 16-03-00388.
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Apmemveg Tumyp MypmaHosguu

Kangauzar ¢prmocodckux HayK, AOIEHT

CeBepo-3amasHbIN TOCYAAPCTBEHHBIN MeANITMHCKUN YHUBEPCUTETA
uM. U. Y. MeyHukoBa

O [HE]ITPUEMJIMMOCTU JDKU B AHTUYHOW MEJULIVHE
1 B COBPEMEHHO MOJIEJI OTHOIIEHWI BPAY-TIALIIEHT

Ilo TInaToHy JIOXKb 3TO JIEKAPCTBO JJIS JIFO/IEH, a JIEKAPCTBO JODKHBI BbIZIA-
BaTh Bpauu. Jlyisi ApucToTesiss 0OOMaH 3aCIyKUBAET OCYKAEHUs, OMHAKO CIIEAY-
€T MeTh B BU/Iy YMECTHOCTb U CBOEBPEMEHHOCTD MPaBZbl KaK 3TO TpebyeTcs
OT MCKyCCTBa Bpava. APUCTOTeNb KaK U [LIaToOH /IOIyCKaeT CIydyau HCIOIb30-
BaHUA BpavyaMU JLKU BO 6saro. JIoxkHOe coobIeHre Bpada Ha 61aro 607IbHOTO
MIPUEMJIEMO C TOYKH 3PEeHUsI TEOPUU KOHCEKBeHInaausma. Yoexaenus [LiaTo-
Ha U APUCTOTEJISI COOTBETCTBYIOT YCTAHOBKE MMAaTEPHATUCTCKON MOZIETH B3au-
MOOTHOIIIEHUH Bpay-TMalleHT, TOCIIO/ICTBOBABIIEH ¢ aHTUYHOCTH ZI0 COBPEMEH-
Hoctu. OHAKO, COBPEMEHHbIE Bpaul B PA3BUTHIX CTPaHaX MOTEPSUIA CTATyC
Jofieii-60roB. TlaTepHaIU3M YCTYIIWI MECTO TaKUM MOZEISIM B3aUMOOTHOIIIE-
HUM Bpay-MalUeHT, KOTOPble MPEeNOoaaraioT, YTO Bpay OKa3blBaeT MalleHTy
ycryry (TeXxHUYecKas, KOHTpaKTHas MoZesH). MecTo JoBepys 3aHST CKEIICHUC.
[pu aTOM, 6OJIBHBIE OXKXHUJAIOT YECTHOTO UCITOJTHEHU ZIOTOBOPA OT Bpaya.

[t JoBepus UMeeT 3HaYeHUe PeIyTalusa Bcex Bpaveil. Byayiie Mearku
BBIOMpAIV B MBICJIEHHOM SKCIIEPUMEHTHI:

1. BBITOTHUTH AOTOBOP U JIETKO TIOCTPaZiaB, 060TaTUTHCA.

2. O6MaHyTh 1 000TaTUTHCA.

3. OrTkasaTbcd OT ZOr0BOpaA.

BosnpumHcTBO (70%) BEIOMpAIOT BapyUaHT 2 — 06MaHyTh U 060raTHUThCA.
1-#1 u 3-1 BapuaHTHI 110 15%. ViccaeqoBaTeny yKasplBalOT Ha TpaHCHOPMAIIHIO
AHTHUIEHHOCTH JUKU B IIEHHOCTh 3a TOCIeJHUE TTONBEKa. DTO TPOUSOIIUIO I10-
CKOJIbKY, YeJIOBEK YMEJIO UCIIOIb3YIOIUH JI03Kb — yCIIelleH. JIpyrasa mpuduHa —
9TO MUPOBOM 5KOHOMUYECKUH TPEH/I, B COOTBETCTBUU C KOTOPHIM B OCYIIIECT-
BJIeHUU TPOdECCHOHANTBHOMN [IeITETbHOCTH VIABHBIM YCIOBHEM YCIIEITHOCTH
siBysieTcss TpubbUTb. OGMaHbIBaTh MOOYXKJaeT crucTeMa, Tpebyroinas Bcé yBe-
JINYMBATh U YBEIMYHUBATb KOJIUYECTBO OOCIY)KMBAEMBIX MAaIl[E€HTOB, MMPOAa-
BaeMbIX JIEKAPCTB U JPYTUX MEAUIUHCKUX ycayT. OfHAKO, KAYeCTBO CUCTEMBI
3pPaBOOXPAHEHUS OT YBEIMYEHUS KOJTMYECTBA IPEAOCTABIIEMBIX YCIYT 32 €/[U-
HUILy BpEMEHU MOXKeT yXyAlaThcsa. HpaBCTBeHHBIH yiiep6, HAHECEHHBIH 3TOM
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TeH/IeHI[Mel KOMIIEHCHPOBAaTh HEBO3MOXKHO. OZIHaKO, MOXKHO ITOTIPOOOBATh BHI-
POBHATb 3TY CUTYALMIO OPUEHTHUPYCH Ha aGCOTIOTUCTCKUH I0AX0Z K TpobieMe
npaBzbl 10 KaHTy U HEyKOCHUTENbHOMY CJI€[OBAHUIO JOJTY B COOTBETCTBUU
C IOTOBOPEHHOCTHIO.

Jlaxxe forryckas, 9TO IPUHIINII «He JITH» IIpeAIoaraeT pasyMHble HUCKIIIO-
YeHMs1, HeOOXOAMMOCTb B BBIIIOJIHEHUH JIOTOBOPA B paMKaX KOHTPAKTHOW Mo/ie-
JIU 1 Bpadel ocraeTcs 00sa3aTeIbHON U II03TOMY OTHOIIEHHE K MAI[UeHTy CO-
BPEMEHHOI0 Bpaya B KOHTEKCTe IIPOOJIeMbI JDKH ABJIAETCA IPOTHBOIIOIOKHBIM
OTHOIIEHUIO aHTUYHOI'O Bpaya K MalleHTy.

Artemjev Timur

ABOUT [NOT] THE ACCEPTABILITY OF A LIE IN ANTIQUE MEDICINE
AND IN MODERN MODEL OF THE RELATIONS THE DOCTOR-PATIENT

According to Platon the lie is medicine for people, and doctors have to give
medicine. For Aristotle deception deserves condemnation, however it must be
kept in mind relevance and timeliness of the truth as it is required from art of the
doctor. Aristotle as well as Platon allows cases of use by doctors of a lie for the
good. The untrue report of the doctor for the benefit of the patient is acceptable
from the point of view of the theory of a consequentialism. Platon and Aristotle’s
beliefs correspond to installation of the paternalistic model of relationship the
doctor patient dominating from antiquity to the present. However, modern doc-
tors in developed countries lost the status of people gods. Paternalism gave way
to such models of relationship the doctor patient which assume that the doctor
renders to the patient service (technical, contract models). The place of trust
was taken by scepticism. At the same time, patients expect honest performance
of the contract from the doctor.

For trust the reputation of all doctors matters. Future physicians chose
in thought experiments:

1. To execute the contract and having easily suffered, to be enriched.

2. To deceive and be enriched.

3. To refuse the contract.

The majority (70%) choose option 2 — to deceive and be enriched, the
1st and 3rd options on 15%. Researchers point to transformation of anti-value
of a lie in value for the last half a century. It occurred as, the person who is
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skillfully using a lie — is successful. Other reason is a world economic trend
according to which in implementation of professional activity the main con-
dition of success is the profit. The system demanding to increase everything
and to increase the number of the served patients, the sold drugs and other
medical services induces to deceive. However, quality of a health care system
from increase in number of the provided services for a unit of time can worsen.
The moral damage caused by this tendency cannot be compensated. However,
it is possible to try to level this situation being guided by absolutist approach
to a truth problem according to Kant and strict following to a debt according
to the arrangement.

Even assuming that the principle “do not lie” assumes reasonable excep-
tions, need for implementation of the contract within contract model for doctors
remains obligatory and therefore the attitude towards the patient of the modern
doctor in the context of a problem of a lie is opposite to the attitude of the an-
tique doctor towards the patient.

AxyHnooga Cesda Mameo 2bi3bl

Kanauzar ¢puocodckux Hayk, JIOLEHT,

Coasmop: AMpaxJibl DJIbMUP

BaxuHckuit CraBIHCKUM YHUBEPCUTET, T. Baky, Azepbaiimkan

TTOJINTUKA MYJIbTUKYJIBTYPAJII3MA B A3EPBAV/KAHE

MyBTUKYIBTYPATU3M — 3TO TEOPUS, IPAKTUKA U ITOJUTHKA HEKOHPIUKT-
HOTO COCYIIIeCTBOBAHUA B OJHOM COIIMaJIbHOM IIPOCTPAHCTBE MHOT'OUYUCIEHHBIX
Pa3HOPOJHBIX KYJIBTYPHBIX COODIIIECTB.

MHorokoH}peCcCHOHaNbHBIN 1 MHOTOHAIIMOHATBHBIN A3epbaiikaH ceros-
HsI UHTETPUPYETCSA B MEXAYHAPOAHOE COOBINECTBO U MPUAAET OOJIbIIOE 3HAYE-
HYEe MEXKYJIbTYPHOMY U MEHKPEJIUTHMO3HOMY JHUAJIOTYy.

TpazuIy TOJePaHTHOCTY U MYJIbTUKYIBTypal3Ma SBJSAIOTCS COCTaBHOM
YacTbi0 TONMUTUKU A3epbaiipkaHa. Azepbaiikan uMeeT GoraTble TPaAUIUN
TOJIEPAHTHOCTU, MEXKYJIBTYPHOI'O U MEXIIMBUIN3AI[MOHHOI'O AUajiora, u Io-
3TOMY OpTaHM3alMs 00CYKAEeHUH 3TUX BOIIPOCOB UMEHHO B PecryOike UMeeT
6osblIoe 3HAUEHUeE. YKe HECKOIBKO JIET MoApsA B baky npoBogaTcs MexayHa-
poaHble GOPYMBI, ITOCBAIIEHHBIE TEMaM MYJIbTUKY/IBTYPAINU3M, TOJEPAHTHOCTD
U T. . BakuHCKYe MeXy HapoAHble GOPYMBI TIOCBAIEHHbIE JAHHOM TeMaTHKe
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cobUpaIOT BEAYIIUX eATeNeH, YUeHbIX, TOJUTUKOB, IIaB TOCYJapCTB, IPEeACTa-
BUTEJIEH MEX/IYHAPOAHBIX OPTaHU3AI[UH, PETUTHO3HBIX [[EHTPOB.

[pe3ugeHT cTpanbl MnbxaMm AnreB B 0OpallleHUH K Y9aCTHUKAM IIPOXO-
JAIIETro B azepbaipkaHCKOM CTOMNIE TEPBOr0 baKMHCKOTO MeX/yHapOZHOTO
dopyma «[oCcyAapcTBO M PeUTUs yCUIEHHe TOJEPAHTHOCTUA B M3MEHSIOIIEM-
cs MUpe» OTMETWI: «Pelnrno3Has MoJuTHKa azepbaii/pKaHCKOTo TOCyAapCcTBa
SIBJIIETCS HAIVISIHBIM TPUMEPOM YCIIENIHON MOJUTUKYA OTHOIIEHUHN «TocyZap-
CTBO — penurusi». OOLeCTBEHHO-TIOUTHYECKAs CTaOMIBHOCTD, a TaKXKe Tpa-
OUIAY MYJTIBTAKYJIBTYPaTU3Ma SBJSIOTCSI COCTaBHOM YaCThIO HAIIEH MOJUTUKY.
Xod4y ¢ yZOBJIETBOPEHHEM OTMETHUTb, YTO B A3epbaii/ykaHe HUKOTZA He ObUIO
KOHQIMKTOB Ha MEXPEJUTUO3HOM I0YBE M OTHOLIEHUSI MEX/Y JIIOAbMU OCHO-
BBHIBAJIMCh HA B3aMMOYBa)XEHUU. B 3TOM 6oJIbIlias 3acyiyra TPaJUuIUU MYJIbTHU-
KyJIbTypanu3Ma, TyMaHu3Ma U B3aUMOYBayKEHUs, IPUCYIIEro HallleMy HapOoZy».

[IpeacTaBUTENN PA3TUYHBIX PEJUTUO3HBIX KOHGECCUM M MHOTUX HaI[O-
HaysbHOCTEHN B A3epbaiikaHe Ha MPOTHKEHUM COTHU JIET BCET/A KU B MUPe
Y COTJIACHH.

MHOTrOHaIMOHAIBHBI ¥ MHOTOKOH(ECCHOHANIBHBINA COCTaB PeCIyOJIUKU
SBJISIETCS XapaKTEPHON 0co6eHHOCThIO A3epbatimkaHa, TOMbKO B Baky ¢yHK-
LIMOHUPYIOT CBBIIIE ABA/ATH PA3JHYHBIX KyJIbTYPHBIX 00IIecTB: Ooarapckoe,
JIE3TMHCKOE, YKPanHCKOe, TaTapCKoe, TATCKOe, PyCCKOe, HeEMeIKOe, MOIbCKOE,
rpedeckoe U Jp. Ha mpoTtskeHUM BeKoB GpopMupoBanuch 06pas Apyrux KyIbTyp
U TOJIEPAHTHOCTD K IPYTUM 3THOCAM U HaI[MOHATbHBIM MEHbIIUHCTBAM.

AzepbaiimxaH — OHO U3 FOCYapCTB KOTOPOE M0 TIPaBY MOYKET FOPAUTHCS
CBO€H Ky/IbTYPOi, UCTOPHEL, OOBIYasTMU.

C mpeBHOCTH B AzepbaiipkaHe MPOXKUBATU TPEACTABUTENN CAMBIX pas-
JINYHBIX PEJTUTUO3HBIX HATIPABIEHUI: 30pOacTpU3Ma, nyJjau3Ma, XpUCTHaHCTBa
U ucjiama.

Vicropruyecku asepbali/pKaHCKUN HapoZ BCerja OTHOCWICH YBa)XKUTEIbHO
K IPYTYIM HapoZiaM U peurusM. DTO Hal[MOHAIbHAasA YepTa azepbaiiiKaHCKOTo
HapoZa, HEOThEMJIMMAs YaCTh €er0 MEHTAIUTETA.

Penuruu B AsepbatifxaHe MpeCcTaBIeHbl COBOKYITHOCTbIO PA3HBIX PEJH-
THUO3HBIX TEUEHUI, PACIPOCTPAHEHHBIX CPEU STHUYECKUX TPYIII, TPOXKUBAIO-
LITMX Ha HBIHENITHEL TEPPUTOPUM CTPaHBI. KpoMe Toro, B pecnyOiuKe AeCcTByeT
DS/l PeJTUTUO3HBIX OOIITHH.
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Akhundova Sevda
POLICY OF MULTICULTURALISM IN AZERBAIJAN

Multikulturalizm — that’s the theory, practice and policy of non-conflictu-
al coexistence in the same social space of many diverse cultural communities.
Multi-religious and multi-ethnic Azerbaijan is integrating into the international
community attaches great importance to intercultural dialogue and menzhreli-
gioznomu.

Traditions of tolerance and multiculturalism are part of the policy of Azer-
baijan. Azerbaijan has a rich tradition of tolerance, inter-cultural and inter-civili-
zation dialogue, and therefore the organization of the discussion of these ques-
tions is in the Republic of great importance. For several years in a row Baku hosts
international forums on topics of multiculturalism, tolerance and so on. D. Hala
between popular forums dedicated to this topic brings together leading figures,
scientists, politicians, heads of states, representatives of international organiza-
tions, religious centers. President Ilham Aliyev in his address to the participants
held in theAzerbaijani capital of Baku first international forum “State and Reli-
gion strengthening tolerance in a changing world”, said: “The religious policy
of the Azerbaijani state is a good example of a successful policy of relations”
state — religion. “Social and political stability, as well as the tradition of multi-
culturalism are part of our policy. I want to note with appreciation that Azerbai-
jan has never had a conflict on religious grounds, and human relations based on
mutual respect. This great achievement tradition of multiculturalism, humanism
and mutual respect inherent in our people”. Representatives of different reli-
gions and many nationalities in Azerbaijan for hundreds of years have always
lived in peace and harmony. The multinational and multi-religious composition
of the Republic of Azerbaijan is a characteristic feature, and more than twenty
different cultural societies operate only in Baku: Bulgarian, Lezgin, Ukrainian,
Tatar,Tat, Russian, German, Polish, Greek, etc. For centuries, formed the image
of other cultures and tolerance to other ethnic groups and national minorities.

Azerbaijan — one of the countries that can be proud of their culture, history
and customs. Since ancient times in Azerbaijan is home to a wide variety of de-
nominations: Zoroastrianism, Judaism, Christianity and Islam. Historically, the
people of Azerbaijan has always treated respectfully towards other peoples and
religions. This national trait of Azerbaijani people, an integral part of his men-
tality. Religion in Azerbaijan presented a collection of various religious trends
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spread among the ethnic groups living in the present territory of the country.
In addition, a number of acts of religious communities in the country.

Bapbawura Jeenuna BradumuposHa
ZlokTop ¢mnocodckux Hayk, npodeccop, 3aBeayronias kadpeapoit prunocodpuu
®I'BOY BO HoBOoCHOUPCKULL TOCYZIaPCTBEHHBIN MEUIUHCKUA YHUBEPCUTET

METO/IbI B BUOSTUKE

Vi3HavyaibHO pellleHue OUO3TUYECKUX BOIPOCOB OBUIO CBSI3aHO C KOH-
KPETHBIMU TpOGIeMaMy YeJIOBEYECKOTO CYIECTBOBAHUA TAaKUMHU KaK Tpa-
HUIIA MEX/Y KU3HBIO U CMEPTHIO, BOCIIPOU3BOACTBO U MOAZEPKAHUE KU3HH,
reHeTHUYecKue MCCIeJOBaHUA U T. /. BIIOCIeCTBUY aKTyaJbHBIMU CTaIU Teo-
peTudecKre BOIIPOCH], B TOM YHCJ/Ie BOIIPOCHI, CBI3aHHbIE C METOJOIOTHEN HC-
CJIeZIOBaHUSA STUYECKUX TPOOJIEM, IPUHATUEM PEUIeHUs, C pa3paboTKOH «ITHU-
YECKUX aJITOPUTMOB» peIleHUs OMO3TUYECKUX MPObIeM. DTUUECKUE METOBI
B IIeJIOM — paIlioOHaIbHBIE, pedieKCUBHBIE IPOIeAyphl IPUHATUA PelleHNA
OTHOCUTEJIBHO TOTO, YTO CJIEAYET ZieJIaTh, YTO He CJefyeT, W KaK /JieaTh mpa-
BWIbHO. HopMaTuBHBIE GHO3TUYECKUE METOABI, COOTBETCTBEHHO, OPUEHTUPO-
BaHBI Ha pellleHre BOIIPOCOB O TOM, KaKoe IPHHUMATh pellleHue 1 eicTBOBaTh
B COOTBETCTBUY C HUM B CUTyall¥ MEUIIUHCKUX STUYECKUX TPoGieM. MeTos!
OMO3TUKY JOIKHBI COOTBETCTBOBATh KPUTEPUAM «SICHOCTH, TIOC/IE€0OBATENTbHO-
CTH, COIVIACOBAaHHOCTH, MOJHOTHI, BCECTOPOHHOCTU». YCIOBHO OUO3THYECKUE
MeTOZbI MOXKHO pa3/leIUTh Ha METOAB! B ITMPOKOM U Y3KOM CMEBICJIaxX. B y3koM
CMBICJIE — 3TO U3Y4eHUe JJOTUKU MOPATbHBIX PACCYKAEHUH U IPUMEHEHUS Me-
Ta3TUYECKUX TeOpUH (HaTypasu3M, UHTYUIIMOHU3M, CYOBEKTUBU3M U T. ZI.) TIPU
pelleHrnY KOHKPETHBIX cuTyanuii. [IpecTasiseT IpOAyKTUBHBIM Kiiaccuduka-
1Y U U3ydeHrue HOPMATUBHBIX OMO3TUYECKUX METOZIOB KaK MEeTOOB-TIPUHITH-
0B (KOHCEKBEHI[UAIN3M, IUTIOKaA13M, IEOHTOIOTUYECKYE TPUHIIUIIBL) , METOZA
case-study, METOZIOB 3TUKH Z0OpOeTeNN, STUKHU 3a00THl U KOMMYyHHUTapuU3Ma.

Barbashina Evelina
METHODS OF BIOETHICS

At first solving the bioethical questions was connected to specific problems
of human existence, such as the line between life and death, reproduction, life
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sustenance, genetic research, etc. Later the theoretical questions had become
more actual, among which questions related to methodology of ethical prob-
lem research, decision-making, development of ethical algorithms for solving
bioethical problems. Ethic methods in general are rational and reflective proce-
dures of decision making taking into regard what should be done, what should
not and what to do is right. Normative bioethical methods target the questions
about what decision to make and how to act in accordance with this decision in
case of medical ethical problems. Methods of bioethics must correspond with the
criteria of “clarity, continuity, consistency, completeness, comprehensiveness”.
The bioethics methods may subjectively be divided into methods in broad and
narrow senses. In the narrow sense they are the study of logic of moral reason-
ing and applying metaethical theories (naturalism, intuitionism, subjectivism,
etc.) during resolving specific situations. A productive classification and study
of normative bioethical methods may be in form of method-principles (conse-
quentialism, pluralism, deonthological principles), case-study method, methods
of virtue, care ethics and communtarism

Bapunoga Ceemnana [eHHadvesHa
Kanauzar dunocodckux Hayk, foneHT Kadeapsl prnocoduu
KpacHospckuii rocyapcTBeHHbIH arpapHblil yHUBEpPCUTET

NJAEN APUCTOTEJIA O JETEPMWHNM3ME

ApucTOTeNb ToIara;, YTo UCTUHONW MOXKET OBITh TOJBKO 06pa3 JefCTBU-
TerpbHOCTU. OH IUCA, YTO AUaNeKTUKU ¥ COOUA THI IOAAENBIBAIOTCSA IO/ GUIO-
codoB. ApUCTOTETh UCXO U3 BCEOOIIEl CBA3U SBIEHUM MpU3HaBal 000BEK-
THUBHOE CYIIeCTBOBaHUE MaTepUu. APUCTOTENb YTBEPKAAT YTO MUP — KOCMOC
npezcTaBieH 0hOPMIEHNUSMHI COBEPIIEHCTBA U COAEPXKUT B ce0e BO3MOKHOCTD
BO3HUKHOBEHUSA MHOT00Opasus Beleil. OH pa3BepThIBAET YIeHUE O TIPOTHUBO-
PEeYHaxX U MPOTUBOIIONIOXKHOCTAX U APYrux odpopmieHusax kocmoca. Odopme-
HMe KOCMOCa Y HEro 3TO CTUMYJI U Ie/ib, IPUYMHA CTAHOBJIEHUS MHOT00Opas-
HBIX BelleH.
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Svetlana Barinova

ARISTOTLE’S IDEAS ABOUT DETERMINISM

Aristotle believed that truth can only be the image of reality. He wrote
that the dialectics of the sophists posing as philosophers. Aristotle on the basis
of the universal connection of phenomena were recognized objective the exis-
tence of matter and considered it eternal. Aristotle argued that the world space
is represented by the design perfection and contains the possibility for variety
of things. He deploys the doctrine of the contradictions and opposites, and other
decorations of the space. The design of the space it is an incentive and a goal
a reason for the formation of multiple things.

Bapmauwesuu Tamwvsana FOpvesHa
AccucTteHT
CankTt-IleTepOyprekuii rocyZiapcTBEHHbBIN YHUBEPCUTET

CTPYKTYPA MOPAJIbBHOT'O CO3HAHNA:
TEOPETHUYECKUI U TTPUIKJIAIHOM ACITEKTBI

[TpobieMa CTPYKTYPUPOBAHUSA MOPAJIbHOTO CO3HAHUSA ObLTa B [IEHTPE BHU-
MaHUA OTeueCTBEHHOU 3TUKU B ITepUOJ, ee TeOPEeTUYeCKOro cTaHoBIeHUs. CTo-
WT, TIpeXX/e BCero, BCOMHUTH pabotel C. ®. Anucumosa, O. T. J[poGHHUIIKOTO,
B. IT. KobnsikoBa, A. V. TuTapeHKo.

B aT0 ke Bpems, B iepuoz 70—-80-X IT. IPOILIOro BeKa, MOpaabHOE CO3HA-
HHE CTaHOBUTCSA NIPEeAMETOM U3Y4eHU IICUXO0JI0T0B Y COLIMOJIOTOB, aKLJEHTUPO-
BaBILIKX BHUMaHUe Ha UCCIe0BAaHUU OT/EIbHBIX CTPYKTYPHBIX COCTABJIAIOUINUX
MOpPaJbHOT'O CO3HAHMUA — IIEHHOCTAX, H/eanaxX, SMOLIMOHAIBHON COCTaBIIAIO-
Ieu U T. 1.

AxkTyanusanys JaHHOU TeMbl B COBPEMEHHOMITHYECKOM JIMCKypCe BbI3Ba-
Ha PsZIOM 0OCTOATETHCTB:

— BO-IIEPBBIX, HEOOXOMMOCTBIO ZlalbHENIIIe TEOPETUYECKOH pa3paboTKu
JIAHHO TPOOIEMAaTUKU U TTEPEOCMBICJIEHUS COLIUAIBbHO-KIaCCOBOrO 060CHOBA-
HUA CTPYKTYPbl MOPAJIbHOI'O CO3HAHUS, IIPE/IOKEHHOIO OT€YECTBEHHBIMU aB-
Topamu B 70-80-e IT. XX B.;
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— BO-BTOPBIX, BOCTPEOOBAHHOCTBIO JaHHBIX TEOPETHYECKHX paspabo-
TOK B KaueCTBE METO/OJOTMYECKOTO OCHOBAHMS COBPEMEHHBIX MPUKIAJHBIX
STUYECKUX UCCIIEZ0BAHUI;

— B-TPEThUX, HEOOXOAUMOCTHIO I[EIOCTHOTO aHaIN3a MOPAJIbHOTO CO3HA-
HUS B €JUHCTBE €r0 CTPYKTYPHBIX KOMIIOHEHTOB U PA3JIMYHBIX YPOBHEH.

[TocTpoeHwUe TIeTIOCTHOM MOZEHN MTPEACTABISETCS BO3MOKHBIM Ha OCHOBA-
HUU PUMEHEHUS CTPYKTYPHO-OYHKIIMOHAIBHOTO aHamu3a. B pamkax CTpyk-
TypHO-QYHKIIMOHANIBHOIO aHajIu3a OCOOBINI MHTepec IpuobpeTaeT mpobieMa
[[EHHOCTHO-UMITEPATUBHOIO XapaKTepa MOPAaJbHOTO CO3HAHUSA, KaTeropuab-
HOTO CTPOSI MOPAJIbHOTO CO3HAHUS. MeTOA0IOTHs CTPYKTYPHOTO aHaIn3a MO-
PaJbHOTO CO3HAHWSA MO3BOJIAET IIPOAHATN3UPOBATh €r0 KaTeropruaabHO-IIOHS-
TUUHBIN CTPOM Ha pa3HbIX YPOBHAX.

Pa3paboTKa 11eJI0CTHON MOZENTU CTPYKTYPBl MOPaJbHOTO CO3HAHUSA TPE-
CTaBJIsIeT 3HAYUMOCTD /11 TPAKTUKHU MIPUKIAZHBIX STUUIECKUX HUCCIEI0BAHMIA:
CTPYKTypa MOPaJbHOTO CO3HAHUS TIO3BOJIUT BBHIABIATh U aHATU3UPOBATh 3TU-
Yeckre IpobieMbl Ha YPOBHAX KOJUIEKTUBHOTO Y MHAWBU/YaJIbHOTO CyO'bEKTOB
MOpaJu, TEOPETUIECKOM U OObIZIEHHOM YPOBHSX, YPOBHSIX IICUXOJIOTHUHU U UJEO0-
JIOTUH, SMOI[MOHAIBHOTO U Pal[OHANBHOTO B CO3HAHUH, aHATU3UPOBATh MPO-
6JieMBl, BO3HUKAIOIIME B IPOLIECCE B3aUMOJEUCTBUSA MOPAJbHOTO CO3HAHUSA
¢ apyruMu GopMaMu O6IECTBEHHOTO CO3HAHUA: MTOJTUTUIECKOTO, IIPABOBOTO,
SCTETHUYECKOTO U T. 1., a TAK’Ke B KOHTEKCTE Pa3pabOTKU MpobieMaTUKH 001ie-
CTBEHHO# Mopasu. [ToMrMo 3TOro pa3paboTaHHas [[ETOCTHAs MOZAETb MOPab-
HOTO CO3HAHUSA MO3BOJSIET CTPYKTYPUPOBATh TEOPETUUYECKUE 3HAHUA CTY/EH-
TOB B TIpOIleCcce OCBOEHUsI UMHU 006pa3oBaTeNbHOU mporpaMmbl «lIpukiagHas
ITHKa».

Bartashevich Tatiana

THE STRUCTURE OF THE MORAL CONSCIOUSNESS:
THEORETICAL AND APPLIED ASPECTS

The problem of structuring moral consciousness has been the focus of na-
tional ethics during its theoretical development. It is, above all, recall the work
of SF Anisimova, OG Drobnitskii, VP Koblyakova, Al Titarenko. At the same time,
in the period 70-80 in the last century, the moral consciousness becomes an ob-
ject of study of psychologists and sociologists, to focus on the study of individual
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structural components of the moral consciousness — the values, ideals, emo-
tional component, etc.

The actualization of the subject in contemporary ethical discourse is caused
by several factors:

— Firstly, the need for further theoretical development of this problem and
a rethinking of social and class structure of the justification of moral conscious-
ness, proposed by Russian authors in the 70-80-ies 20 century;

— Secondly, the demand for theoretical research data as a methodological
foundation of modern applied ethical research;

— Thirdly, the need for a holistic analysis of moral consciousness in the unity
of its structural components and at various levels.

Construction of an integrated model is possible on the basis of the applica-
tion of structural-functional analysis. As part of the structural and functional
analysis of particular interest is the problem of values and the imperative nature
of moral consciousness, the categorical failure of moral consciousness. Method-
ology for structural analysis of moral consciousness allows to analyze categori-
cal conceptual system at different levels.

Development of a holistic model of the structure of moral consciousness is
the significance for the practice of applied ethics research: the structure of moral
consciousness will identify and analyze ethical issues at the levels of collective
and individual moral actors, theoretically and ordinary levels, levels of psychol-
ogy and ideology, emotional and rational consciousness, analyze problems, aris-
ing in the course of interaction of moral consciousness with other forms of so-
cial consciousness: political, legal, aesthetic, etc., as well as in the context of the
development of social morality issues. In addition, to develop a holistic model
of moral consciousness allows you to structure the theoretical knowledge of stu-
dents in the course of development of the educational program “Applied Ethics”.

Bamansteuna FOnus AnekcaHoposHa
AcniupaHT 4 Kypca
CaHKT-IleTepOyprcKuii rocyjapCTBEHHBIN YHUBEPCUTET

KOH®JIMIKT LIEHHOCTEM B COILTMAJIbHOM OTUKE*

.}II/I6epaJII/I3aLII/IH HeHHOCTefI, IUTIOpaJIn3M B3IVIAA0B, M3MEHYUBOCTb MO-
PaJbHBIX HOPM U IIPUHIIUIIOB, ANHAMUW3M COHI/Ia.TIbHOI‘/‘I JKU3HU, CTPEMUTEJIBHOE
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TEXHOJIOTMYECKOEe Pa3BUTHUE COBPEMEHHOr0 MHGOPMAI[MOHHOTO ObIIecTBa sB-
JITIOTCA TPUYHMHAMU TIOSIBJIEHUS U CYIIeCTBOBAHUSA CONMANBHBIX KOHQIUKTOB.
[Mom06HbBIE KOHGIUKTHI ABIAIOTCA CJIOXKHBIM SIBJIEHUEM U HYXK/IAIOTCS B CIIEIU-
aJbHOM 3TUYECKOM MHCTpyMeHTapud. C IIe/bio YIIpaBieHus: KOHQIUKTOM I[eH-
HOCTel aTHKa 06J1aziaeT HeoOXOAMMBIM apCEHATOM ITPUKIaAHBIX 3PPEKTUBHBIX
CPEZICTB U METO/OB.

* BeIToHEHO B paMKax rpanTa PTH® N216-03-00388a.

Batalygina Julia
CONFLICTS OF VALUES IN SOCIAL ETHICS

The liberalization of values, the plurality of views, the dynamism of social
life, the rapid technological development of modern information society are the
reasons for the emergence and existence of social conflicts. Such conflicts are
a complex phenomenon and need special ethical tools. For the purpose of con-
flict of values management the ethics has necessary arsenal of effective applica-
tion methods.

Beckposrnas Anacmacus CepzeegHa
CryzeHT 3 Kypca
CankTt-IleTepOyprekuii rocyZiapcTBEHHBIN YHUBEPCUTET

KOHIIEITIVA KOH®JIMKTA B TPYJAX APVICTOTEJIA

HecmoTps Ha TO, 9YTO HENOCPEACTBEHHOE CTAHOBIEHNE KOH(IMKTONOI I
KaK HayKU IIPOU30IIUIO JHUIIB B 60-e ToAbl IPOILIOro BeKa, MONBITKY OCMBICIUTD
POJTb KOHQUIMKTA B )KU3HU WHAWBH/A U O0IIECTBA B 11€JI0M OBUIY IPEAIPUHATHI
ele B 310Xy AHTUYHOCTH. MHorue ugen, 0603HaueHHBIE B TPyZaX TOrO BpeMe-
HU, aKTyaJIbHBI U IO celi leHb, U TIOTOMY UX U3y4eHHeM 3aHHMaeTcsl OrpOMHOe
KOJIMYECTBO HCC/IeZioBaTesell. B ymcie Takux y4yeHBIX MOXKHO BBIIEIHUTH He-
Menkoro nosnurosora Jonbda [ltepubeprepa, KOTOphlit, B 1978 r. omy6iuko-
BaB CBOIO paboTy «Tpu KOPHA MOJUTHKN», B KAYeCTBe OJHOTO U3 HUX BbIJesA-
€T aHTPOIIOJIOTUYEeCKUN — WU apucToTeseBCcKui. [Ipyroii yuensii, bepuxapz
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CyTop, B cBoel «MaJsoil MOJTUTHUYECKOH 3THKe» CBA3bIBAET ITOT MOZAXO0/, B IEP-
BYIO Ouepe/ib, C OCHOBAHUMEM IIOJIHMCA U €r0 KOHCTUTYI[UU Ha OOIeCTBEeHHOMH
JeATeIbHOCTH IpakilaH, KOTOPhIe CTPEMATCA K CBOEMY 4eJI0BeYeCKOMY CoBep-
meHcTBY. OZIHaKO BaXKHO OTMETHTb, YTO aPUCTOTENEBCKOE IIOHATHE TIOJIUTHYE-
CKOTO Kak cdepbl 001IET0 JKU3HEHHOTO MOPS/IKa PAaBHOTIPABHBIX U CBOOOAHBIX
rpaKJaH He Io/pa3yMeBaeT MOJHONW 6eCKOHGINKTHOCTH U OTKa3a OT KaKHUX-
n60 npoTuBopeunii. HampoTus, KOHGIUKT M0 APUCTOTENIO, — eCTECTBEHHAs
CTOPOHA JKU3HU CBOOOAHBIX Jifofiel. [IOCKOMbKY TOCyZapCTBO SIBJISETCS TIPO-
JYKTOM eCTeCTBEHHOTO BO3HUKHOBEHHUS U NIPUHA/JIEXXUT TOMY, YTO CyILIECTBY-
€T II0 IIPUPOJE, a B IOTUTUIECKUX CYI[ECTBAX — JIIOAAX IIPUPOJIOH 3aI0KEHO
HepaBeHCTBO, KOHQIUKT BHICTYIIAET B POJIM HEOTHEMJIEMOM YaCTU CYIIIECTBO-
BaHUA conuyMa. bosee Toro, stozieid, COrIacHO APHCTOTENIO, 3TU Pa3lIndus
TOJIbKO 00BeANHAIOT. YeM OHU Kpelde, TeM CHIbHee rocyzapcTBo. Ho Hemb3s
OTpHULATh U TOT HAKT, YTO OJHOBPEMEHHO C HECOMHEHHOU ITOJIb30M HepaBeH-
CTBO JTIoZleli (MMyIeCTBEHHOE U COI[UATIbHOE — B YaCTHOCTHU) ABJISETCS OCHOB-
HOU pUYMHOM KoHPmuKTa. K IpourM ApPUCTOTENb OTHOCUT HAIJIOCTh, CTPax,
npeHeOpeXxeHHe 3aKOHOM, HECXOZACTBO XapaKTepoB, a TaKXe 4Ype3MepHOe
BO3BBIIIEHNE OFHUX U YHIDKEHUE APYrux. Mup B Ayxe MOJUTHUKU APUCTOTES,
otMedaeT B. CyTop, 03HauaeT yperyJIupoBaHue cliopa, Tak Ha3bIBaeMblil KOH-
CTUTYIMOHHBIH MUpP. KOHQIVKTHI ZOKHBI OBITH pPa3pelleHbl 110 CBOEH OCHOBE,
IS 9€T0 CYIECTBYIOT MOPAJIbHBIE, TOJUTHUIYECKUE U IUCKYCCUOHHBIE CITOCOODI.
[1py 5TOM MUPHOE YPeryJInpoBaHre B paMKaX OCHOBaHHOM Ha COIIacuu cBo6o-
ZOTI0OUBOM KOHCTUTYI[UU SIBISETCS OCHOBHOM KOHIEMIHelN KOHGIUKTOpa3pe-
1eHus. JTa KOHIEMIHSA CIUTAET JIIO/IEH CIIOCOOHBIMU Pa3peIInuTh BO3HUKIINE
[IpoTHBOpeyns, n3beras MpuUMeHeHUs GU3NYECKOH CHIIBI, ITOCPEACTBOM akK-
TUBU3AIUY YeJI0OBEYECKUX BO3MOXKHOCTEH, a TAKXKE IPAMOTHOTO IIPOBEAEHUA
roCyZlapCTBEHHOM TOJIUTUKY, B paAMKaX KOTOPOU IPaBUTENb COOIIIOAET Mepy
B pacrpeziesieHuu 6Jar u nmodecteil — ocobeHHO JODKHOCTHBIX o3unuii. He-
COMHEHHO, 3TO He TIOMOKET HaBcerza n36aBUThHCA OT HEpaBeHCTBA — HO I0-
n06HOe «IIpuBeZieHre o0IlecTBa B MOPAJOK», Kak obo3Haywmia 3to B. Cyrtop,
U He CTABUTCA ILIEJbI0, BEJb ee JOCTIKeHNEe HEeBO3MOXHO. OHAaKO MMEHHO
Mepa, HallpaBJIeHHAas B TOM YHCJIEe U Ha TOJIUTUKY, CO34aCT HEOOXOAUMBIE IS
TrapMOHUYHOM KU3HU TIPEAIOCHLUIKU.
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Beskrovnaya Anastasia
THE CONCEPT OF CONFLICT IN ARISTOTLE’S ESSAYS

In spite of recent establishment of conflictology, it is possible to track the
first attempts of understanding the role of conflict even from Antique times.
Many ancient ideas are still up-to-date, that is why scientists keep doing their
research works in this field. One of them is Dolf Sternberger who published the
book “Drei Wurzeln der Politik” in 1978 and emphasized the anthropological
origin which was based on Aristotle’s thoughts. Another politologist, Bernhard
Sutor in his “Kleine Politische Ethik” linked this approach to the founding of the
state and constitution.

Itis important to note that Aristotle didn’t determine the full absence of con-
flicts. Moreover, it was a natural part of every human being’s life. A difference in
people’s characters, ways of life, social and political involvement, in other words,
inequality is inalienable side of the society’s existence. According to Aristotle,
that kind of distinction only brings people together and strengthens the state.

But, at the same time, this disparity (especially social and property aspects
of it) is the main reason of conflicts. The others include impudence, fear, law
neglect, dissimilarity of characters, etc. In B. Sutor’s terms, Aristotle’s peace
means conflict settlement, so called constitutional one. Conflicts are supposed
to be resolved in its essence, and there are moral, political, and debatable ways
of achieving this aim. Meanwhile, the non-violent approach counts as the best
one as it contains the activation of human powers and capacities. What is more,
another well-working way of resolving conflicts is competent implementation
of public policy, especially when it comes to the distribution of different goods.

There is no doubt that this strategy cannot help the state get rid of inequal-
ity because it is impossible. But only measure creates preconditions for the har-
monious society.

Bnoxun Ilagen /Imumpueguu
KaHZ[I/I,Z[aT OpUINYEeCKUX HaYK, CTapH.II/Iﬁ IIpernojgaBaTelb
HaHHOHaJIbeIﬁ I/ICCJIe,ZLOBaTeJIbCKI/Iﬁ YHUBEPCUTET «BpICIIIas MIKOJIa SKOHOMUKU»

KAKOBO MECTO AHAJIOT I
B OBOCHOBAHUU CY/JIEBHBIX PEIIIEHUI?

Jl7Ist TIOCTAaHOBKM MMpo6JIeMbl ObUIO OBl YMECTHO IIPUBECTH (parMeHT
Y3 CaTUPUYECKOTO pOMaHa HpiaHAckoro mucarens /pxoHaraHa Caudra:
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«...yCTaHOBWIOCH MPABWIO, YTO BCE OAHAK/IBI COBEPIIEHHOE MOXKET OBbITH 3a-
KOHHBIM 00pa3oM COBEPIIEHO BHOBB; Ha 3TOM OCHOBAHUM CYbU C BEIUKOIO
3ab0TIMBOCTBIO COXPAHSIOT BCE CTapble PElIeHUs, TIOMUPAIOINE CIIPaBEeIJIH-
BOCTh U 3/IpaBbINl YeJIOBEYECKUHN CMBICI. OTU PENIeHUs U3BECTHBI Y HUX TIOZ
WMeHeM Ipele/IeHTOB; Ha HUX CChUIAIOTCS KaK Ha aBTOPUTET /IS ONpaBAaHUsA
CaMbIX HeCIIpaBeJJIMBbIX MHEHUU, U CyZbU HUKOIJA HE YIIYCKAIOT CIydas py-
KOBOZICTBOBAThCA 3TUMU npeliefieHTaMu» ([I. CBudT. Ilyremectusa I'ymmmse-
pa). ODTO UPOHUYHOE ONMCAHUE 3aCTaBJAET 3aaThCA I[eJbIM PSZOM BOIIPOCOB:
JleicCTBUTENBbHO JIU CyZieOHOEe pellleHre MOXKET TIOKOUThCS TOJMBKO Ha aBTOPU-
TeTe 60Jiee PAHHETO pelleHUs M0 aHAJIOTUYHOMY Zeny? O3HavyaeT JIU CChLIKA
Ha Takoe TpeAIecTByollee pelleHre (Mpele/ieHT) IpUMep YMO3aKIIoueHUs
mo aHamoruu? OTINYaeTcs JU CyXKAeHHe 10 aHaJOIMU B OOOCHOBaHUU Cy-
ne6HOrO pellleHusT OT MPUMEHEHHUsT aHaJIOTUKM B HAYYHOM HKCC/I€OBAHUN MU
B OBITY? B 0TeuecTBeHHOI IPABOBOI HayKe 3TH BOIMIPOCH OKA3aJKCh 3a Mpeje-
JlaM¥ BHUMAaHUS YYeHBIX U IPAKTUKOB, TOTAA KaK B IOPUCIPYAEHINYN aMepH-
KaHCKOM OHU CTau MpeAMETOM Cepbe3HbIX AMCKyccHi. OTYacTU 3TO MOXKHO
0OBACHUTH, BUAUMO, TEM, YTO B CTpaHaX MpelleZeHTHOro npaBa — CoeuHEH-
HOM KopoJsieBcTBe U CIIIA mpUHIINI CIeI0BaTh pelileHHOMY (stare decisis) mpez-
ToJIaraeT WCIOJb30BaHHUE TEXHUKU pa3nuuuii (BhIABIEHHE B pelIeHUU ratio
decidendi / holding — Heo6xoaMMoro obocHoBaHus u obiter dictum — momyT-
HOT'0 CKa3aHHOTO), TEXHUKU CY)XKeHUs TpeleZieHTa (narrowing precedent), 4To
acconuupyeTcs UMEeHHO € aHAJIOTMYeCKUM MBIIUIeHreM. HampoTtus, yropHoe
OTpUIIAHUE B CTPAHAX ITIOCTCOBETCKOTO MIPOCTPAHCTBA, B YaCTHOCTH, B Poccun,
TpeleIeHTHBIX Havas CyZeOHOTO MPaBONpPHUMEHEHUA MPUBEIO K HEZOOIIEHKE
3TOM HOPMBI MBINIUIEHUS KaK BTOPOCTENEHHOW, TOAYMHEHHOU AeayKiuu.Ca-
MBI IUTUPYEMBIHN IOPUCT B MUPE U aTlOJIOTeT «9KOHOMUYECKOTO aHaIn3a mpa-
Ba» CyAbs Puuapz [To3Hep Haubosiee sIPOCTHO ZOKA3hIBAET GECCMBICIEHHOCTD
060CHOBaHUs PEIIeHUs 10 aHaJIOTUH. ABTOp IIPHU3HAET, YTO B CHCTEMaXx IIpe-
LIeZIEHTHOTO IIpaBa IUTUPOBaHKE — «3aMeTHAas YepTa OOMbITMHCTBA CyAeOHbIX
pellleHnIi», IpaBAa, OTMEYaeT OH, TAKOe IUTUPOBAHNE YaCTO UMeeT «PUTOPU-
YecKkyio GYHKI[UIO» U HCIOJIb3YeTCsl, YTOOBI pellleHre BBIIAAEN0 «bojiee co-
JIUHO», 9YeM Ha camoM zeine (P. ITo3Hep. IIpobyiemsl 1opucnpyzaeHum). B geii-
CTBUTEBHOCTH, TUIIET OH, pa3pellleHrue KOHKPETHOTO Jejia Bcerjga Tpebyer
obparieHue K 6ojee 0OIIUM IPUHIIUTIAM, JOKTPUHAM, IIEHHOCTSAM, TOJIUTUKE —
KOTOpBIE TOJIBKO U JIeIAI0T CXO/CTBA WIU PA3INYUA B IBYX ZleJIaX OTHOCUMBIMU,
cymectBeHHbIMU (relevant). Tak, KOHTPOJIb U IepexBaT TeaedOHHBIX CO0DIIe-
HUI MOXXET ObITh OIleHEH aHAJOTUYHO OOBICKY U U3BATHUIO KOPPECIOHAEHIIUN
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ucxos u3 bosee obIIero MOHUMAaHUA TOTO, YTO B 0O0UX CIydassX UMEET MECTO
HeIpaBOMEPHOe, C MO3UIMU KOHCTUTYIIMOHHOT'O 3aKOHOZATEIA, BMeIlaTellb-
CTBO B JINYHOeE, NPUBATHOE MPOCTPAHCTBO uYejoBeKa. He MeHee M3BECTHBHIN
ropucT u nonurtexHosor Kacc CaHcTelH B cBoux paboTax 0O0OCHOBHIBAET Ca-
MOZOCTaTOYHOCTb M CAaMOILIEHHOCTb aHAJOTHYECKOro crtocoba MmpaBoBOro 060-
CHOBAHUsA, a He HU3BOAUT €0 /0 «pPUTOPUUECKOTO TIpueMa» U He OTOXK/ECT-
BJIsieT ero ¢ Metadopoii. OH yKa3bIBaeT, YTO 06OCHOBAHME 110 AaHATOTUU MOXKET
OBITH HAWITYYIIINM ITOJIXOZ0M, ZIOCTYITHBIM JIJIS JIUI], HAXOASANIHUXCS B TIOJIOKEHUN
«OI'paHMYEHHBIX BpeMeHHU U pecypcoB» (K. CaHcTeitn, O6 aHasornyeckom 060-
cHoBaHUH. KoMMeHTapuii). OTTaJKUBaACh OT CBOEU MU «CyAeOHOro MUHU-
manusMma» (judicial minimalism), oH yTBep:KZaeT, YTO MoAgYac oAU (B TOM
YHCITe, FOPUCTHL), HE B COCTOSTHUY UCYEPITBIBAIOIIE OOBSCHUTD WU JOTOBOPUTD-
cst 00 0OOLIMX TeOpHAX, MPHUHIIUIAX, 0OOCHOBHIBAIOIIUX KOHKPETHHIN BBIBO/,
HO TOTOBHI €/[Ba JIX He UHTYUTHUBHO NPUHATH 3TOT BBIBO/,. Tak, ¢ ero TOYKH 3pe-
HUS, TIPU YCTPOUCTBE HA paboTy AUCKPUMUHAIIUIO TI0 MPU3HAKY CEKCYaTbHBIX
MpeATNIOYTeHU C/leZlyeT paclieHUBaTh aHAJOTUYHO JUCKPUMUHAIMU TIO IIPU-
3HAKy CeKCyaJbHOW OpUeHTalluH, IPXU TOM, YTO MOXKET OTCYTCTBOBATH MOTHAsA
OTIpe/Ie/IEHHOCTh B TOM, YTO TaKOe JUCKPUMHHAIUA M B KaKUX CIy4asxX OHa
BCer/la HeZOMyCTUMa.DTa JUCKYCCUsT BHOCUT 3HAUMMBINA BKJIaZ B 0OCY:KAEHUE
POJIH aHAJIOTUX B 0OOCHOBAHUM PEIIeHUH Cyza.

Blokhin Pavel

WHAT IS THE PLACE OF ANALOGY IN SUBSTANTIATION
OF JUDICIAL DECISIONS?

In the present report, we are invited to consider the problem of determining
the role of analogical judicial reasoning. American law is used as a basis for the
study, because the problem of analogy is related to the concept of “stare decisis”
and techics of “narrowing precedent”. In particular, polar views of R. Posner and
C. Sunstein are compared.
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Bozamos Muxaun AnexcaHoposuu

Kanauzat ¢pumocodckux HayK, AOLEHT Kadeapbl TEOPETUIECKOM

U coluaabHOU dunocoduu

CapaToBCKHI rocyJapCTBeHHBIH yHUBepcuTeT UM. H. I'. YepHEbIIeBCKOTO

APVICTOTEJIb B MBIIIJIEHNU BJIAZVUMYPA EUBVIXITHA

Bragumup Bubuxun (1938-2004)- pycckuii dmnocod, mepeBOAIMK, KaH-
auzat GUIoJoruyeckux Hayk. B cBoé BpeMs ABa roza, ¢ 1970 o 1972 rr., 6611
TTIOMOIITHUKOM Y Asiekcest JloceBa (1893-1998) u Cepres ABepuniieBa (1937-
2004) — oba BeIAAONUIMECS 3HATOKU aHTUYHOM MBICIH, JIUTEPATYPHI, STOXH.
VIHTe/UIeKTyaIbHble MHTepechl bubuxuHa, 3HaHHE MHOXXECTBA €BPOIEHCKUX
S3BIKOB (HA4MHAsA C PEBHETPEYECKOro U JJATUHCKOI0), a Takke pabora B MH-
ctutyTe ¢rutocodun Poccuiickoil Akazemuu Hayk BesdecKu Criocob6CTBOBaIU
ero obpalleHusM K aHTUYHOCTH — B KauyecTBe peJaKTopa, KOMMEHTATOpa,
repeBOAYMKA, UCTOPUKA MBICTH. Llesbio JaHHOTO JOKIaZa He ABIAETCA Kpart-
KUl 0030p JKU3HU U MBICJUTENBHOTO MyTH Bragumupa BubuxuHa; He CTaBUM
MBI TaK)Ke 3a/ladell TOCTAaHOBKY 3HAYMTETbHON TeMbl «Bmagumup BubuxuH
U aHTUYHOCTh». Hac B IepByI0 04epesb MHTEPECyeT CBOeOOpa3HOe OTHOIIEHNE
Bnagumupa BubuxuHa K ApucToTento. ToT, KTO BO3bMETCS 3a MOJ0OHYIO TEMY,
OyZieT BBIHYK/IeH OOpaTUTh BHUMaHUeE Ha COTPUCYTCTBHUE B €€ TIOCTAHOBKE KaK
MUHUMYM JBYX U3MEPEHUN: ABHOTO (3K30TEPUIECKOT0) U HESBHOTO, CYITHOCT-
HOTO (230T€pUYECKOTO0), TPEOYIOLIEro, KaKk MUHHMYM, IOTPY)KEHUs B CBOE-
obpasve GUOUXUHCKON MbIcau. Eciv B TIepBOM ciiydae APUCTOTENb TaK WIN
“Have GUTYPUPYET B KAUECTBE CAMOCTOSATENHHOU QUTYPHI, BKIIOUaeMOU B iua-
JIOT, TO BO BTOPOM CJIEAYET y>Ke TOBOPUTH O TOM ITpoeKTe Grmocopuu, KOTOPHIN
npegaraeT Biragumup BUGUXUH, ¥ K KOTOPOMY, BEPOSTHO, MOT GBI TPUMKHYTh
ApucToTeb, )KUBH OH 37lech U cetfyac. OrpaHUYNBaACh paMKaMU BEICTYIUICHUS,
s XOTeJsl OB I 0003HAYUTD T€ KOHTYPBI, IIyTeBbIE 3HAKH, B Mpe/esiaX KOTo-
PBIX MCCIE[OBAHNE BIUSHUA APUCTOTEN Ha BUOMXUHA U TBOPUYECKUH ANAIOT
MexAy aThuMu GrocodpaMu ciie0Bano Obl paCKPhIBATh B JabHEHIIIEM.

Bogatov Mikhail
ARISTOTLE IN VLADIMIR BIBIKHIN’S THOUGHT

The report is devoted to a philosopher Vladimir Bikbihin (1938-2004) re-
ferring to Aristotle’s legacy. V. Bibikhin is famous for translating many works
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of modern philosophers (e.g. M. Heideg-ger, L. Wittgenstein) to Russian as well
as for his deep knowledge of antiquity. He pointed out the importance of consid-
ering the ideas of classical philosophers while analysing works of modern phi-
losophers (e.g. M. Heidegger, H.-G. Gadamer). The suggested approach unfolds
in two ways. (1) V. Bibikhin edited and commented on translations of Aristotle’s
works in Russian, one of his objectives being the careful reading and interpreta-
tion of Aristotle’s works in the context of modern philosophy. (2) In his works
(e.g. Wood(s) (Les (hyle)), Energy (Energiya), It’s Time (Pora)) he referred
to Aristotle’s ideas for answering modern questions. He argued that modern
philosophical thought suggested less radical solutions in comparison with Aris-
totle. In this regard, we have to rediscover Aristotle. Bibikhin’s scientific interest,
his knowledge of many European languages (starting with Ancient Greek and
Latin), his job as an editor, commentator, translator at the Institute of Philosophy
in Russian Academy of Science account for his engagement with antiquity. The
aim of this paper is neither to review the life and intellectual biography of Vladi-
mir Bibikhin, nor to study such a wide topic as Vladimir Bibikhin and antiquity,
but to discover the peculiar approach of V. Bibikhin to Aristotle. This subject
exists in two dimensions: exoteric and an esoteric; the last one requires a close
look at the peculiarities of V. Bibikhin’s thought. In the first case, Aristotle is
an independent participant of the dialogue. In the second case, we speak about
the philosophical project suggested by Vladimir Bikbihin, which could be joined
by Aristotle if he were alive nowadays. The aim of the paper is only to set some
milestones which can help understand Aristotle’s influence on V. Bikbihin and
the intellectual dialogue between these two philosophers.

Bpodckuii Anexcanop Mocugosuu
. §. 1., mpodeccop Kadeapbl STUKU
CaHkT-IleTepOyprcKuil rocyAapCTBEHHBIN YHUBEPCUTET

MHTEPEC WIN AOJIT'?
O BO3MOXHOCTHU PEAKTYAJIM3ALIVIN JINBEPAJTII3MA

B mokiaze yTBepiKZaeTcs, YTO TeOPeTHYeCKHWe OCHOBAHUA JTHOepasus-
MBI — 3TO, BO-IIEPBBIX, BOCXOAAIIAA K coprcTaM M APUCTOTENIO Haes AyaausMa
JIECKPUIITUBHBIX U MPECKPUIITUBHBIX BBHICKA3BIBAHWUM, OTPHUIIAIONIAS BO3MOXK-
HOCTb XapaKTepU30BaTh HOPMBI U LIEHHOCTH KaK «HCTHHHbIE» WIN «JIOXKHbIE»
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CYXK/IE€HUS, U, BO-BTOPBIX, BOCXoZs1[asa K CBATOMY TUCAHUIO HZies MOHOTEU3MA,
3anpelaninas IoKJIOHEeHHe YeMy-TH00 «3eMHOMY» U «TBapHOMY». O6a aTux
OCHOBaHMs BBI3BIBAIOT MOpPaJbHOE HeNpusATHe JnbepanusMa. JIubepaansm
OTOXZECTBISIIOT C yOeXKJeHHeM, YTO YeIOBEK MOXKET AeHCTBOBATb TOJBKO
13 CBOET'0 3TOMCTHUYECKOT0 NHTEPECa, ¥ YTO eMHCTBEHHO OCHOBOM 061ecTBa
SIB/ISTETCS KOHCEHCYC THUX MHTEPECOB. VcTOpuyecku GONBIIMHCTBO Jnbepa-
JIOB ZIeAICTBUTEIHHO UCXOAMIIO U3 UZIEN KOHCeHCyca nHTepecoB. Ho B ycroBusx
COBPEMEHHOI'0 MYJIbTHUKY/JIBTYPaIn3Ma, KOIZia CTalIKUBAIOTCS He WHTEPECH,
a peJIMrHo3Hble IPUHIINIIBL, Ues KOHCeHcyca He paboraert. U aTo erme 6osblie
CIIOCOGCTBYET ZleaKTyannu3aluu Jubepaanusma.

ABTOp, OnMpasich Ha COBPEMEHHYIO aHAIUTHIeCKyIo ¢uocoduio, U, mpe-
JK/le BCEero, Ha «T€OPHIO pedueBhIX akToB» Jx. OctuHa u [x. Cepist, KoTopas
COAEPKUT MPUHIUII OTBETCTBEHHOCTH TOBODSIIETO 338 COOTBETCTBHE MEXY
CJIOBAMU ¥ MUPOM, CTPEMUTCS JOKA3aTh, YTO HEBO3ZMOKHOCTD MIPUIMKCATD HOP-
MaM ¥ LEHHOCTSIM MCTUHHOCTb — He MOBOJ YTBEPIKAATh, YTO YETOBEK MOXKET
[efiCTBOBATh TOJIBKO Pajii CBOETO MHTEpPeca U He CIIOCOOeH CeZloBaTh JOJITY.
B 3TOM Zl0Ka3aTenbCTBe aBTOP BUAUT BO3MOXXHOCTb peaKTyalu3aluu aubepa-
su3Ma. Jlubepanam ciiefyeT OTKa3aThCs OT MTOCTOSHHBIX OMCKOB KOHCEHCYCa
C HOCHUTEeJIMU HECOBMECTHUMBIX C JIMOepaIu3MOM B3I/LZIOB U HayaTb OTCTaU-
BaTb CBOU IIPUHIIUIIBI C «PETUTUO3HOMN» YOEXKIEHHOCTHIO.

Brodskiy Alexander

INTEREST OR DUTY?
ON THE POSSIBILITY OF REACTUALIZED LIBERALISM

The author argues that Liberalism is based on two theoretical principles:
1) the idea of the duality of descriptive and prescriptive sentences, which goes
back to Sophists and Aristotle and denies the ability to characterize norms and
values as “true” or “false” sentences, and 2) the idea of monotheism, which origi-
nates in the Holy Scripture and prohibits any adoration of “earthly” and “mate-
rial” beings. Both ideas provoke moral disapproval of Liberalism. People tend to
identify Liberalism with the belief that a person can act only proceeding from
his or her egoistic interests, and the consensus of egoistic interests of different
people is the only basis for society. The vast majority of liberals throughout the
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history have indeed shared this idea of the unanimity of interest. But nowadays,
in the situation of multiculturalism, when it is not interests, but religious beliefs
what are in conflict, the idea of consensus doesn’t work. And this provides an-
other reason for deactualization of Liberalism.

The author takes modern analytical philosophy (and first and foremost
“the theory of speech acts”, worked out by J. Austin and J. Searle, with its prin-
ciple of a speaker’s responsibility for the correspondence of his or her words with
the actual state of affairs) as his starting point. He tries to prove that the fact,
that it is impossible to ascribe validity or falsity to norms and values, doesn’t
mean that all human actions are based purely on egoistic interests and not
on duties. The author sees this proof as means of Liberalism’s reactualization.
Liberals should give up their constant search for consensus with people, whose
beliefs are absolutely incompatible with Liberalism, and from now on defend
their principles with “religious” zeal.

Bpuizeanuna Enena BradumuposHa

Kanauzat ¢prmocodckux HayK, AOIEHT, 3aBeAyioiast kapeapoii ¢prutocodpuu 06-
pasoBanusa urocopckoro pakynpreTa

MOCKOBCKUI rocyZiapCTBeHHbIN yHUBepcuTeT uM. M. B. JlomoHocoBa

BMO3TVKA 11 BUOBAHKU:
T'YMAHUTAPHBIV BbI30OB COBPEMEHHOCTU

B HacTosIIlee BpeMs aKTyaIbHO 06CyKAeHre cTaTyca (HayYHOro, MUPOBO3-
3peHYeckoro, ¢prrocodpcroro) 6MOOGAHKOB, B TOM drcie 6MOHAHKOB YeTOBEKa,
KaK HOBOH $OPMBI cOeJUHEHUsI HayYHBIX 3HAHUI U TEXHOIOTUH, TpeOyIoIeit
COLIMATbHO-TYMaHUTaPHOTO COITPOBOKAEHS CO3aHuUA U eATenbHOCTH. Ha ce-
TOAHAIIHUM JIeHb CJlelyeT KOHCTaTUPOBATh OTCTaBaHKUE COLUOIYMaHUTaPHOIO
OCMBICJIEHUS TIPAKTUKU CO3AaHUs M GYHKIMOHUPOBaHUs GMOGAHKOB (OTCYT-
CTBUE CUCTEMHOT0, KOMIUIEKCHOTO U II€JIOCTHOT'O ONUCAHUSA YCIOBUH U ITOCIIE-
CTBUI TIPUMEHEHUs COBPEMEHHBIX HAyYHBIX 3HAHWUU B paMKax GMOOAHKOB).
Brob6aHKy, HeCMOTPsI Ha CYILIeCTBEHHYIO HEIIONHOTY 3HAHUM O FeHETHKE Yesio-
BEKa, C OZHO CTOPOHBI, CO3AI0T 6a3y [JIsI IPUMEHEHUs eCTeCTBEHHO-HayIHBIX
JAHHBIX U TIOAXO/0B /I PELIeHUs IHUPOKOTO KPyra COLNATbHBIX 3a/a4, C Ipy-
rOif CTOPOHBI, TOPOXKAAIOT /I COIIMOTYMaHUTaPHBIOTO 3HAHMS HOBbIE 3a/]a4H,
TpebyIolIye IepecMoTpa TPaJULIOHHBIX TIPe/CTaBIEHIU O IPUPOJIE YeTOBEKa,
0 COLIMAJIbHBIX OTHOIIEHUSIX, MEXAHN3MaX Pa3BUTHSA HAYKU U TEXHOJIOTUH.
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Bryzgalina Elena

BIOETHICS AND BIOBANKS:
HUMANITARIAN CHALLENGES OF MODERNITY

Today’s discussion of the status (scientific, ideological, philosophical) of bio-
banks, including human biobanks, represents like a new form of the compound
of scientific knowledge and technology, which requires social and humanitar-
ian support of the creation and activity. For now, it should be stated retardation
sociohumanitarian comprehension practice establishment and operation of bio-
banks (lack of a systematic, integrated and holistic description of the conditions
and consequences of the use of modern scientific knowledge in the framework of
biobanks). Biobanks, despite the significant incompleteness of knowledge about
human genetics, on the one hand, provide the basis for the application of nat-
ural-scientific data and approaches to resolve a wide range of social problems.
On the other hand, the biobanks give rise to socio-humanitarian knowledge for
new challenges, requiring revision of traditional ideas about human nature,
about social relations, mechanisms of development of science and technology.

Bepewaeuna Hamanwsss BukmoposHa
AcniupaHT 2 Kypca
[lepMcKuit HAIMOHAMBHBIN HCCIeZIOBATENbCKUN TOJUTEeXHUYECKUH YHUBEPCUTET

CBOBOJIA KAK ITOCJIEAHVI KPUTEPUM YEJIOBEYECKOT O:
PACHIMPEHHAA TEJIECHOCTD 11 UCKYCCTBEHHDBIE CYEBEKTDI

Bompoc 0 TOM, YTO Takoe 4YeJOBEK, BCETZa HAaXOAWTCSI B LeHTpe Guio-
codckoit mpobiaematrku. OH HUKOT/ZIAa HE yCTapeBaeT U HUKOTZA He TIPUXOAUT
K OKOHYaTeTbHOMY OTBeTy. PellleHre 3aBUCUT OT TOTO, KaK/e KauecTBa U CIIo-
COOHOCTH MPUIHCHIBAIOTCSA YEJIOBEKY, [TO3TOMY ITOHUMAaHUE «4eI0OBEYECKOT0»
tTpaHchopmupyetcsa. TpaJUIMOHHO B YeoBeKe OOHApPYKMBAJIUCH [iBa Kade-
CTBA: MBIIUIEHUE U TEJIO.

B wiaccuueckoil ¢umocodckoit TpaAWIMKM UeTOBEYECKOe CB3BIBAIOCH
VIMEHHO C MbIIIIEHUEM, TI03TOMY TOSIBUJICS KOHIIENT «beCTeNIeCHOT0» CyObeKTa,
KOTOPBIH U CTaJl KpUTEPUEM YeTIOBEYECKOT0. MBICIUT, CIeZI0BATENbHO, YETOBEK.

dunocodekas antpomnonorus XIX Beka peaGUIUTHPOBAIA YETOBEYECKYIO
TesecHOCTb. JI. Petiepbax 0GHAPY KW B TeJle YeJI0BEYECKYI0 YHUBEPCATbHOCTb,
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YTO TPUBEJIO K TEPEOCMBICJIEHHUIO CYIIIHOCTU YesoBeKa. [103//Hee aHTPOTIONIOTH
MMOKa3asiu, YTO TeJO 4YeJoBeKa YHUKAJIbHO, OHO He TONbKO COIHATU3UPYeTCs
(M. Mocc), Ho sABJIsIeTCS «6a30BOM CXeMOM Jis1 060 cuMBoOUKU» (M. lyriac).
OcobeHHoCTH yCTpoiicTBa U QYHKIIMOHUPOBAHUS YETOBEUYECKOM TETeCHOCTH,
TaKuM 00pa3oM, CTal BTOPBIM KPUTEPUEM YEIOBEYECKOTO.

CerogHs TpaZMIIMOHHbIE KPUTEPUU YEIOBEYECKOTO HE BCET/A IeHCTBEHHBI.

1. CraTyc MBIIUIEHUS B KavyeCTBE KPUTEPUs CTABUTCA [0/, COMHEHUs
CO CTOPOHBI, KaK GprIocoduu, Tak U HAyKU. BO-TIePBBIX, B paboTax MOCTCTPYK-
TYPaJNUCTOB OBUI CEPBE3HO IEPEOCMBICIEH KOHIIENT «6eCTeIeCHOro» CyOheKTa,
YTO MIPUBEJIO HE TOJHKO K «CMEPTHU aBTOPa», HO U K Oosiee pyHAaMEHTaTbHOMN
ujee AeKOHCTPYKIMU cybbekTa. He Bce uesoBeueckoe pasyMHO. BO-BTODBIX,
B HayKe OCYIIECTBISAIOTCA TOMBITKA CO3JAaHUSA HCKYCCTBEHHOTO WHTEJIEKTA.
ChopMUPOBAIHCH B JIMHUU: UCKYCCTBEHHbIE HEHPOHHBIE CETH U CUMBOJIb-
HbI WMCKYCCTBEHHBI WHTEJUIEKT. IlepBas HampaB/ieHa Ha OUOJOTMYECKOe
BOCIIPOU3BE/IEHNE YCTPOMCTBA MO3ra, KOTOPOE MOXKET MPUBECTH K CO3/[aHUI0
aBTOHOMHOTO MCKYCCTBEHHOI'O MHTE/IEKTA, UMEIOIIEro CBOOOAHYIO BOJIIO, BTO-
pas — Ha CO3/laHKMe CHUCTEM, BBHITOJHAOIINX JOTHYECKHUE UHTE/UIEKTyalbHbIE
3a/la4uu, CBOWCTBEHHBIE YeTOBeKY. TakiM 06pa3oM, He TOJIbKO He BCe YesioBeye-
CKO€e pa3yMHO, HO U He BCE pa3yMHO€e — YeI0OBEYECKOE.

2. YenoBeuecKasi TEIECHOCTh TAKXKe MEPEeCTaeT OBITh YCTOWYUBBIM KPU-
TepreM. Bo-TIepBbIX, B COBPEMEHHBIX YCAOBUAX IIPOUCXOUT PaCIIMPEHHE Ye-
JIOBEYECKOM TEJIECHOCTH Yepes3 MPUCOeUHEHNE K HEMY PasIMYHBIX YCTPONCTB
(ramkeToB), a Takke TpaHcopmanus Tena depe3 Guosorudeckue, Gpusnomo-
rUYecKre U TeHeThdeckre Moaudukanuu. Bo-BTOPHIX, pasBUTast UHAYCTPUs
10 CO3/IaHUI0 POGOTOB-TIOMOIIHUKOB Havaja MPOU3BOAUTD aHTPOTIOMOPHBIE
MaITUHBI, UMEOIIYE TIOUTH CTOTPOIIEHTHOE CXOZICTBO C Ye0BEKOM. POGOT mpo-
deccopa Xupocu Vcurypo siBsieTcss MaKCUMaIbHO TOYHOM KOIMKEH co3zaTens,
OH cItocobeH Yepe3 CUCTEMY AUCTAHI[MOHHOTO YIIPABIEHUSA BOCIPOU3BOJUTH
JBIDKEHUsI, pedb, MUMUKY U HEIIPOU3BOJbHbBIE ABIKEHHUs Tesla mpodeccopa.
TakuM 06pasoM, YeNOBEK yTpayMBaeT YeJOBEYECKUe YepThl, a CO3JaHHbIe
MM MeXaHU3Mbl UMY HaJeJISI0TCs.

B cuty yKasaHHBIX U3MEHEHUM BCTAET BOIIPOC O HOBBIX KPUTEPUSIX UENIO-
BeuyecKoro. B coBpeMeHHO# Gprmocodpuu 3TOT BOMPOC MOKA HE UMEET OHO3HAY-
HOTO oTBeTa. Ho B MaccoBoli COBpeMeHHOI Ky/IbType, CXBaueHHbIE TEHAEHI[UN
TpaHchopMaI Ye0OBEYECKOT0, Y3Ke HAIIUIU OTpakeHue, 1 chOpMUPOBAIOCh
HEKOTOpOe 0000IIeHHOE pellleHE.
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B aHanu3e HayyHO-paHTACTHIECKUX KUHOpaboT nocieauux et (Chappie,
Ex Machina, Transcendence, The Machine, Humans u fp.) ¥ KOMIBIOTEPHBIX
urp (cepus urp BioShock) 6bUI0 06GHAPYKEHO, YTO aKT COBEPIIEHUS MOPaJIb-
HOTO BBIOOPA €CTh TOJBKO YEIOBEYECKOE KauecTBO. «eI0BeYecKoe» CTalIo Xa-
PaKTEePUCTHUKOM, TOJIyIaeMO¥ 3a 3TUYeCcKHe 3acTyru. MaccoBast Ky/lbTypa npej-
JlaraeT UCKaTh KPUTEPUM YeTOBEYECKOTO UMEHHO B 9TUYECKOM ITPOCTPAHCTBE.

Vereshchagina Natalia

LIBERTY AS A LAST CRITERION OF A HUMAN:
EXTENDED CORPOREITY AND ARTIFICIAL SUBJECTS

The question of what is human being is always center philosophical prob-
lem. It’s never outdated and never comes to a final answer. The result depends
on qualities and abilities which are attributed to human being, so an understand-
ing of “human” is transformed. Traditionally, one finds two qualities: mind and
body. Traditionally, one finds two qualities: mind and body.

In the classical philosophical tradition a human associate with a mind,
so it came the concept of “bodiless” subject, which became the criterion of a hu-
man. Think, therefore, it’s a person. Philosophical anthropology of the XIX centu-
ry rehabilitated human corporeality. L. Feuerbach found a human universality in
the body, it led to rethinking of the human essence. Later anthropologists shown
that the human body is unique, it is not only socialized (M. Moss), but it is a “basic
scheme for all symbolism” (M. Douglas). Thus, special aspects of the construction
and function of human corporeality became the second criterion of the human.

Now the traditional criterions of the human is not always effective.

1. Status of thinking as a criterion is called into question from philosophy,
and science. First in works of poststructuralists the concept of “bodiless” subject
was seriously rethought, it led to the “death of the author” and to the more fun-
damental idea of subject deconstruction. Not all of a human is sense.

Secondly, the science makes a try create artificial intelligence. It has formed
two lines: artificial neural networks and symbolic artificial intelligence. The
first is directed to biological reproduction apparatus of brain, it may lead to the
creation of autonomous artificial intelligence having a free will, the second —
to create systems performing logical intellectual challenges which are typical
to man. Thus, not only all a human is sense, but not all rational is a human.
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2. The human corporeality as the criterion is not sustainable. First in mod-
ern conditions there is an expansion of human corporeality by connecting var-
ious devices (gadgets) and there is a transformation of the body through the
biological, physiological and genetic modification. Second, the robotic indus-
try produces anthropomorphic machines having almost wholly similarity with
humans. Robot of professor Hiroshi Ishiguro is the most accurate copy of the
creator, he is able to reproduce the movement, speech, facial expressions and
involuntary body movements of professor by remote control system. Thus, man
loses human characteristics and mechanisms created by man get it. Therefore
the question of new criteria of the human becomes actual. Modern philosophy
has no clear answer to this question. But the mass modern culture has formed
a generalized solution.In the analysis of a science fiction film works of recent
years (Chappie, Ex Machina, Transcendence, The Machine, Humans, and oth-
ers) and computer games (series of BioShock games), it was found that the act
of committing a moral choice is only human quality. “The human” is a charac-
teristic obtained for the ethical merits. Popular culture offers to find criterion
of human in ethnic space.

Bunkenvman Auna MuxailniosHa
CryzeHTKa 4 Kypca
HaLlI/IOHaJII:HI:If/'I I/ICC]Ie,ZIOBaTeJII:CKI/Iﬁ YHUBEPCUTET «BrpICIIIasa IIKOJIa DKOHOMUKW»

JIOXKHBIE IVJIEMMbI MOPAJIbHOM ®MJIOCO®PUU:
O POMAHE Y. CTAVIPOHA «BEIBOP CO®I»

B x0Zie cBOErO A0KIaza 51 6YAy apTyMEHTUPOBATh CJIEAYIOLIHIL Te3uc: 6Ob-
IIMHCTBO TIPOGJIEM, CBSI3aHHBIX C STUIECKUM BHIGOPOM B MOPAJIBHOM GIIOCO-
bun, ABTSAIOTCS ICEBAOTIPOLIeMaM. DTO MOKHO TIOKa3aTh Ha IIPUMEpPE PoMaHa
Y. Cratipona «Beibop Codu». l'epouns pomana (Codu) nmpu cenekiuu B OcBeH-
I[UMe JIOJKHA CZIeIaTh BBIOOP: PENINTh, KOTO U3 [IByX JABOUX JZIeTEl OHAa CIIaceT,
a KOro OTIPAaBST B Ta30ByI0 Kamepy. Ha mepBbIil B3WIsiA, peub TYT UAET 06 3TU-
YeCKOM BBIGOpE, OHAKO, HUKAKOT'O 3TUYECKOTO BBIOOPA B MOJJIMHHOM CMBICITE
CJIOBA TYT HET.

Oruka KaHTa, B MOMBITKAX MMPOSICHUTh STy CUTYAIWIO, IIEpBas He BhIAEp-
JKUBAeT KpUTHKH. JIoGpas BOJIsI KaK OCHOBaHMeE 3TUYECKOTO BBIGOpA IOMaza-
€T B TYITHK: B IIAPCTBE CBOOO/IBI HET MEPAPXUU LIEHHOCTHBIX aJbTePHATUB, HAM
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HeyeM PYKOBOJCTBOBATBLCA TPU MPUHATUU pellleHus. PaccykaeHus ob aTuye-
CKOM BbIOOpe MOXXHO HaiiTu y IllesutnHra, KOTOPbIN ompeziesseT cBoOOAy Kak
BO3MOXXHOCTb BBIOOpa MeXy 06poM U 310M. Kazanock 6B, TYyT Iepes HaMu
LIEHHOCTHBIE ambTepHaTUBLL. OfiHAKO B cuTyanuu Codu (Kak U B HaITyMeBIIeHd
rnpobjieMe BaroHETOK) pedb He WIET O BEIOOpe Mexay mobpom u 31oM. He mo-
MOXKET U TerejieBcKasi CUCTEMa: Peaj30BaTh CBOIO CBOOOAY U CZieyiaTh BHIOOD,
o T'erestto, B 3TOM CUTYaI[UX, MOXXHO COBEPIINB CAaMOyOUICTBO, YTO, KOHEYHO,
He ABJIIeTCA Y/IOBJIETBOPUTEIBHBIM OTBETOM.

Bike Bcex K pellieHuto pobieMbl, Ha Halll B3IVIs, TIOAOIIEN paHHUM BuT-
TeHINTeHH. B ero aTHKe BO3MOXXHBI I]eHHOCTHBIE aJTbTePHATHUBEI B TOM CMBbIC-
Jie, B KaKOM OHM HeBO3MOXXKHHI ¥ KaHTa. lleHHOCTDh nuMmetomnas 1eHHocTh [JIDT;
6.41], mo BuTreHImTeliny, IBIseTCA HE YeM-TO HaXOAAIUMCS B MUpE, a TPAaHC-
LieHJileHTaIrel. DTUKA U JIOTUKA — /IBa YCJIOBUA CYIeCTBOBAHUA TOI'O MUPA, KO-
TOPBIN HAaM MMOHATEH. EC/IU MBI OTpUIIaeM IIEHHOCTD (T. €. CMBICI CBOETO MUPA),
TIOHMMaHUe ucye3aeT. B Takoli cutyannu u okaseiBaercst Codu. B pomaHne sicHO
BU/IHO, YTO MpoOJIEMa COCTOUT HE B TOM, UTO OHA pedJIeKCUPYET 110 TOBOAY He-
MPaBWIBHOTO BEIOOPA, HO TI0 TIOBOAY CaMOT0 BhIOODA.

Ortcrofia ciiefiyeT, 9To Bce MOMBITKY HaliTh ¢unocodcekoe peliieHre mpobire-
MBI BBIOOpa MEXK/Y /ABYMS LIEHHOCTHBIMM aJbTE€pPHATHBAMH 3aBeJOMO Oe3Ha-
AEXHBL. B TakOM citydae, MbI JTMOO0 BBIHYKAEHBI BBIBECTU 3TY MPOOIEMYy U3 KOM-
reteHIH Grocopuu U IepesaTh B PYKU APYyroii obiacTy 3HaHus (Harpumep,
SBOJIIOITMOHHAS TICUXOJIOTUS 00BACHUT BEIOOP Codu uepes Teoputo JapBrHa),
nub0 TpusHaTh beccuive pasymMa U Ha3HAYUTh MPOOJIeMe CTaTyC PeryisThB-
HOM, T. €. yKa3bIBaloOIllel Ha IPAHUIIBI TOTO, YTO Mbl MOXKEM 3HATh B 0OIacTH
MopabHOU ¢prmocodum.

Winkelman Anna

THE FALSE DILEMMAS OF MORAL PHILOSOPHY:
ON THE WILLIAM STYRON’S NOVEL “SOPHIE’S CHOICE”

In my report I propose the following thesis: most of the problems related
to the ethical choices in moral philosophy are false. This thesis might be illus-
trated with an example of the novel “Sophie’s Choice” by William Styron.

The main character of the novel (Sophie) faces a difficult choice being held
in Auschwitz: she has to decide which of her two children to save; the other one

- 53—



will be sent to the gas chamber. At first sight, the question here is about ethical
choices; however, there is no ethical choice in an authentic sense.

Kant’s ethics, in an attempt to clarify this situation does not withstand criti-
cism. Good will as the basis of ethical choices comes to a dead end: in the realm of
freedom there is no hierarchy of value alternatives; consequently, we have nothing
to help us in the decision-making process. We can also find reasoning on ethical
choices in Schelling’s philosophy. He defines freedom as the choice between the
good and the evil. It seems that what we have here are alternatives of the values.
However, in a Sophie’s situation (as in the popular problem of trolleys) we are not
talking about the choice between good and evil. Hegel’s system also cannot help.

Realization of our freedom in this kind of situation, according to Hegel,
is a suicide. So, this answer cannot satisfy us. We believe that the person closest
to solving this problem was Ludwig Wittgenstein in his early works. In his ethics,
it is possible to talk about value alternatives in the sense in which it is impossible
in Kant’s ethics. The value which is of value [LFT; 6.41], according to Wittgen-
stein, cannot be located in the World, but it has a transcendental status. Ethics
and logic are two conditions for the existence of the world that I can understand
[LFT; 5.62]. If we deny the value (i.e. the meaning of my World), the under-
standing disappears. Sophie is definitely in such situation. It is clear from the
novel that the problem is not about Sophie’s reflections on the wrong choice, but
about the choice itself.

Hence, all attempts to find a philosophical solution to the problem of choos-
ing between two valuable alternatives are obviously hopeless. In this case,
we either have to withdraw this issue from the purview of philosophy and bring
it to the other fields of knowledge (e.g., evolutionary psychology explains So-
phie’s choice, using Darwin’s theory), or to recognize the impotence of the Rea-
son and assign the problem a regulatory status, as if it indicates the boundaries
of what we can know in the field of moral philosophy.

I'pauesa Mapus BumanvesHa
Marwuctp 2 Kypca
CaHkT-IleTepOyprcKuii rocyapCTBEeHHBIN YHUBEPCUTET

NT'POBLIE MOZIEJIM B 3TOCE BOCITMTAHNN

YesloBEK C CaMOro PaHHEro JIETCTBA TOJy4aeT yepe3 UIrPOBble MOJENU
OTlpe/ieJIeHHBIE TOBEJEHYECKUE KIIMIIE, CIOCOOCTBYIOIIME €ro JAanbHeifliei
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conanm3anuu. Vrpa compoBOXK/JaeT YeloBeKa BCIO ero >XW3Hb. JpUK bepH
B cBOel KHUTe «VIrphl, B KOTOpbIe UTPAIOT JIFOAW» MIUIIET O TOM, ke BO B3pOC-
JIOM BO3pacTe YeJIOBEK BHICTpauBaeT cebe pasvyHble UTPOBhIE MOJENU TIOBE-
JIEHUsA, B KOTOPBIX COOTIOAIOTCS CBOU OIpe/ieIeHHbIE TTPABIIA, 4 UTPOKU BbI-
TIOTHAOT KaXKBIH CBOIO POJIb.

Voxan XéiisuHra ¢ oZHOM CTOPOHBI, CMOTPUT Ha WUTPy C TOYKU 3pEHUA
ee MPHUCYIITHOCTU BceM GOpMaM KUBBIX CYIIECTB, HE TOIBKO YeJIOBEKY, HO U XKU-
BOTHBIM. B Tako¥ MHTepIIpeTaIuy Urpa CTAaHOBUTCS YEM-TO BPO/Jie MHCTUHKTA.

JlaHHOe TIpeAIoNoXeHNe TaKKe HaXOAUT IOATBEPXK/EHHEe B UCCIe0Ba-
Huax Oununna Apbeca, KOTOPBIY, U3ydasd OTKPBITHE MUpa AeTCTBa, IPUBOAUT
B cBoell KHUTEe «PeBeHOK U ceMelHasl JKU3Hb MIPU CTApOM TOPSAKE» IIPUMED
¢ Bocniutanuem Jlrogosuka XIII.

MoxaH Xé31Hra OTHOCUT UTPY K ABJIEHUIO, KOTOPOE OmpeAeiaeT KyAbTypy
yejioBeKa. Mirpa — To, 94TO MOABJAETCA aKe 10 KyIbTYPHI.

V3HavyanbHO, UTPa He HOCWIA XapaKTeP UCKIIOYUTENHHO IETCKOI 3a0aBhl.
B nponuiom urpa, KOHEYHO, BOCXOAUT K KYJIBTY U pUTyaily. To »ke caMmoe Kacaet-
¢ U urpymiek. irpa ciy>xkuia Kak 66 CBOEro poJja MTOCTOSTHHBIM TTOBTOPEHHUEM
1 GUKCUPOBAHNEM KAKOU-TO TPAAULINY WU SABJICHUS.

B Hacrosee Bpemsa, Urpa ABIAETCA BaXXHBIM d3JIEMEHTOM COLMaJIU3aliu
U BOCITUTaHUA. Belb UMeHHO Yepe3 Hee pebeHKY TPaHCIUPYIOTCS B3POCIIBIE MO-
JleId TIOBeZIEHU .

WrpoBasi MoJiesib — OIpe/ie/IeHHBI Habop CUMBOJIOB Y CUMBOJIMYECKUX
Zle¥iCTBUI, KOTOPBle OTpakaloT KaKoe-TO peasbHoOe JelicTBue. rpoBas Mmogenb
ABJIAETCA aKTUBHBIM WHCTPYMEHTOM BOCIIUTATeJIbHOI'O 3TOCA. TaK Kak OHa,
B OTJIMYME OT IIEHHOCTU, He MPOCTO PUKCUPYETCA B 3TOCE, a TIOCTOSTHHO BOC-
TIPOU3BOAUTCA.

Urpymky oTpakaloT 3a4acTylo yMeHbIIIeHHbIE KOTIY ITPEAMETOB B3POC/ION
’KM3HU — MalIWHBI, KyXHU, KOCMETHKY, loMa U T. . Kak npaBuio, 3To Te Belu,
KOTOpBIE Ha JaHHBII MOMEHT HaXOAATCS B 0OMX0/Ie, KOTOPHIE MOIY/ISPHLI B 00-
LEeCTBE, a, CJIEA0BATENBHO, KOTOPBIMU JO/DKEH HAyYUTCS MOJb30BaThCa pebe-
HOK, 4TOOBI CTATh TIOJTHOTPABHBIM YWIEHOM 00IecTBa. MIHaYe CMBICT COIUAIH-
3al[iU UCYE3aET, Bellb PEOEHOK JO/IKEH MOMYIUTh MOJEIH, COOTBETCTBYIOIILE
ero Oyayiei B3pOCIOi JKU3HU.

Tem He MeHee, B UIpax TakKe IIPUCYTCTBYIOT BEIllW, OTPaXKaroljye Te Mo-
JleJIU TIOBE/IeHN A, KOTOPhIe yKe YIIIN B IIPOLIUIOE — HalpyuMep, UrpylLleYHble
JomaZKi. Apbec MPUBOAWUT B IPUMEP BEPTYLIKU, OTpakalolfde MeXaHU3M
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BETPAHBIX MEJIbHUILI, C KOTOPBIMU AE€TU 4O CUX IIOPp UIr'pato, HECMOTPA Ha TO, YTO
BeTPAHBIEC MEJIbHHUIIBI YIIUITU B IIPOIILIOE.

I/Irpa COXpaHAET B cebe Ha YPOBHE IIOYTHU MHCTHMHKTUBHOM U II0/ACO3HA-
TE€JIbHOM TpaAULIVN KYJAbTYypPbl U IIPEAMETHI OBITA. I/Irpa CTaHOBUTCA HE TOJIBKO
AKTUBHBIM 3JIEMEHTOM BOCIIMTATE/JIbHOI'O 3TOCA, HO Y KYJIBTYPHI B II€JIOM.

Gracheva Maria

GAME MODELS IN THE ETHOS OF THE UPBRINGING

Person from early childhood through play model gets a certain behavioral
cliches, promoting its further socialization. The game accompanies a person all
his life. Eric Berne in his book “Games People Play” writes that even as an adult
man builds different gaming behaviors for t himself that are respected its specific
rules and the players perform each role.

Johan Huizinga one hand, looking at the game from the point of view of its
inherence all forms of living beings, not only humans but also animals. In this
interpretation, the game becomes a kind of instinct.

This assumption also is confirmed by Philippe Ariés’s research, which stud-
ied the opening of the world of childhood, writes in his book “Child and family
life under the old order,” the example of the education of Louis XIII.

Johan Huizinga refers the game to the phenomenon that determines a per-
son’s culture. Game is something that appears even before the culture.

Initially, the game wasn’t characterized by extremely child’s play. In the last
game, of course, goes back to the cult and ritual. The same applies to toys. The
game served as a kind of constant repetition and fixing some tradition or phe-
nomenon.

Currently, the game is an important element of socialization and education.
It is through it, adult’s behavior models are broadcast to child.

Game model is defined set of symbols and symbolic actions that reflect some
real action. Game model is an active tool for educational ethos. Since it is, in con-
trast to the values fixed by not just in the ethos and continuously reproduced.

Toys often reflect the reduced copies of objects of adult life — cars, food,
cosmetics, home, etc. As a rule, these are the things that are currently in use,
which are popular in society and, therefore, must learn to use that child
to become a full member of society. Otherwise, the meaning of socialization
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disappears, because the child must receive the models corresponding to its fu-
ture adult life.

However, in games there are also things that reflect those behavior models
that have already gone into the past — for example, toy horses. Aries gives the
example of turntables, reflecting the mechanism of windmills with which chil-
dren still play, despite the fact that windmills are gone.

The game keeps a level almost instinctive and subconscious traditions
of culture and household articles. The game is not only an active part of the
educational ethos, but also culture in general.

I'ypos Onez Hukonaeguu
AcniupaHT
Poccutiickuii TocyzapcTBeHHBIN I'yMaHUTapHBIN YHUBEPCUTET

TPAHCO®OPMALMA ITPUPO/IbI YHEJIOBEKA
1 COITMAJIbHBIX B3AIMOCBA3EN:
[TPOYTEHME I"OJUIMBYCKIX KNHO®WIIBEMOB

B craTpe paccMaTpuBalOTCA pasiUYHble IIPOABIEHUSA H3MeHEHUA IIpH-
POZBbI YesoBeKa, 00yC/IOBIEHHBIE HAyYHO-TEXHUYECKUM IIPOrPECCOM U Iioba-
suzanyu. KapauHaibHOe M3MeHeHMe TIyOMHHBIX OCHOB YeloBeKa He MOXKET
He OKa3bIBaTh BAMAHME U HA COIMAIBHYIO CTPYKTYPY U CHUCTEMY COITHMAIBHBIX
OTHOIlleHUH. Pacmaz TpaZAUIMOHHBIX [Ipe/ICTaBIEHUM O TO, KeM SBJIAETCS Yeslo-
BEK U KaKOBO €r0 MeCTO B MUpe, B IOCJIeAHNE TOABl ABJAETCA YacTON TeMou
TOJUTUBYCKUX (QWIBMOB, YTO IOATBEPXKAAET aKTyaJIbHOCTD JJAHHOTO SBJIEHUS
JUTsI COBPEMEHHOTO 00IIeCTBa.

Gurov Oleg

TRANSFORMATION OF HUMAN NATURE AND SOCIAL RELATIONSHIP:
READING THROUGH HOLLYWOOD MOVIES

The article examines various manifestations of changes in human nature
caused by technological progress and globalization. Fundamental changes of
underlying fundamentals of human cannot help but provide an impact on the so-
cial structure and system of social relations. The collapse of traditional concepts

_57_-



of what a human is, and what is his / her place in the world has been a frequent
topic of Hollywood films, which confirms the actuality of the phenomenon for
the modern society.

Zaevloos Onee Bopucosuu
Kanaupat ¢prmocodckux HayK, HAYIHBIH COTPYAHUK
JlayIbHEBOCTOYHBIN elepalbHbIN YHUBEPCUTET

COOBLIECTBO KAK COLIMAJIbBHO-OHTOJIOTMTYECKAA
[MPEAITIOCBUIKA 3TUKW OBLIEI'O BJIATA

B cooTBeTCTBUM C apUCTOTENEBCKON (MI0COPCKON YCTAaHOBKOH, YeOBEK
ABJIAETCA COLMAIBHBIM U ITOJIMTUYECKUM cyliiecTBOM. OHTOJIOTMYecKUH U Ipak-
TUYECKUI CMBICJI 3TOI'O YTBEP)KAeHUA 3aK/II0YaeTCsl B TOM, UTO YeJIOBEK eCTb Cy-
IIeCTBO, KOTOPOE BO3HUKAET, pean3yeT CBON SK3UCTEHIIMAIbHBIN, COIIMAIbHBIN
U MOpabHO-3TUYECKUH TOTeHIMa UCKIIOUNUTENIbHO BO B3AUMOAEHCTBUH C Apy-
I'MIMH JEoABMU. TakuM 06pa3oM, coobIecTBO ABJAETCA He JOIOJHEeHHEM K U3-
HavaJbHO ACOLMAIBHOMY 4YeJIOBEKY, a 6a30BBIM U HEPEAYIIUPYEMBIM yCIOBUEM
€r0 BO3HHWKHOBEHUSA U CYIIECTBOBAHUA. B 3THYECKOM M3MepeHUH COODIIECTBO
ABJIIETCS BOIUIOIEHNEM KOHKPETHON KOHLENIMH o0Iero 6sara, sBIAOLIero-
¢ OZIHOBPEMEHHO U YCIOBHEM KaKAOT0 MHAVBUAYATbHOTO AeHCTBUA U Le/bI0
3TOro AelicTBUA. TaKMM 06pa3oM, OHTOIOIHA YeIOBeKa He KaK MHANBHUYaJIbHO-
r'0 WIM KOJUIEKTUBHOTO, @ KaK KOMMYHHUTAPHOT'O CYIIeCcTBA ABJIAETCA OFHOBpE-
MEHHO U 3TUKOH obuiero 6sara. Cpesyi COBpeMeHHBIX GUIOCOPCKUX CTpaTernii
Hauboslee IUIOZOTBOPHOM C IO3UIMK pa3pabOTKU yKa3aHHBIX HJel ABIAeTcAa
KoMMyHUTapu3M. Cpezii ero BaKHEWINIUX MpeAcTaBUTeneil: A. MaKuHTaup,
Y. Teitnop, A.9tunonu, M.Yosuep, P.Caxzen. C mo3nnny yKa3aHHBIX QHIOCO-
¢doB (ommyckas 3HaYMMBblE Pa3INYMA MEXJy HUMU), IOHUMaHUe YeloBeKa Kak
aBTOHOMHOI'O MHAUBHUZAYYMa, IEPBUYHOrO IO OTHOLIEHUIO K €r0 COLUATbHBIM
B3aMMOCBA3AM ¥ KOMMYHUTApHON OTBETCTBEHHOCTH He MOXKET OBITH IIPU3HAHO
YZOBIETBOPUTENBHBIM B paMKax KJIaccieckol Mozenu. TeM He MeHee, B MOZep-
HOM ¢rmocodpu, B IPOTUBOIOIOKHOCTD aHTUYHON U CPeJHEBEKOBOW, UMEHHO
njes aBTOHOMUH CTajla OZHOM 13 KII0YeBBIX KaK B OHTOJIOTMYECKOM, TaK U B MO-
PaJIbHO-3TUYECKOM IUIaHe. He cMOTpsA Ha BCIO IPO6JIeMaTHYHOCTh COOTHECEHUA
TaKoOTo poza MeTadU3NKU C TIOBCEJHEBHON COLMAIbHOMN IIPaKTHUKOM, HUzes MO-
paJIbHOM aBTOHOMHUH IIyOMHHBIM 00pa3oM ObLIa yCBOEHa WHAWBU/YaIbHBIM
1 MaccoBbIM cO3HaHUeM. [TonbITKa NpeozioieHNs COLUAaIbHOTO U MOPaJIbHOTO
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peJATUBU3MA Ha OCHOBAaHUM IIOCTYJINPOBAHHS YHUBEPCATBHBIX MOPAIbHBIX
IIPUHILIUIIOB, KOTOPbIe JO/DKHBI PasfesATbCcsd BCEMHM pPasyMHBIMU CyllecTBaMU
1 T€M CaMbIM PeryJIMpoBaTh UX II0OBeZIeHNe, OCTAeTCA BeCbMa aKTyaJlbHOM U BIIU-
ATEeTBHON B MOpasnbHOH ¢rmocodun. KaHTHAHCKNN IIPOEKT paljioHaINCTHIe-
CKOT'0 0O0CHOBAHUS MOPAJIY IPU YCJIOBUY OTKA3a OT KOHIETIIMY OHTOJIOTYECKH
GyHANPOBAHHOTO ApUCTOTENEBCKOrO 6J1ara ¥ COOTBETCTBYIOLIEH el IIPaKTHKO-
OPHEHTUPOBAHHOM 3TUKY 00pozeTeNel, BAeTcsa Hanboree IpKUM IIPUMEPOM
naHHoU $unocodekoit crpaternu. KioueBoil mpob6aeMoi AJis MPaKTUIeCKOH
peasr3anyy JaHHOU CTpaTeruy B YCJIOBUAX KOHKPETHOU COIIMAIIbHON peabHO-
CTU ABJIAETCA KyJIBTYPHO-UCTOPHYecKoe pa3HooOpasue, KOTOpoe HeBO3MOXKHO
penynupoBaTh K 6a30BOMY HabOPY IIPUHITUIIOB 6€3 TOro, YTOOBI He HAHECTU eMY
yiep6. [Ipo6eMaTHYHbIN COIMATbHO-aHTPOIIOJIOTUYECKUH 1 ZaHHON GIIO-
codckoii crpareruu GakT COCTOUT B TOM, YTO, KPOME TOTO, YTO MHAUBUAYYM II0
CBOeH NPUPO/ie ABIAETCS PALIOHAIBHBIM CYILIECTBOM, OH TAaKKe ABJIACTCA IIpe-
CTaBUTeJIeM COODIIECTBA, KOTOPOe 00I1aiaeT ONpe/ieIeHHBIMY, OTINYaIOIIMU-
s OT MHBIX COODIIECTB MOPATbHO-IEHHOCTHOM CHCTEMOM, KOHIIEIIHel 00IIero
6s1ara, TpaAULIKAMY, OOBIYAAMU, TIOOUIPSIEMBIMU U OCYXAaeMbIMU 00pasIaMu
[IOBEZIEHNUA U T. I. B oTHX yC/IOBHAX BO3HMKAET BOIIPOC O BepuUPUKALKKU TOTO,
KaKye M3 MOPAJIbHBIX IPUHIUIIOB ABJIAIOTCA YHUBEPCAJIbHBIMU (M, COOTBET-
CTBEHHO, 6oJiee Ba)KHBIMH), a KaKie UMH He SBJIIETCS U KaKUM 06pa3oM pas-
pemaTh HeN30€)XXHO BO3HUKAIOIIME MeXAYy HUMHU KOHQIUKTBL. O4YeBHIHO, YTO
HEBO3MOXXHO /]aTh y/IOBI€TBOPUTENbHBIN OTBET Ha 5TOT BOIIPOC UCXO/S U3 CYTY-
60 CIIEKYJIATUBHBIX OCHOBAHUH. MITaK, KOMMyHUTapHO OOYCJIOBIEHHOE GaKTU-
JecKoe CyIlleCTBOBAaHME YeJloBeKa [T0/[pa3yMeBaeT ero 3TUYeCKyI0 OPHUEeHTaIHI0
B HalpaBJIeHUH «CHIbHOM» KOHILIENIINH obIero 6iara. B cBoro ouepens, peanu-
3alyAa JaHHOTO POZiA STUKHU eCTh IIPaKTHKa JoOpozeTeNt, KOTopasd peantusyeTcsa
HCKJIIOUUTEIBHO B COOOIIEeCTBe, a He B MHAMBH/YAJIbHOM AeHCTBUN WU IIyTEM
MIOAYMHEHN YHUBEPCAIbHBIM IIPUHIINIIAM.

Davydov Oleg

THE COMMUNITY AS A SOCIAL-ONTOLOGICAL PREMISE
OF ETHICS OF THE COMMON GOOD

According to famous Aristotle’s idea, human is a social and political animal.
The ontological and practical meaning of this statement lies in the fact that man
realizes his existential, social, moral and ethical capacity only in interactions
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with others. Thus, the community is not an addition to the original non-so-
cial person, but irreducible condition of human existence. The ethical dimen-
sion of community is the embodiment of a specific conception of the common
good, which is simultaneously include the condition of each individual ac-
tion. Such ontology is not individual as well as collective, it is communitarian
which presupposes the ethics of the common Good. Communitarianism is most
fruitful among philosophical strategies from the perspective of the develop-
ment of these ideas. Among its most important representatives: A. Mackintayr,
C. Taylor, A. Etzioni, M. Waltser, R. Sendel. From the viewpoint of these phi-
losophers (omitting the significant differences between them), the understand-
ing of the person as the autonomous subject, which exists primary to social
relationships and communitarian responsibility, can not be considered satisfac-
tory in the classical ontology. However, in Modern philosophy, as opposed to
the ancient and medieval, that the idea of autonomy has become one of the
key in the ontological, moral and ethical senses. In spite of all the difficulties
of correlating this kind of metaphysics with everyday social practice, the idea
of moral autonomy was adopted by the individual and the mass consciousness.
Attempt of overcome the social and moral relativisms was developed through
the postulation of universal moral principles. The most striking example of this
philosophical strategy is Kantian project of rationalistic moral justification.
First problem for the practical implementation of this strategy is a cultural and
historical diversity, which can not be fully reduced to a set of basic principles.
Other problem is that the individual is not only rational being, but he is also
a representative of the community, which has a specific value system, concep-
tion of common Good, traditions, customs etc. In these circumstances, raises
the next question: which of the moral principles are universal and which are
not, and how to resolve inevitable conflicts between them? Obviously, it is im-
possible to give a satisfactory answer to this question is based on purely specu-
lative grounds. So, communitarian due to actual human existence assumes its
ethical orientation in the direction of “strong” conception of the common Good.
In turn, the implementation of this kind of ethics is the practice of virtues real-
ized only in the community rather than in an individual action by or subordina-
tion of behavior to the universal rational principles.
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Jlanunosa FOnuaxna HukonaesHa
Kanauzat ¢prmocodckux HayK, HAYIHBIN COTPYAHUK, METOAUCT
KypraHckuii 061acTHOM KpaeBeq4eCKUi My3eit

ATIOHCKASA KOPITIOPATVIBHAA OTVIKA:
JOCTOMHCTBA 11 HEJIOCTATKM

Co BTOpOI#1 mMoIOBUHBI XX B. BECh MUP TOBOPHUT O AMOHCKOM 3KOHOMUYE-
CKOM YyZle — U3 OTCTaJION B COIIMAJIbHOM U 3KOHOMUYECKOM IUIaHE CTPaHbI
SAnoHus 3a ABaALATH JIeT MPeBPaTUIach B OAHY U3 BEAYIIUX UHAYCTPUATHHBIX
cTpaH Mupa. Bo MHOroM aTOMy cTpaHa 06si3aHa JeHCTBYIOIIe KOPIIOpaTUBHOM
3THKE, B KOTOPOU €CTh CBOU JOCTOMHCTBA U HEOCTATKU.

Danilova Yuliana

THE JAPANESE CORPORATE ETHICS:
ADVANTAGES AND DISADVANTAGES

Since the second half of the 20th century, the whole world is talking about
the Japanese economic miracle — for 20 years Japan turned into one of the
leading industrial states of the world from a socially and economically backward
country. Largely this country position is due to the Japanese corporate ethics,
which has its advantages and disadvantages.

Hanvko Codpva BnadumuposHa
Kangaugat ¢unocodckux HayK, JOIEHT
HayuHo-ucciesoBaTenbcKUil yHUBepCUTeT «Briciras [ITkosa DKOHOMUKI»

AHAJI3 OHTOJIOTMYECKVX OCHOBAHUI ITPE/IPACCY/IKOB

B nmokmaze o6CY)KJAIOTCS OHTOJIOTMYECKWE OCHOBAHUSA IIPEAPACCYAKOB.
[Toka3elBaeTcsi, YTO OCHOBAaHMEM IIpeJpaccyAKa SBJIAETCs JOIyIIeHHe yya-
cTUs «BBICHINX CHJI» B TOM, YTO MIPOUCXOAUT B MUpe. [IpOU3BOAUTCSA KPUTHUKA
rpefpaccysKa C omopoil Ha ucciefoBanus JI. BurreHmreiina. [lokassiBaeTcs,
YTO TO €AWHCTBEHHOE, YTO MOXKET IOoJaraThCs «BBICIIEH CUIOl», HE MOXET
U He JIO/DKHO TPOSIBJISATHCSA HA YPOBHE TOTO, YTO HPOUCXOAUT B Mupe. Tak-
’Ke TIOKA3bIBAETCSA, UYTO BhICIIee MOKET MPOSBIATHCS Ha YPOBHE 3TUYECKOTO
OTHOIIIEHUS K MUPY.
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Danko Sofya
ANALYSIS OF THE ONTOLOGICAL FOUNDATIONS OF PREJUDICE

In the present message the ontological foundations of prejudice are dis-
cussed. It is demonstrated that the foundation of prejudice is based on allow-
ing the “Ultimate power” to participate in the world. The criticism of prejudice
is based on L. Wittgenstein’s studies. There the “Ultimate power” has no abili-
ties to occur itself in the “level of the facts”. It is also shown that the Ultimate
may manifest itself at the level of an ethical relationship to the world.

Zlenucerko Bnaducnas Banepvesuu
Kaqu/maT HOpUIN4YeCKUX HayK, IOLIEHT
BopoHEeXCKUH rocyZlapCTBEHHBIN YHUBEPCUTET

IOTHUKA APVICTOTEJIA N JIETUTUMHOCTDL COBPEMEHHOTI'O [TPABA

B coBpeMeHHOI MPaBOBOI HayKe WAEH APUCTOTENS MOCBSIEHHbIE STHKE
OCTAalOTCsA aKTyaJbHBIMU. B yCIoBHAX mrobaivsanuy HalMOHATBHOTO 3aKO-
HO/IATEIbCTBA BOIIPOCH STHKH, MOPAJU W CIIPABEIIUBOCTU SIBJISIOTCA TIPE[-
MEeTOM JAuCKyccruit KOHCTHTYIMOHHOrO mpaBa B Poccuu u MexayHapOgHOTO
mpaBa B 1[eJoM. B mocsiezinelt yetBepTy XX BeKa B EBPOIEHCKOM MONMUTHYECKOH
u drutocodpckoit M/ ObLIa BeCbMa TOMYJIsApHA UAE0JOTHs MYJIbTUKY/IBTypa-
JIM3Ma, KOTOPHIH «ITOJBEPTaeT COMHEHUIO TaKUE CcaKpasbHble st burocodpun
MTOHATHS, KaK «BCEOBIHOCTh» U «YHUBEPCATBHOCTh», YTBEPXK/AAS, UYTO KYJIbTYP-
HBIE PA3INIMsI UMEIOT CTATyC OHTOJOTUYECKUX, TO ECTD «IIOCTEAHUK» PA3TUIUI
U He MOTYT OBITh TIPEO/IOIEHbI 6€3 YHUUYTOXEHUS HOCUTENS 3TUX Pa3IuIuil —
KOHKPETHOTI'O Hapo/ia WJIM COIMANbHOMN IPYIIIbl». B 0TeuecTBEHHOM TIpaBOBe-
JEHUU TaK JKe TOMyJAPHBI UAEeU MYJIbTUKYJIBTYPHOCTH, aHTPOIIOJOTHYECKOTO
¥ COIMOKYJIBTYPHOTO TOAX0Aa, B YacTHOCTU U. JI. YeCTHOB IHUIIET: «Pallfo-
HaJbHO 060CHOBATH TaKWE MOPAJIbHO OKpAllleHHbIE KATETOPHH, KaK GOpMasb-
HOe PaBeHCTBO, CcBoOoza (Mepa cBOGOJBI), CIIPABEAJHUBOCTD, HAPOAOBIACTHE
U T. /I., MOHUMaeMBbIE Ziaxke GOPMaTbHO IOPUANIECKH HEBO3MOXKHO. CripaBes-
JIUBBIM B 3TOW CBSI3U MPE/CTABIAETCSA yTBepkKAeHHue A. MakuHTaipa, mo MHe-
HUIO0 KOTOPOTO «/IJIsT OKOHYATENbHOTO pa3pelleHus PaloOHaIbHOTO CIIopa To-
TpeboBaoch Ol OOpallleHre K TaKOM HOPME WIM COBOKYIIHOCTA HOPM, Ybero
aBTOpUTETA HU OJIHA MBIC/SIAA JTUYHOCTh HEe MoOmIa Obl mpusHaTh». CChUIKA
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Ha A. MakuHTalipa CTOpDOHHUKOB aHTPOITOJIOTUYECKOTO ITOAX0/a K ITpaBy He CIIy-
yaiiHa u6O TIaBHBIM €ro Te3uc 3Toro Guiaocoda-KOMMYHUTAPUCTA COCTOUT
B cienyiomieM: «HeBo3MOXHO 060CHOBATh MOpaJjib BHE UCTOPUIECKOTO U KYJIb-
TYPHOTO KOHTEKCTa». VIHBIMU cytoBaMu Gprutocopuisi KOMMyHUTapr3Ma 060CHO-
BBIBAET IIPU3HAHKE OOJIbIIEr0 3HAYEHHS JIOKAIbHBIX [IEHHOCTEH Ha/l IIeHHOCTS-
Mu yHUBepcaibHbiMK. Kak ykaseiBaer C. I'. YyKHUH, — KOMMYHUTAPUCThI UAEIM
[pocBellieHrs ¥ YHUBEPCATbHOW 3THUKE JUOEpasu3Ma MPOTUBOMOCTABISAIOT
BHUMAaHUeE K TPaZUIUH J00pozeTeei v MapTUKY/ISIPHYIO STUKY JIOKAIbHBIX CO-
[IAAJIbHBIX TPYII; BMECTO GE3/TMKUX PUHITUIIOB U HU K YeMy He 06A3bIBAIOIINX
00s13aHHOCTEl OHU MpeJIaratoT TMYHYIO 100po/ieTeNb, 8 BMECTO CBOOO/BI BEIOU-
paTh Ty WK UHYIO GOPMY CIIpaBEATUBOCTA — T'PYIIIIOBbIE TPOEKTHI CYACTIUBOM
JKU3HHU; BMECTO OOJIBIIIOTO TE€TEPOTEHHOTO 00IIeCcTBa — TOMOTEHHOE U CBOOO/-
HOE OT T'OCIIOACTBA COODIIECTBO. B OCHOBE CBOMX B3IVISIZIOB KOMMYHUTAPUCTEI
KCIIOJTb3YIOT B3MIAABI APUCTOTENSA O COMUAAPHOCTH KaK caMOM IIaBHOM J00po-
Jetenu cpeau Apyrux. Ho HaCKOMbKO mepcrnekTUBHA Takas GpriocopCcKo-MeTo-
JI0JIoTMYecKasi OCHOBA /ISl IPaBOBOU IMOJUTHKE BO BHYTPUTOCYAapCTBEHHBIX
U MEXK/IYHAPOAHBIX OTHONIEHUsAX? MOKHO BBIIBUHYTH PsiZi BOIIPOCOB, HO, TIpe-
K/Ie BCETO — CTOUM JIM MbI Ha TO3UIUSAX APUCTOTEJS TUOO MO/IEPKUBAEM UHOM
B3IIsA Ha 00I1ecTBO? Y ApHCTOTEJS CyllleCTBOBaia KaTeropus ¢poHesuc (6sa-
ropasymue, pacCyUTeNbHOCTb), KOTOPBIM 3aK/II0Yacs B TO3HAHWUU, OCHOBAH-
HOM Ha 4eJI0BEYeCKOM OIIbITe, KOHKpPETHOM cuTyaruu. PpoHesric AprucToTeb
OTINYaM OT TEOPETUYECKOTrO TOo3HaHUA (3mucTeMs), PpoHesnic GopmupyeTcs
y MHAWBU/IA [IPYU YYaCTUU B COBMECTHOM popMe KusHU coobiecTBa. Ho B Takom
ciydae KOMMYHUTAPUCTHI, UCITOMb3YIONME TIO3UITUH APHUCTOTES ZIO/DKHBI KaK
OH OTCTaWBaTh OJVH, MPUBIWIETMPOBAHHBIN 00pa3 »KM3HU, KaK U TPEKU KOTO-
pBle OTKa3bIBAIN B MOHMMAaHUU 6J1ara BapBapaM. B coBpeMeHHOM TOJIepaHTHOM
obI1iecTBe, I/l €CTh pa3Hble TOHUMaHUS 6j1ar, Teopus GppoHesnca ApUCTOTENA,
BpAJ, JIU TIEPCIIEKTUBHA, UOO COMMAAPHOCTh B TPAKTOBKE KOMMYHUTAPHCTOB
JOCTHKMMa TOJBKO «...B JIOKAJBHBIX KyJIbTypaX, OasvpyrOUUXcsa Ha OOImei
WCTOPUH, 3bIKE, JKU3HEHHBIX MPAKTUKAX. ...ATOJOTHS «[I€PCIEKTHUBBI POJHOTO
60s10Ta», K KOTOPOW, 110 CyTH, CBOAUTCS MOPabh KOMMYHUTAPU3Ma, ZIEJIAl0T €r0
6ecCITo/Ie3HBIM TIPH 0OOCHOBAHUU STUKHU OOJIBIIOrO 06IecTBa». HernsbeKHbIM
BBIBOZIOM M3 paboT A. MakuHTaiipa, M. Cangena u M. Teisiopa CTaHOBUTCS BBI-
BOJ] O KpU3UCe YHUBEPCATbHBIX HOPM U TIPU3bIB K TPAJAUIUAM U OOBIYHOMY TIpa-
By [103TOMY MOXXHO CZIeJIaTh BBIBOJ, O YHUBEPCATbHOCTHU MPABOBHIX I[EHHOCTEH
MIPUMEHUTENTBHO K COBPEMEHHOMY TIPABY.

—63 -



Denisenko Vladislav

THE ETHICS OF ARISTOTLE AND THE LEGITIMACY OF MODERN LAW

In modern legal science ideas of Aristotle’s ethics is devoted to remain rel-
evant. In the context of globalization of national legislation, the ethics, morality
and justice are a matter of debate constitutional law in Russia and International
law in General .In the last quarter of the twentieth century European political
and philosophical thought were quite popular ideology of multiculturalism,
which “casts doubt on such a sacred philosophy of the concept as “universality”
and “uni-versalist”, arguing that cultural differences have an ontological status,
that is, the “last” of the differences can not be overcome without destroying the
carrier of these differences — a particular nation or social group”. In the do-
mestic jurisprudence as popular ideas of multiculturalism, anthropological and
socio-cultural approach, in particular I. L. Chestnov writes: “to rationalize such
morally colored categories like formal equality, freedom (freedom), justice, de-
mocracy, etc., understand even technically legally impossible. Fair in this regard,
the adoption of A. MacIntyre, in whose opinion “for the ultimate resolution of
rational dispute would require an appeal to such a norm or set of norms whose
authority no thinking person would recognize.” Link to A. MacIntyre, the sup-
porters of the anthropological approach to law is not accidental because the main
thesis of this philosopher-communitarist is as follows: “it is Impossible to justify
a morality outside of the historical and cultural context.” In other words, the
philosophy of communitarianism justifies the recognition of most values to local
values over universal values. As pointed out by S. G. Chukin, — communitar-
ians the ideas of the Enlightenment and the universal ethics of liberalism con-
trasted with attention to the tradition of the virtues and the particularistic ethics
of the local social groups; instead of an impersonal principles, and not bind-
ing obligations, they offer a personal virtue, and instead of freedom to choose
one or the other form of equity — group projects happy life; instead of a large
heterogeneous society homogeneous and free from the domination of the com-
munity. The basis of their views communitarians use the views of Aristo-signal
of solidarity as the most fundamental virtue among others. But how promising
is this philosophical and methodological basis for legal policy in the domestic
and international relations? You can nominate a number of questions, but first
of all — if we stand on the positions of Aristotle, or supported a different view
of society? For Aristotle, there was a category phronesis (prudence, discretion),
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which consisted in knowledge, based on human experience, specific situation.
Phronesis Aristotle distinguishes from theoretical knowledge (episteme), Phro-
nesis is formed by the individual while participating in a joint form of life of the
community. But in this case, the communitarians who use the position of Ar-
istotle as he needs to defend the single, privileged way of life, like the Greeks
which were denied good understanding barbarians. In a modern tolerant so-
ciety, where there is different understanding of wealth, theory of phronesis of
Aristotle, is hardly promising, for solidarity in the interpretation of communitar-
ists achievable only “...in local cultures based on common history, language, and
living practices. ...Apologia “perspectives of native swamp”, which essentially
boils down the morality of communitarianism, making it useless in the justifica-
tion of the ethics of the great society.” The inevitable conclusion from the work
of A. MacIntyre, M. Sandell and M. Taylor becomes the conclusion about the
crisis of universal norms and appeal to traditions and customary law Therefore,
we can conclude that the universality of legal values in relation to modern law.

Jepucusuukuii Egeenutl Bukmopoguu
KanzaugaT ¢prrocodpckux HayK, ZOLEHT KabeAphbl STUKU
CaHkT-IleTepOyprcKuii rocyjapCTBEHHBIN YHUBEPCUTET

[TOJINTUKA, 9TUKA 11 AKTYAJIbHOCTb APUCTOTEJIA*

[TpobiieMe MOHUMAaHUA TOJUTUKY U MOPAJIU B IPAKTUYECKON YacTH UIO-
coduu APHCTOTeJIA ITOCBAIIEHO OTPOMHOE KOJIMYECTBO HCCIeJOBAHUH U IyOIy-
kauuii. OJHaKo, HECMOTPS Ha 3TO, COBPEMEHHEIE HCCIIe0BATENH [IPOJOLKAIOT
K Heli Bo3Bpauathes. K uncity oTHoCHTETbHO HeJaBHUX MOJKHO OTHECTU paboTy
«TpY KOPHS ITOJIUTUKW», OITyOIMKoBaHHyo B 1978 1. Jlonbdowm LlITepHbeprepom
(Dolf Sternberger), KOTOPBIi BhIZIEJSIET B KAU€CTBE OJHOT'O M3 HUX aHTPOIIOJIO-
TUYECKUH, BOCXOAAMIMN K YIeHUI0 ApucToTend. JIpyroil Hemerkuii Gprrocod,
Bepuxapg Cytop (Bernhard Sutor), B cBoeil «Majoi HOJTUTUYECKON STHUKeE»
IIOHKMMAeT 3TO KaK TO, YTO IIOJIUTHKA, KaK BBICIIee U3MepeHUe JeATeTbHOCTH
Jofei, Hem30eXXHO CTaBUT Ilepe; HUMU OOIye eIy WIK — B TEPMUHOJIOIMH
Apucrortens — npecyieznyer obmee 6saro. Ilpu aTom, 3amevyaer CyTop, «rpe-
yeckada ¢urocodua pasnudyaer TPHU THUIA WIM GOPMBL, B KOTOPHIX JIIOAU OTHO-
CATCA K MUPY: TEOPHs, IPAKTHKA U N033UA». HecMOTps Ha TO, YTO 3THKA U II0-
JINTHKA OTHOCWIKCH K IIPAKTHKe, OHU CTAHOBWINCH OOBEKTOM TEOPETUYECKUX
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HCC/IEIOBAHUH U JlaKe TIOHUMAJIMCh KaK «II033UfA» — TO €CThb TEXHUKA, pe-
MecJo. [locseziHee clipaBe/IMBO B OTHOIIEHUN COBPEMEHHON MOJIUTUKHY, UTO,
B OT/IMYME OT eIMHUYHOT'O I'PeYecKOoro TEPMHUHA «TTONITIKF», TOHMMaeMoro Kak
rocyZlapCcTBeHHAs JeATeJTbHOCTh BO BCEl CBOEH COBOKYIHOCTU (M YTO WJEH-
TUYHO PYCCKOS3BIYHOMY €ro MOHUMAaHUI0), He UCYEPIIbIBAET BCIO €ro miyou-
Hy. [ToaTomy CyTop cuuTaert, 4To cdepy Kak IIOJIUTUKHU, TAaK U ITOJUTUIECKON
STUKH OXBATBIBAIOT CJIEAYIONIME: TIPOOIEMBl ONpaBAaHuA 1ieled U IIporpaMM
(policy); mpobyieMbl OTIpaBAaHUsA CPEZACTB, NPEACTABIEHHBIX HHCTUTYTAMH,
MpaBUIaMU ¥ 3aKOHAMHU MTOJUTUYECKOTo mopszaka (polity); mpo6ieMbl moJu-
TUYECKOTO IEUCTBUS MMOJUTUKOB U TPaXK/JaH B UX B3auMozeicTBuu (politics).
O4eBHUZHO, YTO TO, YTO APHUCTOTETh TIOHUMAJ TOJ, MPaKTUIECKOH drocodu-
e, MOYKHO OTHECTH TOJIbKO K politics — TOI 4acTu MOJUTUKY, B KOTOPOH I10-
JINTUKY U TPaXk/jaHe B IpezieiaX OIHOTO IOJIUTUYECKOTO COI03a, FOCy/apCTBa,
B3aMMO/IEHCTBYIOT B BU/Y ZIOCTH)KEHU 00Ile3HAaUNMBIX Lieseil. FIX oco3HaHue,
BBIpaKEHHOE B abCcTpakTHOU dopme «obuiero 6iara», co BpeMeH ApPHUCTOTe-
Jis He TIpeTepIIesio CyIIeCTBeHHOW MoAudUKallii, U B TOU WIHM UHOU dopme
MO-TIPEXKHEMY BBIPAXKAETCS B YHUBEPCATbHBIX, 0A30BBIX CTPEMJIEHUSAX JIFOZEN,
He3aBHUCHMO OT TOTO, B KAKOH Mepe OHU BOBJIEYEHH! B IOJIUTUKY. [Ipy 3TOM
«ob1ee 6yaro» BBEICTYIAET, CKOpee, B KaueCTBe LIeJH, JOCTI)KeHNe KOTOPOH
3aBUCUT OT TaKOT'0 KOJWYECTBA YCJIOBUH, ITOJHOE BBHITIOTHEHNE KOTOPHIX II0-
MIPOCTY HEBO3MOXXHO. Ho mocsiefHee 0OCTOATENBCTBO HE JOJDKHO €ro JUCKpe-
JUTUPOBATh, 16O TAKOBO CBOMCTBO BCEX KOHEUHBIX 1iefeil. BmecTe ¢ TeMm, 61aro
HaXOAUTCA B TIOJIe 3peHUA KaK IMOJUTUKY, TaK U STUKY, U HE MOXKET JOCTUTATh-
Cs TOJIBKO CPeZACTBAMH KaKOM-TO OZHOM M3 3THX IMPaKTUK. [lOHMMaHMe 3TOro
BCe yallle BCTPeyaeTcs B COBPEMEHHBIX HCC/IEZI0BAHNAX, B TOM YHcIe Heonube-
panbHOro xapakTepa. U, Kak 3To HU ITOKakeTcs Iapa/ZiloKcalbHbBIM, HO UHAUBU-
JyanbHble TIpaBa U cBOOOBI HE IIPOTUBOCTOAT B HUX OOJIbIIE KOJUIEKTUBHOMY
Wi obleHalmoHanbHOMy UHTepecy. Kak 3ameuan CyTop, «Tpak[JaHUH /[0JI-
JK€H OBITh OOJIBIINM, YeM TIPE/ICTABUTEIEM YaCTHBIX MHTEPECOB; TPaXK/JaHCKUE
VHUIMATUBEL U TPaKJAHCKUEe OOIeCTBA 3aCTIyKUBAIOT CBOM MMeHa TOJBKO
TOT/a, KOTZIa BOCIIPUATHE NHTEPECOB CBSI3aHO CO CMBICJIOM IOPs/IKa BCeobIero
6s1ara». DTO MPaKTUYECKU UAEHTHYHO COOTBETCTBYIOIIUM PACCYKAEHUAM APH-
CTOTeJIAA, a TAK)Ke IPYTUM TIPEACTABUTENAM 3alIaIHOEBPOIENCKOM drnocodum,
KOTOpBIe CTPEMIINCh PACCYKJAaTh B PaMKaxX aHTPOIIOJOTHYECKOTO «KOPH»,
T. €. CTaBA B IIEHTP IOJUTHUKU U STUKU desoBeKa. OUeBUAHO, YTO B YCIOBUAX
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ro6anu3anuu, OJHUM U3 TIPUHIIUIIOB KOTOPOU SBIAETCA TyMaHU3AIUsA OTHO-
LIeHU BO Bcex cdepax JKU3HU COI[yMa ¥ MHUPOBOTO 0OIIecTBa, «o0Iiee 6a-
ro» HY’KZaeTcs B CBOEM IIEPEOCMBIC/IEHUH U Pa3BUTHH.

* I'pant PT'H® N°16-03-00388a.

Derzhivitckiy Evgeniy
THE POLITICS, ETHICS AND URGENCY OF ARISTOTLE*

There are a lot of essays and research works dedicated to the issue of under-
standing of politics and morality in the practical part of Aristotle’s philosophy.
Nevertheless, modern scientists keep working on this topic. The main idea of
one of the recent works, called “Drei Wurzeln der Politik” by Dolf Sternberger,
written in 1978, is to show the importance of anthropological theory, connect-
ing to Aristotle’s statements. What is more, Aristotle’s term “the common good”
is represented in another German philosopher Bernhard Sutor’s work “Kleine
Politische Ethik”. According to B. Sutor, politics as the essential intuition sets
common goals for people. B. Sutor distinguishes “polity”, “policy” and “politics”,
and highlights its crucial characteristics. It is obvious that Aristotle’s “TTONITIKI»
can be related only to “politics” — the part of political existence, where poli-
ticians and citizens cooperate with each other to achieve their common goals
within the political alliance, the state. Their awareness, expressed as an abstract
form of “the common good”, has not changed since Aristotle’s times. Regardless
of the degree of people’s involvement in politics, it is still reflected in universal,
fundamental ambitions. Herewith “the common good” serves as the goal which
is impossible to achieve because of the huge amount of conditions people can-
not deal with. Along with that, both ethics and politics scrutinize good as its
object, so it cannot be attained by only one of these practices. Understanding
of it has become widespread nowadays, even in neoliberal essays. Although it
seems paradoxical, individual rights and freedom do not oppose to collective
and nationwide interest anymore. It is almost similar to appropriate Aristotle’s
and other West-european philosophers’ propositions in terms of anthropological
base, under which the man is supposed to be the centre of politics and ethics.
Undoubtedly, it is necessary to reconsider the notion of “the common good”,
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especially in the context of globalization, which main principle is humanization
of relations, during all spheres of society and global community.

* Grant of Russian Foundation for Humanities N216-03-00388a.

Zobpodeesa Hpuna FOpvesHa

Kanguzar duocodckux Hayk, npodeccop, 3aBeayromas
kadeznpoit Gurocoduu U peTuruoBeeHuA

lyitckuii dpumran MIBaHOBCKOTO rOCYJapCTBEHHOT'O YHUBEPCUTETA

APHVICTOTEJIb B KYJIbTYPHOM APEAJIE XPICTUAHCTBA

JlJist XpUCTUAHCTBA MIEPBBIX BEKOB aKTyasbHeIel mpobieMoii 6buta mpo-
6J71eMa OTHOIIEHUS CTaHOBALIEHCA peluruy XpUcTa K aHTUYHOHN drnocoduu.
Hapoxzatomjeecss 60rocsioBre HUKaK He MOIVIO He 3aMeTUTh aHTUYHBIN ¢uto-
COOCKUI JUCKYPC, COCTABJIAIOIIUNA OCHOBY KYJBTYPH M 0Opa30BaHUA TOT'O
BpeMeHHU. KynbpTypHad 3i1uTa Havasga epBOro ThICAYE/NeTHA ObUIA BOCIHUTAHA
JVQJIEKTUYECKUM JYXOM COKPAaTOBCKO — IUIATOHOBCKO — apUCTOTEIEBCKOr0
MBIIUIEHNA. AHTHYHAsA MHPOBO33peHYecKasa MIyOWHA, TBOPYECKHUE MMITY/IbCHI
6e3rpaHuYHOCTH GHIOCOMCKOH Ky/IBTYPhL OBUIM OPraHUYHBI MUPOBOMY UHTEJ-
JIEKTyaJIbHOMY IIPOCTPAHCTBY.

My>xu AIIOCTOJIBCKHE U TIepBble YunTesnsa LIepKBU JOKHBI OBUIN OIpeZie-
JINTH OTHOIIEHHeE Bephl B XpHCTa K BEPUIMHE A3bI9eCKO MyZpocTH. TaTuaH —
XPHUCTHUAHCKUI IIHcaTelb BTOPOTO BeKa, FTOBOPUBIIUK 0 cebe KaK 0 BechbMa cJia-
BAIIMMCA «B A3bIY€CKOM MyZPOCTH», yOAUBIINCH B HICTUHHOCTH XPUCTHAHCTBA,
YKPEIIWI 3asBJIEeHHYO0 alloCTOIOM [1aBIOM KPUTUYECKYIO ITO3UIIUIO IT0 OTHOIIIE-
HUIO K «aUHCKOMY IUIETEHHIO» U IPOCTHO CPAXKaJICA C MHTEJIEKTYaTbHBIMU
Y MOPaJbHBIMU IIEHHOCTSIMU I'PEYECKOH KYJIBTYPHI, J0Ka3bIBasi IPEBOCXOJCTBO
XPHUCTHAHCTBA IlepeJ A3BI9eCTBOM II0 BepO — UM HpaBOy4eHHIo. VIcTHHA efu-
Horo Bora, BOIUIOTHBIIErocsa B 3eMHOM HCTOPHH, AOIyCKasa JJId IIEPBHIX 3a-
IIUTHUKOB XPUCTHAHCTBA Pe3KUe I0JeMUYeCKUe BBICKA3bIBAHUSA, ITIOCKOJIBKY
amoJIoreTUYeCKU TepHo/ XPUCTUAHCTBA aKTYaJIbHBIM CUHTal He GOrocioB-
CKUH JVCKYPC, @ HPABCTBEHHOE, BO MHOTOM CTPAacTHOE IIPOTHBOIIOCTABIEHUE
Y BO3BBHIIIEHUE «HOBOW» J00pOZENN XPUCTUAH HaJ OOBIYAsMH, NPUHATHIMU
B «A3BI9E€CKOH KyJIbType». B CBA3M C 4eM apHCTOTe/leBCKasd STUKA eCTeCTBEHHO
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rnozBeprasach KpUTUUECKOMY aHa/IU3y C MO3UIUN caKpajabHON HPaBCTBEHHO-
CTH KaK JIeCTHHIIe fo6pa, BeAyIlel K JOCTIKEHHUIO O0XKECTBEHHOTO CO3€epIia-
HUA — BEYHOU OJ1aroil 1je/Id 4eI0BeYeCKOM KU3HU.

KnumeHT AjleKcaHAPUNCKUI — GOr0CIOB — arloJIoreT BTOPOU MOJIOBUHBI
II Beka. DTO MEPBBINI MMEPUOJ CTAHOBJIEHUS GOrOCIOBCKOM Hayku. [lo mpowc-
XOK/IEHUIO SIBJIAACDH MIPE/CTaBUTENEM BBICIIMX CIOEB 3HATH, OH OBUI BOCIIUTAH
6JecTAIIed 2JUIMHCKOW Ky/IbTypoi: IlnatoHoM, ApucToTesneM, 3eHOHOM; ObLI
TIOCBAIIEH B TaliHBI I'PeuecKUx MUCTepuil. MIHTe/UleKTyaabHble, IyXOBHbBIE BO3-
MOXKHOCTU 00pa3oBaHus U BocnuTaHus KirMeHTa AjeKcaHAPUHCKOTO TPUBE-
JIY €T0 K ITOUCKY UCTUHBI B XpUCcTHAHCTBe. Ho cTpeMileHre K 3HAHUAM JIPYTOro
opszKa, 9YeM IpeAiaraeMble JyXOBHBIM Peaau3MOM APHCTOTeNsS, He YHUYTO-
JKWJIO Ha MyTH K UcTHUHe KinMmeHTa AJKCaHAPUNCKOTO MaMATH O POJIU ApUCTO-
TesA B JOCTIDKEHUU BBICHIMX 3HAHWHM. KimMeHTOM AJleKCaHAPUICKUM OBUIH
3aJI0KeHbl WHBIEe MPUHIIUIBI OTHOIIEHUA K JJUIMHCKOM MyzpocTu. KinMeHT
AJleKcaHIPUICKUY TOBOPUT O I'pedecKoli ¢mrocodbrun Kak O BaKHEUIIEM MO-
MEeHTe B XPUCTHAHCKON HayKe: «MyZpPOCTh BeKa Cero» He MOXeT ObITb OTBep-
raema, OHa U B 30Xy XPUCTHUAHCTBA HEOOXOAMMaA /ISl 3aIUThl U MOHUMAaHUSA
XPUCTHUAHCKOTO YIeHUA.

Dobrodeeva Irina
ARISTOTLE IN CULTURAL AREA OF CHRISTIANITY

For Christianity of the first centuries the urgent problem was a problem
of the relationship between the appearing religion of Christ and the ancient
philosophy. The emerging theology could not possibly fail to notice the antique
philosophical discourse, which presented the basis of culture and education of
that time. The cultural elite of the first millennium was raised by the dialectical
spirit of Socratic-Platonic-Aristotelian thinking. The antique ideological depth,
creative impulses of the infinity of philosophical culture were not accessbile for
the world intellectual space.
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Zonoykas Hamanus AnexceesHa
Marwuctp 2 Kypca
CankTt-IleTepOyprckuii rocyZiapcTBEHHBIN YHUBEPCUTET

METAS3bIKOBOW ACITEKT
KOMMYHUKATVIBHOM ®YHKIIV HACWUINA

AHanu3 KOMMYHUKATUBHON GYHKIMH HACWINS TOCTPOEH Ha (QYHKIIMO-
HaJBPHOM Da3fieJIeHUU aKTOB PedyeBOro obIfeHus (KOMMYHUKAIVMH), BBEJEH-
HoM PomanoM fIko6coHOM. BO3MOKHOCTD paszeieHus GyHKIUN BHYTPY CaMOM
SI3BIKOBOM KOMMYHUKAIUU (PEYeBOT0 MOBEAEHMS) UCXOAUT U3 Te3Hca O Iejle-
HAIPaBIE€HHOCTH JAHHOTO aKTa. Ha 0CHOBaHWY KOMITOHEHTOB KOMMYHUKAIIUU
BBIZIEJISIIOTCS cteAytomue GyHKuuu: pedepeHTHBHAA (KOHTEKCT), SMOTUBHAsA
(agpecanT), KOHaTHUBHasA (azpecat), paTudeckas (KOHTAKT), MeTas3bIKOBas
(xom), mosTryeckasn (coobuieHre). JIETUTUMHOCTD IIPUMEHEHUsI TAKOTO IIO-
X0/a KaK TPaHCIIOHUPOBaHWE (QYHKIIUKA S3bIKOBOM KOMMYHHMKALUU B TIOJIE
Hacwinsg OOBSACHIETCA BCEOOBEMIIONUM XapaKTEPOM KOMMYHUKAIIUU, MEX-
JUCITUIUTMHAPHOCTHIO TaHHOTO KOHIIEINTa, a TaKKe HaJIUIUEM OOIIMX KOMIIO-
HeHTOB. Haubosiee pacrpocTpaHeHHOW MpeACTaBJISIETCS TPAKTOBKA HAaCKIIUA
B KadecTBe Cpe/CTBa JJA JoCTkeHusa (yAep:kaHUsA) nenu (BJaacTU), TO eCTb
paccMoTpeHure ZaHHOTO peHOMeHa B €ro KOHaTUBHOM ¢yHKInu. OgHAKO Iie-
Jle-Cpe/ICTBEHHBIN (Tee0JIOTUYECKU) YPOBEHD HE CIIOCOOCTBYET CHUCTEMHOMY
(MHOTOACIIEKTHOMY ¥ MHOT'OCTOPOHHEMY) aHa/INU3y HccieayeMoro ¢peHoMmeHa.
B CBsI3U ¢ 3TUM MpeAJaraeTcs pacCMOTpPeHUE HAaCWIHE B €r0 METas3bIKOBOU
¢byHKIMY, (B OCHOBAaHMHU KOTOPOH JIEXKUT KOJ, 61arofapss KOTOPOMY CTaHOBUT-
¢s1 BO3MOKHBIM ITPOSICHEHHE TeX WIN UHBIX 3HAYEHUH), YTO He TIPE/ICTABIAETCS
BO3MOXKHBIM 0Oe3 BBeIeHUs] TEPMUHA «CUMBOJIMYECKOe Hacwive». K KoHIenTy
CHUMBOJITYECKOT'O HACWINA, IOHUMAeMOMY KaK BJIaCTHBIE OTHOIIEHUS, Te Ha-
Bsi3aHHOe 3HaueHHe (03HaYaeMoe) CIMTAETCS JIETUTUMHBIM C TOUYKY 3pEHUSA He
TOJIbKO aZ[pecaHTa, HO U afipecaTa, ¥ He KJIacCUPUITMPYETCs CAaMUM aZIpecaToM
KaK HaCWIbCTBEHHOe, 0Opallasrch MHOTHE TEOPETUKH ITocTMozaepHa. I1. Byp-
abe, JK. Panceep, C. XKmwxek, M. @yko, XK.Jleppuza paccMaTpuBarOT CUMBO-
JIMYECKOe HACWINE B PA3JUYHBIX MPOSBIEHUAX, [7le aTPETUPYIOMIUM SBIIAETCA
HaJIM4Yue «HACWIbCTBEHHOMW» 3HAKOBOU cHUCTeMBI (KY/IbTypa, S3BIK, AUCKYPC).
B cMMBOJIMYECKOM HACWINM «KEPTBa» HE OCO3HAET CBOEro COOCTBEHHOTO IIO-
JIOXKEHUS U IOCPEACTBOM 3TOTO IPUHUMAET ero. V36aBieHue e OT KaKoU-Trbo
CUMBOJINYECKOU CHCTeMBbI (BHE pPacCMOTPEHMUS BOIIPOCA CyI[eCTBOBAHUSA TaKON
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BO3MOXXHOCTH), OCYIIECTBJAIOIIEN MOZ0OHOe HAacwive, TPUBEJET HE TOJIbKO
TpebyeMoMy pe3ysbTaTy, HO U K yTpaTe KOfa, TPaBUJI UTPhI, B KOTOPBIX HY¥XK-
JaeTcs Jrobas cuTyalys KOMMyHUKanun. [loteps KoauduIupyroiero kaHauia
HEraTUBHO CKa3bIBAETCs He TONBKO Ha BO3MOXKHOCTA KOMMYHUKAI[UH, HO U CTa-
BUT II0JI, yI'PO3Y CyIleCTBOBAHUE STUYECKOTO IT0JIsI, KOTOPOEe BO3HUKAET TOIBKO
[IPH CYIECTBOBAHUY CMMBOJIMYECKOTO MMOPs/IKa (HEITPEMEHHBIM YCIIOBUEM KO-
TOPOTO SBJAETCS HACWILCTBEHHAs cocTapisatomas). OAHUM U3 IPUMEPOB CBsi-
31 CMBOJIMYECKOTO M 3TUYECKOTO MOXKET CJIY>KUTh HAaCWINe s3blKa (Te A3bIK
MpeJcTaeT KakK YIpoINamIuii caMo o3Havaemoe). CiieflyeT YYUThIBATh, YTO
A3BIK TaKXKe co3zaeT J[pyroro B €ro APyrocTH, SBJSASCh OJHUM U3 OCHOBaHUIMA
CHMBOJIMYECKOTO ToJis. TakuM 06pa3oM, MeTas3blKOBas (QYHKIMA HaCHIVS,
10/l KOTOPOU TIOHUMAETCS CYIECTBOBaHUE OTPEIEIEHHOTO KaHaa CBsa3u (Tak-
)K€ KakK U ero MmpoBepKa), UMeeT IPSMBIM CJIe[CTBUEM HEKYIO AUCKYPCUBHYIO
O/IHOTIOPSIZIKOBOCTD, BEIPAYKAIOIIYIOCA B KOAUDHUKALIUY BCEX COOBIIEHUH.

Dolotskaya Nataliya

METALINGUISTIC ASPECT OF COMMUNICATIVE FUNCTION
OF VIOLENCE

Analysis of the communicative function of violence is built on functional
separation of acts of verbal communication, introduced by Roman Jakobson.
Possibility of function separation within the language communication (verbal
behavior) based on the thesis of the purposefulness of the act. The following
functions are allocated on the basis of communication components: cognitive
(context), emotive (sender), conative (addressee), phatic (contact), metalin-
guistic (code), poetic (message). The legitimacy of such an approach as a trans-
posing language communication functions in the field of violence is due to the
comprehensive nature of the communication, the concept of interdisciplinary,
as well as the presence of shared components. The interpretation of violence as
means of attainment (retention) of the power, that is consideration of this phe-
nomenon in its conative function, is represented to the most widespread. How-
ever, purposeful (teleological) level is not conducive to the system (multilateral
and multidimensional) analysis of the investigated phenomenon. In this regard,
it is proposed that consideration of violence in its metalinguistic function (which
lies at the base of the code that may clarify certain meanings), which is not
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possible without the introduction of the term “symbolic violence”. The concept
of symbolic violence understood as power relations, where an imposed meaning
considered legitimate from the point of view both: the sender and the address-
ee, and is not classified as violent by the addressee. Pierre Bourdieu, Jacques
Ranciere, Slavoj Zizek, Michel Foucault, Jacques Derrida examine the symbolic
violence in different forms, where aggregational is the presence of “violent” sign
system (culture, language, discourse). In symbolic violence the “victim” is not
aware of its own position and thereby taking it. Getting rid of any symbolic sys-
tem, carrying out such violence, will lead not only to the required result, but also
to loss of a code, rules of the game which any situation of communication needs.
Loss of the codifying channel negatively affects not only a possibility of com-
munication, but also threatens existence of the ethical field which arises only
at existence of a symbolical order (which indispensable condition the violent
component is). To one of examples of relations between symbolical and ethical
field can serve violence of language (where language appears as simplifying the
signified itself). It is necessary to consider that that the language also creates
the Other in his otherness, being one of the bases of the symbolic field. Thus,
the metalinguistic function of violence, which is understood as the existence of
a specific communication channel (as well as its verification), is a direct conse-
quence of a certain discourse of the same order, which is expressed in the codi-
fication of all messages.

Zopoxuna Pumma BukmopogHa
Kangupar priocodckux Hayk, AOIEHT
BopoHeKCcKuit rocyZIapCTBEHHbBIN TEXHUYECKUI YHUBEPCUTET

3J10 KAK MICTOYHMK BJOXHOBEHVIA

B noxsiazie pazbupaercs TeMa 371, ero MpUBJIEKATETbHOCTh KaK UCTOYHUK
cB0O06OZBI. 3710 U J06PO pacCMaTpPUBAIOTCA B KOHTEKCTE YeJIOBEYECKUX ITOCTYII-
KOB, KaK [IPOsIBJIEHNE Ybel-TO BOJIM HallpaBJIeHHOH Ha Ilepeziesl MUpa Mof ce6s
Y CBOM IOTPeGHOCTHU. B HacTosAIIee BpeMs CyIeCTByeT IpobieMa dCTeTU3aluN
3J1a, YTO TaKXKe JieJIaeT ero 0cobo MpUBIeKaTeIbHBIM. [IpoaHaIM3MpOBaHHI 110-
CTYIIKU 3/I07le€B U repoeB, UX JUYHOCTHBIEe YepTHl. [locTaBieH BoIpoc, IoyeMy
UMEHHO 3710 CIYy’KUT MCTOYHMKOM BJOXHOBeHHA. Paccyxzas HajJ KOTOPBIM,
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aBTOp IIPUXOAUT K BBIBOAY, YTO MMEHHO M3 HpOHBJIeHI/Iﬁ 3JIa TEPOU U 3JI0J4EN
YepIarnT BAOXHOBEHUE, OAHU C HUM 60pHCb, ApYyTrue TBOPA €ro.

Dorokhina Rimma
EVIL AS A SOURCE OF INSPIRATION

The report examines the theme of evil, its attractiveness as a source of free-
dom. Good and evil are discussed in the context of human acts as an expression
of someone’s will, aimed at the world redivision for themselves and their needs.
At the present time there is a problem of evil aesthetization, which also makes
it especially attractive. The actions of villains and heroes, their personality traits
have been analysed. The question why evil is a source of inspiration is raised.
Considering the topic the author concludes that heroes and villains are inspired
by an evil: some are fighting with it, the other ones create it.

Epemenko Tambsina BadumosHa
JlOKTOp Iejarornyeckyx Hayk, mpodeccop
Ps3anckuii rocyzapcTBeHHBIN yHUBepcuTeT M. C. A. EcennHa

«HAVBHBIU TJIATVIAT» CTYJIEHTOB
KAK ITPOBJIEMA AKAJIEMUYECKOM OTUKU
COBPEMEHHOTI'O POCCUICKOT'O BY3OBCKOI'O COOBIIIECTBA

O cepbe3HOCTH MPOOIEMBI [UIarMaTa B CTyZieHUYeCKUX paboTax CBUZIETENb-
CTBYIOT /JaHHbIE OTIPOCOB, MHEHUS SKCIIEPTOB, PACTYIINM MOTOK HAYYHBIX Iy~
GIMKaILUi 1T0 TeMe. SIBeHUe «CTyZeHUYeCKOro IlaruaTa» XapakTepHO KaK s
POCCHIICKOT0, TaK W JJIs 3alajiHOTO BY30BCKOTO coobIecTBa. B poccuiickux
By3ax MacIITabbl 3TOro GeACTBHs HAMHOTO 0OJIbIle, YTO HETATUBHO CKa3bIBa-
eTcs Ha KayecTBe BhICIIEro obpaszoBaHus. OfHOSHAYHO KBaIMUPHUIMPYA ILIa-
rvar Kak HapylleHre HOPDM aKaJeMHUYECKOW DTUKH, HeOOXOAWMO IIPH HpaB-
CTBEHHOU OlleHKe KOHKDETHBIX CIy4aeB YUUTHIBATH OCOOEHHOCTH CyOhBEKTa,
B 4bMX paboTax GbUT JOMYIIEH IIaruat. Y 3Ziecb Mbl CTaJIKUBAEMCS C IBIEHUEM
CTYZIeHYECKOTO «HAUBHOTO IularuaTtas. Ciaeayer cormacutbes ¢ O. P. Jlemuzmo-
BOH B TOM, YTO I'paHHUIbl peHOMEHA IUIarraTa 04epUYUBaIOTCA OCO3HAHHOCTBIO
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1 HaMepeHHOCThI0. «HauBHBIN IIaruar» — 3TO cjaboe OCO3HAHME CTYZEeH-
TaMH HOPM aKaJleMHYeCKOH 3THKU IIPU UCIIOJb30BAHUN MHOOPMAIINH U, KaK
c/leZicTBUe, HU3KaA CTelleHb HaMEepeHHOCTU IIpY HapyUIeHWU JaHHBIX HOPM
B CTyZIeHYECKOH y4eOHOU U Hay4uHOU paboTe. [loueMy sBIeHNe «HaUBHOTO TLIa-
ruara» XapaKTepHO /I POCCUHCKUX CTyZIeHTOB? Bo-IiepBhIX, HOPMBI aKaZileMU-
YeCcKOU 3TUKU B POCCUUCKHUX By3aX Pa3MBITHI U JieBaibBUpoBaHbl. E. /I. [IIme-
JIEBA CO CCHUTKOM Ha Pe3y/NbTaThl 3apyDeKHbIX UCC/Ie0BaTeNEN YKa3bIBAET, YTO
HeZI06POCOBECTHOE TIOBE/IEHNE CTYZIEHTOB B 3HAUYUTENBHOM CTEIIEHU JIeTEPMU-
HUPYETCS He UX MIePCOHATbHBIMU 0COOEHHOCTSIMU, a 00pa3oBaTeNbHOMN Cpesioi,
B KOTOPO¥ OHU pa3BuBatoTcs. Kakum 06pa3oM CTyIeHTH POCCUNCKUX BY30B MO-
I'yT yCBaUBaTh ¥ MIPUMEHSATDH STHYECKUE HOPMBI By30BCKOTO COODIIECTBA, €C/IU
caMo COODOIIECTBO CHUCTEMY TaKMX HOPM ellle He BBIpaboTalo U Peryaupyercs
B OOJIBbINIEN CTEMEHU CIOKUBIIMMUCA TpaauuusaMu? Cpeau TaKUX TPAAUIINU,
K TIpUMepY, TOJIepaHTHOE OTHOIlleHHWEe MHOTUX IpelojaBareneil K IUIaruary
¥ B3aUMOITOMOIIIb CTYZIEHTOB B aKaJleMU1ecKoM obMaHe (IOICKa3Ku, CIIUChIBA-
HYe, INaprajKy 1 T. I1.). KitoueBass 0cCO6EHHOCTb 3TUYECKOU CUTyalli — 3TO
HaJIM4re HpaBCTBEHHOI'O BBIOOPA, T. €. BEIOOPA, COOTHECEHHOT'O C M3BECTHBIMU
MOpPaJTbHO-3TUYECKUMU HOPMaMHU M JIUYHBIMH IPEZCTaBIECHUAMU 4YeJOBeKa
0 TOM, YTO HPaBCTBEHHO U YTO 6e3HPAaBCTBEHHO. fIBHO, YTO POCCUHCKUE CTy/IEH-
THI He TIOCTaBJIEHBI B YCJIOBUS, IOJTHOCTHIO Y/IOBIETBOPAIOIINE TOHATUIO TAKOT'O
BBIOOpa. ATIpOGMpPOBaHHAasi MHOTOJIETHEHM ITPAKTUKOM 3aIlaHOTO BBICIIETO 00-
pasoBaHus KoAUGUKAINA HOPM aKaJeMUYECKON STUKU B POCCUICKOM BBICIIEH
IIIKOJIE TOJIbKO HaYMHAETCs1. BO-BTOPBIX, «HAWBHBIH TUIaruaT» 00yCIOBINBAETCS
CBOMCTBEHHBIM II€JIOMY PSIZIy CTYAEHTOB «COLUATbHBIM NH(DAHTUIU3MOM>, TIPO-
SIBJISTIOIIEMCS B Pa3phIBe MEXKIY OMOIOTUYECKUM U COLIMOKYIBTYPHBIM B3pOCIIe-
HueMm. /lna Hero, kak mumret I. 3. EQuMoBa, CBOMCTBEHHBI HE3PEIOCTh, HETIO/-
TOTOBJIEHHOCTH JIMYHOCTH K COBEPIIEHNIO OCO3HAHHBIX COLIMATIbHBIX /IeHCTBUH;
OTCYTCTBHE CAMOCTOSATEIHbHOCTH B IPUHATUU KaKUX-THOO PENIEHUH U COBep-
LIIEHUH [IeHCTBUI; HECTTOCOOHOCTD B3ATh Ha ce6sI OTBETCTBEHHOCTh. OMUpasich
Ha THUIIOJIOTHIO YPOBHEM MOpPa/JbHOTO CO3HAHMA aMEepPUKaHCKOI'O IICHXO0JIoTa
JI. Konbbepra, MOXHO C BBICOKOH CTEMEHBIO YBEPEHHOCTH YTBEPKAATh, YTO 3HA-
YUTeJbHAsA 9aCTh POCCUUCKUX CTYEHTOB HAaXOAUTCA MO0 HA dIeMeHTapHOM
(moMopasbHOM) YPOBHE, IPUCYIIEM AETIM U UHPAHTHUIBHBIM JUYHOCTSIM, JTHOO0
Ha ypOBHE KOHBEHI[NOHAJIbHOM MOpai, OCHOBAHHOM Ha BHEILTHe MOpaJbHOU
perynanuu. Ha faHHBIX YPOBHAX NTOBeJieHNEe UHAWBU/A PErylupyeTcsa He BHY-
TPEHHEN CUCTEMOU NPUHIMIIOB, a CTPAaXOM, OOS3HbIO HaKa3aHUs, CTBIZOM
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repes OCy)XIEHHUEM CO CTOPOHBI OKpYy»KatoIiux. Heo6XoAnMo NoAYepKHYTh, 4TO
OTCYTCTBUE KOJEKCOB aKaJIeMUIECKOU DTHKH A CTYAEHTOB POCCUUCKUX BY-
30B elle 6ojiee OCTOKHAET CUTYAIUIO, T. K. JUIIAET CTYAE€HTOB, HAXOAAIIMNXCA
Ha YPOBHE KOHBEHIIMOHATBHON MOpPaH, MPaBUIbHBIX BHEIIHUX OPUEHTHUPOB.
®eHOMEH «HAWUBHOTO IUIarhara» POCCHUICKOrO CTyAeHYeCTBa, HECOMHEHHO,
aKTyaslbHBIN IIPEAMET /JIsI HAyYHOro aHaiu3a. B To jke BpeMsi 9TO BJIeHUE, KO-
TOpoe TpeOyeT MPUHATUSA CTPATETMUYECKUX YIIPABIEHYECKUX PEIIEHU B Mac-
mrTabe Beell CUCTEMBI OTEUYEeCTBEHHOTO BBICIIIEr0 06pa3oBaHuUs /I TOTO, YTOOBI
06ecreYnTh Ka4ecTBO MOJTOTOBKY CTY/ZIEHTOB.

Yeryomenko Tatyana

“NAIVE PLAGIARISM” OF STUDENTS AS A PROBLEM
OF ACADEMIC ETHICS OF MODERN RUSSIAN UNIVERSITY COMMUNITY

The problem of plagiarism in student papers is evident through survey data,
experts’ opinions, an array of research publications on the topic. The phenom-
enon of “student plagiarism” is typical both for Russia as well as for the Western
university community. However, in Russian universities the scale of this disas-
ter is much greater, which negatively affects the quality of higher education.
This article deals with the phenomenon of students’ “naive plagiarism”. “Naive
plagiarism” is a weak awareness of the standards of academic ethics when us-
ing information and, consequently, a low degree of intentionality in violation
of these rules in student papers. Why is the phenomenon of “naive plagiarism”
is typical for Russian students? First, the norms of academic ethics in Russian
universities are blurred and devalued. According to the results of some studies
the unscrupulous behavior of students is largely determined not by their per-
sonal characteristics but by educational environment in which they have been
developing. How Russian students can assimilate and apply ethical standards of
university community if such rules have not yet developed? Practice of codifica-
tion of academic ethical standards that has existed in Western higher education
for many years is just starting to be implemented at Russian universities. Sec-
ond, the “naive plagiarism” is determined by students’ social infantilism which
is the gap between biological and socio-cultural maturation. It is characterized
by immaturity, lack of training of the person to commit a conscious social action;
lack of independence in making any decisions and actions of the commission;

_75_



the inability to take responsibility. Based on the stages of moral development by
Lawrence Kohlberg, we can assume with a high degree of certainty that a con-
siderable part of Russian students are either at the elementary stage inherent
in children and infantile personalities, or at the stage of conventional moral-
ity based on the external moral regulation. It must be emphasized that the lack
of academic codes of ethics for students at Russian universities creates an even
more difficult situation because the students who are at the level of conventional
morality do not even have the correct external benchmarks. Thus, the phenome-
non of “naive plagiarism” of Russian students is an interesting topic for scientific
analysis. At the same time it is clear that strategic management decisions should
be made to deal with this phenomenon in order to provide the quality of national
higher education.

Epo¢ees Huxonaii Ilasnosuu, 3axaposa Jluous BopucosHa,
Kosanesa Tamvsina BukmopogHa, IMaputickas Enena Hukonaesta
CankTt-IleTepOyprckuii rocyZiapcTBEHHBIN YHUBEPCUTET

HOBBIE IT0/1IXO/1bI K CTPATEI'MI
B PASPABOTKE BUOMEZIMLIVIHCKMX OTUYECKNX
KOHLIEITTOB B PAMKAX TPAHCJIAIITMOHHOW MEILIMHBI

TpaHCIAIMOHHAs MeJUIMHA — 3TO MEeXAUCIUIUIMHApHas ob6JacTh 3Ha-
HUH, olpeJiesiAloias ONTUMaJbHbIE MeXaHU3Mbl BHEJPEHUS B KJIMHUYECKYIO
MMPaKTUKy HanboJiee 3HAaYNMBIX JOCTIKEHUH GpyHIaMeHTaIbHOU HAaYKU, AJIsT ObI-
CTpEUIIero pa3peuieHus aKTyaIbHBIX TPOOIEM, BOSHUKAIOIINX B KITMHAYECKOU
u npodmwiakTudeckoi MmeauiuHe [1]. TepMUH TpaHCIAIIMOHHAS MeUIHA BBe-
JeH B 1986 roxy. TpaHCIAITMOHHAS MeJUIIMHA, CO3/laHa Ui 00ecIedeH s BbICO-
Ko 3¢ HEeKTUBHOCTU KIMHUYECKOH JeATeTbHOCTH Bpadyell Ha OCHOBE JIOCTIDKE-
HUH GU3NOIOTUH U IPYTUX TEOPETUIECKUX AUCHUIUINH [2]. OCHOBaTeIeM 3TOTO
HampasJieHus B Poccun MoxkHO cuutath C. I1. BotkuHa (1832-1889). C umeHeM
C. II. BoTkrHa Havanaoch GopMUpOoBaHUE (GU3MOJIOTMYECKOTO HAIPaBIECHUSA
B MeZUIINHE — CO03a KJIMHUYECKON MeIUIIMHBI U GyHAaMeHTaIbHbBIX HayK [3].
[Ipu KJIWHHMKE OH OpraHU30BaJ SKCIepUMeHTaNbHYIO (PU3NOIOTUIECKYIO) Jia-
6opaTopuio, PyKOBOAUTEIEM KOTOPOii Obut HazHaveH U. I1. [TasmoB. Takum 06-
pasowm, BrepBble B Poccru KJIMHUKA U 1ab0pPaTOPUU COCTABWIN €AUHOE 1IeJI0e:
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Bpay-KJIMHUIUCT CTaBUT BOIIPOCHI, 1abOpaTOpHs B MEPY CBOMX BO3MOXKHOCTEM
WX pellaeT, Win HaobOpOT, 1abopaTOpHbIe UCCIEA0BAaHUA 000TalialoT KIUHU-
YecKyto MbIcIb. CHCTeMa TPAHWIALMOHHON MeIUIVHBI IOJDKHA BHICTPAUBATHCS
Ha 6ase PyHAaMeHTaTIbHBIX 3HAHUH B 001aCTH GU3UOIOTHH C YYETOM MOIIHOTO
BJIMSTHUSI TEHETUKH, MOJIEKY/ISIPHOM OMOJIOTMH, OMOXUMUY, OOPU3UKH Ha ITPaK-
THUYECKYI0 MeAUIMHY. TpaHC/ISAIMOHHAA MEJUIIMHA CIIOCOOCTBYET TepEeHOCY
OTKPBITHH, C/IeTaHHBIX B pe3y/ibTaTe GpyHAaMeHTalbHBIX UCCIEA0BaHUMN B 61O-
MeZULIMHE, B MEAUIUHCKYIO IPAKTUKY. B OCHOBe pa3BUTHA TPAHCIAIMOHHON
MeUIIVHEL JIEXKAT MPUHIUIBI TIepCOHNGUIIMPOBAHHON MEAUIIMHBL: TPodIIaK-
THKa TaTOJIOTUYECKOT0 COCTOSTHUSA, ANATHOCTUKA U JIEYeHUE B CIydae ero BO3-
HUKHOBEHUS C IMOMOIIBIO CAMBIX ITePEeIOBBIX TEXHOJIOTHUH [4]. 3a OCHOBY OGBUI
B3aT npuHuun M. f. MyzpoBa «1eduTh 60osmbHOrO, a He 6ose3Hb». Hauasmom
CTAHOBJIEHUA TIEPCOHUPUITMPOBAHHON MeAUIIMHBEI cuuTaercsa 1998 roa, xorga
TepMuH «personalized medicine» BrepBbie OABUICA B Ha3BaHUKU MOHOTpadUu
aMepuKaHCKoro uccienoBatens Kepana /hxelina. B HacTosiiee BpeMs crcTemMa
3paBOOXpaHEHUsI U 001K IOAXO0/bI B MEAUIMHE PACCMATPUBAIOT YeJIOBEKA KaK
HEKUI 00e3TMYeHHbIN CpeIHECTaTUCTUIECKII 06pa3, BMECTO PeasbHOTO CTpa-
Jarolero yeaoBeka. [I0CKONbKY TPAHCIANMOHHAS MeAUIIMHA HalleJieHa Ha Tep-
COHAIM3AIMIO, CYIIEeCTBYIOLIAs MOJENb OPraHM3aluy MEAWIMHCKOM MOMOIIN
HE COOTBETCTBYET TEHAEHIIUAM ee pa3BuUTHsA. [103TOMy HEO6XOANMO pa3pabaThl-
BaTh HOBbIE MTOJXO/BI B 00JIACTH OPTaHMU3AIMY MEAUIIMHCKON HAYKK, MEAUIH-
CKOTO 06pa30BaHUs U MPAKTUIECKONH MEAUIUHBI, MOAETH B3aUMOOTHOIIEHMIH
Bpayva U maryenTa, STUYeCcKre MPUHIIUIIGL U T. [. HauuHaTh JBIKEHNE B TAKOM
HarpaB/JeHUN HEOOXOANMO C TOATOTOBKHU CIIEI[UATHCTOB, COYETAIONINX B cebe
podeccHOHANBHYI0 KOMITETEHIUIO «Bpaya-KIMHUIIUCTa» U «Bpada — UCCIeS0-
BaTess» B OTJIMYME OT KJIACCUYECKOW MOZIeIN MEAUIIMHCKOTO 06pa30BaHuUs, KO-
TOpas KOHLIEHTPUPOBaJa pecypchl Ha 00y4eHUH 6e3 MPU3HAHUA CYIeCTBEHHON
POJIH UHTErPUPOBAHHOTO MEXKAUCIUILTMHAPHOTO ToAxoAa [5].

Jlumepamypa:
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U TEHZEHIINH Pa3BUTUA>.

2. BBezeHue B MOJEKY/IAPHYIO MeAULIUHY / TIoZ ped. M. A. ITanpuesa. M.: Me-
aunmHa, 2004. 496c¢.

3. Abaes IO. K. C. 1. BOTKMH U CTaHOBJIEHVE HAyYHOU KIMHUYECKOU MeIUI-
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5. Aronson J. K., Cohen A., Lewis L. D. Clinical pharmacology — providing-
tools and expertise for translational medicine. Brit. J. Clin. Pharmacol. 2008;
65 (2): 154-157.

Epuwog I'ne6 Onezosuu
Maructp 2 Kypca
HepMCKI/Iﬁ I‘OCyZ[apCTBeHHLIfI HaI_[I/IOHaJIbHLIfI I/ICCJIeZ[OBaTe]II)CKI/Iﬁ YHUBEPCUTET

OTUKA APT-PBIHKA 11 OCOBEHHOCTY NCKYCCTBA B DKOHOMUKE

ToBops 00 apT-peIHKE, B IIEPBYIO OYepelb, UMEIOT B BUAY WUMEHHO ero
6u3Hec cocTaBAoLy0. ECM B3WIAHYTh Ha IIPOLeCC KyIUTU-IPOJAXKU ITPOU3-
BeZIeHUH UCKyCCTBA — 3TO, Ha NePBbIN B3IVIAZ, BRIVIAAUT BeCbMa IIPOCTO: IIOCO-
BETOBAThCA CO CIEIUANNCTOM, IIPUOOPeCTH NIPOM3BeAeHNe UCKyCCTBA U 3aTeM
NIPOU3BECTU MaKCHMaJbHO BBITOAHYIO CAEKY 10 ero mpoaaxe. [IpousseseHue
HCKYCCTBa 37leChb BBICTYIAeT IIPOCTO Kak HeKasd MHBeCcTUlu:A, ToBap. OfHaKo,
KaK [TOKa3bIBaEeT MPAKTHKA, TOBAP 3TOT HE COBCEM OObIUEH, OH MMeEET XyZO0XKe-
CTBEHHYIO [IeHHOCTD, a 3TO 3HAYUT, YTO €r0 IPOAaKa U NpHUOOpeTeHHe JIeKaT
He TOJIbKO B cdhepe SKOHOMUYECKOH — Ha 3TOT IPOLECC TaKXKe BIUAIOT 3CTe-
THYecKas M 3TUYecKas cocTapidAtomiad. Tak, IMokas3aTeJbHBIM NIPHMepPOM MoO-
JKET CJIY’KUTD IIOsIBJIeHNe Ha apT-pelHKe danbcudukara. Ecam B paMKax pelHKaA,
He CBA3aHHOTO C HCKYCCTBOM, ITOABJIEHNE IIOAENKY Cpasy BiledeT 3a co0oii cy-
ZieOHble pa3bUpaTenbCTBa, CKAHZAAMB U pa3obiadeHus, TO Ha apT-pEIHKe Jelo
obcrouT nHaYe. B KauecTBe Hambojlee IIOKA3aTeIbHBIX MOXXHO IIPUBECTH ABa
BCEM M3BECTHBIX ITpuMepa. [1epBblii cBsA3aH ¢ uMeHeM danbcudukaropa epra
A fIHceHa. B 1994 roay oH ObLT apeCTOBAH IPYU MIONBITKE [IPOJATDH MOAJETIKY.
INomunusA nornpocuia Bcex, KTo MMeJl ¢ HUM /IeJI0o BBICTYIIUTh B Ka4ecTBe CBU/e-
Tesel, oZlHaKO HYU OAUH apT-AuWliep, KOJUIEeKIIMOHep U HU OZHA rajepes He IIO-
JKeJIaJI OIVIACKU TOTO, YTO BO3MOXKHO OHU IIPHOOpenu noazenxy. [1ono6HbIN
9TOMY 2IIM30/ CBA3aH c apecToM Bosbdranra bensrpakku B 2006 rogy. CTopo-
HOM 06BMHEHN OBUIN 3as1BIeHbl 160 cBUEeTe el , HO HUKTO U3 HUX TaK U He ZjaJl
rnokazanuii. Kak otMedasock B puibMe 0 camoMm danbcupukaTope «berbrak-
KH: UCKYCCTBO TIOJ/IeIKW» — apT-PBIHKY HE BBITOZHO OOHApYKeHHE MO//IENOK.
Takue cuTyaluuu ABIAIOTCA APKOM WUIIOCTpalel TOro, YTO 3THKA WUrpaeT
B apT-6M3Hece BaXXHYIO PoJib. JJOJDKeH JIU Bilazesiel] IPOU3BeeHHsA UCKYCCTBa,
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Y3HABIIMH, YTO OH KyTIWJI HOAZEKY, COOOIIUTE 00 3TOM /11 BOCCTAaHOBJIEHUSA
CIIpaBeJJIMBOCTH, /I HaKa3aHus daabcupukaTopa, A1 COXpaHeHUA Z06poro
HMMEHU XyJO>KHUKA U UL TOTO, YTOOBI GOJIbIIle HUKTO He II0IaJICA Ha 9Ty YJIOB-
Ky. DTUYHO JiU OyZleT IepenpoaTh Ipor3Be/ileHre MCKYCCTBA, eIy Biasiener]
TOJIBKO IOTa/IbIBAETCA O €0 He MOJAJIUHHOCTU. B cTaThe «PabIIUBKU MacCOBO-
ro TopakeHuA» IpejjaraeTcsa 0BOJIbHO Pa3yMHBIN BBIXOJ, U3 9TOM CUTyaluu:
«MecTo oAAeNIKY — B Uy/laHe. B kakoM-To cMBIC/Ie 9TO IIaTa 3a HayKy». Ho pas-
Be C TOYKH 3pEHUA SKOHOMUKH 3TO He HEBEpHBIH IIar — KOIZa BBl IPHOOpeIn
TOBap, OH OKa3aJICd HeHaJJleXKalllero KayecTBa, a Bbl He MOXKeTe HU HaKas3aTb
BUHOBHBIX B 3TOM, HU BepHYTh leHbI'U. B craThe T. B. [llo1oMoBOi «OCHOBHEIE
po6JIEMBl OTUKU apT-OM3HECa» aBTOPOM BBIENEHBI IATh NMPUYMH, «II0 KO-
TOPBIM apT-PHIHOK CTPAHHBIM 00Opa30oM WIHOPHUPYeT OOIlee IONIOKEHUE /e
B 3KOHOMUKe». OHOU 13 OCHOBHBIX IPUYMH BblgesseTcs «PaKkTop IIpecTikay.
B cBA3U C 3TUM CTAHOBUTCS IOHATHO, YeM MMEHHO PUCKYyeT 0bJazaTenb Io/-
JieJIKU. B apT-6u3Hece 0YeHb Ba)KHOE 3HAYEHME MMEET «MMsl» KOJUIEKIIHOHEpPa
Wiy apT-gwulepa. [[pusHaHue B IoKynKe GpasbcuduKaTa NOZOPBET PEIyTaALUI0
IIpoziaBIia He TOJIBKO Ui BeleHus Oyzyinero 6u3Heca, HO M [TOCTABUT IO, CO-
MHEHHE BCe €ro MPOLUIble CAeMKU. TakuM 06pa3oM i apT-pPbIHKA MOAXOAAT
He Bce IIpHeMBI U 3aKOHbI 95KOHOMUKH, ZeHCTByIome B chepe, He CBA3aHHON
¢ uckycctBoM. Takke He MOZOUAYT U MOpPa/lbHBIE HOPMEL, TaM AeHCTBYyIOIINE.
JU1 K&KI0r0 y4aCTHUKA apT-PhIHKA, Oy/Ib TO KOJUIEKIIMOHED, apT-AWIep, Kypa-
TOP U, BO3MOXKHO, JJaXKe Xy/ZI0XKHHUK, HEOOXOAUMO BbIPabOoTaTh CBOM STHYECKUN
KOZIEKC, KOTOPBINI OTBevyas Obl TpeOGOBAHUAM MMEHHO apT-pHIHKA B YCIOBUAX
COBPEMEHHOU SKOHOMUKU.

Ershov Gleb

ETHICS OF ART MARKET AND SPECIAL ASPECTS
OF ART IN THE ECONOMY

When we speak about art market, first of all, we mean business component.
At first sight the buy and sell process of art works looks very simple: to consult
with a specialist, to buy a art work and then to make the most remunerative sale
business of it. A art work acts as investment, commodity. However, this product
is not very common, it has artistic value, which means that its sale and purchase
are situated not only in the economic sphere, this process is also influenced
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by aesthetic and ethical component. The appearance of art fake on the art mar-
ket of is an example. On the market, which is unrelated to art, the appearance
of art fake causes lawsuits, scandals and revelations, but it is not the case on
the art market. Two examples are the most revealing. The first is connected
with the name of the forger Geert Jan Jansen. In 1994, he was arrested when
tried to sell a art fake. Police asked anyone who had dealings with him to act
as witnesses, but art dealer, collector and gallery shunned publicity because
they could buy an art fake. The second episode is connected with the arrest
of Wolfgang Beltrakki in 2006. The prosecution had claimed 160 witnesses, but
none of them did not give evidence. In the film about the forger “Beltakki: art of
fake” it’s noted that fakes are not profitable to the detection of counterfeits. Such
situations are a vivid illustration of the fact that ethics plays an important role
in the art business. Should the owner of a work of art, who have known that he
bought a fake, report it to restore justice, to punish the counterfeiter, to save the
good name of the artist and to no one else caught this trick? Is it ethical to resell
a work of art, if the owner can only guess about its inauthenticity? In the article
“Fake of mass destruction” there is provided a reasonable way out of this situ-
ation: “Place of fake — in the closet. In a sense, it is a payment for the lesson”.
C point of view of the economy is not a wrong move — when you got the goods,
he was poor quality, and you cannot either punish those responsible for this,
nor to return the money. In the T. V. Sholomovov article “The main problems
of the art business ethics” the author identified five reasons, “in which the art
market ignores the overall situation in the economy”. The prestige factor is one
of the main reasons. In this regard, it becomes clear what exactly holder coun-
terfeiting risks. The “name” of collector or art dealer is very important in the
art business. Recognition of buying counterfeit undermine the reputation of the
seller is not only for the conduct of future business, but also call into question all
his previous deal. The art fake undermines the reputation of the seller it is not
only for the conduct of future business, but also call into question all his previous
deal. Thus for the art market are not suitable all the tricks and laws of economy,
which function in the field is not related to art. For each member of the art mar-
ket, whether it is a collector, art dealer, curator, and perhaps even the artist, it
is necessary to develop a code of ethics, which would meet the requirements of
the art market in today’s economy.
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JKadyHnosea Hamanws BradumuposHa

Kanauzat ¢prmocodckux Hayk, fekaH GpakynbTeTa AOTIOTHUTENFHOTO 00pa30BaHuUs
OI'BEOY BO «HarmoHambHbIN HCCIef0BaTeNbCKUY MOPAOBCKUM

rocyzapcTBeHHbIHN yHuBepcuTeT M. H. I1. Orapesa»

Kosanw ExamepuHa AnekcaHOposHa

Kanaugat mrocopckux Hayk, JOLEHT KadeApbl IPaBOOXPAHUTEIBHOMH JeATeNTbHO-
CTU U UCIIOJHUTEIbHOTO IPOM3BOACTBA

Cpexne-Bomxkckuit unctutyT (dumuan) ®IEOY BO «Bcepoccuiickuii rocygap-
CTBeHHbIHN yHuBepcuteT rocturuu (PITA Musnrocra Pocenn)», r.CapaHck

BO3MOKHO JIV CJIEJOBAHUE ITPMHLINIIAM JUS IN BELLO
B MIHO®OPMAILIMIOHHOM BOMHE?*

MacirrabHass uHGOpPMAIIMOHHAsI BOMHA fBJSETCS aTPUOYTOM COBpPEMeH-
HOCTH, W IIOTOMy TpaHcopMalyy IPUMEHEHHUA W3BECTHBIX C JPEBHOCTHU
MIPUHIIUIIOB BeJeHUA BOIHHEI jus in bello mpezcraBifioT mpobieMHOe Ioe
ucciaefoBaHusi. B MHPOpMAIMOHHOW BOWHE JIOMWHHPOBAHHWE OJHOMW U3 CTO-
POH B MeZMaNpOCTPAHCTBE IPAKTHYECKU obecredrBaer 1mobeny. [lobexzaer
HE CWIa U OpYXUe, a Coco0bl BeJeHUsI BOMHBI: XOpollas HH(opMaloHHasa
cTpaTerusi, puHAHCHPOBaHNE MeIUUHOM chepPHI, HIE€0TOIMUYeCKH BEIBEPEHHBIH,
BOBpPEeMS MMOJAaHHBINM HAPPATHUB, BO3AEHCTBYIONINI Ha CO3HAHUE BCETO Hacele-
HUsA, He TOIbKO KoMbaTaHTOB. TakuM 06pa3oM, MPUHIUIIH jus in bello — u36u-
paTeNbHOCTH U COPa3MEPHOCTH, COIVIACHO KOTOPHIM I'PaXJaHCKOe HaceleHue
JIOJDKHO 061aZaTh IPaBOM HEIPUKOCHOBEHHOCTH, a 110 OTHOLIEHUIO K IIPOTUB-
HUKY ZAOIyCTHMO JIMIIb [IPOIOPLHOHAIBHOE KCIONb30BAaHUE HACWINA, NPHU-
obpeTaloT WHOE CofepyKaTeNbHOE HalOMHEHNE, TIOCKOIbKY KaXKABIN UeTOBEK,
BOCIIPUHUMAIOIINH, OCMBICTMBAIONIMI U TPAHCIUPYIOMNN HHOPMALIUIO CTa-
HOBUTCA yYaCTHUKOM BOEHHBIX JEHCTBUM, Ja)Ke eClId OH CTPEMUTCA K MUPY.
B 11e10M yCTpeMIIEHHOCTD K MUPY B MHGOPMAIIMOHHOM BOITHE CTAaHOBUTCS IPU-
YIHOM ee NMPOJOJIKEHNUA: JKelaHNe BBIPA3UTh HECOIACHE, IPOTECT, HEIIPUATHE
“HGOPMALMOHHOTO IIOCTaHNA (ZeMOHCTpaIyA MyOIMYHON Ka3HU TeppOpUCTa-
MU 3aJI0)KHUKOB, [TPOBOKAIMOHHBIM IIOCT B COLMANBHBIX CETAX) IIPOBOIMPY-
€T 4eJI0BeKa, M3JIaraTh CBOKO IIO3UIUIO, II03BOJIAA KATEerOPUYHBIE OLIEHOYHbIE
CYK/IEHUS, UCKaTh CTOPOHHUKOB, YBEITUUNBAs TEM CAMbBIM «30HY TOPaXKEHMsI».
CrezoBaHUe MPUHIINITY COPA3MEPHOCTH B CUTyallu MHGOPMALIOHHOM BOHHHEI,
Ha IIepBHI B3IJIAZ, ABIAETCA aOCOTIOTHBIM, TaK KaK HUKAKOro PU3NYECKOro
YHUYTOKEHUS He TPOUCXOAUT, HO CTPEMJIEHE OCYIIECTBUTh MHGOPMAIIOHHYIO
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9KCIIAHCHIO TAaKUM 06pa3oM, YTOOH! y OTIITOHEHTOB He ObLI0 BO3MOXKHOCTH KOH-
TpapryMeHTallWH, /IefiaeT ero 6ecCMbICIeHHBIM. [IpUHIUT U36UpaTeNTbHOCTH
MIpeAIIoIaraeT YeTKOe pa3indeHre 06beKTOB MHGOPMAaIOHHOTO BO3IEUCTBUA,
YTO B COBPEMEHHBIX YCIOBUAX 3aTPYAHUTENTBHO, TOYEYHOCTH BO3/AEUCTBUA
Ha IeJIEBYIO ayJJUTOPUIO He TapaHTUPYeT, YTo uHdpopmanus OyZeT Hampasie-
Ha TOJIbKO Ha Hee U He MOBJIeYeT 3a 000 HelpecKa3yeMbIX OCAeICTBU s
HeKOMOaTaHTOB. Paccyx/1eHus B yxe APUCTOTEA, YTO KEPTBbI BOMHBI OT MPH-
POZBI TIpefHA3HAYEHBl K MOAYMHEHUIO0 (MaHUIIYJIMPOBAHUIO), a MOTOMY WH-
bopMaIMOHHYI0 BOWHY MOYKHO CYMTaTh CIIPaBeINBON (MaHUITYTUPOBAHUIO,
nHGOPMAIIMOHHOMY YHUYTOXKEHUIO MOABEPXKEHBI T€, KTO HE CIIOCOGEH COMpO-
TUBJIATHCSA, ONIMPATHCA Ha Pa3yM, KDUTUYECKOE BOCIIPUATHE U OLIEHKY UHOP-
Maluu), IPeCTaBIAI0TCs 6€30CHOBATENbHBIMY, XOTSA aKTUBHO UCIIONb3YIOTCSA
uaeosoraMu MHGOPMAIIMOHHON BOWHBI. MHCTPYMEHTH WH()OPMAIIMOHHOTO
BO3/IEMCTBYsA, HECMOTPS Ha UX KaXYIIyIOcsa U36HUpaTebHOCTh, TEM HE MEHee,
OKa3bIBAIOT BIUSIHUE Ha BCeX, GOPMUPYS MTACCUBHOCTH U IATEHTHYIO arpecCcuB-
HOCTbD B OLIEHKaX IIPOMCXO/SIIET0 U OyAYIIEero, Kak 3apaHee KEM-TO OIlpe/ie/ieH-
HOTO, MIPOAYMAaHHOTO, HE JOMYCKAOIIero BO3MOKHOCTH BIUATh Ha TPUHATHE
pelleHuii, KpoMe MOJYaTUBOTO WM aKTUBHOTO COTIacHsi. Peanu3arius MpuH-
LIATIOB U306MPaTENbHOCTH U copa3MepHocTH jus in bello B koHTekcTe uHbOp-
MalMOHHOM BOMHBI BO3MOYKHA TOJBKO Ha IUYHOCTHOM YPOBHE, KOT/Ia KaXKIBIi
HeCceT OTBETCTBEHHOCTh 3a TPAHCIMPYEMYIO U OLIEHWBaeMyio MHGOpPMAIIUIO,
MaKCHMaJIbHO OIIPeJIENIAeT ee BO3EHCTBUE Ha PYTUX U TIOCAECTBUS.

* [1pu ¢rHaHCOBOH nozazep:kke PIH®, mpoekT N2 15-03-00414.

Zhadunova Natalia, Koval Ekaterina

IS IT POSSIBLE TO FOLLOW THE PRINCIPLES JUS
IN BELLO IN THE INFORMATION WAR?*

Large-scale information war is an attribute of our time. Therefore transfor-
mation of application of principles jus in bello, that known from ancient times,
are problematic field of study. In condition of informational war the domina-
tion of one party in the media space is practically ensures victory. The winner
is not a force or arms, but the ways of warfare: a good information strategy,
financing of media sphere, ideologically verified, timely submitted a narrative,
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acting on the consciousness of the entire population, not only combatants. Thus,
the principles of jus in bello (the principle of distinction and principle of pro-
portionality) acquire a different substantive content, because every person who
receives, interprets and translates information becomes a participant of military
actions, even if he is committed to peace. According to the analyzed principles,
the civilian population should have the right to immunity, and in relation to the
enemy is permissible only proportionate the use of violence. In general, aspira-
tion for peace in the information war becomes the reason of its continuation:
the desire to express dissent, protest, rejection of information messages (demon-
stration of the public execution of hostages, provocative post on social networks)
provokes a person to express his position using a categorical value judgments,
to seek supporters increasing thereby “kill zone”. Adherence to the principle
of proportionality in the situation of the information war, at first glance, is abso-
lute, since no physical destruction does not happen. However, the desire to im-
plement the expansion of the information so that the opponents have not been
able to find counterargument, making it pointless. Selectivity principle requires
a clear distinction between the objects of information impact, which is difficult
in the present conditions. Point impact on the target audience does not guaran-
tee that the information will be sent only to it and would not entail unpredict-
able consequences for non-combatants. The arguments in the spirit of Aristotle,
that the victims of war are meant to obey (manipulation), and therefore the in-
formation war can be considered fair (manipulation, information destruction
are subject to those who can not resist, based on the mind critical perception and
evaluation of information), presented unfounded, although actively used by the
ideologists of the information war. Tools of information impact, despite their
apparent selectivity, however, affect for all. These tools are form a passive and
latent aggressiveness at people who evaluate what is happening and the future.
The future appears as a pre-thought out by someone that does not allow the
possibility to formulate other decisions, except the tacit or active consent. Imple-
mentation of the principles of distinction and proportionality jus in bello in the
context of information war is only possible on a personal level, when everyone is
responsible for the information and, if possible, determine its impact on others
and the consequences.

* With the financial support of RFH, project N2 15-03-00414.
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IIEJIb MY>XECTBEHHOT'O ITOCTYTIKA B <HUKOMAXOBOM 3THUKE»
APVICTOTEJIA 1 ITPOBJIEMA MOTHBAIINN

«MyKeCcTBO» — OfIHa M3 KJIACCHMYECKUX Aobpozeresneli JIpeBHETO MUpa,
¥ APUCTOTEJb MTOCBSIIAET aHAIU3Y 3TOU YEPTHI XapaKTepa HECKOIBKO BaXKHBIX
[IaB B TpeThell kHure HUKoMaxoBo# aTUKU. ViccieoBaTeNMn BCerma OTMedatn
MpobIeMaTUIHBIN, U B YEM-TO JaKe TTapaZloKCAIbHBIN XapaKTep 3TOTO aHAIN3a,
KOTOPBII OCTaBJISIET MHOYKECTBO HEPEIIIEHHBIX BOIIPOCOB, U, HA TIEPBHIH B3IV,
IJIOXO COIIacyeTcs ¢ obIelt Teopueti 06poaerenu y Apuctorensi. B cBoém zio-
K1azie s1 6B XOTe OAPOOHO OCTAHOBUTBCS JIUIIb HA OZHOM M3 HEOOXOAMMBIX
YCJIOBUI MY>KECTBEHHOT'O TIOCTYIIKA, KOTOPOE APUCTOTENb OCTABJISAET O€3 0MK-
HOT'O OOBSICHEHUSI, HO 6€3 TOHMMaHUs KOTOPOT'O0 HEBO3MOXKHO BBHIHECTH CYK/e-
HUEe 0 HAJIMYUU WIU OTCYTCTBUM 0OPOAETEN MY)XeCTBa ¥ KOHKPETHOTO Yeso-
BeKa. Peub wgeT 06 M3BECTHOM YTBEPIKAEHUN APHUCTOTEIS, YTO OeCCTpalTHbIN
MTOCTYTIOK SIBJISIETCS BOUCTUHY MY>K€CTBEHHBIM TOJIBKO €CJIM OH COBEpIIaeTCs
pajiut «IIPeKpacHO 1esv». ByzieT moka3aHo, 4To IpeAbABIeHHe YUCTO JeCKPUII-
TUBHBIX KPUTEPUEB K TOBEAEHUIO U TICUXOJOTUYECKOMY COCTOSTHUIO UYesoBe-
Ka, 0 KOTOPOM MO)XHO CKa3aTh, YTO OH IOCTYIIA€T OTBAXKHO, 6€3 OLIEHOYHOTO
yKa3aHUs Ha ero OCO3HAHHbIe HAMEPEHUs, BeZIET K HEITPUEMINMBIM BbIBOZIAM.
JlanbHelIIel 1eabl0 JaHHON paboThI ABJSETCS MPOsSCHEHHE CMBICIOBOIO CO-
JIEP>KaHUS «IIPEKPACHOU I[e/IN» MTOCTYIKA Y APUCTOTEJA U TTOIBITKA COOTHECE-
HUS HOPMATHUBHOM COCTaBJIAIONIEN B OTpe/eJIeHUH My>KecTBa B HuKoMaxoBoi
3THKE C COBPEMEHHBIM MMOHUMAaHHEM 3TOU A00pogeTenu. B yacTHocTH, 6yZeT
MpeJIo’KeHO BO3MOXKHOE TOJIKOBAaHUE TOM JIETUTUMHOU IeJH, paZii KOTOPOU,
COIVIaCHO APUCTOTEN0, MY>KeCTBEHHOMY BOWHY CTOUT >XEPTOBOBaTh CBOEWU
JKU3HBIO B OUTBe. B ominuue OT Apyrux JoOpoeTeneli, COBEPUIEHCTBOBAHNIE
B KOTOPBIX BEIET B KOHEYHOM UTOTe K IMYHOMY OJIarOIMOIyIUIO B 3TOH KU3HU,
1LIeJTb MYKECTBEHHOTO IIOCTYIIKA 10 HEOOXOAUMOCTH JOJI’KHA OCHOBBIBATbCS Ha
TIOHATUHU 061IIero 6s1ara, KOTOPOE OCTUTAETCS, TOPOH, IEHOM CaMOII0XKePTBO-
BaHUsI OTAETHHOTO YeJI0BEeKa. B 5TO CBsI3W, MOTUBAIINS K MY>KeCTBEHHOMY J€ii-
CTBHUIO B MHUHYTY CMEPTEIbHOM OMACHOCTH OYZIET CHIBHO OTIUYATHCS OT OObIY-
HOUM MOTHBAIMU K A006POAETENbHOMY TOBeeHNUI0. TaKUM 06pa3oM, My»KEeCTBO
OKa3bIBA€TCS BO MHOIOM YHUKAJIbHBIM HPaBCTBEHHBIM KaueCTBOM B CIIHCKE
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apHUCTOTEJIEBCKUX 100pozieTeNnel, ¥ MOXKET OBITh IIPeAbABIEHO KaK OUYEBHUIHOE
OTIPOBEPIKEHHE PACX0XKET0 OOBUHEHUS ADUCTOTEJIS B 9TUYECKOM drousme. Kpo-
Me TOTO, B [IOKJIa/le YKa3blBaeTCA Ha MOJIEMUYECKUM XapaKTep COOTBETCTBYIO-
mel auckyccuu B HukomaxoBol oTUKe, rzie ApUCTOTeNlb HaMepeHHO BO3Bpa-
maeTcd K TPAAULIMOHHOMY, Y3KO-MIJIMTAPUCTCKOMY MOHUMAHUIO MYXKeCTBa
TIPOTUBOTIOCTABJIASA €r0 IJIATOHOBCKOU TeH/IEHIIMU PaCIIUPUTETHLHOTO TOJTKO-
BaHUA MY>XECTBEHHOT'O TIOBEJIEHNA.

Zavaliy Andrei

THE NOBLE GOAL OF A COURAGEOUS ACTION IN ARISTOTLE
AND THE PROBLEM OF MOTIVATION

The proximate purpose of this paper is to clarify the ancient virtue of cour-
age, as presented by Aristotle, and to suggest a reasonable interpretation of one
of the necessary conditions for acting courageously. The initial thesis that cour-
age consists in overcoming the fear of death for a worthy or noble cause will be
further modified by exploring the implications of such “overcoming,” as well as
the psychological and cognitive resources which would allow one to counter this
powerful primordial instinct. The normative aspect of the present study aims
at making sense of what could qualify as a worthy or a noble goal of a fearless
action both for the Aristotelian model of the ethical world, and for our times.
Reference to the intended proper goal of a courageous behavior is one of the
constitutive features of the Aristotelian holistic account of this virtue. It will be
argued that this normative provision is the most challenging aspect of the Ar-
istotelian view, but that the correct understanding of what type of noble goals
can properly ‘ground’ a courageous action holds the key to preserving the mean-
ingfulness of this cardinal virtue for us today. Despite Aristotle’s silence on the
semantic content of the ‘noble goal’ of action, it seems reasonable to suggest that
the common good of the polis, rather than one’s own happiness, should be the
aim that justifies the ultimate sacrifice, which a courageous warrior must often
make. This, in turn, raises the question of motivation for a courageous behavior,
which will be of necessity different from the traditional incentives for virtuous
living. It will also be observed that pointing to courage as a constitutive trait
of character of a virtuous agent may deflate the common charge of ethical ego-
ism that is often raised against Aristotelian virtue-ethics.

— 85—



3asopomHuil Onez Onezosuu

CTyzeHT 5 Kypca
Coasmopbt: AnekceeHkoBa Enena HukonaeBHa, AxMeTtrapeeBa AivHa PobepToBHa
CankTt-IleTepOyprekuii rocyZiapcTBeHHBIN YHUBEPCUTET

BJIMSTHUE CMU HA OTHOIIIEHUE OBIIIECTBA
K MEJIVLIMHCKOW C®EPE JEATEIBHOCTH

Ha cerogusmiHuii AeHb OCTPO CTOUT BOIIPOC 00O OTHOIIEHWHU OOIlecTBa
K MEAWIMHCKON cdepe AeATeNbHOCTH W, B YACTHOCTHU, K €€ COTPYAHHMKaM.
AxkTtyanpHOCTD TIpo6eMbl 06ycioBieHa TeM, uTo CMU oka3biBalOTCS 3avHTeE-
PECOBaHHBIMU B OCBEIleHUM KOHQIMKTHBIX CUTYallMd W 3a4acTylo IIperoj-
HOCAT HOBOCTU B HETaTHMBHOM KJIOYe, He aHAJIU3UPydA AeWCTBUA NaleHTOB
Y MEeJUIMHCKOrO ITlepcoHata 06beKTUBHO. MeaunuHcKasa cdepa JesaTeTbHOCTH
3aTparuBaeT BceX WIEHOB OOIecTBa, MOITOMY BCer/ia IIPUBJIEKaeT KpaliHe 06-
IMpPHYIO ayAuTopuo. CerogHsa HaM JOCTYITHO OOJIBIIOE KOJMYECTBO MaTepHa-
JIa, CBUZIETEIbCTBYIOIET0 O HESTUYHOM IOBeAeHUN Bpauel, UX KOPPyMIIUPO-
BaHHOCTH, BpaueOHBIX OUIMOKAaX W MPOYMX HETaTUBHBIX acllEKTaX MOBeJEHUs
MeZUIIMHCKOTO IlepcoHaa. biarogaps atoMy o61ecTBo GopMUpPyeT CTepeoTH-
IIBl B OTHOLIEHUH PabOTHUKOB MeJUIMHCKOH cdepsl, HalpuMep, «Bpady HyX-
HBI TOJIBKO ZIEeHbI'H», «MOJIOZIOM Bpa4y He MOKET MMETh OIIBITa M 00pa30BaHUA»,
«JIy4llle JIEYUTHCA CAMOMY, YeM IIOIIacTh B PYKU K yOuie». ConuaabHbIA 0IIpoC
I10 TIOBO/IY CJIOXKHOT'O MEIUIIMHCKOTO CJIydasi IOKa3aJl, YTO OOIBUIMHCTBO ozl
B HEOZIHO3HAUHOM CUTYyallud B IIEPBYIO Ouepe/ib BUHAT Bpadeil U OKa3bIBAIOTCA
He 3aMHTEePECOBAHbI BLICIYIIATH albTePHATUBHYIO BEPCHUIO U 3a[yMaThCsA O Apy-
roi cropoHe 1mpobieMbl. PazpaboTka HOBBIX JIEKAPCTBEHHBIX CPEZCTB U METO-
ZIOB JIEYEHN:, YCIENTHOe IPOBeZieHNe CJIOXKHEHNIIEeH onepauu He npobyxaer
cpeay IIMPOKOH ayJUTOPUU CTOIb 6YpPHOrO 0OCYKIeHNUA, KaK AelCTBUA MeaU-
LIMHCKOI'O IIEPCOHAIA, IIPUBE/IINE K UCXOAY, KOTOPOT'O He OXXU/AJl WU He XOTell
[IAIMeHT, JayKe eCyIM 3TU AeHCTBUA ObUIM COBEpIIEHBI B COOTBETCTBUU CO BCe-
MU CTaHZapTaMU OKa3aHWs MeAUIMHCKUX yoIyT. Tem 6osee, He 00CyXar0TCsA
B CMMU psAgoBBle Coydyau U3 MOBCEIHEBHOW MEAMIIMHCKOMN MPaKTUKY, KaXKAbIA
13 KOTOPBIX MOXKHO IIPEIIOZHECTH KaK MaJIeHbKHH IIoABUT. D$PEeKTUBHOCTD pa-
60THI MEZIUIIMHCKOTO [TePCOHAIA B 3HAUUTEIbHOH CTEIIeH! 3aBUCHUT OT YPOBHSA
ZOBepUs NalnyeHTa K Bpady. CyliecTByolye B 00IeCTBe HeraTUBHBIE CTepe-
OTHIIB OTHOCUTETBHO COTPYZHUKOB MEJUIMHCKON chepbl MOTYT IIPUBOAUTH
K TOMY, YTO MAI[UEHT JJINTEIbHOE BpeMs He obpalmjaeTcs K BpadaM I10 IIOBOAY
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CBOMX Kasob, He coOIofaeT WM OTKa3bIBaeTCsA OT HEOOXOAUMOTO eMy Jede-
uus. U Torza npobiema otHotuieHuss CMU Kk paGOTHUKAM MeAUIUHCKOM cdheph
JleATeIbHOCTU CTaBUT 1107, yAap He TOJbKO MeJUIMHCKUI [IepcoHall, HO U 30-
POBbE U KM3Hb NTAl[UEHTa.

Zavorotniy Oleg

THE IMPACT OF MASS MEDIA ON PUBLIC ATTITUDE
TO THE MEDICAL FIELD

Among the many issues of current interest involving the media is a problem
of its influence on the attitude of society to the medical field and, particularly,
to its professionals. Mass media are interested in discussing conflicts and acci-
dents but the daily activities of medical staff. That is the reason of the news are
often presented the in the negative, without objective analysis of actions of pa-
tients and healthcare workers. Medical field of activity affects all the society and
always attracts a broad audience. There is a lot of material showing the unethi-
cal behavior of doctors, corruption in medicine, medical malpractice and other
negative aspects. Due to this, stereotypes about medical staff appear in society,
such as “all a doctor needs is money”, “a young doctor has no experience”, “treat
yourself better, but visit a killer.” A survey about a medical case revealed that
the majority of people are prone to blame doctors in ambiguous situations and
are not interested in analyzing the other side of the issue. Creation of new drugs
and treatments, successfully conducted complicated surgery is not awaken-
ing such a heat discussion as actions of medical staff that led to an unexpected
outcome, even if these actions were committed according all the standards of
medical treatment. The efficiency of the medical treatment essentially depends
on the level of confidence of a patient to a doctor. Negative stereotypes about
healthcare workers may make a patient to refuse a necessary treatment. The
issue appears to be urgent, because the attitude of mass media to medical staff
endangers not only the staff itself but also the health and life of patient.
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3umbynu Anopeli EseeHbesuu
JloxTop ¢unocodpckux HayK, mpodeccop Kadeaphl SICTETUKU U STUKU
Poccuiickuii rocyZapcTBEHHBIN TIelaroruieckuii yHuBepcuteT uM. A. V. Tepuena

[MPUKJIAIHAA 11 TEOPETMYECKASA OTUKA:
T'PAHU B3AUMO/IEVICTBUA

ApucroTenb B «HUKOMaxOBOH 3THKe» KOIZA-TO OXapaKTepHU30BaJl CO37a-
BaeMylo UM HayKy KaK HayKy OJHO3HAYHO MPAKTUYECKYIO. [[pU4éM caM-TO OH
BBICTYIIAJ IIPEUMYIIIECTBEHHO KaK TEOPETHK. B Mmo3aHeliie BpeMeHa KapThHa
3HAYUTENBHO YCIOKHWIACH. [Iopo6GyeM BCMOTPETHCS B TO, YTO POAHUT U UTO
pa3beANHsAET TEOPETUYECKYI0 U TPUKIAZHYIO 3TUKY. IIpeMeT MpUKIaJHON
3TUKU OYEBU/IEH U IS HETIOCBAMIEHHBIX — 3TO KOHKPETHBIE 37T000ZHEBHBIE CIO-
JKETHI, BO3HUKAIOIIHE Ha MEPECeUeHUsAX ITUKU U HKOJOTUH, TIOTUTUKH, UCKYC-
CTBa, MIeJaTOTUKH, PeJINTUH, OH3Heca, MEAUIMHEL, CIIOPTA U T. II. B TO ke BpeMs
[UTS paspelieHus KOJUTM3KH, BO3HUKAIOMIMX B 3TON cdepe, OOBIIEHHOTO 3/ipa-
BOT'O CMBIC/IA OKAa3bIBAETCSI HEZIOCTATOYHO, TOTOMY-TO CTAJIKUBAOIINECS C TI0-
JOOHBIMY MTpo6IeMaMyl 0ObIYHBIE JIFOU BEIHYKAEHBI 00palaThbCs K HOCUTEIAM
podecCHoHaNTbHO-3TUYECKOTO 3HaHMsA. YTO KacaeTcs MpeAMeTa TeopeThye-
CKOW 3TUKU — OH HEOXBATHO OOUIMpeH. TO U UCTOpUs (B UMEHAX, COUMHEHH-
SIX, KYJIbTYpe HEMOX0KUX COOOIIEeCTB), ¥ KaTerOpUabHbBIN alliapaT, ¥ PUPoJa
n06poJeTeNe-OPOKOB, CYaCTbsA-HECYACThsA, JIOOBU-HEHABUCTH, Z0/ra-6e30T-
BETCTBEHHOCTH, X COOTHOIIEHU APYT C APYTOM; 3TO COZiep:KaHKe HPaBCTBEH-
HBIX IPEITUCAHNH / 3aITPETOB, MEXaHU3MbI HDaBCTBEHHOTO [I0/DKEHCTBOBAHWS;
CTONIKHOBEHUE WHTEPECOB WHAWBW/A, TPYIIIBI, COOOINECTBA; B3aUMOIIPOHUK-
HOBEHHE I[€HHOCTEH pPasHBIX KYJIbTYD; IICUXOJIOTUS HPABCTBEHHBIX MEPEXKU-
BaHUN — TaKWX KaK BUHA, SMIIATHUs], PACKasHUe, BEIUKOAYIINE, MaJOAyIIre
¥ MHOTO€ ZIpyroe. YCJIOBHO IOBOPs, €CJIM B KAKOM-TO COOpHUKe CcTaTell mome-
IIEH TEKCT PO KOHKPETHYIO 3TUYECKYIO KaTETOPUIO, 3TOT TEKCT, BUAUMO, C JI0-
CTaTOYHOM CTPOTOCTHIO MOXKHO CUUTATh TEOPETUYECKUM (HY, CKaXKEM CKPOM-
Hee: YMO3PUTEIbHBIM) ZI0 TeX 0P, IIOKA OH HE CTasl JOCTOSHUEM IIPaKTUKOB,
TIOKa ero He MCIIOIb30BaJIH I/le-TO B 3TUYECKOM sKcnepTuse. My, mo kpatiHei
Mepe, He TlepecKa3aiy CKaTeiM 06pa3oM B yuebHOM Kypce. [IpeieibHO KOPOTKO
rOBOpsI, TeOpETHUYECKas: HayKa n3ydaeT Bceollilee, IpUKIaZHas HayKa — OCO-
GeHHOE U eJUHUYHOe. TeOPETUYECKYI0 STUKY MOXHO OBUIO OBI COIIOCTAaBUTH
C METEOPOJIOTHEN, a IPUKJIAIHYIO — C TPOrHO30M HOTOZbl. [TOMUMO CpaBHEHUI
u MeTadop BaXKHO OTMETHUTD CJIEAyIollee. YIEHBIHN, CEPbE3HO 3aHUMAIOIIUACS
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TeopeTUYeCcKOol HayKol, BOCIIpUHMMAaeT e€ KaK caMOlleHHOCTb. TorAa Kak i
MIPUKJIAZIHON 3TUKU BCe HApabOTKU MUPOBOU 3THUYECKOUM MBICIU — 3TO JIUIIb
HMHCTPyMeHT. Cpe/ICTBO pelleHUs ouepeJHbIX KOHKPETHBIX 3aZlay. B ykazaHHOM
CMBICJIE — 3TO MOE JINYHOe yOexleHne — PO HayJYHbIE I'PAHThI MOXKHO CKa-
3aTb, YTO OHU B rOPa3zio OOJIbILIeN CTelIEHH BBICTYIIAI0T CTUMYJIOM JJIsI PA3BUTHA
MIPUKJIAIHOM, HEXKENHN TEOPeTUYECKOW HayKU. ['paHT rmoMoraer JoObITh JeHer,
obecriednBaeT Hy)KHbIe B HAIIW THU CTaTyC, 0aJUIBI 171 BCE YCIOXKHAIONEHCA OT-
4éTHOCTH. [IUIUIOM, MarucTepcKas ¥ KaHAWAATcKas AUccepTanysa — TeM 6osee
nparMatuyHsel. TeopeTryeckas ¥ MPUKJIaAHAsA STUKA IIPU3BaHEI CyTry00 BHUMA-
TeJbHO BCMAaTPUBAaThCA B HPABCTBEHHO-IICHXOJIOTUYECKOe CoZepKaHue Ipo-
IjeccoB cBoero ¢yHKIHOHMPOBAaHUA. Hayka 3THKA B IIeJIOM CMOXKET YCIENTHO
Pa3BUBATBCA U BBHINOJHATD CBOIO KyJIBTyPOTBOPYECKYIO MUCCHIO TOJIBKO TOI/A,
KOIZla TeOpeTHYecKas U IIPUKJIafHasg 3TUKA OyayT AeHCTBOBATH B3AUMOZOIION-
HAIOIIle U IOMOTaTh, IT0 3aMBICTy APUCTOTeIA, JI0AAM He TOJNbKO I103HaTh, YTO
TaKoe J06pOoZeTeNb, HO U CTaTh JOOPOAETENbHBIMH.

Zimbuly Andrey
THEORETICAL AND APPLIED ETHICS: DIMENSIONS OF COOPERATION

Aristotle in his “Nicomachean Ethics” unambiguously described ethics as
a practical science. At the same time he worked primarily as a theorist. In later
times, the picture is much more complex. Let’s try to peer into what unites and
what divides theoretical and applied ethics. Subject of the Applied Ethics is obvi-
ous for those who are not initiated into the intricacies of science ethics — this
specific topical themes arising at the intersection of ethics and ecology, poli-
tics, art, pedagogy, religion, business, medicine, sports, etc. At the same time
to resolve the conflicts that arise in this sphere, the ordinary common sense is
not enough, therefore, faced with similar problems ordinary people are forced
to turn to the media professional and ethical knowledge. As for the subject
of theoretical ethics — it is wide, so that it does not cover. There are — the his-
tory (names, works, culture, diverse communities), and categorical apparatus,
and the nature of virtues / vices, happiness / unhappiness, love / hate, debt /ir-
responsibility, their relations with each other. There are the content of moral re-
quirements / restrictions, the mechanisms of moral obligation; clash of interests
of the individual, group, community. There are interpenetration of the values
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of different cultures, psychology of moral emotions — such as guilt, empathy, re-
morse, generosity, cowardice, and more. Relatively speaking, if some collection
of articles placed text of a specific ethical category, this text apparently with suf-
ficient rigor can be considered theoretical (or let us say more modestly: specula-
tive) as long as it does not become the property of practice — until it will be used
somewhere in the ethical expertise. Or at least, not rehearsed a compressed im-
age in the training course. Extremely short, theoretical science studies general,
applied science — particular and individual. Theoretical ethics could be com-
pared to meteorology, and applied one — to the weather forecast. In addition
to comparisons and metaphors it is important to note the following. The scientist
seriously engaged in theoretical science, perceives it as a value in itself. Whereas
for Applied Ethics all the achievements of the world of ethical thought — this is
just a tool. Means for solving the next specific tasks. In this sense — it is my per-
sonal belief — about scientific grants we can say that they are much more incen-
tive to favor the development of the application, rather than theoretical science.
Grant helps us to raise money, provides the desired nowadays status, scores for
all the increasingly complex reporting. Diploma, Master’s and PhD thesis — the
more are pragmatic texts. Theoretical and applied ethics are designed especially
carefully scrutinize the moral-psychological content of the processes of their
functioning. Science ethics as a whole will be able to successfully develop and
execute its mission to create the culture only when the theoretical and applied
ethics will act agreed and assist, on a plan of Aristotle, for us people not only
to know what virtue is, but also to become virtuous.

3os1omkog Ipuzopuii Anekceeguu
AcniupaHT
HaHHOHaJIbeIfI I/ICC]IeLLOBaTEJH:CKI/Iﬁ YHUBEPCUTET «BpICIIas MIKO0JIa SKOHOMUKU»

TTPOEKT HETATVMBHOW META®V3VKW HPABCTBEHHOCTU
B PABOTAX JI. BUTTEHIIITENTHA

MozkeT 1 coiepkaHue cheprl STUKU OBITh BBIPAXKEHO KAKOU-TUO0 TO3U-
TUBHOU Teopueli? HeT. TeopeTnyeckas pallMOHAJIbHOCTh, OTBEYAIOIIasa 3a I0-
CTpOeHHe TeOpUH, ABIsETCA IPUHLUIHUAIBHO UHBIM TUIIOM PallMOHAJbHOCTH,
HeXXeJl dTUYeckas, OTBeyarollas 3a coBeplleHre MOCTYIKOB. V3 mociesHero
CJIeZIyeT, YTO 000 IPOoeKT MeTadU3NKN HPaBCTBEHHOCTH, IIPeHa3HAYeHHBII

—90-—



K OTPaKEHHUIO TO3UTHUBHOTO COZiepKaHUs chephl STUKH, 3aBEZOMO OOpedéH
Ha mpoBasl. TeopeTHYecKas palOHAIbHOCTD, OHAKO, HE SIBJISIETCSA BOBCE Oec-
TTOJIE3HOM /IS TIPOSICHEHMsT 3THUYECKOTO. [ToceaHee 03HaYamMo GBI TTOMHBIN BbI-
X071 chephl STUKU 3a MpeJesibl A3BIKOBOW apTUKY/IIIUY, U, CIe[0BATEIBHO, OT-
CYTCTBUs YETKOM GUKCAIUU €€ coiepykKaHusi. B KauecTBe BBIXO/Ia U3 JJAHHOTO
TOJIOXKEHUS MOKET OBITh ITPEJJIOKEH OTKAa3 OT GECIUIOAHBIX U, B OIIPE/EIEHHOM
CMBIC/IE, MTHOPOAHBIX MOMBITOK BTOPKEHUsI Teopuu B cdhepy sTuku. U, Haobo-
POT, B Ka4eCTBe MO3UTHUBHOM 3a/[a4H B /leJie TEOPETUIECKOTO MTOCTIKEHUS HPaB-
CTBEHHOCTH, MOYKET OBITh IPEIJIOKEHO, YCTAHOBUTh €€ BHENIHWE TPaHUIBI.
VIHBIMH, CJIOBAMHU, JOJDKEH OBITD TIPEJIOKEH TIPOEKT HETATUBHON MeTapU3NKU
HPaBCTBEHHOCTH, TO3UTUBHO YCTAHABIUBAIOIINI IPAHUITY MEKAY BHIPA3SUMBIM
B sI3bIKE MUPOM TEOPUY U HEBBIPA3UMBIM B sI3bIKE MUPOM MmoCTyIiKa. [Tocieztee
MOJKeT GBITh OCYIIECTBJIEHO C TOMOIIBIO TEOPUH SI3bIKA. VIMEHHO TeOpHs A3bI-
Ka CIIOCOOHA OTPEIEIUTh, YTO UMEET CMBICT, a YTO €r0 He UMEET, YTO MOYKET
OBITH CKa3aHO, a 0 YEM JIyUIlle MOJTYaTh. B KauecTBe OCHOBAHWS JaHHON TEOPUH
MOT'YT ObITh UCIIONIb30BAHbI HleU «JIOTUKO-GIIOCOPCKUIT TpaKTaT» U «JIeKIuu
06 sTHKe» JItoZiBUTa BUTreHIITENHA, U, TAK)KE, CIEbl U DBOJIOIUA ITUX Ui
B ero 0osee MO3AHUX TeKCTax «Ky/IbTypa ¥ 1eHHOCTb» U «Dumocodckue uccie-
ZIOBaHMsA». XapaKTepHOM 4epToil B3IIs0B BUTTEHINTEHA Ha STHUKY, COXPaHI-
oIS Ha TPOTSKEHUH BCEHM €ro TBOPUECKOH ZIeATETbHOCTH, SABIAETCS YOeK-
ZIeHVEe B HEITPUTOJHOCTH SI3BIKA /IS CYIIIHOCTHOTO OMTHUCAHUSA, KaK CaMOM 9TOH
cdepsl, Tak 1 €€ peHOMEHOB. EAAMHCTBEHHOE, YTO, IT0 €r0 MHEHHIO, MOYXKET OBITh
OITHCAHO C JOCTaTOYHOM CTEIEHBIO JOCTOBEPHOCTH — 3TO TIPE/ENbl, BHE KOTO-
PBIX OHA HAXO[MTCS. DTUKA BUTTeHIITEHA AUCTAHIIUPYETCS OT KIACCHYECKON
nporpaMmbl «OCHOB MeTapU3UKU HPAaBCTBEHHOCTH» KaHTa, 10 ZIByM OCHOBHBIM
OJIOKeHUsIM. [lepBO€e 5TO HEraTUBHOCTD CIIOCo6a OMTUCAHNUS STUKHU. BTopoe 3T0
paspaboTKa JaHHOTO BOIIPOCA CPEACTBAMH TONBKO STHCTEMOIOTHYECKUX TEO-
puii. Oba oHM CBA3aHHBI MeXy co00i 1 HalpaB/leHbl Ha IPEOAOIEHNE OTIpe-
ZIeJIEHHOTO HEeJOCTaTKa TPAJUIIMOHHBIX STHYECKUX CHCTeM. HemocTaTok aToT
3aKJII0YAeTCs B TOM, YTO PallMOHAJIbHOCTb HPaBCTBEHHOCTH, OCHOBAaHHAs, Ha-
pUMep, Ha TpeOGOBAaHWUHU CJIEAOBAHUSA [IONTY, MPOTUBOPEYUT BOIPOIIAHUIO
06 MeTadpU3NIECKUX OCHOBAHUSAX [I0JITa, KAKOMY-THO0 aHaIN3y MIPEATHCAHUI;
B /IaHHOH CHCTeMe BCE HEOOXOAUMO SIBJISIETCS TPEAETbHO SICHBIM U He Tpeby-
€T ZI0Ka3aTeJbCTBa CBOMX MOCTAHOBJIEHWM. BUTTEHINTEHH, BRICTPAUBas CBOO
STUYECKYIO TIO3UIINIO, HE TOJBKO OOXOAUT 3TO TPOTUBOPEUHE, HO U IPUHUMAET
HEBBIPA3UMOCTh KaK XapaKTEPHYIO0 OCOOEHHOCTh STUKHU. ECIH, OfHAKO, S3BIK
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SIBJISIETCST HETIOAXO/SIINM CIIOCOOOM /IS BRIpPAYKEHUS STUKU, TO HE SIBJISIETCS JIU
€JIMHCTBEHHBIM BO3MOXXHBIM 37leCb BADUAHTOM — OTKa3 OT OCMBIC/IEHUA STUKU;
oCJIeZI0BaTh COOCTBEHHOMY MMIIEPATHUBY M IPOMOJTYATh O Hel? BUTreHITeHH
TpezyiaraeT WHOM BBIXOZ: €CJIM HUYEro He MOXKeT OBITh CKa3aHO IO3UTHBHO,
TO CJIeZlyeT TOBOPUTh HeraTuBHO. B omnune ot Kanta BurreHinreitn obpaiiaet
BHUMaHMe Ha TO, YTO TEOPUU, MOTYT ObITh TIOCTPOEHHI JIUIIIb 10 TEX MTOP, TTOKa
5TO M03BOJIAET A3BIK. B oTmmuue ot KanTa y Butrenmreiina snucteMosoruye-
CKUe B3IVISZBI CJIY)KaT OCHOBOW B3IIAZIOB Ha 3THKY. Eciu 3agaua ¢unocodun
MOpajy COCTOUT B paljMOHAIBbHOM UCCIE€OBAHUN MOpPaiy, TO UMEHHO TEOPHU
SI3bIKA MTO3BOJISIET TO CZIeNaTh HEMPOTUBOPEYUBHIM 00pPa3oM.

Zolotkov Grigory
WITTGENSTEIN’S PROJECT OF NEGATIVE METAPHYSICS OF MORALS

Could the essence of the ethical be described by positive theory? This pa-
per inclined to show that it isn’t. The main argument for it is the idea that the
theory-making could be provided only by the theoretical rationality. That kind
of rationality seems to be opposite to the rationality that constitutes the ethical.
This means that all projects of the metaphysics of morals, which are issued to
provide positive descriptions of the ethical, are wrong in their basis. Also, theo-
retical rationality is not absolutely useless for the goal of clarifying the nature of
ethics. If it would be so, than the ethics would be wholly irrational, what means,
that there is absolutely nothing distinctive about it. The way out of that dead-
end could be found in the studies of language, which can reject the efforts to
investigate the nature of ethics with the theory. That rejection could be called
negative goal. On the contrary, the positive goal of the investigation of the eth-
ics could be found in showing the boundaries of the ethical. In other words, it
could be proposed something like project of negative metaphysics of morals, by
means of which it could be show the limits between expressible world of the
theory and inexpressible world of actions. The project of negative metaphysics
of morals could be achieved by a theory of language. This program could be used
for drawing the line between what has a sense and what doesn’t, something that
should remain in silence. The basis of such a project could be found in Wittgen-
stein’s “Tractatus Logico-Philosophicus” and “The Lecture on Ethics” and also
in his “Culture and Value « and «Philosophical Investigations». One of the most
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significant features of Wittgenstein ethics is that the essence of ethical could not
be clearly expressed in language. Nevertheless its limits could. Wittgenstein’s
view of ethics could in two main aspects be deferred from Kant’s view expressed
in “Groundwork of the Metaphysic of Morals”. The first aspect is the negative
character of Wittgenstein’s ethics. The second is that Wittgenstein speaks about
ethics only by matters of epistemology. Both aspects are interconnected and
overcome logical incoherence of the majority of traditional ethical systems. That
incoherence could be best shown by the fact that nor ethical reason nor theoreti-
cal are suitable for making a positive theory of ethical. Thus, if there is nothing
that could be said about ethics, isn’t it would be the right way of to quit attempts
to do philosophy of morals, to pass over in silence? Wittgenstein could be read as
proposed another way, negative way. It follows that the ethics must concentrate
over drawing the boundaries of ethical by means of language theory.

Henamvesa Cogpvs BanepvesHa
Marwuctp 1 kypca
CankTt-IleTepOyprckuii rocyZiapcTBEHHBIN YHUBEPCUTET

I[TPOBJIEMA HALIMMOHAJIM3MA
KAK ITPUMEP KOHKPETHM3AILIMIM MOPAJIN

B HacTosiiee BpeMs MbI MOXKeM HAOMIOaTh OCTPBIA KPU3UC MOTUTUKHU
MYJIBTUKYJIBTypali3Ma U CTPEMUTENBHO TEPSIOUIMM CBOIO MOMYJIAPHOCTD 3TH-
YecKuH pelnaTuBU3M. Takoe MOJOKEHUE Belllell IPsAMO YKa3blBaeT Ha MaZleHUe
aKTyaJbHOCTH WZEl TEepIUMOCTH, a BCe pa3BUBAIOIIMECH WZEU Jnubepaius-
Ma BCTYNAlOT B KOH(IUKT C «HU30BBIMU» TeHAeHIUAMU. CHopMUPOBaHHBIN
TakuM 00pa3oM JUCKYpC OOyc/lIaBiIMBaeT IMojie 3TUYeCKUx mpobiaem. Harwio-
HaJIbHBIN BOIIPOC, CKOPEe, OTHOCUTCA K 001acTH pobIeM MIPUKIa[HON STUKU,
T. K. UMeeT SIPKO BBIPa’KEHHBIM aNlUTMKaTUBHBINA XapakTep. B. M. BakmraHoB-
CKUU TpezjaraeT MATb Mapafur’M MPUKIAJHOW STUKU, MOCTENEHHO OCIapy-
Basl IepBBIE YETHIPE, OH IPUXOAUT K BBIBOJY, YTO IPUKJIAJHAsA 3TUKA JOJDKHA
Pa3BUBATHCA «C OFHOM CTOPOHBI, KAK HOPMAaTUBHO-IIEHHOCTHBIE TTO/ICHICTEMEI,
KOHKDETHU3UPYIOIINE MOpalb; C APYroil — TEOPHUI0 KOHKPETHU3AlUKU MOpPAaJH,
MIPOEKTHO-OPUEHTHPOBAHHOE 3HAHUE, GPOHECTUYECKUE TEXHOIOTUH TIPUIOXKE-
Hust». [IpobeMa Hal[MOHAIN3Ma UMEET /IBa MTOJIF0Ca, KOTOPBIE TIPY B3aUMOZEH-
CTBUHU 00OPasyIOT JWIEMMY: KOHIIEIIUS «SI-APYTOi» WIN «CBON-UY:KON» U Uzes
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«paBeHCTBa U 6parcTBa». PaccMarpuBas npobieMy HallMOHalIM3Ma Kak 4acT-
HBIU CTy4aii JaHHBIX apaZurM, Mbl HEU30€KHO IIpHUJeM K KOHKPEeTHU3aLUN MO-
panu Ha IpuMepe HallMOHaJIbHOro Bolpoca. HalloHanusM IJIOTHO 3aKpelil-
¢ B CO3HAHUU JIofiell, HecMOTpA Ha IIKUPOKOe paclpocTpaHeHue TubepalbHbIX
nuzel, UIMEeHHO IIOTOMY, YTO €ro WZes BHICTPAMUBAETCs 10 AHAJIOIMU C apXeTH-
MIUYEeCKUM, OWIOJSIPHBIM MBIIIEHHEM, JleleHHEeM MUpa Ha 4epHoe U Geioe,
Z06po U 3710, cakpasibHOE U IpodaHHOE, CBOE U UyKoe. B cKasKax «dqyxoe» BBI-
CTyTIaeT B JIByX UIIOCTACAX: COCEAU — AypaKH, KOTOphle He YMEIOT HU 3eMJI0
raxarb, HI KOPOBY JIOUTh, U — «4UyZI€CHBIH JIeC», TIOJHBIA BOJIIIEOHBIX Bellen
U 7py3ei-TpukcTepoB. HainnoHanu3Mm, 0OBIYHO, BOILIOIIAET COOOU TMepBBIi
BapuaHT. JJaHHBIN clleHapuil ycyry6iserca crepeoruniaMy. CTepeoTHIB, Kak
XapaKTepUCTUKU abCTPaKTHbIE U BO3BeJEeHHBIE B AGCOJIOT, IPUBOAAT K IIOJI-
HOMY KYJIBTYPHOMY HEIPUATHUIO U OINYIIEHUIO IIPOTUBOIOIOXKHOCTH JPYroi
KYJIBTYPHI Halleil. Takoli clieHapuii BEI3bIBaeT IIOHATHOE OTTOpKeHue. JlaHHBIN
MEeXaHM3M J0CTaTOYHO YCTOMYUB U IICUXOJIOTMYECKH IIPOCT, OZIHAKO HAIlKOHA-
JIU3M OCTAeTCs MOPaJBHOM [uneMMoON. AHTOHMMMWYHAsA IO3UIMA BhIpaXKeHa
B PeJIMTHO3HOH MJlee Kpealluu BeeX Jtofiell boroM; coBeTckoi orme «b6paTcTBa
HapoZOB»; Hujee M0baInu3Ma, KOTopas 3aKJII0YaeTCsa B CO3ZaHNH eUHOM IUIaHe-
TapHOM KyJIBTYPBI, HA OCHOBaHUY HallMOHAIBHEIX. KpoMe Toro, 5Ta nzes Hauuia
cBoe BeIpakeHUe B Jeknapannd OOH o «ImpaBax 4esoBeKa»: «BCe JIIOAU MpU-
3HAIOTCS paBHBIMU B CBOMX IIpaBax». YeJoBeK, UCXO/A U3 3TOU MO3UINH, JO0JI-
’KeH IIepelTH OT BOCIPUATHA I'PYIIIBI, K BOCIPUATHIO JUYHOCTU U IlepecTaTh
OTO’K/IECTBJIATh KOHKPETHOT'O YeJloBeKa C IPynnoi. YTo J0CTAaTOYHO TKEIO,
T. K. IPUBBIYKA «KJIACCUPUKAIIMN>» U Pa3ZieIeHUA JII0Zel Ha IPYIIIIB eCTh 3aIUT-
Had peakIusA MO3ra, IONBITKA IpeZCcKasaTh MocleAyIoNe JecTBUA cobeces-
HUKa. TakuM 06pa3oM, BOZHHUKAeT KOTHUTUBHBIN MCCOHAHC MEXAY KOHIIEIIIH-
ell «9y’K0T0» ¥ «PaBHOT'0», MeX/y JUOePaIbHBIMU LIEHHOCTAMU 1 BHUMaHHEM
K OIBITY IIPEAKOB — YTO M 00yCIaBIMBaeT MOPAJIbHYIO JWIeMMy. B KoHeYHOM
UTOTE, 4eJIOBEK, CTAIKUBAACH C KAXKIbIM KOHKPETHBIM IIpeZiCTaBUTeIeM ApYyroi
HalMOHAJIBHOCTU BCTAET IepeZ BBIGOPOM MEXY ABYMs 3THUMH ITO3UIUSIMHU.
U KaXk bl pas, OCyLIeCTBIISASA CBOM BRIOOD, KOHKPETU3UPYET MOPAIbHbIE HOPMBI
OTHOCHUTEJIHO OTZEIbHO B3ATOrO CiIydast.
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Ignatyeva Sophy
NATIONALISM AS EXAMPLE OF CONCRETE DEFINITION OF MORALITY

Nowadays there is acute crisis of multicultural policy and ethical relativ-
ism, which indicates low actuality of tolerance ideas. That’s why liberal concepts
are in conflict with downstream ideas. So we can observe wide verity of ethi-
cal problems. National question is more actual in applied ethics sphere, because
of its applicative nature. Bakshtanovsky V. submit five concepts of applied ethics,
gradually refusing first four ideas he identified applied ethics “from one hand,
as normative value subsystem, which concretes definition of morality; from the
other hand, as theory of concrete definition of morality, project oriented knowl-
edges and fronesyical technologies of application”. Problem of nationalism
has two aspects, which cause specific ethical dilemma: concept “friend-or-foe”
or “us-them” — on one side and idea “equality and fraternity” — on the other.
Considering the problem of nationalism as special case these aspects we will
come to concrete definition of morality. Nationalism firmly entrenched in hu-
man’s consequences, because its idea is building in the same way as archetypical
mythological world view and bipolar thinking. Humans consequences use to di-
vide the world on black and white, good and evil, sacred and secular, friend and
foe. In fairy tails “foes” usually are or fools, who cannot keep there one house or
“wonderful wood” with magic things and friends-tricksters. Nationalism view
usually show us the first picture. This picture becomes worth because of stereo-
types. Stereotypes as abstract and coming to ideal characteristics causes cultural
intolerance and sensation of opposites. This continuity inducting clear rejection.
Psychological mechanism of this induct is very simple, but nationalism is steel
be a moral dilemma. Antonymous position lying in religious idea of creation all
people by God, in soviet concept of “equality and fraternity”, in fundamental
ideas of liberalism and globalism; and, for the more, this aspect UN put at “hu-
man’s rights”: “all people are equal in their rights”. Person should come from
vision of hole-group to perception of personality. Which is difficult, as habit of
classification and dividing is defense reaction of human’s brain and try to predict
next actions of companion. That’s how appears cognitive dissonance between
concept of “foe” and “equal”, — which determines morals dilemma. Ultimately,
person run into choice between these two aspects every time, when it came with
each other person different nationality. And every time people specifies moral
normatives with respect to individual cases.
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Hnroxuna Eszenust Onezosna

CTyzeHT 4 Kypca
®Ir'OY BO HoBocubupcKuii rocyZiapCTBEHHBIN MeAUITUHCKUM
yHuBepcuteT Mun3zapasa Poccuu

VCITOJIb3OBAHWE HEMPO®MIIOCOPCKMX METO/IOB
B ITPOTUBOCTOAHVM TEXHUKAM MAHUITYJIALVN

CoBpeMeHHas IICHUXOJIOTHUA pa3BUTa Ha OCHOBE MAHUITYJIAIINY U yIIpaBie-
HUA CyObeKTaMU. ECTh JII0/I1, MCIIOIB3YIOIIYe TEXHUKY MaHUITYIAINH, KOTOpPbIe
He 3HAIT GU3NOIOTUYECKYE, IICUXITYECKUEe U COLUATbHbBIE XaPAKTEPUCTUKY Ye-
JIOBeKa U IeCTBYIOT 10 HAUTHIO, €CTh MHOTI'O IICUXOJIOTOB, ABJIAIONINXCA B CBOEH
ke chepe HEeKOMIeTeHTHBIMU. [ICHXO0JIOTY — «CIEeIMalIHCThl» He KeJMAoT 3aiTH
B CaMYIO CyTb, IOCMOTPETh B OCHOBY IICUXUKU YesoBeKa. OHU CMOTPAT TOJIBKO
Ha IIOBEPXHOCTh CBOMX KJIMEHTOB / TIAIIMEHTOB, KOTOPasi 06yCIOBIeHa COLUaIb-
HBIM BIUsSHUEM, BiausgareM CMU, peuruu u Ipyrux CTPYKTYp, KOTOPhIe 3aa-
10T TeMII >KUTUA U MBICJIUTETbHYIO AeATeNIbHOCTE Jitofieil. OZHO U3 ollpeZiesieHU
MaHUIYJIAINY, 6osiee TTOAXOAANINI Ha HaIl B3IVIAJ, YTO MAHUIY/IAMSI — 3TO
UCXOAHBINA, QpyHIaMEHTaIbHBIN BapUaHT B3aUMOJEHNCTBUSA, IIPU KOTOPOM OZWH
y4acTHUK *KU3HEHHOM [paMbl 3acTaBiiAeT JPyTUX elicTBOBAaTh B ero MHTepecax
U IO ero IporpaMMe Tak, YTO 3TO He pacIlo3HaeTcs KepTBaMU U He BBI3bIBaeT
V HUX COINPOTHUBJIEHUS, KaK TOBOPUT B cBoel KHure Kapa-Myp3sa «MaHuyis-
1I1A CO3HAHWeM». BO3MOKHBI TPU T'MIIOTE3bl, II0YeMy MHOTHE IICXOJIOT'Y MOTYT
BECTH CBOIO [IEATETHHOCTb TAKUM CITOCOO0M. 1. Ba30BBIM IIPENATCTBUEM /IS pe-
[IeHUs IPOo6IeM, PasZAUpParOIINX COBPEMEHHBIN POCCUNCKUM COLIMYM, SIBJISIETCS
HapacTarolUi aHTarOHW3M BCEX OCHOBHBIX COIMA/IbHBIX CTpaT, WAEHTUUIH-
pyIoIIUX cebst B KPUTEPUIX PA3IUYUsA M0 MPU3HAKAM /I0X0/a, CTaTyca, Bo3pac-
Ta, [10JIa, THOCA ¥ BOOOIIE HAJMYHUS WIN OTCYTCTBUSA KBATU(GUIIUPYIOUIUX TPH-
3HAKOB. JTO XapaKTePHO JjaXke /I BHICOKOMHTEJUIEKTyalbHBIX OTpacieil, B TOM
Yucle TAKOH aHTarOHU3M MOKeT IIPOSABJIATHCA U BHYTPH OZHOM U3 HUX. A eciiu
ITIOCMOTPETH C HEUPOPHU3NOIOTHUECKON CTOPOHBI? ECTh 3epKaibHbIE HEHPOHEI
30HBI BpoKa B CBfI3Ke ¢ 3epKaJIbHBIMU HEHPOHAMH MO3)X€YKOBOY MUHAAINHEI,
KOTOpBble 00€eCIeuyrBalOT YHUKAJIbHYI0 OCOOEHHOCTh YeJIOBEYECKOTO CO3Ha-
HUA — aBTOMAaTHU4YeCKOT0 COUYBCTBUA HAXOAALIMMCA B 30HE ayJUOBU3YalbHOTO
BOCIIPUATHSA KUBBIM CyllecTBaM. U rurnepBo30ykeHue 3epKaJbHBIX HEHPOHOB
IIPU O[HOBPEMEHHOM OTKa3e OT JIBM)KEHUsI Ha [TOMOIIlb, B KOHIIe KOHIIOB, $op-
MUpyeT pediieKc OTKa3a OT COYYBCTBUA. DTO OAWH M3 BAKHEUIMNX HAaKTOPOB
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JleTYMaHU3aIuy coBpeMeHHoro obmecrtBa. 2. Eme co Bpemen ®pefiza u ero
rmocseZioBaTesieil 060CTpUIaCh, Hauajach MaccoBasi peasnu3aliys CreluaabHol
MIpOrpaMMbl MaHHUITYJISIIIUY JIIOAbMU, BOCXOAAIAA K coprcTaM, 4YTOObI OHU T10-
CTYTIaJIN TaK, KaK BEITOZHO MAHUITYJIATOPY, Ja’Ke €CJIU 3TO BHIIVIAAUT Oe3yMHO,
WM TPUBOJUT K II06aNbHBIM OOIlnecTBeHHbIM KaTtacTpodam. 3. Ilcuxosnoru
caMH B HEBeJIEHUU O TOM, KaK BEeJYT CBOIO JeATENbHOCTb, T. €. SIBJIAIOTCS BTO-
PUYHBIMYM MaHUITY/IITOPAMY, KOTOPBIM TaK K€ CYTTECTUBHO BKJIIOYWIN B TO-
JIOBY Ty caMylo IIporpaMmy, 0 KOTOPO¥ roBopmiock Bbiie. Heiipodutocodus
MOXXeT OBITb B 3TOM TEOPETHYECKU KOMIIETEHTHA, TaK KaK MOXKET ONUPAThCS
Ha pe3y/bTaThl DKCIIePUMEHTATbHBIX HUCCIeZOBAaHUN C NMMPUMeHEeHUEM COBpe-
MEeHHBIX allapaTypHbIX CPeZCTB HEMHBA3MBHOI'O aHaaM3a ICUXWYeCKUX IIpo-
1IeCCOB, CBOMCTB M COCTOSTHUM IIEHTPAIbHOM HEPBHOU cucTeMbl. Heiipoduio-
codckas mporpamMma npejiaraeT MeTo/bl TUKBUAAIMY OTPENTHOCTH PaboThI
U eATETBbHOCTUA TICUXOJIOTOB, TICUXOTEPATIEBTOB, KIMHUYECKUX IICHUXOJIOTOB,
BO3MOJXKHO /laske TpodecCroHaIbHO abeppUPOBAaHHBIX ICUXUATPOB U BCEX, KTO
3aHUMAEeTCs JaHHOW TOHKOH /IeATeTbHOCThIO, TAKOM KaK MHTPOCIEKITUSA XPYII-
KOM YelIOBEYECKOU TCUXUKU. JIOCTUTHYTHIE Ha JAHHBI MOMEHT Pe3yJIbTaTh
HelpodrnocodCcKux nccae0BaHUH TOKA3BIBAIOT, YTO Helipodmiocodus nmeet
HECKOJIbKO 0a30BBbIX MPEUMYIIECTBA Tepesl MaHUMYIATUBHBIMU TEXHOJIOTHSI-
MU: Ollepelxaroliee OTpakeHHe KaK HeOTbeMJIeMOe CBOMCTBO CO3HAHUA; KOH-
TUHYaJIbHOCTb CO3HAHUA KaK YCJIOBHE THOCEOJOTMYECKON aIeKBaTHOCTU YHU-
BEpPCYMY; COYYBCTBHE, YKOPEHEHHOE B CTPYKTYpe MO3ra Ha 0Oase 3epKaJbHBIX
HelpoHOB. OJHAKO Y UCCIeI0BATETBCKOM MPOrpaMMbl HeHpodrtocoduu, Kak
COIIMA/IBHOT'O MHCTUTYTA elll€ He BRICTPOEeHa 3aIliTa Ha STUYeCKOM YPOBHE, TeM
6osiee YTO HEOOXOAUMO HE MCKYyCCTBEHHOE BCTpauBaHUeE, KOTOpoe OyzeT pas-
MBITO B COBPEMEHHBIX YCJIOBUAX, A BBIABJIEHE UMMAHEHTHO IIPUCYIINX STHYe-
CKUX KOMITOHEHT CO3HAHHUA U UX SKCIUIMKAIMA B MINPOKYIO NCCIeZ0BATeNbCKYIO
IIpaKTUKy. B kimacrepe ¢puocoduy Hayky, cOIMaIbHBIX HAYK M OpPraHMU3alu-
OHHBIX TEXHOJIOTUH HEOOXOJVUMO BBISBUTH U JIOKOHCTPYHUPOBATh COIHATHHBIE
TEXHOJIOTMH 3aIIUThl KaK COOCTBEHHO HeHpodmiocodpuu, TaK U CMEXHBIX OT-
paciieil 3HaHUA, OT MAHUITYJIATOPA.
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Ilyukhina Evgeniya

USE OF NEUROPHILOSOPHICAL METHODS IN OPPOSITION
TO TECHNIQUES OF MANIPULATION

The modern psychology is developed on the basis of manipulation and
management of subjects. There are people using technology of manipulation
who do not know physiological, mental and social characteristics of the person
and act instinctively, there are many psychologists who are in the sphere incom-
petent. Psychologists — “experts” do not wish to come into the essence, to look
in fundamentals of mentality of the person. They look only at a surface of the
clients / patients which is caused by social influence, influence of media, religion
and other structures which set rate of life and ideational activity of people.

One of manipulation definitions, more suitable in our opinion that manipu-
lation is an initial, fundamental option of interaction at which one participant
of the biotic drama forces others to act in his interests and according to his pro-
gram so that it will not be recognized by the victims and does not cause in them
resistance as Kara-Murza “Manipulation with consciousness” speaks in the book.

Three hypotheses why many psychologists can conduct the activity in such
a way are possible.

1. A basic obstacle for the solution of the problems which are tearing the
modern Russian society is the increasing antagonism of all main social strata
identifying themselves in criteria of distinction on signs of the income, status,
age, sex, ethnos and in general existence or lack of the qualifying signs. It is
characteristic even of highly intellectual branches, including such antagonism
can be shown also in one of them.

And if to look from the neurophysiological party? There are reflecting neu-
rones of a zone of Brock together with reflecting neurones of a cerebellar tonsil
which provide unique feature of human consciousness — automatic sympathy to
the living beings who are in a zone of audiovisual perception. And hyper exalta-
tion of reflecting neurones at simultaneous refusal of driving to the aid, eventu-
ally, forms a reflex of refusal of sympathy. It is one of the most important factors
of a dehumanization of the modern society.

2. Since the time of Freud and his followers the mass implementation of the
express program of manipulation with people which is going back to sophists
that they entered as it is favorable to the manipulator became aggravated, began
even if it looks madly, or leads to global public disasters.
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3. Psychologists in ignorance how conduct the activity, i.e. are secondary
manipulators to which also suggestion included that program about which it
was told above in the head. The neurophilosophy can be theoretically competent
of it as it can rely on results of the pilot studies with application of the modern
instrument means of the noninvasive analysis of mental processes, properties
and conditions of the central nervous system.

The neurophilosophical program offers methods of elimination of an error
of work and activity of psychologists, psychotherapists, clinical psychologists,
perhaps even professionally the abberation of psychiatrists and all who are en-
gaged in this thin activity, such as an introspection of friable human mentality.

The results of neurophilosophical researches achieved at the moment show
that the neurophilosophy has several basic advantages before manipulative
technologies: the advancing reflection as the integral property of consciousness;
consciousness kontinualnost as condition of gnoseological adequacy to a univer-
sum; the sympathy implanted in structure of a brain on the basis of reflecting
neurones. However at the research program of neurophilosophy as social insti-
tute protection at the ethical level especially as not simulated embedding which
will be washed away in the modern conditions, and identification of immanently
inherent ethical components of consciousness and their explication in broad re-
search practice is necessary is not built yet. In a cluster of philosophy of science,
social sciences and organizational technologies it is necessary to reveal and de-
sign social technologies of protection as actually neurophilosophies, and allied
industries of knowledge, from the manipulator.

Kapaynosa Anacmacus BukmoposHa
CryzeHT 3 Kypca

Kymysosa Auna OnezosHa

CryzeHT 3 Kypca

CankTt-IleTepOyprekuii rocyiapcTBEHHBIN YHUBEPCUTET

®EHOMEH ITO3UTVBHOU INCKPIMUHALINYV B COEPE OBPA3OBAHIIA
B PAMKAX APMICTOTEJIEBCKOV KOHIIEILIMM CITPABEJJIMBOCTU

1 POCCUVCKOW JIEVICTBUTEJIBHOCTU

[pesnoxeHNs], B KOTOPBIX QUIYPUPYIOT CJIOBA «CIPABEINBOCTD», «CIIPa-
BeJJINBO» U IIPOYKEe OJHOKOPEHHBIE CJIOBA, BCTPEUAIOTCA JIFOJAM JJeHb OTO JHA,

- 09 —



U ZlajieKo He KaXK/bIM 3a[yMbIBaeTcs 00 X 3Ha4€HUU U KOPPEKTHOU TPaKTOBKE.
B coBpeMeHHOM 06I1[eCTBE JUCKPUMHUHAIIHA [T0 KAKOMY OBI TO HU OBLIO TPU3HA-
Ky, OyZib TO TeH/IEpHBIH, PETUTUO3HbIHN, STHUYECKUN WK 000 APYTOi, cCuuTa-
€TCsI YUCTOU BO/IBI HECTIPABEAJIUBOCTBIO. B TIOIBITKE YTy4IIUTh KAY4ECTBO JKU3HU
YeJIOBEeKa, YKPEITUTh rapaHTHIO ero MpaB U CBOOO/, 3alIUTUTh T€X U3 HUX, KTO
SIBJISIETCS YTHETEHHBIM B COBPEMEHHOM 0O0IIeCTBE, MbI CTAIKUBAeMCs ¢ TTpobiie-
MO yIeMieHYst GOJIBITUHCTBA B TIO/Ib3Y TPYIIIIbI JIFO/EH, BHIIEAIOMIENCS Mo Ka-
KOMy-T160 0cOoO0OMYy IIpH3HAKy. DTO IPAKTHUKA IIONy4Ia Ha3BaHUE ITOJIOXKU-
TEJTbHOU AUCKPUMUHALIMY U BBI3BIBAET OOJIBINNE AUCKYCCUU B OOIIECTBEHHOM
JKU3HU, B IPABOBOM cepe, B MPodeCCHOHANBHBIX 00JIaCTAX — 3TO OOBACHSAET
aKTyaJbHOCTb BbIOpaHHOI TeMaTUKU. 06 addUpMaTUBHBIX AEHCTBUAX — IIO-
HATUU, CHHOHUMHUYHOM «IIO3UTHBHOM HECIPaBeINBOCTH» — CTaJ0 MU3BECT-
HO COBCEM He/JaBHO- TOsIBJIEHUE UX MPOrpaMM ObLIO MHUIMHUPOBAHO 3aKOHOM
0 rpa’kJaHCKUX NpaBax 1964 r. Crarba VI 3aK0Ha 3ampeTuia JUCKPUMUHAIIUIO
o 1060 mporpaMme, mosyduBIien ¢egepaabHyo GUHAHCOBYIO TOAAEPIKKY,
a craTtbed VII GbUTa mocTapieHa BHE 3aKOHA JWUCKpPUMMHAIMA B cdepe 3aHA-
TocTu. AdpdrpMaTUBHBIE AEHCTBUS UMEIOT mepesi cO00M KOHKPETHYIO 3aJady
CO3/IaHMsA PeXXrMa HaubOoJIbIIero 6JaronpUATCTBOBAHUA B OTHOIIEHUU OIIpe-
JIeJIEHHBIX TPYIII, KOTOPble TPAJUIMOHHO BCJIEACTBHUE AUCKPUMHUHAIIUY HAXO-
JSITCS B HEBBITOHOM TIOJIOXKEHUU. Peuyb M/IET HE TONBKO O PACOBBIX MEHBIIMH-
CTBaX, HO U 00 UHBAIN/IAX, CEKCyaIbHBIX MEHBITMHCTBAX U O IPOYUX. BiausHue
TaKOW 3alUThl 0COOEHHBIX CJIOEB HaceJeHWs MMeeT JBONCTBeHHbIN 3ddeKT
KaK /IJIsl «)KePTB», TaK U JJIsI T€X, OT KOTO rOCYapCTBO MBITAETCSI UX 3aIUTUTD.
AddupmaTuBHBIE AeMCTBUA TAKOTO XapaKTepa MOPOXKAAIOT OOJIBIIOe KOIMde-
CTBO BOIIPOCOB, CBS3aHHBIX CO CTENEHBIO BHEAPEHUs KBOT U JIBI'OT, KaK CpeJ-
CTBa OCYIIECTBIEHUS TaKOH MTOJUTUKU TOCYAapCTBOM, TOTO KaK He IPeBPaTUTh
YX B IPUBWIETHH, KAKOBA Mepa IIPUMEeHEHUs TaKUX JeMCTBUI 1 Ha KaKOM CPOK
OHU HYKHBI, B KAKOM CJIydae OHU HeobOxoanMbl. Cepbl MPOSBIEHUSI TaKOT'O
THUIa AUCKPUMHUHAIINY Pa3HOOOPA3HBI U UMEIOT IIUPOKYIO Teorpaduio OT CTpaH
EBpornbsl 1 AMepuKH [0 IIpeicTaBUTeel CTpaH a3uaTcKoro peruoHa. B 3aBucu-
MOCTHU OT PErMOHA MOJIOKUTETbHAS AUCKPUMUHAIUSA UMEET CBOU 0COOEHHOCTH,
U 4TOOBI IPE/ICTaBUTE OOJIee OAPOOHYIO KapTHUHY IS MCCIeIOBAHMU, ObUIA BBI-
6pana Poccus. [lnsg Poccuu, CTpaHbl ¢ COBETCKUM IPOILUIBIM, He OYZET CTOATh
TaK OCTPO BOIPOC ITOJIOKUTENBHON AUCKPUMUHAIIMY 110 TeHZIEPHOMY ITPU3Ha-
Ky B chepe 06pa3oBaHUs — MMEHHO 3Ta 06J1aCTh OOIeCTBEHHOM KU3HU ObUTa
BbIOpaHa /Uil WUTIOCTPUPOBAHUSA BHIIIEYKa3aHHOM MpobsieMel. VcTopuuecKu
CJIOXKWIICS OMBIT BCEOOIero mpaBa MONyvYaTh JOCTYITHOE CPeJHee U BBICIIEE
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obpa3oBaHUe HE3AaBUCHUMO OT IMojia B XX BeKe, HO MPU 3TOM Ha CETOAHANTHUN
J€Hb €CTh MHOTO 3aC/Ty’KUBAIOIINX BHUMAaHUSA KEWCOB, CBA3aHHBIX C ITOJIOXKU-
TEJIbHOM JUCKPUMHHAIMEN TI0 TeHJIEPHOMY, STHUYECKOMY U PEJIUTHO3HOMY
npusHakaM. [Ipo6seMa mogo6HOTO poJa AUCKPUMUHALNY BaKHA JJIsI TaKOW
MHOTOHAITMOHAJIBHOU CTpaHbl, Kak Poccus. Llenbio aHHOTO HCCiIe0BaHUA
SBJISIETCS PACCMOTpeHue TUTTOB abdpUPMaTUBHBIX JEHCTBUIN B paMKax apuCTO-
TEeJIEBCKOU KOHIIEMIUH CITPABEAIUBOCTU U aHAIN3 (STHUYECKOM) MOMOKUTEh-
HOU JWCKPUMUHAIIMN B POCCUMCKON cHCTeMe 0Opa30BaHUA KaK IPOSBIEHUA
TTOJIUTUKY UCIIONb30BaHusA adpdUpPMaTUBHBIX JelicTBUM. [laHHAA TeMa uccie-
JIOBaHUs TIPEZCTABIAET OONBIION UHTEPEC JJIs 3TUKH, T. K. BCE 3TU JeHCTBUS
CBsSI3aHBI C BaKHEHIIEH IIeHHOCTHON KaTeropuei CIpaBeAMBOCTH, BBIAEIA-
fomericst prtocopaMu ¢ IpeBHEUITHUX BPEMEH Pa3BUTHUS STUUECKUX YUEHUH.
CripaBeZIMBOCTb B ITOJMYYE€HUU PABHBIX BO3MOXKHOCTeN. YTOOBI OIpefenuTh
CIIpaBe/JIUBOCTD WJIN HECTIPABE/JINBOCTD TEX WIN UHBIX JENCTBUH, /s Hauaaa
HeOoOX0ANMO 06PATUTHCS K UCTOKaM Gr1ocodpCKOM MBICTH, AaHTUIHBIM MBICTH-
TEeJISIM, OTHUM U3 KOTODPBIX SBJISAETCS APUCTOTENb, CYIUTABIINHN CIIPABEINBOCTD
0c000M, «COBEPIIEHHOHN [00pOJETeNbio». DTallbl UCCIE0BAHUA IpeAIoara-
IOT: * 3HAaKOMCTBO C JOKYMEHTaMU, TIOJIOXKUBIITUMY HAaYajJ0 TaKOMY KOHIIETITY,
Kak «adpdupmMaTUBHOE ZIelicTBHE» U TIOCIEAYIOlIee UX u3ydeHue. ® VsyueHue
3aKoHoZaTenbcTBa PO, Kacaromuxcs MOJUTHKYA B OTHOLIEHUM Pa3JUYHbIX 3T-
HUYECKUX IPYII U HAMU4I¥s GOPM MO3UTUBHOM AUCKPUMUHAINH, KACAIOIINXCS
cdeprt o6pazoBanus ¢ OnpezeneHre KOHIIENTA «CIPaBeJIUNBOCTh» 10 APUCTO-
TeJTI0 ¥ aHAJIU3 TUIIOB CIIpaBeIuBOCTU. * COMOCTaBIeHUE PA3TNIHBIX KEHCOB
10 JaHHOH TeMAaTHUKe U TUIIOB apUCTOTENEBCKON CIIpaBeAIUBOCTU. ® IIpoBese-
HUE COITMOJIOTUYECKOTO UCCIEIOBAHUS TI0 BHIOPAHHOW TeMaTUKe, IPUBeJeHNE
COOTBETCTBYIOIMX BBIBOZOB 00 3TOU IpobyieMe, NUCXOAA U3 Pe3yAbTaTOB IMPaK-
TUYECKOT'O UCCIIeJOBAHUS.

Karaulova Anastasia, Kutuzova Anna

THE PHENOMENON OF POSITIVE DISCRIMINATION
IN THE FIELD OF EDUCATION OF THE ARISTOTEL CONCEPT
OF JUSTICEAND THE RUSSIAN REALITY

” <«

Proposals, which involve the word “justice”, “fair” and other cognate words,
there are people every day, and not everyone thinks about their meaning and
correct interpretation. In modern society, any discrimination on whatever
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grounds, whether it be gender, religious, ethnic or any other, is considered pure
injustice. In an attempt to improve a person’s quality of life, strengthen the guar-
antee of rights and freedoms, to defend those who are oppressed in modern soci-
ety, we are faced with the problem of infringement of the majority in favor of the
group of people released on any special grounds. This practice is called positive
discrimination and causes great debate in society, in the legal field, in profes-
sional areas — this explains the relevance of the chosen theme. On affirmative
deystviyah- concept, synonymous of “positive injustice” — became known quite
nedavno- appearance of their program was initiated by the Civil Rights Act of
1964 Article VI of the law prohibition of discrimination on any program that re-
ceived federal financial assistance, and article VII was outlawed discrimination
in employment. Affirmative action has a specific task to create the most favored
regime for certain groups that have traditionally been due to discrimination are
at a disadvantage. It is not just about racial minorities, but also on persons with
disabilities, sexual minorities and others. The impact of such special protection
segments of the population has the dual effect of both “victims” and to those
from whom the state is trying to protect them. this nature Affirmative action
generate a large number of issues related to the degree of implementation of
quotas and benefits, as a means of implementing a state policy that it does not
turn them into a franchise, what is the measure of the use of such acts and for
how long they are needed, in which case they are needed. Areas of manifesta-
tions of this type of discrimination are diverse and have a wide geography of
the countries of Europe and America to the representatives of the countries of
the Asian region. The positive discrimination depending on the region has its
own characteristics, and to provide a more detailed picture for the investigation,
Russia has been chosen. For Russia, the country with the Soviet past, will not
be so acutely the question of positive gender discrimination in obrazovaniya —
it is this area of public life has been chosen to illustrate the above problem. His-
torically the experience of the universal right to obtain access to secondary and
higher education, regardless of gender in the XX century, but today there are
many noteworthy cases of positive discrimination on gender, ethnic and reli-
gious grounds. The problem of this kind of discrimination is important for such
a multinational country as Russia. The aim of this study is to examine the types
of affirmative action in the framework of the Aristotelian concept of justice and
the analysis of (ethnic) positive discrimination in the Russian system of educa-
tion as a manifestation of the use of affirmative action policies. This research
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topic is of great interest for ethics, because all these actions are connected with
the most important categories of values of justice, released by philosophers
since ancient times the development of ethical teachings. Fairness in obtaining
equal opportunities. To determine the validity or invalidity of certain actions,
to begin to address the sources of philosophy, ancient thinkers, one of which is
Aristotle, who believed a special justice, “perfect virtue.” Stages of studies sug-
gest: * Familiarity with the documents, marked the beginning of such a concept
as “affirmative action” and their subsequent study. ¢ Study of the RF legislation
on policies in respect of the various ethnic groups and the availability of forms of
positive discrimination relating to education ¢ Defining the concept of “justice”
according to Aristotle and equity analysis types. ® A comparison of the various
case studies on the subject and type of Aristotelian justice. ® Carrying out socio-
logical studies on selected topics, bringing relevant conclusions on this issue,
based on the results of practical research.

Kapuazun EszeHuil Bradumuposuu

Kanauzat pumocodckux HayK, Ao1eHT Kadeaps punocoduu,
COLIMOJIOTUH U IICUXOJIOTUU

BoJirorpaickuii rocyapCTBEHHbIN TEXHUYECKUN YHUBEPCUTET

YTOIIVMA Y MBICJIEHHBIN DKCITEPMMEHT B TEOPETU3MPOBAHII
O CITPABEZIJIMBOCTU

MOXKHO BBIZIENIUTD /IBa CIIOCO6a MBIILIEHUS O clipaBeuBocTy. CripaBe-
JINBOCTH B CAMOM OOII[EM CMBICJIE — 3TO COLMOKY/IbTYpHAsl LIEHHOCTh, O3Haya-
Iolas Mepy JO/DKHOTO paclipefiesieHus 6Jar U TATOT Cpefy WHAWBHUIOB U CO-
LIUAIbHBIX TPYIII PA3IMYHOTO MaciiTaba (BKI0Yas Masible TPYIIIBI, TOPOACKUE
COO0IIIeCTBa, 3THOCHI, TOCYJapPCTBA U T. ). [Ipy 3TOM Mepa npezcTaBisieT coboit
OTHOIIIEHUE MEXK/Y HATUIHOMN JeHCTBUTENBHOCTHIO U 06Pa3IioM IOJIKHOTO CO-
LIMaJbHOTO TIOPSAAKA IUPKY/IAuu 61ar. COOTBETCTBEHHO, CIPaBeIUBOCTh —
9TO Mepa, pa3Mevalolas TOIOC COLUAMbHOTO ObITHSA, TO €CTh OIpeZeAIoNasn
KaveCcTBO, KOJIMYECTBO, TPOMOPIINY, aipecaTa paclpeieleHus pa3IndHbIX O6Jar
U TATOT. B OCHOBe yTONMU JISKUT OIlepaliisa CpaBHEHUA JaHHON peasbHOCTU
U peasbHOCTH >KelaeMOH, TOUHee, CPAaBHUBAIOTCA ZBa obpa3a — obOpa3 Ha-
JINYHOTO ¥ 06pa3 0/DKHOTO. B pe3ysbraTe cpaBHEHUS BBIHOCUTCS HEYTO BPO/IE
BEPAUKTa 00pasy HAJIUYHOU JeHCTBUTENBHOCTU. JaqbHENIITNH X0/, AeHCTBUM
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MOXXET TIPOXOAUTH IO ABYM HAaINpPaBIEHUAM: MBI TO3UTHUBHO ZaeM 06pa3 JOJIK-
HOTO, TOT CaMbIii, Ha OCHOBE KOTOPOTO MBI U CDAaBHUBAJIH, JTNOO MBI ZIaeM HaMe-
PEHHO YTPUPOBAHHBINM 06pa3 HAJIMYHOH IEHCTBUTETHLHOCTH, IOBO/S /10 TIpe/iena
TPOTECKA U OTTATKUBAIOIIEH 3cTeTUKHU. C TOMOIIBIO IBYX STUX BO3MOXKHBIX CIIO-
CO60B — yTOTHSA U aHTUYTOMUA (WIN, NHAYE, IUCTOTINSA) — HaJUYHasA IeHCTBU-
TEJIbHOCTD, TOYHEE, ee 00pa3, KPUTUKYETCSA B CBOEH MIPUHIIUITNAIBHOM OCHOBE.
JleCKPUTITUBHO-TIPECKPUTITUBHASA CYITHOCTh CIPABEJIUBOCTH TPOSBIISAETCS
B TaKOM OTIMCAHUU CIIPABE/JINBOTO MOJIOKEHUS BEIllel, KOTOPOE IPeANCHBAET
peanbHOCTH, TPeOYET OT Hee COOTBETCTBOBATh TOMY OIMCAHUIO. AJIbTepHATH-
BOU YTOIIM3MY SIBJISIETCA MBICIEHHBIHM SKCIIepUMEHT. JlefiCTBUTENBHO, OHUM U3
BeJYIIHX CIIOCOO0B MCCIEA0BAHUS CYIIIHOCTH CIIPABEATUBOCTU B XX BeKe ObUI
MBICJIEHHBIN JKCIIEPUMEHT, sIpKre 00pasibl KOTOPOT'O MPOAEMOHCTPUPOBAIU
amepukaHckue ¢unocodsr k. Pon3 u P. Hosuk. MbICIEHHBIH 9KCIIEPUMEHT
MOXXeT OBITh OIpeZiesieH KaK BUZ MMO3HAHUA, B KOTOPOM HCCJIEeA0BATENh KOH-
TPOJIUPYET U OTPAaHUYUBAET OOCTOATENBCTBA U YCJIOBUS UCIBITAHUH, TaK YTO
BBIOMPAET TOJIBKO OHY MEPEMEHHYIO WIN OJHO HEU3BECTHOE, IIPU 3TOM CUTY-
alys pasbIlPHIBAETCSA HE B PealbHBIX YCJIOBUAX, a B BooOpakeHnu. [loryueHue
BBIBO/IOB B MBICJIEHHOM 3KCIIEPUMEHTE [IOJDKHO YAOBIETBOPATD TSATH KPUTEPH-
AM: SICHOCTb, CBA3HOCTh, PEJIEBAHTHOCTh, HHPOPMATHUBHOCTh, TPOEKTUBHOCTh
(IT. CBupCcKH). YTOMUYECKUH AUCKYPC U AUCKYPC MBICJEHHOTO 3KCIIEpUMeEHTa
B IIPUMEHEHUHN K TEOPETU3UPOBAHUIO O CIIPABEJIUBOCTU MOTYT IPUMEHATHCS
B paBHOM cTerieHU. MbICJIEHHBIN 9KCIIEPUMEHT — 3TO MPOOIEMHBIIN TOAX0, Ha-
MpaB/IeHHBIN Ha MTPOSICHEHUE U OIITUMU3AIIUI0 TEOPUU CIIPABEATUBOCTH, TOBBI-
IIIEHKEe ee KOTePEHTHOCTH, B TO BPEMs KaK YTOITUYECKUI JUCKYPC OPUEHTUPO-
BaH Ha U3MeHEHUE JeHCTBUTENbHOCTH, 3TO MIPOTPAMMHBIHN, COZepKaTeTbHBIN
U OLIEHOYHBINA AUCKYPC. YTOIMUYECKUN AUCKYPC TMPUHAIEKUT XYA0KECTBEH-
HOMY BOOOpa)XeHUIO, MBICJIEHHBIH 9KCIIEPUMEHT — JIOTHYECKOMY MBIIUIEHUIO.
B mcropun MbIcIM 06a AUCKypca HaXOAWIN CBOe NTpUMeHeHue (KIaccryecKas
YTOIMYECKas TUTePaTypa U KIacCUUeCKre KOHIENIINY CIIPABEIMBOCTH), IPU
3TOM, TO-BUAMMOMY, KaXXAbIH U3 AUCKYPCOB COXPAaHsSET CBOETO «OIMOHEHTa»
B KauecTBe GOHA. YTOMMYECKOEe MBIIUIEHUE CTPOUTCS MOJTHOCTHIO WA B HEKO-
TOPBIX CBOMX AJIEMEHTAaX Ha MBICJIEHHOM 3KcIiepuMeHTe. He IpoZiymMaB B KaKo¥-
TO CTETIEHU MTPOobJIeMy CIIPaBEeATUBOCTH, HEI3S IIOCTPOUTD KaPTUHY KeTaeMOU
COIMATBHON /IeACTBUTEHFHOCTH, B CBOIO OYepe/lb, MBICJIEHHBIN 3KCIIEPUMEHT
MOJKET OBITh IMOHAT KaK BBDKMMKA PAI[MOHAIMCTHYECKOTO MTOTEHI[HAaa YTOMH-
YECKOTO MBITLTIEHUA.
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Karchagin Evgeniy

UTOPIA AND THOUGHT EXPERIMENT
IN THEORIZING ABOUT JUSTICE

It is possible to allocate two ways of thinking about justice. In general sense
justice is a sociocultural value that denotes a measure of the proper distribu-
tion of benefits and burdens among individuals and social groups of various
sizes (including small groups, urban communities, ethnic groups, States, etc.).
The measure is the ratio between reality and a model of proper social order of
circulation of goods. Thus, justice is the measure, marking topos of social being,
that is, defining quality, quantity, proportions, the addressee of the distribution
of various benefits and burdens. At the core of utopia is the operation of compar-
ing the given reality and the desired reality, more precisely, comparing of two
images — the image of “is» and the image of «ought». The result of the com-
parison is a some kind of verdict to the given reality. The further step of utopia
thinking can take place in two directions: we positively give the proper image,
the same one, on the basis of which we compared, or we deliberately give an
exaggerated image of given reality, with the grotesque and repulsive aesthetics.
With these two possible ways — utopia and anti-utopia (or dystopia) — given
reality, or rather its image, is criticized in its fundamental basis. The descriptive-
prescriptive nature of justice is manifested in this description of a just status quo,
which requires of reality to correspond to this description. The alternative to
utopianism is a thought experiment. One of the leading ways to study the nature
of justice in the twentieth century was a thought experiment, vivid examples of
which were demonstrated by J. Rawls and R. Nozick. A thought experiment can
be defined as a form of cognition in which the researcher controls and limits
the circumstances and conditions of testing, which selects only one variable or
one unknown. And the situation is not in reality, but is in imagination. Making
inferences in a thought experiment must satisfy five criteria: clarity, coherence,
relevance, informativeness, projectivity (P. Svirsky). Utopian discourse and the
discourse of a thought experiment as applied to theorizing about justice can be
applied equally. A thought experiment is a problem-based approach aimed at
clarifying and optimization of a theory of justice, enhancing its coherence. While
utopian discourse is focused on changing reality, it is a programming, informa-
tive and evaluative discourse. Utopian discourse belongs to the artistic imagina-
tion, a thought experiment belongs to logical thinking. In the history of thought
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both discourses has found its application (classic utopian literature and the clas-
sical concept of justice), while, apparently, each discourse retains its “opponent”
in the background. Utopian thinking is built entirely or in some of its elements
on a thought experiment. Without examining to some extent the problem of jus-
tice, it is impossible to build a picture of the desired social reality. And, in turn,
a thought experiment can be understood as quintessence of the rational poten-
tial of utopian thinking.

Kawnuxos Bopuc Huxkonaesuu
JokTop dmnocodpckrx HayK, mpodeccop
HauuoHanbHBIN UCCIE0BATENBCKUN YHUBEPCUTET «BBICIIAs IIIKOIa SKOHOMUKI»

TEOPVIA CITPABEZIJIMBOCTU APUCTOTEJIA
11 BO3MOXXHOCTD JAJIBHEUIIIETO PASBUTHA TEOPUU
W TTPAKTUKU CITPABEJJINBOCTH

Teopust cripaBeyIMBOCTH APHCTOTEJIST ITO-TIPEKHEMY IIPUKOBBIBAET K cebe
BHUMaHUe 6J1aroiapsi CBOeH IIPOCTOTE U MPO3PaYHOCTHU. UTO JKe KacaeTcs Mpak-
TUYECKOTO [IMCKypCa CIPaBeJINBOCTH, OCOOEHHO B HAIllell CTpaHe, TO OH TI0-
MPEXXHEMY UCIIBITHIBAET 3HaUUTEIbHbIE TPYAHOCTH, CBSI3aHHbIE IIaBHBIM 06pa-
30M C TpeMs 06CTOATENbCTBAMU. 1. B TEPMUH «CIIpaBeATUBOCTh» BKIAABIBAIOT
Pa3IMYHBIN cMBICI. [TPOU3HOCA 3TOT TEPMUH, MaJIo KTO IOJHUMAETCA 0 YPOB-
Hs 0000IIIeHHH, HO CYAUT MOYTH UCKIIOYUTENBHO O CBOEM COOCTBEHHOM II0JIO-
JKEHUU. 2. DTOT CMBICJ 4YacTO He NMeeT OTHOILIeHUA K Mopanu. 3. OTzAelbHbIe
BBICKA3bIBAHUSA O CIPABEAJINBOCTH HE CBSI3aHBI MEXK/Y COOOM JTOTUIECKON Win
TpeeMCTBEHHOM CBA3bI0. B 3TOM CBA3U CYIIECTBYIOUUY Y APUCTOTENA KOHLIETT
CIIpaBEeAIUBOCTU 00IaZlaeT He TOJBKO TEOPEeTUYECKOH, HO U MOPAaJIbHOU 3Ha-
YHUMOCTbBIO, 06pasys AP0 BO3MOXKHOIO II00aabHOTO AUCKypca. S mpezsiaraio
cienylolllee ITOHUMAaHUA KOHIENTa copaBeJuMBocTH Apucrtorend. [Ipexze
BCEro, cjleAyeT IIPOBECTH pasjnyre MexZAy TeM, YTO APHUCTOTe/Nb NMEeHOBal
00111elt ¥ YacTHOM CIpaBeAIUBOCTEIO. [lepBoe ellle He OTINYaeT €ro COOCTBEH-
HYI0 KOHIIEMIINIO OT KOHIenuu [lratoHa. Crenudrika AprUcToTess 3aKiova-
€TCS B CO3JaHUU UM KOHIIEIIIMY YaCTHOU CIIPaBeIJIMBOCTH, KOTOPAsI MPE/IIO-
JlaraeT CaMOCTOSITEIbHOE BBICTPAMBAaHWE OTHOIIEHHE PaBHBIX U CBOOOAHBIX
rpaxzaH. BoT mouyemy yacTHas ClpaBeJJIMBOCTb €CTh CIPaBeAJNBOCTD IO BHI-
paxenuto /K. Posi3a «Kak 4eCTHOCTb». B KadecTBe pasHOBUIHOCTEN TaKOU
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CIIpaBeJ/INBOCTH MOXXKHO OOO3HAUYHUTH CIIPaBeINBOCTb PACIpe/elUTeNbHYIO,
BO3ZAOIIYI0 ¥ MEHOBYIO. B oT/Iiume oT 0611ieil clipaBeAIMBOCTH, YacTHAs CIIpa-
BEJJIMBOCTH He TOJIBKO OIIpe/iesIAeTcsl CAMUMHU yJacTHHUKAaMHU OOIeCTBEHHBIX
B3aUMOZEMCTBUN, caMUMU IpakJaHaMH, BCTYNAIOIIUMK B YacTHbIE B3aUMO-
OTHOUIEHMA, HO U He 3aBUCUT HANPsAMYIO OT OTBJIC€YEHHBIX M/eanoB U 3ajad.
YacTHas clipaBe//IMBOCTb He BCEr/a STajJuTapHa, ee y4aCTHUKM 4acTo He paB-
HBI MEXXIy cO00, KaK MOTYT GBITH HE PaBHBI FOCIIOAMH U pab. Ho B cBoeii ma-
pazurMaabHOHN GopMe YacTHaA CIpaBeAIUBOCTb XapaKTepHa UMEHHO JJIA ara-
JINTApPHOTO OOIEeCTBa ¥ 3HAMEHYET cOOOH YacTHbIE B3AaMOOTHOLIEHUS MEXIY
paBHBIMU. Bompoc o fanbHelIIeM pasBUTUM TEOPUU CIPAaBEAJUBOCTH HMMeeT
ZiBe COCTaBHBIE YaCTH: A Hy>KHA JIX BOOOIIIe aTHYeckas Teopyua? Kakaa uMeHHO,
€CJIA Hy’KHa? COBPEMEHHAas aHaJIUTUYeCKasd dTUKa BOBCE He CKIOHAETCH OFHO-
3HAYHO B [T0JIb3Y TeOpUU. MHOTMe 13 COBPEMEHHBIX aBTOPOB He 6e3 OCHOBaHUSA
YTBEPXKJAIOT, YTO Halla CKJIOHHOCTb K HAyYHO-TEOPETUYECKOMY MBIIUIEHUIO
IIaBHBIM 06pa3oM M MellaeT HaM B pelleHuu mpobyieM Mopaau. Bompoc, Tec-
HO CBf3aHHBIN € IIepBbIM, 3TO BOIIPOC «KaKas NMEHHO Teopus?». B HacTosImee
BpeMs HeT TaKOM OZHO3HAYHOM Teopuu cripaseAauBocTU. EcTs Teopuu Hosu-
Ka, Possa, l'otepa u MHorux apyrux. [Ipu sTom TonbKO Pos3 HasbiBaeT CBOXO
TEOPHIO TeOpHel CIpaBeAINBOCTH, Ja U TO 06e3 60IbIINX OCHOBAHUN. ABTOPHI
9TUX TEOPUH CO37AAIOT CIOKHBIN TeOpeTUYeCKUii annapar i pellleHHus HeKo-
TOPBIX 3TUYECKUX IIPO6JIeM, U 3TOT alnapar JeHCTBUTEIbHO paboTaeT A pe-
IIeHUA OTAENbHBIX IIpo0JeM clipaBeyiMBocTH. Ho camoe IIaBHOe, Jaxke eClIu
U Ha3BaTbh 3TO YCJIOBHO TEOPUAMU CIPABEAIUBOCTH, BCE BMECTE 3TO BCe PAaBHO
He /laeT HaM OJHYy TeOpHIO, HO MHOXXeCTBO He COIIOCTaBUMBIX TEOPHH, YH1CIIO
KOTODBIX IIPOJIOJDKAET yrpoxarolie pacTy. [IpobeMa 3axiodaeTcsa B TOM, BO3-
MOXKHa JIU eJUHad NpaKTUKa CIPaBeJIMBOCTU ITPU MPUHIUNNAIBHON HEeCOIOo-
CTaBUMOCTH TEOPUH.

Kashnikov Boris

THE ARISTOTELIAN THEORY OF JUSTICE
AND THE POSSIBILITY OF THE FURTHER DEVELOPMENT
OF THE THEORY AND PRACTICE OF JUSTICE

Aristotelian theory of justice still fascinates mostly due to its clarity and
simplicity. When it comes to the practical discourse on justice, especially
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in Russia, it still in the majority of cases doesn’t take off the ground mostly be-
cause of the three obstacles. 1. The very term “Justice” may have incompatible
meanings. Even when we pronounce the word, we rarely ascend the necessary
level of abstraction, but mostly stick to our own situation. 2. This term very often
has nothing to do with morality. 3. The particular utterings related to justice are
hardly competable and are lacking any common logic. In such circumstances,
the Aristotelian concept of justice should be regarded as having not only theo-
retical but also moral significance, as the possible framework for the oncom-
ing global discourse on justice. The general tenets of the Aristotelian concept of
justice may be understood as the following: First of all, we have to discriminate
what Aristotle called general and particular justice. The first is still by and large
the concept of Plato. The specificity of Aristotle is in coining the concept of par-
ticular justice, which presupposes the relations of free and equal citizens. Which
is why, the particular justice is predominantly justice as fairness, according to
Rawls. The major subgroups of such justice are distributive justice, retributive
justice and justice of exchange. Unlike the general justice, particular justice is
constantly forged by the free participants of the constant interactions and does
not depend on any abstract ideals or distant goals. Particular justice may not
necessary be egalitarian since the interactors are not necessary equal, like mas-
ter and slave are unequal. Still in its paradigmatic form it is about the relations of
equals at least in terms of the equality as citizens. When we contemplate on the
possible development of the contemporary theory of justice, we have to separate
two questions: Do we really need any? Which theory, if any? The contemporary
analytic tradition does not necessary stick to theory. Many contemporary au-
thors claim that our propensity for science and theory prevents us from finding
the proper decisions in the sphere of morality. The second question, merging
with the first one, is the question “Which theory?” We have no such a theory,
which could be shared without reservation. We have a multiplicity of theories,
like the theory of Nozic, Rawls, Gouthier, and many other. The authors of such
theories create rather complicated theories for solving some particular ethical
problems and often even succeed. The problem remains; even if all that should
count as the theories of justice we are still lacking the general theory of justice.
The constellation of different incompatible theories, the number of which grows
exponentially, still does not make such a theory, comparable to the theory of
Aristotle.
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Keedepene Hpuna MeaHosHa
Kanpuzgat HayK, ZJOKTOPaHT
CankTt-IleTepOyprckuii rocyZiapcTBEHHBIN YHUBEPCUTET

HPABCTBEHHbBIN NJIEAJI JKEHIIIVHBI
B PYCCKOI JIBOPSIHCKOU KYJIbTYPE

Llesnbto HaMMCAHUS AAHHOM CTAaThbU SIBWIOCH JKeJaHUE TPUMEHUTb aKCHO-
JIOTUYECKUH TTOTEHINAJ PYCCKOM ABOPSIHCKOM KYJIBTYPHI [JIA PEIIeHNs COBpe-
MEHHBIX NPOGJIEM POCCHUICKOTO OOIeCTBa, B MEPBYIO OYEPeb, Ui PEIIEeHUs
TaKOW Ba)KHOU MpoOIeMBl Kak (GOpPMHPOBaHUE HPABCTBEHHBIX OPUEHTHUPOB
V COBpEMEHHOM /IeBOYKH, [IeBYIIKY, JKeHIIUHEI. B 3TOM CBA3U MCIIOIb30BAINCH
pasinyHble METOABI — CPaBHUTENbHBIN aHaIN3 IOKYMEHTaIbHBIX HCTOYHUKOB,
CUCTEMHO-TeHETHYECKUH MEeTOZ, METOZ abCTParupOBaHUs, COTIOCTAaBUTETbHBIN
aHa/IN3, MeTOJ PeTPOCIIEKTUBHOTO MOJeTMPOBAHUA, UHTETPATUBHBINA METOJ,
MeTO/, SKCTpanoaupoBanus. K pesysbraraM MOXXHO OTHECTH BBIBOZBI O HEOO-
XOZIMMOCTH YTBEP)KJEHUs 1IEHHOCTH MHCTUTyTa Opaka W MaTePUHCTBA B CO-
BPEMEHHOM NMPAKTUKe OOyYeHUs U BOCIIUTAHUSA €BOYEK B CEMbE U IIKOJIE /IS
COXpaHeHMs BCETO POCCUICKOr0 00IIIeCcTBa, a TAK)Ke CoZieprKaTelbHOE HaIlOTHe-
HYe HPAaBCTBEHHBIX OCHOB (OPMUPOBAHUS KEHCKOTO 06JIMKA U METOJUYECKe
acneKThl BRICTPaUBaHUA 3TOTO Ipoliecca. Onupasach Ha BhIlleyKa3aHHbIe BEIBO-
[IbI, MOXXHO YTBEPXK/JATh, UTO CETOHS PETUTHO3HO-3TUIECKUE TOHATHUSA JODKHBI
3aHUMATh IIeHTPaJIbHOE MECTO CPEAIN KEHCKUX 100pozeTeieli B CUTy TOTO, YTO
[IpaBOCIaBUE ABJIAETCA KyIbTypooOpasytoleli penurueii B Poccuu. [Ipenozgasa-
Hue 3aKoHa BoXus MOXKeT ObITh BO3JIOXKEHO UCKIIOYUTETHHO Ha CBANIEHHUKA,
«yBaKaeMOr'o MO XPUCTUAHCKOMY OJIaroyecTwio W rojam». [Ipu3HaBas Bak-
HOCTb Pa3BUTHS yMa U TAJIAHTOB HEOOXOAVMO IPU3HATH [TIaBEHCTBYIOLIEE I10-
JIOXKEHUE TaKUX [EHHOCTEN KaK 06pa3oBaHue cep/illa ¥ BOCIUTAHNE CEMEWHBIX
nobpozgeteseii. B Hauase XIX BeKa BOCXUIIAINCH TPU3BAHUEM KEHIIUHEI ObITH
BEPHOU CYIIPYTOH, MaTePhIO, OYEPhIO, BKIAJbIBAsA B 3TU MOHITUS OTPOMHOE
KOJIMYECTBO J0OpOJeTeNell — 3TO HE TOJBKO JOCTOWHO TOAPaYKaHUs CErOfHA,
HO HeoOXOZMMO /I COXpaHEHHUs HalWK. BeXJIMBOe U JIaCKOBOe obpalieHue
K /IETSIM; BECENOCTb; 06poe cepzlle; KPOTOCTh; MATKOCTb XapaKTepa; JI0O0Bb
K TPyZy, MOPSZAKY W 3KOHOMHH; obyierdeHue 3abOT CyNpyra; OCTOPOXKHOCTb
B BOCIIUTAaHUU PEJTUTHO3HBIX YyBCTB; MMOAAePKaHe aTMOChephbl HpaBCTBEHHOU
YUCTOTHI; TOHUMAaHNE TaUHCTBEHHOCTHU IIPUPOZBI YeJI0BEKA; TOUYTUTETHHOCTD;
[IpocTOCepzeure; pa3HOoOOpasre CBEEHUI; CTapaTeNbHOCTh O MOJIb3€ U YECTH
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CBOMX MYKeH; yBaKeHUE K WHCTUTYTy Opaka; yBaKeHUe K IPOCTOMY TPYAY;
VZOBOJIBCTBHE CBOUX POAUTENIE; yMEHIE HECTH CEMEIHBIE XIOMOTHI; XOPOIIHI
XapakTep; LeJIOMYy/pre — 3TO AajeKo He ITOTHEIH IlepedeHb TeX KauyecTB, KOTO-
PEIMU 0/DKHA GbUTa 06s1aZaTh pyccKas KeHIquHa Hadana XIX Beka.

Kvederene Irina
THE MORAL IDEAL OF WOMAN IN RUSSIAN NOBILITY’S CULTURE

The purpose of this writing is the desire to apply the axiological potential
of the Russian aristocratic culture to solve modern problems of Russian society
in the first place, to address such an important issue as the formation of moral
guidelines in modern girls, lasses, women. In this connection, various meth-
ods — a comparative analysis of documentary sources, system-genetic method,
the method of abstraction, a comparative analysis of the retrospective method
of modeling, integrative method, extrapolation method. By the results of the
findings can be attributed to the need for the approval of the institution of mar-
riage and the value of motherhood in modern practice training and education
of girls in the family and the school to save the whole of Russian society, as well
as the substantive content of the moral foundations of the formation of the fe-
male shape and methodological aspects of the building process. Based on the
above findings, we can say that today the religious and ethical concepts should
be central to women’s virtues due to the fact that Orthodoxy is a culture-religion
in Russia. Teaching God’s Law can be imposed solely on the priest, “distinguished
by the Christian piety and years of teaching.” Recognizing the importance of
the development of the mind and talents necessary to recognize the dominant
position of such values as education of the heart and nurturing family virtues.
At the beginning of the XIX century admired calling women to be faithful to his
wife, mother, daughter, putting in a huge amount of these concepts of virtue —
is not only a worthy role model today, but it is necessary to save the nation.
Polite and gentle treatment of children; gaiety; kind heart; meekness; softness;
love of work, order and economy; relief spouse worries; care in the education of
religious feelings; maintaining an atmosphere of moral purity; understanding
of the mystery of human nature; respectfulness; prostoserdechie; a variety of
information; diligence on the benefits and honor their husbands; respect for the
institution of marriage; respect to unskilled labor; the pleasure of his parents;
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ability to carry the family chores; good character; chastity — it is not a com-
plete list of the qualities that should have a Russian woman the beginning
of the XIX century.

Kupunnoe I'epman Muxaiinosuu
Kanauzar ¢prmocodckux Hayk, AOIEHT
[leH3eHCKUl rocylapCcTBeHHbIN YHUBEPCUTET

APVICTOTEJIEBCKAS JIVAJIEKTUYECKAS JIMCKYCCHS:
TPAJIULIVISL 1 UTHHOBALIVSA

B HacrosAmeM JokIaze paccMaTpUBaeTCs KOppesIAlnsA TaKUX IOHATUH, Kak
«TpafiuliuA» U «MHHOBAIUA», Ha TpuMepe «TonuKu» ApucToTea. PaccMOTpeHB
WHHOBALIMOHHBIE BO3MOKHOCTH AMQ/IoTa KaK YHUBEpPCAJIbHON (OPMBI AHUaIeK-
THUYeCKOl AMCKyCCHUM, BBICTyTIaloeli B KauecTBe MeJUallMIOHHOTO I10JI IIOKCKa
HOBBIX CMBICJIOB. CpeZii BO3MOXKHBIX IIPUYMH TaK Ha3bIBA€MOI'O «T'PEYecKOro
Yyza» BBLAEJIEHBI TAlTacCOKpaTHs, Kak ¢opMa BiazpldecTBa Ha MOpe, CIIOCO0-
CTBYIOIIAA Pa3BUTUIO MEXKYIBTYPHBIX KOMMYHUKAIIUM € OCTaJbHBIM I[UBUIU-
30BaHHBIM MUPOM, yTBepXKeHNeE AeMOKPaTHIeCKOH GOPMEL rocyapCTBEeHHO-
I'0 yCTPOMCTBA, CTUMY/IMPYIOLIEr0 COLUANBbHYI0 MOOMIBHOCTD, pOPMUPOBAHUE
0c000¥ COIMaNbHOM TPYIIBI «@HTHYHOM MHTE/UIMTeHIUU» — CcoUCTOB, Ha-
KOHell, arOHa/IbHBIM, COpPEeBHOBATENbHBIM THUIl JpEBHEIPeuecKO KyJIbTYpHI.
ABTOp CKJIOHEH BH/IeTb Pa3BUBAIONIYIOCA TPAAUIINIO ANaTIeKTUIeCKON JUCKYC-
CHU B pycJie arOHaJIbHOTO COPEBHOBATENBHOIO AiyXa rpedecKoi KynbTyphl. Je-
JIaeTCs aKIeHT Ha OeCKOPHICTHBIN He3aMHTEePEeCOBAHHBIN XapakKTep I0Z00HOro
aroHa, Halle/IIUK CBOE OTPakKeHUe B «IPYyKecKoi Oeceze» IlnaroHa, HOpMa-
TUBHBIE OCHOBEI TaKOH OeceZibl ObLIY BIIOCTIEACTBUY 3aKpEIUIEHbl B aHOHUMHBIX
IposieraMeHax K IVIaATOHOBCKOH ¢rocodun. Otrmeuaercs Bkiaaz Cokpara Kak
OCHOBOIIOJIOXKHHKA «MaleBTUYeCKOT0o» MeTOoJa, AeATeNbHOCTh IlnaToHa, pas-
paboTaBIlero OPUTMHAIBHBEIN KaHP HNUCbMEHHOIO JUajiora, U ApHCTOTe,
3aKpeluBIIero HOPMAaTUBHYIO OCHOBY JHuajora B OKECTOUYEHHOH IoJIeMHUKe
¢ copucTaMM M pas3BUBILIETO AWAJOTHYECKYIO Tpazuinio. Onupasch Ha apu-
CTOTeNEeBCKYI0 «TOmUKy», «COHUCTUYECKUE OIPOBEPKEHUS» U «PUTOPUKY»,
[IpoaHajJu3upoBaHa M OOOCHOBaHA apryMeHTAl[MOHHAs CTPYKTypa Heaslb-
HOH JUCKYCCUHU, ONpeZeAomas poal OCHOBHBIX €€ yJaCTHHKOB: BOIPOIIA-
IOLIETO, OTBEYAIOLIEro, ayAUTOPUU. BuIZieJIeHbl OCHOBHBIE THUIIBI JUANEKTUKA
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mo ApucroTento U ux crenudura. KpaTko o603HaYeHBI B AUAaXPOHUIECKOU
MIepCIIeKTUBE OCHOBHBIE 3TAIBl B PA3BUTHUU JUATIEKTHYECKON TPAaJULIUU B IIe-
puoz CpeZHeBEKOBBS, 31MOXU Bo3poxzaeHus, HoBoro BpemeHu. OTmedaeTcs
Ba)XHOCTB CYI[ECTBOBAHUS 3THYECKUX PAMOK KaK YCJIOBUA YBAXKEHUA MO3UITUN
BCeX YYaCTHUKOB JIUCKYCCUH. ABTOP IMTPUXOAUT K BBIBOAY, UYTO AUATEKTUYECKAs
JVICKYCCUS B €€ apUCTOTENEBCKOM GpopMe He TEPSET CBOEH aKTyaJlbHOCTH B Ka-
YecTBE HOPMATUBHON OCHOBHI /I KOMMYHHKAIIM COBPEMEHHOTO MHOpMa-
LIMOHHOTO 00IlecTBa. BrlZiesieHre TaKOM paMKK MOIJIO ObI CITOCOOCTBOBATH OT-
JIEJIEHUIO Iajiora OT ero 3p3alleB U eBUallvi, B TOM YHC/Ie KBa3U-IUAaJIOTOB,
[IVAJIOTOB — CUMYJIAKPOB U MPOYMX GOPM KOMMYHUKAIIMOHHONW «MUIMUKDPU».
ITo MHEHHIO aBTOpPA, [UaTeKTUUeCcKas AUCKYCCHsA B KaueCTBe HOPMAaTHUBHOU MO-
Jenu Moria 65l HAalTH CBOE MIPUMEHEHME B 3TUKE TEXHOT€HHOW IIMBIIN3AINT
(«aTmKe JanpHero») X. Vonaca, cTaB OCHOBOII JIsT 9KOJIOTUN KOMMYHUKAaIIWU.
B mosuTHYECKOM AMCKYpPCE B KaYeCcTBE HOPMAaTUBHOM paMKU /ISl BeIeHUs Tap-
JIAMEHTCKUX JAUCKYCCUM, a TakKe OCHOBOM «HOBOU PUTOPHUKHU», HaXOZAAIlel
NpUMeHeHVEe B COBpeMEHHOU TeOpUHU apryMeHTallUH.

Kirillov German

ARISTOTELIAN DIALECTIC DISCUSSION:
TRADITION AND INNOVATION

In the report the correlation of such concepts as “tradition” and “innovation”
taking “Topics” as an example is discussed. Innovative opportunities of dialogue
are considered as a universal form of dialectic debate, serving as the mediation
of the field of searching for new meanings. Among the possible causes of the so-
called “Greek miracle” Thalassocracy is highlighted, as a form of domination
in the sea, contributing to the development of intercultural communication with
the rest of the civilized world, the approval of a democratic form of government,
stimulating social mobility, the formation of a particular social group “ancient
intellectuals” — the Sophists and finally, agonistic, competitive type of ancient
Greek culture. The author is inclined to see the developing tradition of dialecti-
cal discussions in line with agonistic competitive spirit of Greek culture. An em-
phasis on unselfish disinterested character of such agony, has found its reflection
in regulatory framework of Plato’s “friendly conversation” for these discussions
were subsequently enshrined in anonymous prolegamenah to the Platonic
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philosophy. The contribution of Socrates as the founder of “maieutic” method,
Plato’s work, developing the original genre of written dialogue, and Aristotle’s
fixing of a regulatory framework of dialogue in a fierce debate with the Soph-
ists and development dialogic tradition are noted. Basing on the Aristotelian
“Topics”, “The Sophistical Refutations” and “Rhetoric” substantiated argumen-
tation structure of the ideal discussion is analyzed and substantiated argumenta-
tion structure of the ideal discussion, defining the role of its main participants:
the questioner, the recipient, the audience. In diachronic perspective the main
types of dialectics according to Aristotle are distinguished and their specificity
are briefly outlined. The main stages in the development of dialectical tradition
in the Middle Ages, Renaissance, Modern Times are defined. The importance
of an ethical framework is noted as a condition of respect for the views of all
participants in the dialectical discussion. The author comes to the conclusion
that the dialectical discussion in its Aristotelian form does not lose its relevance
as a regulatory framework for communication of the modern information soci-
ety. Defining of such a framework could facilitate the separation of the dialogue
from his ersatz and deviations, including a quasi — dialogue, dialogue — simu-
lacra and other forms of communication “mimicry”. According to the author,
the dialectic debate as a normative model would find its application in the eth-
ics of technological civilization (“Ethics of the Far One”) of H. Jonas, becoming
the basis for environmental communication. In political discourse it could be
used as a normative framework for the conducting of parliamentary debates,
as well as the basis for a “new rhetoric”, which finds application in the modern
theory of argumentation. It is noted that the importance of an ethical frame-
work as a condition of respect for the views of all participants in the dialectical
discussion. The innovative opportunities of dialogue as the field of mediation
in searching for new meanings is considered.

Kumaes /Imumpuii [eHHaObesuu
Marwuctp 1 kypca
CankTt-TleTepOypreKuii rocyZiapcTBEHHBIN YHUBEPCUTET

CITEITU®UKA YHUBEPCUTETCKOM DTUKU

[ToHSTHE «YHUBEPCUTETCKAS STUKA» CETO/IHs OPTaHWYHO CBS3aHO C TaKH-
MU ZAeUHUIUAMEI KakK: MpodeccroHaabHas 3THKa PodeccopcKo-Ipernoaana-
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TEJIbCKOTO COCTaBa, ITUYECKUE KOAEKCH BY30B, yHUBEPCUTETCKAst KOPIIOPATUB-
Hasl KyJIbTypa U YHUBEPCUTET, KaK 00pa3oBaTeabHas KOPIOpaIus U T. [,

3aziaya JaHHBIX TE3KUCOB OTIPEETUTD COZIEPXKaHNE U CTPYKTYPY YHUBEPCH-
TETCKOU 3TUKU, MECTO B BhICIIEM IpodeccuoHanbHOM obpa3oBanus. OTInare
YHUBEPCUTETCKON STUKU OT KOPIIOPATUBHOU KYJIBTYPHI 3aKJIFOUAETCS B TOM, UTO
KOpIIOpaTUBHAsA KylIbTypa GpOpMasbHO 3aTparuBaeT BCIO KU3HEAEATENTbHOCTD
OpraHu3aIlnu, He BBIZIENSS 0c060i crenndrKy YHUBEPCUTETA, KaK COIMATbHO-
r'0 MHCTUTYTa, HAYYHON W 00pa3oBaTeNbHON OpraHU3alui. YHUBEPCUTETCKAs
3THKA, HA000POT, BBIZEIAET 0COOYIO CIENUPUKY U TPeIMET B3aUMOOTHOIIIEHUM
MeXJy cyObeKTaMu MOPaJbHOTO BBIOOpA BHYTPU 00pa3oBaTENbHONU CTPYKTY-
PHI, TaM, I7le HEBO3MO>KHA YeTKasl PerylaMeHTalvs.

OTHUYECKUI KOZEKC, SIBJIAACh YacThIO KOPIIOPATUBHOM KYJBTYDBI, UMEET
PEKOMeH/IaTeIbHBIN XapaKTep, HO He YIYUTHIBAET BO3MO)KHbIE ITPOOJIEMHBIE CH-
Tyal[id, B KOTOPHIX OKa3bIBAIOTCsA 06e CTOPOHBI 06pa30BaTeIbHOIO MPOoIecca.
B 3aTpyAHUTENBHOM CUTYaIlMN OKAa3bIBAIOTCSA 06€ CTOPOHBI: CTYAEHT U IMPero-
JlaBaresib, KOIZla 00pa3oBaHMe IpeBpalaeTcs B yCIyTy, TOTZA OAUH U3 cyObeKTa
06pa3oBaTeNbHOTO IIpoIiecca IIpeBpalaeTcs B 00BEKT, 9YTO B KOPHE MEHSET JIO-
TUKY TpaHCAAIUY 06pa3oBaHusa. HacKoIbKo, HallpUMep, CETOAHSA YMECTEH KOM-
MEeTEHTHOCTHBIHM MOZXO0/ B BhICIIEM 0O6pa3oBaHUM? BO3HHMKAeT BOIPOC OIlEHKU
KOMITETEHIINH, a TaKXKe KauecTBa 3HAHWM, HAIPUMED, UCXOAS U3 UX CTPEMHU-
TEJIbHOTO YCTapeBaHUs. AKTYaTbHBIM CETOJHS SABJISIIOTCS PsJ| BOIIPOCOB B CBA3U
c opueHTalell 06pa3oBaHuUsA Ha PBIHOYHYIO CUCTEMY W BBeJIeHUS KOHKYPEH-
1Mn, Kak 6a30BOTO TPUHITUIIA MTOBBIIIEHN KauecTBa 00pa3oBaHus u T. /. Bce
9TO YKa3bIBAET Ha CYIIECTBYIOIIEE CETOAHSA STHYECKOe TPOOIEMHOE TI0JIe B BBIC-
1meM o6pa3oBaHUM, KOTOPOE MOXKHO COOTHECTHU C TapaZurMaMy TPUKJIaZHON
aTuku B. V. BaKIITaHOBCKOTO: «IIPaKTUKO-OPUEHTHUPOBAHHOM 3TUKOM» (II0-
TOMy 4TO 06pa3oBaHUeE He MOXET CyIIeCTBOBATh OTAENIBHO OT OOIECTBEHHON
MIPaKTHUKH, OHO CAMO, B CBOIO O4epe/ib, — OOIIeCTBEHHAs IPAKTHKA), «OpraHu-
3alMOHHON 3TUKOM» (TaK KaK YHUBEPCUTET, IOMUMO BCETO IIPOYETO, — ITO Op-
raHu3anus), «anuInKaTUBHAsA 3TUKa» (BBU/Y TOTO, YTO 0Opa30BaHUe CErOfHS
u Bcerzia OyZIeT akTyaibHO).

OTzaenbHO HEOOXOAUMO OTMETUTH HEBO3MOXKHOCTD OTOXK/ECTBIEHUS YHU-
BepCHUTeTa, KaK CTPYKTYPHL, ¢ 00pa3oBaTenbHOM 6M3HeC-KopIiopayei, IoToMy
YTO y HUX NMPUHIUNHATBHO pa3Hble 33ja4i BBUZY TOTO, YTO YHUBEPCUTET BHI-
CTyTIaeT KaK COLMAIbHBIN U KyJIBTYPHBIN UHCTUTYT, ¥ KaK HAyYHOe 1 00pa3oBa-
TeJIbHOE yupeX/ieHre. YHUBEPCUTET He TOJbKO CO3/[a€T HOBbIE U TPAHCIUPYET
yKe CyIIeCTBYIOIIEe 3HaHUs, YCTAHOBKY, HOPMBI, IIEHHOCTU, HO CaM TIPUHITUI

~114-



pa3BepTHIBaHUA 00pa3oBaHUA HE MOXKET MPUPABHUBATHCA K yCIyTe WIH K U3-
BJIEYEHUIO HOPMBI IPUOBLIH, YTO JIEXKUT B OCHOBE OU3HEC-KOpIopanuu. Jaxke
CTPYKTYPHO B KOPIIOPALIMK OCHOBOIIOJIATAIONTUM IIPUHIIUIIOM SBJISAETCSA BEPTH-
KaJIbHOe BBICTPAaWBaHHE OTHOIIEHUH, a B YHUBEPCUTETE — T'OPU30HTAJIBHOE.

YHUBEpCUTETCKAs 3THKA C OZIHOM CTOPOHBI HEOOXOANMO CBsi3aHa ¢ mpodec-
CUOHAJIbHOU 3THUKOM, STUYECKUMH KOZIeKCAaMU W KOPITOPAaTUBHOHN KYJIBTYpPOU,
HO He MCYepIIbIBAETCS UMH. Y Hee CBOM OCOOBIN MpeaMeT U crienuduKa, KOTo-
pasi 3aKJIF0YAI0TCS B IPUHIIWIAX PAa3BEPThIBAHUSA 3HAHUM, HOPM U LIEHHOCTEMN
BHYTPHU 06pa3oBaTENbHOM CTPYKTYPHI. MIX MOXHO 0603HAYUTh KaK KPyroBas
B3aMMO3aBUCHMOCTD, TPUHIUINAIBHBIA OTKPBITEIN XapakTep U mpeobiagaro-
as TOpU30HTAIbHASA OPTaHU3AINsA, IPUHIINI TepeJayyl 3HaHUN 1 nHopMma-
LMY «OT PABHOTO — K PAaBHOMY», IUAJIOT TIOKOJIEHUH U MIPEEeMCTBEHHOCTh Pas-
BUTHSA (KOTZla aOUTYypUEHT MIPUXOJUT U3 LIKOJbI WIN KOJUIEKA). YHUBEPCUTET
He BHIIYCKAET «[OTOBBIN MIPOAYKT», OH 3aKJIaJbIBaeT 6A30BbIe TPUHIIUIIBI JAaJTb-
HeWIIero pa3BUTH, CAMBIN IVIABHBIA — 3TO «HAYYUTHCSA YUUTHCS».

Kitaev Dmitriy
CHARACTERISTIC OF THE UNIVERSITY ETHICS

The concept “university ethics” is organically connected with such defini-
tions: professional ethics, ethical code in university, corporate culture in educa-
tional corporation, etc.

The problem of these article it’s determinate content and structure of uni-
versity ethics, in educations. Difference of university ethics from a corporate
culture in formally affects all activity of the organization, without distinguish-
ing special parts of university as social institute, the scientific and educational
organization. University ethics choose special parts of relations between subjects
of the moral choice in education, when the regulation is impossible.

The ethical code it is a part of a corporate culture. Ethical code has recom-
mendatory specific, but doesn’t consider possible problem situations when there
are both parties of educational process. The teacher and the student are inter-
changed the position in educational process. Now it isn’t clear — who an object
and who the subject? What is competences of education? What is competences
of education? How to estimate them? Social time accelerates and knowledge be-
comes too old. The market and education — where communication, similarities
and distinctions? All this speaks about the problem field in ethics of education.
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University ethics correspond to Bakshtanovsky paradigms: practical ethics, orga-
nizational ethics, applied ethics.

University and corporation: similarity and distinctions today? They are not
contrast. The business purpose — profit, a intention of university — education.
These are so different. The university is a social institute, scientific institution, cul-
tural establishment. The university creates and pass knowledge, values, norms —
is not profit, not money. It something else, something ideal. The corpo-ration is
a vertical structure, education — horizontal structure of life and management.

University ethics as part of professional ethics, codes, corporate culture, mis-
sion, but it’s something more. University ethics has some specific subject of study.
It is values and flowing knowledge, total correlation, public formation etc.

The University doesn’t make a finished product. University builds the funda-
mental princi-ples of human formation and growth, and the most important —
is “learning to learn” in all human life.

Koeanw ExamepuHa AnekcaHOposHa

Kanauzat ¢prmocodckux HayK, AOLEHT Kadeapbl

MIPaBOOXPAHUTETHHOU AEATETHHOCTH U UCTIOTHUTETHHOTO TIPOU3BOACTBA
Cpeanne-Bomkckuii naetutyT (drmnan) PIBOY BO «Beepoccuiickuii
rocyzapcTBeHHBIN yHUBepcuTeT foctuunu (PTIA Muniocta Poccun)»

«XOPOIIEE OBIIECTBO» KAK OBIIIECTBO MEHBIIIET'O 3JIA

«Xopoiiiee 0611eCTBO» ABJSIETCS MEPCIIEKTUBHBIM BAPUAHTOM COIMAIbHO-
ro BoobpaxaeMoro. J[OCTHKUMOE, MPUTOAHOE [Jisi MIPOKUBaHUA (B OTIMYUE
OT TIPUTOZHOTO /i1 BBDKUBAHUA) OOIIECTBO C YETKUM I[€EHHOCTHO-HOPMAaTUB-
HBIM KapKacoM — HacylHas colrajbHas MOTpeObHOCTh. B 3amaqHoi HayIHOM
JIUTepaType aTpUOyTUBHBIE XapAaKTEPUCTUKU «XOPOIIEro obirecTBa» Gpopmy-
JINPYIOTCS B paMKaX JUCKYCCUH JTUOEPaINCTOB 1 KOMMYHUTApUCTOB. JInbepa-
suctckas mogensb (k. K. TanbpedT, Y. JIunnMaH) oprueHTUPOBaHaA Ha TaKue
rmapaMeTphl, Kak CcOOJfofieHre MpaB W CBOOOA 4ejoBeKa, COlMasbHas IOZ-
ZlepKKa He3alllUIIeHHBIX CJI0eB HacesleHus, 3aliuTa OKpy»Karollel cpebl, Ma-
TepuanbHOe 6JarOCOCTOSTHUE TPAKJAH U JIP.; B KOMMYHUTAPUCTCKON MOJeNN
(A. Otiuonwy, [I. Bok, A. DpenxainsT, K. Bosbd) akieHT AeaeTcs Ha BBICOKOM
YPOBHE COIMANBHOTO ZIOBEPHs, OOIIHOCTU KIIOYEBBIX COI[UATBHBIX [IEeHHOCTEMH
U HOPM, 3By4aHUU «I0JI0CA MOpan», MOPaJbHOM MyKecTBe. OTeuecTBeHHas
Mozenb B. ®eZ0TOBOM BHIIOTHEHA C YYETOM CHEIUUKU POCCUMCKUX COIIUAID-
HBIX peanuii. B JaHHON MOZENN «XOpolilee 0OIMIECTBO» SABISIETCA CTAOWIbHBIM,
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6e30macHBIM, 06eCIIEYNBAIOIUM BO3MOXXHOCTH Pa3BUTHsI CBOMM WieHaM. Ha-
JIMYYe B HANMEHOBAHUY KOHIIENITA NOHATHA «XOPOIee» CBUAETETbCTBYET O TOM,
YTO aHaIN3 0603HaUYEHHOM TPOBIEMATUKH BEIXOAUT 38 PAMKHU COI[UOTIOTHH, CO-
uanbHOU GMIocodUH, MOTUTOIOTUN U MOXKET OBITH NIPEAMETOM HCCIEA0Ba-
HUA 9THUYECKOro XapakTepa. MOXXHO IIPeAIIONIOKUTh, YTO YHUBEPCAIU3YEeMBIM
STUKO-HOPMAaTHUBHBIM U3MEPEHUEM «XOPOIIETO OOIIECTBA» MOXKET BBICTYIIUTh
MeHBblIlee 3710. «Xopoliee 06IecTBO» He heaabHo. OHO He MOXKET COCTOATD UC-
KJIIOUHTEIHHO M3 XOPOLINX JIOZEH, TaK XKe, KaK 1 He MOXKET B YCIOBUAX IMI06aJTb-
HOT'0 MHpa MHKAIICYJIMPOBAThCA U OTTOPOAUTHCS OT «IUIOXUX OOLIEeCTB». «X0po-
I1ee 0061IIeCTBO» — 3TO YeCTHOe 00111ecTBO. ITyGIMYHBIHN AUCKYPC O COZIEPKAaHUN
COLIMAJIBHBIX HOPDM B TaKOM OOIIeCTBe HCKJIIOYaeT ale/UIMpOBaHMe K MaKCU-
MH3anuK 0611ero 6yara JOOBIMU CpeAcTBaMU. VcciezoBaHue HOPMAaTUBHOTO
coZiepKaHUs MTOHATHA «MeHbIIIee 3J10» IIPEAIIPUHATO B psizie pabot A. B. IIpo-
KodbeBa, IPU ITOM JIOTHKA «MEHBILETO 3/1a» U3yJaniach B KOHTEKCTE MHIUBU-
[lyalbHOTO MopasbHOro Beibopa. [I. Komm B paboTe «Mopaib, HOPMaTUBHOCTb
1 0011IeCTBO» ZI0KA3bIBAET, YTO BO3MOXKEH U COIMAIbHBIN BbIGOP. CITOCOGHOCTD
BBIOMpATh COOCTBEHHBIM MOPaJIbHBIN KOJ — OJHA U3 aTpUOYTUBHBIX Xapak-
TEepUCTUK obuiecTBa. COLMATbHBIN MOPAJIBbHBIM KOZ, B KOTOPOM COZAEPXKHUTCA
HOpMa HeOOXOAUMOCTH MPU3HAHUA «3JI0CTHOCTH» IMOCTYIIKA, COBEPIIEHHOTO
B CHUTyalluM BBIOODA MeHbIIEro 3ja (3ampeT Ha caMOoOIIpaBaHue), IIPeACTaB-
JISIETCST COOTBETCTBYIOIIUM L[EHHOCTHO-HOPMAaTHUBHBIM [TapaMeTPaM «XOPOIIETO
obuecTBa». ApUCTOTeNb, pacCcMaTpUBasa MpoOIeMy CIpaBeAIUBOCTH (TIpaBo-
CYZHOCTH), aKI|eHTHPYeT BHUMaHIe Ha TOM, YTO MEHbIIIEE 3JI10 B OTIpeJieJIeHHOM
KOHTEKCTe cyuTaercs 6;1aroM (OHO IIPEAIIOYTUTENBHO, a YTO IPEANOYTHUTENh-
HO, TO ¥ 61aro0). IIpu 3TOM BRIOOP B TIO/IB3Y MEHBIIIETO 3714 HE ONIPAaBJBIBAET He-
MIPaBOCYZHOTO, TIOCKOJIbKY, BEIOMpas MeHbIIIee, a He OOJIbIIee 3710, OH BEIOUpPAeT
671aro, a 3HAYUT, ABJISETCS CBOEKOPHICTHBIM. MBICTbh O TOM, YTO MEHbIIIEE 3710
MOXKET BBICTYIIATh Kak oblee 61aro, Wiy, 1o KpaiiHeil Mepe, KaK HOpMaTHUBHOE
OCHOBAHUE COIIaJIbHOIO AEHCTBYA, Ha NIePBBIH B3IVIA/, BHI3BIBAET OTTOPKEHHE
u HenpuATre. OZHAKO JIOTHKA MEHBIIETO 371a MOXKeT OBITh TOW OTIPaBHOM CTY-
IIeHbI0, C KOTOPOM HauyMHaeTcs IIpeoO0pa3oBaHue CyIIeCTBYIOIIEro OOIiecTBa
B xopoliee. JTa JIOTHKA He MpeJIoaraeT CMUPEHHUA Mepes COIMaIbHON He-
CIIpaBeJJIMBOCTBIO, HO OHA HCKJIIOYaeT TOJEPAaHTHOCTD K 3JIy, UCIIOJb30BaHHe
cBOGOZBI /1A onpapianus 31a. OHa TpebyeT YeTKOi pacCTaHOBKU [EHHOCTHO-
HOPMAaTHBHBIX aKI[eHTOB, T. €. UMEHOBAHUA 3J1a — 3JI0M, a 6y1ara — 6J1arom.

S

Ilpu ¢uHaHCOBOM moxzep:xkke CoBera mo rpaHtam IIpesuzeHtra P®, mpoekT
Ne MK-5295.2016.6.
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Koval Ekaterina

“GOOD SOCIETY” AS A SOCIETY OF LESSER EVIL*

“Good Society” is an advanced version of social imaginaries. The actual so-
cial need is achievable, suitable for life (unlike suitable for survival) Society with
a clear value-normative framework.

Attribute characteristics of a “good society” are formulated in the frame-
work of the dispute of liberalists and communitarians. The liberalist mod-
el (J. Galbraith, W. Lippmann) is focused on such parameters as the observance
of human rights and freedoms, social support for disadvantaged groups, envi-
ronmental protection, material welfare of citizens, etc. In the communitarian
model (A. Etzioni, E. Bock, A. Erenhalt, K. Wolff) the emphasis is on a high level
of social trust, identity of key social values and norms, the sounding of the “voice
of morality,” moral courage. The model of V. Fedotova takes into account the spe-
cifics of Russian social realities. In this model the “good society” is stable, secure,
providing opportunities for the development to its members.

The presence in the name of “good society” the notion of “good” indicates
that the analysis of this problem is beyond the scope of sociology, social philoso-
phy, political science, and can be subject to ethical research. One can assume
that universalized ethical and normative dimension of “good society” may be
the lesser evil. “Good Society” is not ideal. It can't consist exclusively of good
people, as well as can't be encapsulated or dissociate itself from “bad societies”
in a global world. “Good Society” is an honest society. Public discourse about
the content of social norms in such society excludes appeals to maximization
of the common good by any means.

Study the normative content of the concept of “the lesser evil” is set out
in a number of papers of A. Prokofiev, and the logic of the “lesser evil” has been
studied in the context of individual moral choice. D. Kopp in “Morality, Normativ-
ity and Society” proves that the is social choice is possible. The ability to choose
its own moral code is one of the attributive characteristics of society. The social
moral code is corresponding to the value-normative parameters of “good soci-
ety” if it contains the norm of the need to recognize “malice” of act, committed
by in a situation of choice of lesser evil (prohibition of self-justification). Aristo-
tle, considering the problem of justice, focuses attention on such fact: the lesser
evil in a certain context is considered to be good (it is preferred, but if something
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is preferred, it is good). The choice in favor of the lesser evil does not justify
the unjust man, because choosing the lesser rather than greater evil, he chooses
the good, which means that he is the self-serving.

* With the financial support of Council for Grants of Russian Federation President,
project N© MK 5295.2016.6.

Koancesnuxosa Mazoanena
Kanauzgat ¢prmocodckux HayK, HAYIHBIN COTPYAHUK
NuHcTuTyT drnocoduu Poccuiickoit akaZieMUu HayK

BMO3THKA: 3HAYEHUE U ITEPCITEKTVMBA PA3BUTHUA

BuosTuka kak coBpeMeHHas NpUKIaZHag JUCIUIUIMHA BO3HUKIA B 60-X IT.
XX Beka A TOro, YTOOBI JaTh OTBETHI HA BOJIHYIONIHE COOOLIECTBO MEAUKOB
Y MAI[UeHTOB HOBBIE MEAUIIMHCKYE BOIIPOCH], BO3HUKIINE B pe3y/IbTaTe Pa3BU-
THA TEXHOJOIuH. Bolpockl, KOTOpBIe He MMeNH stricte MeAUIIMHCKOTO Xapak-
Tepa, HO 6e3 OTBeTa Ha KOTOpHIE ZOOPOCOBECTHOE MIPOBEAEHUE MEJUIIMHCKUX
npouenyp (peub UZET, B IEPBYIO oYepeZib, O PerviaMeHTallui HOBBIX BUZIOB Jie-
YeHWs U YCTPOWCTB, CIIACAIOIINX KU3Hb) OBLIIO HEBO3MOKHO.

Ha cerogHAmHWN JeHb CUTyalUsd OYeHb IIOXOXKA: pa3BUTHE OHO3TUKU
olpeZiesiAeTcs pa3BUTHEM HOBBIX TeXHOJOTMH M BO3ZHUKHOBEHMHEM HOBBIX BO-
IIpOCOB, TpeOylomux oTBeTa. [I0CKOIBKY COBpEMEHHBIE TEXHOJIOTMH BBIXOAAT
JlJIEKO 32 PaMKU TepalleBTHYEeCKOH NPaKTUKU U KacaroTca 6osee IIMPOKOro
criekTpa npobseM, 6MO3THKA paclIUpseTcs. DTO ABWKEHHUE, OHAKO, He SBJIA-
€TCsl YeM-TO HOBBIM, CKOpee — 3TO BO3BpallleHHe K MCTOKaM, [TOCKOJIbKY O1o-
STUKYy U3HAYaJbHO MMOHUMAU KaK «3TUKY XKU3HU»: B 1927 HeMelKuil yueHbI!
@pur SIp BriepBBIE UCIIONB30BAJ TEPMUH «OMO3THKa» M aHAJIOTUYHO MMITepa-
TuBy KaHTa BBeN T.H. «OMO3THYECKUN MMIIEPATUB», TPEOYIOINI OTHOIIEHUA
KaK K I1eJIM He TOJIbKO K 4eJI0BEeKY, HO TaKKe K pacTeHUAM U )KUBOTHBIM. Taxke
Ban Penecciiep IToTTep, KOTOPHIH B 1970 rogy ynoTpe6uiI TEpMUH «6HOTHKA,
[IO3UIIMOHUPOBAJ HOBYIO JUCLIUIUINHY KaK 9KOJIOTUYECKyI0 STHUKY, KOTopas pac-
cMaTpUBaeT YeJoBeKa B KOHTEKCTe ero INIyOOKUX CBA3el ¢ OKpyKeHHUEeM.

Cefiyac MO)XHO TOBOPUTH O JBYX 3HAYeHHAX OWOITUKU: B Y3KOM 3Ha-
YeHUH OMO3THKA PpeTyIupyeT IIpo6JeMbl, CBA3aHHBIE CO 370pPOBbEM Yeso-
BeKa, CIOpHBbIe CUTyallUM BO B3aUMOJEMCTBMU Bpaya M ITallMeHTa, YIeHOro
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U TIO/IOTBITHOTO, a TaKXKe IpoYre MpobJIeMbl, BEITEKAOIIe 13 GYpHOro pas-
BUTHS MEAUIUHBI U GUOTEXHOJOTMH. B TaKOM MOHMMaHUK GUOITHKA KacaeT-
CsI TOTPAHUYHBIX CUTYAIMH B )KU3HEHHOM I[UKJIE YeTOBEKA, COCPEAOTOUEHHBIX
BOKDYT pokJeHus, 60e3Hu u cMepTu. K ee KI04eBBIM MHTepecaM OyAyT OT-
HOCHTbBCSI, HAIIPUMED, BOIIPOCH! ZIOIYCTUMOCTHA abOPTOB, BCIIOMOTATENbHO-Pe-
MTPOAYKTUBHBIX TEXHOIOTUI U UCCIeJOBAaHUI Ha SMOPHUOHAX, TPAHCIUIAHTAI[UN
OpraHOB M KCEHOTPAHCIUIAHTAIINY, MEAUIIUHCKHUX SKCIIEPUMEHTOB U TTOJTUTUKH
KPYIHBIX papMareBTHIECKIUX KOMIIAaHWH, KIIOHUPOBAHUS, U, B KOHIIE KOHIIOB,
9BTaHa3WH, IPEKPAIleHNs JTeYeHUs U OIIpeJeIEHU CMEPTH YeIOBeKa.

B cBOEM HIMPOKOM 3HAYEHUU GUOSTHKA MOHUMAETCS KaK 3TUKA JKU3HU
HE TOJIbKO YeJIOBEKA, HO U IPYTHX KUBBIX OPTaHU3MOB, pedIIeKTUPYIOIIast IPo-
6J1eMbl DKOJIOTHMYECKOTO XapaKTepa W BOIPOCH IIeHHOCTH O6Hopa3Hoobpasus.
JlaHHOe MMOHUMaHWe GMOSTUKY He MCKIIIOYaeT TIePBOro, a CTPOUTCS HaJ HUM,
OXBaTHIBast MEJUITMHCKIE U OUOJOTHYECKUE TPOGIEMBI ¢ 60JIee BBICOKOM ITEp-
CIIEKTUBHI U B 60jiee MUPOKOM KOHTeKcTe. OHAKO, 3TO Ompe/iesieHre G103 TUKU
BCTpeYaeTcs pexe, ueM ee bostee y3Kas e GUHUITUA.

B CBsI31 CO CTPEMUTETHHBIM pa3BUTHEM GUOTEXHOIOTHM, a TAK)KE C HOBBI-
MU OTKPBITHSMU B GyHZIaMEHTAJIbHON HayKe, KOTOPBIE YKA3bIBAIOT HA HAJIM-
Yrie CO3HAHUS U MODPAJIU CPeAU APYTUX BU/OB, MpejaraeTcs pacCMaTpUBaTh
OGUOSTUKY B ee IMUPOKOM 3HAYEHWH U C aKI[EHTOM Ha YBa)KeHWE WHTEPECOB
JKUBBIX CYIIECTB. YMECTHO /la)Ke YTBEPIKAEHNE, YTO MBI )KMBEM Ha IOpore HOo-
BOM TapagurMbl, B KOTOPOU YeJIOBEK OyZeT pacCMaTPUBAThCA KaK CYLIECTBO,
ropaszo 6mKe CBA3aHHOE C OCTANbHBIMU XUBOTHBIMHU, 8 MHOTHE KUBOTHBIE
GyZIyT BKJIIOUEHBI B KPYT CyIIECTB, 06JaIal0IUX MOPATbHBIM CTATYCOM, YEMY
GyZieT crtocob6CTBOBATh Pa3BUTHE OMOTEXHONOTHI U CTUPAHUE IPAHUI] MEXKIY
BU/IAMH.

Kozhevnikova Magdalena

THE MEANING AND DEVELOPMENT PROSPECTS OF BIOETHICS

Bioethics as a modern applied discipline emerged in the 60th of the XX cen-
tury to answer medicine related questions posed by medical and patient society
in the view of rapid technological development. Those were issues of no stricte
medical character, yet diligent medical procedures (the talk is primarily about
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regulation in the sphere of new types of lifesaving therapies and devices) couldn’t
be applied without answering the latter.

At the moment the situation is pretty similar to that described above: devel-
opment of bioethics is defined by the development of new technologies and ap-
pearance of new questions calling for urgent answers. Since new technologies go
far beyond therapeutical practice and deal with a wider spectrum of problems,
bioethics is expanding.

Yet, this movement is not anything new, it is rather “back to basics” since
initially bioethics was perceived as an “ethics of life”. In 1927 the German sci-
entist Fritz Jahr was the first to use the term “bioethics” and similar to Kant’s
imperative he introduced a so called “bioethical imperative” requiring to treat
not only human as an end, but apply the same principle to animals and plants
as well. Likewise Van Rensselaer Potter who used the term “bioethics” in 1970,
positioned the new discipline as an ecological ethics which views the human
in the context of his deep ties with the environment.

Now we can talk about two meanings of bioethics: in its narrow meaning bio-
ethics regulates issues related to human health, disputable issues in the patient-
doctor and scientist-subject relations and other problems rising in the course
of medicine and biotechnologies rapid development. In such a meaning bio-
ethics deals with border situations in the human life cycle focusing on birth,
morbidity and death. Its main concern is, for example, allowability of abortions,
assisted reproductive treatment and embryo experiments, transplantation of or-
gans and xenotransplantation, medical experiments and policies of major phar-
maceuticals companies, cloning and, finally, euthanasia, cessation of treatment
and definition of the human death.

In its broad meaning bioethics is understood as ethics of life of not only hu-
man but also of other human organisms reflecting problems of ecological char-
acter and issues of biodiversity significance. Such a meaning of bioethics doesn’t
exclude the one described above, yet it is built upon it, covering medical and bio-
logical issues from a wider perspective and in a more broad context. However,
this definition of bioethics is less common compared to its narrow definition.

Due to the onrush development of biotechnologies and new discoveries
in fundamental sciences which point to presence of conscious and moral in other
species, it is suggested that bioethics should be used in its broad meaning with
the focus on respect for the interests of living beings. It is even appropriate to state
that we live on the verge of a new paradigm where a human would be treated
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as a being more close to other animals while other animals would be included
into the circle of beings enjoying a moral status which will be endorsed by the de-
velopment of biotechnologies and blurring of distinctions between species.

Kocopyxosa Anexcaropa AHOpeegHa
ACCHCTEHT
Poccuiickuii yHUBEPCUTET APY:KOBI HAPOZOB

[MTOHATHWE HEHHOCTN Y ©. HULIIE KAK BOITPOC
Ob ABTOHOMUIIM MOPAJIN

OfHO M3 BOXKHEUITUX TOJIKOBAHUM MOHATUA IEHHOCTH B GMIOCOOUU BhI-
ckaseiBaeT ®. Hurrre. OTO MOHATHE OKAa3bIBAETCSA CBA3AHHBIM C MIPU3HAHUEM
Yero-To KakK 3HA4MMOI'O, BOJIEBOTO YTBEPXKJAeHUs dero-mubo. [loHATHe mepe-
OIIEHKU BCEX IIEHHOCTEN KJIIOYEBBIM 0OPa3OM OTpEeZeeTcs Yepe3 OMrUcaHue
BOJIM KaK BOJIX K BJIACTH / MOTYIIIECTBY.

B KOHTEKCTe JaHHOTO ONpeZieIeHNs IIEHHOCTH, /IO CUX ITOP 00CyKAaeMbIM
BOIIPOCOM SIBJISIETCS BOIIPOC O TO, YTO €CTh MOPaJib, MOPAJIbHOE CO3HAHUE B CHU-
Tyauuu NPUHIUIIHATBHON KOHCTPYUPYMOCTHU IIeHHOCTEH.

060611251 Kpy>KeHUE HUIIEBCKOU MBICIU BOKPYT TEMBI ITEPEOIIEHKHU IIeH-
HOCTeH, MOXKHO CKa3aTh, YTO IIEHHOCTH €CThb TaKoe yTBep:kZeHue peHOMeHa,
KOTOpOe OTBeyaeT KPUTEPHUIO POCTa, YBEIMYEHHA CHUJIBI U MOIIH, TO eCcTh pac-
LIBETa, a TaKKe 2) CaMOIIPEOOIeH s, a TakKKe 3) BEYHOT'O BO3BPAIEHUS TOTO
JKe caMoro, 4) I[eJIOCTHOCTHU YeJIoBeKa.

CB#3b LIEHHOCTH ¥ POCTa BOJU K BJIACTH, KaK U caMO ITOHATHE BOJH K BiIa-
CTH, TIPOU3PACTAIOT B HUIIIEBCKONH MBICJIU B KOHTEKCTE MPOOIEMBI MCTOKOB
HUTWIN3Ma, KOTOPBIM KaK CTPALIHBIN I'OCTh CTOUT IIepes; YeIoBedecTBOM. Buss
KOPDHU HUTWIMCTUYECOKOTO YMOHACTPOEHUS COBPEMEHHOIO YeJIOBEYeCTBA
B OCOOEHHOCTSIX PAa3BUTHS UCTOPUYECKOTO XPUCTHAHCTBA M COKPATUYECKOTO
criocoba MbIuTeHus, Hullme pa3BUBaeT WAEK0 LIEHHOCTH WPPAlMOHATHHOTO,
BUTAJIBHOTO, IMOHUCHICKOTO Havasa, KOTOPOe BO MHOTOM OTOXKECTBIISETCS
C BOJIEH K BJIaCTH-MOTYIIECTBY *KU3HM.

CamMonpeo/ioIeHr e BOJIU ZIOJKHO TIOHUMAThCS B pa3roBOpe 006 aKCHOJIOTUH
Hurie kak BasKHeHIast YepTa v CMBIC/ BOJIU K BJIACTU. BO3BBINIIEHNE TTOHUMA-
eTCsI 37IeCh KaK POCT HaJl cCaMUM COOOI.
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Huiie packpbiBaeT IVIaBHYIO OCOOEHHOCTh IIEHHOCTH B MOpaIH: OHa
He MOXeT OBITh PAJOIMONIOKEHHON OOBIYHBIM CTPATETMYECKUM /TIparMaTiye-
CKMM IIeJIAAM, TaK YKe KaK U IMoHATHe bora.

VHTepecHO, YTO C TOYKU 3PEHUS A KJIACCMYECKON palroHaIUCTCKON
TPaJUIINY B 9THKE 3/IeChb cpasy 6pocaeTcs B v1asa mpobiiemMa — OTCYTCTBUE Iie-
JIerioylaraHus BOOOIIEe yCTpaHsAET HalllM MPUBBIYHBIE BO3MOXKHOCTH MBICIUTD
MOpaJb KaK MOpasibHOe Iiesienonaranve. CiefyeT IOAYEPKHYTh, YTO Hes KOH-
CcTpyupoBaHusa (IepeolleHKH) IeHHocTel y Hullme Jo/mKHA ¢ Halled TOYKU
3peHMsT MIOHUMAaThCs UMEHHO B KOHTEKCTE HJeU aBTOHOMHOCTU MOPAaJTbHOTO
cyObeKTa, MpeIoIaralieli ero onopy TOJIbKO Ha COOGCTBEHHYIO / IUIHYIO OT-
BETCTBEHHOCTbH I10 OTHOIIIEHHIO K BOIIPOCY O IfeHHOM. KoHTekcT Huirire 3aza-
€T CJIefiytoliee TIOHUMAaHUe: eCTU TVIaBHas Ufies — TeMa aBTOHOMUU CYyOheKTa,
TO BOIIPOC IT€PEOIIEHKHU IIEHHOCTEH — 3TO BOIIPOC 0 popMe BOJIEHHsI, B KOTOPOU
TIPOSIBJISIETCS CyO'BEKT IIEHHOCTHOTO IieJieToaraHue («CyObeKT MOpaiu»).

Kosorukova Alexandra

F. NIETZSCHE’ THE NOTION OF VALUE AS THE QUESTION
OF THE AUTONOMY OF MORALITY

One of the most important interpretations of the values was expressed
in the philosophy of F. Nietzsche. This concept is associated with the accep-
tion of something as meaningful, volitional approval of something. The concept
of revaluation of all values is determined through the description of the will
as the will to power / strength.

The context of this definition of values provides the question of what
is morality, moral consciousness in a situation of designing values. Summing
up F. Nietzsche’ thoughts over the theme of revaluation of values, we can say
that values have such an approval of the phenomenon which meets the crite-
ria of growth, increase strength and power, that is, of prosperity, and 2) self-
overcoming, and 3) the eternal return of the same, 4) integrity of the person.

The relationship between values and growth of the will to power as well
as the notion of the will to power grows in F. Nietzsche’ about the origins of ni-
hilism, which is called in his works a terrible guest standing in front of human-
ity. Seeing the roots of the nihilistic mindset of modern humanity in the devel-
opment of historical Christianity and the Socratic way of thinking, Nietzsche
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develops the idea of the value of the irrational, vital, Dionysian principle, which
is largely identified with will to power-the power of life.

Self-overcoming should be understood in a conversation about the axiology
of Nietzsche as a major feature of the will to power. The growth is understood
here as the growth over himself. Nietzsche reveals the main feature of the val-
ues in morals: it may not be similar to conventional strategic / pragmatic goals,
as well as the concept of God.

From the point of view from the classical rationalist tradition in ethics there
is a problem: morality as a moral goal-setting is unsustainable without goals.
It should be emphasized that the idea of constructing (revaluation) of values
must be understood in the context of the idea of moral autonomy of the sub-
ject, including its reliance only on one’s own / personal responsibility to the issue
of values. The context of Nietzsche’s philosophy asks for the following under-
standing: if the main idea is the theme of the autonomy of the subject, the ques-
tion of the revaluation of values is the question of the form of willing, which
clearly shows the subject of values and goal-setting (“subject of morality”).

KysHneuos Hukuma Bcegoiodosuu
JlokTop ¢prnocodcKrx HayK, JOLEHT
Cankrt-IleTepOyprcKuil rocyAapCTBEHHBIN YHUBEPCUTET

HPABCTBEHHGKIE ITPEJITTOCHUIKY UICTOPMOCO®VY EBPA3UKICTBA*

MoxKeT NoKa3aTbCsl CTPAHHBIM COIIOCTaBIeHHe MOHATUN «HPaBCTBEHHO-
CTU» U «rcToprocopum». B camom ziesie ucToprocoodust mpearnonaraet o0b-
€KTUBUCTCKYIO, a, CKOpee, Jla)ke abCONIOTUCTCKYIO TOYKY 3PEHUS Ha MOPSIOK
Belell. B To BpeMs Kak IOHATHE «HPABCTBEHHOCTH» 33/JaHO MEXKJIMYHOCTHBIM
TOPU30HTOM YeJIOBEYeCKOI'0 MUPOBOCIPUATUA. MeXy TeM, Helb3s YIIyCKaTh
U3 BUZY, YTO MOZ00OHAsA JeMapKalys, METOJOJIOIMYECKH IIPaBOMepHa TOJIbKO
B PaMKaX MO3UTHUBUCTCKOTO 3HAHUA B [yXe COBPEMEHHOMH, YTWINTaPHO-TIparma-
TUYECKOHN y4EeHOCTH. B TOPU30OHTE Ke PEeTUTHO3HOM dmnocodpurt 3HaHUE UMe-
€T IPUHIUIIAIBHO UHYIO KapTUHY O4eBHAHOCTH. VicTopyy 3amaHON MBICTH
JlaeT IpuMep He TOJTbKO HEMEIKUX MUCTUKOB «OIM03/IaBIIEr0 CPeHEBEKOBBSI»,
HO U «TOMJIEHHUHM» WEeHCKUX POMAaHTUKOB, Ybe HACTPOEHHE OBUIO MOAXBAadeHO
Kbpepkeropom u BOCIIPOU3BEAEHO B Pa3MBIIIIEHHUAX IIPEACTaBUTENEH PeTUTH-
03HOTO JK3WCTEHI[HAIN3Ma.
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Pycckas ¢prmocodus n3HavasbHO BKIIOYAET B cebs1 HapsALY C PETUTHO3HO-
AHTPOIIOJIOTMYECKUM HUCTOpUOCPCKUH acmeKT. «CIoBo 0 3akoHe u biarogaTus»
Wnnapuona Kuesckoro, yuenus crapiia uwrodesi, HakoHel, uckanus I[1. . Yaa-
naeBa u ipo3penus K. H. JleoHTbeBa MOTYT OBITh TOHATHI KaK TPEBOCXUIIIEHIE
LIUBWIN3ALNOHHON ITepCIeKTUBE UCTOpUHU Pocenu.

KaracTpoduueckuii TOBOPOT Hallleli HCTOPUU B Havasie ABaZAIIaTOro CTOJIe-
THUA, YCYTYOUBIIUICS TPAaruieCKUM Ha/IJIOMOB B €T0 Cepe/IiHe U TIOTUTUIECKOH
ZIpaMoii B caMOM ero KOHIIe YCTPEeMJIATN PYCCKYIO MBICIb K TeMe He TOJIBKO JINd-
HOU OTBETCTBEHHOCTH 32 MTOCTUTIIINE HAPOJ UCIIBITAHMUS, HO U K TEMe HeU30eK-
HOCTH, OIIPaBJIaHHOCTU U OUUCTUTEIbHOMN CUle 3TUX UCIbITaHul. U. A. VinbuH,
C. H. Bynrakos, H. A. BepzisieB 1 Zip. MHOTO ITHCAIA 06 3TOM.

Heckonpko B CTOPOHE, KaXXeTCsA, OCTAETCA OJHO U3 CaMbIX 3HAYUTEIbHBIX
¢drrocodpckux TeYeHUH TOCAEPEBOIOIIMOHHON Poccuu: eBpa3uiicTBo. Mexay
TeM, UX UCTOPUOCODCKUE UEU IO OXBATy CIOXKETHBIX JUHUM, MaciiTady, Tiy-
OvHe W OTYETIMBOCTU IOCTABJIEHHBIX 3a/a4 BIIOJHE MOTYT IPETEH/O0BATh
Ha MecTO Haubosiee TEPCIEKTUBHBIX B IUIaHE KOHCTPYKTUBHOW WHTEPIIPETa-
UMM HoBeMeil uctropun Poccuu. KpoMme Toro, Aj1s1 HaC cerofiHA MOXKET TIpeJ-
CTaBJIATh UHTEPEC OCHOBAHMUA MOTHBALIUM UX UCCIEA0BATEIbCKON AeATeTbHO-
CTH, COMMIKABIIEN X C TPAKTUYECKUMU MPEATPUATUAMYU COIUATHCTUIECKOTO
cTpoutenbcTBa B Poccun. CerogHA TPyZHO Ipe/CTaBUTh, KAKUM MY»Ke€CTBOM
(B MOATMHHO IUTATOHOBCKOM CMBbIC/IE) Hazo O6bpu1o obmagate H. C. TpyGeromy,
I1. H. CaBunkomy, JI. I1. KapcaBuny, I. B. BepHazckoMy, 4ToOBI TOCTIE0BA-
TEeJIbHO TIPOTUBOCTOATD U JTMOEpaTbHBIM, U KOHCEPBATUBHBIM UCTOJTKOBAHUAM
«CMBICJ/Ia» PYCCKOM PEBOJTIOLNY U IIEPCIIEKTUBEI ee IIPeo/I0NIeH .

Kak u3BecTHO B TOWCKaX €AMHOM HayIHO-PHIOCOPCKON METO/0JIOTHH,
CIIOCOOHO# ZIaTh YHUBepCcalbHOe 060CHOBaHUE ITUBUIN3AIIMOHHOON TEPCIIeK-
tuBsl Poccun, 1 H. C. Tpy6etikoii, u I1. H. CaBUIKU# U Ap. UCXOJWIN U3 OUE€BUI-
HOU Z/1f1 HUX ¥ IOTOMY MMeloIlleil akcuoMaTU4eCKUY CTaTyC UHTYULIMH «1eJI0CT-
Hoctu EBpasun». 3HaHUs TTOA0OHOTO POZia MOAKPEIUISETCS TPEUMYIECTBEHHO
OTIBITOM JIMYHOTO TIEPEKUBaHUsI, 0OOCTPEHHOTO B 3TOXY KaTaCTPODUIECKUX
noTtpsceHuii. CucTeMaTHYeCKoe SMIMpHUYECKOe U TeopeTHdecKoe oIpezese-
HYE TAKOTO 3HAHUS MOXKeT GOPMHUPOBATHCS HA TIPOTHKEHUH KU3HU HECKOIBKO
clefylomux nokoneHuit. CaefoBaTeNbHO, B JAHHOM CJIydae peyb W/eT O HpaB-
CTBEHHOM BBIOOpE, IMpeAroNaraliliM TeopeThudeckue mnoctpoeHus. Tem 60-
Jiee, YTO 3TOT BHIOOP HE TOJIBKO BJI€YET WJEeHHOe IPOTUBOCTOSTHUE BHYTPH pe-
BOJTIOITMOHHOM OIITO3UIINY, HO U TMpETEHAyeT Ha BHIPAOOTKY YHUBEpCATbHOE
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TEOpUH, MPeTEeHAYOUINI Ha NPUOIIKEeHHEe K YHUBEPCATIbHON TOYKE 3PEHU,
[IPUMUPSIONIEH IIPOTUBOOOPCTBYIOIINE CTOPOHBI BHYTPUPOCCHIICKOTO MUPO-
BO33PEHYECKOr'o pacKoJa.

* JlokJiaZ, IOATOTOBJIEH TIpH moAzAepkKe rpanta PTH®: «Mcropruocodus coruaib-
HBIX Ipeobpa3oBanmii B Poccun», N214-03-00361.

Kugnetsov Nikita

MORAL CONDITIONS HISTORIOSOPHY EURASIANISM

It may seem strange comparison of the concepts of “morality” and “phi-
losophy of history”. In fact historiosophy suggests objectivist, but rather, even
absolutist view of the order of things. While the concept of “morality” is set in-
terpersonal horizon of human perception of the world. Meanwhile, one can not
overlook the fact that such a demarcation, methodologically justified only with-
in the limits of the positivist knowledge in the spirit of the modern, utilitarian
and pragmatic learning. In the horizon of the religious philosophy of knowledge
is fundamentally different picture of the evidence. History of Western thought,
is an example of not only the German mystics “latecomer Middle Ages”, but
“longing” Jena romantics, whose mood was picked up by Kierkegaard and Play-
back plagued in the thinking of representatives of religious existentialism.

Russian philosophy initially includes, along with religious and anthro-
pological aspect of historiosophy. “Word on Law and Grace” Hilarion of Kiev,
the teaching elder Philotheus finally Hunt PY Chaadaeva KN Leontiev and in-
sight can be understood as an anticipation of civilizational prospects of Russian
history.

The catastrophic turn of our history in the early twentieth century, exacer-
bating-shiysya tragic bruises in the middle and the political drama at the very
end rushes Russian thought to the subject of not only individual responsibility
for befell testing people, but also to the theme of the inevitability, the justifica-
tion and the cleansing power of these tests. IA Ilyin, S. Bulgakov, NA Berdyaev
and others. Wrote about this a lot.

Several in the side, it seems, it is one of the most important philosophi-
cal currents of post-revolutionary Russia: Eurasianism. Meanwhile, their his-
toriosophical ideas for storylines coverage, scope, depth and clarity of tasks
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may well claim to be the most promising in terms of constructive interpretation
of the recent history of Russia. In addition, for us today may be of interest mo-
tivation base their research activities, brings them closer to the practical enter-
prises of socialist construction in Russia. Today it is difficult to imagine what
courage (in a truly Platonic sense) it was necessary to have NS Trubetsomu,
PN Savitsky, LP Karsavina, GV Vernadsky to consistently confront and whether-
liberal and conservative interpretation of the “meaning” of the Russian Revolu-
tion and the Prospects of its overcoming.

As it is well known in the search for a unified scientific and philosophical
methodology that can provide a universal justification tsivilizatsionnooy pros-
pects of Russia, and NS Troubetzkoy, and PN Sawicki et al. Started from the ob-
vious to them, and therefore has the status of axiomatic intuition “Eurasia in-
tegrity.” Knowledge of this kind is supported by the primarily tively experience
personal experience, in an era of heightened catastrophic shocks. Systematic
empirical and theoretical determination of this knowledge can be generated
over the life of the next several generations. Therefore, in this case we are talk-
ing about moral choices, implying theoretical constructs. Moreover, this choice
not only involves ideological confrontation within the revolutionary opposition,
but also claims to be the production of a universal theory, applying the approach
to a universal point of view, reconciling the warring parties Russian domestic
ideological split.

KysHneyos Hukonaii CmenaHoguu

Kangauzar ¢prmocodckux HayK, AOIEHT

Ypanbckuii desepanbHbIN YHUBEPCUTET UM. IEPBOTO Mpe3uzieHTa Poccru
b. H. ExpniuHa

APVICTOTEJIb: PALITMOHAJIbHBIE OCHOBAHNWA CBOEO/bI

Kak u3BecTHO, Hay4Has paljioHaJIbHOCTD IIpeANoiaraeT MOUCK OObeKTUB-
HBIX IIPUYMH U 3aKOHOB JIeHiCTBUTEIbHOCTH, @ B COBPEMEHHOM Hayke IpocMa-
TpUBAETCA TEH/JEHLUA YYUTHIBATh U aKCUOJIOIMYECKHe KOMIIOHEHTHL. B aTOM
IaHe «JTUKa «U «[lomuTuka» ApPUCTOTENA YHHKaJbHOE TBOPEHHUE JpEeBHe-
rpedeckoil pumocoduu, rae obuiecTBEHHAA JKU3HD, COL[MATbHBIE MHCTUTYTHI
paccMaTpUBalOTCA B HEPA3PBIBHOW CBA3M C 3THUKOM, OOIECTBEHHBIM H7I€aioM,
a oCJIeZTHUM — €O creludpuKoN JesoBeKa.
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ApucToTenb MOKa3biBaeT 06yCIOBIEHHOCTh TOCYapCcTBa, COGCTBEHHOCTH,
CeMbU OTIpe/Ie/IeHHBIMU MTOTPEGHOCTSIMU COBMECTHOM XKU3HMU JIFO/IEH, YTO HEOD-
XOZIMMO YYUTHIBATh M CETO/HS B COIMAMbHBIX U MIOJUTUIECKUX HayKaX. To, 4To
11eJIbI0 TIPAaBUJIBHO YCTPOEHHOTO TOCyZapCcTBa ABJsteTcs obiast mosb3a, obiiee
6J1aro, MOJIb30BaHUE CBOOOOM, 1, B KOHEUHOM CYETE- CYACThE, TO3BOJIAET YBH-
JIeTh B APUCTOTeJIe TIPeIIeCTBEHHNKA el r'yMaHu3Ma JIT0XHU Bo3porKaeHus,
r7le pasBUBAINCH WZleW 00 YHUKAJIbHOCTH U IIEHHOCTU 4yenoBeka. OTMedaert-
cA TaKKe OrPaHUYEHHOCTb apHCTOTEJIEBCKOrO FyMaHM3Ma M JeMOKpaTHh3Ma.
OZHOBpPEMEHHO TOKa3bIBAETCS, YTO APHUCTOTENb TOHUMAA QYHKIMOHATbHOE
Y IIEHHOCTHOE 3HaYeHUeE TPAKAAHCKON CBOGO/BI, €€ CBA3D C W/IealoM MTPaBUIb-
HOTO TOCY/IapCTBEHHOTO YCTPOMCTBA.

B cBeTe conManbHBIX SKCIIEPUMEHTOB U TpareAuii XX BeKa CBA3b YIEHUs
ApUCTOTEJIS ¢ STUKOM U aHTPOIOJOTHEl IPUAAET ero paboTaM aKTyaJlbHOCTb
HECMOTPsI Ha MHOTHe aHTUTYMaHHBIE CTOPOHBI COBPEMEHHOM KU3HU.

Kniouesble cnosa: HaydHast paliiOHATBHOCTD, STHKA, aHTPOTIOIOTHsI, aKCH-
oJorusi, cBoboza, 61aro, 106poJeTeNb, CIacThe.

Kuznesov Nikolay
ARISTOTEL: RATIONAL FOUNDATION OF FREEDOM

As is well known,sientific rathionaliy presuppouse gest objective reasons
and laws of objectivity, and in modern sience we can see tendency of registration
axiology components. In this aspect “Ethics” and “Politics” by Aristotel are unic
creations of anceint greece philosophy, were social institutes are researche indis-
soluble with ethic, social ideal, and last with the specific nature of man.

Aristotel demonstrate to lead the state, privace and family depend from
needs of joint life of people. It is nesesary to take into account in social and po-
litical sciences .Because THE AID OF state is comon benefit, using of freedom,
and in final — happiness, permit to see that Aristotel is a previous of ideas of hu-
manism of Renaissanse, where developed the ideas of unic and value of human.
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Kynaxosa Anacmacus bopucosna
Marwuctp 1 kypca
BopoHeXCKUH roCcyZapCTBEHHBIA YHUBEPCUTET

[TIOCTMOJEPHUCTCKUM IMCKYPC 1 KBAHTOBASI MEXAHUKA:
[IOCTPOEHME HOBO KAPTUHBI MMPA KAK 3AITPOC HOBOW 3TUKU

B faHHO# cTaThbe pacCMaTPUBAIOTCS BIMSHUS OTKPBITUN KBAHTOBOM Me-
XaHUKU 1 GwIocoduss MOCTMOAEPHA, KOTOPHIE AAI0T HAM IIOBOJ, YCOMHUTHCS
B OJHO3HAYHOCTH UMEIOIIVXCS IIPeCTaBIeHNi 06 YCTPOYCTBE MUPa, €ro 3aK0-
Hax U CJIOKUBIINXCS B OTHOLIEHUU MUPa / CYIECTBOBAHUS dTHYECKUX HOPMaX.
B pa6oTe MbI CTPEMUMCST BBISIBUTD IIPEATIOCEUIKN M OCHOBAHMsA, O1arogapst Ko-
TOPHIM 0OPMIIAIOTCS HOBbIE CIIOCOOH! IOHUMaHs Pa3INIHbIX chep AeHCTBHU-
TEJIbHOCTH, B YaCTHOCTH, HOBAs 3THKA.

KapTuHa Mypa IpOTUBOPEYMBA, 1 3TO 06YCIOBIEHO: 1) HEMOIHOTOMH 3Ha-
HUW O MHUpE, KOTOpble MBI ceiiuac uMeeM; 2) CyObEKTUBHOCTBIO BOCIPUATHSI
mupa. Tak, KBaHTOBas MEXaHUKA CErO/HS MPETEeH/yeT Ha IIO3ULIUI0 eUHCTBEH-
HOT'0 0OBEKTUBHOI0 3HAHUS 06 OCHOBAHUAX MUPO3JaHNUsA. A TIOCTMO/EPH, TOBO-
Ps10 repMeHEeBTHKE OBITHS, YTBEP)KAAET BCEA03BOIEHHOCTh HHTEPIPETUPYIOLIE-
r'0 / BOCIIPUHUMAIOIIETO CyOheKTa U OTCYTCTBUE KAKUX-TUOO OOIEe3HAYNMBIX
vctuH. TakuM 06pa3oM, Mbl BUANM, KaK KBAHTOBas MEXaHUKA CTaBUT IIOZ CO-
MHEHUE BOCIPUATHE PeaNbHOCTH / GaKTUIHOCTH, C KOTOPOM MBI CTAJIKUBAEM-
¢s1 B HaIlleM IIOBCEJHEBHOM OIIBITE, CYIECTBOBAHUHU. A IOCTMOZEPHUCTCKUIL
JVICKYPC IEKOHCTPYUPYET CYLIECTBYIOIINE KaPTUHBI MUPA, OTHOIIEHUE K HEMY,
TO €CThb HAIPABJIETCS OT «CTAPO» YIIOPSZA0YEHHOCTH K «HOBOMY» Xaocy.

OCHOBHO¥ BOIIPOC Halleil paboThl 3ByUUT CJIEAYIOIUM 06pa3oM: ZOIKHEI
JI OTKPBHITHSA B HayKe U HOBble GmiocodCKrie KOHIEMINH, KacalIuecs mpei-
CTaBJIEHU! O PeaIbHOCTH / KAPTHUHE MUPA, [IOBJIeYb 3a CO60I U3MEHEHS B ITH-
YeCKUX IIpe/iCTaBIeHnAX? KBaHTOBas MEXaHUKA U IIOCTMOZEPH YKa3bIBAIOT HAM
Ha TO, YTO JaKe 3aKOHBI MHPa, KOTOPBIE MBI 3HaeM U UCIIOIb3yeM B CBOEH XKU3-
HU — 3TO UCKYCCTBEHHBIE CIIOCOOBI YIIOPAAOYHUBAHUS peasbHOCTH. OHU TOXKE
MIPEXOAAIIN ¥ He abCOMOTHBI. A pa3 Mbl He MOXKEM HaWTH UCTUHBI B MaTepPH-
aJIbHOM COCTaBJIIONIEN MUPOYCTPOUCTBA, TO, KAK MBI MOXKEM /[OBEPATH U CUU-
TaTh CIpaBEeJIUBBIMU dTHUYECKUE ITpaBwia? Eciu HeT BCeoOIIUX UCTUH, eCin
HET 3aKOHOB, MIPUIOKUMBIX KO BCEM YPOBHSIM MMMaHEHTHOTO GBITHS, TO, KaK
rOBOPUTH 06 ITUIECKUX HOPMAaX, KOTOPbIE MIPEACTABIAITCS [IePEeNOTHEHHBIMU
M3MeHSIOMEHCs OT HapoAa K HapoAy, OT BeKa K BeKy, OT UYeJIOBEKa K UeIOBEKY
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CcyObeKTUBHOCTBIO? JIfobass KapTHHA MUpa ecTh JIMIIb pelpe3eHTalusa, oopas
CJIOXKUBIIUXCS HAYYHBIX U KYJIBTYPHBIX 0OCTOATENHCTB. DTOT 06pa3 co3maéres
CO3HaHMEM JIIO/Iel, COOTBETCTBEHHO, OH HeoObeKTUBeH. Clie/joBaTeIbHO, MUP
CYIIECTBYET «KapTUHON MUpa», TO €CTh TAKUM, KaKUM BCTPEYaeTCs YeTOBEKY.
A 3HAYUT, K 3TUYECKUM MPECTABIEHUsM, KOTOPblE UMEIUCh B TOM WM WHOU
KYJIBType HENPUIOXKUMBI IOHATHA: UCTUHHOCTH, OO'beKTUBHOCTH, CIIPaBe/JIH-
BOCTH, BCEOOITHOCTH, aGCOMOTHOCTH U T. [1.

Kulakova Anastasia

POSTMODERN DISCOURSE AND QUANTUM MECHANICS:
THE CONSTRUCTION OF A NEW PICTURE OF THE WORLD
AS A REQUEST FOR A NEW ETHIC

In this article the author discusses the impact of the discoveries of quantum
mechanics and the philosophy of postmodernism, which give us reason to doubt
the uniqueness of the existing ideas about the world, it’s laws and prevailing
against the world / existence of ethical norms. In this paper we seek to identify
the causes and grounds, which are made through new ways of understanding
the different spheres of reality, in particular, the new ethics.

The world picture is inconsistent, and this is due to: 1) the incomplete-
ness of knowledge about the world that we have now; 2) subjective perception
of the world. Thus, quantum mechanics now claims to take the position of the
sole basis of objective knowledge about the universe. Postmodern, speaking
about the hermeneutics of existence, allows the permissiveness of interpreta-
tion / perceiver and the absence of any universally valid truths. Thus, we can
see how quantum mechanics questioned the perception of reality / factuality
with which we encounter in our everyday experience, existence. Postmodern
discourse deconstructs the existing picture of the world, the attitude towards
him, that is sent from the “old” to the ordering of the “new” Chaos.

The main question of our work is as follows: should the discoveries in sci-
ence and new philosophical concepts related to perceptions of reality / world-
view, entail changes in ethical views? Quantum mechanics and postmodern
show us that even the laws of the world that we know and use in our lives — are
artificial ways to organize reality. They, too, are transient, and are not absolute.
And if we can not find the truth in the material component of the world order,
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how can we trust and ethical rules be considered fair? If there are no universal
truths, if no laws applicable to all levels of the immanent being, how can we talk
about ethics, which seem crowded varying from nation to nation, from century
to century, from human to human subjectivity? Any picture of the world is noth-
ing but a representation, an image of the existing scientific and cultural condi-
tions. This image is created by the consciousness of people, which means that it
is not objective. Consequently, there is a world as a “picture of the world”, that
is the way a person is found. This means, that the notions of truth, objectivity,
fairness, universality, absoluteness, etc. are inapplicable to the ethical ideas that
were of one way or another culture.

Kynuk EkamepuHa BnadumuposHa
Marwuctp 1 kypca
CaHKT-IIeTepOyprcKuii rocyjapCTBEHHEIN YHUBEPCUTET

OTUYECKOE PEI'YJIMPOBAHUE PEKJIAMHBIX KAMITAHMI

B Hacrosiiee BpeMs peKJiaMHas IeATeNTbHOCTD SIBJISAETCS OZHUM U3 dhdek-
THUBHBIX METOZIOB [IPOBIKEHUS B MAPKETUHTE, TO3BOJIAIONIAs YBETUYUTD COBIT
MPOAYKIIUY, TIPUBJIEYb HOBBIX KJIMEHTOB, a TaK)Ke MOBBICUTh KOHKYPEHTOCIIO-
COGHOCTb PEKJIAMHPYEMOrO TOBapa. [IpaBoOBOe peryaupoBaHUE PEKJIaMHOU
ZeATeqbHOCTU ocyliecTBasgeTcsa esepanbHbBIM 3aKOHOM OT 13 mapra 2006 T.
N 38-®3 «O pexname». CraTbd 5 JaHHOI'O HOPMAaTHUBHOTO aKTa COJAEPXKUT
obie TpebOBaHUA K peKiaMe, OAHUM M3 KOTOPBIX SBJSETCS, YTO peKIama
JI0JKHA OBITH ZI0OPOCOBECTHOM U ZI0CTOBEPHOM. HejoOpocoBecTHAS U HEZOCTO-
BepHas pekjaMa He ZommycKaercs. Kpurepusamu HeIoOPOCOBECTHOM PEKJIaMBbI
SIBJIAIOTCA IEACTBYSA, TIOPOYAIlYe YeCTh, JOCTOUMHCTBO WU IeJIOBYIO PeITyTallio
bU3UYECKUX U FOPUAUIECKUX JIUI], B TOM YKC/I€ KOHKYPEHTOB, COZIEpIKAIIUe He-
KOPPEKTHBIE CPAaBHEHUS PEKJIAMUPYEMOTO TOBapa C aHAJIOTaMU WIX KOHKYPH-
pyIolIel MpoAyKIINed, a TaKKe OCYIleCTBIeHUEe peKJaMbl TOBAPOB, peKaMa
KOTOPBIX 3arpellleHa CyleCTBYIOIIUMU ITpaBUIaMU.

KpoMe 3akoHOZATeTbHBIX AaKTOB PETYIUPOBAHUSA PEKJIAMHOUN JIeATENbHO-
CTHU CyIIeCTByeT MeXAyHapOAHBIN KOZEKC PeKJaMHON AedaTenbHOCTH (Kozekc
MTII), KOTOpBIH yCTaHABIUBAET CTAHAAPTHI STUYHOTO TIOBEJEHUS U HOCUT pe-
KOMeH/IaTeIbHBIA XapakTep. OCHOBHBIMY NPUHIUIIAMU JAaHHOTO KOZEKca SIB-
JIAIOTCS obecrieueHre 3aKOHHOCTH, IIPUCTORHOCTH, YECTHOCTH U IIPaBAUBOCTH.
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PekyiiamMa He JOJDKHA OKa3bIBaTh OTPUIIATENBLHOE BO3ZEHCTBYUE HAa TIOTPEOUTENA
U TIOZIPBIBATD JOBEPHE 0OIIECTBEHHOCTH. PEKJIaMHYIO €SI TEIbHOCTh HEOOX0U-
MO TIPOBOJUTD C JOKHBIM YYBCTBOM OTBETCTBEHHOCTHU, a TaKXKe C OOIIenpu-
HATBIMU TIPUHITUIIAMU JOOPOCOBECTHON KOHKYPEHIIUH.

B coBpeMeHHOM MWUpe CYIIECTBYeT IPaKTHKa, KOrjga HeZoOpOCOBECTHBIE
peKaMoZiaTeNu UCIIONb3YIOT TaKUe METOABI K PeKJIaMHOU ZeTeTbHOCTH, KakK
MaHUIYJIUPOBaHUe, HAaIpUMep, CKUAKU B OIIpeZie/IeHHBIHN ITeprofi BpeMeH!, BU-
3yaJbHBIM OOMaH, CKpBITas peKIaMa, OCyIIeCTBIeHUE PEKIaMHON KaMIIaHUU
3arnpenieHHON POAYKIMY IO BUAOM pa3pelieHHOW. OCHOBHBIM KOHTHHTE€H-
TOM, KOTOPBIH MOXKET OBITh ITOZIBEPTHYT TaKOMY POAY MaHUITY/IALMY, SIBJISIOT-
cs1 He3alllUIeHHble COlMabHbIE IPYIIbI. TakiKe CTOUT Z00aBUTh, YTO B OTU-
YECKOM IUIaHe HauOOJBIIYIO CJIOKHOCTh BBI3BIBAET pEKaMa, KOTOpas MOXKET
OBITH OIleHEHA KaK OCKOPOJISAIOIIAs HEKOTOPHIE COLMa/bHBIE I'PYIINHI, IPOIa-
raHAMPYIOIAsA aHTUCOIMATbHBIE GOPMBI TOBEAIEHUS U T. [1.

Takum 06pa3oM, CTABUTCS BOIIPOC 00 3TUYECKOM IKCIIEPTU3E PEKIAMHBIX
kaMmnaHub. Iloz 3TUYecKOol 3KCIepTU30W MMOHUMAaeTcs HCCIefoBaHUe U/WiId
paspeliieHre KaKuxX-T160 BOIPOCOB, PellleHre KOTOPHIX TPeOYeT ClelnaabHbIX
3HaHUH, MPOBOANMOE Ha OCHOBE Hay4YHO-pa3paboTaHHbIX (BepUbHUIIMPYEMbIX)
METOZUK, C IIpe/ICTaBJIeHNeM MOTUBHUPOBAHHOTO 3aKIouenus [1].

CTOUT OTMETHUTh, YTO AAHHYIO MPOOIEMATUKY MOXXHO COOTHECTH C Tiapa-
AWTMaMU TpUKIaZHON 3TukU B. 1. BakurtaHOBCKOro, a UMEHHO IPaKTUKO-
OPUEHTUPOBAHHOM 3THUKOM, MoZpasyMeBaroleii co60I0 UCIONIb30BaHNE TTOHS-
TUHHOTO ammapara, pa3pabaThiBaeMOro HOPMAaTUBHOM 3TUKOU U COITUATBbHBIX
YCTPOMCTB, KOTOPBIE 0OECIIEYNBAIOT PAOOTY STUYECKOTO PEKUMA U ITPOEKTHO-
OPUEHTUPOBAHHOU 3TUKOM, UTO B CBOIO 0Yepe/ib IIpeANoIaraeT pa3jandne mpak-
TUYHOCTU U IPWIOKEHU CIIeIIaIbHO ITPOU3BOAMMOr0 STUUECKOTO 3HaHUS, HUC-
TOJIb3YS TIPU 3TOM Hay4YHO-TIPAaKTUYECKUE U300peTeHus [2].

B 3akutoueHre MOXXHO CKa3aTh, YTO PeKJlaMa UrpaeT 3HAUYUTENbHYIO POJIb
B JKU3HU COBPEMEHHOTO OOIecTBa, BIUSET Ha MOBeAEHUE JoZel, GbopMupy-
eT yOeXKJeHNs, CIIOCOOCTBYET YBEIMYEHUIO CIIpoca Ha mpoAykuuio. OgHaKo,
He BCeT/la OHa SIBJIseTcst J0OPOCOBECTHOM U IOCTOBEPHOM, YTO B TIOC/IEJHEE Bpe-
MsI HabJTIolaeTcst BCE Yallle B CBSA3U C pacTyliell KOHKYPeHITHE U JKeJTaHueM Kak
MOXXHO OBICTpEe OCYIIeCTBUTH COBIT TOBapa.

Jlumepamypa:

1. Ilepoe B. FO. OcobeHHOCTH 3TUYECKOM sKcIepTussl, VII MexzayHapoxHas
KoHpepeHIUs «TeopeTnyeckas U TMpUKIaAHas 3TuKa: CIpaBeIMBOCTbD.

-132-



CBob6oza. OTBeTCTBEHHOCTh». 29-31 okTsa6psa 2015r., Caukt-IleTepOypr,
Poccus.

2. Tlapazurmel MpUKJIaZHOM STUKU. BeoMocTu. Beim. 35, crienuaabHbIN / 07
pea. B. M. bakmranosckoro, H. H. KapHayxosa. Tromens: HV 113, 2009.
252 c.

Kulik Ekaterina
THE ETHICAL REGULATION OF ADVERTISING CAMPAIGNS

Currently, advertising is one of the most effective methods of promotion
in marketing that allows increasing sales, attracting new customers, as well
as increasing the competitiveness of the advertised product. Legal regulation
of advertising activity is carried out by the Federal law dated March 13, 2006
no. 38-FZ “On advertising”. Article 5 of the Act contains general requirements,
one of which is that advertising must be conscientious and reliable. Unfair and
misleading advertising is forbidden. Criteria of unscrupulous advertising is ac-
tion, discrediting honor, dignity or business reputation of individuals and legal
entities, including competitors, contain incorrect comparison with analogues
of the advertised product or competitive products, as well as the implementa-
tion of advertising products, advertising of which is prohibited by existing rules.

Addition to legislative acts regulating advertising activity there is interna-
tional code of advertising practices (ICC /ESOMAR), which sets standards for
ethical behavior and is of a recommendatory nature. The basic principles of this
code are the rule of law, decency, honesty and truthfulness. Ads must not have
a negative impact on consumers and undermine public confidence. Promotional
activities must be conducted with due sense of responsibility, as well as with the
generally accepted principles of fair competition.

In today’s world, there is a practice of unscrupulous advertisers use such
methods to promotional activities such as manipulation of, for example, dis-
counts in a certain period of time, the visual deception, hidden advertising,
implementation of an advertising campaign of the banned products under the
guise of permitted. The main contingent of this kind of manipulation are un-
protected social groups. It is also worth adding that the most difficult ethical
advertising, which can be evaluated as insulting certain social groups promoting
antisocial behavior etc.
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Thus, this begs the question about ethical examination of advertising cam-
paigns. Ethical expertise refers to the study and / or resolving any issues that re-
quire special knowledge, carried out based on scientifically designed techniques,
submission of a reasoned opinion [1].

This perspective can be correlated with the paradigms of applied ethics by
Vladimir Bakshtanovsky, namely practical oriented ethics implies itself using
conceptual apparatus that developed normative ethics and social devices that
provide ethical regime and project oriented ethics, which in turn implies the
distinction of practicality and application specially produced ethical knowledge,
using scientific and practical inventions [2].

In conclusion, we can said that advertising plays a significant role in the life
of modern society; it influences on people’s behavior, forms of persuasion and
increases the demand for products. However, it is not always fair and reliable,
because lately it is more often observed due increasing competition and a desire
to implement as soon as possible the sale of goods.

Literature:

1. Vadim Perov, Especially the ethical examination, VII International Confer-
ence “Theoretical and applied ethics: Justice. Freedom. Responsibility.” Oc-
tober, 29-30, 2015, St. Petersburg, Russia.

2. The paradigms of applied ethics. Statements. ISS. 35, special ed., Vladimir
Bakshtanovsky, Nikolay Karnauhov. Tyumen: Research Institute of Applied
Ethics, 2009.

Kymanvkoe Apcenutl /lmumpuesuyu
Kanauzar prmocodckux Hayk, pernogaBaTeib
HauuonanbHBIN Hccie[0BaTeIbCKUM YHUBEPCUTET «BhIcIIas MIKoIa 9KOHOMUKU»

TEOPUA BOMHBI APMICTOTEJIA — MEX/Y TMALIM®M3MOM
1 MWINTAPV3MOM

B counHeHUAX APHCTOTEIS MBI HE BCTPETUM LIETIOCTHOM TEOPUH MU QUIIO-
coduu BOMHBI, HECMOTPSI Ha TO, YTO 3TOM TeMe y/essieTCss BHUMaHUeE B psijie pa-
6ot Craruputa. C OHOM CTOPOHBI, APHUCTOTENb, BEPOSATHO, CYUTAI, UTO B Che-
pe MoNUTHYeCcKOH Gprocodry Wi STUKU eMy HeoOXOANMO B ITEPBYIO O4Yepesb
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pewuTh 6osee I06aNbHbIE 33/Ja4U, HEXXENN CPOPMYTUPOBATH TEOPUIO BOMHEL.
C ZpyTol CTOPOHBI, OH, BUAVMO, IOJIarasl, YTO €ro MO3UIUA B OTHOIIEHUH BO-
WHBI BEIpaXkeHa IIpe/ie/IbHO ACHO U Y€TKO B TeX MeCTaX, I7le O Hell TOBOPUTCA
crrenipanpHO. OfHAaKO UCTOpUsA GUIOCOGHUH 3HAET HEMAJIO IPUMEPOB TOTO, KaK
Apuctotens, paBHO kKak u Jx. Jlokka wiu M. KaHTa, npejcTaBUTeNnn pasHbIX
HPaBCTBEHHBIX KOHIIEIIWI BOHHBI NBITAIOTC BKJIIOYHUTH B YUCJIO CBOUX NpeJ-
LIECTBEHHUKOB ¥ CTOPOHHUKOB. B mpezaraeMoM ZoKjIazle HaM XOTEIOCh OBl
OTIpE/IEIUTh TOYHYIO aTPUOYIUI0 APUCTOTENS 1O OTHOIIEHUIO K YeTBIPEM OC-
HOBHBIM HPAaBCTBEHHBIM IOKTPUHAM BOWHBI: PeaIi3My, TEOPUH CIIPaBeINBON
BOWHBI, MAaIUPUIMYy U MIWINTAPU3MY.

B HacTosiIlee BpeMsi HaubosIblllee paclipoCTPaHEeHNEe MOTyYUIO ONpeZese-
Hye ApUCTOTeNA KaK IIPOTOTEOPETUKA WK POAOHAYaIbHIKA TEOPUU CIIPaBe]-
JINBOY BOMHBI. DTO CBA3aHO HE TOJIBKO C TeM, YTO APUCTOTeNb aKTUBHO 3aHU-
MaJics pa3paboTKOi TPo6IeMBI CIPaBeAIUBOCTH, HO Y C TPUHIIUITHAIBHBIM /IS
ApucToTess yueHreM 0 MUPe KaK OCHOBHOM TeJIOCE BOMHBI U pa3rpaHUYeHUEM
€CTeCTBEHHOTI'0 U Y3aKOHEHHOTro (JIeraJbHOro) rpasa. OTU MTOJIOKEeHUA B 1aJlb-
HelilreM ObLTH pPa3BUTHI aBTOPaMU ZOKTPUHEI bellum justum u coxpaHsIoT cBoé
3HaueHMe B COBPEMEHHOM TeOPUU CIIpaBeJINBOM BOWHEL.

OzHako /i APUCTOTENsT MUHIUITNAJbHBIM 3HaUeHneM obJajjana Xo3su-
CTBEHHAs COCTABJIAIONIAs KOHQINKTA, IOITOMY IIPEYMHOKEHIE COOCTBEHHOCTH,
B TOM 4HCJie U pPabOB U3 YKC/IA TeX, KTO MO TPUPO/iE IPUBBIK K TOBUHOBEHUIO,
[TOHMMAaeTCs UM KaK BecKas IPUYMHA BOHHBI: «OXOTUTHCA JIOJDKHO KaK Ha JU-
KUX JKUBOTHBIX, TaK U Ha TeX JIIO/IeH, KOTOpbIe, OyZydr OT IPUPO/HI IpeAHA3HA-
YeHHBIMU K ITOJYMHEHUIO, He YKeJIaloT IIOAYMHATHCA; TaKasd BOWHA IO IIPHUpoJe
CBOEH cIlpaBe/InBa». APUCTOTENb, TAKMM 00pa3oM, TOBOPUT O Pa3iBOEHUU BO-
WHBI: OHY BeZYT MeX/y co0OM 3/IUHBL, ApyTas BeJETCs ¢ BapBapaMu. [lepBas
kxaxxercsa CTarMpUTy y»KacHBIM 3JI0M, HO BOMHa-0XOTa Ha BapBapoB BOCIIPUHU-
MaeTcs KaK BIIOJIHE OOOCHOBAHHAA U CIIPaBeJINBasi. B CBA3M ¢ 3TUM yMeCTHBIM
OBUTO GBI TOBOPHUTH O JABOMCTBEHHOCTH ITPOBOAUMOIM APHUCTOTENIEM MOPAIbHOM
OLIeHKH BONHBI. C OZIHOM CTOPOHBI, OH BBICTYTIAET KaK MaruuCT, 0CO3HAIONIII
narybHOe BIWSHUE BOWH U KeJaloluil ux npekpaiiervie. OqHaKO 3aMelleHre
BOWH ITOJIUTUKOH (T. €. TPAKCUCOM U JIEKCHICOM) OCTAETCSI IIPEPOTaTUBOM MCKITIO-
YUTETHHO IPeYecKoro Mupa. Bokpyr Hero Bcerza OyzeT GyuieBaTh MUP IIOJIEMO-
ca, KOTOPBIH TpebyeT OT 3JUTMHOB MOCTOSTHHOM FOTOBHOCTHU K OUTBe. U1 B 3TOM
OTHOLIEHUH APHUCTOTEND MPEACTAET yXKe He KakK ManuucT, a KaKk MIJIUTApUCT.
ApPTUKYJIAIMY 3TOTO yanu3Ma U OyZieT ITOCBAIIEH Ipe/TaraeMbli OKIa.
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Kumankov Arseniy

ARISTOTLE’S THEORY OF WAR: BETWEEN PACIFISM AND MILITARISM

There is no coherent theory or philosophy of war in Aristotle’s writings,
despite the fact that Stagirite paid attention to this issue in some of his books.
On the one hand, Aristotle probably thought that in the field of political phi-
losophy and ethics it is necessary for him to start with a more global problems
(such as the essence of politics or true constitutions), rather than to formulate
a theory of war. On the other hand, he seems to have believed that his position
on the problem of war had been expressed very clearly and precisely in those
parts of his texts where he had addressed it. However, the history of philosophy
is replete with examples of how adherents of different moral theories of war
are trying to name Aristotle, as well as John Locke and Immanuel Kant, as one
of their predecessor and proponent. We would like to determine in this presen-
tation the exact attribution of Aristotle in relation to four main moral doctrines
of war: realism, just war theory, pacifism and militarism.

Currently, the most commonly accepted identification of Aristotle as
the founder or pro-theorists of just war theory. This is due not only to the fact
that Aristotle elaborated the problem of justice, but also with the principles de-
clared by Aristotle: first of all, that peace is the main telos of war and, second-
ly, the idea that we should distinguish natural and legal law. These provisions
were further developed by the authors of bellum justum doctrine and retain
their value in modern just war theory.However, we should note that economic
component of the conflict was the question of the fundamental importance for
Aristotle’s theory of war. This made Aristotle to declare increase of possession,
including possession of slaves, as a just reason for war. As he writes “even the art
of war will by nature be in a manner an art of acquisition ‘for the art of hunting
is a part of it’ that is properly employed both against wild animals and against
such of mankind as though designed by nature for subjection refuse to submit to
it, inasmuch as this warfare is by nature just” (Aristot. Pol. 1.1256b). Aristotle
states the dichotomy of war, one waged between Hellenes, and the other is car-
ried out with the barbarians designed by nature for subjection. The first is terrible
evil in Stagirite’s eyes, but the war-hunting with barbarians perceived as a quite
reasonable and just. In this regard, it would be appropriate to talk about the
duality of Aristotle’s approach to the moral evaluation of war. On the one hand,
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he acts as a pacifist who is aware of the detrimental impact of war and wants
to terminate wars. However, only Hellenes are able to replace war by politics
(ie praxis and lexis). The world of polemos will always rage around them, that
requires the Greek’s constant readiness for battle. In this respect Aristotle ap-
pears not as a pacifist but as a militarist or warmonger. The proposed report will
be dedicated to the articulation of this dualism.

Kypxunen Ilasen
Kangupar ¢punocodckux Hayk

APVICTOTEJIEBCKAS TPAZIUIIVIAA B COBETCKOWM OTUKE

OCHOBHOE yTBepsKJeHHe Hallero BBICTYIUICHHA 3aK/II04aeTcsd B TOM, YTO
apHUCTOTeJIEBCKasA MaTepUaINCTUIecKas STUYecKas TPaJUIUA IMTyOOKO TOBJIH-
sla Ha COBETCKyIo 3TUKy. Kak u KauT, ApucToTesnb MOXKeT ObITh Ha3BaH MPE-
Tedelt npakTHyeckoi punocodpuu. M3-3a 0coObIX MOTUTUIECKUX YCIOBUH pas-
BUTHSA COBETCKYIO 3THKY YaCTO YNPEKAIOT B NPeAB3ATOCTH. MopanabHBIH KO
CTPOUTEJA KOMMYHU3MA U ZIp. KOHEYHO BTN Ha GUIOCOPUIO, HO BCe-TaKU
U COBETCKas 3THKA MMeJa CBOU JIOCTIIKEHUS, HE3aBUCUMBbIE OT TOJTUTUYECKON
nozorieky. CIpaBeAJNBO OTBEPrasi TO CBeJleHHe IPaKTUIeCKOro JyXa K HpaB-
CTBEHHOCTH, KOTOpOe OBUIO THUIMYHO /I JOMAapKCUCTCKOM STHKHU, HeNb3d
B TO JKe BpeMs He 3aMeTHUTh B TOH HJiee OIpe/ie/IEHHOrO PallOHalIbHOTO CO-
JeprkaHua. CaMa MOIBITKA OCMBICTIUTh HPABCTBEHHOCTD KaK IIPAKTUYECKU-OPH-
€HTUPOBAHHOE, [IeATeJbHOCTHOE U aKTUBHOe, pealn3dyeMoe CO3HaHHe ObuIa,
6e3yCJIOBHO, IUIOOTBOPHOM. APHUCTOTENb, KPUTHKYA 00BEKTUBHO-U/EATNCTH-
YecKylo 3THUKy [1/1aToHa, 0OYeHb TOYHO OTMETHJI, YTO Hac UHTepecyeT He 61aro
BOOOIIIE, a IOCTIPKUMOE 6J1aro, ¥ 9YTO HDaBCTBEHHOCTD B OTJIMYME OT HayKU TO-
BODUT HaM He O TOM, YTO IPEACTABJIAIOT COOO0M IpesMeTEL, a O TOM, 4ero ciie-
ZyeT 4eJoBeKy Z00MBaThcA U yero usberatb. HpaBCTBEHHOCTh — 3TO He IIPO-
CTO IIpe/iCTaBIeHNs], KOTOPBIE YMEIIAIOTCA B FOJI0BE, HO M HAMEPEHUsI, KOTOPBIE
peaynsyloTcs B HOBeAeHNH. Ta KOHIIENTyaIn3alisa HpaBCTBEHHOCTH, KOTOPYIO
MBI BCTpeyaeM y ADHCTOTeNIA U B KOTOPOH B IIepBOM IPUOIMKEHUH BEPHO
CXBa4eHO /IeHCTBUTEIBbHOE CBOEOOpasye 3TOTr0 COIMaNbHOro GpeHoMeHa, Obla
c GoJIbIlIel WIK MEeHbIIIEH T0CIeJ0BAaTETbHOCTBIO BOCIIPUHSITA BCEH TOCTIEAYIO-
el STUYECKON MBIC/IbIO. APUCTOTENb HanenuBal ¢puiocodoB He Ha abCTPAKT-
HBIE PacCy’KAEHUA 0O MpUpoZe AoOpozeTeny, a Ha peasbHble J06POJeTeNbHEIE
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MMOCTYIIKA, OH B TPOTHBOBec [L1aTOHy OTCTawBal HUMEHHO IPaKTUYECKUI
xapakTep 3Tuku. C Halllell TOYKU 3PEHUsA, UMEHHO 3THKAa MOXXET CBf3BIBATh
¢dunocoduro u xu3Hb. COBpeMeHHast 3TUKA JAeUCTBUTENBHO YCTPEMIIA B30P
Ha 371060{HEBHbIE MOPAJIbHbIE TTPOGIEMbI TOBCEAHEBHOMN U MyOIUIHOMN KUSHU.
Mopasb — 3T0 He 060cobeHHas cdepa AeATeTbHOCTH YeT0BEKA, ero MoBe/e-
HUsA, a CrelUpUIECKUi CIIoco6 ero peryiaiuy, He 3aBUCAIIUN OT IIPeMETHO-
ro cofiepKaHus AeticTBuil. Hajo 3aMeTuTh, 9TO conranbHas MpakTUKa Urpaia
Ba)KHEUIIYIO POJIb B COBETCKOM (GHIOCOGCKOM MBINIIEHUH, TIO3TOMY MHOTO-
YUC/IeHHbIE STUYECKUE TEOPUHU OBUTH CKOpee He JAeCKPUITUBHBIMU WU OIH-
caTeJbHBIMU, a TMPECKPUIITUBHBIMU WIN TpeAnuchiBaoiuMu. HopMaTuBHas
¢unocoduss [poOOHULIKOTO U JPYTUE TOMBITKU COBETCKUX (GrtocopoB MOIIU
ObI TIOCTY)KUTD U cefyac B KaueCTBE HOCUTENEH HEKOUW BOCTIUTATENbHON GyHK-
LM 711 TpaKTUYecKoi prmocopuu. Kak samedasn ApUCTOTENb, CKOJTBKO ObI MBI
HY u3ydanu GuIocoduio, oqHa U3 e€ MIaBHbIX GYHKI[UN — MPOTIe/ieBTHYECKasa
U TepaneBTUYECKas, KOr/a Iebio GUrocopuu BseTcs u3ievueHre Toro ooiie-
CTBa, B KOTOPOM MBI JKMBEM, MHa4e Bcs OHa Oecrone3na. Hy)KHO TO3HATD, U3-
JIEYUTb caMuX ce0si, TIPeXx/e YeM YIIPaBJIsiTh TOCyAapcTBOM. JOCTHKEHME BCe-
0011eH TO/IB3bI, U 6J1ara ObLIO OZHOM U3 IIaBHEIX 1[eJIell COBETCKOTO 00IIecTsa.

Kurhinen Pavel
ARISTOTELIAN TRADITION IN SOVIET ETHICS

In my presentation mane clime is that Aristotelian, as materialistic ethical
tradition, deeply impacted to the Soviet Ethics. As Kant, Aristotle was ancestor
of the practical philosophy. Rightly rejecting the reduction of the practical spirit
of morality, which was typical for the pre-Marxist ethics, can "t at the same time
not to be noticed in this idea a certain rational content. The attempt to make
sense of morality as a practical-oriented, activity and active, realized conscious-
ness was certainly fruitful. As the Soviet ethic developed under pressure of Soviet
politics, for it is often accused of being biased for example, because of the moral
code of the builder of communism etc. of course that influenced to the Soviet
ethics, but they had their achievements were regardless of policy motive. Aris-
totle, criticizing objectively idealistic ethics of Plato, very accurately pointed out
that we are not interested in the good of all, and the achievable benefit, and that
morality as opposed to science tells us not that represent objects, but of what
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should be man to seek and what to avoid. Morality — it is not just a presentation
that fits in the head, but the intentions are realized in behavior. That conceptu-
alization of morality that we find in Aristotle and in which in a first approxima-
tion is true grasped the real peculiarity of this social phenomenon, it was more
or less accepted by all subsequent sequence of ethical thought. That conceptu-
alization of morality that we find in Aristotle and in which in a first approxima-
tion is true grasped the real peculiarity of this social phenomenon, it was more
or less accepted by all subsequent sequence of ethical thought. Aristotle aiming
philosophers not to the abstract arguments about the nature of virtue, but real
virtuous deeds, he defended as opposed to Plato it is practical ethics. From our
point of view only ethics can bind philosophy and real life. Modern ethics indeed
fixed her gaze on the burning issues of everyday moral and public life. The moral
is not an isolated sphere of activity of the person, his behavior, and the specif-
ic method of regulation that is independent of the objective content of action.
It should be noted that the social practices played a crucial role in the Soviet
philosophical thought, so many ethical theories were not so much descriptive
than prescriptive. Normative philosophy of for example Drobnitsky and other
attempts of Soviet philosophers could serve now as carriers of a certain educa-
tional function for practical philosophy. As Aristotle remarked, no matter how
much we may have studied philosophy, one of its main functions — propaedeu-
tic and therapeutic when the purpose of philosophy is the healing of the society
in which we live, otherwise the whole philosophy is useless. We need to learn
and to heal ourselves before to start govern. Achieving the common good and
benefit was one of the main goals of Soviet society.

Jlazyxun KoHcmanmuH

AcniupaHT 4 Kypca

OOb1eriepKOBHAsA ACIUPAHTYPA U ZOKTOPAHTypa
UMeHHU CBATHIX Kupruta u Meboaust

XPVICTMAHCKAS BUOSTUKA: MEXXTY BOCTOKOM U 3AITAZIOM
CpaBHUTENbHBIM aHaIW3 MO3UIMI BOCTOKA U 3amaZia BO MHOTOM OYeHb
3aTPyAHUTENEH, 0COOEHHO CETO/HS B MOTOKE TOTAIHHOW U BCECTOPOHHEN IO~

6aIII/ISaI_II/II/I. MaccoBsie IepeceyeHud 1u 6oJIbIIas MuUrpanusa Bce 6oJIbIIIe pas-
MBIBAlOT I'paHUIBL. OL[HaKO, onpezeseHHaA IO3UIA CTOPOH B OTHOIICHUN
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MOpaJbHO-HPaBCTBEHHBIX IIPUHITUIIOB, B TOM YHCJIE U TOHUMAaHUE «E€CTECTBEH-
HOTO 3aKoHa», ¢wiocodckre BO33peHHUs, AHTPOIOJIOTUYECKHE KATErOpHUU,
aKCHOJIOTUYECKHE CUCTEMBI U UCTOPUYECKAs PEeTPOCIEKTHUBA IIOMOraioT IIPO-
CJIeZINTH Pa3BUTHE MBICTU M 0O003HAYUTH JUXOTOMUIO. Bojiee TOTo KOHKpETHBIE
Pe3y/IbTaThl U IOJIOKEHUS CErOAHANIHETO OOIIeCTBa TaKKe CBUAETEIhCTBYET
0 HeKor/[a U30paHHOM KypCe Pa3BUTHS.

Bormpoc OTHOIIEHUIH MEXAY XPUCTHAHCKUM BOCTOKOM U 3amaZioM yiKe
He BIIEpBBIE aHAIN3UPYETCsA B HAy4YHOU uTeparype. Tpyasl B IAHHOM Hallpas-
JIEHUU CTaJId MOABJATHCA ellle 0 pasfeseHus xpuctuaHckoit Llepksu (XI B.).
MeX-XpUCTUAHCKUIN [Uajor B MOMCKAX B3aMMOIIOHMMAHUSA MPOJOKAET Cy-
IIECTBOBATD U /IO CETOAHAIIHETO AHA. HO pasHble YCIOBUA KU3HU, KYJIBTYPHOE
HacJeie U MHOTHE JpyTye IPUYNHBI MOBIVSUIN Ha GOPMUPOBAHUE CO3HAHUSA
JIIOZIeH, TIPOKUBAOIIMX HA PA3HbBIX, XOTh ¥ KOMITAKTHBIX, TEPPUTOPHUSAX COBpE-
MeHHOU EBpomel. OZIHM U Te K€ aBTOPHI, a YacTO Jake OAHU U Te JKe CJIOBa,
BOCIIPUHUMAJIUCh COBEPIIEHHO YHUKAJIbHBIM 00pa3oM, TMOMydaaud pasjind-
Hble (HETOXK/IeCTBEHHBIE) OIpeZieJIeHHs, Co3/IaBas IMMUPOKUN CIEKTDP MOHATUN
Y MHEHUM.

HecmoTpst Ha 60sbInoi 06beM Hay4HBIX pabOT B aHHOM HalpaBJIeHUH,
repez CreluaaIucTaMyu OMO3TUKY C TIOBECTKU JIHS HE CHUMAETCS BOIIPOC O BBI-
6ope AasbHEHIEero MyTH Pa3BUTHSA YeIOBevecTBa. Pa3BepHyBIIascsa OaTamus
MEX/JY TeXHUYECKU-PA3BUTBIM CEKY/ISPHBIM OOIECTBOM M aKCHOJOTHYECKOU
CUCTEMOM XPUCTHUAHCTBA MPOJoIKaeTcs. [IpeTpUHUMAIOTCS TIOTIBITKY ITEPEOC-
MBICTTUTh OCTaBJIEHHOE HACJIeI1e U OTIPEIEUTD JaTbHENUIINI KyPC, TPOTIOKUTh
MMyTh K CO3HAHUIO U CEPAIY eBporeiia. [IpucTaibHoe BHUMaHE U aKTUBHOE
y4JacTue B JJaHHOM TeMe MPUHUMAIOT NpeACTaBUTENU 6orocioBusa. KoHeuHo,
CpaBHMBAs XPUCTHUAHCKUE TO3UIIMK B BOMPOCAX GUOITUKU, HENb3s CTOPOHOM
060¥TH GOTOCIOBCKYIO COCTABJAIONIYIO. B TaKOM CUTyalluy MPUXOJUTHCSI 00-
paTUTbCA K HACJAEIUIO CBATHIX OTI[OB, a TaK K€ MO3HAKOMUTHCS C TO3UIHEN
COBPEMEHHBIX aBTOPOB 60rocsioBoB. CTOUT IOAYEPKHYTh, 4TO Oosee IIy6o-
KUl aHaIu3 HeOOXOAUM, eCii OMO3THKA MPETEHAYET CTaTh HE TOJBKO «CyZOM
BBICIIIEN MHCTAHI[UW», HO U JKeTaeT MPUOIU3UTh YETOBEUYECTBO K MOPAIbHOMY
KOHceHcycy. Ha rmepBbIxX B3IVIsiZl, BCE 0OIECTBO IIPU3LIBAET K ITOMCKY ITO3UTH-
BUCTCKUX HayYHBIX PEIIEHUH U pallMOHATbHBIX 0O0CHOBAHUM, HO HE CTAHET JIU
MOZIOGHBIH IIaT OYepeHBIM OIIMOO0YHBIM «3HAYNMBIM fleficTBHUEM». He mpuzeT-
Cs1 JIU OTIPEJeNIATh Pe3y/IbTaT U3BECTHON HApOAHON MOCTOBUIEH — Y HUX «3a-

IIeJT yM 3@ pasyM».
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JleiCTBUTENBPHO, Ha3BaTh NPOZIETAaHHYI0 PaboTy MCUYEPIIbIBAIOIEN He BHI-
XOJIUT, T.K. OCTAeTCs ellle MHOTO MaTepruasia U UCTOYHUKOB, KOTOPBIE JKYT CBO-
ero aHanu3a. B HEKOTOPHIX CiIyyasdx Ipe/CcTaBlIeHHbIE TMIIOTe3bl U MOJHATHIE
BOIIPOCHI HE ITOJIyYaloT [TOJHOTO OTBETA WJIN MOIy4YaloT CyObEeKTUBHYIO HHTEP-
nperanuoo. OHAKO, ecin MOA0OHAs CUTyalusa OyZieT BOCIPUHATA KaK MOYBa
JUIA JVUCKYCCUM M KOHCTPYKTHMBHOTI'O IMaIora, TO U B 9TOM CJIydau OHA ChITpaeT
TIOJIOXKUTETTBHYIO POJIb.

Lazukin Konstantin

CHRISTIAN BIOETHICS: EAST AND WEST

Comparative analysis of East and West positions in many ways is very dif-
ficult, especially today in context of comprehensive globalization. The boundar-
ies and definitions are blurred by a large migration. However, certain positions
of the parties with respect to moral and ethical principles, including an under-
standing of “natural law”, philosophies, anthropological categories, axiological
system and historical perspective help to trace the development of thought and
to designate the dichotomy. Beside that specific results as well as status of nowa-
days society correspond to previously chosen direction of the progress.

The issue of Christian East and West relations have already analyzed
in the scientific literature. Efforts in this direction started before the division
of the Christian Church (XI century). Interchristian dialogue and today con-
tinues to seek common points and understanding. But, the different condi-
tions of life, cultural heritage and many other factors influenced the formation
of the consciousness of people living in different parts of modern Europe. Often,
the same authors [as example: Plato, Aristotle, St. Paul, St. Augustine of Hippo]
and even the same words were perceived quite unique way, received different
(not identical) definition, creating a wide range of ideas and opinions.

Despite the large amount of scientific work in this direction, bioethics ex-
perts continue to search for answers to the question about the choice of the fu-
ture path of human development. Raffle battle between technically developed
secular society and the axiological system of Christianity is still unfinished. At-
tempts are being made to rethink the heritage to determine the future course,
to pave the way for a European consciousness and hearts. Careful attention
and active participation in this topic are representatives of theology. Of course,
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while comparing the Christian position on bioethics it cannot be forgotten about
the theological component. In such situation it must be applied to the heritage
of the Holy Fathers, as well as get acquainted with the position of contemporary
authors-theologians. It should be emphasized that such a deeper analysis is nec-
essary, if the Bioethics pretends to be not only “the highest court of law”, but also
wants to bring humanity to a moral consensus. At first glance, the whole society
calls for finding scientific solutions in positivistic way and rational justification,
but such a move could be another mistake of “significant actions”. Indeed, this
work is not exhaustive, because there is still a lot of material and sources, await-
ing analysis. In some cases, presented hypothesis and raised issues don’t get
a complete answer or get a subjective interpretation. However, if such situation
is perceived as a ground for discussion and constructive dialogue, in this case,
it will play a positive role.

Jlanmenox Anexcanop Cepzeesuu

JlokTop ¢pmnocopcKux HayK, JOLIEHT,

JAUpeKTOp MHCTUTYTa COIMaIbHO-TYMaHUTaPHOTO 06pa30BaHusg
Benopycckuii rocyiapcTBEHHbIH 9KOHOMHUYECKU YHUBEPCUTET, Besopycensa

ECTb JI1 B COBPEMEHHO! KYJIBTYPE JIOCTATOYHBIE OCHOBAHMA
JUI STUKU JIOBPOJIETEJIEN?

[TonumaHue f00pozieTeNy Kak COOMIOAEeHUs MepHl IpeAIoaraeT Hajlu-
YHe B Ky/IbTYPe YeTKOH MepapXuy MOPaIbHBIX IIeHHOCTeH. OTCyTCTBUE YETKUX
NIaTTEPHOB TOBEAEHUs, UX MHOXXECTBEHHOCTb IIPUBOJAUT K aHOMUU KYJIBTYpHI
u Mopasu. [ToHATrEe HOPMBI pa3MbIBaeTcs. COOTBETCTBEHHO, Hzes 100pozieTeny
TepsieT CBOIO YeTKOCTh U ollpefeseHHOCTb. OZHAaKO B COBPEMEHHOH KY/IbType
HaMedYaeTcsA IIOBOPOT K TeM MeTadpu3ndecKUM OCHOBAHHUAM OBITHA 4eTOBEKa,
KOTOPBIE B TOM WM UHOW CTEeIIeH! OTBEPraluch.

Laptenok Alexander

THERE IS IN MODERN CULTURE A SUFFICIENT BASIS
FOR VIRTUE ETHICS?

Understanding virtue as compliance measures implies the presence in cul-
ture is a clear hierarchy of moral values. The lack of clear patterns of behavior,
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their multiplicity leads to anomie culture and morality. The concept of the norm
is eroded. Accordingly, the idea of goodness loses its clarity and certainty. How-
ever, in modern culture is about to change to the metaphysical grounds of hu-
man existence, which in one degree or another, rejected.

Jlapuoxos Hzopw FOpvesuu
K. . 1., fo11eHT KadeApbl STUKU
CaHKT-IleTepOyprcKuii rocyapCTBEeHHBIH YHUBEPCUTET

[TOYEMY MOPAJIbHBIE IMJIEMMbI — BAYKHAA I[TPOBJIEMA
[TPUKJIAZIHOM OTUKM?*

OcHOBHas 11eJb JaHHOTO JOKJIaZla — BBISBUTD IPUYMHBI TOT'O 0COO0OT0 BHU-
MaHWsI, KOTOPbIM MOpaJIbHbIE JWIEMMBI ITOJb3YIOTCS B 3TUKE B MOCTIEAHUE JIe-
CATWIETHs. BaXKHO oINpe/iesnTh, HACKOJIBKO Ha TEOPETHUYECKOe HCCIIeJOBaHUE
MOPAaJbHBIX JUJIEMM BIUSET BOCIPUATHE UX CYIIECTBOBAHUSA B PEaTbHOM MpakK-
Trke. Emie B 1962 1. 3. JlemmoH (E. Lemmon) Ipu3bIBaj K IPOBEJEHUIO JI€Tab-
HOT'O aHa/IM3a PA3TUYHBIX TUIIOB 3aTPYAHUTENIbHBIX B MOPAJIbHOM OTHOUIEHUU
CUTyalUii, XOTS CaM OrPaHUYIWIC KiaccubuKareil MOpaJbHbIX 3aTPyAHEHUH.
B 1980 r. P. Mapkyc (R. Marcus) mpe/uioskiia HallpaBUTh CHWJIBL Ha M3ydeHUe
BO3MOKHOCTH TIPOU3BECTU U3MEHEHUS B COLMATBHOM KU3HU TaKUM 00pa3om,
YTOOBI MUHUMHU3UPOBATh TPAaBMAaTUYECKOE BJIUMSHHE MOPAJIbHBIX KOH(IIHUK-
TOB. BITOJTHE BO3MOJKHO, YTO MOPAJIbHBIE JWIEMMbI HE MOTYT ObITh BEIYWIEHEHBI
U3 KOHTEKCTA PeaIbHON CUTyallnu, B KOTOPOH OHU BO3HUKAIOT, U 10 3TOH MpU-
YUHe /71 €€ UCCIeJOBaHUs B OOJIbIIEN CTEIIeHH TIOAXOAUT METO/ Kelc-CTau.
OaHako, 10 BCel BUAWMOCTH, PACIIPOCTPaHEHUE 3TUYECKOTO MapTUKYIAPU3MAa
U peATUBU3MA MPENMATCTBOBAIO AOCTHKEHUIO YKa3aHHBIX BBINIE Iesiel, Tak
YTO Hen30e)XHOe BOZHUKHOBEHKE MOPAJbHBIX JUIEMM CTaJ0 PaCCMaTPUBATh-
¢ KaK OZIHO U3 JI0KAa3aTeJbCTB TOTO, YTO IMOCTPOUTh YHUBEPCATBHYIO MOPaJIb-
HYI0 TEOPUIO HEBO3MOXKHO. Ba)kHeli11ast B 3TOH CBA3U MpobiieMa — OTCYTCTBUE
3HAYMMBIX PE3Y/IbTaTOB B OOJIACTU JIOTUYECKOW [JEMOHCTPAIMM BO3MOXKHO-
CTH / HEBO3MOXKHOCTH MOPAJIbHBIX AVJIEMM U — KaK CJIEICTBE — BBIIBIDKEHUE
Ha TEPBHIN IUTaH TEOPUU MOPAIbHBIX OMOIMHK (TaKMX Kak BUHA WIN yrphi3e-
HUS COBECTH), KOTOpasi YXOAUT OT AUCKYCCHI O JIOTUYECKOW HENMPOTUBOPEYU-
BOCTH U CTPEMUTCSA K HCCIEJOBAHUIO CTPYKTYPHI TOTO, YTO B JAHHOM TEOpUU
CYUTAETCS PEabHBIM MOPAJIbHBIM CO3HAHUEM. TeM caMbIM, MOKHO 3aKJTFOUUTH,
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YTO COBpeMeHHas IIPUKIaHasa 3TUKA BCe ellle Hy)KJaeTcs B 0011el TeOpuu Mo-
PaTbHBIX AWIEMM. B 3akioueHne paccMaTpuBaeTcs posb, KOTOPYIO B TEOPUHU
MOPaJIbHBIX JUIEMM UTPAIOT IOHATHA «MOPAJIbHOM HeyZauu» U «MOPaIbHOIO
ycrexa». MopabHBIN yCIeX BBICTYIIAeT OAHOM ILiesiell BCAKON yHUBepCcaabHOU
HOPMAaTHUBHOU TEOPHUH, OPUEHTUPOBAHHOU Ha pOPMYIUPOBKY IIPABILI JJIsT KOH-
KPETHBIX TIOCTYIIKOB, BCJIEACTBHE YEro Ui TAaKOH TeOpUU IPe/CTaBIsAeT Mpo-
6J1eMy IMEHHO MOpajbHas HeyZada, BO3MOXKHOCTh KOTOPOU 3aK/IIoyeHa B KaXK-
ZI0¥ MopasbHOH AreMMe. Ocobo ciesyeT o6paTUTh BHUMaHMe Ha CIydau T. H.
«MOpaJIbHOH TpareAuu» (B TEPMHHOJIOTUU Pa3HBIX aBTOPOB: «moral tragedy»,
«symmetrical case», «choiceless choice»), T. e. cutyanuu BbibOpa, He MPeATo-
Jlaraiolye MOpaJbHOrO yclexa BooOle, TOCKOIbKY X HCCIeZJloOBAaHUE MOXKeT
CITOCOOCTBOBATh CAMOMY Pa3BUTHUIO STUIECKOH TEOPUH.

* B pamkax nmpoekta PTH® N216-03-00388a.

Larionov Igor

WHY MORAL DILEMMAS PRESENT AN IMPORTANT ISSUE
FOR APPLIED ETHICS?

The main objective of the report is to make clear the reasons why moral
dilemmas have received a large amount of attention in recent years. It is crucial
to assess the effect of real-word problems on the theoretical research of moral
dilemmas. As early as in 1962 E. Lemmon appealed for a detailed analysis of the
different kinds of difficult moral situations, despite the fact that he suggested
nothing more than a classification of moral dilemmas. In 1980 R. Marcus per-
suaded to explore possibilities of arrangement the social life so as to minimize
the frustration brought about by moral conflicts. It is likely that moral dilemmas
cannot be removed from the context of specific situation and thus the case-study
could be used for the research in that field. It seems probable then that an ex-
pansion of ethical particularism has prevented achieving the goal. The inevita-
bility of the moral dilemmas serves only as the evidence that the universal and
unified moral theory cannot be constructed. The central problem is the failure
of pure logical argumentation for or against the possibility of moral dilemmas
and consequently the prominence of the theory of moral emotions (e.g. guilt
and remorse) that withdraws from the discussion on logical inconsistency and
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tries to reveal the characteristic of what this theory believes to be a real moral
thinking.

Nevertheless the contemporary applied ethics still needs a general theo-
ry of moral dilemmas. Finally, I would like to discuss the role of the concepts
of moral failure and moral success in the theory of moral dilemmas. Moral suc-
cess is a specific concern of any universal normative and action-guiding ethical
theory, hence moral failure that any moral dilemma entails presents an issue for
that kind of theory. Of particular interest is “moral tragedy” (“symmetrical case”,
“choiceless choice”) that is the situation without any moral success, as the analy-
sis of such cases helps promoting the ethical theory.

Jlucanwoxk Enena Hukonaestna
K. ¢. H., ZolIeHT KadeAphI IOTUKHU
CankTt-TleTepOyprekuii rocylapcTBeHHBIN YHUBEPCUTET

[MPAKTMYECKAA APTYMEHTAILVIA B ITPABE 1 MEJJVLIMHE

AHTHUYHOE HCKyCCTBO BpaueBaHUA U MPAaKTHUYeCKasd apryMeHTaIUsA TECHO
CBsI3aHBI MEXK/Ty COOOI, 1 3Ta CBA3b YKA3bIBAET HA TPU Ba)KHbIE 0OCTOATENIHCTBA:
cTaTyc Bpaya B O0IIeCTBe, MECTO MEUIIMHbI KaK CIIeI[UaabHON 061acTy 3HAHUS
Y POJIb BpayeBaHUs KaK MpodecCUOHANBHOM ieaTenbHOCTH. OG0CHOBBIBATh 3TH
yTBEpKAEHUA MBI Oy/ieM IIpY [TOMOIIY aHAJIOTUY MeX/ly BpadeOHBIM U CyZieb-
HBIM JieJIoM. JlaHHas aHaJIOTUA 3aTParuBaeT JABe IPYIIIEl HOPM, PETYIHPYIOIILe
JIeATebHOCTD CyZAbU, — HOPMBI KOMIIETEHIIUN 1 HOPMBI ITOBeZIeHUs, KOTOPhle
MBI TIPUMEHUM K aHTUYHOMY HCKYCCTBY BpayeBaHUSA U PACCMOTPUM B CBETE
[IBYyX ero BaKHEUIITNX aCIIeKTOB, eATeTbHOCTHOTO U IMIPaKTUYeCKOro. CXOXKUHI
C HOpMaM¥ KOMITETEHIINH CYZIbU IeATeTbHOCTHBIH aclleKT Ha3HavaeT I UCKYC-
CTBa BpaueBaHUs €ro I[eJib — BO3BpallleHHe 3/I0POBbs 60IHLHOMY, U OTIPeeseT
KPYT JILI, KOTOPbIM /IO3BOJISIETCS €€ OOUBAThCA B CBOEe MpodeccHoHaTbHON
JesTerbHOCTH. HarmoMuHaIomyi HOpMBI TTOBeZIeHUA I CyZlel TPaKTUIeCKUH
acIeKT OYepuYrBaeT ITyTH U METO/BI JOCTIKEHUS STOH IIeJTU TEMU, KOT'O CYUTAIOT
BpayaMH, COVIACHO HOpMaM KOMIIeTeHIIUH. 3aKpeIvleHre HOPM KOMITeTeHITUU
Y HOPM IIOBe/IeHUs Bpada B IPOQpeCcCHOHAIbHOM KOZIEKCe, a esTelbHOCTHOTO
U MIPaKTHUYeCKOro acleKTOB MCKYCCTBA BpauyeBaHUA — B KOPILyCe TeopeThde-
CKUX 3HAHUH, BBICTYIIA€T HEOOXOANMBIM U JOCTATOYHBIM YCIOBUEM /I TOTO,
YTOOBI UCKYCCTBO BPau€BaHMUS CAEMAI0Ch TPAKTUYECKUM UCKYCCTBOM B CMBICTIE
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TéXVN. MexaHU3MOM TaKOT'O 3aKpeIUIeHUs ABJAeTcsA pakTuieckasd apryMeHTa-
I[Us, TTO3BOJIAONIAA OOBeJUHUTD 3T HOPMBI M KOHKPETHBIE JeHCTBUA Bpaya
B COBOKYIIHOCTb JIMHUH NOBeA€HUs, HalleJIeHHbIX Ha BO3BpallleHue 370pPOBbs
TIaIMeHTy, U3 KOTOPHIX Bpay BbIOMpaeT Hanboree 3¢ GeKTUBHYIO.

* NcenegoBanue noagep:kano PTH®, mpoekT N2 15-23-01002.

Lisanyuk Elena
PERSUASION IN LAW AND MEDICINE*

The ancient art of healing and practical argumentation are closely linked,
and this link points to three substantial issues: that physicians enjoy certain so-
cial status, that medicine is recognized as a special area of knowledge and that
the art of healing is a profession. We use the analogy between the medicine and
the judiciary for demonstrating these issues. The analogy involves two groups
of norms governing the activities of judges — the norms of competence and
the norms of conduct which we interpret as the actional and the practical aspects
of the ancient art of healing. The actional aspect is similar to the norms of compe-
tence of the judge and it appoints the objective for the art of healing — returning
the patient’s health, and defines who is a physician as the person to whom it is
publicly allowed to pursue this objective in the professional activities. The prac-
tical aspect is reminiscent of the judges’ norms of conduct and it outlines the
terms and techniques of how to achieve this objective for those who are consid-
ered physicians, according to the norms of competence. For the art of healing to
become Téxvn, it is necessary and sufficient to secure its actional and practical
aspects in the body of theoretical knowledge and in the appropriate professional
code. Practical argumentation serves as the tools of this implementation, for it
provides the physicians with special guidance of how to combine the norms per-
taining to the practical and the actional aspects of the art of healing, physician’s
knowledge and skills, as well as the symptoms of the patient’s disease of into
a set of the lines of conduct aimed at returning of the health to the patient,
out of which then the physician chooses the most effective.

* The support from the Russian Foundation for Humanities, project 15-23-01002
is kindly recognized.
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Jlo6osa TamvsaHa [eHHaObe8HA

Kanauzat pumocodckux Hayk, Ao1eHT Kadeapsl punocodun

U COLMaNbHO-TYMaHUTAPHBIX HAYK

OI'BOY BO OMcKUi rocyzapcTBEHHBIN MEANIIMHCKUN YHUBEPCUTET

Maxkcumenxo Jlloomuna AnekcaHoposHa

JlokTop dunocodckrx HayK, 3aBefyrolas kabeapoit dunocoduu

Y COLMaIbHO-TYMaHUTAPHBIX HAYK

®I'BOY BO OMCcKHI rocyZapCcTBEHHBIN MeAUIIMHCKUN YHUBEPCUTeT, Poccusa

JKU3Hb KAK O TUYECKWI UMITEPATUB MEJIVLIVIHBI*

[TpucTranbHOe BHUMaHUe K UHAMBUAYaJTbHOM KU3HU BO BCEM JMalia3oHe
ee cyllecTBOBaHUsA (OT POXK/JEHUA 0 CMEepPTH) B COUETaHUU C UZieell HellpephIB-
HOT'O Y/Ty4IlIeHUs ee KaueCcTBa Ha JIFoO0OM aTarle OIpeesisieT MOy Ha «01o»: 61o-
TPOAYKTHI, 60-KOCMETHUKY, OUO-TyaseThl, OMO3TUKY, OUO-TEXHOIOTHH. B OTHO-
[IIeHHUY COBPEMEHHOM MEJUIIMHBI aKIIEHT Ha «O10», KaK ee HOBOM peaybHOCTH,
SABJIIETCA CBU/ETENIHCTBOM HHOTO TOHMMAHUA >XKU3HU. BO3HUKaeT BOIPOC:
HACKOJIBKO 3TOT HOBBIM (MHOM) CMBICJ OTIMYEH OT TPAAMUILMOHHOI'O, U KaKOB
OH MICXOZIHBIH, TPAAUIIMOHHBIHN?

B KiatBe 'umnmmokpaTta CyTh MEAMITMHBI 0003HAUEHA KaK CIy)KEHHUE Yeslo-
BEUYECKOM JKU3HU IPU JTI0OBIX 06CcTOATEIbCTBaX. HO YTO ecTh *Ku3Hb? B ipeBHe-
rPEYECKOM sI3bIKe OBLIO /[Ba CJIOBA, KOTOPHIMU I'DEKU 0003HAYAIN JKU3Hb — ZO€
u bios.

Z0€e eCcTb — «KHU3Hb BOODIIEe», HUKAK He OXapaKTePU30BaHHAasI, BhIPAyKEH-
Has IpocTo B ee dakTe. [Toz bios>oM moHUMaeTCs OTAebHAS )KU3Hb, U3BJI€UEH-
Hasi U3 «KU3HU BOOOIIIE», a TOTOMY — KOHEYHas C OTpe/ieJIEeHHBIMU U yCTOWYH-
BBIMU XapakTepucTUKaMu. OU4eBU/IHO, YTO bios — 3TO KaueCTBEHHO OTIMYHBIH,
HO He CaMO/IOCTaTOYHBIM, He aBTOHOMHBIIN OT Zoe GpopMaT XKU3HHU.

JlaHHOe pasjyuyue NPUHLUINAIBHO B OTHOIIEHUU JOIYCTUMBIX U HeJO-
MyCTUMBIX JielicTBU Bpada. OHU OTIpeesAoTC MOHNMaHUueM TOro, KakK Co-
OTHOCSITCS 3TU «KU3HU» MEXAY cO00#. VX BO3MOXKHBIE COOTHOIIEHUS MOXKHO
BBIPA3UTh NPUHIIMIIAMU aBTOHOMHU W M30HOMHUM, IO-PA3HOMY pelpe3eHTH-
PYIOIIUMHU «HOMOC» (3aKOH) B KOHTEKCTEe MeAUIIMHCKOU IPaKTUKU. AyTeHTHY-
HBIM NTaTePHAINCTCKOH 3THKe ['MIImoKpara ABsgeTcs U30HOMMUs, UO0 OHa CBS-
3aHa C Mepoii, OTBedas TaKOMY PaBHOBECHOMY pacIpefeieHUI0 zoe U bios,
KoTOpoe mudaropeiickue Bpauu BhIpaKalu CIOBOM «TapMOHUs». ABTOHOMUS
U ee yBayKeHUEe — [VIaBHBIN IPUHIIUIT GMO3TUKU, KOTOPHIN TauT B cebe yrposy
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TIOIVIOIIEHUS ZO€e U bios>:oM. Peayn3yeTcs 3TOT MPUHIMI B MEAULIMHE CETOAHSA
Yyepes ollpaBZaHre U aZIMUHUCTPUPOBaHUE CMEePTHU, Yepe3 JETUTUMAIUIO SBTa-
HasWU, eBreHUKHU U abopToB. «He HaBpean» — HallOMUHAHUE Bpady O IEPBO-
CTETIEHHOCTU U QpyHJaMEHTaTbHOCTH «T'OJIOH KU3HU», C KOTOPOIM MOXKHO B3au-
MOZEHCTBOBATh PAI[OHAIBHO, He IIPOTHUBOITOCTABIISAS cebst eif — (IIpaBUIbHBIN
obpa3 KU3HM, 3aHATHE PUINIECKOHN KYIbTYpoii). VIMeHHO zoe ob6yaZiaeT moz-
JINTHHOW aBTOHOMMEH, B TO BpeMS KaK «aBTOHOMMU» bios — MHUMas: bios 3aBu-
CHUT OT ZO€, OH KOHEeYeH, OH BCEro JIUIIb ee MOMEHT. ABTOHOMUs 61oca — yrpo-
3a He CTOJIbKO /I ZO€e, CKOIBKO JJIsT HETO CaMOTO.

[TpuHIMN TTaTepHAIM3Ma, CTOJMb KPUTHUKYEMBIA U BYJIbIapU3UPOBAHHBIN
CEerofHsA, C TOYKU 3PEHUs MIPUHIMAIIA aBTOHOMHUHU, 000paYNBAETCs B PUTOPUKE
«zoe-bios» TOATMHHBIM cCaMOVMEHOBaHUEM MEIUIIUHEI, A1 KOTOPOH KU3Hb —
3TO He CTOJIbKO SMITUpUYECKas JaHHOCTh, CKOJIbKO OHTOJIOTMYECKUM UCTOK.

PaboTa BBIONHEHA NpU (GUHAHCOBOM ToAAep)kke rpanta PIH® N2 15-03-
00710/16 «KareropuasnpHas OIIMO3UIUA «aJIbTPYU3M-3TOM3M» B MOPaJIbHO-HPaB-
CTBEHHOM /ICKyPCe COBPEMEHHOCTH».

Lobova Tatyana, Maksimenko Ludmila
LIFE AS AN ETHICAL IMPERATIVE OF MEDICINE

Close attention to individual life in the whole range of its existence (from
birth until death) combined with the idea of ceaseless improvement of its quality
on any stage determines the fashion on “bio”: bio-products, bio-cosmetics, bio-
toilets, bio-technologies. Talking about modern medicine, stressing “bio” as its
new reality is a sign of a different understanding of life. The question arises:
how is this new (different) sense differs from the traditional one and what is
the original and traditional one? Hippocratic Oath defines the essence of medi-
cine as a service to human life in any circumstances. But what is life? There were
two words in ancient Greek language which defined life — zoe and bios.

Zoe is life in general, without characteristics, expressed in its very fact. Bios
is a separate life, extracted from life in general and therefore it is limited with
certain stable characteristics. It is obvious that bios is a qualitatively different,
but not self-sufficient, not autonomous from zoe way of life.

This difference is a matter of principle for permissible and impermissible
actions of a doctor. They are defined by the understanding of how these “lives”
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relate to each other. Their possible relations can be expressed by principles
of autonomy and isonomy, representing “nomos” (law) differently in the con-
text of medical practice. Isonomy is authentic to Hippocratic ethics because it is
connected with measure, reflecting the equilibrium distribution of zoe and bios
which was called by Pythagorean doctors “harmony”. Autonomy and respecting
autonomy is the main principle of bioethics, and there is a danger of absorbing
zoe by bios in this principle. Today this principle is realized in modern medi-
cine through justification and administration of death, through legitimation
of euthanasia, eugenics and abortions. “Do no harm” is a reminding to a doctor
about paramount and fundamental “the naked life”, which can be interacted
with in a rational way, without opposing oneself to it (healthy way of life, physi-
cal culture). It is zoe which has real autonomy, whereas “autonomy” of bios is
imaginary: bios depends on zoe, it is limited, it is just its moment. The autonomy
of bios is a danger not so much for zoe, but for itself.

The principle of paternalism, so much criticized and vulgarized today, from
the autonomy principle point of view becomes in rhetoric “zoe-bios”, real self-
naming of medicine for which life is not so much and empirical reality, but on-
tological source.

Maxnakoe Bnadumup TuxoHosuu

Kauzguzar ¢punocodckux HayK, JOLEHT

Ypasbckuii desiepanbHBI YHUBEPCUTET M. ITepBoro [IpesuzenTa Poccun
b. H. EnpiiHa

[TPOBJIEMHBIE JIMCKYPCbI PEAKTYAJIM3ALINI
APVICTOTEJIEBOM OTUKU

OueBuzieH 3ampoc Ha peaKTyaausanuio (GpriocopCKo-3TUIECKOTO Ha-
creaust Bemrkoro Craruputa. C OJHOM CTOPOHBI, 3alpoc OIpenesieH obiie-
CTBEHHBIM 3(GGEKTOM 3TMMUHAIIMU MOpPaIU, AE3TU3alMU MacCOBOT'O CO3Ha-
HUS ¥ OJHOBPEMEHHOUW HOCTAJIbIUEN Mo A06POJETETHHOCTH U MOPaJIbHOCTH.
OH 3aJaH ITOMCKOBBIM COCTOSIHUEM (HIOCOPCKO-HAYIHOU STUIECKON MBICIIH,
HEZIOCTaTOYHOCTBIO U JaKe HCYEpPIaHWeM pecypca HCTOPUKO-GUI0COPCKOM
PEKOHCTPYKIIUU STUYECKOTO YUeHUsA APUCTOTeNs (KaK IpUMeD, «BeyHas» TeMa
0 CXOZICTBE CPEJWHHBIX KHUT HUKOMaxoBoU U DBAEMOBOM 3TUK). 37eCh CKIIa-
JBIBAIOTCS M TPOCMATPUBAIOTCA MPOGIEMHBIE AUCKYPCHI, TUHUU MBIILIEHUS
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U JIIOOOMEBITCTBA, ONpesesAoNIe Hallle obpanieHue K Co3ZaTesio dTUKU. BTo-
pad cTopoHa — B caMOM ADHCTOTeJle U ero TeOpUH, KaKUMU OHU HaM Cerof-
HA Z]aHBL. Pedb 0 CTPOEHUU U CBOMCTBAX €ro STUYeCKON KOHCTPYKIIMU — B Hel
COEIMHAIOTCA CO3epIiaTebHO-MeTadpU3nuecKas U MPaKTUKO-OPUEHTHPOBaH-
Had COCTaBJAMINNE, IICUX0JIOr0-aHTPOIIOJOTUYECKOe U COLUO-IIOUTUYECKOe,
HauWBHOE ¥ CYIIIHOCTHOE, 3CTECUC, MUMeCHC U GppoHecHc. B Hell IpocBeynBaoT
TOYKHY, 30HBI HEJOCKa3aHHOCTH, JIOTUKO-KOHLIeNITyaIbHON He3aBeplLIeHHOCTH,
KOTOpble MHULIMUPYIOT COBPEMEHHBIE BOIIPOCHI, BBOAAT HAYYHYIO MBIC/Ib B CO-
cTosiHME TIpo6IeMHOM pediekcuu HaZ ApUcToTesneM. Bo3MOXHO, ¢ 3TUM «ad-
bexToM He3aBePIIEHHOCTH» CBA3aHa yIIOMIHYyTas TEKCTyalbHast mpobiema ero
STUYECKUX COYMHEHMH, KaK OYATO B HUX NPUCYTCTBYET peppPeH «IIPOLOIKEHTE
cienyeT». M1 aBTOp AOJDKEH 4TO-TO AOAYMATD «B IIPOAOJKEHNE», HO 3TOr'0 He CIIy-
yaeTcsa. CoBMelieHUe GyHAaMEHTaTbHOCTH, 00EMHOCTH, TPAKTUIHOCTH U OT-
KPBITOCTH — CBUZIETEIBCTBO KauyeCTBa «MaTPUYHOCTU» APUCTOTENEBOM 3TUKU
110 OTHOIIEHUIO K JajbHelIel NCTOPUM STUUEeCKOTO 3HaHNA.

B cBA3m ¢ 3az7a4eli IpoJoLKeHUA U «J0CTPAauBaHUA» BBIZEIUM JIUIIL He-
KOTOpBIe TPOGIEMHBIE IMHUY / TEMBI peaKTyaln3aliiy.

1. ApHCTOTeNb B CBETE TEMBI MOPATIbHOTO CyOBhEKTa, KOTOPYIO OH 3aKJia-
[IBIBAET, ZlaBas KjacTep MEePBUYHBIX IMOHATHI O MOpPa/JbHOMN /eATeNTbHOCTH —
ZobpozeTesnb, TOMHOTA J0OpOZETeNN, HpaB, XapaKTep, CKJiaj AYIMUA U T. J.
Jlanee sTOT psAJ MoiydaeT pa3BUTHE — «IpoHUIaTesbHOCTh» (I1. C. I'ypeBuu
BUJUT ee yXe Yy APUCTOTed), «BMeHeHHoCTh» (M. KaHT), HaKoHell, «BMeHse-
MocTh» ([Ik. Poyn3) Kak yCJIOBUe OTBETCTBEHHOTO MOCTYIIKA U MIPEAUKAT Cy6h-
€KTHOCTU B Mopasu. K ¢I0By, «<BMEHIEMOCTb» COOTHOCHMA C «00y4aeMOCThI0»,
oZI06HO TOMY KaK y ApHUCTOTeIS 3TUYecKHe f00pozeTeny, opMUpyeMble BOC-
MUTaHUEM, COOTHOCHMBI C AUAHOITUYECKUMU Z06poeTensiMu, GOpMUPYEMBI-
MU TO3HAHUEM U 00y4eHHeM. 3/1eCh Y3eJ COBPEMEHHBIX TPAKTUYECKUX BOMPO-
COB U UCCJIeZIOBATEIbCKUX IIPOOIEM.

2. Apucrorenp B cBeTe TeMbl 5Toca. KOHIIENT «3TOC» OH pacCMaTPUBAET
He CTOJIbKO KaK CBOMCTBO MHJAWBU/YAJIbHOTO IIOCTYIIKA, Ha3bIBasd €ro «HpaB»
WU «XapaKTeP», CKOIbKO KaK COOMPATETbHOE, IIEIOCTHOE KaYeCTBO MONUCHOTO
CoO0IIIeCTBa-rOCyJapCcTBa, Korja B «[[OMIMTHKe» MUILIET O TPAYKJAHCKOM 3TOCE,
KOTOPBIU CKJIAZIbIBAETCS HA OCHOBE 3TUKH, ee I00po/ieTeeil. DTHKA JIEXUT B OC-
HOBE TIOJIUTUYECKOTO yipasieHus. C CoBpeMeHHOH (1 06BIBATENIHCKOM) TOYKU
3peHus Te3uc 6osiee YeM HaWBHBIH, HO IO CYIIECTBY 3TO 3HAK UMIIEPATUBHOCTH,
9TUKe ZI00pOoZieTeN!, KaK IIPUHATO CIUTATh, HE CBOHCTBEHHBINA. DTO OTKPBITHE
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JIOKAJIU3aluy MOPAaJIbHOM JKU3HHU B 3TOCE, TOUHEE, B Pa3HOOOPa3HBIX 3TOCAX.
[TyTh K ICTOPUU MOPAIU KaK UCTOPHUU STOCOB, COOTBETCTBEHHO, K TEOPUHU 3TOCA
(aTOCOIOrMH) KaK MPOMEKYTOUHON Mexay dumocodueli Mopaau U IPUKIIaZ-
HBIMU TUKaMHU.

3aBepUIUTh 3TO KPAaTKOe W3JIOKeHWe, Ha3BaHHOE B II0/]3aTOJIOBKE II0-
KUHOIITHOMY «ApucToTesnb. Bo3BpamjeHue. dnusogsl 1 u 2» (GaHTE3UHHBIM
¢duHamom: Benwkuii ApUCTOTENb B JIydax CJIaBbl HUCXOAUT C dpecku Padasa
«AdUHCKas IIKOIa», OCTABJIAA 10331 BEJTUKOTO [L1aToHA U BCEX OCTAJIbHBIX.
B ero sneBoii pyke He TpakTar «MeTtaduauka», He «bosblnas aTHKa», a «<Kozgexc
[M06aMbHOM STUKW».

Maklakov Vladimir
PROBLEM DISCOURSES OF ARISTOTELIAN ETHICS REACTUALIZATION

There is obvious demand for reactualization of philosophic-ethical heritage
of the great Stagirit. On the one hand the demand is determined by social ef-
fect of moral elimination going with mass consciousness deethization and si-
multaneous nostalgia for rectitude and morality. It is assigned with searching
state of science-philosophic ethic thinking, with insufficiency and even exhaus-
tion of the resource of historical and philosophical reconstruction of Aristotle’s
ethical doctrine (as, for example, the “infinite” topic about the Middle Books
similarity of “Nicomachean and FEudemian Ethics”). Here we compose and
prospect the problem topics, lines of thinking and curiosity that evoke our ref-
erence to the Ethics Creator. On the other hand we have Aristotle himself and
his doctrine in that way as they are given nowadays. That is about the struc-
ture and properties of his ethical construction — contemplative-metaphysic and
practical-oriented constituents, psychological and anthropological, social and
political, naive and essential, esthesis, mimesis and phronesis are composed
in that. The points and zones of sense omissions, logical-conceptual incomplete-
ness appear through there. All that initiate contemporary topics and introduce
science thinking in the state of reflection over Aristotle. Possibly the “effect
of incompleteness” is connected with mentioned above textual problem of his
ethical compositions as if they had refrain “to be continued”, and the author
ought to think and add something “in continuation” but it hadn’t happened.
Superposition of fundamentality and extensionality, practicality and openness
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is the evidence of “high-dimension” in Aristotelian ethics in relation to further
history of ethical knowledge.

In connection with the task of continuation and “completion” we emphasize
just some problem lines or reactualization topics.

1. Aristotle from moral subject standpoint that he has established with
making the cluster of primary notions of moral activity — virtue, vice, virtue
plenitude, temper, character, soul constitution etc. This set gets progress in fur-
ther — “astuteness” (P. S. Gurevich sees it yet in Aristotelian ethics), imputeness
(I.LKant), at last “responsibility” (J.Rawls) as a condition of responsible deeds
and the predicate of subjectness in morals. By the way “responsibility” corre-
sponds with “taughtability”, like in Aristotle the moral virtues formed by educa-
tion correspond with diano-ethic virtues formed by cognition and learning. Here
is the node of modern practical questions and investigation problems.

2. Aristotle from standpoint of ethos. He considers the concept “ethos”
not so much the property of individual act, denoting it “temper” or “character”,
as gathering, integral quality of polis community-state, when he writes in his
“Politics” about civil ethos that is constituted at the base of ethics and its virtues.
Ethics underlies political governing.

From the contemporary (and philistine) point of view the thesis is more than
naive but... This is the way to localization of moral life in ethos or rather in differ-
ent ethoses. The way to the history of morals as the history of ethoses, and corre-
spondingly to ethos theory (ethosology) as intermediate between the philosophy
of morals and applied ethics. Should conclude the summary named in subtitle
in movie mode “Aristotle. Return. Episodes I and II” with fantasy final. Great Aris-
totle in rays of glory is descending from Rafael’s fresco “Athenian school”, leaving
behind great Plato and all the rest. There is neither treatise “Metaphysics” nor
“Great Ethics” in his left hand but “The Codex of Global Ethics”.

Maxnakos Kupunn Bradumuposuu
Kanaugat 6100ruyecKux HayK, HayYHBIA COTPYAHUK
NucrutyT dxonoruu Pactenuit u JKuBoTtHeix YpO PAH

ECTECTBEHHOHAYYHBIV B3I/l HA APMICTOTEJIEBY OTUKY

ApI/ICTOTeJIb INEPBBIM IIPUMEHWI HAYYHbIE ITIOAXO0A K U3YIE€HHNIO TaKOI'O XU~
TEHCKU «IIOHATHOI'O» U a6CTpaKTHO CJIO’KHOTI'O IIOHATHA, KaK 3THUKaA. Maremaru-
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YeCKUU B3IVIAA, epeHAThIN v [Tudaropeiines, mo3Bonwn GopMyIupOBaTh 3THU-
YecKre BOIPOCH! KaK MOAAAIIHecs MaTeMaTHIeCKOMY OIMCAHUIO U aHAU3Y
3aKOHOMEPHOCTHU: ZI0OPOAETENN KaK «30JI0Tasi CEPeUHA» MEXKAY KPaHOCTIMU
yenoBevyeckoro xapaktepa (H3, Ku. [I-V), 6iaro kak GpyHKITUA COLMATbHBIX B3a-
umozeiicteuii (HO, Ku. ), BpeJ Kak oTpuniaTesbHOE 6J1aro, a ClipaBeInBOCTb
KakK paBHOBecue 3acayT u 6iar (HO, KH. V). [eHUanbHOM A0TaZiKON APUCTOTENA
0Ka3aJoch ero omnpezieseHrie biara He KaK COCTOSTHUSA, a KaK JeficTBusA (ergon),
mpotiecca paboThI, T. €. KaK saHepruu (energeia), MoCTyIIeHHE KOTOPOM — 61a-
T'0 /i1 yCTOMYUBBIX HEPAaBHOBECHBIX CUCTEM, KAKOBBIMU ABJISIOTCA BCE YKUBBIE
cymiectBa. Takyio 610IOrHYecKy0 GOPMYTUPOBKY 6ara MOXKHO Ha3BaTh €CTe-
CTBEHHOHAYYHBIM ITPO3peHreM JIpeBHOCTHU 3a/I0JITO 10 HEPAaBHOBECHOM TEPMO-
AUHAMUKW. ECTH XKUBOTHOM pabOTOM M COOTBETCTBEHHO aJJalITUBHBIM 61aromM
SIBJITIOTCS TTUTAHUE, POCT M pa3MHOXKeHUe (MTOMYJ/IAIIMOHHBINA POCT), TO K YeJIo-
BeYeCcKOMy 6J1ary 1o ApHUCTOTEIO I06aBsIeTCs elllé U paboTa ero AyIiu Haj, Co-
BepIIIEHCTBOBAHNEM CBOUX ZI00pOJieTeNe.

T. 0. KpUTEPU YeTOBEYECKOTO (YeIOBEUHOCTH) OKA3bIBAETCSA B STUYECKOU
cdepe. DTryeckue BOIPOCH B €CTECTBEHHOW M T'yMaHUTAapHOW HayKe CTaJd
paccMaTpUBaThCS MaTEMATUYECKU C TTOABIEHUEM TEOPUH UTP, U B YaCTHOCTH,
¢ ¢opmynupoBkoi uneMMbl 3akaodéHHoro (/I3) Kak 3TUYECKOro BBIOOpa
U «UTPHL CO CIIPaBeJINBOCTBIO». CaMy CIIpaBeIMBOCTb MOXKHO TPAaKTOBATh Kak
GanaHc 6sar («IIaTexxkeii») MeXKAy UTPOKaMH Wi paBHOBecue Hama. [TepBuy-
Hoe pelieHue /I3 B BUZIe CTPATETUN «OKO 3a 0K0» (O30) OBbLIO M3BECTHO EINIE
[Mudaropeiitam, ¢ KOTOPHIMU OBbLT COTIaceH U APUCTOTENb, U GOJBITUHCTBO
SKUBIIUX Y SKUBYIIUX Jrogeii. OJHaKo, aHaIN3 MMOBTOPSIEMOU STUYECKON UTPhI
MPUBOAUT K TOMY, YTO MOJYIUTH OOJBIIUA CyMMapHBIA BBIUTPHIII OT OJTO-
BPEMEHHOT'0 B3aUMOZEUCTBYS, YeM OT KOHPIIMKTA, CTAHOBUTCS BO3MOXKHO IIpU
MPOSIBJIEHUH BHE3aIHOTO Apy:Kemtobus (McNamara et al., 2004), wim «ciydaii-
HOTO TIPOIIEHUs» (XPUCTUAHCKOTO WM KaKOTOo-Tubo Apyroro). Ciy4aifHOCTb
37lech JOJDKHA HOCUTDH XapakTep Yyza, KOTOpPOe Heb3s MpeAyraZiaTh U OXKH-
JaTh. AzantuBHoe YyZo B 3TUKE — HE TO, YTO HEBO3MOXKHO, a 06PO, KOTO-
poro Mel He xzAéM. VcciesoBaHue aZanTUBHON AVHAMUKU Aad /I3 rOBODPUT,
yto O30 — HCX0oAHAasA, HO He KOHEYHAsi CTPATEeTys B COITMAJbHOU SBOIOIUU
(Hofbauer, Sigmund, 1998). IIpoieHue Bpsiz U MOXKHO NMPU3HAThH CIPaBEa-
JIUBBIM aKTOM, HO B JIFOOOM CJIy4ae aKTOM IMOJHOCTHIO OCMBICJIEHHBIM. JIOXKb
UCKaXKaeT MPHUHIUI ClpaBeAJuBOCTU. COITTaCHO TEOPHHU CIIPABEMBOCTU
ZxoHa Posza (1995) crnpaBeAiuBOCTb 3TO Y€CTHOCTh, HO OHA HE CYILEeCTBYET
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B abcomroTHOM $opMe, a BO3HUKAET IIPU B3aUMOZEHCTBUU CyO'bEKTOB, BBIpAC-
TaeT KakK collialbHasdA MpaKTUKa. DTUM OHa COOTBETCTBYeT APHCTOTEJIeBY IIpakK-
TH4YecKoMy biary u mpoTHBOIIONIOKHA

[LraToHOBCcKOMY Biiary, abcomoTHOMY, CYIIECTBYIOIIEMY CaMOMY IIO cebe.
ApucToTeseM e OTMedeH KOHBeHIIMaIbHBIN XapaKTep CIpaBeInBOCTHU U YTO
OHa pas3/JNyHa B pa3HbIX KynbTypax (H3, KH.V), Ho npu aTOM opraHuvHa s
HUX, alallTUPOBAHHBIX K PasHBIM ycJIOBUAM. T. 0. COBMellleHUe «BeTBeil», pa-
CTYILIUX OT Pa3HBIX «KOpPHEeU», CTAHOBUTCA CJIOKHOW NPUKIAZHOU 3azadeid.
['eOnoNMUTHUYECKUH BOIIPOC O IVI06AIBHON 3THKE U CIIPABEJIMBOCTH BCTAET KaK
BOIIPOC O IIOGATBHON OTKPBITOCTH, YECTHOCTU U MOJTHON MHGOPMUPOBAHHO-
CTH, Aatolleli BOSMOKHOCTh CBOOOHOTO IIPUHATHS STUUECKOT0 BEIOOpa. YTOORI
OCMBICJIEHHO JIeJIaTh BBIOOP «3a» UM «IIPOTHB», MbI OJDKHBI 3HATh IUTATEKHYIO
MaTpHUILy Halllel Urpsl. Viu B KaKyIo UTPY MBI UTpaeM? A BCe JIU UT'PAIOT B Ty
ke urpy? Mebl 6yZieM MTH T10 IIyTH COIaJIbHOM SBOJIIOIUY U BEIUTPHIBATH BMe-
CTe WIK KTO-TO OyZEeT IPOUrPaBIINM?

Maklakov Kirill
NATURAL-SCIENCE VIEW ON ARISTOTLE’S ETHICS

Aristotle was the first who applied science approach to study of so worldly
plain and abstractedly complicated notion as ethics. From Pythagoreans ad-
opted mathematical sight made possible to formulate ethical topics in terms of
laws subjected to mathematical description and analysis: virtues as the “golden
mean” between extremes of human character (NE, I-V), the Good as the func-
tion of social interactions (NE, I), harm as negative good, and the Justice as the
balance of merits and rewards (NE, V). Aristotle’s genius conjecture became his
definition of the Good as not a state but as an action (ergon), being-at-work, i. e.
as energy (energeia), the inflow of this is the good for each stable non-equilib-
rium systems, those all living things belong to. This biological formulation of
the Good may be called by great natural-science insight of Antiquity long before
non-equilibrium thermodynamics. If animals’ work and correspondingly adap-
tive good are nutrition, growth and reproduction (population growth) then after
Aristotle the human good (or happiness) comes to be disclosed as a being-at-
work of the soul in accordance with virtue, i.e. the criterion of human entity
(humanness) appears in domain of ethics. Ethical questions in humanities and
natural science have begun to be mathematically considered with game theory
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creation, in particular from the statement of Prisoner’s Dilemma (PD) as ethi-
cal choice and “game with Justice”. The Justice itself can be interpreted in the
form of the balance of good (“pay-offs”) among players or Nash equilibrium.
The primary PD solution by way of “tit for tat” (TFT) was known as long ago
as Pythagoreans, and Aristotle agreed to them as well as the most of lived and
living people. However, the analysis of repeated ethical game brings to that the
more sum gain is possible rather from long-term interaction than from conflict
if an expression of sudden goodness, or “random forgiving” (Christian or any
else) is there (McNamara et al., 2004). Randomness here must be sort of Won-
der that is unpredictable and unexpectable. In ethics adaptive Wonder is not
that impossible but the good we do not expect. In theory adaptive dynamics for
PD conveys that TFT-strategy is a pivot, rather than the aim, of the evolution
(Hofbauer, Sigmund, 1998). Forgiveness may hardly be considered just but in
any way it must be sensible and conscious act. Lie distorts the justice principle.
According to theory of justice by John Rawls (1995) the Justice is Fairness, and
it does not exist in absolute form but appears in subjects’ interaction, grows up
as social practice. In this it conforms to Aristotle’s practical good and opposes
to platonistic good, an absolute and separate entity. At the same time Aristotle
pointed to conventional nature of Justice and that it is different in different cul-
tures but is organic for them because they are adapted to different conditions.
Thus combination of “branches” growing from different roots becomes a com-
plex application task. Geopolitical issue on global ethics and justice rises as the
problem of global openness, fairness and awareness that yields the possibility
of free ethical choice. To make conscious choice “pro” or “con” we should know
the pay-off matrix of our game. Or what is the game we play? Weather everyone
plays the same game? Shall we go the way of social evolution and win together,
or somebody will be a loser?

Maxnakosa Anuxna BadumosHa
CryzeHTKa 4 Kypca
Benropozckuiit HannoHanpHO VcciezoBaTebCKUN YHUBEPCUTET

NCTOKU UT'PBI B APICTOTEJIEBCKOM «MVMECKICE»
KAK CITOCOEE INTOJIYYEHUA YZIOBOJIbCTBIA ITOCPEJCTBAM
[MPUOBPETEHNWA 3HAHWA

AHTHYHaA MBIC/Ib IIOKa3ajla, YTO B OCHOBE HCKYCCTBA JIEKUT «MUMeECHC»,
KOTOPBIY ABJAETCA creluduiecKuM U Pa3HOOOpa3HbIM INoApakaHueM. Vzero
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«MHuMecHca» bosee oApoOHO paccMaTpuBanu [1aToH u ApucToTesnb, OHU Ha-
JIeJISTY OTPOMHBIM CIIEKTPOM 3HAaUeHUM JaHHBIN TepMUH. OCHOBY TBOpYECTBa
110 MHeHUI0 [I1aToHa cocTaBiAeT oApaxkaHue. IIpuMepoM TaKoTo «MUMecHca»
CJIY’KHT TI033Us, KOTOpasi CIIOCOOHA MoApaXkaTh UCTUHE U Giary. Ho uckyccTBa
CYKalOT PaMKU CIIEKTPa MOZpaKaHUsl, OTPAaHUIUBASACH TTOAPAXKaHUEM TTIPeMe-
TOB U SBJIEHUI MaTepPUaIbHOTO MHUpPa. B TakOM OrpaHUYEHHOM CIIEKTpPE TIOJ-
pakanus [L1aTOH ycMaTpuBas, OTPAHUYEHHOCTh U HECOBEPIIEHCTBO, TaK KakK
TpeAMETH BUJUMOTO MHMpPa UM IIOHUMAJINCh KaK c1abble MOAPaKaHUSI MUPA
ugeii. OgHAKO APHUCTOTENb COBEPUIMI TpaHCOPMAIUIO TUIATOHOBCKOM Teo-
pUH, TOBOPSI O TOM, UTO, MOZparkas BEIlaM HUCKYCCTBO CIIOCOOHO MPEACTaBIATh
Belll HanboJiee KPAaCUBBIMU WIH OTBPATUTETbHBIMH, Y€M OHU €CTh Ha CaMOM
Jiesie. ApUCTOTENTIO TIPUHA/IEKUT OCHOBHAS 3CTeTUYeCKask KOHIEMIUs «MUMe-
cuca». JlaHHas KOHLEMIIUA BKJIIOYAEeT B cebs MogpakaHusA, KOTOPOe MPOSIBIIA-
€TCsl B 3TIOCE U Tpareuu, a TakKe KOMeJUU U B AUPpUPaMOUIECKOH MOI3UU.
ApucToTesh JaHHBIE BU/IBI TIOAPAKAHUSA PA3IMYAET B TPEX OTHOLIEHUAX: «B YEM
coBepIlaeTcs MOApa)kaHUe», «deMy IIOpa)KaloT» U «KaK IoApaxaroT». IIpu
STOM OTHOIIEHUS «KaK MOAPa’KaloT» 3aBUCHUT OT Crtocoba BOCIIPOU3BENEHUS
«MHUMECHCa», KOTOPBIM MOXKET MPOSABIATHCA O1arofaps UCKyCCTBy. Jlpyrue mpo-
SIBJIAIOTCA TI0 HABBIKY Wn Garoaps mpupogHoMy Aapy. [logpaskaHue mpucyie
YeJIOBEKY C CAMOTO JIETCTBA, YTO [0 MHEHUIO APUCTOTeNA U OTINYaeT YeloBe-
Ka OT JIPYI'UX CymiecTB. XyZOKHUK B 3aBUCHMOCTH OT CBOEM TBOPYECKOH Ien
CriocobeH CO3HATETHHO MTPOU3BECTH HI€aTU3AIINIO, TAK YKe BO3BBIIIIEHUE FepPOeB
CBOel W/ler, WIH Ke TPeACTAaBUTh UX B HENPUIVIAZHOM BU/E, BHICTABUB I'epo-
€B Ha CMeX, UHTEPIIPETUPYIOIINI CTOPOHBI Xy/I0XKECTBEHHOTO TTPOU3BEJEHUS.
ApucToTesb LebI0 MUMeCHCca BUANUT B «IIpuobpeTeHre 3HAHUSA U BO30yX7e-
HUS 9yBCTBA yZOBOJIbCTBUS», KOTOPOE TPOSIBISETCS Yepe3 BOCIIPOU3BEZEHUE,
co3epliaHue U TI03HaBaHUE IIpegMeTa. biarozaps «MUMeCHCy», YelTOBEK 3a4y-
MaHHBIH U TEPEXXUTHIN 06pa3, co31aéT He IMTPOCTO COOOIIEeHNs, a COBEPILIAET BO-
IJIOIEHNE 3aZlyMaHHbIX Wei. VI B BIOCIEACTBUU «MUMECHUC» CTAHOBUTCS KC-
TOKOM /IJIs1 JOHECEHUS ¥ BOIUIOLIEHUS HJEU U1 UHTEPIIPETUPYIOIIEN CTOPOHEI
Xy/ZI0)KECTBEHHOTO /JleficTBa. «MUMeCHC» CIIOCOOCTBYET YI0BOIbCTBHUIO, KOTOPOE
BOIUIONIAETCSA B IPHOOPETEHNY 3HAHUHN YeTI0OBEKOM.
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Maklakova Alina

THE ORIGINS OF THE GAME IN THE ARISTOTELIAN “MIMESIS”
AS AMEANS OF PLEASURE THROUGH THE ACQUISITION
OF KNOWLEDGE

Antique idea showed that the basis of art is “mimesis”, which is specific and
varied imitation. The idea of “mimesis” is further discussed Plato and Aristotle,
they give a huge range of meanings the term. The basis of creativity accord-
ing to Plato is imitation. An example of such a “mimesis” is poetry, which is
able to emulate the truth and the good. But the art of imitation narrow frame
of the spectrum, limited imitation of objects and phenomena of the mate-
rial world. In such a limited range of imitation Plato saw, limited and imper-
fect as the visible objects of the world they are understood as weak imitation
of the world of ideas. However, Aristotle made the transformation of the Pla-
tonic theory, saying that, imitating things art can represent things more beauti-
ful or disgusting than they really are. Aristotle belongs to the basic aesthetic
concept of “mimesis”. This concept includes the imitation, which manifests it-
self in the epic and tragedy, as well as comedy and dithyrambic poetry. Aristotle
distinguishes these types of role models in three respects: “What is accomplished
imitation”, “imitate what” and “how to imitate.” In this relationship “as a mim-
ic,” depends on how the play “mimesis”, which can manifest itself through art.
Other appear on the skill or because of natural gift. Imitation is inherent in man
from childhood, that according to Aristotle distinguishes man from other crea-
tures. The artist depending on his creative purpose is able to consciously make
an idealization, as the rise of the heroes of his ideas or to present them in an un-
favorable light by putting the characters to laugh, interprets the part of the art-
work. Aristotle sees the purpose of mimesis, “the acquisition of knowledge and
excitement feelings of pleasure”, which manifests itself through reproduction,
contemplation and cognition of the subject. Thanks to the “mimesis”, conceived
and experienced by man image, creates not just a message, and makes the em-
bodiment of the conceived ideas. And then “mimesis” becomes the source for
reports and implementing ideas for interpreting the part of the artistic action.
“Mimesis” promotes pleasure, which is embodied in the acquisition of knowl-
edge by man.
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Manunun Cepeell Anexceesuu
AcniupaHT 4 Kypca
OI'BOY BO TBepckoii rocyjapcTBeHHBIN YHUBEPCUTET

DLTIOCODPCKO-OTHYECKAA KOHUEITIMA 1. A. MIJIbBUHA
B PABOTE «O COITPOTUBJIEHNU 3JIY CJIOKO»

B TpeXcOThIX rofiax /10 H.3. 3TUKY KaK OflHA U3 JApeBHeUNIINX Graocodckmx
JUCHIUTUIMH GbUTA BhIZiesieHa 0co0yI0 06acTh 3HAHUH U /10 CETOAHSAIIHUX JHEH
WHTEpEeC K ee OCMBICJIEHUIO He ocsabeBaeT. BolpocaMu 3TUKY C APEBHUX Bpe-
MeH 3aHUMaJIuch JleMoKpUT, ApuctoTenb, [Lntaton, @oma AkBuHckui, H. Maku-
aBesuty, T. To66c¢, [I. JIokk, JK.-2K. Pycco, 1. Kanr, I. B. ®@. l'eresb. OTeuecTBeH-
HbIE MBICIUTENN TaKXKe TIPOSIBIIUIN UHTEPeC K pobeMaM 3TUKHU, CPEeAU TaKUX
y4eHBIX MOXHO BblZienTh U. B. Kupeesckoro, A. C. XoMmakoBa, B. C. ConoBbeBa,
JI. H. Toncroro, C.JI. ®panka, 1. A. npuHa.

Pycckuii dmnocod u mpaBoBez M. A VIbUH THITANICA CO3AATh CUCTEMY
XpucTUaHcko# ¢unocoduu B ayxe uzaert Kupeesckoro u Xomsakosa. Bosbiioe
3HavYeHue Ha ¢prrocodcKre B3Il VTbrHAa MOBIUSAIO TBOpUYecTBO I B. ®. Te-
rens, M. Ultuprepa, 3. I'yccepns, U.T. duxre. [Ipobremam Mopanu U IIpasa,
ceMbH U 001ecTBa, fo6pa u 371a . A. VIIbUH TIOCBATHII OHY U3 CAMBIX JTUCKYC-
CHUOHHBIX paboT «O CONPOTUBIEHUHU 3]y CWIOK». DTa KHUTA HalKCaHa B IyXe
«IIpaBOCJIaBHON ¢uiocodpum» U ABIsgeTcs oTBeToM Ha ydyeHue JI. H. ToscToro
«0 HEMPOTUBIEHYECTBE». OCHOBHYIO OIMIKMOKY B KOHIIEIIIIUH TOJICTOBIEB MTbUH
BU/JUT B OTCYTCTBHUH y>KacHOro 3J1a. ComiacHO y4eHuIo ToscToro, 3/10 3TO CTpa-
JlaHue YeoBeKa, I00po 3TO OTCYTCTBUE CTPAZiaHus, IIOOOBb 3TO JKAJOCTIUBOE
coctpaganue. COpOTUBIEHUA 37Ty, 10 MHEHHUIO TOJICTOBLIEB, IIPUHOCUT HOBOE
CTpaZiaHue, B KOHEYHOM CYeTe, He yMeHbIIasd ero.

[lo cnoBam WnprHA, 5THKA TOJCTOBLIEB 3rOLIEHTPUYHA, OHA OTPULAeT
60pB0OY CO 37I0M TTOCPEACTBOM eWHEHUS Jito/ieli B bore, He MMpuU3HaeT rocyzaap-
CTBO U MPABO KaK MEXaHU3MBbI OOPBOBI CO 37I0AeAMU U IO CYTH, TIOTBOPCTBYET
uM. VIIbUH moziBepraeT KpUTHKe ydeHue ToJICTOro 3a OTPhIB MOpPAIU OT IIpa-
Ba, KOTOPBIN MIPUBOJUT K aOCOMIOTU3AIUKM MOPAIU U MIPABOBOMY HUTHIU3MY.
VnbuH ybexx/ileH B HAJTMYWH 3J71a B MUpe, TOYHee, B AyIle YeJoBeKa. BHe gy
yeJloBeKa HUYTO Heslb3s Ha3BaTh 370M. [Io MHeHUIo VbuHaA, apeHa NpOTUBO-
CTOSTHUSA 3JIy 3TO Ayllia YejoBeKa. TOJMBKO YENOBEK CIOCOOEH MOOEeIUTh 3710
B cebe, OZIHAKO, €CJIU OH OKAa3bIBAETCs HE B CHJIAX TIOOOPOTH cebsi, IO APYyTUX
IoMOo4Yb eMy B 3TOM. OZJHaKO B 3TOM COCTOUT IPOTHMBOpEYNE MaTepHUalbHOI'O
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U IyXOBHOTO acriekTa. MaTepuasbHas 060CO0IEHHOCTD JIIOJEH ZiesaeT AyX0B-
Hoe Bo3zjelicTBre HeadpdeKTUBHBIM. OcTaeTcss eAMHCTBEHHAS BO3MOXKXHOCTb —
¢dusnyeckoe Bo3zaericTBre. Heo6XoquMOCTh GU3NIECKOTO BO3/JEHCTBYS BIUSAET
Ha KaTeropuIo JI0OBH, KOTOPas B TAKOM CJIy4dae BHIPAXKAETCA B PELINTETbHOM
TIpecevyeHNH 3/1a B YeJIOBeKe U HallpaBJIeHU! ero Ay K bory. Takyro xapakre-
PUCTHKY JTI00BU VIIbUH Ha3bIBAa€T OTPHUIATENBHBIM JIMKOM JIIOOBU U HaZlesIsgeT
€€ CTIOCOOHOCTHIO TIPOSIBIATHCS IO OTHONIEHUIO K KAXKJOMY YEIOBEKY.

VIIbMH TaKKe Mpe/IIoIaraeT CyleCTBOBaHUE B MUPe a6COMIOTHOTO 3714, 1T0-
6eXXaromero AyX0BHOCTh. B TaKOM ciIydae «IIpUTOBOPOM JIIOOBH» OyZieT Ka3Hb
3noges. [JTaBHBIM TPUHIUIIOM GUI0CO(CKO-3TUIECKOH KOHIlenuy VTbuHa saB-
ssercsa MeTadusandeckas KOHIENINA YeaoBeka. OH ABJIsAeTcs HOCUTeIeM 6oKe-
CTBEHHOT'O Hauasa, obsaziaeT BbICOYAHIIEH OTBETCTBEHHOCTHIO PACIIOpSKaTh-
s )KU3HBIO U CMEPTHIO IPYTHUX Jtofieit. CONpOTHUBIIEHNE 37Ty TPeOYeT BBICOKOTO
HPaBCTBEHHOT'O PAa3BUTHUA U 3/I0POBOTO TBOPYECKOI'O ITpaBOCO3HaHUA. bopnba
MIPOTHUB 3JI07lesT OTIpaB/iaHa, eC/iu BeIeTCsA BO UM f06pa, YTo TpebyeT pas3Bu-
TOTO TIPABOCO3HAHWS, TIO3BOJIAIONIET0 HANUTH HaWIydlllee pelleHue MpoOIeMbl
CONIPOTHUBJIEHUS 3ITy.

XXI Bek CHOBa CTaBUT JiOfiel Tepes GyHAaMEHTAIbHONU MPOoGIeMOoit 0-
6pa ¥ 3/1a, IPaBOMEPHOCTH MTPUMEHEHUs CHJIbI TPOTUB Hacwivs. KoHienmus
aKTUBHOT'O, BOJIEBOTO, JAEATEIbHOTO A00pa, CONPOTUBIAIONIETOCH 31y, MAJA
W. A.VnbrHa SBISAIAach HE OTBJIEUYEHHON TeOopHel, a MPaKTUYEeCKUM PYKOBOJI-
CTBOM K JieticTBuio. KoHnemnus ViBaHa AjleKcaHpOBHYa MO3BOJISAET HAXOAUTh
ONTUMaJbHBIE TIYTH GOPbOBI CO 37I0M, B TOM YHCJIE W C MOMOIIbIO CHJBI WIU
He TpUMeHsIs HaCWInsi, COOJIIoast IIPY 3TOM HOPMBI MOpaJId, 00pa U J00BH.

Malinin Sergei

PHILOSOPHICAL-ETHICAL CONCEPT BY I. A. ILYIN
IN THE WORK “ON THE RESISTANCE TO EVIL BY FORCE”

Ethics as one of the oldest philosophical disciplines has been allocated
in a special area of knowledge. Nowadays it is very popular sphere of scientist
interest. Outstanding Russian philosophers such as I. V. Kireyevsky, A.S.Kho-
myakov, V.S. Soloviev, L. N. Tolstoy, S.L.Frank. I.A.Ilyin also showed his in-
terest to the problems of ethics.Russian philosopher and lawyer 1. A. Ilyin tried
to create a system of christian philosophy in the tradition of Kireyevski and
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Khomyakov. The works of G. W. F. Hegel, M. Stirner, E. Husserl, I. G. Fichte have
a great influence to Ilyin’s philosophical views. He has devoted one of his most
discussion works “On the resistance to evil by force” to the problems of morality
and law, family and society, good and evil. This book is written in the spirit of
“Orthodox philosophy” and consist a response to the doctrine of L. N. Tolstoy
“o neprotivlenchestve”. The basic error of tolstoyan's concept Ilyin sees in the
fact that they are not recognize terrible evil. According to the doctrine of Tolstoy
the evil is the human’s suffering, the good is the absence of suffering, love is the
compassion. The resistance to evil according to tolstoyans views brings new suf-
fering, not reducing it finally.

According to Ilyin the tolstoyans have self-centered ethics. They denies
struggle with evil through unity of people in God. They does not recognize the
state and the law as mechanisms of struggle with the villains and in fact condone
with last. Ilyin criticized Tolstoy’s doctrine for the separation of morality from law
that leads to the absolute moral and legal nihilism. Ilyin believes in the presence
of evil in the world or rather in the human soul. Out of man’s soul nothing can be
considered as evil. According to Ilyin the soul is an arena of opposition. Only man
is able to defeat the evil in himself, however if he is not able to overcome himself,
the duty of others is to help him. So this is a contradiction of the material and
spiritual aspect. The material apartness of people makes spiritual impact ineffec-
tive. It remains the only chance — the physical action. This necessity influence to
the category of love, which embodied in the suppression to evil and in the direc-
tion of man’s soul forward to God. Ilyin calls this characteristic “negative face of
love”. He also presupposes the existence of absolute evil in the world conquering
spirituality. In this case “the verdict of Love” is the execution of a villain. The main
principle of Ilyin’s philosophical and ethical concept is the metaphysical concept
of man. He is the carrier of the divine, he has the highest responsibility to dispose
of the life and death of other people. Resistance to evil requires high moral de-
velopment and healthy creative sense of justice. The struggle against the villain is
justified if it conducted with the name of good, which requires the development
of legal awareness that allows you to find the best solution to the problem of re-
sistance to evil. XXI century puts people before the fundamental problem of good
and evil, lawful to use force against violence again. The concept of active, strong-
willed, active kindness, resisting evil was not abstract theory but the practical
guide to action for I. A. Ilyin. The concept of Ivan Alexandrovich allows to find the
best ways to fight with the evil, including confront by force or without violence,
respecting the rules of morality, kindness and love.
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Mankuna Ceemnana MuxaiinogHa

Kanauzat ¢pumocodckux HayK, AOLEHT Kadeapbl TEOPETUIECKOM

U coluaabHOU dunocoduu

CapaToBCKUI HAIMOHAJIBbHBIN UCC/IEZI0BATENBCKUN TOCYAAPCTBEHHBIA YHUBEPCUTET
uM. H. I'. YepHBbIIIEBCKOT'O

>KEJIAHUE U JIOJIT B OTUKE: KAHT U JIE CAJI

TBopuecTBO Mapku3a Zie Cazia BBI3BIBAJIO OOJBIION UHTepec B prutocoduu
XX Bexa. OZHUM U3 JIOOOMBITHRIX B OTUYECKOM OTHOIIEHUU CIOKETOB SBJIfA-
eTcs 1oka3 JIakaHOM CTPYKTYpHOM cxoskecT 3TWK KaHTta u se Caza. Crarbs
boKycupyeTcs Ha JUHAMHUKe IIPO06JEM, KOTOPBIE CKPhIBAIOTCS 38 BUAUMOCTBIO
CXOXKEeCTH CTPYKTYPHI. XOTs dTHKA Jie Cazla co3/jaeT BIeYaTIeHUe TelOHUCTH-
YECKOM, ee 1Ie/IbI0 He ABIAETC Haclak/aeHue cyobekTa. Tak ke, Kak v y KaHTa,
3TO CyOBEKT He XKeNAOIINA, a ToAIUHSAIoNMCc TpeboBaHuto padyma. [Ipu 06-
1Ieit Hal[eIEHHOCTH Ha CBOOO/Y, OHA Peau3yeTcs Mo-pa3HOMY B paMKax UMIIe-
patuBax Kanra u e Caza. JlakaH yTBep)KZAAeT, YTO JeCaZlOBCKUI MMIIepaTUB
SIBJISIETCSI CPEACTBOM OCBODOOXKAEHUS He TOJBKO JbepTeHa, HO U 0ObEKTOB €ro
yaoBosbeTBUA. OfIHAKO He cBOOO/IEH Kak caM JinbepTeH (TIpUHYKJaeMbIN BHE
3aBHCHUMOCTHU OT CBOETO KeJIaHUA MepelaruBaTh Yepe3 rpaHullbl IPUHITOTO),
TaK ¥ 0O'bEKTHI €r0 BOXKJeTeHui. B ominune oT KauTa, B 9THKE KOTOPOI'O YeJsio-
BEK ABJIAETCA IeNIbI0, HO He CPeJICTBOM, B 3THKe e Cazia cCpeZicTBOM CTAaHOBATCA
KaK JKepTBBI JUOepTeHa, Tak u OH caM. CTPYKTypHas CXOxecTb 3TUKU KaHTa
u fie Cazia COCTOUT B TOM, YTO UX UMITEPATHUBHI GOPMYIUPYIOTCA KaK BCeoOIre
BesleHUs gonra. Ho eciu BceobUTHOCTh M 6e3ycIOBHOCTh y KaHTa ocHOBaHa
Ha HeOoOXOANMMOCTHU, UCTOYHUKOM KOTOPOH SABJSAETCS pasyM, TO 6€3yCIIOBHOCTD
y ae Cazia — 3T0 TpebOBaHUE, COCTOSAIIIEE B TOM, YTOOBI TPAHCIPECCUPOBATH JIFO-
Oble BO3MO)XHBIE HOPMbI BHE 3aBUCMOCTH OT YKeJIAHUS WIN TOCIeACTBUi. TeM
caMbIM IIeJblo 3TUKU Jie Cazla OKa3bIBaeTCs YyCTPpEMIEHHE K TTpeZiesTy YeloBede-
CKOM MPUPOJBI, KOTOPHIN OKA3hIBAETCS IYCTHIM U HEeZIOCTVKIMBIM.

Malkina Svetlana
DESIRE AND DUTY IN ETHICS: KANT AND DE SADE

The works of Marquis de Sade aroused great interest in the XX century phi-
losophy. One of the curious subjects in ethical aspect is Lacan’s demonstration
of the structural similarity of Kant’s and de Sade’s ethics. The article focuses on
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the dynamics of the problems that are hidden behind the apparent similarity of
structure. Although the ethics of Sade gives the impression to be a hedonistic,
its purpose is not to enjoy. Just as in Kant’s ethics, this subject isn’t one who de-
sire, but one who submit to the requirements of reason. In spite of the focus on
freedom in both ethics, it is implemented differently within the imperatives of
Kant and de Sade. Lacan contends that de Sade’s imperative is the means of lib-
eration not only libertine, but the objects of his pleasure too. But not only the lib-
ertine is not free himself (forced regardless of his desire to step over the bound-
aries of accepted), but also the objects of his lust. Unlike Kant, in whose ethics
the man is the aim itself, but not the means, in the ethics of Sade’s libertine
becomes means, as well as his victims. The structural similarity of the ethics of
Kant and Sade is that they are based on the universal imperatives as dictates of
duty. But if the universality and unconditionalness of Kant’s imperative is based
on the necessity, the source of which is the mind, the unconditionalness in the
de Sade’s ethics is the requirement to transgress any possible norms regardless
of desire or the consequences. Thus, the purpose of ethics of de Sade is the aspi-
ration to the limit of human nature, which is empty and unattainable.

Manvtuuxun Egzenuil Bumanvesuu
Kangauzar ¢priocodckux Hayk, AOIEHT
CankTt-IleTepOyprekuii rocyZiapcTBEHHBIN YHUBEPCUTET

K I[TOHATUIO PACTIPE/IEJIMTEJIBHOM CITPABE/IIIBOCTU
B ®1JIOCOPLIM HOBOI'O BPEMEHU

Llesb f0KIaZ1a — KPUTUYECKOE PACCMOTPEHHE CXEMBI UCTOPUYECKOTO pas-
BUTUA IIOHATUA AUCTPUOYTUBHOM (pacIpeseUTeNbHOM) CIIpaBeAIUBOCTH,
npeayioxxeHHOW A. B. TlpokodreBbiM. Cxema 3Ta, BKpaTile, TakoBa: B HoBoe
BpeMA TakKUMHU aBTopaMu kak JIokk, IOM, A. CMUT apucTOTeleBCKasA MOZEIIb
CIIpaBeJIMBOCTH ObUIa 3aMeHeHa MeHee aZleKBaTHOM MOHATHIO CIIPAaBeJIHUBO-
cTH Mozeinbio LunepoHa, YTo IPUBEJIO K IoAMeHe IOHATUA J06poAeTeNu IIo-
HATHEM TOTPeOHOCTH M K WHAWBH/AYATUCTUYECKOMY ITOHUMAaHHUIO COOCTBEH-
HOCTH. B Moe HaMepeHMe BXOAUT NOKa3aTh, YTO aHA/INU3 HOBOEBPOIEMUCKOTO
[IOHMMAaHUA paclpeseNuTeNIbHON CIpaBeAINBOCTU JO/DKEH OBITH JOIIOJTHEH,
BO-TIEPBBIX, AVCTUHKUIMEHN 6s1ara ¥ pecypcoB U, BO-BTOPHIX, OTJIMYEHNEM II0-
HATHA pacupesie/ieHUsA OT IOHATHA Iepefadd. MIToroM Takoro JOIOJHEHUA
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OKa>X€TCA BO3MOXXHOCTb yKa3aThb Ha CHeHI/I(I)I/I‘-IeCKI/I HOBOGBPOHefICKPIe CIIOCO-
OBl TOHMMAaHUA 61ara u COHHaJIbHOfI CIIpaBE€AJIMBOCTH, HE CMEIIaHHbBIE C IT034-
HefII.lIPIM, MapKCOBBIM ITOHATUEM COOCTBEHHOCTH.

Malyshkin Evgeniy

ON THE NOTION OF DISTRIBUTIVE JUSTICE
IN EARLY MODERN PHILOSOPHY

The purpose of the paper is a critical examination of the scheme of histori-
cal development of the concept of distributive justice, proposed by A. V. Proko-
fiev. This scheme, in brief, is as follows: in VXII-XVIII the Aristotelian model
of justice has been replaced on less adequate model of Cicero by such writers
as Locke, Hume, Adam Smith. The results was the substitution of the concept
of virtue to the concept of needs and individualistic understanding of property.
My intention is to show that the analysis of the modern European understand-
ing of distributive justice must be supplemented, in the first place, by distinction
between Grace and resources and, secondly, to distinguish two types of action:
to distribute and to give. The result of such supplements would be an opportu-
nity to point out the specific early modern notions of welfare and justice, distin-
guished from the later, Marx’s concept of property.

Manvuenxo Anexcanop Egzenvesuu
Marwuctp 2 Kypca

HauuoHanbHBIN HcclefloBaTeIbCKUM YHUBEPCUTET
«BplIciiad mKoaa SKOHOMUKU», Poccrsa

«PHRONESIS» APICTOTEJIA KAK K/JIFOYEBOE ITOHATHUE
14 TEOPUU NENCTBUA

Teopus AeHCTBYS PAa3BUBAETCA B KAYECTBE CAMOCTOSATEHHOM JUCIUTLIHEL
B XX Beke, HO cama npobieMaTtrka 6bl1a pa3paboTaHa, Kak ¥ BO MHOTHX JIPYTHX
crydasx ¢ ¢pmwiocodpckumu mpobiemMamy, elje B aHTUYHOCTH. MHOTHE MBICTH-
TeJI COBPEMEHHOCTH 06paIaloTes 3a OTBETAMU K APUCTOTEJIO, YepIiasi U3 ero
¢dunocodpun, He TepsIOIIKe aKTyaJIbHOCTH UAeH. B aHHON paboTe MBI MTOIIBI-
TaeMcsl pacCMOTPETh TEOPHIO JeHCTBUS APHCTOTENA, OAHAKO, [IABHBIM HAlll
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UHTepec OyZeT 3a0CTPEH Ha OHATUH «phronesis», KOTOPHIH UTpaJl CyIIECTBEH-
HYI0 POJib B camol ¢puiocodun ApUCTOTeENsI, HO ObLT BITOCTIEACTBUU «3a0BIT».

BosBpailieHre HHTepeca K JaHHOMY ITOHSATHIO B HACTOSIIIIEE BPEMS CBSA3BIBA-
10T c uMeHeM MaprurHa Xatizierrepa, KOTOPbIN OrPOMHOEe BHIMAaHUE y/eJisl aHa-
JIN3Y IEeCTON KHUTH «HUKOMaXoBOH 3THKN». COOCTBEHHO, cCaMy IIPOOIeMaTHKY
JIeNICTBYSA Pa3BUBAIOT YKe BIIOCJIEACTBUM YUYeHUKHU Xaikgerrepa — X. ApeHAT,
JI. IlITpayc, X.-I'. Tazamep U, TakKe UCIBITABIINY BAUSHUE Xaiaerrepa, I1. Pu-
kep. KitoueBas 1esb, KOTOPYIO TpecyieAyeT Xaigerrep B aHaauU3e apUCTOTe-
JieBCcKoM prmocodpuu, sIBIsIeTCs BOCCTAHOBIEHNE YTPAYEHHOTO bamaHca MEXIy
TEOPETUYECKUM U IIPAKTUYECKUM 3HAaHUEM, KOTOPOE B CBOE BPEMS €T'0 YIUTEND
. T'yccepiib 0603HAYIIT KaK «KPU3KC €BPOTIENCKOTO PaIlIOHATN3MAa».

B pabore aHamuaupyeTcsd NOAXOZ Xalzerrepa K pasidyeHUIO MEXIY
«tehne» U «phronesis», KaK KJII0YeBOe /I AaJTbHENUIIET0 TTOHATHUSA TEOPUH 10~
cTynka. B ¢uocodpru ykazaHHBIX IocieoBaTenell Xakjerrepa aTo HaXOAUT
MEeCTO B XapaKTePHOM /JIsI KQ¥K/JOT'O M3 HUX IIOJIOXKEHUH, YTO YeI0OBEeYEeCKOe JeH-
CTBUE TPAKTyeTCs He KaK OZHOHAIMPABIEHHBIN BEKTOP MOCTYIIKA, HO CYIIECTBY-
Iolllee B «TKaHU YeI0OBEUECKUX OTHOIIEHU» 1 0bJaZiatoliee NCTOPUe.

Malchenko Alexander

“PHRONESIS” OF ARISTOTLE LIKE A KEY CONCEPT
FOR A THEORY OF ACTION

Theory of Actions developed like particular discipline in XX but problems
have their roots in ancient Greece. Many of contemporary thinkers seek answers
at Aristotle. In this text, we try to consider theory of actions of Aristotle but our
main interest — the concept of “phronesis”. This concept has a huge role in phi-
losophy of Aristotle but was later “forgotten”.

Revival of interest to this concept these days connect with name of Martin
Heidegger, who paid much attention to the sixth book of “Nicomachean Ethic”.
The main purpose of Heidegger’s analysis of Aristotle is restoring the balance be-
tween theoretical and practical knowledge. At the time E. Husserl has designat-
ed it a “crisis of European rationalism”. This text analysis Heidegger’s approach
to distinguish between “techne” and “phronesis” was a key to further under-
standing of the theory of actions. The problems of actions developed by learners
of Heidegger (H. Arendt, L. Strauss, and H.-G. Gadamer) and P. Riceour but was
also influenced by Heidegger.
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The philosophy of these followers of Heidegger finds a place in the charac-
teristics of each position that, human action is not interpreted as a unidirectional
vector of action, but exists in the “web of human relations” and have a history.

Maxonuna FOnus BanepvesHa
Marwuctp 1 kypca
Benropoackuii rocyjapCcTBEeHHBIA YHUBEPCUTET

YEJIOBEK B «KPECTE JEVICTBUTEJIBHOCTU»
0. PO3BEHIITOKA-XIOCCH

B crarbe paccMaTpuBaeTcs B3aMMOCBS3b YeJOBEKA C OOIIECTBOM Yepe3
«KpecT peanbHOcTH» O. PozeHmToka-Xioccu (1888-1973) HeMelIKOro XpUCTHU-
AHCKOTO /IMaJIOTUYECKOTO MBICIIUTEINSA, @ TaKKe BBIAEIAIOTCA OOIECTBEHHBIE
KOHQJINKTHI U ITyTU PelIeHNs UX.

B cBoux pa6orax O. Po3eHINTOK-XI0CCH BBIJENAET YHUKATbHBIN IpaMMaTH-
YEeCKHI MEeTO/, C IIOMOIIbI0 KOTOPOT'O YeJOBEK M OOIIEeCTBO paccMaTpHUBaeTCs
4yepe3 NpocTpaHCcTBO U Bpems. O. Po3eHIITOK-Xt0CcCH, pacCcMaTpUBas MpOCTPaH-
CTBO U BpeMs, paszesiaeT BHyTPeHHee U BHEIIHee B IPOCTPAHCTBE U IIPOLLIOe
u Gyayiee Bo BpeMeHu. TakuM 06pa3oM, orpe/ienisieTcs IpoCTPaHCTBEHHO-Bpe-
MeHHOM «KpecT peanbHOCTH» O. Po3eHIITOKa-XI0CCH.

KpomMe Toro 11 Ka’kjoro 4esioBeKa B 001eCTBe IIPOCTPAHCTBO — 3TO IIPO-
THBOOOPCTBO BHYTPEHHE! U BHELIHEH cpeabl. BpeMsa — 3T0 KOHQPIUKT MEXY
MIPOIILTBHIM U OYAYIIEM.

B cBoux pabotax O. Po3eHIITOK-XIOCCH aHAJIU3UPYET NMPOCTPAHCTBEHHO-
BpeMeHHble KOHQIMKTBI, KOTOPbIe 3aXBaTHIBAIOT IIPOCTPAHCTBO U BpeMs B 00-
IIeCTBE, MOC/IEe YeT0 MPUXOAUT K BBIBOJY, UTO 3TU O€ZICTBUS MOXXHO Pa3/ieuTh
Ha YeThIpe «00IIeCTBeHHbIX O0Ie3HM:

Bonesub 1 — «ymazok». 37ieCb MOMEHT OOIIIeCTBEHHOTO He3Z0POBbs 3a-
KJII0YaeTcs B OTKase OT Bepkl B Oy/yiee.

BosesHb 2 — «peBoonus». JlanHas 601e3Hb TIOPOXKAAETCsA HEYBaXKEHUEM
yesioBeKa K CTapOMY MUPOIIOPAJKY U K YeJIOBeKY, KOTOPBIH XKW B HEM.

Bosnesnb 3 — «BoitHa». [Ipu 3ToM 3a60IeBaHUY JIFOJIU MTBITAIOTCS B3STh CH-
JIOM Te TeppUTOpHHU, KOTOPhIEe UM He IOZBIACTHHL. Bi1acTh ofHOTO rocyjapcTsa
MBITAETCSA OAYUHUTH cebe TEPPUTOPHUIO IPYTOr0 TOCYAapCTBa.

BosesHb 4 — «aHapxus». JTa 60Je3Hb POSABIAET ce6s1 B OTCYTCTBUY €U~
HOZYUINA ol BHYTPU OZHOTO rOCyAapCTBa.
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ViMeHHO 6sarozapsi 3TUM YETHIPEM OEACTBUAM OOIIECTBO «JyBCTBYET»
U OCO3HAET CBOIO JIeUCTBUTENBLHOCTD. VI3 Yero cjiefyeT, YTO BCe CTOPOHBI JIeH-
CTBUTEJIBHOCTH JIOJDKHBI YPABHOBENIWBATDH ZAPYT Apyra, B MPOTUBHOM CIydae
MOTYT ITPOU30UTH KaTacTpopUIecKre IMOCIeICTBYS, BRIPAYKEHHbIE BBIIIIE TIEpe-
YUCIeHHBIMU OeICTBUAMU. B 60pbbe ¢ HUMU YeoBeK peanusyeT cebsi, CTaHo-
BUTCSA JIy4llle. DT YeThIpe YTrPO3bI XKU3HU OOIIeCTBA 3aCTABJIAIOT JeHCTBOBATD
YyesloBeKa I 3alIUTHI ce0s1, HO YTO OyZIeT TPOTUBOCTOSITh 3TUM OE€CTBUAM?

HauHéwm c BoiiHEL [TepBoe, UTO MBI 3HaeM, YTO KOHell BOMHe IPUXOAUT TOT-
[la, KorJa 3aKI049aeTcs MUP MeXy 60poBuinMucs crpanamMu. OHU I0TOBapu-
BAIOTCS ZIPYT C IPYTOM, 006pasyst eIUHYIO CHITY.

[To6enTh aHAPXUIO0 BO3MOXXHO IIPU JOCTIKEHUU EAVHOAYIIUS MEXIY
rpa’kJaHaM¥ BHYTPH CTpaHbl. Korza KaXX/Iblil YeJI0BEK CTpaHbl IPUCTYIINBAET-
s K ZIPyTOMY YETOBEKY.

PeBosiolivsi ¥ yIaZioK YPaBHOBEIIWBAIOTCA Yepe3 Bepy CTaphIX JIoAei
B MOJIOZIOE TIOKOJIEHHE, a OHO, B CBOIO OYepe/b, AODKHO YBAKUTENbHO OTHO-
CUTBCS K JIFOZASM IPOIUIOro BpemeHu. TakuM 06pa3oMm, yrmagoK U PEBOJIIOIHS
OTHOCSATCA K COIIMATbHOMY BpeMeHHU. UTo KacaeTcs aHapXUU U BOUHEI, TO OHU
HEIIOCPEeZICTBEHHO CBUZETENbCTBYIOT O O€[CTBUAK, IPOUCXOASIINX B COI[UAID-
HOM TIPOCTPAHCTBE.

YuuThiBas JaHHOE MMOHMMAaHME TIOJI0KEHMS YeJoBeYecTBa B OOINEeCTBEH-
HOU ZIeICTBUTETBHOCTH, MbI JOJDKHBI IIOHATH, KaK AeHCTBOBATh U MPOTHUBOCTO-
SITh YeTBIPEM bezcTBUsAM. U 1epBoe, YTO SIBJSIETCS MIPABUIBHBIM B TAKOM CJIy-
Yyae, 3TO HAWTH TOT CaMblil 3JIEMEHT, KOTOPBIH ObI CMOT OOBEAUHUTD KAXKAYIO
OCh COITMAMbHOU JIeCTBUTENbHOCTH. TaKUM 3/1eMeHTOM, 110 MHeHHUIo O. Po3eH-
IITOKA-XIOCCH SIBJISIETCS S3BIK, BRIPAXKEHHHBIN B popMe Auaiora. Tak Kak 4eso-
BEK B OOII[ECTBE BCErZla TOBOPUT C KEM-TO. DTO 3HAYUT, UTO B KAKOM OBI BHUIE
HU TIPOMCXOJWI JAaHHBIM Auaior (ITMCbMEHHO, YCTHO, MBICJEHHO), OH Bcerza
OyZeT IIPUCYTCTBOBATh MEK/Y YeJOBEKOM U ApyruM. [losTomy mmo meicau O. Po-
3€HINTOKA-XIOCCU A3bIK COEZMHAET OCH IIPOCTPAHCTBEHHO-BPEMEHHOM JIeHCTBU-
TeJIbHOCTHU U pa3pelraeT Bce 00InecTBeHHbIE KOHQIUKTHI.

Makhonina Yuliya
HUMAN IN A “CROSS OF REALITY” E. ROSENSTOCK-HUESSY

The article examines the human relationship with the community through
a “cross of reality” E. Rosenstock-Huessy (1888-1973) of the German Christian
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dialogical thinker and distinguished social conflicts and their solutions. In his
works E. Rozenshtok-Huessy allocates a unique grammatical method by which
human beings and society is seen through space and time. E. Rosenstock-Huessy
considering space and time separates the inner and outer space, and the past
and future in time. Thus, the determined spatio-temporal “cross of reality”
E. Rosenstock-Huessy.

This confrontation of internal and external environment — space also
for every person in the society. Time — it is a conflict between the past and
the future.

In his works, E. Rosenstock-Huessy analyzes the spatial and temporal con-
flicts, which capture the space and time in the community, and then comes
to the conclusion that these disasters can be divided into four “social disease”:

Disease 1 — “degeneration”. Here, the moment of public ill-health is the
rejection of belief in the future.

Disease 2 — “revolution”. This disease is generated by the lack of respect for
the old man and the world order to the person who lived in it.

Disease 3 — “war”. In this disease, people are trying to take by force the ter-
ritories that they are not subject to. The power of a State trying to subdue the ter-
ritory of another state.

Disease 4 — “anarchy”. The disease manifests itself in the absence of una-
nimity of people within a state.

It is through these four disasters society “feels” and recognizes its real-
ity. From which it follows that all the parties need to really balance each other,
otherwise may occur disastrous expressed above listed disaster. These four
threats to the life of society are forced to act to protect the person himself, but
that will withstand these disasters?

Let’s start with the war. First, we know that the end of war comes when the
world is between the countries were fighting. They agree with each other, form-
ing a single force.

Win anarchy possible in achieving consensus among the citizens
in the country.

The Revolution and the decline balanced by the faith of the old people
in the younger generation, and it, in turn, should respect the people of the last time.

Given this understanding of the situation of humanity in a social real-
ity, we must understand how to act and confront the four disasters. And the
first thing that is right in this case is to find the one item that would be able
to combine each axis of social reality. This element, according to E. Rosenstock-
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Huessy is the language expressed in the form of a dialogue. Since people are
always talking to someone in the community. This means that no matter what
happens this dialog (in writing, verbally, mentally) in whatever form, it will al-
ways be present between the individual and others. Therefore, E. Rosenstock-
Huessy thought language connects the axis of the space-time reality, and allows
all social conflicts.

Meuwxoeoii Ezop Onezosuu
Marwuctp 1 kypca
CaHKT-IleTepOyprcKuii rocyjapCTBEHHEIN YHUBEPCUTET

AHTUYHBIE 5THUKU (APMCTOTEJIb, CEHEKA)
KAK BO3MOXKHBIE 3TOCHBIE CTPATEI'MI1 COBPEMEHHOCTU

Mup, yBUZEHHBIU CKBO3b [IPU3MY COLIMAJIbHOTO, paclajaeTcs Ha ABa pe-
THOHA: PEervoH JUYHOT'O U PETMOH KOJUIEKTUBHOT'O. OTU PETMOHBI TECHO Tepe-
IUIETEHBI: COIMAJbHOE MOXKET JKECTKO HaBA3BIBaThb CBOU TpeboBaHUs (uepes
WHCTUTYTHI, AUCKYPCHI, TPAAUIIUIO U T. [I.), MOXKET U IpeJjaraThb. «BHelHee»
(IIOJIUTUYECKUI TOMOH, XaocC MOTpebeHysT), TPOHUKAs B caMble ITOTaéHHbIE
VIJIBI «<BHYTPEHHET'0», He IPOCTO Mpe/jiaraeT WM HaBI3bIBAET ONpeZeéHHYIO
JIOTYMKY MBILIUIEHUS U JIOTUKY JeUCTBUSA, HO U IPO3UT HMCUE3HOBEHUEM «BHY-
TpeHHero» Kak TakoBoro. ColajbHOCTh MOXXET BO3BBICUTH, HO MOXKET U pas-
ZIaBUTh. [103TOMY BCerZia CTOUT BOIPOC: KaK IPU CTOJKHOBEHUM C UHBIM CO-
XpaHUTD cebs.

CyObeKT ITOCTOSTHHO OKa3bIBAETCS IIepe]] MHOKECTBOM CHUTYaIHi, B KOTO-
PBIX TpeByeTCss OHO MPeAIOYUTATh APYroMy. BEI6Op OCYIIeCTBIATh AOCTATOY-
HO JIETKO, €CJTU €CThb OoJiee WM MeHee BHATHBIN HAPPATUB, «CIOXKET» C KOTOPBIM
MOXXHO COOTHOCHUTD BCSIKO€ MocTymnaHue. OHAKO, HappaTUB UMeET OelIeHHY0
MHTEHCHUBHOCTb. Haiessst eJIOCTHOCTBIO BKJIIOYAIOIIET0Cs B HETO, OH B TO JKe
BpeMsi MOXXeT OYKBa/IbHO 3acocaTh. VIHBIMU CIOBaMU, YHUGHUIIMPOBATb BKIIIO-
YHBIIIETOCS B «CIOKET», HE OCTABUB €r0 caMoro. OTKPBITHIN YeTOBEK, KaK ITUITIET
dyko — aTo0 stultus, mIymen — TOT, KTO He JAePXKUT CBOUX I'PAHUI], KTO OTKPHIT
BHEIIHEMY MUPY B TOM CMBICJIE, YTO ITO3BOJISIET CBOOOZHO 3aMONIHATH cebs Bee-
MY, YTO MOKeT BOWTU B HEro U3BHE.
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Jlpyrasi cTOpoHa BOIIpPOCa COCTOUT B TOM, YTO IO TY CTOPOHY IOCTOSH-
HO MeJIbTENIalX Mepes Iia3aMy I1abJ0HOB MBICIU U AEHCTBUSA, HaXOAATCA
BO3MO)XHOCTH TIPUHIUITHATIPHO WHBIX 0OJMKOB uesoBeka. K mpumepy, obpasel
«CBepX4eIoOBeKa», pucyemble Hullie, oCTONMbKY KaXKyTCsI CBEPXUETOBEYECKUMH,
He SIBJISISICh TAKOBBIMU 110 CBOEY BHYTPEHHEH CyTH, OCKOJIbKY HOPMOM U TOY-
KOU oTcuéra BhIOMpaeTcs AeGOpPMUPOBAHHBIN, HUTWIMCTUYECKUH WHIUBUZ
(ABJIAIOIUIICS TAKOBBIM, TIOCKOJIbKY ITOTPYKEH B OKPYKAIOIIYIO €T0 CyeTy, WIH,
10 BBIpA)KEHUIO AraMbeHa, B «BeK aOCOTIOTHOTO TOCIIOACTBA TOBAPHOM (OPMBI
HaJl BCEMU CTOPOHAaMHU OOIIECTBEHHOMN JKU3HU»).

['peku, He CTpajaBIIve OT YHUBepcaIr3Ma, 06pa3oB abCOMOTHOTO 106pa,
abCOoJIOTHOTO 3/1a U TMPOYUX Bellel, ZOCTABIINXCA HAM OT XPUCTUAHCTBA, I10-
CTOSHHO aKTyaJIM3MPOBAIM BOIPOC: HA YEM, Ha KAKOM OCHOBAaHUU MOXKHO TIO-
CTPOUTB 3TOC? ApHcTOTeTh B HUKOMaXOBOM 3THKE MUIIET, YTO CYIIIECTBYIOT TPU
BU/IA )KU3HU: TPYOBIH («CKOTCKUE»), TOMUTEHHBIN U GeOpUIHBIH (co3epliaTesib-
HbIl). BosbuinHcTBO, roBopuT ®urocod, co3HaTebHO BhIOUpasi CKOTCKUM 00-
a3 JKU3HU, CTPEMSITCsI 6OJIbIIIE BCETO K YIOBOIbCTBHUAM, IIOJTHOCTHIO OOHAPYKH-
Bas cBoro Hu3MeHHocTh (EN I 3(V)). [TosToMy BOIIPOC COCTOUT B CJIeAYIOIIEM:
Kak chopMHUpPOBATH cebs, OUEPTUTH CBOU TPAHULIBI TaK, YTOOBI HE CBAIUTHCSA
B «CKOTCKHIT» 06pa3 KU3HU, Kak cGOPMUPOBATh YCTOMUMBBINA CKJIaZ AYIIN. DTa
3aZlaua TpebyeT He TOJBKO HEKOTOPOTO poJia «T€OPETHUYECKOr0» ITOHUMAaHUS,
HO ¥ TOTO, YTO I'PeKU Has3biBaiu 3a60ToM o cebe (epimeleia heautou).

AHTHUYHOCTD ITOPOJYIa OTPOMHOE KOJIMYECTBO, BO-IIEPBBIX, STOCHBIX CTpa-
TETHii, BO-BTOPHIX, CIIOCOO0B MX aHATUTUKH. DcTadeTy STUIECKOM MbICIU ApH-
CTOTEJIS TIEPEHSUTU CTOUKU. MBICTh CTOUIIU3MA ABJISETCI OAHUM U3 OJIeCTALIINX
MPUMEPOB KaK 3TOCHOM CTpaTeruu, Tak U aHaIn3a 3Toca. B jokiae paccMaTpu-
BaeTcs purocodus CeHeku, chOpMUPOBABLIASACA B TO BPEMs, KOT/ja KU3Hb Ha-
YHUHAaeT IOHUMAaThCS KaK UCIIbITaHue, a Gunocod BCE yaillle IpeCcTaéT B obpase
amrera, 6opiia — TOro, KTO ITOCTOSTHHO HaXOAUTCS B CUTYaIWH IIPOTUBOCTOSHHUS
(HeyMepeHHBIM CTPACTSIM, BJIACTU TOJIIbL). [l ycIiexa 3TOT0 MPOTUBOCTOSHUS
eMy TpebyeTcs TO, YTO IOJydyaeT Ha3BaHWEe CHAPSKEHUs, OCHACTKU — 3TO Ha-
60p HEOOXOAUMBIX peuell, MPUEMOB U MPAKTHUK, TOJATOTOBKA CyObeKTa K JIF0O0M
HeTlpeABUAEHHON cuTyanuu. KoHeyHas 1eb Takoi 3a60Thl — chOpMUPOBATH
TaKoe MECTO, TOIIOC, OTKy/Zla MOXXHO OyZeT BIEpBBbIE CAMOCTOSTENbHO ITOCTY-
naTh. IHBIMU CJTOBAMU, KOHEYHAsI I[€/Ib TAKOM 3a60Thl — yTBEPAUTH CeOsI.
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Meshkovoy Yegor

ANTIQUE ETHICS (ARISTOTLE, SENECA)
AS POSSIBLE ETHOS STRATEGIES OF TODAY

From social perspective, all there is in the world falls within two areas:
the zone of the individual and the zone of collective. These areas are intertwined,
in that the society can impose its order onto the individual (via its institutions,
discourse, tradition et cetera); sometimes it can just as well be an offer rather
than coercion. The “external” (political hubbub, chaos of compulsive consump-
tion), permeates the “internal”, not just offering or compelling to a certain meth-
od of thought or action rather threatening to gradually substitute the “internal”.
One can be elevated by the social environment just as well as be overthrown.
As long as this is the case, the question remains: how does one preserve oneself
when facing what one is not — the external.

An actor inevitably experiences a multitude of situations where one has to
give preference to one thing and not the other. The choice is easy to make, pro-
vided there is a more or less distinct narrative, a “scenario” one could coordinate
every action with. However, a narrative is an overwhelmingly powerful element.
It can endow one with sought-for integrity, but can just as well integrate an indi-
vidual. In other words, an actor can become one with the “scenario”, ceasing to
exist on his own. An extreme case of “open-mindedness” gives us a person who,
as described by Foucault, is indeed a stultus, a fool — one who has not cared for
himself, one blown by the wind and open to the external world, that is to say
someone who lets all the representations from the outside world into his mind.

The greeks, not overburdened by universalist doctrine, concepts of the ab-
solute good, the absolute evil and other things we inherited from Christianity,
frequently revisited this issue: what can be the foundation for ethos? As Aristo-
tle put it in Nicomachean Ethics, there are three prominent types of life: vulgar
type, the political and the contemplative life. Now the mass of mankind, says the
Philosopher, are evidently quite slavish in their tastes, preferring a life suitable
to beasts (EN I 3(V)). Thus, the question is: how does one build oneself, draw
one’s borders, avoiding the fall to bestial style of life? Approaching this problem
requires not just a certain degree of theoretical understanding, but also what the
greeks called “epimeleia heautou” — the care of the self.
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The Antiquity gave birth to a multitude of ethos strategies as well as the
analysis methods for them. Aristotle’s thoughts on ethics were developed upon
by the stoics. Stoicism is one of the more brilliant examples of both ethos strate-
gies and ethos analysis. The report covers the base points of Seneca‘s philosophy,
which was formed at the time when life first appeared to people as a challenge,
and philosophers were regarded as athletes, fighters, ones in a perpetual op-
position (against one’s own passions and the pressure from the general public).
In order to succeed in this opposition, a philosopher would need what is called
equipment, his gear — a toolbox with necessary speeches, skills and approaches
that make him ready for anything. The ultimate aim of such care for oneself is
creating a place, a topos, where one could, for the first time, direct one’s actions
on his own. In other words, the ultimate aim of such care would be — establish-
ing oneself.

Muxupmymos HMeax bopucosuu
ZlokTop ¢pmnocodpckux HayK, AOLEHT, Tpodeccop, 3aBeAyrolnii Kadeapoi JOruKu
CankTt-IleTepOyprekuii rocyZiapcTBEHHbBIN YHUBEPCUTET

PUTOPUKA OCKOPBJIEHMA, OCKOPBJIEHHBIX YYBCTB
N TTIOJIMTNUYECKAA KOPPEKTHOCTD

OckopbiieHne y ApucCTOTeNs: — 3TO IpeHebpeXkeHue, CBA3aHHOE C yMaile-
HUEM YeCTH, OCKOpOJIEHHE B YTOJIOBHOM IIpaBe — 3TO BhIpAKEHHE HETAaTUBHO-
ro OTHOIIIEHUs B HENMPWINYHON dopme. Kak U B KaKOI CTEIIEHU MOXKHO IIpe-
HebperaTh YyBCTBaMU JIPYIOr0O YeJ0oBeKa, 0COOEHHO, eC/IM OHU PETUTHO3HBIE,
r7ie TpoJieraeT rPaHuIla «IyBCTBUTEIHPHOCTH» M Ha YEM OCHOBaHA PUTOPUKA
OCKOPOJIEHHBIX YyBCTB? [Ipe/ICTaBIsIeTCs, YTO OTBETHI HA 3TU BOIIPOCHI CBSI3aHBI
C HETIPOCTHIM 3MUCTEMUYECKUM CTATyCOM YTBEPXKJEHHUI O BEPE U C U3BECTHBIM
IparMaTu4ecKuM TpebGOBaHUEM HCIIONb30BATh BBIPAXKEHUsS YCTAHOBOK BepHI
C SIBHBIM yKa3aHHeM UX 000CHOBAHHOCTH. B cilydae ¢ peJIMrno3HbIMU 4yBCTBaA-
MU KOHQIUKT HeusbexxkeH, MO0 TosiaraHue He eCcTh BHYTPEHHss yCTaHOBKA
BEPYIOIIEro Mo OTHOIIEHUIO K TIPeAMETY Bephl, U, boyee TOro, Takas ciabas
dbopMa yCcTaHOBKHM yKe cama Io cebe MpeACTaBIAeTCs PUHIDKEHUEM TIpeMe-
TOM BephI. [IJIT CTOPOHHETO /IS PEJTUTMO3HBIX OTHOIIEHUH areHTa, HallpOTHB,
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rmoJlaraHuie 37eCh COBEPINEHHO eCTeCTBEHHO. BHemnrHss ¢popMma caepKuBaHUA
KOHQIUKTA — HOPMBI IOJUTUYECKOW KOPPEKTHOCTH, CJI€Z0BaTh KOTOPBIM
O3HavyaeT CcOOJIOZATh IMPUHIMIT Koomepauuu [paiica B Gojiee 0o0IeM IUIaHE,
HEXeJH B KOHKPETHOM PeYeBOM B3auMOZeHcTBUU. OTKIOHEHHE OT HOPM IIO-
JINTUYECKON KOPPEKTHOCTH MOKET PACCMATPUBATHCS KaK IMOIMBITKA KOHGPOH-
TaI[MOHHOTO TOBEIEHUs U KaK MPOBOKAIWS, WM KaK UTHOPUPOBAHUE CaMOi
BO3MOYXHOCTHU OTITIOHEHTA I10 BBIIBWKEHHUIO aJbTEPHATUBHOMN mo3uniuu. [1pu-
HATHE HOPM ITOJTUTHYECKOW KOPPEKTHOCTH €CTh YCTYIIKA, XOTS U MeHee 3Ha-
YUTeNbHAA, HEXKEIU MMPUAaHNe PEJIUTHO3HBIM YOEXKAEHUAM CTaTyca MPOCTOro
roJiaraHusi. M3 3Toro cjiefiyer, 4To MoJIUTHYeCKast KOPPEKTHOCTD IPEANoIaraer
BJIACTHBIE KOHKYPEHTHBIE OTHOIIEHUS, B KOTOPBIX PUTOPUYECKHUE TIPAKTUKU KC-
MOJTB3YIOTCS KaK OJWH 13 BUIOB PECYPCOB.

Mikirtumov Ivan

RHETHORIC OF INSULT, OF INSULTED RELIGIOUS FEELINGS
AND POLITICAL CORRECTNESS

An insult to Aristotle — is the neglect associated with the depreciation
of honor, insult in criminal law — the expression of negative attitudes in an inde-
cent manner. How and to what extent it is possible to neglect the other person’s
feelings, especially if they are religious, where lies the boundary of “sensitiv-
ity” and based on what the rhetoric of offended feelings? It seems that the an-
swers to these questions are related to challenging epistemic status of statements
about faith and a pragmatic requirement to use a known expression of belief
systems with a clear indication of their validity. In the case of the religious feel-
ings of conflict is inevitable, because there is no positing internal installation be-
liever in relation to the subject of faith, and, moreover, such a weak form of the
installation in itself seems belittling the subject of faith. For third-party religious
relations agent, on the other hand, positing here is quite natural. The external
form of containment of the conflict — the rules of political correctness, which
means to follow to comply with the principle of Grice’s cooperation more gener-
ally, rather than in a specific verbal interaction. The deviation from the norms of
political correctness can be seen as an attempt to confrontational behavior and
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as a provocation, or a disregard for the most possible opponent for the nomina-
tion of an alternative position. Adoption of the rules of political correctness is
a concession, although less significant than imparting religious beliefs simply
positing status. From this it follows that political correctness assumes power
competitive relationship in which the rhetorical practice are used as one of the
types of resources.

My3svixkuna Enena BanenmuHogHa
Kanaugat ¢prmocodckux HayK, ZOKTOPAHT
Kazaxckuii Hal[MOHaIbHBIN YHUBEPCUTET UM. aib-Papabu, 1. Anmatsl, Kazaxcran

STUKA APUCTOTEJIS: PELIEILIVIS Y TPAHCOOPMALINSA VJIEI
B ®MJIOCOPUN AJTb-PAPABU

Hacnenue ApucroTens Ha CErOAHALIHUM JIeHb CYUTAETCS HEOThEMIIEMOM
YacTbIO €BPOIENCKOM KYIbTYphl BOOOIIE, U 3TUKU B YacTHOCTU. OZIHAKO BeJIH-
KUM aHTUYHBIN Gmnocod Mor 6kl OcTaBaThes B 3a6BEHUH, eCIu OB He MHTEpeC
K €ro TpyZiaM cO CTOPOHBI IIPe/ICTaBUTENEN CPeZIHEBEKOBO apabo-MycCyIbMaH-
CKO¥ MBICJIH, COXPAHUBIINX HE TOIBKO IIEPEBOABI OCHOBHEIX Pa60T APUCTOTEIA,
HO ¥ aKTUBHO pa3pabaThIBaBLUINX U IlepepabaThIBaBIINX €TI0 UAEH.

B cratbe paccmarpuBaerca posnb A6y Hacp anb-®apabu (870-950rrT.)
B 3TOM IIpoliecce. B ucimamckoii ¢mrocobekoit Tpaguiuu Anb-Oapabu Ha-
3BIBAIOT «BTOPBIM YuuTeseM», yKasbiBasi, TEM CaMbIM, Ha TPSMYIO CBSI3b MHO-
'YX MOJIOXKEHUM ero YUeHUl ¢ uiesMu APUCTOTENs, OCTaBaBIIerocs «[lepBeiM
Yuurenem». Ocoboro BHUMaHUs 3acTyXKMBaeT TPAKTOBKA CYacThsg B pabo-
Tax uciaaMckoro ¢unocoda. B craThe OCHOBHOE BHUMAaHUE YAEMIET TPAKTATY
«YKa3aHue IyTHU K CYacThio». [Io MHeHUIO anb-Papabu, cuacTbe HEOOXOAMMO
paccMaTpuBaTh Kak HauboJblilee U HauBbiciiee 6;1aro. OHO SBISAETCS CaMBIM
MIPeAIIOYTUTENbHBIM 61arOM, CaMOl COBEPIIEHHOMN Ie/bI0, K KOTOPOH MOXeT
U JIOJDKEH CTPEMUThCS 4esnoBeK. OfHAKO i ero JOCTHKEHUS HeOoOXOAMMO
MIPOMTU ONpeZieIEHHBIH My Th, KOTOPBIH CONPSIKEH € IPUIOXKEHUEM YCHINH, CO-
BepllleHreM HEOOXOAMMBIX ZIEHCTBUH, a TaKKe HEIIPEMEHHON WHTEIEKTyab-
HOHM paboToii. «CUacThbsi JOCTUTAIOT TOJILKO IIPU TaKOM GyaropasyMuu, Korzaa
YeJIOBEK CO3HAET, YTO U KaK OH pa3jnyaeT Ha MPOTKEHUU BCEU CBOEU KU3-
HU», — TMHUIIET B CBoeM TpakTaTe anb-Papabu. Ha nporskeHUU Bcel paGoOThI
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¥ BO MHOTHUX ZIPYTMX CBOUX TPyJaX CPeAHEBEKOBHIN MyCyIbMaHCKUH Gprmocod
MoJYepKUBaET HePa3phIBHYIO CBSI3b pasyMa YelloBeKa U ero JelCTBUM.

[TpoBozAs cpaBHEHME OTAENbHBIX TIOJIOXKEHU, KOTOPBIE KaXKYTCs [IPIMBIMU
3aMMCTBOBaHUAMU anb-Oapabu y ApUCTOTENS, MOXXHO YBUAETh U UX KOPEHHbIE
OT/INYUS B U3/T0KEHUU TEOPUU CUACThsI. DTU PA3TUYLs He MOIVIM He TIOSBUThCS,
TaK KaK CTaJM Pe3yJIbTaTOM BIUSAHUY U3MEHUBIIETOCS KYJIBTYPHOTO, UCTOPUYE-
CKOTO ¥ TIOTUTUIECKOTO KOHTEKCTOB, B KOTOPBIX TBOPWI CPEAHEBEKOBBIN HHIIO-
cod o CpaBHEHUIO CO CBOMM aHTUYHBIM MPEAIECTBEHHUKOM. PaboTa anb-Pa-
pabu ObUTa aZipecoBaHa ero COBPeMEHHUKAaM, KOTOpPbhIE IEPEKUBAIU BpPEMS
OYPHBIX TEOJIOTHYECKHX CIIOPOB O CBOOO/E BOJIM YeI0OBEKA, Er0 MecTa B 00IIei
KapTHUHE MUDA.

Bmecre c Tem, TpaHcdopmanus, xoropoi amp-Papabu mozpBepr B cBoe
BpEMS 3THKY APHCTOTENsS, OCTABIAET ITOKOJEHUIO, KUBYIIEMY CETOAHS, P
Ba)XHBIX YPOKOB, CBSI3aHHBIX C IIPUMEHEHHEM WHTE/UIEKTYaJbHOTO HaCIequs
MpeAbIAYIINX MTOKoMeHNH. OHU CBA3aHBI C BO3MOXKHOCTHIO COBMECTUTH HECO-
BMECTHMOE, Pa3yMHOCTbBIO UCIIOIb30BaTh IPEABIAYIIUI OIIBIT K C MECTOM STHUKU
B COBPEMEHHOM MHTErPalliOHHOM TIPOIIeCCe.

Mugzykina Elena

ARISTOTLE ETHICS: RECEPTION AND TRANSFORMATION
IN PHILOSOPHY OF AL-FARABI

Nowadays the legacy of Aristotle is considered to be an integral part
of European culture in general, and ethics in particular. However, the great an-
cient philosopher could have remained obscure, if it has not been the interest
of the medieval Arab-Muslim thought to his writings which not only preserved
translations of the major tracts of Aristotle, but also actively developed and pro-
cessed of his ideas.

The article considers the role of Abu Nasr al-Farabi (870-950) in this pro-
cess. In Islamic philosophical tradition Al-Farabi is called the “Second Master”,
thus indicating a direct link of his multiple teachings with Aristotle ideas, who
remained the “First Master”. Special attention is given to the interpretation
of happiness in the works of Islamic philosopher. The article focuses on the
tract “Appointing the Path to Happiness.” According to al-Farabi, happiness
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should be regarded as the greatest and highest good. It is the most preferable
good, the most perfect goal that people can and should strive for. However,
to achieve happiness one needs to walk a certain path, which is associated
with applying some efforts, committing certain actions, and making specific
intellectual work. “Happiness is attained only through such prudence, that
helps man to discern what he does and how he acts throughout his life,” —
points out al-Farabi. Throughout the tract and in many other writings the me-
dieval Muslim philosopher emphasizes the inextricable link between human
mind and human actions.

Comparing some passages that appear to be direct al-Farabi’s borrowings
from Aristotle, one can see their fundamental differences in presenting the the-
ory of happiness. Those differences could not but appeared as results of cultural
changes, historical and political shifts in the context of the medieval Muslim
philosopher life, comparing with the environment of his ancient predecessor.
The tract of al-Farabi was addressed to his contemporaries, who lived through
tumultuous theological disputes about human free will and its place in the over-
all picture of the world.

At the same time, the transformation which al-Farabi subjected Aristotle’s
ethics to, leaves our generation with a number of important lessons on learning
from the application of intellectual heritage of previous generations. They are
associated with the ability to reconcile irreconcilable, to use previous experi-
ence wisely and to put ethics into the right place in the modern integration
process.

MscHukoe AHOpell [eHHaObeguU

JloxkTop dmnocodckux HayK, AOLEHT, Tpodeccop Kadeapsl METOAOJOTUN HaYKH,
COLIMATbHBIX TEOPUI Y TEXHOJIOTHUH

[TeH3eHCKHi rOCyIapCTBEHHBIN YHUBEPCUTET

JIOBYIIKA YTOIIMI3MA
B TPAKTOBKE HPABCTBEHHOT'O 3AKOHA 1. KAHTA

Vi3BecTHasi KaHTOBCKasd (GOPMY/IMPOBKA HPAaBCTBEHHOTO 3aKOHA IIOZ Ha-
3BaHUEM «pOpMysia MepcoOHANTbHOCTH» YacTO OUIMOOYHO TPAKTYeTCs B OTeue-
CTBEHHOU MOpPalbHO-TIPAKTUIECKOH ummocodpun. ITa omMOOYHOCTh CBsI3aHa
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C IM3BIOHKTUBHBIM IIPOTHBOIOCTABIEHNEM YeJIOBeKa «KaK IeJIu» U «KaK CpeJ-
CTBa». B pesysnbraTe TaKOTro MPOTUBOIIOCTABIEHNA BOZHUKAET HEIIPEOOTUMBIN
PaspeIB MeXy MOPAJIbHBIM, Pa3yMHBIM /I0JDKEHCTBOBAHUEM U PeaIbHBIM, M-
MMUPUYECKUM IOBe/leHreM desioBeKa. V3 3Toro paspriBa poXKAaeTcs «JIOBYIIKA
YTOIHU3Max», KOTOPas COCTOUT B TOM, YTO I IOJDKEH OTHOCUTHCS K APYTOMY 4eJIo-
BEKY TOJIbKO KaK K I[eJIM caMoU T1o cebe. A ewiu 51 He IeHCTBYIO TaK, TO OKa3bl-
BalOCh HEMOPATBHOHN JIMYHOCTHIO. TaKOW 3TMYECKUH MaKCUMaJIU3M JIETKO IT0-
poXJaeT yTonuyeckoe yMOHaCTpPOeHHUe.

OAHUM M3 IMEePBhIX CO3/aTeell 3TOU JIOBYIIKY ObLI M3BECTHBIA PYCCKUM
¢unocod Bragumup ConoBréB. [Toz BIMAHNEM CBOErO PEIUTHO3HO-MHUCTHYe-
CKOT'0 YMOHACTPOEHUS OH CYIIeCTBEHHO MCKA3WI CMBICJI KAHTOBCKOH (pOPMYJIBI
IIepCOHAIBHOCTH, YTBEP:KAAs, YTO K YeJIOBEKY HY>KHO OTHOCHUTBCA TOJBKO KaK
K IIesu caMol 1o cebe. Takas TPaKTOBKA BeAET K IPU3HAHHUIO HPAaBCTBEHHOT'O
3aKOHa YTOIMEH, TaK KaK B peaJbHOI YeJ0BEYECKOH KU3HU JaHHOe TpeboBa-
HUe HeBO3MOXXHO peaanu3oBaTh.

Myasnikov Andrej

UTOPIANISM TRAP IN INTERPRETATION
OF THE MORAL LAW OF I. KANT

The famous Kant formulation of the moral law under the name “personal-
nost formula” is often mistakenly treated in domestic moral and practical phi-
losophy. This inaccuracy is connected with disjunctive opposition of the person
“as the purposes” and “as means”. Such opposition is resulted by an insuper-
able gap between moral, reasonable obligation and real, empirical behavior
of the person. From this gap “the utopianism trap” which consists that I have
to treat other person only as to the purpose in itself is born. And if I do not act
so, then it am not moral personality. Such ethical maximalism easily generates
utopian mood.

The famous Russian philosopher Vladimir Solovyyov was one of the first
creators of this trap. Under the influence of the religious and mystical mood it
significantly distorted sense of a Kant formula of a personalnost, claiming that
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to the person it is necessary to treat only as the purpose in itself. Such treatment
leads to recognition of the moral law a utopia as in real human life this require-
ment cannot be realized.

Hessgaxcail Heops /Imumpuesuu
JlokTop ¢unocodpckux Hayk, mpodeccop, 3aBeAyrouuil kadeapoit
CaparoBcKas rocyZapcTBeHHasI IOPUAUYECKAs aKaJ[eMUs

KOMMYHUKATUBHBINT HOPMOT'EHE3

Crajo yXe TPHUBBIYHBIM CyXZeHHEe, YTO IIPABO CO3JAeT PaBEHCTBO,
HO He ¢pakThyeckoe, a popmasbHoe. [IpaBo «JeaeT» HAC COLUAIBHO PABHBI-
Mu. B cBoeM [0KJIaZie A X0Uy [TOKa3aTh IPOTHBOIIOIOKHOE, TO €CTh YTO Gop-
MUPOBaHUE OTHOIUIEHUH COZIEeP’KaTeJbHOTO PAaBEHCTBA MEXK/Y JIOAbMH CO3/a-
€T MPaBOBYIO HOPMY. DTO YTBep)KJEeHHe Ba)KHO JJis1 0OOCHOBaHUsA Ipolecca
HOpMoOreHe3a KakK Ipollecca KOMMYHUKauu. U Torga mpaBoBas HOpMa MOXeT
OBITh IIOHATA KaK BCEOONIMI SKBUBAJIEHT OIpe/Jie/IEHHBIX OTHOIIEHU oOMeHa
MeXxy TroapMu. HopMoreHes cBA3aH ¢ pa3BUTHEM OTHOIIIEHUS THIIA PABEHCTBA
B COIIMa/JIbHOM XM3HU. [IpaBoBasg HOpMa MMOZOOHO ZieHbraM B 9KOHOMUYECKOH
JKU3HU eCThb NIPOAYKT Pa3BUTHA OTHOIIEHUI paBeHCTBA B COI[MAIBHON KOMMY-
HUKAaIlW¥, B COI[MAJBbHOM OOMeHe MPUTA3aHWM U MX NpU3HAHWH. B gokiaze
s XOTeJ1 OBl Pa3BUTH MBICJIb ADHUCTOTEJS O TOM, YTO B COLIMAIbHBIX OTHOIIEHU-
AX MEX/Y JIIOAbMU BCETZa CYIIeCTBYET OIpe/eleHHas S5KBUBAJIEHTHOCTh. OHa
CYILIECTBYET He TOJIbKO B CUTYaIlMH, KOTZ]a OZIMHAKOBOE JIedeHUe TIPUMEHeTCs
K OZIMHAKOBO¥ 60sie3HU. Bpau ¥ maliueHT BCTYIAIOT B OTHOIIIEHVE S5KBUBAJIEHT-
HOro 0OMeHa, KOTOpPOe OCHOBAHO Ha 00IIeM IIpaBwie KOMIIEHCAIIUH yliepba:
JIe4eHre eCTh KOMITEHCAIMA yiiepba, HAaHECEHHOT0 3/[0pPOBbI0 60JIe3HbI0. BOJb-
HOU TMPUTA3aeT Ha BHI3ZOPOBIEHNE, a Bpay IPU3HAET 3TO MIPUTA3aHue, mpube-
ras K JIeYEHUIO ¥ KOMIEHCUPY: yiiep6. B cBOMX MCCIeZI0BaHUAX TEPBOOBITHBIX
Ky/nbTyp B. MajMHOBCKUI MOKAa3aj, 9TO B OCHOBE BO3HHMKHOBEHUS IIPABOOT-
HOILIEHUH JIe)XXaT MPOIECCH 9KBUBAJIEHTHOTO OOMeHa yeayraMu U GyHKIUAMU,
B KOTOPBIX CKJIaJIBIBAETCS CIOXKHAsA CUCTEMAa B3aUMHBIX 00s13aTenbeTB. Kakzoe
ZIefiCTBHe, KaK [IPaBWIO, CAHKIIOHUPYETCS «[IPUHITUIIOM B3aUMHOCTH». [IpaBo-
Bble HOPMBI BO3HUKAIOT B cpepe IKBUBAJIEHTHBIX 0OMEHOB 6e3 CaHKIINI U3BHE,
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TIOCKOJIBKY KaXKJbIM MHAMBUJ peanu3yeT CBOM YacCTHble MHTepechl. B3auMHasa
3aBUCUMOCTb JIFOZIE, BEIpakaeMasi B BOCIIPOU3BOJMMOM CETH B3aUMHBIX YCIIYT,
CTAaHOBUTCS CYIIeCTBEHHOUM 00beIMHUTETHHON COIUANBbHON CUIol. Vies aKBU-
BaJIEHTHOU KOMIIEHCAIMH yilepba BrIpakeHa JpeBHUM 3aKOHOM TaJMoHa. Bes
coluanbHasi KU3Hb MPOHU3aHA CEThIO SKBUBAJIEHTHHIX 0OMeHOB. W sKBHBa-
JIEHTHOCTh €CTh YCJIOBHE CTaOMIBbHOCTU COIIMAIBHBIX CBsI3el. Bes conpanbHas
JKU3HB KaK CHCTeMa B3aUMO/IEICTBUN MHMBUIOB OTIMPAETCS Ha COBOKYITHOCTh
OTHOIIIEHUH 3KBUBAJIEHTHOTO OOMeHa MeXJy NMpPUTI3aHUEM U TpPU3HAHUEM,
yiepboM 1 BO3MellleHeM, IIPeCTyIUIEHNEM U HaKa3aHUeM, TOBOPEHUEM U I10-
HUMaHueM, 60JIe3HbIO U JIeYeHreM, obellaHrueM U OKUJaHueM U T. 7. Takum
06pa3oM, COIMaIbHOE PABEHCTBO COCTOUT B BO3MOXKHOCTH Ka)KJOTO WieHa
ob1ecTBa OOMEHATH CBOU YCIYTH U GYHKIMH Ha Apyrue. [Ipy 5TOM BaXKHBIMU
CBOMCTBAMM 3KBUBAJEHTHBIX OOMEHOB BAETCS pPedIeKCUBHOCTh, CHUMMe-
TPUYHOCTD ¥ TPAH3UTHUBHOCTD. fI PACKPBIBAIO CMBIC/ 3TUX CBOKMCTB OTHOIIIEHU
TUIMA paBeHCTBA. Hajnuue 3TUX CBOMCTB ObeCIevynBaeT BO3MOXXHOCTH ¢Gop-
MHPOBaHUSA IMPABOBOM HOPMBI KaK BCEOOINEro sKBUBajaeHTa. [Ipyu 3ToM HopMa
€CTb OTIpe/ie/IeHHAs: CUMBOJIMYECKas CBA3b MEX/y SKBUBAJIEHTHBIMU JIeHCTBU-
SIMUA areHTOB KOMMYHUKAIIUH, CBI3b MEXK/AY MIPUTSI3aHUEM U €TI0 IPU3HAHUEM.
Hopma ¢puKcHpyeT sKBUBaJEHTHOCTb OOMeHa AeMCTBUM KOMMYHUITUPYIOIINX
CcyOBEKTOB Kak 0OMeHa TIpaB 1 06s13aHHOCTel. Korza mpaBoBast HopMa He Mpej-
rmoJiaraeT yKasaHHOT'0 SKBHBaJIEHTHOIO 0OMeHa, OHa BOCIIPUHUMAETCS KaK Ha-
CWINE U pa3pyIlaeT COIMaIbHOE OPraHUYeCKOe eIMHCTBO.

Nevvazhay Igor

COMMUNICATIVE GENESIS OF NORMS

It has become a familiar proposition that law creates only formal equality.
Law “makes” us socially equal. In my report I am going to show, that forma-
tion of meaningful relationship of equality between people creates legal norms.
This statement is important to substantiate the genesis of norms as a commu-
nication process. And then a norm can be understood as a general equivalent
of certain exchange relations between people. Genesis of norms associated with
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the development of relations of equality in social life. A legal norm like money
in the economy is a product of relations of equality in social communication,
social exchange between pretensions and recognitions. In my report [ would like
to develop the Aristotle’s idea that in social relationships between people there
is always a certain equivalence. It exists not only in situation when the same
treatment is applied to the same disease. A doctor and a patient fall in a relation-
ship of equivalent exchange, which is based on the general rule of compensation
of prejudice: treatment is compensation of prejudice caused by the disease to
health. A patient claims for recovery, and a doctor recognizes this claim, resort-
ing to treatment and compensate for damage. In his studies of primitive cul-
tures B. Malinowski showed that equivalent exchange of services and functions,
which make up a complex system of mutual obligations, lays in the base of legal
relations origin. Every action is usually sanctioned by “the principle of reciproc-
ity”. Legal norms appear in the sphere of equivalent exchanges without outside
sanctions, because every individual realizes his private interests. The mutual
dependence of people expressed in a reproducible network of mutual services,
becomes an essential unifying social force. The idea about equivalent compen-
sation of prejudice is expressed by ancient principle of retaliation. Social life is
a network of equivalent exchange. And the equivalence is a condition of stabil-
ity of social connections. Social life as a system of interactions of individuals
based on a set of relations of equivalent exchange between pretension and rec-
ognition, prejudice and compensation, crime and punishment, speaking and un-
derstanding, disease and treatment, promise and expectation, etc. Thus, social
equality consists in possibility for each individual to exchange its services and
functions. Important properties of equivalent exchange is reflexiveness, symme-
try, and transitiveness. I show the meaning of these properties for formation of
legal norm as universal equivalent. The norm is a certain symbolic link between
the equivalent actions of communicative agents, and between pretension and its
recognition. Norma fixes equivalent exchange of communicative agent actions
as the exchange of rights and duties. When the rule of law does not imply the
specified equivalent exchange, it is perceived as violence and destroys the or-
ganic social unity.
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OsuuHHuUKo8a Enena AHamoibesHa
Kangauzar ¢prmocodckux HayK, AOIEHT

Yymakoea TambsHa BumaymacosHa
JlokTop dunocodckux HayK, mpodeccop
CaHKT-IleTepOyprcKuii rocyjapCTBEHHBIN YHUBEPCUTET

PYCCKAfl DS TUYECKAA MBICJIb:
CTAHOBJIEHUE OCHOBHBIX [TOHATUM

[TOHATUIHO-KaTETOPUANBbHBIN aliapaT 3TUYEeCKOH MBICIU II03BOJISIET
PEKOHCTPYMPOBATh 3TAIbl CTAHOBJIEHHUS JTUYECKOUN pedieKcuu B €IUHCTBE
HMCTOPUYECKOTO U JIOTUYECKOT0 aHaIn3a. Pycckas aTuyecKas MbICIb GOPMHUPO-
BaJIach IO/l HEITOCPeACTBEHHBIM BIUAHMUEM BU3AHTUHCKON MHTEJUIEKTYaIbHON
TpPaZUIIMY, B PaMKax KOTOpou ¢uiocodpuss BOCIPUHUMAIACh KaK 006pas XKu3-
HY, HPaBCTBEHHOE IToy4YeHHe. DTO IOHUMaHue GUIocodUY HAILIO CBOE BBIpa-
’KeHUe B ZIPeBHEPYCCKON KHIDKHOCTH KaK IIepBOHAYAIBHOM 3Talle 3TUYECKOU
pediekcuy, B paMKax KOTOPOH (pOPMHPOBAJIMCh HPABCTBEHHBIE HApPATHUBHI
U TIOHATUMHBIE CTPYKTYPBI 3TUYECKOH MbIciu. CrefyeT 3aMeTUTh, YTO «UbU-
Ka» (Wi «HayKa HpaBa») Ha paHHUX dTallaX Pa3BUTHA JPEBHEPYCCKOU MBICIU
erle He 0pOPMIISIETCA B TEOPETUYECKOE 3HAHUE, 2 BBIPAYKAeT HPaBOYIUTENbHYIO
TPaAUINIo, GOPMUPYIOUIYIOCI B ONpeJeJIeHHOM IOyYUTeThbHOM HappaTuBe,
YTO TI03BOJISJIO COBEPIIUTH IePEX0Z OT 00Pa3HOTO MBINUIEHUSA K MOHATUMHO-
My, 3aKpelnuTh HPAaBOYYUTEIbHbIE CMBICTBI, BBIPA3UTh HE TOJIBKO B 00Opasax,
HO U B MIOHATUHHBIX CTPYKTYpaX 3TUYECKOE COZlepKaHKe OIHMChIBAEMEBIX SBJIE-
Huii. [lepBOHAYAIBHBIN 3TAIl MOHATUHHOTO OGOPMIIEHUS PYCCKON 3TUYECKON
MBICJIU TIPE/ICTABIIAETCS HauMeHee U3YYeHHBIM, HO 3HAYMMBIM /IJIS IIOCTPOEHUS
reHe3uca KaTeropHaJbHO-ITOHATUIHOIO amnmapara pycckoi aTuku. Ha cambix
PaHHUX 3Tanax pasBUTHUA QUIOCOPCKO-ITUYECKON MBICIM BO3HUKAIOT TaKHe
MOHATHS, KaK Z006po, 3710, 6Jaro; OCMbICIeHe HPABCTBEHHBIX PETYIATUBOB,
JINYHOCTHOTO Hayajla B [IPEBHEPYCCKOM OOIECTBE NPUBOAUT K IIOSIBJIEHUIO
TaKUX IOHATUH, KaK COBECTb, JIOJT, YeCTb. TaKuM 00pa3oM, MOXKHO YTBEPIK-
[laTh, YTO UMEHHO B [PEBHEPYCCKOM KY/IbTYPe CIOKUICS OCOOBIN OHATUHHBIN
CTPOM PYCCKOM 3TUYECKON MBICIM, YTO CKA3aJIoCh Ha JajbHEHIIeM pa3BUTUU
MopanbHOU ¢uocoduu B Poccuu. OpHako dopMupoBaHue COOCTBEHHO ITH-
KU KaK HayKU ¥ JAUCIUIUIMHEL B TPAJULIUY aPUCTOTENIN3Ma C YEeTKO IIPOIHCaH-
HOHM CTPYKTYpPOW U KaTeroprasjabHBIM aIllapaToM MOXXHO OTHECTH KO BTOPOH
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nosnoBuHe XVII Beka. CieAyromuil aTan — 3TUYeCKas MBICIb pycckoro IIpo-
CBeleHnsT — ObUI TPEeNMYyIeCTBEHHO OPUEHTUPOBAH Ha TOHATUIHOE CTPYK-
TypUpOBaHUe 3HaHUA, B 3TOT MIE€PHO/, TePEOCMBICIAIOTCA YKe CyIeCTBYIOINe
STUYeCKUe TIOHATHUA, BKIIOYAIOTCA HOBBIE, KaK, HAlPUMep, TEPMUH «MOpaJIb»
U psaz apyrux noHatuil. K xoHiy XVIII B. chopmMupyeTcs MOHATUHHO-TEPMU-
HOJIOTMYECKUH amnmapar pyccKoi ¢pumocodCcKo-3TUIECKON MbICTU (YTO HaliZieT
cBoe oTpakeHue B CroBape AkazeMun Poccutickoit). XIX Bek 3a7acT pycckou
STUYECKOM MBICIU pa3jInyHble BEKTOPHI: PEJIUTHO3HbIE, COLIMANbHbBIE, AHTPOTIO-
JIoTUYecKye, HaTypaIUCTUYECKHe, YTO CKa)KeTCA Ha PaCIIMPEHUH dTHYECKOTO
MTOHATUHHO-KAaTerOPHUaIbHOTO allapaTa, MOsSBATCA TaKue IOHATHA, KaK OTBeT-
CTBEHHOCTb, COJIUIAPHOCTb, Hleall, CMBICI )KU3HU U PAZ IPYTUX.

TakyM 06pa3oM, MOXXHO BBIJEJIUTH OCHOBHBEIE HAIlpaBIeHUs aHaIM3a
CTAHOBJIEHUS TIOHATUHHOTO CTPOST PYCCKOW 3TUYECKOU MBICIU: MUCTOPUKO-Te-
HETUYEeCKUH [M0AX0/, HapPaTUBHBIA aHAIN3, TEOPETUKO-KOHIIENTYa bHBIH, 110~
3BOJIAIONIUI BBIABUTDH KaTeTOpPUAIbHbEIE JOMUHAHTH B CTPYKTYPE MOPATHHOTO
CO3HaHWA; MHOTO()AKTOPHBINM aHAIN3 MOPAJIbHOTO CO3HAHUA.

AHanm3 NOHATUWHO-KATeropUaIbHOIO CTPOSI PYCCKON STUYECKOW MBICIH
MMO3BOJISIET BKJIIOYUTh Pa3HOOOpasrie UCTOPUIECKH GOPMUPYIOUIUXCS CMbICTIO-
BBIX KOHIIENITOB B CTPYKTYPY COBPEMEHHOM TeOPeTUYEeCKON 3THKU U 0003Ha-
YUTD JOMUHUPYIOIINE STHYECKIE OCHOBAHUSA U1 GOPMUPOBAHUS MPUKIIATHBIX
STUYECKUX UCCIIEZI0BAHUM B COBDEMEHHOM POCCUHCKOM OOIIECTBE.

Ovchinnikova Elena, Chumakova Tatiana

RUSSIAN ETHICAL THOUGHT: THE EMERGENCE
OF THE BASIC CONCEPTS

Conceptually-categorical apparatus of the ethical thought allows to recon-
struct the stages of ethical reflection in the unity of the historical and logical
analysis. Russian ethical thought formed under the direct influence of the Byz-
antine intellectual tradition in which philosophy was seen as a way of life, the
moral lesson. This understanding of the philosophy was reflected in the ancient
Russian books as the initial stage of ethical reflection in which ethical narratives
and formed the conceptual framework of ethical thought. It should be noted that
“the science temper” in the early stages of development of Old Russian thought
has not made out in the theoretical knowledge and expresses didactic tradition,
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emerging in a certain instructive narrative, which allowed to make a transition
from figurative thinking to conceptual, secure moralizing meanings, expressed
not only in images, but also in the conceptual structures of the ethical content
of the described phenomena. The initial phase of the conceptual design Russian
ethical thought seems the least known, but significant for the construction of the
genesis of categorical and conceptual apparatus of Russian ethics. At the earliest
stages of the development of philosophical and ethical thought there such thing
as good and evil, good, understanding of moral regulators of ancient society,
the formation of personal principle gives rise to such concepts as “conscience”,
“duty”, “honor”.

Thus, it can be argued that it was in the ancient Russian culture has de-
veloped a special conceptual system of Russian ethical thought, which affected
the further development of moral philosophy in Russia. Formation of the ac-
tual ethics as a science and discipline in the tradition of Aristotelian with a clear
structure and categorical apparatus can be attributed to the second half of the
XVII century, the next stage — the ethical thought of the Russian Enlighten-
ment — was mainly focused on the conceptual structuring of knowledge in this
period reinterpreted existing ethical concepts, includes new, as, for example, the
term “morality” and a number of other concepts. By the end of the XVIII century.
formed the conceptual and terminological apparatus of Russian philosophical
and ethical thought (that would be reflected in the Dictionary of the Russian
Academy). XIX century will ask Russian ethical thought different vectors: re-
ligious, social, anthropological, naturalistic, which would affect the expansion
of the ethical conceptual-categorical apparatus, there would be concepts such
as responsibility, solidarity, the ideal, the sense of life and a number of others.
Thus, it is possible to identify the main directions of formation of conceptual
analysis system Russian ethical thought: historical and genetic approach, which
allows to trace the genesis of concepts, multivariate analysis of moral conscious-
ness; identify conceptual dominant in the structure of moral consciousness.
An analysis of the conceptual and categorical failure Russian ethical thought
enables a variety of historically emerging semantic concepts in the structure
of modern theoretical ethics and to identify the dominant ethical foundation for
the formation of applied ethical research in contemporary Russian society.
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ITasnosa Jlapbsi AnekcaHoposHa
Marwuctp 1 kypca
CapaToBCKHI rocyJapCTBeHHBIH yHUBepcuTeT UM. H. I'. YepHEBIIeBCKOTO

OTUKA, ITOJINTUKA 1 CYITHOCTD Y APICTOTEJIA
B MHTEPIIPETALIMIU B. B. BUBMXIHA

B cBOMX JIEKITMOHHBIX Kypcax B. B. BUOGMXUH IlepecMaTpUBaET TPAJUINOH-
HOe TIpe/icTaB/eHre 06 ApUCTOTesle, aKTyalIu3upyeT ero Griocoduro s aHa-
JiM3a TEKyIUX npobyeM. B 4acTHOCTH, OH MOJBEPTaeT KPUTHUKE yCTOSBIIEECS
JeneHrie paboT ApUCTOTENS TI0 HE3aBUCUMBIM JPYT OT Apyra pyOpukam, mepe-
CMaTpuBas NpezcTaBaeHre 00 ApUCTOTese UCKIIOYUTENBHO KaK 00 SHIIUKIIO-
reAivicTe. B YacTHOCTH, IPUMEHAA ero OHTOJIOTUYeCKHe Pa3MBIIUIEHUA O CyII-
HOCTHU-coOcTBeHHOCTH (OUCia) Ha couuanbHyo chepy u 06acThb HUCTOPUM.
B nexiimoHHOM Kypce «BBezieHue B dunocoduro mpasa» (2001-2002), Bubuxux
aHAIU3UPYET IOJIOXKeHUe «ITHUKH» APHUCTOTeNA HapALy C ero IOJI0KeHUAMU
u3 «MeTadu3uKu», CTaBsd UX B KOHTEKCT HOBOEBPOIIEHCcKoM ¢punocodcko-mpa-
BoBoii meiciu (Teresb, [066c¢, Pycco). Vcmonb3yst 3TOT IPOAYKTUBHBIN CHHTE3
B KayecTBe MeTo/la, BUOMXUH B HEOXKUZAaHHOM aclleKTe MOKa3bIBaeT 0COOEeH-
HOCTHU OTE€YECTBEHHON WCTOPUM, & TAK )K€ 3aKOHOTBOPYECKOH JeATENbHOCTH.
B pesynbrare, ApUCTOTENb PEACTAET B KAYECTBE COIUATHHOTO (peHOMEHOIIO-
ra. JJaHHBIN TTOAXO0/] MTO3BOJISIET B CBOIO OYEPEb COBEPIIUTh M OOPATHYIO MPO-
LeAypy, 8 UMEeHHO: YBU/JETh B MBIIIUIEHUN APUCTOTEJA MIPEXK/ie He BBIABJIEHHBIE
TpueMsbl U HabmoeHus. [ToMMTHKa, BKIIOYAIONAsa B KAYeCTBE OZJHOM M3 CBOUX
YyacTel 3TUKY, BHOBb, KaK 3TO U OBUIO ¥ APUCTOTEJNS, MPeACTaeT mepes] HaMu
B KauecTBe OBITUITHOM CUIBI-BO3MOKHOCTH (SUVOWIG), TEM CaMBIM IIPOTUBOCTOS
TEH/IEHITUSAM COBPEMEHHBIX KOHCTPYKTUBUCTCKUX Teopuil. [logxoa BubuxvuHa
BBIIBJISIET HOBbIE KPUTUYECKHE apTYMEHTHI K IIPe/CTaBIeHUI0 3THYeCKOH coe-
PBI KaK IIPOU3BOJIBHO PETYINPYEeMOU deloBedyeCKUMH HaMepeHUAMU U Kejia-
HusMu. [TogobHOe mpecTaBieHue BubUXUHA IepeBOpaynuBaeTCsl: BHUMATEb-
Hast SKCIUTUKAIUA OBITUMHBIX YCJIOBUM 3TUYECKOTO ZIeMCTBUs 3aCTaBsIET HAC
00paTUTh BHUMAaHME Ha TO, YTO HAMEPEHUS U )KeJIaHUs CyTh (areHThI) OBITHS.
[Tomo6HBIN TIOBOPOT TEM He MeHee JajieK OT YTBEPXKAEHU He3aBUCUMOU OT pe-
asbHOCTH chephI JODKEHCTBOBAHMS, KAKOBYI0 MBI HaXoAUM B paborax KauTa.
Takum 06pa3om, MBI MOXEM TOBOPUTH O HOBOH /IJIs1 COBpEMEHHOCTH OHTOJIOTHUU
3TUYECKOU chepbl, BHIBOAUMON BUOMXUHEBIM B Ka4eCTBe CKPBITOT'O TIOTEHIINaIa
pabot AprcToTers.
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Pavlova Daria

ARISTOTLE’S ETHICS, POLITICS AND ESSENCE:
INTERPRETATION OF V. BIBIKHIN

Vladimir Veniaminovich Bibikhin rethinks the traditional idea of Aristotle
and actualizes his philosophy for the analysis of the current problems in his lec-
ture courses. Particularly, he criticizes the well-established division of Aristotle’s
works on independent of each other rubrics and reviews the idea of Aristotle only
as an encyclopaedist, specifically by applying his ontological reflection on the es-
sence- property (oUaia) to the social sphere and the field of history. V. Bibikhin
analyses regulations of Aristotle’s “Ethics” along with Aristotle’s regulations
from “Metaphysics” and he put them in context of modern European philosophi-
cal and legal thought (Hegel, Hobbes, Rousseau) in his lecture course “Vvedenie
v Filosofiu Prava” (Introduction into Philosophy of Law) (2001-2002). Bibikhin
shows features of the national history as well as legislative activity in unexpected
aspect by using this efficient synthesis as a method. Consequently, Aristotle ap-
pears as social phenomenologist. In turn, this approach allows to make a reverse
procedure, namely, to see methods and observations that we have never identi-
fied before in the thinking of Aristotle. Politics, which included ethics, again, as it
was in Aristotle’s works, appears before us as being power- capability (dUvapig),
and thus confronts he trends of modern constructivist theories. Bibikhin’s ap-
proach identifies new critical arguments to the idea of ethical sphere as the ran-
domly regulated by human intentions and desires. Such Bibikhin’s idea turns
upside down: careful explication of existential conditions of ethical action forces
us to pay attention to intentions and desires, which are (agents of) being. Such
turn nevertheless is far from approval of independent from reality sphere of ob-
ligation, which we found in Kant’s works. In this way, we can talk about a new
ontology of ethical sphere to contemporary, derived by V. Bibikhin as the hidden
potential of Aristotle’s works.
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ITasnosckas Onvea AnexcaHoposHa

Kanaugat dmrocodpckux HayK, JOLEHT, BEAYIIUI HAYIHBIN COTPYAHUK
THY «MHcTuTyT drnocodpru HanpmoHanpHOM akazieMuu Hayk benapycu»,
benopyccua

MOPAJIbHO-TIPABOBAS PETY/IALIVIA [TOBEJAEHMSA
COBPEMEHHOI MOJIOJEXXU: COLIMOJIOTMYECKUI ACIIEKT

Mopasib ¥ IIpaBO B CBOEH COBOKYITHOCTH COCTABJIAIOT LIEJIOCTHYIO CUCTEMY
HOPMAaTHUBHOT'O PEryJINPOBAaHUsA NOBeJeHU JToZlell. B3anMOoCBsA3b mpaBa U Mo-
PaJTi KaK IeHHOCTHBIX CTPYKTYP OTYET/INBO IPOCMATPUBAETCA Yepe3 TaKue Ka-
TEropu, Kak cBoboza, CIIpaBe/IMBOCTb, OTBETCTBEHHOCTD, yBa)KEHUE, YECTb,
ZIOCTOMHCTBO JIMYHOCTH U ZIp. B yC/I0BUAX COBpEMEHHOT0 TPaH3UTUBHOT'O 0011ie-
CTBa IIPOUCXOJUT IIepeHeceHre aKIleHTa Ha JIMYHOCTHOE pa3BUTHE YeOBeKa,
YTO 3HAYUTEIHHO aKTyalU3UPYyeT MPOOIeMbl yXOBHO-HPABCTBEHHOI'O Xapak-
Tepa. B 3TOM OTYETIMBO TIPOSBIAETCI WHHOBAI[MOHHBIM MOTEHITMAT MODPaIU
KaK COIMOKY/IbTypHOro peHOMeHa. [IpaBo, GopManibHO IPEAOCTABIIAS PaBHbIE
YCIIOBUA 11 BCEX U I KA)XX/[0T0, CTAHOBUTCS rapaHTOM COLIMAIbHOU CTabMIIb-
HOCTU U HallMOHAJIbHOU Ge3omacHOoCTH. Ha OCHOBE COIMOIIOTUYECKUX JAHHBIX
IoKa3aHa clielupuKa MOPaJbHO-TIPABOBOM PEryJSIUU TIOBEJEeHHs yJallencs
MOJIOZIE’KY B YCJIOBUSAX COBPEMEHHOI'O TPAaH3UTHBHOTO obImecTBa. Paccmarpu-
BAIOTCA TaKWe ITOKa3aTesy, KaK OIleHKa YPOBH: IIPAaBOBHIX 3HAHWUU, MOTHBA-
1IUH, COOMIOZIEHNUS TTPABOBBIX HOPM, MOPAJIbHBIX UMIIEPATUBOB, PETUTHO3HBIX
npeanucanuii. PUKCUpPyeTcss B OTBETAX PECHOH/IEHTOB MOBBIIIEHHBIA UHTEPEC
K aKTyaJIbHBIM [TpO6IeMaM ZIyXOBHO-HPABCTBEHHOT'0 XapakTepa. C/iesiaH BbIBOJ
0 TOM, UTO OIIpeZieJIeHHbIE COMHEHUS U HEYBEPEHHOCTb, IIPOSIBJIEHHBIE B OIeH-
KaxX PeCHOH/JIEHTOB OTHOCUTEIHHO HOPMATUBHOM HMPUPOABI IIpaBa M MOpPAJH,
MOTYT CBU/IETEHCTBOBATh O GOPMUPOBAHUH Y MOJIO/IBIX JIFOJEH KPUTHYECKOTO
B3IVIA/Ia HA JEHCTBUE TPAJUIIMOHHBIX MEXAaHU3MOB PETY/IALNU U BOSHUKHOBE-
HUU TOTPeGHOCTH B HOBBIX GOpMax peryJupoBaHUsi, OTBEYAONINX TpeboBa-
HUSIM COBPEMEHHBIX COLIMOKY/IBTYPHBIX IIpe0bpa3oBaHuil. B HacTosIee BpeMs
B OOII[ECTBE OTYETIIUBO MPOCMATPUBAIOTCA OXXUBJIEHUE WHAVMBUAYATHHO-TAY-
HOCTHOT'O YPOBHA COLIMAJIbHON OpraHM3alluy, MOBBIIIEHHBIN WHTepec K IIpo-
6sleMaM 4acTHOW »KM3HU. Pe3ysbTaThl COLMOJOIMYECKOTO UCCIe[0BaHUA yda-
1Ieicss MOJIOZIEXKH TIOKa3ajy, YTO OTYETIIUBO MIPOCMATPUBAETCs peobiaaHre
OpHEHTAIlMM Ha CBOIO JIOCTOMHYIO CaMOpeaju3alyio B CeMeWHO-OBITOBOM
1 podeCcCHoHaNbHO-/eI0BON chepax, T. e. B CBOeM OrpKalIieM COIaIbHOM
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OKpY)XeHUU. [IOMydeHHBIH COLIMOJIOTHMYECKUI MaTepuas IMO3BOJISAET OXapak-
TEPU30BaTh MOPATHHO-TICUXOJIOTUYECKHE KaUyeCcTBa COBPEMEHHOTO YelOBEKa,
HeOOXOAUMBIE IS IOCTYKEHUA yCIleXa B JKU3HH, Peaau3aliiy CBOUX ILIAaHOB.
OTU JaHHBIE OTYETIUBO IEMOHCTPUPYIOT MpeobialaHue B CTPYKType TUIHOCT-
HOT'O YPOBHS PETY/ISIIIUN IIO3UTHUBHBIX M COIIMATbHO 3HAYUMBbIX KayecTB (OTBeT-
CTBEHHOCTH, pOodeCCUOHATN3MA, TPYAOTI00Us, MHUITMATUBHOCTYA, KOMMYHU-
KabeTbHOCTH, I06POKeNTaTeTbHOCTH, CIIPABEIUBOCTH, YeCTHOCTH). O6pariaer
Ha ce6si BHUMaHUE U TO 0OCTOSATENBCTBO, YTO B peayn3al[iy CBOUX KU3HEHHBIX
IUTAHOB MOJIOZBIE JIFOAU B YCIOBUSAX COBPEMEHHBIX TpaHCHOPMAIU TPeAIoYH-
TAIOT 3HAYUTENBHYIO ZIOJ0 YCUINM BO3/IaraTh Ha caMUX ce0sl, 0 YeM CBU/IETEITb-
CTBYET ZIOCTATOYHAsI BHICOKAs OIIEHKA, C OZJHOM CTOPOHBI, CAMOCTOATETbHOCTH
(40,8%), ¢ apyroit — yioBKOCTU U XuTpocTu (40,6%) KakK JMYHOCTHBIX KaueCTB.
TakuMm o06pa3oM, Ha IepPBble MO3UIMHU B CHCTEME COIMATbHOM PEryJsaluu ce-
TOAHS BBHIXOJUT JIMYHOCTHBIN YPOBEHb, T/I€ 0/ BO3JIEHCTBUEM CJIOXKHBIX, TIPO-
THBOPEUYUBHIX OOIIECTBEHHBIX TPaHChOPMAIUI 3aMETHO O3KUBUJIHCH ITPOI[ECCHI
WHIUBUIYaIbHON caMOouZeHTUGUKAIINY U CAaMOPeaTu3aliiy, IIOBJIEKIITHE 32 CO-
60l TIepeoCMBICIEHHE U OCO3HAHUE JIMYHOCThIO HPABCTBEHHBIX IIEHHOCTEMH,
B II€JIOM IyXOBHO-KYJIBTYPHOTO HacieAus. JIMYHOCTHBIN yPOBEHb COIUATbHOMN
PETYIAIUY MOXKET ObITh IIPU3HAH Hanbojiee ITMHAMUYHBIM U TIEPCIIEKTUBHBIM,
a CJIeZIoBaTeNbHO, MOXET CIY)KUTh HEOOXOAMMBIM MUCTOYHUKOM aKTHUBU3AIUU
¥ COBEPIIIEHCTBOBAHUS KaK I'OCyZJapCTBEHHOTO, TaK 1 O0I[eCTBEHHOI'O YPOBHEM
PETYIIALINM.

Pavlovskaya Olga

MORAL-LEGAL REGULATION OF THE BEHAVIOR
OF MODERN YOUTH: SOCIOLOGICAL ASPECT

Morality and law, in their totality, constitute the integral system of norma-
tive regulation of human behavior. The relationship of law and morality as the
value structures can be clearly seen through the categories such as freedom, fair-
ness, responsibility, respect, honor and dignity of the individual, and others.

In the today’s transitive society conditions, an emphasis is shifted to the
personal development of the individual, which greatly intensifies the prob-
lems of spiritual-moral character. The innovative potential of the morality is
clearly appeared in this as a social and cultural phenomenon. The law, formally
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providing equal conditions for all and for each, is the guarantor of social stability
and national security.

On the basis of sociological data, the specificity of the moral and legal regu-
lation of behavior of students in the modern transitive society is shown. Such
indicators are considered as assessment of legal knowledge level, motivation,
abidance by legal norms, moral imperatives, religious prescriptions. An in-
creased interest in actual problems of spiritual and moral character is fixed in
the answers of the respondents. It is concluded that some doubt and uncertainty,
manifested in the assessments of the respondents with respect to the regulatory
nature of law and morality, may indicate the formation of young people’s critical
view on the effect of the traditional mechanisms of regulation and the appear-
ance of need of new forms of regulation to meet the requirements of modern
socio-cultural transformations.

Currently, a revival of individual-personal level of social organization,
an increased interest to the problems of privacy are clearly visible in the society.
The results of sociological research of studying youth have shown that there is
a predominance of the orientation on their worthy self-realization in a family-
houshold and professional-business spheres, i. e. in their immediate social envi-
ronment.

The obtained sociological material allows characterizing the moral-psycho-
logical qualities of the modern man needed to succeed in life, realize his plans.
These data clearly demonstrate the prevalence of the positive and socially sig-
nificant qualities (responsibility, professionalism, diligence, initiative, sociability,
kindness, justice, honesty) in the structure of the personal level of regulation.
Noteworthy is also the fact that in the realization of their life plans, young people
prefer in contemporary transformations a significant share of effort to impose on
themselves, as evidenced by a high enough score on the one hand of indepen-
dence (40.8%), on the other — agility and trick (40.6%) as the personal qualities.

Thus, the personal level comes to the forefront in the system of social
regulation, where the processes of individual identity and self-realization were
noticeably quickened under the influence of complex and contradictory social
transformations, which led to the rethinking and understanding by the personal-
ity of moral values and the whole spiritual and cultural heritage. The personal
level of social regulation may be recognized as the most dynamic and promising,
and therefore can serve as a necessary source of revitalization and improvement
of both the state and social regulation levels.

-187 -



ITepoe Badum FOpwvesguu

K. ¢. H., JolleHT KadeAPhl STUKYU C BO3JI0’KEHHBIMU 0053aHHOCTSIMU
3aBeyIolero kadpeapsl STUKU

CaukT-ITeTepOyprcKuil rocyapCTBEHHBINA YHUBEPCUTET

HPABCTBEHHBIE KOH®JIMIKTBI: OCHOBHBLIE [TPOBJIEMbI

HpaBcTBEHHOCTH B COBPEMEHHOM ODIIECTBE CYIIECTByeT KaK MHOI000pa-
31€ UCTOPUYECKU U KYIBTYPHO 00YCIOBIEHHBIX JKU3HEHHBIX CTPATErUH («KU3-
HEHHBIX MHUPOB») COIIMAIbHBIX ¥ UHAUBUAYATbHBIX CyOBEKTOB. MOPAIbHO I10-
JIOKUTEbHbIE MHOKECTBEHHBIE «XKM3HEHHbIE MUPBI» BKIIOUAIOT BapUaTHBHbBIE
HOPMBI U IIEHHOCTH, KOTOPBIE HE CYNIECTBYIOT B BHZE JIOTUYECKH ITOC/TIE0Ba-
TEJIbHOM ¥ HENPOTHUBOPEYUBON CHUCTEMBI, MCK/IIOYAIOIIYI0 BO3HHUKHOBEHUE
KaK HOPMaTUBHBIX KOH()IUKTOB, TaK U KOHPIUKTOB IIeHHOCTel. Ky/lbTypHEIe,
MTOTUTUYECKUE, DKOHOMUYECKUE, COLIMAIbHbIE U T. /. IIPOTUBOPEYUA B OOJIb-
ITMHCTBE CAYYaeB OCO3HAIOTCS B BU/E HPABCTBEHHBIX KOHQIUKTOB: (a) OHU
BOCIIPUHUMAETCI CyObeKTaMU uYepe3 IMPU3MY MOPaJbHBIX IIPeACTaBIEHUM
U yOeXIeHUH, a UX OCMBICTIEHUE TIPOHCXOJUT B OTUYECKUX IMOHATHUIX U KaTEro-
pusix (cripaBeIMBOCTD, IOBEPHE, YECTHOCTD U T. /1.), (6) IIPOHCXOAUT CTOIKHO-
BeHUe COOCTBEHHO MOpPaJIbHBIX HOPM U IIEHHOCTeH. B CBA3U ¢ 3TUM, U3yYeHUe
HPaBCTBEHHBIX KOHQIUKTOB IIPUOOpETAET Ba’KHOE TEOPETUYECKOE U MTPAKTHU-
yecKoe 3HaueHue. [Ipu o6palieHrH K UCCIe0BAHNIO HPAaBCTBEHHBIX KOHDIUK-
TOB BO3HUKAET II€JIBIN PsiZl BOIPOCOB, CBA3aHHBIX C TOHUMAaHUEM UX TIPUPO/BI
U TONBITKaMu CchOPMYJIUPOBATh OCHOBHBIE IPOOJIEMBI, KOTOPHIE IIO3BOJIAT
OTIPEJENIUTh TEOPETUKO-METOAOJIOIMYECKHE CIIOCOObI UX paspelrenus. Hpas-
CTBEHHBIM KOHQIUKT — 3TO aHTarOHU3M MEXX/Y ABYMs U 6oJiee MOMOKUTEb-
HBIMU (OTpUILIATENbHBIMU) MOPATbHBIMU HOPMaMHU /IIEHHOCTAMU «’KU3HEHHBIX
MUPOB» JeHCTBYIOUIUX CyObeKTOB. 1. IIpobiema omnpezeneHus creruduku
HPaBCTBEHHOTO KOHQJIUKTAa U €ro OTIWYUM OT MOPaJbHO IIPOOJEMHBIX CHU-
Tyaruii (MopasibHBIE OIIMOKHU, MOpabHbIE MCKYIIIEHUs, MOPAJbHbBIE 3aTPY-
HEHUA, MOPAJbHO dKCTpeMaslbHble CUTyaluu). IlepedncieHHble MOpPaTbHO
MpobJIeMHbIE CUTYaI[UX, UX aHaIU3 U MMOUCKU CITOCOOOB pENIeHUs] COCTaBJIs-
0T CYI[ECTBEHHYIO YacTh KaK TEOPETUYECKOM, TaK U MPUKIAJAHBIX STUK, OKa-
3BIBAIOT OIPOMHOE BIMAHNE Ha HPAaBCTBEHHYIO JKM3Hb YelOBeKa 1 00OIecTBa,
HO He SIBJISSIOTCS HPaBCTBEHHBIMU KOHGIMKTaMU B CTPOTOM cMbicie. 2. [Ipo-
6yieMa BbISIBJIEHUsI OCHOBAaHHUI CyIIECTBOBAHUS HPaBCTBEHHBIX KOHGMIUKTOB.
B ZIaHHOM KOHTEKCTe B LIEHTPEe BHMMAaHUS OKAa3bIBA€TCs BOIIPOC 006 OCHOBAHU-
SIX BapUaTUBHOCTH HPABCTBEHHOCTU, TO €CTh O CYIIECTBOBAHWU Pa3TUYHbIX
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MOpAaJbHBIX HOPM U IIEHHOCTEMN, MEXy KOTOPBIMH U CYIIECTBYIOT HPaBCTBEH-
Hble KOHQIUKTHI. CyIeCTBYIOT CIeAYIONMe OCHOBAHUSA /IS BBIABIEHUS 3TOU
BapuaTUBHOCTHU: (a) mo chepaM OOIIEeCTBEHHON W WHAWBUAYATbHON JKU3HU
(monuTHYeCKass, SKOHOMUYECKasl, YacTHasi, obuiecTBeHHas u T. A.); (b) mo co-
IMaNbHBIM TpymnaM (KIaccel, gemMorpaduyecKkve, HalMOHAJIbHBIE, Mpodec-
CHUOHAJIBHBIE U T. /.); (C) o crocobam jeruTuManuu (anpobaTuBHasz, cCTaTyc-
HO-poJIeBasi, IIEHHOCTHO-HOPMAaTUBHAA U T. A.); (d) Mo BUugaM WHTepIpeTaluu
(TpaguuMoHHadA, panuoHaibHasg, adpdekTuBHaA U T. A.). OcoOOCTHIO HpaB-
CTBEHHBIX KOH(IUKTOB SBJISETCSA TO, YTO CYObEKTaM KOHQIMKTa HEBO3MOXKHO
VKJIOHUTBCS OT YYaCTHS B €ro pellleHUH, TTOCKOIbKY JTI060e feiicTBUe win be3-
JIEHCTBHE €CTh €r0o MpaKTHUYeCKOoe paspelleHue, KOTOPoe JO0MKHO UMETh MO-
paipHOEe 060CHOBaHUE. B CBSA3W C 3TMM BO3HUKAET PsiZi BOIPOCOB. Eciu pedb
UIET O HPABCTBEHHBIX KOHGIMKTAX MEXAY COM3MEPUMBIMU, HO HEPEAYIIUpYe-
MBIMU COBOKYITHOCTSIMU MOPaJIbHBIX HOPM U IIEHHOCTEH, TO BO3HUKAIOT BOIIPO-
CBI O KpUTepHUsAX (a) UX COBMECTUMOCTHU, TO €CTh, SIBJISIOTCS JIU CYILIECTBYIOIINE
MEXJy HUMU pa3iudus aHTarOHUCTUYECKUMU, KOTOPHIE BEAYT K pPeajbHOMY,
a He MHUMOMY KOHQIUKTY (b) X MPUOPUTETOB, TO €CTh, 06 OCHOBAHUSX IS
MIPEATOYTEHNS U CJIEZIOBAHUA OZHUM HOpMaM / IIeHHOCTAM U UTHOPHUPOBaHUE
ApyTux; (C) MOpaJbHBIX OCHOBAHUH JOMUHUPOBAHUSA HOPM / IIEHHOCTEM OTIpe-
JIEJIEHHOTO «KU3HEHHOTO MHUpa». KpoMe TOro, akTyaJbHBIM SBJISETCS BOMPOC
O TOJIEPAHTHOCTH B OTHOIIEHUU JIPYTUX «KU3HEHHBIX MUPOB», TO €CTh, [IOIy-
CTUMO JIM CYIIeCTBOBaHUE aJbTEPHATHUBHBIX HOPM /LIEeHHOCTEH, WIN C HUMU
JIOJDKHA BECTUCH 60phba, BIUIOTH 10 UCIIOIb30BaHUS MOPAIBHO ONPaBAaHHOTO
Hacwius. PaccMOTpeHMe JaHHBIX BOIIPOCOB MTO3BOJIUT CO3JaTh 1I€JIOCTHYIO KOH-
LIEMIIUI0 HPABCTBEHHBIX KOHQIUKTOB, KOTOPAs BBICTYIIUT OCHOBAHUEM /IS TIO-
HCKa CITIOCOOOB UX TEOPETUIECKOTO U MMPAKTUYECKOTO pPa3peIleHus.

* BelnosTHeHO B paMkax rpanTa PTH® N2 16-03-00388.

Perov Vadim

MORAL CONFLICTS: THE MAIN PROBLEMS

Morality in modern society exists as a diversity of historically and cultur-
ally defined strategies of life (“life-worlds”) of social and individual subjects.
Moral positive plural “life worlds” include variative norms and values that do
not exist as a coherent and consistent system that excludes the appearance of
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as a normative conflicts and conflicts of values. Cultural, political, economic,
social, and etc. contradictions in most cases understood as a moral conflict:
(a) they are perceived by the subjects through the prism of moral ideas and be-
liefs, and their interpretation takes place in the ethical concepts and categories
(justice, trust, fairness, etc.), (b) there is a collision proper moral standards and
values. In this regard, the study of moral conflicts becomes an important theo-
retical and practical significance. At reversal to the study of moral conflict there
is variety number of issues that are associated with the understanding of their
nature and attempts to formulate the main problems that will determine the
theoretical and methodological ways to resolve them. The moral conflict is the
antagonism between the two or more positive (negative) moral norms /values
of “life-worlds” of acting subjects. 1. There is a problem of defining specificity of
moral conflict and its differences from the morally problematic situations (moral
error, moral temptations, moral difficulties, morally extreme situations). These
morally problematic situations, their analysis and searches for ways of the deci-
sion an essential part of both theoretical and applied ethics, have great influence
on the moral life of man and society, but they are not moral conflicts in the strict
sense. 2. There is a problem identifying the grounds of the existence of moral
conflicts. In this context, the focus is the question of the basis of variation of mo-
rality, that is, the existence of different moral norms and values, between which
there are ethical conflicts. There are the following reasons for this variability
to identify: (a) in the spheres of social and individual life (political, economic,
private, public, etc.); (b) of social groups (classes, demographic, national, pro-
fessional groups, etc.); (c) according the processes of legitimation (approbative,
status-and-role, value-and- normative, etc.); (d) according the types of inter-
pretation (traditional, rational, affective, etc.). The specifics of moral conflict is
that the subjects of the conflict is impossible to avoid participation in its decision
because any act or omission is his practical solution, which should have a moral
justification. In this regard, a number of issues arise. If it is a moral conflict be-
tween commensurable, but not reducible totality of moral norms and values,
there are questions about the criteria (a)for compatibility, i. e., whether the dif-
ferences between them have an antagonistic character, which lead to a real and
not a fictitious conflict (b) for priorities, i. e., about the good reasons for prefer-
ring one and following norms /values and ignoring the others; (c) for moral
reasons for domination of norms/values of certain “life-world”. In addition,
the actual question is about tolerance towards other “life-worlds”, i. e, whether
it is acceptable from a moral point of view, the existence of alternative
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norms /values, or we have to confront with them until the using of morally justi-
fied violence. The study of of these matters will create the integrative concept
of moral conflict, which will make the basis for the search for ways of their theo-
retical and practical settlement.

* Grant of Russian Foundation for Humanities N2 16-03-00388.

ITnawuenkosa 3namuya

PhD., PhDr., npodeccop

Yuausepcurer f. A. KomeHnckoro B Bpatucnase, ®mrocodpckuii Gpaxynbrer,
CroBakus

[TPOBJIEMA LIEHHOCTE
B DKOJIOTMYECKOM 3TUKE I'. CKOJIUMOBCKOT'O

B HacTosiiiee BpeMs CyIIECTBYIOT MHOTHE 3KO-(puaocodckue, 3KO-3TH-
YecKue, U IKO-TEOJOTHYeCKre KOHIENIUU U TeHAeHInu. HeKoTophie U3 HUX
SIBJIAIOTCS CKENTUYECKUE, TIECCUMUTUYECKNE WIN allOKaTUIITUIECKUE; APYTHe
HaCTPOEHBI BECbMa ONTHMMCTUYHO. JIUIIh HEMHOTHE U3 HUX IBITAIOTCA JaTh
peasbHble OTIPaBHbIE TOYKU K U3MEHEHUSIM B MOpPAJIbHBIX U JYXOBHBIX coe-
pax HaIlUX OTHOIIEHWH K IPUPOJe, MUPY U BCE KOCMUYECKOW PeaslbHOCTH.
Oxo-dpunocopus CKOMMMOBCKOTO TPUHA/JIEKUT K TAKOMY THUILy; OHAa MOXKET
OBITD MIPUHSATA B KAUeCTBE IIyTH K SKOJIOTUYECKN YCTOMYHNBOM KU3HU Ha HaIllen
wiaHete. Llesbio CTAaTH ABISETCA U3JI0XKEHME TPOOIEMBI IEHHOCTEHN B 9KOJIOTH-
yecKo# 3TrKe CKOJMMOBCKOTO, COTVIACHO KOTOPOT'O CYIIECTBYIOT TPU MOPSIKA
LIeHHOCTeH: QyHAaMeHTaIbHbIe IEHHOCTU (I[EHHOCTH IEePBOTO MOPsAKA), TO-
cneacTBUs QyHAaMeHTaTbHBIX IIeHHOCTEH (LIeHHOCTH BTOPOT'O MOPsI/KA), 8 KOH-
KpeTHbIe TAKTHKYU U CTPATErvy I peaar3alry LIeHHOCTENH BTOPOTo MOPsAKa
(eHHOCTH TpeThero nopszaka). O4eHb BaXKHO MOHUMATh, YTO QpyHZaMeHTab-
HbIe IIEHHOCTU YKOPEHEHBI B W/iee CBATOCTU XKU3HU, U HAllle TIPUHATHE KX T10-
Oy»K/laeT HAC 3alUINATh OKPYKAOIIYIO CPeLy U BBIOPATh XOPOIIWE CTPATErUH
Jutst ku3HU. CKOJTMMOBCKH MTOY€PKUBAET, YTO OH HE XOUYET, YTOOBI KTO-HUOY/b
OTYUTBHIBAJ WIN MPUHYKJAT KOTO-TUO0 B IPUHATUU SKOJIOTMYECKUX LIEHHO-
CTel, HO JINIIb XOUET IOAYEPKHYTh, HACKOJIBKO €CTECTBEHHBIMHU U Pa3yMHBIMU
OHH /|JIsI HAIIIETO HBIHELTHEr0 COCTOSTHUA. ABTOP CTaTH IMOKaXKeT Ha ISATh OCHOB-
HBIX 9KOJIOTUYECKUX LIEHHOCTEMN: MTOYTEHNe, OTBETCTBEHHOCTD, 6ePEKINBOCTb,
pa3HooOpasue U CIpaBeINBOCTD JJIA BCEX.
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Plashienkova Zlatitsa

THE PROBLEM OF VALUES
IN ECOLOGICAL ETHICS OF H. SKOLIMOWSKI

At the present time many eco-philosophical, eco-ethical, and eco-theologi-
cal concepts and trends exist. Some of them are skeptic, pessimistic or apocalyp-
tic; others are rather optimistic. Only a few of them try to give real starting points
to the changes in the moral and spiritual spheres of our attitudes towards the na-
ture, world, and the whole reality of the cosmos. Skolimowski’s eco-philosophy
belongs to such a type; it includes also eco-ethics for contemporary mankind,
and in our times it should be accepted as a path to sustainable life on our Planet.
The aim of paper is to give the exposition of the values problem in Skolimowski’s
ecological ethics. According to Skolimowski, there exist three orders of values:
foundation values (the first order), consequences of foundation values (second
order), and specific tactics and strategies for implementations of second-order
values (third order). It is very important to understand that foundation values
are rooted in the idea of the sanctity life, and our acceptance of them prompts us
to protect the environment and to choose good strategies for living. Skolimowski
underlines that he does not wish to chastise anybody or to coerce anybody into
accepting ecological values, but only to emphasize how natural and reasonable
they are for our present condition. It is also the question of relationship between
knowledge and values. The author of paper deal with the five main ecological
values: reverence, responsibility, frugality, diversity and justice for all.

INomHuxkos Onee MlsaHosuu

Crapiuuii mpenojgaBaTerb

Jlyranckasa akaZieMus BHyTPeHHUX Jiell uMeHU O. A. /lufiopeHKo, T. JIyraHck,
YkpauHa

[MTPOBJIEMA OITPEJEJIEHVA TEOPETKO-METOOJIOTMTHECKNX
OCHOBAHWI YYEHVA APMICTOTEJIA O CITPABE/IJIIBOCTU

YueHue ApUCTOTENSI O CIIPABEAJUBOCTU SBJISETCS COCTABHOM YacThIO €ro
STUKU U TIOJUTHUYECKOH dumocoduu, HO BMecTe ¢ TeM 06saZlaeT U CaMOCTOSI-
TeJbHBIM 3HaYeHneM. HecMOTpsI Ha UCTOPUYECKYIO JUCTAHITUIO B /IBE C ITOJIOBU-
HOU TBICSYU JIET, UHTEPEC K TON YaCTH ITPAKTUIECKOU GHIocobrUm APUCTOTENA

-192 -



[0 CUX TIOp He ocjabesn. MOXXHO He COMHEBAThCSA, YTO CO BpeMEHEM UHTEpeC
K 9TOMY y4eHUI0 OyZeT JUIIb Bo3pacTaTh. Hallla yBepeHHOCTh B 3TOM UCXOZAUT
U3 TPeX OCHOBHBIX TPUYMH: 1. BEICOKOU aKTyaJbHOCTH UCCIeIOBAaHUM CIIpaBe/-
JUBOCTHU. 2. HOBBIX METO/IOB ¥ IPUEMOB B U3YYE€HUU aHTUYHOU drtocoduu, mo-
3BOJISTIONIUX PEKOHCTPYUPOBATD «HMCXOAHBIH ILTACT» aPUCTOTENEBCKOTO YUeHUS
0 CIIpaBeJIMBOCTH, KOTOPOE HEOJHOKPATHO MOBEPTAIOCH UCKAXKEHUAM B X0/Ie
MHOTOYUCJIEHHBIX ITePEBOZIOB U KOMMeHTapueB. 3. Ocob0ro THma parroHaIb-
HOCTH, PeajiM30BaHHOI'0 B 3TOM YYE€HHH. APUCTOTeNeM OBbLIO He IIPOCTO BBI-
JBUHYTO OJHO U3 YUEHUI; UM ObLIa CO3/jaHa IIeJIOCTHAS TapaJurMma, BO MHOTOM
OTIpeZie/TUBIIAA PA3BUTHE MBICIH U CaM XOJ] UCTOPUM €BPOIIEHCKON I[UBIIU-
3anuu. B ommmyme ot IaToHa U €ro CTOPOHHUKOB, ADUCTOTENh He HaJleeTcs
MTOJYUHUTEL OOIIECTBEHHYIO XKU3Hb W/€aTbHOMY, BHEITHEMY IO OTHOUIEHUIO
K JeACTBUTENBHOCTH 00pasily IIyTeM YCTPaHEHUsI BCEro, YTO STOMY o6pasily
He cooTBeTCcTByeT. CIipaBe//TUBOCTDb, B €r0 MOHUMaHUH, MOXET CyII[eCTBOBATh
JIUITH B MHOTOOOPa3HOU peabHOCTH YeI0BeUYeCKUX B3aMOOTHONIEHU; ITyCTh
HeCOBEPIIIeHHOH, MPOTUBOPEUYNBOH, HO JKUBOU, IIOABKHOM, TBOPUYECKOU. ApH-
CTOTeJIb Pa3BUBAET CBOE yUeHUe KaK MBICIUTENb UaJeKTUIECKOT0 TUIIA palu-
OHANBHOCTHU. VICTHHA, IO €r0 MHEHUIO, BCETZa HAXOAUTCA «MeXy», 1 MHOTO-
obpasue ToYeK 3peHMUs JIUIIb oborairaeT ee cogep:kanue. YemoBek crocobeH
JIeICTBOBATh CIIPABEJIMBO, IPUHUMATD CIIPABEJIMBbIE PEIIEeHUA B CJIOXKHBIX
JKU3HEHHBIX CUTyaI[UAX Ojarozaps IpaKTUYeCKoMy Osaropasymuro — ¢Gpo-
Hecucy. B moguepkuBaHuyu BeAymieli poiu dpoHecuca B chepe HpaBCTBEHHOU
JKU3HU YeJIOBeKa MPOSBUIACH OHA U3 IVIABHBIX TEOPETUKO-METOAOTIOTMIECKIX
YCTaHOBOK APHUCTOTEJIS, a UMEHHO — eT0 HeJIOBEPHE K 3aCTHIBIIUM, JINIIIEHHBIM
JBIDKEHUS, MEPTBBIM UCTHHAM, BHIPQXKEHHBIM OYb TO B popMe TUIaTOHOBCKOM
TpaHCIIEHIEHTHOU uzier, OyAb TO B GopMe STUUECKOTO MMIIepaTuBa, Tpebyro-
11ero HEYKOCHUTEIBHOTO (a 3HAYUT, CJIETTOT0, 6E30rOBOPOYHOTO) COOJTIOAEHNS.
CoBepI1as IOCTYIOK, YeJIOBeK JIoJKeH He PYKOBOZACTBOBATHCA MOTOBOU Moje-
JIbIO, @ OCYILECTBJISITh CBOEOOPA3HBIM TBOPUYECKUH aKT, BEIOMpAst M3 MHOXKECTBA
BO3MOXKHBIX pellleHui — Jyuriee (A1 JaHHONW KOHKpeTHOM cutyanuu). O60-
CHOBBIBAs MIPEMMYIIECTBA CIPABEAJUBOM JKU3HU HAJ[ HEeCIpaBeJIUuBOM, Apu-
CTOTEJIb BBICTPAMBAET IIEJIOCTHYIO CHCTEMY (OPMaSbHO-TOTMYECKUX [JOKa3a-
TEJIbCTB, KOHCTUTYUPYIOIIYIO POJIb B KOTOPHIX UTPAIOT TPU KJIIOUEBIX TOHITHUA:
1eJb JKU3HHU, 61aro, MpUpoza YesoBeKa. B COBpeMeHHbBIX YCIOBUAX, OTMEYEeH-
HBIX OCO3HAHHWEM HeCcOCTOATENbHOCTH «IIpoekTa [IpocBellleHUsA» U aKTyaslb-
HBIM TTOVICKOM IPOAYKTUBHBIX aTbTePHATUB HAYIHO-PIIOCODCKON mapasurme
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MoziepHa, ¥ caM CTH/Ib MBIIIEHNs, U 6a30Bble TIPUHIIUIIBL U Jake HEKOTOPBIE
OT/IeIbHbIE TIOHATHUS apPUCTOTENEBCKOTO YUEHUS O CIIPaBEATUBOCTH OKa3alnch
CHOBa BOCTPEGOBAHHBIMU. B 4aCTHOCTH, BO3BPAT K apUCTOTENIEBCKOM TEIE0IO0-
YU ¥ KOMILIEKCHOMY TIOHUMAaHWIO TPUPO/IBI YeJIOBEKA JAET KITF0Y K YCIIEITHOMY
pa3peleHuio Jyaau3Ma IeHHOCTHBIX CYXX/AEeHUHN U «CyKaeHui dakTta». O6Imuii
BBIBO/ HAIIIETO MCCIEOBAHUSI: apUCTOTENEBCKAs TTapaiurMa ClipaBeAIuBOCTH
JlaJleKo He McYepriaja CBOW 3BPUCTHYECKUH MOTEHINAJ, M OHA MOXET OBbITh
VCIIEITHO TPUMeHeHa /IJIs PellleHNs COBPEMEHHBIX HayJYHO-UCCIEA0BATENbCKUX
3az1a4.

Pomnikov Oleg

THE PROBLEM OF DETERMINING THE THEORETICAL
AND METHODOLOGICAL FOUNDATIONS
ARISTOTLE’S TEACHINGS ABOUT JUSTICE

Aristotle’s doctrine of justice is an integral part of his ethics and political
philosophy, but at the same time has an independent meaning. Despite the his-
torical distance of two and a half thousand years, the interest in this part of the
practical philosophy of Aristotle is still not weak. There is no doubt that over
time interest in this teaching will only increase. Our confidence in this comes
from three main reasons: 1. High relevance of equity research. 2. New meth-
ods and techniques in the study of ancient philosophy, allowing to reconstruct
“the original layer” of the Aristotelian doctrine of justice, which has repeatedly
been subjected to distortions in the course of numerous translations and com-
mentaries. 3. A special type of rationality implemented in this doctrine. Aristotle
was not just put forward one of the exercises; he created a holistic paradigm,
largely determined the development of thought and the very course of the his-
tory of European civilization. Unlike Plato and his followers, Aristotle does not
hope to subdue the ideal social life, in relation to the external reality the model
by eliminating anything that does not conform to this pattern. Justice, in his
understanding, can only exist in the diverse reality of human relationships; al-
beit imperfect, contradictory, but a living, mobile, creative. Aristotle developed
his theory of dialectical thinker as a type of rationality. The truth, according to
him, is always “between”, and a diversity of perspectives enriches its content.
Man is able to do justly, and to make fair decisions in difficult situations because
of practical prudence — fronesisu. In emphasizing the leading role fronesisa
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in the moral life of man revealed one of the main theoretical and methodological
orientations of Aristotle — namely, his distrust of frozen, deprived of movement,
dead truths, expressed either in the form of Plato’s transcendental ideas, whether
in the form of an ethical imperative, requiring rigorous (and therefore blind, un-
conditional) compliance. Making Act, a person must not be guided by the finished
model, and to carry out a kind of creative act, choosing from a variety of possible
solutions — the best (for the given situation). In justifying the benefits of fair life of
the unjust, Aristotle builds a coherent system of formal logical proofs, constitutive
role played by three key concepts: the purpose of life, the good of human nature.
In the current context marked by the realization of insolvency “Enlightenment
Project” and the search for productive alternatives to current scientific and philo-
sophical paradigm of modernity and style of thinking itself, and the basic princi-
ples, and even some individual concepts of the Aristotelian doctrine of justice were
again in demand. In particular, a return to Aristotelian teleology and integrated
understanding of human nature is the key to successful resolution of the dualism
of value judgments and “judgments of fact.” The overall conclusion of this study:
the Aristotelian paradigm of justice is far from exhausted its heuristic potential,
and it can be successfully used to solve modern scientific and research tasks.

Pasun Anexcanop Bradumuposuu
JlokTop ¢pmnocopckux Hayk: mpodeccop, 3aBeAyoui kabeapoi
MoOCKOBCKUI rocyZapCTBeHHbIN yHUBepcuTeT UM. M. B. JlomoHOCOBa

BOITPOCBI 1 BO3PAXKEHNA I1. YEPYWIEH/ U1 IXK. CEPJIIO

B poxiazie paccMaTpUBarOTCA BOIIPOCH BOSHUKHOBEHUA MOpaJIU, TOKa3bl-
BaeTcs, YTO JJIsI TOTO, YTOOBI KaKKe-TO albTPyuCTUYecKre (pOpMbI MTOBEJEHUS
OBUTH 3aKpeTUIEHBI SBOJIIOIUOHHO B CTPYKTYPax roJIOBHOT'O MO3Ta ¥ TOPMOHAJTb-
HOH PeryJAIud, 3TOMY JODKHO IPeIIeCcTBOBATh IOBTOPAOIeecs OBeeHe,
00yC/IOBJIEHHOE MHBIMH, €llle He 3aKpeIUIEHHBIMU ellle TeHeTUYECKU OCHOBa-
HUAMU. MBI [ToJ1araeM, YTO MOPaJib, B CBOMX WCXOJHBIX OCHOBAHUAX SABJIAETCSA
KaK OB HEPACTBOPUMBIM OCTATKOM BIIOJIHE TPAKTUYECKOT0, SBOTIOIIMOHHO 00Y-
CJIOBJIEHHOT'O 3TOMCTUYECKOTO MTOBeZEHUA. DTO IMOBeJieHNE CBSI3aHO C OPUEHTA-
LMeli Ha OCHOBe uzleabHOro obpasa. Ho sajee, KOHEUHO SBOJIIOI[MOHHO MOTYT
3aKPEIUIATHCSI M TaKWe CTPYKTYPHI MO3Ta W TOPMOHAJIBHOM PEryIAINHU, KOTO-
pble OTpakaloT IMOCTOSHCTBO B OTHOIIEHUAX C WIeHaMM cBoed rpymmsl. Pac-
cMarpuBaeTcsa Takxke mosunua Jpx. Cepss 1Mo BompocaMm co3HaHus. Ilpu aToMm
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HCIOIB3YIOTCA BBeZleHHbIe /IK.CepieM NOHATUSA «MHCTUTYIIMOHATBHBIN GaKT»
U «paspeIB». B omume ot Cepiisi, MbI CIMTaeM, YTO TaK Ha3bIBAEMBbIH «Pa3phIB»
3aIl0JIHeH UCTOPUYECKH OOYCJIOBIEHHBIM COZEpKaHUeM, CBA3AHHBIM C YCTOH-
YUBBIMA MHPOBO33PEHYECKUMHY IIPe/CTAaBIeHUAMH, CUCTEMOM OOIeCTBEHHBIX
neHHocTel. KiroueBele cioBa: Mopasib, MO3T, CO3HAaHUE, OpPUeHTAllNs, Healb-
HOe, cB000/1a, HOPMa, IIeHHOCTb, Pa3pPbIB, MHCTUTYIIMOHAIbHBIN (aKT.

Ragzin Alexander

THE QUESTIONS AND OBJECTIONS
TO P. CHURCHLAND AND J. SEARLE

The presentation deals with questions of morality, it is shown that for any
altruistic behaviors were enshrined in the evolutionary brain structures and
hormonal regulation, this should be preceded by repeating the behavior that
caused by other, yet still not fixed genetically bases. We believe that morality,
in its original grounds is like an insoluble residue from quite practical, evolution-
ary conditioned selfish behavior. This behavior is connected with the orienta-
tion on the basis of an ideal image. But then, of course evolutionary can also
be fix such brain structure and hormonal regulation, that reflect the constancy
in relations with members of the group. The author also discusses the position
J. Searle on consciousness. We used Searle’s concept of “institutional fact” and
“gap”. Unlike Searle, we believe that the so-called “gap” filled historically due to
the content associated with sustained philosophical views, the system of social
values. Keywords: Morality, brain, consciousness, orientation, ideality, freedom,
norm, value, gap, institutional fact.

Pewemnuxosa MapuHa AnekcaHOposHa,

Yuxaues Anexcell FOpvesuu

MarwucTphl 2 Kypca

CaHkT-IleTepOyprcKuii rocyjapCTBEHHBIN YHUBepCUTET, PaKyibTeT
MEXAYHapOAHBIX OTHOIIIEHUH

[TPOBJIEMA MOPAJIU B TEOPUY MEXXKIYHAPOJIHBIX OTHOIIIEHUI

Tema MopanbHOCTU AeWCTBUMN IOJIUTHUKOB U TOCYAApPCTB YacTO IONaZaeT
B IOJIe 3peHus ucciaefoBareneil. B kakoli cTeneHU pyKOBOAUTENIN rOCyZapCTB
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COOTHOCSAIT CBOM JIEHCTBUS C COOOPKEHUAMY MOPAIU U STUYHOCTH? BO3MOXXHO
JIY BOOGI1IIe COCYIIeCTBOBAHNE MOPAJIH U ITOMUTHKU ? CyIleCTBYIOT JIU 06IIeyesio-
BedecKre HOPMBI MODPaJIH, OfMHAKOBbIe U 00s3aTe/IbHEIE JJIA BCEX FOCYAAPCTB?
OTH BOIPOCH! 3aHUMAIOT MHOTUX YYEHBIX, 0OpaINaomUXCs K TEOPETUYECKIM
ZebaTaM B MeXX/yHapOAHBIX OTHOIIEHHAX. B HacToAmEeM JoKIazie AeaeTcs Io-
TIBITKA MIPOCIEeUTh, KaK TeMa COOTHOIIeHNA MOpalyu U MOJIUTUKU pacKphbiBa-
eTcsA IIaBHBIMU YYaCTHUKAMU BCeX «OOJBIINX CIIOPOB» B TEOPUH MEXAYHAPOJ-
HBIX OTHOLIEHUH — ITapaJurMaMu. ABTOPBI IIPUEPKUBAIOTCA KIacCUGUKAIIUN
«DOJIBIINX CITOPOB» B TOM BU/IE, KaK OHA JaéTcs eTepOyprcKUMU HCCIeloBaTe-
snsimu (B. H. KonsiiieBbiM, A. A. CepryHUHBIM), T. €. TIO YeTHIPEM leGaTaMm.
OTtMeTuM, 4TO BTOPOH 3Tan passuTua TMO — cnop Mexay TpaJuliioHa-
JiicTaMu ¥ buxeBuopuctamMu B 1950-e rr. — uMest 1o 601blIel 9acTh METOZO-
JIOTHYECKOe COZepKaHKe, IOITOMY B HACTOAIIEM COOOLIEHN! OH IIPeZCTaBIeH
B CyILIECTBEHHO MeHblIIel creneHU. JInbepanusMm-ugeanusM, cHOpMUPOBaB-
muiics KaKk Habop CXOAHBIX wiel u TekcToB B 1920-30 rr., oTinyaics Bepoi
B HJealbl COTPYAHUYECTBA MEXAy roCyAapCTBaMU U MHUPHOIO pas3pelleHud
CrIopoB. JIubepassl TeX JIeT aKTUBHO YIIOBAIM Ha MeXaHu3Mbl Jlury Hanwii, pas-
YMHYIO IDUPOZY YeJioBeKa, HeXkeJlaHhe BocKpecaThb y»Kachl [lepBoit MupoBoi
BOIHBI. K Bompocy Mopay OHU HOZOLUIH BIUIOTHYIO, HO ITOKa 6e3 11eIOCTHOHN
TOYKHU 3PEHUA: NPOCIEKUBAJCA JUIIb HappaTUB, YTO JeWCTBUA IMOJUTUKOB
U TOCYZapCTB ZO/DKHBI COOOPA30BBIBATHCA C HEKUMH OOIIETIPUHATHIME HOP-
MaMH¥ ITUBWIN30BaHHOTO 061ieHus. [Tocie Kpaxa MeXBOEHHOT'O MUPOYCTPOH-
CTBA Ha ClLIeHy 3aCTyNWI KJIaCCUYeCKUH OMUTUIeCKUi peannsM. /[Ba U3 MecTu
IIPUHIUIIOB, cHOPMYIHMPOBAHHBIX €ro Iarpuapxom, I'. MopreHray, HalpsAMYyIO
KOCHYJIMCb MOpasy. PeamycTel MOCYUTAH, YTO FOCYAapCTBO He MOKeT PYKOBOZ-
CTBOBATHCSA B CBOUX JIEHCTBUAX COOOPAKEHUAMY BBICIIEN CIIPABEATUBOCTY WK
YHUBepCaJIbHBIX lleHHOCTel. HanpoTus, ero e[uHCTBeHHAsA MOPab — yMepeH-
HOCTb, OCTOPOKHOCTb IIPH TIOC/IE0OBATENBHOM COOJIIOleHNY NHTepecoB. I1pes-
JIOKUTh YHUBEPCATIbHYIO MOPaJIbHYIO CUCTEMY He MOXXET HU OJHa CTpaHa: OHa
JIVIIb BBIZIAET COOCTBEHHYIO MOPAJIb 32 TAKOBYIO. He CIIMIIKOM BETUKO pPacXox-
JleHHe C 3TUMH HeIMU OBUIO U y MTO3IHUX ITOKOJIEHUH peaincToB, chOpMUpPO-
BaBIINX «HEOpeaJUCTUYecKUil» Jlarepb: CTaBKa Ha HallMOHaJbHbIE NHTEPECHL,
QHAPXUYHOCTh MEXAYHApPOAHOMN cpefbl IPU HEBO3MOXKHOCTHU PeryInupOoBaHuA
KaKUMHU-TNO0 OOLIMMM IpaBWIaMH{, B T. 4. ¥ MOPJIbHBIMH, COXPaHWIAC.
B 1970-e 1T. c pacpocTpaHeHUeM U/el «paspsaaKu» B MEXAYHAPOJHBIX OTHO-
IIeHUAX TOABWICA €eIlé OAMH YYaCTHHUK CIIOPOB — HeoJaubepanu3M. ABTODEL,
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paboTaBiive B 3TOM HamlpaBJIeHWH, BOCCO3JaTN 6arak CBOWX MpEALIECTBEH-
HUKOB B IIEPBOU MOJIOBUHE CTOJIETHSA, HO 110 BOIIPOCY MOPAJIH 3allLIH JaJIbIIIe.
Heonubepasbl ykazaiu Ha HaIUIUe [EHHOCTEH, IyXOM KOTOPHIX JO/IKHBI OBIThH
TIPOHUKHYTHI IEACTBUSA COBPEMEHHOTO I'OCYZapCTBa: B3aUMOBBITOZHOE COTPY-
HHMYECTBO, 3all[UTa IIpaB U CBOOO/ Yesl0oBeKa, YBaXKEHNE K HOPMaM MeXXK/yHa-
poaHoro mpasa. JleficTBUA rocyZapcTB, TaKUM 006pa3oM, MOXKHO COOTHOCUTD
¢ MeX/IyHapOAHOW MOpasbio, 0biielt Ayt Bcex cTpaH. CiaeoBaHUe STUM H/ie-
aJjlaM JI0JDKHO TTPUBECTH K HOBOMY COCTOSTHHIO MUPA: B3aUMO3aBHUCHMOCTH, Jie-
MOKPaTHYeCKOMY MUPY U T. [1.

B 1980-90-€ IT. BBI30B «HEOKIACCUYECKUM» HapagurmaM 6pocul ux 006-
WY COTIEPHUK —TIOCTIIO3UTUBU3M. DTU aBTOPHI, PEIKO aCCOLMUPYS APYT ApyTa
C KaKOW-T1bO Teopuel, MOABEPIVIN PE3KON KPUTHKE «PaIl[MOHATHUCTUYECKII»
xapakTep Bcex mapaziurM. OHM TPeAJIOKWIN PYKOBOJACTBOBATbCA WAEAMU
006 MppalMoHaTbHOCTU KU3HU, BpeJie 000U repapxuu, TeM 6osiee rocyaap-
CTBEHHOM, TIIETHOCTHU PETYTHUPOBAHUA MEXIYHAPOJHBIX IPOIECCOB. B ormke
UX TIOJIOXKEHU O PeJIITUBU3ME JIF0O0T0 3HAHUS, KpaliHeM IIparMaTusMe U cyob-
€KTUBU3ME TIPOYTEHUS TEKCTa MOpajb NMPEeACTaéT He 6ojiee YeM BBIZYMKOM.
Jluib conranbHble KOHCTPYKTUBUCTBI MIPEJIOKUIN Gojiee-MeHee 1IeJI0CTHYIO
HJEI0 O TOM, UTO JIF060€e coIuaIbHOe BIeHNE (CIeZ0BaTENbHO, M MOPAJb) «CO-
6upaeTcs» 0OIIEeCTBOM B TOM BHZIE, KaK 3TO OIPEAEIAETCA TEKYITUMU COI[UAIb-
HBIMH XapaKTEePHUCTUKAMHU.

Wtak, Ha Tekymuii MoMeHT B TMO He BbIpaboTaHO KOHCEHCYCa, KaK COOT-
HOCATCS MOPaJib U MMOJUTHUKA. [10JTHee BCETO 3Ty TEMY OCBETWIN HeoMubepastsl,
OXOTHO TPU3HAB CYyIEeCTBOBAaHWE MEXKAYHAapOAHOU Mopaiu (IleHHOCTeH) Kak
uaeasa s Bcex cTpaH. IIpeieThHO KOHKPETHBIMU OKa3aInCh (HEO)PeaiCTHI,
YTBEPXKJAIOMINE, YTO MOPAJh Yy KAXKJOT0 rOCyZlapcTBa OfHA — UHTepecH (4To
BEZIET K YCIIENTHOMN peasn3aliii UHTEPECOB, TO U MOXKHO CUUTATh MOPAJIbHBIM).
JlaibHeMIIIero mporpecca CerofHs caeAyeT OXUAaTh OT KOHCTPYKTUBUCTOB, TO-
JOLIEIINX Yepe3 Uel 0 «COOpKe» JMI000H Hier WIN IIEHHOCTH K IIyOOKOMY
BOIIPOCY, CTATUYHBI I MOPaJIbHbIE HU/I€aJIbl I TOCYZapCTBa Ha BCEM MIPOTSIKeE-
HUM €T0 UCTOPUU, He MEHAETCS JIM UX CoZilepyKaHue B 3aBUCUMOCTH OT IOOe/bI
onpezieIEHHON U/IE0IOTHH, CMEHBI PEXKHMA.
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Reshetnikova Marina, Chikhachev Aleksei
MORALITY AND INTERNATIONAL RELATIONS THEORY

The issue of morality in political actions is often present in academic studies.
To what extent do decision-makers refer to moral and ethical patterns? Is the co-
existence of morality and politics possible? Do moral norms (common for all na-
tions) exist? These questions are really provocative for IR theorists. In this article
we try to observe how the issue of political morality is interpreted by major ac-
tors of IR debates (paradigms). Our methodological point is that there were four
“grand debates” even if the second one, between traditionalism and modernism-
behaviorism, essentially was about the ways and approaches to get scientific
knowledge in IR studies (and that is why it is hardly involved in this report).
The first theoretical approach, liberalism-idealism (1930s) was a sum of con-
cepts and texts rather than integral paradigm. However, an intellectual heritage
of its authors is coherent: the accent on international cooperation, international
law and institutions, peaceful resolution of conflicts. Also, they made a certain
step to the issue of morality in politics highlighting the rationality of human na-
ture and civilized norms of state interaction. After the clash of interwar order,
it is political realism which is rapidly rising. H. Morgenthau formulates its six
basic principles. Among all, he postulates that there is a single valuable category
for each state — national interest, and any common moral system is impossible
to build. If some country tends to establish a set of universal ideas, it anyway pro-
motes its own interests. This point of view stays similar for neorealists too: their
main category “international system” does not mean the refuse from anarchic
world order (K. Waltz, R. Gilpin and others). In 1970s, when the ideas of détente
gained a growing popularity, neoliberal view refreshes IR theory rethinking the
heritage of previous year’s idealism. Also, neoliberal authors crucially develop
the research of “morality-politics» dichotomy. They argue that in international
relations there are some universal values: human rights, mutually beneficial co-
operation, international law, peace — evident and reasonable for any country.
Hence, international morality does exist, and the states should behave accord-
ingly this system of norms. As a result, the world order should come to a state
of interdependence or even democratic peace (J. Nye, R. Keohane, A. Moravcsik
and others). In last two decades of the XXth century all neoclassic paradigms
fight with a common rival — postpositivism. This new party vigorously criti-
cizes their “rational» nature assuming that any order, especially state hierarchy,
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is useless. Considering postpositivist accent on relativism, radical pragmatism,
subjectivism of any knowledge the morality is no more than a fiction (R. Rorty,
R. Walker and others). Only social constructivists propose a coherent approach
to consider any societal phenomenon including moral norms as a “construct» ex-
plained by social context (A. Wendt, N. Onuf). Today there is no dominating view
on the correlation between morality and politics. Neoliberals were very strong
on this issue using the concept of universal values. On the contrary, (neo real-
ism was based on the assumption that national interest is a supreme moral rule
for any state. We believe that constructivist theory could be even more success-
ful on the topic if it combines the issues of morality and ideology, morality and
regime changes.

CasguHa Onbea BnadumuposHa
Kanauzar ¢prmocodckux HayK, CTapUINH MPENOAaBaTeNb
PoccuiicKuli YHUBEPCUTET APY:KOBI HAPOZIOB

[MTPOPECCUOHAJIBHAA 3TUKA 11 COLJAJIBHAA OTBETCTBEHHOCTD
(HA ITPYIMEPE «IU3AVIH 11 PEAJTbHOT'O MU PA» B. [TAITAHEKA)

B 1971 rogy BhIIUIA B CBET paboTa aMepPUKaHCKOTo An3aliHepa Bukropa
[Namaneka «/[u3aiiH 4715 peaIbHOIO MUpa». B KHUTe oTpakeHa MO3UIIMA aBTopa
OTHOCUTEJIBHO POJIY IM3aliHepa B COBPEMEHHOM MUpe, ero B3IIAAI Ha Tpodec-
CHOHAJIBHBIN ZIOJIT IPOMBIIITIEHHOTO Ju3aliHepa, a TakXKe ero CoIHaJbHyIo OT-
BETCTBEHHOCTb. [lanaHek MOHUMaeT JU3aiH JOBOJIBHO MIMPOKO: 3TO U AU3aliH
WHTEPHhEPOB, MIPEAMETOB JOMAIIHErO 00UX0/a, 3TO AM3aliH MAIlWH, JAEeTCKUX
IUIOIIAZIOK, PAJUOTIPUEMHUKOB, T. €. MaTEPUATbHBIX UCKYCCTBEHHBIX 0O'bEKTOB.
[TanmaHeK CYMTAET, UTO AU3alHED CO3ZAET cpesy OOUTAHUS YeloBeKa, KOTopas
BJIMSIET HA CAMOTO YeJIOBeKa, ero 06pa3 MbIC/IEH, y4acTByeT B BOCIIUTAHUU TIO/-
pacrarolero noxosneHud. [loaToMy comuanabHas OTBETCTBEHHOCTD AW3aliHepa
OYeHb BEJIMKA, OT €r0 paboThl 3aBUCUT BEKTOD YETOBEYECKOTO PAa3BUTHS, O1a-
romojyure Jrofeil. Bed geATenbHOCTb Au3aiiHepa JOMKHA OBITH HallpaB/eHa
Ha TO, KaK cZleJlaTh MUP JIy4llle, Ha 60pb0y ¢ COIUANBLHBIMU MPOOIEMaMU, TIO-
MOIIb UHBAIWJAM U T. [

B. [NamaHeK CYMTaeT HEJOIYCTUMBIM paboTaTh HaZ IIPOEKTOM, ILIeTh KO-
TOPOTO OTPAaHUYUBAETCS MOJIyYeHWEM MPUOBUTM C MPOJAXXW TOBapa, COo3/ja-
HUEM «MWIBIX BellWdyeK» /i1 u3baioBaHHOro mnoTpebutesns. CouuanbHas
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OTBETCTBEHHOCTb /IM3aliHepa COCTaBJAET PO €ro MPopEeCCHOHAIBHON STUKHU
u GopMUpyeT NIPUHIUIIH TPOdECCUOHATBHON AeATeTbHOCTY An3aiiHepa. K oc-
HOBHBIM IIPUHIIUIIAM JIeITeTbHOCTH Au3aliHepa OTHOCATCA: SKOHOMUA MaTepu-
aJIoB, UCIIOIb30BaHNeE Oosee JeIEBBIX MaTEPUATIOB, €CJIU 3TO BO3MOXKHO; HC-
MOJIb30BAHNE MAaTepPUaloB, KOTOPbIE MTPOU3BOAATCSI B PErHOHE MOTPebIeH s,
y4JacTHie T'PYII JioZel B pa3paboTke (HampuMep, cekperapeil — B pa3pabort-
Ke opUCHOTO CTy/a); paboTa Au3aiiHepa «B MOJAX», a He B oduce. Omupasch
Ha «/l13aifH 71 peaJbHOT0 MUpPa», MOXKHO CZe/IaTh BEIBOJ, YTO COIMaIbHadA OT-
BETCTBEHHOCTD U TPOGECCHOHAIBHBIHN J0JIT HEPa3PhIBHO CBA3aHBI MEX/y COO0H
B mpodeccuu ausaiiHepa. MBI ojlaraeM, 9To 3TOT IIPUHIIUI MOXHO C YCIIEXOM
9KCTPAIOJINPOBATh Ha APYTHe IPOpeCCHH.

Savvina Olga

PROFESSIONAL ETHICS AND SOCIAL RESPONSIBILITY
(AN EXAMPLE OF “DESIGN FOR THE REAL WORLD” BY V. PAPANEK

In 1971 the book “Design for the Real world” by Victor Papanek was pub-
lished in New York. The book illustrates the author’s opinion about the role
of designers in the modern world; his views of the professional duty of a designer
and the social responsibility of the profession. Papanek understands the design
in a broad sense: this is an interior design, a design of household items, cars, play-
ground or radios, i. e. material artificial objects. Papanek argues that a designer
constructs the habitat of the human population, that influences on a human,
his or her mindset and takes part the education of the next generations. That
is why the social responsibility of designers is very important, the vector of hu-
man evolution, well-being of people depend on designers’ work. The designer’s
activity must improve the world, solve social problems, help disable people and
etcetera. V. Papanek is sure that it is not permissible for a designer to work on the
project, when the aim of the project is only profit on its sale or developing of nice
things for spoiled customers. The social responsibility of a designer is the core
of his professional ethics and it forms the principles of designers’ professional
activity. The main principles are saving materials, usage of cheaper materials if
it is possible; usage of the materials which have been made in the region where
the product will be consumed; the participation of future customers in the prod-
uct development process (for example, secretaries participate in development
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of an office chair); the work outside office. Based on “Design for the Real world”
we can conclude that the social responsibility and professional duty are inextri-
cably linked in designers’ work. We argue that this principle can be transferred
to other profession.

Canodaxosa Jlvoomuna BopucosHa
Kanguzar dunocodckux Hayk, Ao1eHT Kadeapsl punocoduu
HoBocubupckuii rocysapcTBEHHBIN TEXHUIECKUN YHIUBEPCUTET

METO/IOJIOTYECKWI [TOTEHLIMAJI MIHTETPATUBHOTO [TO/IXO/IA
KTIPOBJIEME HOPMOT'EHE3A B BMO2TUKE

BuosTuka, ABIAACH NPOCTPAHCTBOM MEXJUCHUIUIMHAPHOIO JAWCKypCa,
HY)XJaeTcs B 0COO0I MeTOZOJIOTUY SKCIIEPTU3EL 1 HOPMATUBHOT'O PEryJIpoBa-
HUA GMOMeUIIMHCKUX HCCIeA0BaHUH U BHeIPeHUA 6OTeXHOMOI M. VICKOMBII
MeTOZ0IOTUYECKHH amnmnapar Jo/bKeH 001aaTh TPaHCAUCIUIUIMHAPHBIM CTaTy-
coM, a ero paspaboTka MOXeT OBITh PeaTr30BaHa C IOMOIIBI0 GHIOCOPCKOTo
noaxoza. [IocKkoIbKy GMO3THKA HOCUT HOPMAaTUBHBIN XapaKTepP, METOZOIOTH-
YeCKH 3HAaYMMBIMU, B IIEPBYIO OYepeZib, OKa3bIBAIOTCA BOIIPOCH GOPMUPOBAHUA
Y CTAHOBJIEHUA HOPM. B fIoK/Iazie paccMaTpUBalOTCA OCHOBAHUA UHTEIPATUBHO-
ro nozxoza K mpobsieMe HOpMOreHe3a B OMO3THKe U COOTBETCTBYIOLIE STOMY
[IOZIXOZy METOZOJIOTMYecKre MPUHLINIBL. PazpaboTka u anpobanus npeziara-
€MOH TeOpeTUIeCKOM MOZEeNN OCYIIECTBIAIOTCA IIpU GUHAHCOBOH IOAJEepIKKe
PI'H® B pamikax mpoexTta N2 14-03-00173 «®umocodcro-MeTon0I0TMIeCKUN
aHaJIN3 HOPMAaTHUBHBIX OCHOBAHUN OHMOITHKM».

B03MOXHOCTb HHTErPaTUBHOTO 110ZIX0Ja K BOIIPOCY O IIPUPO/ie HOpMaTUB-
HOCTH yCMaTpHUBaeTcs B 0OpalleHUy K aHTPOIIOJIOTUIECKOMY CMBICIY JIFOOBIX
npejcTaBaeHui 0 HopMe. YesoBek IpU 3TOM paccMaTpUBaeTcs KaK YHUKaIb-
HBIH POJ Cyllero, CBepXcaoXKHadA JUHaMHU4YecKas CUCTeMa, CocoOHad 3a c4eT
crienuduyeckoro crocoba CTpyKTypUPOBaHUA OMOIOTUIECKOr0 U COLIUAIBHOTO
BBIXOZUTD 32 PaMKU JeTepMUHALUK TOTO U JPYroro M cosziaBaTb W/ealbHYI0
peasbHOCTb, B TOM 4HcjIe obpa3 caMoro cebs B MUpe. DK3UCTeHIMaIbHOe 00-
HapyxeHHe cebs KaK CyObeKTa OZHOBPEMEHHO «B MHUpPe» U «BHE MHPa» POXK-
JaeT MOJJIMHHO YeJIOBeYeCKHUI OIBIT COOTHECEHHUs CYIeCTBYIOIIEro, J0/KHOTO
U BO3MOKHOT'O. DTOT NTapaZOKCaIbHBINA OIBIT ONpeZe/eHHOCTH / Heolpe/JeleH-
HOCTH BOIUIOIIAeTCA B HOPMAaTHBHBIX IIpe/CTABIEHUAX, ABIAIOMINXCA OJHUM
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U3 pe3y/IbTaToB CIelliaIbHBIX YCUINN YesoBeKa 110 caMOoOoIIpe/ie/IeHUI0 U YIIo-
PAZOYMBAHUIO CBOEro OBITHA. [IOCKONBKY peasusyeT STH YCWINA YelIOBEK
B OIpe/ie/IeHHBIX KYJIbTYPHO-UCTOPUYECKUX YCIOBUAX, TOCAeHNE BBICTYNIAIOT
KaK /IeACTBUTENbHOCTD, HAJMYHBIN [TOPAZOK U IPOIlecc, NIpUJAIONIUN HopMa-
THBHOCTH HEKOTOpOe OrpaHUYeHHOe coZiepykaHue. B ncTopruuecky KOHKPETHOM
COOOIIIeCTBE 33/JaI0TCA YIKE CO3/IaHHbIE TPeAbIAYIMMU TOKOJIEHUIMU 00I1Ie3Ha-
YMMBIE aHTPOIIOJIOTUYECKHe OPHUEHTHPHI, 3HAKOBBIE GOPMBI HOPMATHUBHOCTH.
OznHaKo Ky/lbTypa, B CWIy CBOeU 3HAKOBOM IPUPOJEI, He TOJIBKO JIOIyCKaer,
HO U MHUIIUMPYET BapuabelbHOCTh NOBEJEHU IIPY YCBOEHUU U OCBOEHUH TeX
WM UHBIX HOPM. I103TOMY y>Ke B paMKax OZHON KyJIbTYPBl GOPMUPYIOTCA Pas-
JINYHBIE «KU3HEHHbIe MUPBl», B3aUMOZEHCTBHE KOTODBHIX OOYC/IOBIMBAET K3-
MeHEeHUs B CYIIeCTBYIOIEM IopsaKe. YeM pa3sHooOpasHee W CJIOXKHEee CeMaH-
THUYECKOE IIPOCTPAHCTBO KYJBTYPBL, TeM OBICTpee U 3HAuWTeIbHee MEHSIIOTCI
HOPMAaTUBHbIE TIPE/ICTABIEHUs, M TEM OCTPEe OIIYIIAeTCs YeJOBEKOM IOTpPe6-
HOCTb B OIPEZEIeHHOCTH I'PaHUI] JODKHOrO. BHO3THKA KaK TeOpeTHYeCKUH
JVICKyPC U IIPaKTHKa HOPMATHUBHOTO PeryJnpoBaHUA BO3HUKAET B TaKOH coLlu-
OKYJIBTypHOU CUTYallUU.

Hopmorenes, MOHATHIN KakK CTaHOBAIIeecs B AUCKypce YeloBedecKoe ca-
MooIIpezie/ieHre CBOero IPOTUBOPEYHNBOr0O OBITHA B MUpe, CTpEMAILIEecs C 0-
HOU CTOPOHBI, K BBIXOZY 3a IIpeiesibl HAINIHOTO OBITHA, C APYTOH — K COXpaHe-
HUIO COOCTBEHHOU WAEHTUYHOCTH, B T. Y. KYJIBTYPHOM, II03BOJIIET BUAETH STOT
TIpoliecc B pa3INYHBIX U Jake IPOTHUBOIIONIOKHBIX ITpoeK1uAx. HopMmoreHes Mo-
JKeT GBITh PACCMOTPEH KaK A€ TEpPMUHUPOBAHHBIH, IPHYEM, Ha Pa3HbIX YPOBHAX
(1oTpe6HOCTD, KY/IBTYpPa, BIACTh, I3bIK), TAK U CIyYalHbIN (CHHEpPreTHYeCKUi
a¢bdeKT B3auMOZeNCTBYA) ; KaK HEIIPEPhIBHBIN B CBOUX N3MEHEHUAX (TIOCTOSH-
Has MHTepIipeTanysa HOPM TeMU, KTO alleJUIMpyeT K Hel), TaK U AUCKPETHBIN,
Yyepes IpephIBaHMe IIOCTEIIEHHOCTH B KPU3UCHBIE MOMEHTHl. OO'beKTUBUCTCKUE
U cyOBEKTUBUCTCKIE TOAXO/B! B TPAKTOBKE HOPM MOXXKHO PacCMaTpHUBaTh KaK
B3aMMO/IOIIOTHUTEIbHBIE. DKCIIePTH3a U JUArHOCTHKA IIPOLeccoB TpaHchop-
Malyuy HOPM ¥ COOCTBEHHO HOPMATUBHBIX PellleHUl TpeOyeT MHTErpaTUBHOIO
II0AIX0/ja, He OrpPaHWYeHHOI'0 paMKaMU BJIACTHOTO Auckypca. PopmuposaHue
U oOCy’KZeHHe HODMAaTUBHBIX IIpeCTaBIeHUH — NPUHIUIINAILHO He3aBep-
LIIEHHBIM TIPOIlecc, COCTABIAIOIINK coZiepkaHe OM03THKHU. Bompoc o HopMa-
THUBHOCTU aKTyaJIM3UPYeTCs KOKABIM pas, KOIZa PaCIIUPATCS BO3MOKHOCTH
Y Ipo6JIeMaTHU3HUPYIOTCA IIpe/iesIbl YeJIOBEYHOCTH.
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Sandakova Ludmila

METHODOLOGICAL POTENTIAL OF THE INTEGRATIVE APPROACH
TO THE ISSUE OF GENESIS OF NORMS IN BIOETHICS

Bioethics, as a space of interdisciplinary discourse needs special method-
ology for the expertise and statutory regulations of biomedical research and
implementation of biotechnology. The sought methodological apparatus should
possess transdisciplinary status, and can be developed with a philosophical ap-
proach. Since bioethics is normative, first of all, the issues of formation and es-
tablishment of norms are methodologically relevant. The report examines the
base for the integrative approach to the genesis of the norms in bioethics and
the related methodological principles. Design and testing of the proposed the-
oretical model are being accomplished with the financial support of the Rus-
sian Foundation for Humanities, the project N2 14-03-00173 “Philosophical and
methodological analysis of the normative foundations for bioethics”. Possibility
of an integrative approach to the question of the nature of normalization is seen
in the reference to the anthropological sense of any notions of the norm. Man
is regarded as a unique kind of things in existence, a super dynamic system due
to specific ways of structuring biological and social capable of going beyond the
limits for determination of both of them and creating an ideal reality, including
the self-image in such world. Existential discovery of oneself as a subject at the
same time “in the world” and “outside of the world” results in a truly human ex-
perience of relating of what really exists, what has to exist, and what may exist.
Such paradoxical experience of certainty/uncertainty is embodied in the regula-
tory notions, which is one of the results of the special effort for self-determina-
tion and human ordering of his / her existence. Since a person is implementing
these efforts in specific cultural and historical conditions, the latter appear as
reality, existing order and process, giving a limited content to the normaliza-
tion. In particular historically defined community, the universally valid anthro-
pological landmarks, iconic forms of normalization have already been created
by the previous generations. However, culture, because of its iconic nature, not
only admits, but also initiates the variability of behavior in the process of ac-
quisition and internalization of the certain norms. Therefore, even within the
same culture the different “worlds of life”, which interaction causes changes in
the existing order, can form. The genesis of norms, understood as human self-
determination of his controversial life in the world, seeking, on the one hand,
a departure from the present being, and on the other hand, preservation of one’s
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own identity, including cultural, taking place in the discourse, allows you to
see this process in a different and even opposing views. The genesis of norms
can be considered as deterministic, at various levels (necessity, culture, power,
language) and at the same time random (synergistic interaction effect); as con-
tinuous in its changes (constant interpretation of the norm by those who appeal
to it), and discrete, through break in continuity in the times of crisis. Objectivist
and subjectivist approaches to the interpretation of the norm can be regarded
as mutually supplementary.

Cepzees AnexcaHdp Cepeeesuu
AccucrteHT
CankTt-IleTepOyprekuii rocyiapcTBeHHBIN YHUBEPCUTET

[TPOBJIEMA MHTEJUIEKTYAJIBHOM COBCTBEHHOCTU
B LIM®POBYIO 2I1IOXY

BypHoe pa3BuTHE COBpeMEHHBIX HHPOPMAIOHHO-KOMMYHUKAIMOH-
HBIX TeXHOJIOTMI PHHEeCJIO HaM He TOJbKO JONOJHUTeIbHbIe IIPeUMYIecTBa,
HO TaK)Xe TIOBJIEKJIO 3a co00I ONpe/ieJIEHHOTO POZia U3JEPXKKU, OHO U3 TaKUX
MOOOYHBIX ABJIEHUHN 3TO Pa3MbITHE TPAAUIIMOHHON IPAaBOBOM CUCTEMBI 3aIUTHI
OTHOCUTEIbHO UHTEJIEKTYaTbHON COOGCTBEHHOCTH.

dutocodckas aprymeHTanysa B 3TOHM cdepe CTPOUTCA Ha HECKOJIBKUX TEO-
pUsIX, HO TJIABHBIM 06pa3oM Ha TEOPUM €CTECTBEHHOTO TpaBa, pa3paboTaHHOMH
anrmiickum ¢unocopor XVII Beka [koHOM JIOKKOM, KOTOpas BIIOC/IEACTBUU
CTaja paclIpoCTPaHATHCA M Ha IPOAYKTHl WHTE/UIEKTYaJIbHOM /JeATelbHOCTHU.
OzHako nmpuxof UGPOBBIX TEXHOJOTHH B Pa3bl OCIOXKHWI cuTyanuto. U, eciu
PpaHbllle SKCTPATIOJIALMA 3TOH TEOPUH N03BOJIIA 3¢ (GEKTUBHO pa3peniaTs Cyllle-
CTBYIOLIUI KPYT BOIIPOCOB, TO ceifyac y:ke HeT. AKT KOIIMPOBAHUA U BOCIPOU3-
BeJIeHUsI TOM WM MHOM MHGOPMAaLNH, eCc/Ii peyb He UAET O €€ KOMMepYeCKOM
WCIIO/Ib30BaHUH, €/[Ba JIU BOCIPUHUMAETCS KaK YTO-TO HE3aKOHHOE, 6oJiee Toro,
9TO peayM3alys IPsSMOro HaIllero IpaBa — IIpaBa Ha CBOOOAHBIN ZIOCTYH K MH-
dopmanmy. CKIaZpIBaeTcsa JOBOJIBHO HEOAHO3HAYHASA CUTYAIINA, C OZHOM CTOPO-
HBI, B 00J1aCTU MHTEJUIEKTYaJIbHON COOCTBEHHOCTH Ha LH(POBBIE TPOM3BEAEHNU
TIPOUCXOAUT MHOKECTBO HapyILeHUM, ¢ APyrod, NpeAlpUHUMaeMble IOIbITKA
YX 3alUThI IPUBOJAT K €Ilé OoJiee yAPYyYaoIUM U eYalbHbIM TOC/IEICTBUAM,
CyllleCTBEHHO OTrpaHWYMBas B IIpaBaxX CaMUX II0JIb30BaTelel, yyke HallpsAMYIO I10-
cAras Ha Ux GpyHZaMeHTaIbHbIE IPABa, U 33/laBasi [IeHHOCTHBINA KOHQJIMKT.
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B moxsaze Mbl paccMoTpuM Guocodckrie U HpaBCTBEHHBIE aCIIEKTHI MH-
TEeJIEKTYalbHON COOCTBEHHOCTH B IUQPPOBYIO 3IOXY, CYIIECTBYIOIINN KPYT
npobyieM, 1 BO3MOXKHBIE MOZEH JJIsI UX Pa3pelleHus.

Sergeev Alexander
THE ISSUES OF INTELLECTUAL PROPERTY IN THE DIGITAL ERA

Rapid development of technology has brought us not only benefits, but also
some kind of problems. One of these is dissolution the borders of the traditional
system of legal protection of intellectual property.

The philosophical argument in this field of knowledge is based on several
theories, but mostly on the theory of natural law developed by the English phi-
losopher John Locke of the XVII century. This theory became extended to in-
tellectual property products later. However, the digital technology complicated
the situation at our time. And if before the extrapolation of this theory gave
us the possibility to solve the existing range of issues, now it is not possible.
The act of copying and reproduction of certain information is hardly can be
named as something illegal in the way we are talking about non-commercial
use of information. In fact we are realizing our direct right — the right to free
access to information. But at the same time it is complicated situation. On the
one hand in the field of intellectual property in the digital product there are a lot
of violations. On the other hand, the attempts to protect them led to frustrat-
ing and tragic consequences, significantly limiting fundamental human’s rights,
and setting the value conflict.

In this report we consider the philosophical and moral aspects of intellec-
tual property in the digital age. We also discuss the existing range of problems,
and some models for their resolution.

Coxonos Anekcetl Muxailnosuu

JoxTop ¢rnocodcKux HayK, JOLEHT,

npocl)eccop C BO3JIOKEHHBIMU 06HSaHHOCTHMH 3aBeJyrouiero Kacl)e/znpoﬁ
CaHkT-IleTepOyprckuil rocyjapcTBEHHBIN YHUBEPCUTET

HALIMIOHAJIBHOE CAMOOIIPEJIEJIEHUE KAK LIMBVUIM3ALIVIOHHBIN
[TIPOTECT BUOITOJIUTUYECKOI CTPATETUU *

KOH(l)J'II/IKT HHBHHHSaHHﬁ, pasMbIIUIEHVA O KOTOPOM IIOABWINCH e€Ie
B IIPOIIUVIOM BE€KE, B Ha4YajJl€ HbIHEHIHEr'o CTOJIETHUA HadaJl OCYHIECTBJ/IATbCA
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B ITOJTHOM Mepe. XOTs B/ i OyZeT MPaBUIbHBIM CYUTATh, YTO HBIHEITHHE 060-
CTpeHVEe B MEXyHAapOJAHOU TMOJUTHKE SIBJIeHHe UCTOpudecku HoBoe. CoBep-
[IEHHO OYEBHHO, YTO ITUBMIM3AIIMOHHOE IIPOTHUBOCTOSHUE CTAJO0 HEOTHEM-
JIEMOH 9aCThI0 MUPOBOM UCTOPUU C TOTO MOMEHTA, KOT/IA €alTUTaTUCTHIeCKasa
WHUIMATHBa OyprKya3HOro o0InecTBa BHIILIA 3a MpeAesbl 3araJHol EBPOIIHL.
«KojoHHUa/ibHast PEKOHCTPYKIMSA» MHPOBOTO coobInecTBa GaKTUUYECKU IIpe-
TeH/I0BaJIa Ha I[UBIIN3AI[MOHHYIO FeTeMOHUI0 3amazia Mo OTHOIIEHUIO KO Bce-
My OCTaJbHOMY MUpY. [IpudeM, OZHUM U3 IPUEMOB, IIPUMEHSIEMbIX KaIluTa-
JINCTUYECKUMHU JIepyKaBaMU JJI JOCTHKEHUS CBOEH Iieyin, ObLIa TPaHC/IAIUA
JubepasbHO-IEMOKPATUUECKUX H/I€ATOB IO/, MPUKPHITUEM JeKIapaTUBHOTO
VTBEPXKAEHUS HAI[MOHABHBIX CyBEPEHUTETOB. Ha IepBhIii B3IV MOKET IIOMa-
3aThCs, UYTO Peyb JeHCTBUTETHHO IIUIA O 6JIAaTOPOAHOM, TYMaHUTAaPHO-TIPOCBETH-
TeJIbCKOM ZiesiTeNlbHOCTH. OIHAKO, PE3y/IBTaTOM CTaJIO MOAYMHEHNE BCEX BHOBb
CO3JaHHBIX HAIIMOHAJBHBIX 0Opa30BaHUi I7I00aTbHON (UHAHCOBOM CHCTEME,
PaHXUPYIOIIeH CTPaHbl MUPOBOTO COOOIECTBA B COOTBETCTBUU C MECTOM, OT-
BeIEHHOM UM B IJIaHETAPHOM MeXaHU3Me KallUuTaJInCTUIECKOr0 IPOU3BOICTBA.

XapaKTepHBIM OTJIMYHMEM COBPEMEHHOTO 3Tara MoOaJIbHOTO YIPaBIeHUs
SIBJIIETCS TO, YTO OHO CTPEMUTCS BKJIFOUUTD B TI0JI€ CBOETO BIUSHUS HE TOJIHKO
MIPUPOJAHBIE U TPYZOBBIE PECYPCHI, HO U CYBEPEHHYIO (3MOIMOHANbHYIO, HPaB-
CTBEHHYIO, 3CTETUYECKYI0) 00JIaCTh YeTOBEYECKOTO CYIleCTBOBaHUA. KamuTat
B €r'0 COBEPIIIEHHOM COCTOSTHUM IIPETEH/IyeT Ha ITOYMHEHHE BCETO KU3ZHEHHOTO
MPOCTPaHCTBA YesoBeKa. K 4eMy U CBOAUTCS CYIIIHOCTH OUOTIOTUTUKH.

OTu sABHbIE U3MEHEHUSA B 0Opase KU3HU OGOJBUIMHCTBA HAIMI COTPOBO-
JKJATNCh U TIPOZIOJDKAIOT COMIPOBOXKAATHCA MIYOMHHOI TpaHcdopMaliueil Bce-
ro yKjaja Ux MUPOYCTpoMcTBa. HapylieHue X03SiCTBEHHO-OBITOBBIX CBA3€EM
B K&XX/ZIOM CO00IIecTBe 00yCIaBIUBaeT MyTal[UU BCEX TPAJUIIMOHHBIX UHCTH-
TYLUH UCIIOKOH BEKOB 00ECIIeYNBAIOIINX ITOPSA0K B TON WIN MHOM COIMOKY/Ib-
TYpHOU cpezie. HOpMBI, perynupymolre BO3pacTHbIE, MOJOBBIE, STHUYECKUE,
KOHpeCcCHOHATbHBIE OTHOIIEHUsI, TepedOpMaTHPOBAHHbBIE B PEXXUM TOBapHO-
¢$UHAHCOBOTO KPyroobopoTa, B MPOCTPAHCTBE CYIIECTBOBAHUA «He3alma HbIX»
COOOIIIECTB HE TONBKO YTPAYMBAIOT CBOIO MMEPBOHAYAIHHYIO KOHCTPYKTUBHYIO
OYHKIMIO, HO M OOHApPYKUBAIOT TEHAEHIUIO K JeCTPYKTUBHOMY IIEpPepOXKe-
HUt0. [TOHATHO, 3TOT Tpoliecc He Cpa3y 3axXBaThIBAET BCce co0bIecTBO. [lepBo-
HavyaJbHBIM 2Tan XapaKTepU3yeTCs WHTEHCUBHBIM BbI[eIEHUEM MaprUHaJb-
HBIX TPYyII, GOpMaIbHO AEKIAPUPYIOIIUX MPUBEPKEHHOCTh TPAAUIIMOHHBIM
npuHuumnaM. OAHAKO LEHHOCTHBIA TOPU30HT, MOTUBUPYIOMIMH aKTUBHOCTb

-207 -



MpeJCcTaBUTeNed TaKuxX 00beJUHEHUM, TI0 CYTH, OTPAHUYEH YaCTHBIMU WHTE-
pecamu. EfUHCTBEHHO TTOIOKUTENBHBIM MOMEHT, HECKOJIBKO OITPaBABIBAIOIUI
WX CYIIECTBOBAaHUE — 3TO aKTUBAIWA NHUIINATHUBbI ITUPOKUX MAcC, B CO3HAHUU
KOTOPBIX ITOCTEMEHHO ITPOUCXOAUT OGHOBJIEHHUE TPAAUIIMOHHBIX U/IEaIOB, PEOP-
TraHU3YIOIINX JIIOZIeN B MOAJUHHOE HAIlMOHAIbHOE COOOIIECTBO.

Boobiiie TOBOpsi, HaIMOHATBHOE CaMOOIIpeJeieHne — 3TO IPOIEece
He OTpaHWYMBaeTCs obpeTeHHeM (GOPMaTbHOM TOJTUTUYECKON HE3aBUCHMO-
CTH Y 5KOHOMUYECKOU CaMOCTOSATENBHOCTH B KOHEYHOM CYeTe HallMOHATbHBIE
CYBEPEHUTET TpeAIosaraeT Haludrue cOOCTBEHHBIX HPABCTBEHHBIX KOHCTAHT,
00peTarolIX CBOE 3aBepIIeHNe CUCTEME OBITOBBIX, X031 CTBEHHO-9KOHOMUYe-
CKUX, A3BIKOBBIX, 9CTETHYECKUX U IIPABOBHIX HOPM.

* Jlok7aZ, IOATOTOBJIEH IIpU MojAep ke rpanTa PTH®: «bronoauTrka U ajbTepHa-
TUBBI [UBWIN3aLIMOHHOI0 pa3BuTua» N215-03-00553.

Sokolov Alexey

NATIONAL SELF-DETERMINATION AS A CIVILIZATION PROTESTS
BIOPOLITICAL STRATEGY

Clash of Civilizations, reflections of which appeared in the last century, at the
beginning of this century began to be fully implemented. Although unlikely to be
correct to assume that the current aggravation of the phenomenon of historically
new in international politics. It is obvious that the civilizational confrontation has
become an integral part of the history of the world from the moment when eapi-
talisticheskaya initiative of bourgeois society has moved beyond Western Europe.
“The colonial reconstruction” of the world community actually claimed civiliza-
tional hegemony of the West in relation to the rest of the world. Moreover, one
of the techniques used by the capitalist powers to achieve his goal, was broadcast
liberal-democratic ideals under the guise of a declaratory statement of national
sovereignties. At first glance it might anoint, that it really was about the noble,
humanitarian and educational activities. However, the result was the subordina-
tion of all the newly created national entities of the global financial system, the
international community ranks countries according to the place allotted to them
in the planetary mechanism of capitalist production.

A characteristic feature of the present stage of global governance is that
it tends to turn into a field of its influence not only the natural and human
resources, but also sovereign (emotional, moral, aesthetic) region of human
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existence. Capital in its perfect state claims to subordinate all human living
space. What is the essence and biopolitics.

These apparent changes in the lifestyle of the majority of nations were ac-
companied and continue to be accompanied by a profound transformation of
the entire structure of the world order. Violation of domestic bonds in each com-
munity determines the mutation of all the traditional institutions for centuries
to ensure order in a particular socio-cultural environment. The rules governing
the age, sex, ethnic, confessional relations, reformatted in the commodity and
financial circuit mode, in the space of the existence of “non-Western” societies,
not only lose their original structural function, but also a tendency to destructive
degeneration. Clearly, this process is not immediately captures the entire com-
munity. The initial stage is characterized by intense isolation of marginalized
groups, formally declaring adherence to traditional principles. However, value-
horizon, motivating the activity of representatives of associations, in fact, lim-
ited to private interests. The only positive thing, some justify their existence —
this is the activation of the broad masses of the initiatives in the consciousness
that gradually are updated traditional ideals reorganizes people in a genuine
national community.

Generally speaking, national self-determination — the process is not lim-
ited to the acquisition of formal political independence and economic indepen-
dence in the long run, national sovereignty implies having our own moral con-
stants, finds its completion system of municipal, domestic, economic, linguistic,
aesthetic and legal norms.

Cmpebkog Anexcandp HeaHosuu

JIOKTOp MOIUTUYECKUX HAYK, Tpodeccop,

3aBeyIolnii kadeapoi KOHPIUKTONIOTUY
CaHkT-IleTepOyprcKuil rocyapCTBEHHBIN YHUBEPCUTET

JVAJIEKTUKA BbITVAA KOHOIVIKTA

[Ipu3HaHue Toro ¢pakTa, YTo KOHPJIUKT eCTh 3aKOH COBPEMEHHOTO 001I1e-
CTBa, YTO €ro /IeMCTBHE ITPOHU3BIBAET BCe cdephl Yes0BEeYeCcKOH KU3HU, OKa-
3bIBaeT Ha HUX BJIMAHUE U ONpeZENAeT WX, Iepes KOHQIUKTOIOIaMU CTaBUT
3azady olpeze/NeHUA INPUPOABl KOHQIHMKTA, €ro 3HA4eHHA B COBPEMEHHON
COIIMAJIbHOM JKM3HU. MHOroo6pa3Hble MUpHbIe GOPMBI IPOSABIEHUA KOH(INK-
Ta He UCCIeZI0BAHbI CErOZHA C TOH CKPYITYIE3HOCTBIO, C KOTOPOM HCCIeZ0BaHbI
Haubosiee paspymuTrenbHble ero ¢GopMbl. HO HEBO3MOXXHO ITOHATH NPUPOAY

-209 -



SABJIEHUS, UCCIIEAYS €ro JIUIIb OfHY U3 GOpM IIposiBIeHus. HeBO3MOXXHO [TOHATH
TIPUPOAY ABJIEHUA B OTPHIBE OT IIPOTUBOIIOIOKHOTO ABJIEHN, UTHOPUPYA Ilepe-
XOZHbIE GOPMBI K OBITHIO TPOTUBOIIONIOKHOCTHU. BCKOe sIBleHUE ITPe/CTaBIeHO
JIUIIB IOTOMY, YTO CYLIECTBYET HEYTO IIPOTHUBOIIONIOKHOE eMy. Ho BesAKoe CToJI-
KHOBEHUe IIPOTUBOIIOJIOXKHOCTEH eCThb ITEPEX0/] B HEUTO, YTO MOIJIONIAET B cebs,
KakK OJHY, TaK U APYTYIO IPOTUBOIOJOXHOCTh. V1 B 3TOM HOBOM HACTyIIaeT
MOMEHT e[UHCTBa, MOMEHT MHUPa B COXpaHUBIIelicsa 60pbbe, MOMEHT 6OPbOBI
B COXPAHAIONIEMCS MUpPe. DTO COCTOSTHHE KOH(IMKTA, TIOPOXKAEeHHOTo 60pbOOH
IIPOTHBOIIONIOKHOCTEN Y MX €JUHCTBOM, IIPU/AET €My /IBOMCTBEHHBIN Xapak-
Tep: paspyUIMTEeNbHBIN U co3ugaTenbHbI. OH BBICTYIIAET, C OHOM CTOPOHBI,
CWIOH paspylleHus, a, ¢ poroi CTOPOHH!, cHiIol co3uzanud. [IpugaBas 3Have-
HUe KOHQIUKTY KaK 60pb0e, T. . KaK Cuiie pa3pylLIeHsi, Mbl TEM CaAMbIM aKTy-
aJM3upyeM ero OTPULIATEeIbHBIN TOTEHINA U ITBITAeMCs IPOTUBO/EHCTBOBATD
3TOM cuile, pa3peluTb KOHQIIUKT IT0 KpaifHel Mepe /10 CTelleHH, KOT/ja ero pas-
pyLINTENbHASA CHJIA TIepecTaeT IPUYMHATh BUAVMBIN BpeZi. B paspymmurensHON
rnapazurMe KOHQINKTA OH BUAUTCA B MPayHBIX TOHaX. Ero meITarorcs mpexy-
TIpeUTh, Pa3peLInTh, YPEryJIUPOBATh U YIIPABIATh UM, @ OH BO3POXKAAeTCs KaK
deHUKC U3 TIellIa, He YCIIeB YracHYTh. B ueM ke /1e0? A B TOM, YTO KOH(IIUKT
He eCTh TOJIbKO pa3pylIeHHe, OH B TOXKe BPeMs eCTh CPEZICTBO CO3UAAHUA, Cpe/i-
CTBO BOCCTAHOBJIEHUA €JUHCTBA IIPOTUBOIIOJIOXHOCTEH, HO y>Ke U He TeX Ipo-
THUBOIIOJIOXKHOCTEHN, KOTOPBIE TOPOAWIN KOHQINKT ¥ HEe TOTO eJMHCTBA, KOTO-
poe OBLTIO ITOPO’K/EHO MPOIIIBIMU ITPOTHUBOIIONIOKHOCTAMU. KOHQIUKT B cBoeM
co3uZiaTeTbHOM OOJIMYMY TOXKe pa3pyllaeT M 3TO Ha/l0 MIPU3HATD, HO JIUIIb TO,
YTO CTOUT Ha IIyTH JIFOZeH, OCO3HABIINX I'yOUTETbHBIN XapaKTeP IPOTUBOPEeYni
3MOXU I UX COOCTBEHHOM XKU3HU. B co3ujaTenbHON apagurMe KOHQIUKTa
OH BUJMTCS B CBETIBIX TOHaX. OH CTAHOBUTCS CTYNEHbKOU B Oyzyllee Jiroeit
U npuzaeT 601pOCTh AyXy, OCBOOOK/JAIOIIEMYCS OT MYT MPOTUBOPEYUI HACTO-
amero. B cosuzaTenbHON mapagurMe KOHGINKTA KOHQIUKT caM CTaHOBUTCS
CPeZCTBOM paspeleHusa camoro cebs, nbo cosugarenpHas 6opbba, paspemraro-
mas Bce IPOTHUBOPEYUs 3TI0XH, CBOAUT Ha HET BCe KOHQIIUKTHI JAHHOW 3IOXH,
TIPUBOJMT K €UHCTBY IPOTHBOIIOJIIOKHOCTH, pasZipaeMeble Tpex/e 60pbOOH.
Ecsu nosiByisieTcs JkeaHe MOKOHYUTh ¢ KOHGIMKTaMU U UX Pa3pyLINTeTbHON
CWION HaJ0 IlepecTaTh MCKYCCTBEHHO BMEUIMBATHCA B IPOTHBOpEYMH, AaTh
BO3MOXXHOCTh M CAMUM pa3pelnaThbCs, IpUBeleHreM K eIMHCTBY IPOTUBOIIO-
Jo)kHOCTeH. Kak B ceMbe, OCHOBaHHOU Ha Opake, MPOTUBOPEYHUs YAEPKUBAIOT-
¢ IPaBOM, TaK B CEMbE OCHOBAaHHOW Ha TaK Ha3bIBaeMOM T'paKJaHCKOM 6pa-
Ke YZAEepKUBAIOTCA CAMUMHU CYIPyramMu, U060 B MEPBOM CJIyYae «PeryasaTOPOM»
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ceMeMHBIX OTHOIIEHUH ABIAeTCA roCyAapCTBO, TOTZa Kak BO BTOPOM Cilydae —
J1000Bb, KOTOPYIO T'OCYZaPCTBO HUKAK He MOXET PeryllpoBaTh.

CosugaTenbHasA CyIIHOCTh KOHQINKTA, KaK IPOAYKTa eJUHCTBA IIPOTHUBO-
IIOJIO’KHOCTE! IIpHUJaeT MUPHBIM CIOCOO0OM B pa3pelleHHH, BOSHUKAIOIINX IIPO-
THUBOpeunii, 00bEKTUBHBIN XapaKTep, T. €. HE3aBUCHUMBIH OT JIIOZIeN XapaKTep.
Torza Kak pas3pyLIUTeNbHasA CYIIHOCTb KOHGIMKTA, KaK IPOAYKTa 60PbOBI IIPO-
THBOIIOJIOXKHOCTE! TIpHZIaeT MUPHBIM clloco6aM paspelleHus MpoTHBOpPednit
CyObeKTUBHBIN XapaKTep, T. €. 3aBUCUMBIH OT JII0iel XxapakTep. B mepBoM ciy-
YJae OTCYTCTBYeT Y JIIoZlell He06X0AUMOCTb 6OPOTHCA 32 MUP, TOTZA KaK BO BTO-
POM cilydae oAJep:kaHue U coOXpaHeHre MUpa IpeznosnaraeT 60ps0y. CerogHsa
MbI HabJr0ZIaeM Takyio 60pb0y 3a Mup B CUpHU, B KOTOPOH IIPOTUB UCKYCCTBEH-
HO pa3Bsa3aHHOU BoHHEI CIIIA 1 ee COIO3HUKOB, OQUITMATBHO U HE TOJBKO MO-
panpHO, HO U QuandecKy, BeicTynaeT Poccus. [ToaTomy Ha ctopoHe CIIIA u ee
COIO3HMKOB KOH(IMKT HOCUT pa3pyIINTENbHBEIN XapakTep, Ha cTopoHe CUpUHu
u Poccuu — cosuzarenbHBIM xapakTep. IToaToMy zAeiictBusa Cupun u Poccun
MOpaJbHO OllpaBJaHsbl, Torja Kak AeticTBuA CIIIA 1 ee COI03HUKOB aMOpaIbHEI.

[TonbITKY paccMaTpuBaTh KOHGIUKT JTUIIb B pas3pyIIUTeIbHON apaznurMe
aHaIM3a, KyJbTUBHUPYEMOH C 11e/Ibl0 aKTyaIn3aluy II03UTUBHBIX CTOPOH COBpe-
MEeHHOI 0011IeCTBEHHOH JKU3HH, He JAI0T IIOJIHOT'O IIpe/ICTaBIeHNA 0 KOHQINKTE,
KaK CO3MZIaTeJIbHOM U B TOXKE BpeM IIOJIOKUTENILHOM M He0OX0ANMOM criocobe
BOCIIPOM3BOZCTBA COBPEMEHHOTO YeI0BeKa 1 001ecTBa. Heo6X0AUMO ITpU3HaTh
co3uzaTeNbHOE 3HaYeHHe KOHQINKTA AJIs COBPEMEHHOTO 00IIeCcTBa, 0CBOOOVB
€ro OT IIpe/CTaBJIeHNH, NCKyCCTBEHHO HaBA3BIBAEMBIX O HEM KaK BEYHOM pa3-
pYyILINTENE YCTOHYNBOCTU M CTAOMIBHOCTH, KaK TOJIBKO O BOMHE U IaTh BO3MOJXK-
HOCTb YBUZIETh B HEM CIOCO0O JOCTIDKEHUA MUpa. JTa AUajeKTHUKa OBITHSA KOH-
¢dimKTa 10 CHX MO He TOJIydrIIa JODKHOTO HAyYHOTO 000CHOBAHUS.

* BelnosTHeHO B paMkax rpanTa PTH® N2 16-03-00388.

CyHamu Apmem Hukonaeguu
KaHZ[I/IZ[aT TIMOJIMTUYECKUX HaYK, CTapH.II/II\/‘I TIIpernogaBaTesib
CaHkT-IleTepOyprcKuii rocyfapCTBEeHHBIN YHUBEPCUTET

KOH®JIMKT IIEHHOCTE. YTO 3ACTABJIAET HAC BOPOTBHCA
3A MHTEPECDBI HEMI3BECTHBIX?

LIeHHOCTH KaK 2JIEMEHT TeOpUY KOH(JIMKTA B 3HAYUTEIbHOM 00'beMe IIpH-
CYTCTBYIOT BO MHOTHX KJIACCUYECKHX ¥ COBPEMEHHBIX COI[UATbHO-GUIOCOPCKIX

-211-



U KOHQIUKTONOTUYECKUX KOHIEMIUAX, B KOTOPBIX 3a4acCTyI0 KCIIONb3YIOTCA
Kak heHOMEHBI He HY)KJatolirecs B 00bsACHeHUU. To UTO TOHUMAETCsI 07 [ieH-
HOCTSIMH B KOH(JIMKTe Jalie Bcero 61u3Ko K omnpezenenuio 1. IIBapiia, KOTO-
pBhle TOJIKYeT UX KaK IIyOOKO YKOPEHEHHbIE TOOYKAEHNsI, KOTOPhIE HAIIPABJIs-
0T, OTIPAB/BIBAIOT WK OOBSCHAIOT YCTAHOBKY, HOPMBI U JIEACTBUS COITUATBHBIX
cy6BeKTOB. [Ipr 3TOM MOXXHO HabII0AaTh Pa3HOCTH MOAXOA0B K TOMY Kak pabo-
TalOT IIEHHOCTH B KOHQINKTE B KJIACCUYECKUX TEOPUSIX KOHDIUKTA: CTPYKTYP-
HOM QYHKIIMOHANHU3ME, TIO3UTUBHO-QYHKIIMOHATBHON TEOPHUH.

CTpyKTypHO-QYHKIIMOHATBHBIN MOAX0J K KOHQIUKTY, [IPeJCTaBIeHHbIH,
IIaBHBIM 06pasom, B pabotax D. [lopkreiima u T. [lapcoHca UCXOAUT U3 MO-
ZleJIV OHO OOIIECTBO — O/IHA CHCTEMA IIeHHOCTeH. B TakoM ciyvae 1eHHOCTH
WUTPAlOT UHTEIPATUBHYIO POJib, CTAHOBATCSA SJIEMEHTOM COIMAIBHOTO MOPS/-
Ka, CIocob60oM TpeZoTBpameHuss KOHGINKTa, a mocaeauvii i T. [apcoHca
SIBJISIETCS WHAUKATOPOM AUCHYHKIMK COITMATbHON CHUCTEMBI. B HOpMasbHOM
ob1ecTBe BOOOIIE HET MecTa KOHGIUKTY IIEHHOCTEH, a ero TOSBIEHHE CKOpee
JEMOHCTPUPYET 0OJIe3Hh TAKOTO O6INecTBa — COIUAIBHYI0 aHOMHUIO. Takoii
KOHQIUKT XapaKTepeH /Jis CTpaH TPaH3UIINHU, TIEPEXUBAIOIINX OCTPBIN CTPYK-
TYPHBIH KPU3HUC, B X0OJ€ KOTOPOTO I[EHHOCTU CTApPOi CTPYKTYPHl YTPauUBalOT
CBOI 6€e3yC/IOBHBIN XapaKTep, EHHOCTA HOBOM CTPYKTYPHI €llle He TPUHSITHI
BCeM O0OIIeCTBOM KaK HOBBIN abCOJIIOT.

CoBpeMeHHas! TO3UTUBHO-GYHKIMOHAIbHAS TEOPHS KOHGIIMKTA UCXOAUT U3
IUTFOpATU3Ma IIEHHOCTEM, MX OTHOCUTETBbHOCTH IS KQ¥KOTO COUATBHOTO CYOh-
exTa. B TakoMm cirydae KOHQUIMKT 1IEHHOCTEN YK€ He BBIVIAZAUT CTOJb 3JI0BEIIE
U UHTEPIPETUPYETCS KaK TPUBUATBHBIN BAPUAHT COIUATBHOTO B3aUMO/IEACTBUA.
BrusiHye 1ieHHOCTeH Ha KOH(IUKT CTAHOBUTCS aMOUBaeHTHBIM. Ec/ii 06beKTOM
KOHQIMKTA SBJISIFOTCS He OHY CaMH, @ CTOPOHBI ITPU3HAIOT OBIHOCTh CBOUX II€H-
HOCTHBIX YCTAHOBOK, BJMSHUE [[EHHOCTEN HA KOH(IUKT SIBIAETCI UHTETPATHB-
HBIM. B TOM ciTy4ae, ecyii caMu IIEHHOCTH CTaHOBATCS, TI0 KpailHe Mepe, OHUM
13 00'beKTOM KOH(IMKTA, OHHU CITOCOOHBI IIpeobpasoBaTh €ro 10 Hey3HaBaEMOCTH.

[IeHHOCTH SIBJIAIOTCS, KOHEYHO, CKOpee TPYIIOBBIM (eHOMeHOM. Peako
KOI7Ila aBTOHOMHBIE, XOTh U IIy6OKO YKOPEHEHHBIE, MOOYKAECHUS UHAUBU/A,
He pasziefisieMble KaKoi JU60 3HAYUTENbHOU PO, MOTYT TOTYyYUTh MPH-
3HaHUe B KayecTBe eHHocTel. Cormacto JI. Kosepy cructema 1ieHHOCTEH MOXKeT
BBICTYTIaTh KaK MeEXaHU3M TpaHchOpMaluy MEKIMIHOCTHOTO B3aUMO/EHCTBHUS
B HAJIMHAWBUAYATbHOE, aXKe €CIM KOMUYECTBEHHBINM COCTaB HEMOCPEACTBEH-
HBIX YYACTHUKOB He MEHSIETCs, YTO ABAETC GaKTOPOM SCKATAUK KOHGIUKTA
IUis1 CTOpOH. «CO3HAHWE TOTO, YTO OHU BBICTYTIAIOT OT MMEHU CBEPXUHAUBU-
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JAYaJbHOTO «IIpaBa» WIW CUCTEMBI IEHHOCTEMH, ZieylaeT KKyl U3 CTOPOH He-
MIPEKJIOHHOM B CBOWX CTPEMJIEHUAX U MOOWIN3YeT, HEZOCTIKUMYIO B 60pbbe
3a JIMYHBIE UHTEPECHl U IeIH». TaKUM 00pa3oM, Jake eCu MepBOHAYaTHHO
YYaCTHUK KOH(QIMKTA MCXOAWI U3 COOCTBEHHOTO WHTEpeca, NpU IMOSBIEHUU
B 30HE pa3HOIVIACUH IeHHOCTHOTO paKTopa, JaHHBIM HMHTEPEC CTAHOBUTCS YIKe
TPYTIIIOBBIM, CO BCEMU BBITEKAIOMIMMU OTCIO/[A TOCIEICTBUAMMU.

BocrpusiTie posiu IleHHOCTeH Kak paKkTopa AepanroHaIn3anui KOHGIK-
Ta SBJSAETCS ZOMUHUPYIOIIUM B COBPEMEHHON Teopuu KOHPmUKTa. OCOOEHHO
3TO KacaeTcs MEXKYIBTYPHBIX U MEXKOH(ECCHOHANbHBIX OTHOIIEHUH, TZe
MHUMas WIN peasbHasi Pa3HOCTh LIEHHOCTEN M3HAYAIbHO TOJIoXKeHa. [leficTBU-
TEJIbHO CTOPOHBI B TAKOM B3aMMO/IEHCTBUY BOCIPUHUMAIOT cebsI KaK IIpeZCcTa-
BUTEJIeH 6OMBIINX OOIIHOCTEN, JajKe eCT OHU BOBCE HE /IeIETMPOBAIN UM HU-
KaKUX [TOJTHOMOYUN. DTO IPUBOJUT K HE HIACTUYHOHN MO3UIIUY B KOHPIUKTHOM
B3aWMO/IEMCTBUM, @ B KOHEYHOM CYETe K aHTArOHUCTUYECKOMY XapaKTepy
CIIOPHOTO BOIPOCA, KOTOPHIH BHAYale CTOJKHOBEHUS BIIOJHE MOT HOCUTh pa-
LIMOHAJIBHBIH, JEJIUMBIN XapaKTep, MO0 BHIPA3UTETH KYIBTYPHBIX WIN KOHpeC-
CHUOHAJIbHBIX UHTEPECOB HE CYUTAIOT CeOs JOCTATOYHO CBOOOAHBIMU B TOM, UTO
KacaeTcs yCTYIIOK ¥ KOMIIPOMHUCCOB. TakuM 06pa3oM B KOHQIMKTE IIeHHOCTEN,
MBI 324aCTYIO BBIHYK/IEHbI OTKa3aThCsl OT COOCTBEHHOTO Pal[OHAIBHO OCO3HA-
BaeMOro MHTepeca paau 60PbOBI 38 UHTEPECH HEM3BECTHHIX HAM JIUI], B 00B-
eIMHEHUU KOTOPBIX MOJIOXKEHBI Te [[EHHOCTH, 32 KOTOPBIE MBI CpPaXKaeMCs.

* BeirmostHeHO B paMkax rpanTa PITH® N216-03-00388.

Sunami Artem

THE CONFLICT OF VALUES. WHAT MAKES US TO FIGHT
FOR THE INTERESTS OF ANONYMOUS?

Values as an element of conflict theory could be found in many classical and
newest social and philosophical concepts, which are often used as the phenom-
ena that not need to explain. What is meant by the values in conflict often close
to the definition of Sh. Schwartz, who interprets them as deeply rooted moti-
vations that guide, justify or explain the attitudes, norms and actions of social
actors. Speaking of differences in approaches to how the values work in the con-
flict an important point is that we can name two ways of explanation: structural
functionalism and positive functionalism.
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Structural and functional approach to the conflict, presented mainly in the
works of E. Durkheim and T. Parsons comes from the model one society — one
system of values. In this case, values play an integrative role, becoming part of
the social order, a way to prevent conflict. That’s why in a normal society in gen-
eral do not have a conflict of values, and its appearance rather demonstrates the
illness of such a society — social anomie.

Modern positively-functional theory of the conflict based on the idea of val-
ues pluralism. In this case, the conflict of values does not look so fearfully, and
is interpreted as a trivial version of social interaction.

We can safely assume that values are rather a group phenomenon. Rarely
autonomous, though deeply rooted, individual motivations, not shared by any
large group, may be recognized as values. According to Coser value system can
act as a mechanism for the transformation of interpersonal interaction to group.
So, if at the beginning of the conflict, the participants act on the basis of self-in-
terest, in the event of differences in the value area, this interest becomes group.

Summing it up, in the conflict of values, we are often forced to abandon our
own interest for the sake of conscious rational struggle for the interests of per-
sons unknown to us.

* Grant of Russian Foundation for Humanities N2 16-03-00388.

Tapacosa AHHa BauecnasosHa
Marwuctp 2 Kypca
CankTt-TleTepOypreKuii rocyZlapCcTBEHHBIN YHUBEPCUTET

TPAHCO®OPMAIVA KATETOPUYECKOI'O MMITEPATVIBA
NMMAHVYWJIA KAHTA B TPYZIAX IXDKOHA POJI3A

JlJisi IOHVMAaHWs OCHOB CIIPABEAJUBOCTY, BOCXOAAIINX K CJIEOBAHUIO OTH-
Ke JI0Jra, TaK, KaK OHU Mpe/CcTaBaeHbl K. POI30M, CTOUT IIpOaHAIU3UPOBATh
TO, KAKMM 06Pa30M OH HMCIIOJIb3yeT KaTeropuueckuii umnepatus U. KaHTa, cos-
JA€T I HAa OCHOBE HEro HEYTO KauyeCTBEHHO HOBOE WU IIPOCTO 3aMMCTBYET,
BU/IOU3MEHSIS U TIOMEINAst B ONPE/IeIEHHBIN KOHTEKCT.

[IpUHIUIIBL CTIPAaBeIMBOCTH Posi3a MpeCTaBIAT U3 cebs nmpaBuia, Mpu
KOTOPBIX BO3MOXKHA €€ peanu3aiusi. B HEKOTOPOM CMBIC/IE MOJKHO CKa3aThb, YTO
OHU SIBJIAIOTCS MTPAKTUIECKUMU 3aKOHAMH, T. K. IPUHIUIIBI CIIPABEJJIUBOCTH —
3TO 3apaHee OrOBOPEHHAs CHUCTeMa YCJIOBUM, IIPU KOTOPOHM KaXKJbIA M3 y4acT-
HUKOB TIPAKTUKU BO3JIaraeT Ha cebs 00s13aTeNbCTBO, JOHKHOE UCIOTHATHCS
He B 3aBUCUMOCTHU OT IPOYUX BHEIIHUX OOCTOSTENbCTB U WHIUBUAYaJIbHBIX
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TeKyIux 3a7a4. TakuMm o6pa3oM 3TO 00s3aTeNbCTBO MPEBPAIIAETCS B HEOCIIO-
PUMYyI0 TTapagurMy JesSTeTbHOCTH, TPU KOTOPOH AEWCTBUS OCYIIECTBISIOTCS
He MPOU3BOJIHO, a COMVIACHO €MHOMY peIIeHUI0 (€ANMHOU JAOTOBOPEHHOCTH),
MPUHATOMY C LIEJIbIO AOCTIKEHUA 001ero 6mara (Win ke paBHOMEPHOTO pac-
npezieseHusa 6yar), a He B MHTEpecax OJHOTO, NIABEHCTBYIOIIEro, CyObeKTa
(MHAVBUAYATBHOTO WIKM KOJUIEKTUBHOTO). Bompoc cripaBei/TMBOCTH BO3HUKAET
TOJIbKO TIPU HAJIMYUHU JABYX U O0Jiee HECOBIAAAIONIUX UHTEPECOB, CJI€ZIOBATED-
HO, TIPUHIIUIIBI, PETYIUPYIOIUE MTPAKTUKY, SBIAIOTCI CAMON BO3MOYKHOCTBIO
eé TIPeTBOPEHMU B XKU3Hb, TEM HE MeHee, B HEKOTOPOH Mepe YMeHbIIaIUMU
TepCOHAIBbHYIO CBOOOAY U Boslen3bsiBieHue. /K. POJI3 IBITAaeTCs COEAMHUTS JI0-
TOBOP 11 06111eT0 O1ara ¥ 3TUKY J0JITa; YUET KOJUIEKTUBHBIX MHTEPECOB U Oe3-
OTHOCUTEIbHYIO BHYTPEHHIOIO HDAaBCTBEHHOCTh; B KOHEYHOM CUYETE — VTHIIU-
TapU3M U IEOHTOJIOTHIO.

B cymHocTH, coracHo Po3y, nMiiepatuB, 00bEKTUBHOE [IOJKEHCTBOBA-
HUe, eCTb caMa BO3MOXXHOCTb OBITHS TaKUX KOHIIENITOB KaK CIIPaBEJIMBOCTD
U 4eCTHOCTh. CaMOTIPUHYK/EHUE K AeUCTBUSIM, OIIPeJeIsIeMOe Pa3yMOM, HEU3-
MEHHO BBIBOAUT MOBCEJHEBHOCTH U OOBIZIEHHOCTD B ITOJIE MOPAJIH, AOKa3bIBas
TEeM CaMbIM, YTO 3aYaCTYIO JIOTUYHEE BECTU PEYH O TOM, UYTO ITUKA OTPEAes-
€T TO3HaHUe, IPaBO U JAPYTrHe OOIeNpPU3HAHHO Haubosiee MpaKTUYeCKU-He-
00XOZIMMBbIE CPE3bI COIUATBLHOCTH (M KaK OHA 3TO JieJIaeT), U Beiies 3a PosizoMm,
creayromuM 3a KaHToOM, 3acTaBifeT OCMBICJIATh TO, YTO JIEXKUT B OCHOBAHUU
Hallel JeATeTbHOCTH, ¥ YTO 0 U/ee AODKHO TaM OBbITh, UTO CZAeIaeT eé Hau-
60JIee TPAaBOMEPHOM C TOUKHU 3pEHUS 3aKOHA, IPOTUBOIOIOKHOTO XaOTUIHOM
HEeYTOPSZ0YEHHOCTH.

Pa3pabaTtbIBasi CBOIO TEOPUIO CIIPABEATUBOCTH [’KOH POJI3 MHTEPIIPETHPY-
eT 3TUKy KaHTa, OTYacTH mpUMeHsIs €€ KaK K CaMOMY OIIPeJeIeHUI0 MTOHATHUA
CIIpaBEeAIUBOCTU (paccMaTpUBas TaKXKe TIOHATHE aBTOHOMUU U PasjMdue pac-
CyZIKa U pasyMa B KOHTEKCTEe aHaJIM3a palMOHATbHOCTH), TaK U, KyZAa B OOJb-
el cTemeHU, UCTIOIb3ys MaTepUI0 UMIIEPAaTUBHBIX TTOCTPOEHUH A1t 060CHO-
BaHUS CBOMX /IByX IIPUHIINAIIOB A€WCTBUSA CIIPABEATUBOCTH.

Tarasova Anna

THE TRANSFORMATION OF THE CATEGORICAL IMPERATIVE
OF IMMANUEL KANT IN THE WRITINGS OF JOHN RAWLS

For an understanding of grounds of justice, deriving from subscribing to
duty ethics, as they are represented by J. Rawls, we should explore how he deals
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with Kant’s categorical imperative, does he create something qualitative new
in virtue of it or just take it, modifying and putting in a certain context.

Rawls’s principles of justice pose such rules, which make justice eventual.
In a certain sense we can say that these rules are practical principles, because
principles of justice are stipulated terms and each participant in practice incurs
some liabilities, which he must do in spite of any life circumstances and present-
day problems. So than this commitment turns into an undisputed action para-
digm; acts are not spontaneous, acts are results of an agreement, of a contract,
accepted for the aim of the public general weal (or for the equal distribution
of goods), not for benefit of one person (or certain group of persons). The ques-
tion of justice arises only when there are two or more competing interests, there-
fore, principles, which regulate practices, are the possibility to realize justice,
however, they reduce a free will and personal freedom. J. Rawls tries to combine
a contract for the public general weal and duty ethics; consideration for others
and irrelative inner morality; finally — utilitarianism and deontology.

Indeed, according to Rawls, an imperative, objective oughtness, is a sub-
stantive possibility for such concepts as justice’ and ‘fairness’. Self-restraint, de-
fined by mind, refers an everyday life and ordinariness to field of moral. It proves
that ethics often determines cognition, law and other necessary practical social
spheres. Ethics makes us (after Kant and Rawls) perceive what we have in foun-
dation of our activity and what we ought to have there.

Developing his theory of justice, John Rawls interprets Kant’s moral philoso-
phy, in some way using it for definition of justice itself (considering also the con-
cept of autonomy and the difference between reason and mind in the context
of rationality analysis) and mostly for substantiating his two principles of just-
ness by matter of imperative constructs.

Tapxosckuii Bradumup Hukonaeguu

Kanzguzar ¢unocodckux Hayk, JoueHT kadeaps! dunocoduu, KyIbTOPOTIOTUN
Y COLIMAIIbHBIX KOMMYHUKAIMH

KocTpoMmckoii rocyapcTBEHHBI YHUBEPCUTET

OT COLMAJIBHBIX KOH®JIMKTOB K NJEOJIOTUN

Posib conpanibHBIX KOHCl)JII/IKTOB B JKM3HHU YeJIOBeKa HeoZHO3HayHa. Ha-
npuMep, GOJBIUINHCTBO TEOPETHUKOB KOH(i)JII/IKTa pa3zesidaoT UX Ha TOSUTHUBHBIE
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U HeraTuBHble. HO HUKTO He COMHEBAETCS, YTO KOHQJIUKTHI MOPOXKAAOTCA
CTOJIKHOBEHHEM WHTEPECOB. B MOBCEJHEBHOCTH MaTepUaJbHble HHTEPECH
CBSI3BIBAIOT C BBITOZION U MOJIB30U. [IpaBOBBIE OTHOIIEHUS MTOAPA3yMeBAOT, Ha-
TpUMep, OXpaHsAeMble 3aKOHOM MHTEPECH! 00IIEeCTBA WX TOCYAapcTBa. MOXKHO
TOBOPUTD O IIOJIUTUIECKOM 6GOPhOe WK, HapuMep, 06 SKOHOMUYECKOH KOHKY-
PEHIIUU B TOM CJIyYae, eCJIM UHTEPECH YYACTBYIOUIMX B HUX CTOPOH HECOBMe-
CTUMBI IPYT C APYTOM.

VHTepechl YeloBeKa, rpaXkJaHruHa, 00IecTBa, roCyAapCTBa, CEMbH, IIPO-
deccroHaNbHON U JII000M APYTOl COIMaNbHON OOIIHOCTU JOKHBI ObITh pea-
JIN30BaHbl. B IPOTUBHOM CJIy4ae WX CyllecTBOBaHUE OecCMbICIeHHO. KaKoBb
COBpeMeHHbIE MEXaHU3MbI peaynu3allii UHTEPECOB 3TUX coobIecTB (OTpeb-
HOCTH TIPUHSTO OTHOCUTH K aTpubyTaMm uesioBeka)? PeHOMEHH IpakJaHUHA,
obIiecTBa, CEMbH HE TOJBKO Pe3y/IbTAThl AeSITETbHOCTH YeIOBEKA Pean3yro-
IIEr0 CBOU MOTPeOHOCTH, HO U yCIoBHe GOPMUPOBAHUS ITUX MOTPEeOHOCTEH.
Takum o6pa3om, ucciaefys AeATeTbHOCTD YeJI0BeKa, MbI OTBeYaeM Ha BOIIPOC:
«4TO €CTb YEJIOBEK?».

MHoroo6pa3Hble UHTEpeCchl GOPMUPYIOT WHTEHIMOHAIBHYIO CTPYKTYPY
sugHocTr. OHU CBUZIETENBCTBYIOT O HAJIUYUK LEHHOCTEH — 0coboro mupa
TOTO KaK «JO/DKHO OBITh» OObsICHEHUE I[EHHOCTHO-OPUEHTUPOBAHHOIO MTOBE-
JIEHUs TIPUBEJIO K aKCHOJIOTMYECKUM CHCTeMaM HeokaHTuaHies, M. Illenepa,
X. Opreru-u-laccera, A. Ponbzana u ap. LileHHOCTh — CpaBHEHUe IIpesCcTaBie-
HUA C H[eanbHON Mozenbio (Uaeeii, 61aroM, 1ebi0). «Beab Begkasa JesaTellb-
HOCTb MMeET B BUJy Mpe/ronaraemoe 6aro» (Apucroresb). B omiudue ot ab-
cosroTHOro Gsara IlmaToHa v cTOMKOB AprcToTesb U T. [066¢ BHIEN CTPOTYIO
Wepapxuio 6Jar ¥ COOTBETCTBYIOIIMX UM Iieneid. [[isi ApUCTOTeNS BBICIIAM
U3 Bcex Osar (eseil) ABIsgeTcs «IMoauTHdecKoe obmenue», i T. To66ca ab-
COJIFOTHOTO 6J1ara, «0 MyTAaX K KOTOpOMY ApeBHUe GUIocodbl BEIU [OITHE JKC-
MyTHI, HE CYIIIECTBYET, U HUKAKUX ITyTed K HEMY HET, KaK HET IMyTel B YTOIIHIO».

To4yka 3peHUsI MOCTIeIHETO Ziajia TOMYOK aHTPOIIOJIOTMYECKOMY HarlpaBiie-
HUto 3anazHol ¢unocodun (Purocodus ku3HM, DK3UCTEHIMATN3M, DeHoMe-
Hostorus u 7ip.). [lepBoiit Habpocok ¢umocodcekoii cuctembr [066ca Ha3bIBaICA
«YeymoBeveckas Mpupoza». [1o cBoel CTPYKType OH MOBTOPsieT paboTy ApucTo-
tenss «O pyme». [Icuxonoruyeckas mpobieMaThKa Ternepb AOMUHUPYET Haj
MopanbHOH. IIpearnonaraercs, 9YTO 4eJ0BeYecKoe OBeIeHre UMeeT UPPalyo-
HaJIBbHBIN XapaKTep U CBA3aHO HEMOCPEACTBEHHO C TPYIIIIOBHIMU MUHTEPECAMU.
AHayM3 4el0BEYECKOU [IesITENbHOCTH M B YAaCTHOCTU KOH(IMKTa WHTEPECOB
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TIPUBOJMT K IIOHATHUIO «CO3HAHUS» YeJIOBEKA U ero Mpupozsl. T. To66c: «i ompe-
JieIAAI0 CO3HaHMe KaK MHeHHe 06 oueBHAHOM». K. Mapkc «Moe OTHOLIeHUe
K Moeii cpefie ecTb Moe co3HaHMe». [IoHATHe «CO3HAaHUe» IOPOXKAEHO BO Bpe-
MeHa ¢paHiysckoro [Ipocsemmenns «uzaeonorueii» (Ideologie; rped. — «yueHuve
06 ugesx»). Llenb ee mOCPEACTBOM «TOYHOI'O M CHCTEMATHYECKOTO ITO3HAHUSA
($U3MOIOrNYeCKOT0 U IICUXUYECKOTO MUPA YCTAHOBUTH MPAKTUYECKUE TIPaBU-
JIa BOCIIUTAHUA, STUKU U MOJUTUKU» 111 GopMupoBaHus cozHanus. C XVIII B.
IIOHATHE «CO3HAHUA» CTAHOBUTCA KJIIOYEBBIM B OOBACHEHHUH 1 MOZEINPOBAHUYI
COLIMa/IbHOM peaJbHOCTH.

OmpezendAoomas COBPEMEHHYIO pealbHOCTh JUbOepasbHasd HAE0NIOTHsI
oIMpaeTcsd Ha CBATOCTh U HEOTUY)KJAeMOCTb eCTeCTBEHHBIX IIpaB U CBOOOZ
JINYHOCTHU. [I0/B3yACh CBOMM T'OCIOJCTBOM B COIMAJbHBIX OTHOIIEHUAX, OHA
MOPAJIPHYIO COCTABJIAIOLIYI0 CO3HAHUA CBeja K IOPUAUYECKOH, BBIXOJIOCTUB
ee 1 0clIabuB HOPMATUBHYIO 3GGEKTUBHOCTD. «Maso-1moMany BCAKOe TOCIIO/-
CTBYIOII[ee OTHOLIEHUE CTATI0 OOBABIATHCSA PETUTHO3HBIM OTHOLIEHHEM U IIpe-
BpalaThCs B KYJIBT IPaBa, KyJIbT rocyZapcTsa u T. i.» (K. Mapkc). «AbcosioTHas
MOPaJIb BCIUIBIBAET, KOT/Z|a Me)XXUeIOBedYeCKHe OTHOIIEHHUA TPUOOPETAI0T XapakK-
Tep HeIPUMHUPUMOTO KOHPUKTa» (A. A. ['yceliHOB). B ocTasbHOE BpeMs COIU-
aJbHble KOHQIUKTHI «Pa3pyIUBaeT» GI0POKpPaTHSI.

Tarkovskiy Vladimir
FROM SOCIAL CONFLICT TO IDEOLOGY

The role of social conflict in human life is ambiguous. For example, most
theorists of conflict, divide them into positive and negative. But no one doubts
that the conflicts generates by the clash of interests. In everyday life material in-
terests are connected with profit and benefit. Legal relations imply, for example,
legally protected interests of society or the state. You can talk about the political
struggle or, for example, on economic competition, in that case, if the interests
of the parties involved are incompatible with each other.

The interests of citizens, society, state, family, professional and any other
social community needs to be implemented. Otherwise their existence is mean-
ingless. What are the modern mechanisms of realization of interests of these
communities (the needs usually attributed to the attributes of the human)?
The phenomena of the citizen, society, the family are not only the results
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of human activity implements their needs, but also the condition for the forma-
tion of these needs. Thus, by exploring human activity, we answer the question:
“what is man?”.

Diverse interests forms the intentional structure of personality. They indi-
cate the presence of values — a special world that “should be”. The explanation
of value-oriented behavior led to the axiological system of neokantians, M. Sche-
ler, Ortega y Gasset, A. Roldan, etc. Value is comparison of vision with the ideal
model (idea, purpose,goodness). “Because all activity refers to estimated ben-
efit” (Aristotle). Unlike the absolute goodness of Plato and the Stoics, Aristotle
and Hobbes saw a strict hierarchy of wealth and corresponding goals. For Aris-
totle highest of all goods (purposes) is “political communication”. For Hobbes,
the absolute goodness, “on the ways in which the ancient philosophers had long
debates, there is no path to it, with no paths in Utopia”.

Point of view the latter gave impetus to the anthropology of Western phi-
losophy (a Philosophy of life, existentialism, Phenomenology, etc.). The first
sketch of a philosophical system of Hobbes called “Human nature”. In its struc-
ture it follows the work of Aristotle “On the soul”. Psychological perspectives
now dominates the moral. It is assumed that human behaviour is irrational and
is directly related to group interests. Analysis of human activity and in particular
of the conflict of interests leads to the concept of “consciousness” of man and his
nature. T. Hobbes: “I define consciousness as the opinion about the obvious.”
K. Marx “my relationship to my environment is my consciousness”. The concept
of “consciousness” originated during the French Enlightenment “ideology” (Ide-
ologie; gr. — “doctrine of ideas”). The purpose of her through the “accurate and
systematic knowledge of the physiological and psychological world to establish
practical rules of education, ethics and politics” for the formation of conscious-
ness. Since XVIII century the concept of “consciousness” becomes key in explain-
ing and modelling of social reality.

The liberal ideology, defining contemporary reality, relies on the sanctity
and inalienability of the natural rights and freedoms of the individual. Taking
advantage of its domination in social relations, it is the moral component of con-
sciousness is reduced to a legal wholestep her and weakening of regulatory ef-
fectiveness. “Gradually every dominant relationship became a declared religious
attitude and turn into a cult of law a cult of the state, etc.” (K. Marx). “Absolute
morality emerges when human relations take on the character of irreconcilable
conflict” (A. A. Guseinov). In the rest of the social conflict “resolves” bureaucracy.
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Tpycos FOpuii Anekcanoposuu
Marwuctp 2 Kypca
MoCKOBCKUI TOCyZapCcTBEHHEIN yHUBepcuTeT uM. M. B. JlomoHOCOBa

OTUKA U ITOJIMTUKA: KAK PEIIVTD BOITPOC C HEHHOCTAMI?

C ZpeBHHX BpeMEH U /[0 HAIIUX JHEH, TAHETCA HUTHIO TPAJUINA, CIUTA-
foliasi, 9YTo OOIIECTBO MOXKHO U3MEHUTDh B CBETE UCTUHHBIX M7easoB. Bece aTtu
uzen MoryT GopMyIUpOBAaThCS ITO-PAa3HOMY, UMETh pPa3Hble OCHOBAHUA U 00b-
SICHeHUA, HO, Kak mumier Vcatia BepiuH, Bce OHU Zep:KaTCA «IUIATOHOBCKUM
nzeaaoM»:

1) cymiecTByeT eIMHCTBEHHO BEPHBIH, UCTUHHBIH, OTBET Ha JIF0O0I BOIIPOC;

2) CyLIeCcTBYeT MyTh K OTKPBITHIO UCTUHBI, KOTOPBIN YETOBEK JOIKEH 00-
HapyXUTb;

3) uCTHMHA He MOXXeT IPOTUBOPEYUTH APYrod UCTHUHE, OHU /JOIIOJHAIOT
APYT Apyra, O0beJUHAACH B HEIIPOTUBOPEUNBYIO CUCTEMY.

Ho kapTrHa KapAWHaJbHBIM OOpa30oM MeHseTcs, KOTZa Mbl HauylMHaeMm
TOBOPUTH O chepe MOpATbHBIX IIeHHOCTeN, KOTOPble He BCErZa COBMECTHMEL.
CrpemsieHrEe K KaKOM-TMOO 1€ UCKII0YaeT aJbTepHATUBHBIE €l [[EHHOCTH.
VIX HEBO3MO)XHO PaH)XMPOBATh B OJHY IIKaTy, KOTOPYIO OAUHAKOBO IPUHIN
ObI BCe OTZEbHbIE MHIUBUbBI WIH XKe KYJAbTyphl. JlaHHAass CUTYaI[Us CKIa/[bIBa-
eTcA B pesy/lbTaTe TOro, YTO YesoBedeckue IeHHOCTH HecOM3MepUMBL. Y Hac
HeT eZIJUHCTBEHHO-BEPHOTI'0 OCHOBAHUA, 10 KOTOPOMY MBI MOKEM BEIKUHYTH WU
OCYZIUTh YbU-TO LleHHOCTU. OCHOBaHMA, JleJlaloliye UX COU3MePUMbIMU, MOTYT
OBITh PA3TUYHBIMU, U YACTO 3aBUCAT OT ITPOU3BOJIA YETIOBEIECKOTO MBIIILIEHUS.
Vicatia BepsH Ha3Baj 3TO IUTIOPAIU3MOM IleHHOCTeH.

[Trropanu3M IpPOTUBOCTOUT MOHU3MY, T. €. HJEeH, YTO BCe IIeHHOCTH MOTYT
OBITh PAH)KUPOBAHBI OTHOCUTENBHO KaKOW-THOO OHOM IIEHHOCTU WIN UX Ha-
6opy, 6iary, uctuHe. Ho cuTyarus ckiafplBaeTcs Tak, 9TO JaXKe MeXAY IeH-
HOCTSIMU, KOTOPBIE ITOHATHBI MHOTUM M MHOTMIMU Pa3JesAoTCsA, CYIIeCTByeT
KOHQJIUKT, Y, 3a4acTyl0, 3TO IPUBOAUT YeJOBEKA K MOPAJbHBIM /FJIEMMAaM.
Hanpumep, BbIOOp MeXy CIIpaBeJIUBBIM HaKa3aHUEM WM €r0 CMATYEHUEM.
V1 mopoil HEBO3MOKHO OTBICKATh IPUHITUI, YTOOB! YPEryIUpOBaTh KOHMINKT,
KOTODBIN MPOUCXOAUT M3-3a CaMOM CyTH Mopaiu. CYHUTaTh ee HEIPOTHUBOpe-
YUBON CHCTEMOM He IIpeZCTaBIAeTCA BepHBIM. DTO, KOHEYHO, He HCKJIIoYaeT
OTIepalyIo CPaBHEHUA. Y JIOZieH, KaK CYIIeCTB, KOTOPbIe BIIUTAIU B ce0SA KyJIb-
TYPY, €CTb MUHHMMAaJbHBI HAOOp IEHHOCTEH, KOTOPBIM ABIAETCA TapaHTOM
CyliecTBOBaHMSA OOIIECTBa, KaK TAKOBOTO, T. €. CAMOU BO3MOYKHOCTH KYJIBTYPHI.
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OTO NMO3BOJIAET OTOPOCUTD APIYMEHT O 3AMKHYTOCTH KYJIBTYP.

Vicxops1 13 BCero BBILIEOMMCAaHHOTI0, CTAHOBUTHCSA BUHO, KaK CHUIBHO IUTIOpa-
JIM3M LIEHHOCTEH NOZPhIBAET PsAJ UAeH, TAaKUX KaK MOpaJIb BCEOOIeH IIUBIIN3A-
LIUY, Bepa BO BCECWIBHYIO PAIIOHATBHOCTD M PA3yMHOCTD, HA KOTOPBIX CTPOSITCS
MHOT'He ITOJIUTHYeCKre TeOPUH U WIe0NoTHH. ECIIN MBI ITPU3HAN 32 [EHHOCTAMU
CBOMCTBA HECOBMECTHUMOCTH U HECOM3MEPUMOCTH, TO, Kak cuuTaeT V. BepnuH,
HeoOX0AMMO TIPU3HATh, YTO BCe GHIOCOPCKO-TIOMUTHYECKUE TEOPUU, KOTOPBIE
MIPUAEPKUBAIOTCA, KaK GBUTO OMTMCAHO BHAYaJIE, «IIATOHOBCKOTO H/eaia», Heob-
XOZIMO TIPU3HATH JIOXKHBIMHU, WIH YK€ BBOAAIINMU B 30Ty KIE€HUE.

[IrropanuaM IleHHOCTeH B CHHTe3€ C HEraTWBHON CBOOOJOW ABIAIOTCA
OCHOBOH /I TIOJIUTUYECKOT0 MUpoBo33peHus Vcaiiu BepnuHa, /i ero Imo-
HUMaHUs Jubepanu3ma, KoTopsiid JokoH ['peil HaspiBaeT aroHaabHBIM. CIIOBO
«arOHAJIBHBIN» IIPOUCXOAUT OT IPedecKoro «dywvs» (aroH), T.e. CTOJIKHOBEHMUE,
CXBaTKa MeX/y IPOTUBHUKAMU. «ATOHAIbHBIN TNOepain3M — 3T0 BUZ ubepa-
JIM3Ma, OCHOBAHHbIN He Ha palliOHATIHHOM BBIOODE, a Ha Mpe/iesiax palroHalb-
HOT'O BRIOOPA, HAaK/IabIBAEMbIX Ha HETO PAJIUKAIbHBIM BEIOOPOM, KOTOPBIHM HaM
YacTO MPUXOAUTCA ZieJIaTh MeXy 6JaraMu, o CyTH CBOEel CONIEpHUYAIOIUMU,
3a4acTyio B IPHHIINUIIE HECOBMECTUMBIMU JIPYT C APYTOM, a MHOT/ZIa HecousMe-
PUMBIMU WIN He MOAAAIIUMICA PAIlIOHAIIBHOMY COTIOCTaBIeHuo» [1]. JaH-
HBIM BUZ Jnbepanu3Ma IMPOUCXOJUT U3 COBMEIEHUS MOJUTUIECKON TEOpUHU
¢ KoHIemnue# Ilmopanusma eHHOCTeH, KOTopas IOoApEIBaeT B CBOeil OCHOBe
He TOJBKO pa3/jUyHble YTWINTAPUCTCKUE KOHILENIIUU MOpPaIy, HO U TPajuly-
OHHBIE Pa3HOBUZHOCTHU JnbepanusMa, a no MHeHuto /[x. ['pes, u camy uzero
aroHaJbHOrO Jubepann3Ma, KaKk HAWIydIIero MOJUTHYECKOTO PEXUMa, TPO-
BO3IIalIas nepexof K IOIUTUYeCKOMY IUTIOpaInu3My.

Jlumepamypa:

1. Ipeiti Jixnc. Tlomuuky 1o [TpocBemenuto. [loMuTHKa U Ky/IbTypa Ha 3aKaTe Co-
BpemeHHocTu. M., 2003. C. 139.

Trusov Yuri
ETHICS AND POLITICS: HOW TO SOLVE A PROBLEM OF VALUES?

It has been strongly believed since the ancient times that society can be
changed with the light of true ideas. All these ideas can be defined in different

ways, have different bases and explanations, but as it is written by Sir Isaiah
Berlin, all of them are actually “Plato’s Ideal”:
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1) There is the only true genuine answer to every question.

2) There is a way to find the truth that the man must reveal.

3) The truth cannot be controversial to another truth, they complement
each other, combining into a consistent system.

The situation dramatically changes while going into the field of moral val-
ues that are not always combined with each other. Pursuing the goal makes
other alternatives impossible. Moral values cannot be ranged by all individuals
and cultures in the same way. This is the result of the fact that moral values are
incommensurable. We have no universal basis giving us the right to condemn
or criticize any values. The foundations making them commensurable can vary
because of differences in thinking. Isaiah Berlin named it “the value pluralism”.
Pluralism stands against monism, that means all values can be ranged with re-
gard to one value or set of them — Good, Truth. But the fact is there is a conflict
between well-known and wide-spread values that lead the man to moral dilem-
mas. For example, the choice between just punishment and its mitigation. And
sometimes you cannot choose the principle to resolve the conflict that happens
because of the nature of the moral. Assuming it as a consistent system doesn’t
seem correct. Of course, it doesn’t eliminate operation of comparison. People
have a minimal common set of values that guarantee the existence of society,
the possibility of culture itself. It allows us to discard the argument of culture
sufficiency.

All this makes clear that the value pluralism undermines some ideas, e. g.
the world civilization moral, believe in powerful rationality and ratio that are the
basis for a lot of political theories and ideologies. According to I. Berlin, if we ad-
mit the values are characterized as inconsistent and incommensurable, we must
admit all the philosophical and political theories stuck to “Plato’s Ideal” to be
false or misleading. The pluralism of values together with negative freedom are
the basis for political mindset of Sir Isaiah Berlin, for his liberalism named Ago-
nistic by John Grey. The word agonistic derives from the greek agon that means
conflict, fight between opponents. This kind of liberalism derives from combin-
ing political theory and the value pluralism concept that basically discredit not
just different utilitarian concepts of the moral, but also traditional kinds of lib-
eralism. According to J. Grey, it questions the idea of agonistic liberalism as the
best political regime, proposing the transit to political pluralism.
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Ymovununa /luana BanepvesHa
Marwuctp 1 kypca
BopoHeXCKUH roCcyZapCTBEHHBIA YHUBEPCUTET

O HELEJIECOOBPA3HOCTHW MOPAJIbHBIX OLIEHOK

B maHHOM cTaThe paccMaTpUBaeTCs MpobieMa BO3MOKHOCTU U LIEIECO0-
6Gpa3HOCTH BBIHECEHUS MOPAIbHBIX OI[EHOK IT0 OTHOILIEHHIO K TOCTYIIKAM JIFO-
Ziei. ABTOpP MCXOJUT U3 TIOJIOXKEHUST 06 OTCYTCTBUM Y YeIOBEKa CBOOOIBI BOIU
B TPaAUIMOHHOM GMIOCOGCKOM MOHUMAHUU 3TOro GeHOMeHa, KAKOBYIO TOY-
Ky 3peHHUs MOAKPEIUIIET CChUIKAaMU Ha COOTBETCTBYOIIME paboThl ¢rtocodpon
Y TICUXOJIOTOB, pa3pabaThIBAIOIUX 3Ty ITPOBIEMATHKY, 8 TAK)KE Ha JOCTHKEHUS
COBPEMEHHO HayKH, OTpaskeHHbIe B paboTax HEHPOPHU3NOIOTOB.

YesioBEK BO BCEX CBOUX MPOSIBIEHUAX, B T. 4. U B MOCTYIKaxX, chOPpMUPO-
BaH U OTIpe/ie/ieH COBOKYITHOCTBIO BIMSHUN F€HETUKU U OKPY)KAIOIIEed Cpess,
BKJTIOUAOIIEN B ce6sl TIPUPOAY U COLUYM, T. €. ONpPEAETeH TeM, UTO OT HETO
He 3aBUCHT. [I[pUHSATHE 3TOM MTOCHUIKY BBIHYK/AET, B CBOIO OYEPEb, K MOAPOO-
HOMY PacCMOTPEHHUIO €r0 3TUIECKOrO acleKTa, B YaCTHOCTH, BOTIPOCA O TOM,
KaK BO3MOYKHO BMEHEHHE YeI0BEKY B BUHY KaKOTO-TU00 JesHYs, U3 Yero CIefy-
€T BOIIPOC O BO3MOKHOCTH BHIHECEHWSI MOPAJIbHBIX OLIEHOK BOOOIIIE.

C omopoii Ha 3TU AaHHbIe 06OCHOBBIBAETCS HELIENTECOOOPA3HOCTh TIPHUMe-
HeHUs abCTPaKTHBIX U U3MEHYUBBIX MOPAIbHBIX KATETOPHU, a TAK)Ke BO3MOJXK-
HOCTh MX 3aMEHBI Ha CyT'yOO MPaKTUYECKUE KPUTEPUHU COITUATBHOMN MOTE3HOCTH
¥ TIPUEMJIEMOCTH IeHACTBUs. [[OMHUMO 3TOT0, OCIIAPUBAETCS PACIIPOCTPAHEHHAS
TOYKA 3PEHWs, YTO NMPU3HAHKME OTCYTCTBUSA CBOGOABI BOIU MOBJEYET 3a COOOH
KaTtacTpodUIecKue COIManbHble MOCAEACTBHA, OOYCIOBIEHHBIE HEBO3MOXK-
HOCTBIO OTBETCTBEHHOCTU W BMEHEHWs BUHBI, U Ipe/JjaraeTcsi BO3MOKHOCTh
OCHOBAaHHOTO HAa y4eTe BHEIIHWX W BHYTPEHHUX (HAKTOPOB, JEHCTBOBABIIMX
Ha cy6beKTa B IPOLUIOM WIH [eMCTBYIOMINX HA HETO B HACTOSIIEM, TPOTHO3H-
POBaHUs MMOBE/IEHNUs YeI0BEKA B TEX WIN UHBIX 0OCTOATENbCTBAX.

YUYuThIBasi BCe M3/TI0KEHHbIE B CTaThe apIyMEHTHI, aBTOP TIPUXOJUT K BhI-
BOZYy O TOM, YTO MMPUMEHEHHE MOPAJbHBIX KPUTEPUEB /I OLIEHKU ITOCTYITKOB
HE SIBJIIETCS HeOOXOMMBIM, U OT HETO MOKHO OTKa3aThesl. Bosiee TOro, B KOHeY-
HOM WTOTE, B K&¥KZIOM KOHKPETHOM CJIyJae Ie0 UAET HE O TOM, COOTBETCTBYET
JIV TIOCTYTIOK abCTPaKTHBIM KaTeropusaMm Aobpa U 371a, a 0 TOM, HaCKOJIBKO CO-
[[HaIbHO MPYEMJIEMBIM OH SIBJISIETCST, HACKOJIBKO BITUCHIBAETCS B CUCTEMY HOPM,
MIPUHATYIO B IAHHOM 001lecTBe. YKa3aHHasl CUCTeMa HOPM He MOXKeT 06J1aaTh
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00I1Ie3HAYNMOCTBIO, HO 3/1eCh HE CJIeZlyeT TOBOPUTD M 006 OTHOCHUTENBHOM, MHO-
JKECTBEHHO MOPaJIH, a PACCy/AaTh, UCXO/A U3 YMCTO MPAarMaTUYeCKUX MPUH-
LIMIIOB, B YKCJIe KOUX, OAHAKO, HAPs/y C MaTepuaIbHOM MOJIb30H / BPeIOM MOJK-
HO BBIZIEJTUTH U TICUXOJIOTUYECKHE.

Takum o6pa3oM, aBTOp 3alIUIIAET TE3UC O TOM, YTO PACCYy)KJEeHHe B CHU-
CTeMe MOpaJIbHBIX KATETOPUI SIB/IAETCS HEOTPABAaHHBIM, U MBI, B CAMOM /IEJIE,
He MOXKEM B MPSIMOM CMBICJIE 3TOTO CI0BA OCYAUTH YeJOBEKa 3a KaKoe-Tnho
JIefiCTBHE, OZIHAKO MBI MOXKEM CKa3aTh, HAIPUMED, YTO HOPMbI JJAHHOTO KOH-
KpPETHOTro 00IecTBa ObLIM YCBOEHBI UM B HEAOCTATOYHOM CTEIMEHH, YTO YiKe
MTO3BOJIUT /IEACTBOBATh TI0 OTHOIIIEHUIO K 3TOMY Y€TOBEKY ONpe/e/IeHHbIM 00-
pasomM. [IprMeHeHUEe MOpaJbHBIX KPUTEPHEB, YOEK/EHHE B CYIIeCTBOBAaHUU
cBOGO/IbI BOJIM U BBITEKAIOIIMX U3 HEe OTBETCTBEHHOCTHU U BUHBI, UCXO/S U3 BbI-
1IIeCKa3aHHOTO, He SIBJAETCS HEOOXOAMMBIM yCIOBUEM OOECTeueHusT COUab-
HOTO MOPSZIKa WK CTaOMIBHOCTH.

Umylina Diana

ABOUT AN INEXPEDIENCY OF MORAL EVALUATIONS

This article examines the problem of possibility and expediency of moral
issues with regard to human actions. The author takes as a premise the proposi-
tion of the absence of a free will in this phenomenon’s traditional philosophical
understanding. This view is substantiated by the references to the correspon-
dent works, written by philosophers and psychologists, who have analyzed this
problem before, and to the achievements of modern science, represented in the
works of neurophysiologists as well.

All of the human’s manifestations, including the actions, are formed and
determined by the combination of internal and external influences, including
genetics, brain activities, environment with it’s natural and social components,
in other words, are determined by the things which are independent from a per-
son. The acceptance of this proposition leads us to think carefully about the ethic
aspect of this problem, and in particular: how can we input a guilt upon some-
one? From this point appears one more feature of this problem — the question
about the possibility to make any moral evaluations at all.

Based on these arguments, the inexpediency of using abstract and unstable
ethical categories is substantiated, as well as the possibility to replace them with
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such practical criteria, like social utility and social acceptability. Along with that,
the common point of view, that the rejecting of a free will of a human being will
be followed by catastrophic social consequences, grounded on impossibility of
inputting a guilt, and, consequently, on impossibility of traditional ethics itself is
cast away. On the other hand, the possibility to predict human behavior in various
conditions, basing on the consideration of internal and external factors, which
had an influence on this person in the past or have an influence now, is provided.

All things considered, the author comes to the following conclusion: the us-
ing of moral criteria to evaluate the actions is not necessary and can be reject-
ed. And most significantly, in fact, in each particular situation the fact of the
matter is not an accordance of an action with the abstract categories of good
and evil, but it’s social acceptability, it’s accordance with the system of norms,
which is regular to this particular society. This system of norms cannot be univer-
sal, but it makes no sense to speak about the relativity of moral. Instead of this
we should base our reasoning on pragmatic principles, such as physical or men-
tal harm or use.

In conclusion, the author defends the proposition, that the reasoning,
based on moral categories, is unnecessary, and in fact we cannot blame a person
for some action. We can say, however, that this person has not internalized the
system of norms of this particular society properly, and that will already allow
us to act in a negative or in a positive way to this person. Using moral criteria,
accepting the idea of a free will, guilt and moral responsibility, all things consid-
ered, are not necessary to guarantee social order and stability.

Yuikanos AHmon ®aHosuu

CTapH.II/Iﬁ Imegaror AOIIOJIHUTE/JIbHOI'O O6paSOBaHI/IH

MYHI/IHI/IHaI{bHOC 6}0,[[)K€TH06 YUpexgeHue JO0IIOJIHUTEIbHOI'O O6PaBOBaHI/IH
«,Z[Bopeu AE€TCKOI'O TBOpYECTBaA»

®OPMUPYIOIIAA POJIb IMAJIOTA
B ITEJATOI'MIKE COKPATA, TIJIATOHA 11 APVICTOTEJIA

VIHTepeCHBIM TPEACTABIAETCS TO, I7ie, KaK U ¥ KOro 00yvasnuch aHTUIHBIE
MBICIUTENH Y KaKasi IPEEMCTBEHHOCTh TIOKOJIEHUI yYUTeNeN U yYeHUKOB ObUIa
B TO BpeMsA. B 3TOM Iu1aHe /1151 Hac 0COObIM MHTepeC NMpe/CTaBIAET IIOKOIEHNEe
yauTenel u yueHuKoB B inile Cokpata, [taToHa u ApHUCTOTES.
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OcHoBartesb neziarorndeckoit AuHactuu Coxpar (469-399 rr. 10 H. 3.) yUUI-
cs My3bIKe, MaTeMaTHKe, aCTPOHOMUY, PUTOPUKE U CUUTAJICA HEIUIOXUM CKYJIb-
rrropoM. OH He YUTaJI JIeKIUH B TpaJUIIMOHHOM ITIOHUMaHUH, He TTH1cal HUKaKUX
TPYZIOB, HO UMEHHO €r0 CIYUTAIOT ueanioM myapena (V. Bysykamsuim).

dunocodckuii Mmetos CoKpaTa 3aKII0YaeTcss B MalieBTUKE — MCKYCCTBE 3a-
JlaBaHUA BOIIPOCOB, YTO U SABJSETCI OCHOBOH KUBOTO Auasora. OH MOABOJUT
CBOUX cObece[HUKOB K caMoaHanu3sy, camocosnanuio (1. Azo).

CaMbIM M3BECTHBIM, IIPOCTABUBIINM MM CBOEro yuuTess ObL1 [L1aToH.
IIpu mepBoii BcTpeue ¢ HUM COKpar ckasai: «BoT jebeb, KOTOpOro 51 BUZAEN BO
cHe!» (V. BysykauBwin). [L1atony Torga 6suto 20 stet. OH yuwmica y Cokpata ze-
BATH JeT. Korza Cokpara IpUTroBOPWIN K CMepPTH dYepe3 IpUHATHe A7a, [1naToH
TIBITAJICS CIIACTU CBOETO YIUTEISA

Yoexaenue, yTo ¢puocodus MOXKET CylIeCTBOBATh JIUIIb IPU YCJIOBUU
TTOCTOSTHHOT'O OOIIEHUS U JUAIOTa MEXAY YIUTENAMU U yIEHUKAMU, TTOOYAIO
[1aToHa OTKPBITH CBOM r'MMHAacUil — akazemuto. OT cBoero yuuress [LiaToH
BOCIIPUHST JUAJOTHYECKUN METOZ, UPOHUIO, UHTEPEC K 3TUYECKOM mpobie-
MaTuKe. /[MajoTU JNODKHBI OBUTM HE «MHPOPMHUPOBATH», a «(PpOPMUPOBATH>.
B megaroruueckoii mozienu [L1aToHa TpernoiaBaTenb MoJo0eH MOBUBATbHOMN
6abke — MMOMOTraeT yYeHUKY POXKJATh 3HAHUE, CKPBITOE B IIyOMHE €ro yIiu.
AkazieMusi OpUEHTHPOBAJIA CBOUX YYEHUKOB Ha MOJUTUYECKYIO JeITENbHOCTb.
[1aTOH OCO3HaBAJ CKPBITYIO OIIACHOCTH JJI MOJIOZABIX JIFOZeH, KOTOPBIM Ka3a-
JIOCh, YTO MOYXHO OOOCHOBATb U OIPOBEPTHYTH JIIOOYIO MO3UIINIO. «I[103TOMY
IUTATOHOBCKAS ANATEKTUKA — 3TO He YKCTO JIOTUYECKOe yIpaKHEHUE, a CKOpee
yIpaKHeHHe JyXOBHOE, Tpebyroliee OT cOOeCeIHUKOB acKe3bl M BHYTPEHHETO
npeobpaxenus» (I1. Azo).

CaMbIM U3BECTHBIM yueHUKOM [ 1aToHa 6bUT ADUCTOTEID, KOTOPBIH TPOBE
B akaZiemuu 20 jleT BHadasle KaK CIyllaTesb, 3aTeM KaK paBHOIIPaBHBIN WieH
U Kak npenogasaTensb akazemuu (C. H. Mapees, E. B. Mapeea). MHoroseTHee
obleHre ¢ MHTEUIEKTyalbHOU anuToi AbuH chopMUpOBaIH B APUCTOTENE
MPEBOCXOZIHBIE TTeZlaroTUYeCKe HaBHIKU. [locie cmepTH [L1aToHa B TeuyeHUE
Tpex JieT ApUCTOTeNb ObUI BOCIUTATENEM IOHOTO AjiekcaHzapa MakemoHCKO-
ro. B 335 1. 10 H. 3. OTKPBUI CBOM TMMHACUN — JIMKEH, Wi Julleid. B uree
ApucToTesisi BIiepBble OBUIM 3aJI0KEHBI TaKUe HayKH, Kak (pusuka, OUOIoTHs,
TICUXOJIOTHsA, Takxke joruka u atuka (C. H. Mapees, E. B. Mapeesa). OH npo-
JOJDKWIL MCTIOIb30BaHue GOPMUPYIONIEN POIU UaIora. YIeHUKU APUCTOTEISA
3aHUMaJINCh COOPOM U HaKOIUIEHHEM MHPOPMAaIUU BO MHOTHX OOJIACTSIX 3HA-
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Hus. [l ApuctoTenis, Kak u i [iatoHa, dpunocodus ecTh 06pas KU3HU, U He-
KOTOpBIH BUZ Auckypca» (I1. Azno).

BrilrensniokeHHOe TOKa3bIBaeT, Kak 3anokeHHasdA CokpaTroM B ILiaTtoHe
dbopmupyroIas posb AWaora Hallla CBOe MPOJODKEHNE B KauyeCTBE MeToza
dbopMUpOBaHUS JUYHOCTU YIeHUKA B akaZieMuu IlmaToHa. «COKpaTUYeCKUii»
JUAJor TaKXXe CTaJl OCHOBOM TMpernofaBaHuA U (GOPMHUPOBAHUS JUYHOCTH
U B JIMKee [eflarornieckoro «BHyKa» CokpaTa — ApHUCTOTeA.

[TpeeMCTBEHHOCTD IeJaroTUYeCKUX MOKoJeHui B smie Cokparta, Iliaro-
Ha U ApUCTOTeNA 3aKJII04aeTcsd B TOM, YTO OHM B KayeCTBe OCHOBHOT'O MeToza
bopMUpOBaHUS TUYHOCTY YIEHUKA B3SIM HAa BOOPY)KEHUE YKUBOE O0IeHre —
JAaJIor.

Axagemus [naToHa u auKeit ApUCTOTeNsS BIOCIEACTBUM CTaIN MOZAEIIMU
opraHuzaiuy 00pasoBaHUs B €BPOMEMCKUX MOHACTBIPCKUX IKOJIAX, YHUBEPCH-
TeTax. B HacToslee BpeMs poccuiickoe 0Opa3oBaHUe UHTErPUPYETCS B €BPO-
netickoe 06pa3oBaTebHOE IPOCTPAHCTBO. B pocCUiiCKUX TMMHA3UAX U JIULIEAX
MIPOAOJIKAIOTCA, KaK 0Ka3aJoCh, TPaJULIMU akaZeMuu [iiaToHa u inkest ApUcTo-
TeJid B TOM IUIaHe, YTO TMMHAa3uM MMeIoT F'yMaHUTapHOe HallpaBjieHue, a JIULen
OPUEHTHPOBAHBI HA eCTEeCTBEHHO-Hay4YHble 1 TEXHUYeCKUe CIel[nalbHOCTHU.

Ushkanov Anton

FORMING ROLE OF DIALOGUE IN THE PEDAGOGY OF SOCRATES,
PLATO AND ARISTOTLE

It is interesting, when and where did antique thinkers study and what suc-
cession of teacher and disciple did take place. We are especially interested in the
teacher and disciple generation presented by Socrates, Plato and Aristotle.

Socrates (469-399 BC), the founder of a pedagogic dynasty, did study math,
astronomy, oratory, and was a skilled sculptor. He did not read traditional lectures
or write works, nevertheless was reckoned as an ideal sage (I. Busukashwili).

Socrates’ philosophical method is the maieutics — art of asking questions,
the basis of a alive dialogue. He guides his opponents to self-analyzing and self-
consciousness (P. Ado).

The most known disciple is Plato, who honored his teacher’s name. Socrates
said at the first meeting: “Here is the swan that I have seen at sleep” (I. Busukash-
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wili). Plato was twenty years old. He had been studying from Socrates for nine
years. Plato tried to save his teacher when he was sentenced to a death from poison.

Plato was positive that philosophy can exist only by means of constant com-
munication between teachers and students. He was encouraged to found his own
gymnasium — the Academy. Plato took from his teacher dialogue method, irony,
interest in ethic problems. Dialogues should “form”, not “inform”. A teacher in Pla-
to’s pedagogic method is like a midwife. He helps a disciple to give birth for knowl-
edge hidden in his soul depth. The Academy leaded its members into political activ-
ity. Plato realised a hidden danger for the young people who think they can prove
or disprove anything. “That’s why Plato’s dialectics is not a pure logic exercise, but a
spirit exercise, asking for austerity and inner transformation” (P. Ado).

Aristotle was the most famous Plato’s disciple. He had spent 20 years
as an attendant, than as a full pledged member and a teacher of the Acade-
my (S. N. Mareev, E. V. Mareeva). Perennial communication with Athens’ in-
tellectual elite formed Aristotle’s excellent pedagogic skills. After the death of
Plato, Aristotle was a mentor of Alexander the Great for three years. In the 335
BC he founded his own gymnasium — the Lyceum. Aristotle created such sci-
ences as physics, biology, psychology, logics and ethics (S. N. Mareev, E. V. Mare-
eva). He continued usage of dialogue’s forming role. Aristotle’s disciples were
gathering and accumulating information in many areas of knowledge. For
Aristotle, same as for Plato, philosophy is a lifestyle, and some kind of a “dis-
course” (P. Ado).

Everything above shows than the forming role of dialogue, implanted by
Socrates in Plato, had moved along as a method of forming disciple’s personal-
ity in the Plato Academy. “Socratic” dialogue became the basis of teaching and
forming personality in the Lyceum, ruled by the Socrates’ pedagogical “grand-
son” Aristotle.

In Socrates, Plato and Aristotle there is a succession of pedagogic genera-
tions. They all used life communication, dialogue, as the main way to form dis-
ciples’ personalities.

Plato’s Academy and Aristotle’s Lyceum later became models for education
in European monastery schools and universities. In our days Russian education
is integrated in the european educational space. It seems that Russian gymnasi-
ums and lyceums continue traditions of Plato’s Academy and Aristotle’s Lyceum.
Gymnasiums have humanitarian direction, lyceums are oriented on natural sci-
ence and technical specialities.
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Yuimaxnum Tamwvana
KaHl[I/I,Z[aT 3KOHOMUYECKUX HayK, KOMHJIaeHC-MeHe,ZL}Kep
[TAO VYpankanuii

OTHMKA B EMU3HECE

1. DTUYeCcKUil KOMILIAeHC.

2. YTO KOpPIOpaTUBHbBIN OM3HEC MOXKET UCIIOIb30BATh B IPAKTUYECKOM pa-
60Te C STUYECKUMH BOIIPOCAMHU.

3. Kak oT/IMuuTh 3TUYeCKUI BOIIPOC OT UHTPUT U CBeZleHUs CIETOB.

Ushtanit Tatiana

THE ETHICS IN BUSINESS

1. Ethical Compliance.

2. What is the corporate business can be used in practical work with ethical
issues.

3. How to distinguish the ethical question of intrigue and billing informa-
tion.

Xapcues bopuc Mazomem-I'upeesuu
Kanauzar dpriocodckux Hayk, 3aBeAyIONUUN OT/EI0M 3THOJOTUN
WHrynickuit Hay4YHo-Uccae[0oBaTeNbCKUN MHCTUTYT MMeHU Yaxa AxpueBa

TPAHC®OPMAITVA STHUYECKOUW KYJIBTYPhI

U1 cOBpeMEHHOM Ky/IbTypbl XapaKTepeH pallMOHaIN3M, JUIIeHHBIN Iy-
XOBHOI'O OCHOBaHUA.

ODTHHYecKas Ky/JabTypa U ee GUIocopckoe cozieprkaHue MO3BOIAET HCCIe-
Z0BaTh Iiesible HapO/bl, UX COLMANbHYIO AaHTPOIIOJIOTHIO B IIMPOKOM KOHTEKCTe
6a30BBIX IIEHHOCTEH.

Moz BIMSIHMEM HOBOH €BPOIIEMCKOM KYJIBTYPEI IIPOUCXOAUT CABUT B MUPO-
BO33PEHUU HapOZOB.

HayuHBIii TIporpecc, JOCTUTHYB TUTAaHTCKUX IeJiel, HO IIPYU 3TOM JIMIIEeH-
HBIH BCAYECKON HPAaBCTBEHHOH OIEKM, CO3JaJ CTPALIHOE OPYXKHe CIIOCOGHOe
YHUYTOXUTD )KU3Hb Ha 3eMJIe.
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Jltomu mepecTaav UHTEPECOBaTh APYT Apyra KaK JUYHOCTH ¢ 6OTaThIM /y-
XOBHBIM OITBITOM U WHTEPECHBIE COOECEAHUKU. Teleph WHTEPECHBIMHU CTaIU
BJIAZIE/IbIIBI BEIeH, BAACTH U BIUAHUA.

Mup pymuTcsi, 160 MUD, JTUIIEHHbIM HAJEKIbl U CMBIC/IA Ha CYACTIUBOE
Oyayliee Ayiu, obpedeH Ha THOETb.

BoifHa Bcex MPOTHUB BCEX HE MOYKET B3SAThb IPU3BIBY MUPOBOTO pasyma.

Kharsiev Boris
TRANSFORMATION OF THE ETHNIC CULTURES

For modern culture is characterized by rationalism devoid of spiritual foun-
dation.

Ethnic culture and its philosophical content allows you to explore the whole
nations, their social anthropology in the broad context of basic values.

Under the influence of the new European culture there is a shift in the out-
look of people.

Scientific progress, reaching gigantic goals, but at the same time deprived
of every kind of moral tutelage, created a terrible weapon capable of destroying
life on earth.

People are no longer interested in each other as individuals with a rich
spiritual experience and interesting interlocutors. Now the owners have become
interesting things, power and influence.

The world is crumbling, for the world, devoid of hope and meaning to the
happy future of the soul, doomed to destruction.

The war of all against all can not take the call of the world’s mind.

Xucamosa Enena AHOpeesHa

Marwuctp 1 xypca

CankTt-TleTepOyprekuii rocyZlapcTBEHHBIH YHUBEPCUTET aBUAKOCMUYECKOTO
IprOOPOCTPOEHHUS

CITPABEJJIMBOCTL CYZAEEHOI'O PEINIEHNA
B faHHOI TeMe MHTEPECHBIM IIpeCTaB/seTCA IOHUMaHye Lelu obpalre-
HUA B CyZ ¥ OTHOIIIEHNE K IOCTUTHYTOMY pe3ysbTaTy. Ha ImpakTrke, eciv 3aaTh

BOIIPOC O TOM, 3a4€M Y€JIOBEK CyAUTCA, TO, IOMUMO OTBETA «1 OTCTanBaro CBOU
IIpaBa», «d 3allIUIIaI0Ch» U IPDYTUMHU, MOKHO YC/IBIIIIATh OTBET «d X041y CIIpaBE/-
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JINBOCTH», OCOOEHHO Y JIFOZIel CTapIIero mokosaeHus. CTOUT MIOTOBOPUTH O TOM,
C YeM 3TO CBSI3aHO U YTO IO/l STUM MOXKHO IOHUMATh celivac (Ha nmpumepe Poc-
cutickoit ®ezeparnyu). Heo6XoanMo 06paTUTHCS U K KOPHAM CyZelcTBa U K CO-
BPEMEHHBIM PEaUsIM U JOKYMEHTaM.

«Kogekc cyzaeiickoit aTuku» oT 19 aexabps 2012 roga, B 1. 3, CT. 4 IIacuT,
4TO «cobozieHre Kozekca cyelicKoi STUKY JOJDKHO ObITh BHYTPEHHUM YOeK-
JEHUEM CyZbH, TIPaBUIOM €ro JKU3HH, JODKHO CIOCOOCTBOBATh YKPEIUIEHUIO
ZI0Bepus 001ecTBa K CyAe6HOM CUCTEME, er0 YBEPEHHOCTU B TOM, UTO IIPABO-
CyZilie OCYILECTBIISIETCS KOMIIETEHTHO, HE3aBUCUMO, OECIIPUCTPACTHO U CIIpa-
BeATUBO». JIeHCTBUTENBHO, IPAKTUYECKU BCETZIA BCE CTOPOHBI XKAYT CIIpaBe/-
JINBOTO peIIeHUsI B UX TOJIb3Y, XOTS WCKIIOUEHUs U OBIBAIOT, HO 10 Pa3sHBIM
OCHOBAHUSM, B CBSI3U C 3TUM, CJIEAYET OTAETUTH CIIPABEJTUBOCTh CyZeOHOTO
PellleHus OT CIIPaBEeAJNBOCTH, OXKUZAEMOM CTOPOHAMHU. 3a KAaKOM JKe CIIpaBe-
JINBOCTBIO 0OPAIAIOTCS B CY/I, UTO PAZU €€ JOCTKEHUS IIPEATIPUHUMAIOT U KTO
criocobeH ee ToMyduTh? [leda bHbBIN OIMBIT IPOUTPABIINX U, TOITOMY OOMKEH-
HBIX Ha CyZIeOHYIO CUCTEMY YUHUT, YTO OZHOT'O TOJBKO M3JIOXKEHUS CYybe CUTYa-
LIUU CO CBOEI CTOPOHBI, CBOET0 MOHUMAHUS O TOM, YTO OyZIET CIpaBeAJIUBO, He-
ZIOCTATOYHO, Ia’Ke €CJIU BBI ITPaBhl. U HeclpaBeIMBLIM IIPEJCTABISETCA TO, UTO
BBIMTPBIBAET He MPABBIiA, a JIydllle TOATOTOBIEHHBIN, TPUHECITUI MHOTO Gymar
Y WHBIX J0Ka3aTeTbCTB B 3aIIUTY CBOMX HUHTepecoB. C OAHOM CTOPOHBI 3TO TaK,
UMesi IOCTaTOYHO CPEZICTB MOXKHO 00€CIIeYUTh HAWITYYINYIO 3alIUTY U PelIeHNe
B CBOIO 110J1h3y. CyzieOHas crcTeMa He HaXOAUTCS B PaBHOBECUH 3TO TaK, OJHa-
KO, boJylee-MeHee OHA MO3BOJIIET 3aIIUINATh U OTCTAWBATh IIPaBa U MHTEPECH],
0COOEHHO MEXKy CTOPOHAMU, KOTOpble GUHAHCOBO W COIMAIbHO paBHHI. [1o-
3BOJIIET HA OCHOBAHHMU TOTO, YTO CYZbs ABJSETCI apOUTPOM U pacCMaTpUBaeT
TOJIBKO TO, YTO TIPE/ICTABIEHO B /iejie, U HA OCHOBAHUU TIPE/ICTAaBIEHHOTO CY/Ibs
00s13aH BBIHECTH CIIPABEIUBOE pelieHue. [Ipy 3TOM, CyZbs HE yCTaHABIUBAET
WCTUHY U JOCTOBEPHOCTD, HE BBISCHSET MPaB/y, I03TOMY TpeGoBaHHe PEIIUTh
JIEJI0 «II0 CIIPABEAJTUBOCTH», C KOTOPHIM IPUXOJUT MHOXKECTBO ITPOCUTENEH
VZOBJIETBOPUTH HEBO3MOXKHO.

Khisamova Elena
JUSTICE OF ADJUDGEMENT

This topic interesting to understand the court appeal goals and relation to
the results achieved. In practice, if you ask a question about why the person
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is sues, in addition to the answer “I defend my rights,” “I defend myself” and
others, you can hear the answer, “I want justice”, especially in older people. It is
necessary to talk about what it is connected, and that this can be understood by
now (on the example of the Russian Federation). It is necessary to address both
the roots of judging and to modern realities and documents.

“Code of Judicial Ethics” of December 19, 2012, in Section 3, Article 4 states
that “compliance with the Code of Judicial Ethics to be inner conviction judge,
the rule of his life, should help to strengthen public confidence in the judicial sys-
tem, his confidence that justice is carried out by competent, independent, impartial
and fair. “ Indeed, almost always all parties are waiting for a just solution in their
favor, although there are exceptions, and, but for various reasons, therefore, it is
necessary to separate the validity of the judgment of justice, the parties expected.

For what kind of justice apply to the court that in order to achieve it, and
who is able to take to get it? The sad experience of losing and thus offended
the judiciary teaches that one only exposition judge the situation with his hand,
his understanding of what is true, is not enough, even if you are right. And un-
fair is the fact that wins a person, who is not right, but better prepared, brought
a lot of papers and other evidence in defense of their interests. On the one hand
it is, having enough money you can provide the best protection and the decision
in its favor. The judicial system is not in equilibrium, it is, however, more or less,
it allows you to protect and defend the rights and interests, especially between
the parties, which are financially and socially equal. It allows on the grounds
that the judge is the arbiter and considers only what is presented in the case and
on the basis of submitted by the judge is obliged to make a fair decision. In this
case, the judge does not establish the truth and authenticity, does not clarify
the truth, so the requirement to resolve the case “in all fairness”, which comes
regularly can not be met.

Yacosckux Ipuzoputl AnexcaHoposuu
Marwuctp 2 Kypca
HaHHOHaJIbeIfI I/ICC]ICZLOBaTe]II)CKI/II‘/JI YHUBEPCUTET «BpICIIasa MIKO0JIa SKOHOMUKU»

O CITPABEJIVIMBOCTM CUJIbHOI'O U CJIABOT'O
B O TUKAX KPOITOTKIMHA 1 CITEHCEPA

XIX Bek 03HaMeHOBaJ cebst POXKAEHUEM SBOTIOIMOHHON STUKH, KaK pas-
HOBU/IHOCTH 3THYeCKOW Teopuu. Ho yke n3 mepBbIX paboT JlapBuHA SICHO,
410 6e3 MeTapU3UKKU He TOMYIUTHCS OOOUTHCH U 371eCh. Tak GBLIO MOMOKEHO
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Hayajao OJHOTO M3 CAMBIX WHTEPECHBIX U IIOJOTBOPHBIX TPAHCAUCIUTUINHAD-
HBIX UCCJIEZIOBAHUN B OTUKE.

He cMoTpst Ha GOJIBIIOE KOJTUYECTBO IMIIOTE3 U BEKTOPOB GOPMHUPOBAHUSA
STOM JUCIIUTUINHBL, HAOOJIbIlIee HAaC/Ie/Iie B COBPEMEHHOM HayKe U HaTypasu3-
Me B 3THUKe IPeZCTaBUIN KOHIENINH, I/le BXKHYIO POJIb UTPaJl OT60p Ha ajib-
TpyusM. VIMEHHO IO3TOMY [JIABHBIMU TEPCOHAXXaMU JTOU CTaTbU SIBJISIOTCS
Kponotkun u CrieHcep, KaK OfHU U3 MEPBBIX, KTO B OCHOBY CBOMX CHCTEM 3a-
JIoXKUI GyHZaMEHTOM UMEHHO anbTpyn3M. OfHAKO, eC/IU MCKAaTh OCHOBaHUsA
HPaBCTBEHHOTO MOBE/IEHUS B KUBOTHOM MHPE€ BO3HUKAET LIEJbIM P/l HOBBIX
mpo6JieM: OTHOIIEHUS UHANBUAYATbHBIX U OOIECTBEHHBIX UHTEPECOB, arpec-
CUBHOE MOBEJIEHNE U T. /1. VI, HaKOHell, T0JI0OBOM OTOOP KakK IVIaBHas MpUYMHA
BHYTPHUBHUZIOBOM arpeccuu. O/HAKO IVIABHBIM BOIIPOCOM OCTAHETCS POJIb KOO-
neparyu, OYeBUJHO HAJUYECTBYIONEl, He CMOTPs Ha Bce 3Tu npobyeMel. Kak
KOOTIepaIis CAEePKUBAET CTOJMb CUIbHBIE IeCTPYKTHUBHbBIE Havyaia B IPUPOZe?
[To 3TOMy BOTIPOCY 3/1eCh MBICJIU UCC/IE0BATENEN PACXOAATCS.

JlanHast ctaThs OyZIeT OCBAIIEHA CelndUKe BOCIPUATHS IIOHATHUSA KOOITE-
paliu U OTHOIIEHUU CHIBHOTO U (JIab0T0 BHYTPH IPYIIIBL. B 4aCTHOCTH, O TOM,
3aCIIy’KUBAET JIU CIa0Obli OAZEPKKY, 3aCIy’KUBAET JIM YTHETEHU, U, HAKOHEII,
MOJXKET ObITh TMOe3HBIM? KpaTKo IleHTpasbHOEe pasHOIIache MOXXHO Ofpese-
JIUTH TaK: UMeeT JIX IPaBO CJIabbIil paBHbIE C CUIbHBIM IPUTA3aHUA Ha CIIpaBe-
JUBOCTH? JIOJDKEH JIV CUJIbHBIN AETUThCS Garamu, 3apaboTaHHBIMU YECTHBIM
Tpyzom? CIeHCep CYUTAET, YTO OJATOTBOPUTENBHOCTD K CIaOOMYy I'yOUTeNbHA
[utst Tiporpecca. KpomoTKUH jke cauTaeT eé Hao60pOT, HEMMPOCTO HEOOXOAUMOH,
HO U MPUHIMIIUAIBHO CBOWCTBEHHOH Hauiemy BuAy. bosee Toro, camo moHs-
TH€ CUJIBHOTO OKAa3bIBAETCS OTHOCUTETbHBIM. [locie pacCMOTPEHUS TTO3UIUH,
MBI KPATKO PACCMOTPUM HacJie[ue 3TOTO CIopa, Ipruberas K MOMOIIN TeHETUKU
¥ OTOJIOTUH B JIUIIE KCCIefoBaTesiel, Bpoge TpruBepca, OnpeAeuBIIei 6IM30CTh
JaNbHEUINX UccaeoBaHui ckopee KponoTkuHy, Hexenu CrieHcepy.

Chasovskikh Grigory

ON THE JUSTICE OF THE STRONG AND THE WEAK
IN SPENCER’S AND KROPOTKIN’S ETHICS

The nineteenth century saw the birth of evolutionary ethics itself as a kind
of ethical theory. Nevertheless, it is evident that Darwin’s initial works still bear
traces of metaphysics. Thus began one of the most interesting and fruitful trans-
disciplinary research in ethics.
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Despite the large number of hypotheses and trends forming this discipline,
the greatest legacy in modern science and naturalism in ethics was yielded by
the theories which underlined the importance of altruism in natural selection.
That is why the main personalities this article deals with are Kropotkin and
Spencer who among the first treated altruism as the foundation of their systems.

However, if we look for the grounds of moral behavior in the animal
world there is a number of new problems: the relation of individual and pub-
lic interests, aggressive behavior, etc. Finally, sexual selection as the main rea-
son for intraspecific aggression. Still, cooperation persists in spite of all these
problems, so does the problem of its role. How is it possible for cooperation to
keep destructive stimuli of nature in check? On this issue researchers diverge.

This article is dedicated to the specifics of the concept of cooperation as
well as to relationship between strong and weak elements of a group. In particu-
lar, it deals with whether the weak deserve support or oppression, and how far
their possible use for the group extends. Briefly, the central disagreement can
be defined as follows: Do the weak have the right to justice equal to that of the
strong? Should the strong share benefits earned by fair work? Spencer believes
that charity is detrimental to progress. Vice versa, Kropotkin considers it a strong
necessity, but also such that is fundamentally inherent in our species. Moreover,
the very concept of strong elements of a group appears to be relative. After going
over the basic positions, we briefly review the legacy of this dispute, resorting to
genetics and ethology, represented by researchers like Trivers who determined
the proximity of further research to Kropotkin rather than Spencer.

Yekanos Jleonud JleonHudosuu
KanauzaT TeXHUYeCKUX HayK, IPUKpPeIIeHHbIN JOKTOPaHT
VHCTUTYT IPO6JIEM yTIpaBIeHUs CI0KHBIMU crucTeMaMu PAH

CO3HAHME B COBPEMEHHOI NHP®OPMAILIMOHHOM CPEJIE
1 HEKOTOPBIE 3TUYECKWE [TPOBJIEMBI C TVIM CBS3AHHBIE

OTHYecKrie HOPMBI C OZHOH CTOPOHBI MOTYT MUMEeTh YHUBEPCATbHEBIE CMBIC-
JIbI, & C APYroit — GOPMUPOBATHCS OTPEAENIEHHBIMU CBOMCTBAMU CPEZbI 00U-
TaHusd. 3a nociegHaue 100 seT cpefia 0OUTaHUS OOJBIIOTO KOMIWYECTBA JIFOAEH
U3MeHWIach OT IIPENMYIIECTBEHHO MTPUPOAHON (CEThCKOM) K MPENMYIIeCTBEH-
HO CO3/JaHHOM YesloBeKOM TeXHU4YeckKou (ropojckoit). A 3a nocneanue 30 et
cTajia JOMUHUPOBaTh WHGOpPMAIMOHHAsA cpeza. J[0JAroCpOvYHOEe BIUSHUE
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UHPOPMALIMOHHOH cpe/ibl Ha CO3HAHME Ye0BeKa He [I0 KOHIAa U3yYeHO, HO YIKe
celfyac MpoBOAATCA UCCIEOBAHUA, KOTOPBIE ITOKA3BIBAIOT PA3INIHbIE CTOPOHEI
BO3elicTBUS MHOOPMAIIMOHHON Cpe/ibl Ha YeloBeKa B MTOJPOCTKOBOM U B3pOC-
sioM nepuoze. OZHUM U3 CJI€ACTBUI TaKUX BO3JEHCTBUA WHPOPMALOHHOMN
CpeZibl Ha CO3HaHUE YeIOBeKa ABJIETCI U3MEHEHNe PEKUMOB GpyHKIIOHUPOBa-
HUS CO3HAHUA. DTU U3MEHEHU B OOJIBIIMHCTBE CTy4aeB HE OCO3HAIOTCA CAaMUM
yeJoBeKOM. TaK ke OHM MMEIOT BIMSAHNE Ha KOTHUTUBHBIE CITOCOOHOCTH YesIo-
BeKa. DTU ABJIEHUS ONIPeeISIOT HATHIKe STHYECKUX aClIeKTOB TP B3auMO/eH-
CTBUU COBPEMEHHOM HHGOPMAI[MOHHOM Cpebl U YeTOBEKa.

Chekalov Leonid

CONSCIOUSNESS IN MODERN INFORMATION ENVIRONMENT
AND SOME ETHICAL PROBLEMS ASSOCIATED WITH IT

Ethical norms on the one hand may possess universal meanings and on the
other hand may by formed by certain properties of habitat. For the last 100 years
the habitat of a large number of people has changed from predominantly natu-
ral (rural) to predominantly human-made technical (urban). And for the last
30 years information environment has come to dominate. Long-term influence
of information environment on human consciousness is not fully studied, but
even now researches are made, that show different aspects of influence of infor-
mation environment in adolescence and adulthood. One of the consequences
of such influence of information environment on the man is the change of con-
sciousness functioning modes. These changes are in most cases not recognized
by the man himself. They also influence cognitive man’s abilities. Such phenom-
ena determine presence of ethical aspects in the interaction of modern informa-
tion environment and the man.

Yeprosa AHa CepzeegHa

Kanzaugat ¢pmrocodpckux HayK, ZOLEeHT Kabeaphl dprutocobum

Y METOZ0JIOTUH HAyKHU

®I'BOY BO «TamM60BCKMit TOCYAapCTBEHHBIN YHUBEPCUTET UM. . P. JleprkaBuna»

HAPPATVIBHAA NJEHTYHOCTD
B TEPMEHEBTUYECKOI OTUKE I1. PUKEPA

®paHniysckuil MeicauTenb [Toab Pukep (1913-2005) B cBOel repMeHeBTH-
yecKo# rmocopuu 3aTPOHY/ IEHTPAIBHYIO IIPOOIEMY COBPEMEHHOM TEOpUU
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Mopaiu — TpobyeMy CMbICTIa U AOCTOBEPHOCTH MOPAIbHBIX HOPM U II€HHO-
cTeit. Dta mpobieMa ABISETCA YPE3BbIUAliHO Ba)KHOM U aKTyaslbHOU B COBpe-
MEHHOM IUTIOPAJINCTUYECKOM MUpe. [epMeHeBTUYECKUII TOBOPOT B TBOPYECTBE
Pukepa mposSBWICA B UCIONb30BAHUU H/el HappaTHBa, CUMBOJIA B PEIIEHUU
PO6GJIEMBI HIEHTUYHOCTHU CyO'heKTa U BOTIPOCOB MOPATbHOM KU3HU.

HecMoTps Ha 0Y4eBUIHYIO 3HAYMMOCTD AOCTHKEHUH Prkepa B dutocodun,
ero paboThI 10 ITHUKE MTOKA He IOy [IUPOKYIO U3BECTHOCTD U IIPU3HATENb-
HOCTb B ¢prtocodpckom coobirecTBe. BmecTe ¢ TeM Pukep mpeioKuit 1 060CHO-
BaJl YHUKAJBHBIN TOAX0/ K chepe MOPasTbHOTO CO3HAHUS.

B TBOpYecTBe Pukepa MHTErPUPOBAHBI B OPUTUHAIBHBIN CHHTE3 ZIBa OC-
HOBHBIX HalpaB/JeHUs COBpeMeHHOW ¢unocodun: umocodus aercTBUA
u ¢unocodus sA3blKa. B moszHM nepuoz cBoel GMIOCOPCKON AeATeNbHOCTH
OH TIPOZIOJIKAJ PAa3BUBATh rePMEHEBTUKY TEKCTa B HAIIPABJIEHUH TepPMeHEBTH-
KU JeficTBUA. B cBoeM TpeXTOMHOM HccieZloBaHuU «Bpemsa u pacckas» (1983—
1985) Puikep cocTaBu HaGPOCKH, MOCTYKUBIIMeE 6a3rcoM /i 060CHOBAHUSA
W/ieV TepMEHEBTUYECKOM dTUKU. Peub UIeT O MOHATUY HapPATUBHOMN WEHTHY-
HOCTH, KOTOPO€ BBOJUTCS UM B TPEThEM TOME YKA3aHHOTO BhIIIE COYMHEHU.
JlaHHOe TOHATHE 3aHUMAaeT eHTPaTbHOE MeCcTO B GprmocodCckoii repMeHeBTH-
Ke U aHTpornosioruu Prukepa. OHO BBICTYIIAET KaK JOMUHHPYIOIIEe B €ro Iocie-
Ayrolel pabore «f-cam Kak gpyroii» (1990), nepeBeZieHHON Ha PYCCKUHN A3BIK
B 2008 rozy. HeBO3MOKHO MTOHATH 3TUKY Prkepa 6e3 mpeaBapuUTeIbHOIO 00-
pallieHust K BBEIEHHOMY UM B 060pPOT MOHSATHIO HAPPATUBHON UAEHTUYHOCTH.

[MpoekT Pukepa 1Mo cO3/jaHUI0 TePMEHEBTUYECKOMN STUKU YKPEILUISeT B HAC
BepY B BO3MO)XXHOCTb JIOCTHIKEHUS KPUTUYECKOTO, IOATMHHO KOHCTPYKTUBHOT'O
B3aMMHOTO JUAJIOTa Pa3IUIHbIX COOOIIECTB U TPAAULINI.

Chernova Yana
NARRATIVE IDENTITY IN HERMENEUTICAL ETHICS OF P. RICOEUR

French philosopher P. Ricoeur in his hermeneutic philosophy has affected
the central problem of modern moral theory — the problem of the meaning and
the validity of moral norms and values. The hermeneutic turn in the work of
Ricoeur’s ideas manifested in the use of narrative, character in dealing with the
subject of identity and questions of moral life. In Ricoeur’s works are integrated
into an original synthesis of the two main areas of contemporary philosophy:
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the philosophy of action and philosophy of language. Narrative identity is the
central to the philosophical hermeneutics and the anthropology Ricoeur.

It is impossible to understand the Ricoeur' s ethics without prior reference
to them entered into circulation the notion of narrative identity.

It should be noted that the idea of hermeneutic ethics appears in the works
of Ricoeur as a metaphor: we are talking about human actions, including ethical
action, regarded as the texts that require interpretation.

The hermeneutic ethics of Ricoeur shows a view on the scope of the moral
life that is entirely focused on practical activities, formed by tradition and de-
fined community of people. Last responsible for pluralism and alterity ethic,
form the core of the interpretative abilities of the person, including the attain-
ment of moral mediation. Ricoeur in his work affected the central problem of
modern moral theory — the problem of the meaning and validity of moral norms
and values, as they are found in this pluralistic world. Features of hermeneutic
ethics can be caused by the characteristics of the narrative and its inextricable
link with ethics. Founding ethics is necessarily narrative. The story is the only
way of manifestation of the good life. This means that narrative is a prerequi-
site of being ethical. Ricoeur proposed definition of ethics as “the pursuit of the
perfect life” is not quite true, since it is impossible to imagine a life without dis-
cussion, or rather, without our statements about it. Actually correction ethical
imagination, demanding the universal narrative authenticity views of the good
life, concludes by a narrative basis. Ricoeur’s project to create a hermeneutic
ethics strengthens our faith in the possibility of a critical, genuinely constructive
mutual dialogue between different communities and traditions.

Yewes Baaducnas Bacunvesuu
ZlokTop ¢mnocopckux HayK, mpodeccop
HanmoHnanbHbIN HccIeZoBaTebCKUN TOMCKII roCyiapCTBEHHbIN YHUBEPCUTET

2TOC NHXXEHEPHOI'O COOBIIECTBA
B IIOCTUHAYCTPUAJIBHBIN TTEPLIOJ, *

[MocTuHAyCTpHANbHAA CTaANsA pa3BUTHA obIiecTBa obocTpuiIa npobaemMy
B3aMMOOTHOIIEHUs YeJoBeKa U TexHochepsl. [IpuunHa 3aKI04aeTcss B OB~
JIEHUM TEXHOJIOTHH, HAIPSAMYIO 3aTparuBarounx GU3NIECKOe U MICUXUYECKOE
3Z0pOBbe 4YesnoBeKa. Takue BO3AENCTBUSA CIOCOGHBI MPUBECTU K M3MEHEHUIO
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MIPUPOABI YeloBeKa. B 3Toi cBfA3M NpHoOpeTaeT Ype3BbIYAHO BO3MpacTaeT
STHYECKas OTBETCTBEHHOCTh YETOBEKa 3a HaOJI0ZaeMble MTOCTEACTBUA TEXHO-
JIOTUYECKOTO Pa3BUTHA.

[TpocTEIM M OYEBHAHBIM IIaroM K OOCY>KZEHHIO HOBOM CHUTYallM CTaHO-
BUTCA BOIIPOC 00 3TUYECKOW OTBETCTBEHHOCTH HH)XKeHepa. OZHAKO paccMo-
TpPeHHe 3TOH MPOOJIEMEI HE MOXKET OIPaHUYUTHCSA JIMYHOM OTBETCTBEHHOCTBIO
Hay4JHO-TEXHUYECKOro paboTHUKA. B «BosbIIoi aTHKe» ApHUCTOTENb OTHOCUT
STUYECKYI0 IPOOJEMaTUKy K IIOJUTHKe, T. €. K Mpobjeme OOIIeCTBEHHOrO
ynpasneHnus. Ho mH)xeHepHOe cOO0IIecTBO HUKOIZIA He BBICTYIIAJIO OPTaHU30-
BAaHHBIM IIOJIUTUYECKUM CyObeKTOM. OCHOBaHHMEM €r0 CAMOCO3HAHUA CTaHO-
BIWJINCH OOBIYHO NpodeccOHaNIbHBIE 0COOEHHOCTH JleATeIbHOCTH. C 9TUM 00-
CTOAITEILCTBOM CBSI3aHO OOBIYHO OOCYKZEHHe dToca MHXKEHEPA, U Ha3BaHHAsA
mpobieMa TPaZUIIOHHO BXOZHUT B KPYI MHTEPECOB HEMELKOTO COOOLIecTBa
nmkeHepoB (VDI). [TpobieMHOI TOYKOH OOCYKZeHHMS OKa3bIBAETCA B TAaKOM
CJIydae BOIIPOC O COOTHOIIEHUH JTMYHOHN OTBETCTBEHHOCTH MHXKEHEPA U OTBET-
CTBEHHOCTH MHXXeHepHOro coobiectBa. CI0KHOCTh pellleHHs [T0CTaBICHHOTO
BoIpoca o0yCJIOBIeHa TeM, YTO 3aKa3YMKOM TeX WM WHBIX MHHOBAIMH SBJIS-
eTcs obuiecTBo. Eciy mosaraTh, 4TO MH)KEHED OTBETCTBEHEH 3a HEraTHBHbIE
C/IeICTBUA TEXHUYECKUX PelleHUM, TO B TaKON WIN CTelleHH OH OKa3bIBaeTCs
co3ziaTeseM BCeX KU3HEHHBIX PEUMYIIECTB, IPUHOCUMBIX TEXHUYECKUM IIPO-
rpeccoM. Torza MpaBWIbHOM OyzeT MOCTaHOBKA BOIPOCA 00 STUYECKOH OTBET-
CTBEHHOCTH OOIIIeCTBa 32 NO3UTUBHBIE U HETATUBHBIE CJIEICTBUA TEXHUIECKOTO
Iporpecca, ¥ paMKax TaKOro II0AXoJa YMeCTHa IIOCTaHOBKa Bompoca 06 aToce
HH)XeHePa ¥ COIIMAIbHOM OBEAEHUY 3TOH IPOodeCcCHOHATbHOM I'PYIIIIEL.

Hay4yHo-TeXHHYeCKUH ITporpecc 66U BOCTOPKEHHO IIPUHAT Ha CTaJUU CTa-
HOBJIEHUSI IPOMBIIIEHHOTO 00IecTBa. B EBporie 3TOT BOCTOPT IIO4OrPEBaICT
IIPOMBIIIIEHHBIMU BBICTaBKaMM 19 Beka. IIpMHAB HZEI0 TEXHUYECKOT'O IpPOo-
rpecca kak beccriopHoe 671aro, 00IIeCTBO ZODKHO IPU3HATH CBOIO OTBETCTBEH-
HOCTb 3a ee peann3anyio. Ho Torza Heo6X0o4MMO JaBaTh OLIeHKY TeM 3THYeCKUM
YCTaHOBKaM, C KOTOPBIMU COEIUHUIICS TEXHUYECKUH TIporpecc. 3anaiHoe Mpo-
MBIIIUIEHHO OOIIECTBO CO37aBajoCh B YCIOBUAX ZOMUHHPOBAHMA 3TOCA KallH-
TaJIN3Ma, BBIBOZALIEr0 GM3HEC 32 PaMKK HPAaBCTBEHHBIX OTHOLIeHWH. Ho HU-
KaKye OOIecTBEeHHbIE OTHOIIEHUA U GOPMBI SKOHOMUYECKOU /JIEATENTbHOCTH
He MOTYT OBITh BBIBEAEHBI M3 IIPOCTPAHCTBA HPABCTBEHHBIX LieHHOCTeH. Co-
3W/IaHKe IIPOMBIIUIEHHOrO 00IecTBa U 00IecTBa NOCTUHAYCTPHUATIBHOIO O~
paeTcs Ha oIlpeJe/IeHHBI KOHKPETHO-UCTOPUYECKUN CHHTEe3 WJeH IIporpecca
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Y IOMUHAHTHBIX HPABCTBEHHBIX YCTAHOBOK OOII[ECTBA. B 3TOM KOHTEKCTE A0JI-
JKeH pelIaThCsl BOIPOC 00 ITHYECKUX YCTAHOBKA HH)KEHEPHOTO COOOILIeCTBa
Y KOHKPETHOM JIMYHOCTH UHKeHepa.

VmxeHepHOe coobmiecTBO GOpMUPYET CBOM MPOGECCHOHANBHBIA 3TOC.
Ho oHO sB/II€TCSA 9acThIO OOIIECTBA ¥ IPUHUMAET €r0 [IeHHOCTH. AHAIN3 Ipe-
JIOMJIEHUST DTUYECKUX YCTAHOBOK 0OIecTBa B MPOGECCHOHATBHYIO JesITeNb-
HOCTb MHKEHepa ZlaeT OCHOBAHUe /I OLIEHKU COCTOSIBLIETOCS CHHTE3a WAEU
Iporpecca ¥ HpaBCTBEHHBIX OPUEHTUPOB obiecTBa. Takas HOCTaHOBKA BOIIPO-
ca mpexnosnaraet obpaileHrue K 3TUYECKOU OIleHKe OOIeCTBOM caMoU HIew
mporpecca Kak [[eHHOCTU. B 3TOM KOHTeKcTe 061ecTBO MOXKeT chOpMUPOBAThH
aTUYecKre TpeGoBaHUs K UHXKeHEPHOH Mpodeccuy U BKIIOYUTh HHXKEHEPHOe
COODIIECTBO B CIOKHBIN MPOLIECC OCMBICTIEHUS U OCYIIECTBIEHUSA MMOCTUHIY-
CTPUAIBHOTO OYAYILErO.

* JloksiaZ, MOATOTOBIIEH NpH nogzep:kke PITH®, rpaHT «DKcIepTr3a B TEXHOHAYKe»
N° 14-03-00371.

Cheshev Vladislav

ETHOS ENGINEERING SOCIETY
IN THE POST-INDUSTRIAL PERIOD *

The post-industrial stage of society’s development exacerbates the problem
of the relationship between person and techno sphere. The reason is in tech-
nologies that directly affect the physical and mental health. Such exposure can
lead to a changes in human’s nature. In this point, extremely increase the ethical
responsibility of person for the observed effects of technological development.

A simple and obvious step to discuss the new situation is the question about
the ethical responsibility of an engineer. However, consideration of this issue
can’t be limited by personal responsibility of the scientific and technical person-
nel. In the “Great Ethics” by Aristotle ethical problems in politics considers, that
is, the issue of public administration. However, the engineering community has
never advocated as organized political entity. The professional features activities
became the basis of its identity generally. The discussion ethos engineer associ-
ated with this circumstance usually, and called the problem has traditionally
included in the range of interests of the German community of engineers (VDI).
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Problem in this case is the question of the relationship between the personal re-
sponsibility of the engineer and the engineering community responsibility. The
difficulty of the questions raised by the fact that the customer of innovations
is society. If we assume that the engineer responsible for the negative conse-
quences of technical solutions, to the extent he is the creator of all life benefits
brought by technological progress. Then the correct formulation of the question
is the ethical responsibility of society for the positive and negative consequences
of technological progress. As part of this approach is appropriate formulation
of the question about the ethos of the engineer and the social behavior of this
professional group.

Scientific and technical progress has been enthusiastically received by the
emerging industrial society. In Europe, the enthusiasm fueled by the industrial
exhibitions of the 19th century. Taking the idea of technological progress as the
indisputable benefit, society must accept responsibility for its implementation.
But then it is necessary to assess the ethical attitudes, which are connected with
technological progress. Western industrial society was created under the domi-
nation ethos of capitalism that displays the business beyond the moral relations.
But no social relations and forms of economic activity can’t be deduced from the
space of moral values. Creation of industrial society and post-industrial society
is based on certain concrete historical synthesis of the ideas of progress and the
dominant moral principles of society. In this context, the issue should be de-
cided on the ethical installations engineering community and specific of engi-
neer’s person. Engineering community forms its own professional ethos. But it is
part of society and accept its own values. Analysis of refractive ethical attitudes
of society as a professional engineer activity provides a basis for the evaluation
the synthesis of the ideas of progress and moral compass of society. Such an ap-
proach implies an appeal to ethical evaluation by society of the idea of progress
as a value. In this context, society can form the ethical requirements for the en-
gineering profession and to include the engineering community in the complex
process of interpretation and implementation of the post-industrial future.

* The author would like to thank the Russian Foundation for Humanities, supported
our project “The Expertise in the technoscience” N214-03-00371.

~240-



Ileguerko AnexcaHOp AHamobeguY
JlokTop mmocodcKux HayK, BEAYLIVI HAYIHBIN COTPYAHUK
Wuctutyt pmnocodpuu u npaBa CUOHUPCKOTO oTesIeHNs POCCUIICKOM aKaleMUU HayK

JIOKAJIM3ALMA CITPABEJIVIBOCTY: COEPHI M1 'PAHUIIBI

B ocHOBe KOHIIeNIHY cripaBeiuBocTy M. Yosriepa, peicTaBJIeHHO! B pa-
6otre «Cdephl CrIpaBeIMBOCTH», JIEKUT BHEIIHE MPOCTasi, HO MIybokas uzes
0 TOM, UTO pa3Hble pecypcChl JOJKHBI paclpeseaThcs Ha pa3HbIX OCHOBaHUAX.
OZHO ZieJ10 — AOCTYII K 3/[paBOOXPAHEHUI0, pyroe — K IpeMeTaM POCKOIIU.
Otcioza uges «cdep CrpaBeATUBOCTH», 00pa3yeMbIX IPUPOAOH TOTO pecypca,
KOTOPBIN U OZAJIEKUT CIIPaBeINBOMY paclpeeneHuo. M. Yomnep ycuini sty
UJEI0, BBIPA3WI ee B MapaJoKcalbHOU popMe, EPEBEPHYB MIPUBLIYHOE CyOD-
€KT-00'beKTHOE OTHOIIEHHE: «...MIPAKTUYECKU MOXKHO CKa3aTh, 4YTO Oyara pac-
npezessiioT cebst cpeau moeit» [1, p. 7]. OH TakKe ZOIMOJHII €€ CTaHAaPTHBIM
KOMMYHHUTAPUCTCKUM TIOHUMAaHHEM COLUATbHBIX IIEHHOCTeN WK COITUaTbHBIX
cMBbIC/IOB. ClipaBeIMBbIN MOPAZOK Belleld IpY TaKOM TOHMMaHUM He CO3/aeT-
cd, a yKe «HaXO[UTCA» B pas3zesideMblX HAMU AIBHBIX Y HEABHBIX COIVIAIIEHUAX
OTHOCHUTENBHO IIEHHOCTH TEX WM UHBIX COIMAIbHBIX O1ar B HallleM ObIecTBe.
«JloKau3anus» ClipaBeAJTUBOCTH 00ECIIEIMBAETCs, TAKUM 00pa3oM, KaK CIIell-
uUKOH pacipeensieMoro pecypca, Tak i 0COOEHHOCTSIMU TOT'O COLMATbHOTO
KOHTEKCTa, B KOTOPOM MMeeT MeCTO paclpe/ieJieHUe.

Pa3HOPOAHOCTD paciipeziesiieMbIX PECyPCOB U Ta pa3anyHasA IleHHOCTb, KO-
TOPYIO OHU MMEIOT B KOHKPETHOM COOOIIECTBE, JeTal0T HEBO3MOKHBIM TTOUCK
O/IHOTO WJIU JIa’Ke KaKOr0-TO OJHOr0 Habopa KPUTepreB, KOTOPHIH ObI Ope/e-
JISI paclpe/ieieHrie TaKUX PasHBIX «bjar» Kak JeHbIU, AODKHOCTH, 06paso-
BaHUe, JIOCYT, JIFOOOBb U TOJIUTHYECKAs BIACTb. PacrpeziesieHre KaueCTBEHHO
Pa3/IMYHBIX PECYpCOB MMeeT MECTO B Pa3JUYHBIX cdepax CIpaBeATMBOCTH,
MpUYeM TPAHUIBI MEXAY 3TUMU chepaMu He ZO/DKHBI HapyllaTbesa. [TaBHas
OTIaCHOCTH JJIS1 CIIPaBEJJIMBOCTUA ¥ MCTOYHUK BO3HUKHOBEHUSA KOHQIUKTOB —
repecevyeHue I'paHUIl, KOr/la KPUTEPUU pacIipeZieIeHUs U3 OZHOU cdephl Ha-
YHUHAIOT UCIIOIb30BaThCA B APYTUX. Takasd KOHLENINA, IOTyYuBIIas Ha3BaHHe
«CJIOXKHOE PAaBEHCTBO», BOBCE He 3allpellaeT OZHUM JIFOAAM ITOMydaTh OOoJbIie
JIPYTUX B TOW Wi WHOU cdepe — BaXKHO JIUIIb, YTOOBI OHU HE MOIJIM KOHBEP-
TUPOBATh NMPEUMYIECTBA, MOJYyYEeHHbIE B OAHOU cdepe, B APYrHe PeCYpPCHI,
C ZIPYTO¥ CUMBOJIMYECKON IIEHHOCThIO U KPUTEPUAMU pacipezienenus. Tak, Oy-
ZleT HeclpaBeAJIUBBIM, €CJIM JIIOJY, 3aHUMAalolye MOJIUTUYEeCKUe JOKHOCTH,
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TosyyaT NPUBWIETMPOBAHHBIM JOCTYI K MEAUIMHCKUM yciayram. OCHOBHOU
CMBICJI UZIEH «CJIOKHOTO PABEHCTBA» B TOM, UTO ITOJIOKEHUE YeTOBeKa, 3aHNMa-
€MOe UM B KaKOW-TO OZHOM cdepe, TI0 OTHOLIEHHUIO K KAKOMY-TO OZJHOMY COIIH-
aTbHOMY OJ1aTy HE MOXKET YXYALIUTh ero IOJI0KEeHUA 10 OTHOIIEHUIO K IPYTOi
cdepe U, COOTBETCTBEHHO PyroMy COIanibHOMY 6iary. BriosiHe ecTecTBeHHOE
U IOITyCTMOE HePaBEHCTBO JIFOZIEl B OHOM cdepe He 0KHO IPUBOAUTSD K He-
PaBEHCTBY B IpyTUX chepax.

OcHOBHbIe COMHEHUA BBI3BIBaET uzes M. Yoniiepa o TOM, YTO UMEeHHO 3Ha-
YeHMe ¥ CMBICT COIIMJIbHBIX 6s1aT B KOHKPETHOM COOOIIECTBE OIIPeAesAIOT KPU-
TepUH ero pacnpegeneHus. [[pakTuKa pacupeziesieHus TaKUX COIIUANIbHbIX OJ1ar
KaK /IeHbI'H, MEeZUIIMHA, 0O0pa30BaHUe WU BIACTh MOTYT He IIOATBEPIKAATh 3TO-
ro Te3uca. CoobI1ecTBO MOXXeT UMETh KOHCEHCYC B OTHOLIEHUH CMBICIA TaKOH
LIEHHOCTH, KaK, HallpuMep, NOoJIuTHYecKasa BracTb. OHAKO IIPU 3TOM OT/elb-
Hble WIeHbl MOI'YT IPUAEP)KUBATbCA CaMBIX PasHBIX B3IVIAZ0B OTHOCHUTEIHHO
TOTO, KOMY UMEHHO JIOJDKHA IPUHAJIEKATD BJIACTB, T. €. PACXOAUTHCS BO B3IVIA-
JlaX Ha KPUTEPUU pacIpeZiesieHus 3Toro obie3Havyumoro 6aara. Kpome Toro,
BO3HMKAET BOIIPOC: KaK UMEHHO MOXKHO OIIPeJEeNUTh POJIb TOrO MHOro 6iara
B JKU3HU COODIIECTBA, KOT/]A €T0 IeHCTBUTENbHAS POJIb PACXOAUTCS C TOM, KOTO-
pasi IPU3HAETCs ATUM JKe COOOIIEeCTBOM JKelaeMOU WM HeOOXOANMOT?

Jlumepamypa:
1. Walzer, M. (1983) The Spheres of Justice. Basic Books. 345 p.

Shevchenko Alexander

LOCALIZATION OF JUSTICE: SPHERES AND BOUNDARIES

M. Walzer’s conception of justice presented in his “Spheres of Justice” is
based on the seemingly simple but profound idea that different resources should
be distributed on different grounds. Such different things as health care and
luxury goods should be distributed differently. Hence the idea of “spheres
of justice”, which are formed by the nature of the resource subject to just
distribution. M. Walzer expressed this idea in a paradoxical form, reversing the
usual subject-object relationship: “... one might almost say that goods distribute
themselves among people” [1, p. 7]. He also complemented this idea with
standard communitarian understanding of social values and social meanings.
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The just order of things in this sense is not created but rather “is found” in our
shared implicit and explicit agreements about the value of certain social benefits
in our community. “Localization” of justice is achieved by the specific nature
of the distributed resource and specific features of the social context in which
distribution takes place.

The heterogeneity of distributed resources and the different value they have
in a particular community, make it impossible to find one criterion or even a single
set of criteria that would determine the distribution of such various “benefits”
as money, position, education, leisure, love and political power. Distribution of
qualitatively different resources takes place in various spheres of justice, and
the boundaries between these areas should not be violated. The main danger
for justice, as well as a source of conflict, would be crossing borders, where
the distribution criteria from one sphere begin to be used in another. Walzer’s
conception, known as “complex equality” does not prohibit some people to receive
more than others in a particular area, but it is important that they do not convert
the advantages gained in one area, into other resources with a different symbolic
value and distribution criteria shared in a particular community. Thus, it would
be unfair if the people holding political office would have privileged access to
medical care. The basic meaning of the idea of “complex equality” is that person’s
position in any one sphere, in relation to any single social good must not worsen
his position in relation to another sphere and, accordingly, other social goods.
The admissible and valid inequality of people in one sphere must not determine
the inequality of people in other spheres.

The main doubt about this conception concerns the idea that it is meaning
and purpose of social benefits in a particular community that define the criteria
of its distribution. The practice of distribution of social benefits such as money,
medicine, education or authority does not always confirm this thesis. For
example, a community may have consensus on the meaning of such a good
as political power. However, individual members may hold a variety of views
as to whom it should belong, that is, to diverge in their views on the distribution
criteria for this valuable good. In addition, there is the question of accounting for
the possible gap between the actual role of the good in a community and the role
which the community may deem to be desirable or even necessary.

Literature:

1. Walzer, M. (1983) The Spheres of Justice. Basic Books. 345 p.
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IlIxomosa Examepuxa MuxailnosHa

Kanauzat prmocodckux HayK, COTpyAHUK dumocopckoro dpakyabreTa
MoOCKOBCKUI TrOCyZapCcTBEHHBIN yHUBepcUTeT uM. M. B. JlomoHOCOBa,
dunocopckuii pakynbreT

LEHHOCTHBIE PET'YJIATVIBBI PA3BUTVIA TPAHCIUVIAHTOJIOT N

B pesysnbraTe cTaHOBJIEHUS COBPEMEHHOM TPAHCIUIAHTOJIOTUU KaK MeAUKO-
6GUOIOTUYECKON HAYKH, TIPAKTUKU U OTPAC/IU 37[paBOOXPAHEHUS CTaa OUeBU/I-
HOM HeOOXOANMOCTD €€ IIEHHOCTHOTO PeryupoBanus. [lepBoHavYasIbHO BO3HU-
KaloIie JUIEMMBI PeIllajnuch B paMKax 61oaTuku. OHAKO CliefyeT OTMETUTh,
YTO OCHOBHBIE OMO3TUYECKHE MPUHIIUIBI, TaKUe KaK IPUHITUI aBTOHOMUU
JIMYHOCTU U YBaXKEHUA YEJI0BEYeCKOTO JOCTOMHCTBA, IIPUHITUI «HE HaBpeu»,
MIPUHIUI «TBOPU 61aro», MPUHIIUIT CIPAaBEAJUBOCTH, TIpeTeprnenu TpaHnchop-
MaIliio U TpeOyIoT MposicHeHus. Tak, MPUHIINIT YBa)KeHUsI aBTOHOMHUU JIMIHO-
CTH B IIPUMEHEHUU K JOHOPCTBY TPaHCPOPMUPYETCS B IIPUHITUII «TBOPHU O1aTr0»
U TpebyeT pacCMOTPEHUS JOHOPCTBA B KaUeCTBe akTa Muwiocepaus. CTpaTeruu
peanu3aluy 3TOro MPUHIUIIA B TPAHCIUIAHTOJOTUM 3aBUCAT OT BBHIOpPAHHOMU
Mozenu JoHopcTBa. IIpuHIUN «He HaBpeAW», ABIAIOIIUMICA cO BpeMeH ['um-
MOKpaTa OCHOBOIIOJIATAIONMM OPUEHTHUPOM B MEAUITMHCKOU /eATENbHOCTH,
OCHOBBIBAETCS HA COLMATbHON OTBETCTBEHHOCTH Bpaya 3a pe3yJbTaThl OKa3a-
HUS MEAUITMHCKOM oMoy, OHaKO B TPAHCIUIAaHTOJIOTHUHU €T'0 abCOMIOTHU3aIUA
HEBO3MOJKHa, TaK KakK IIpOBe/IeHHE Ollepaluy II0 3aMeHe YTPaTUBIIUX CBOIO
bYHKIIM OpraHOB M TKaHeH, Kacaroleecs ABYX JIUI — JOHOPA U PEIUITNEHTa,
BCer/la CONpsXKeHO € MIPUUYMHEHNEeM TaK WiIM WHave MOHATOoro Bpega. [IpunHIun
CIIpaBEAJIUBOCTH TIOAPa3yMeBaeT Mo, c000i CBOOOAHBIH JOCTYII K Pe3y/IbTaTaM
JOCTVDKEHUM TPAHCIUIAHTOJIOTUYM KaK HayKH, JOCTYITHOCTb TPAHCILIAHTOJIOTH-
YeCKOU MOMOINU /i HaceleHUs], BKIoUas O6eCIpUCTPaCTHOCTh U OObEKTUB-
HOCTb IIpDU paclipeZie/ieHUU OPraHoB A IiepecaZku. Peanusaiysa nmpuHOuUna
CIIPaBEAIUBOCTH 3aJI0KEHA B MHCTUTYI[MOHATBHBIX aclieKTax GpyHKI[MOHUPOBa-
HUSI TPAHCIUIAHTOJIOTUU KaK chePHI 3IpaBOOXPaHEHUST U MOKET OTPaHUYUBATD-
€Sl UX HeCOBEpPIIEHCTBOM, B TOM YHCJIe B 9KOHOMUYECKOM pa3pese, U 1eCTBHUsA-
MM OTZAETBHBIX CyOBEKTOB, BOBIIEYEHHBIX B IPUHATHE pelleHui. OTMe4YeHO, YTO
3TUYECKOE peryJnpoBaHue TPaHCIUIAHTOJIOIMHU Ollepexaso npasosoe. OfHaKo,
HayuHad ¢ 1980-x roZoB, ¢ MOsABJIeHUEM MMMYyHOZENpeccaHTa LIUKJIOCIIOPUHA,
TPaHCIUIAHTOJIOTHS HAYMHAET IPUOOPETATh CTATyC PYTUHHOTO METO/IA IEYEHUS
yesioBeKa. IMeHHO ¢ 3TOro MOMeHTa HauMHaeTCsd 3Tall IPaBOBOT'0 peryarnpoBa-
HUA TPAHCIUIAHTOJOTUM Kak MeToza jedeHudA. B wactHocty, B PO B 1992 rozy

— 244 -



BBOZAUTCA D3 «O TpaHCIUIAaHTALIMY OPTaHOB U (WIK) TKaHe! yemoBeka». [ Ha-
e CTpaHbl BOIIPOC 00 3TUKO-aKCUOJOTUYECKUX OCHOBAHUSAX PETYIHUPOBAHUSA
TPaAHCIUIAHTOJIOTUY KaK HUKOT/IAa aKTyasleH, TaK KakK /[0 CUX IOp He yracaioT 00-
IIeCTBEHHBIE JUCKYCCUH O BBEJIEHNY HOBOT'O 3aKOHA, KOTOPHII OBl pEryIHPOBAJ
JaHHY0 00JIaCTh MEAUITMHCKON AeATeTbHOCTU. MoJenu IOHOPCTBa, CyIIECTBY-
IOll[Ee B MUPE, TaK)Ke MMOJBEPralOTC MIMPOKON JUCKYCCUU U TPEOYIOT OTAEb-
HOT'0 PACCMOTPEeHUA CKBO3b IPU3MY COLIMOKYIBTYPHBIX, PEIUTUO3HBIX U IPYTUX
0COOEHHOCTEN TOM WK MHOM CTPaHHI.

Shkomova Ekaterina

VALUE REGULATORS OF THE DEVELOPMENT
OF TRANSPLANTOLOGY

As a result of formation of the development of transplantation as biomedical
science, practice and the health care industry there is a need of the value regu-
lation. Originally occurring dilemma was solved in the framework of bioethics.
However, the basic bioethical principles such as autonomy of the individual and
respect for human dignity, the principle «do no harm», the principle «do good»,
the principle of justice transformed. So, the principle of respect for autonomy of
the individual in applying for the donation transformed in the principle «do good»,
donation began to understand like an act of mercy. Strategy for the implementa-
tion of this principle in transplantation depend on the model of organ donation.
The principle «do no harms» is based on the social responsibility of the doctor for
the results of medical care. However, transplantation concerned two persons —
the donor and recipient and always associated with harm. The principle of justice
means free access to the results of the achievements of transplantation. The imple-
mentation of the principle of justice inherent in the institutional aspects of trans-
plantation like healthcare and may be limited by their imperfection, including in
the economic reasons. The ethical regulation of transplantation was earlier than
legal. However, since 1980 with the advent of the immunosuppressant cyclospo-
rine, transplantation begins to acquire the status of a routine method of treatment
of humans. From this moment begins the stage of legal regulation of transplanta-
tion as a method of treatment. For example, in Russia in 1992, introduced the law
«About transplantation of bodies and (or) tissues». For our country the question
of ethical-axiological bases of regulation of transplantation is as relevant as ever,
so today held the public debate on the new law.
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IlImapx Enena BnadumuposHa

AcrniipaHT, CTapIInii IpernojaBareib

KpacHosipckuii rocyZiapCcTBeHHBIM MEAUITMHCKUN YHUBEPCUTET
uM. ipod. B. ®. BoiiHo-fIceHenKoro

OTBETCTBEHHOCTDL B MEZIMITVIHE KAK IOBPOJETEJIb
(HA TIPUMEPE «<HUKOMAXOBOI 3THUKM» APUCTOTEJIA)

[TpobreMa OTBETCTBEHHOCTH BO BCE BpeEMeHa 3aHMMasa Ba)XXHOE MECTO,
0COOEHHO B cHCTEME MEANIIMHCKOTO 00pa30BaHus, TaK KaK Ha KOHY caMoe IeH-
HOe — JKU3Hb U 3/I0POBbe YeIoBeKa. B HalllM IHM CO CTpEMUTEIbHBIM pa3BUTHEM
Hay4YHO-TEXHUYECKOI'0 IIPorpecca OTHOUIEHUA MeX/Y JII0AbMU TPpaHCHOPMUpPY-
10TCs, 6e3yCIOBHO MEHAA CO3HAHUE. B JaHHOM BOIIpoOCe TPY/ZHO He COTVIACUThCS
¢ dpuxoM PpoMMOM, YTO COBpEMEHHBI YeJIOBEeK «IIpeBpallleH B TOBap U BOC-
TIPUHUMAET CBOM *KMU3HEHHBIe CHJIBI KaK KalluTal, KOTOPBIN Jo/DKeH IPUHOCUTD
€My MaKCUMAaJIbHYIO IPUOBLIb>.

Be3ycoBHO, 4eoBeYeCcKOl IpUpo/ie Beer/ja ObLTH CBOMCTBEHHBI STOMCTH-
YecKre HaKJIOHHOCTH, HO OTBETCTBEHHOCTh KaK HEOOXOANMOE KauyeCTBO CTaBU-
Jlach Ha 3HaYnMoe MecTo. Co BpeMéEH JIpeBHel ['peliu CIIOKWICA HEKUH STaIOH
BpayeOHOM 3THKYU, cHOPMYIMPOBAHHBEI B 3HAMEHUTOH KJATBe ['Mmmokpata:
«He HaBpezn», «B Kako¥ 6bI JOM 51 HU BOIIIEJ, s BOMAY Ty/a AJIs O3Bl 60IbHO-
ro». DT MpejCcTaBlIeHNA MOAKPEIUIINCh UAeAMU APUCTOTeA, OCHOBOIIONOX-
HMKa 5TUKHU, B YaCTHOCTH, B ero TpyZe «HukomaxoBa sTuka».

Oka3zaBuIuch mepes; BbLIOOPOM, KakK IOCTYIIUTh B KOHKPETHOW CUTYalluH,
TIpUpOZie YeloBeKa CBOMCTBEHHO BIAZaTh B KPaWHOCTH, BIAJATh B KPaWHIOIO
CTeleHb aJbTPyM3Ma WIN HAO0O0OPOT, PYKOBOJACTBOBAThCA 0Oe3pasiudueM.
Ho ecm yenoBek MOAKIIOYAET pa3yM, TO OH HelIpeMeHHO HaXOAUT BBIXO/, B «30-
JIOTOY cepefiiHe», yTBepX/JaeT ApHUCTOTeNlb. Be/b, OTTaIKUBaACh OT y4eHUA
ApucToTeJisi, OTBETCTBEHHOCTh KaK pa3 OyleT HaXOAUThCS IO 1IEHTPY, ABJISICH
TTO/TUHHOM ZI06PO/IETENBIO, K KOTOPOU YeJIOBEK CTPEMUTCS OCO3HAHHO, COBEP-
LIeHCTBYA ce6s U B IPOGECCHOHAIBPHOM M B MOPAJIbHOM IUIAHE.

[Tpuuém, 4esnoBeK, eciyu He PyKOBOZCTBYETCA PasyMOM, a JIMIIb WHCTUH-
KTOM, TO HaXO/sICh B OZHOM M3 KPalHOCTEH, EMY CJIOXKHO OyeT MOHATh HE0OXO-
JVIMOCTb U BaKHOCTb CTPEMJIEHUS K «30JI0TOM CepeinHe», OH BOOOIIIEe He CIOo-
cobOeH ee Pa3INYUTh U, KaK CJIeICTBUE, CTABUT /71 ce0s 3HAK PAaBEHCTBA MEX/Y
ZPYTOM IPOTUBOIIOTIOKHOCTBIO U «30JI0TOM CepeIMHOMN».

B To BpeMs Kak K HNOAJMHHOU J06pojeTesny, yoexaeH ApUCTOTeNb, CTpe-
MATCA JUIIb caMble JOCTOMHBIE U pa3yMHbIe IIpeACTaBUTENN 4YeJIOBedyecTBa.
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[ToaToMmy, A1 TOrO YTOOBI BEIpaboTaTh Y cebs onpeieIEHHbIE KaueCTBa, JJIsd Ha-
Yajia, He0OX0MMO cZieJIaTh CAMOCTOSITENbHBIN 0CO3HAHHBIN BHIOOD.

C ApuctorteyeM cormtamaercs MiMmaHywi KaHT, pa3BuBasi IIOHATHE OTBET-
CTBEHHOCTH Y PACKPBIBasi IOHATHE J0J/ITa, KAK BBICIIEN CTaZINU JUATEKTUIECKO-
T'0 pa3BUTUS OTBETCTBEHHOCTH, KOT/Ia OPUEHTAIIUA Ha BBICIIee 6JIar0 ZOXOAUT
n0 aBTomatu3ma. Takum o6pa3om, cchutasch Ha MHeHUe AGaycanama AGayike-
pruMoBuYa I'yceliHOBa, MBI MOXEM CKa3aTh, YTO MOpaJb YeJIOBeKa HaIPsIMYIo
3aBUCHUT OT €ro pa3yMHOCTH, & Pa3yMHOCTh — OT HaJIWYUA MOPAJIHU.

Ananusupyst Mmeiciv GrIocodoB IPOIILIOr0 ¥ COBPEMEHHOCTH, MBI ZieJIaeM
CJIeZyIOINIYE BBIBOJABI: OTBETCTBEHHOCTD SBJIAETCS HEKUM CTEPXKHEM B mpodec-
CHUOHAJIPHOM ZIeITeIbHOCTH Bpaya. [IpruéM 0co3HaTh €€ BayKHOCTh U MPUUTU
K Hel KaK/IbIii YeJIoBeK 00513aH CBOUM COOCTBEHHBIM pa3yMoM. HacuibHO npu-
BUTh 3TH KayeCTBa HEBO3MOKHO, a TOMOYb B OCO3HAHUH U BBIOOpE, B paccTa-
HOBKE TIPaBWIbHBIX IPUOPUTETOB B MOBEAEHUY OyAyIIeHd TUIHOCTH TTPU3BAHBI
pozauTesu, o6pa3oBaHue, OOIIECTBO U FOCYJAPCTBO.

Hampumep, aesTenbHOCTb AOOPOBOJBIIEB, & B HAIIU AHU A0OPOBOJIBYE-
cKUX (BOJIOHTEPCKUX) OPTaHU3AIUiN, MOXKET CIYKUTh OTIUYHBIM MIPUMEPOM
Uit OpMUPOBaHUS YyBCTBA OTBETCTBEHHOCTH C IOHBIX JIET. J[0OPOBOIBUECTBO
B MEAUIUHCKOU cdepe Crmoco6CTBYET Pa3BUTHUI0 MUPOBO33PEHUA § CTYIEHTOB
Ha TPOTSDKEHUN BCEro meproja obydeHus, a TaKKe JUIHOCTHOMY POCTy Oyay-
IUX Bpaydeil ¢ mpodecCHOHaNbHON U MOPaJbHOU TOYEK 3PEHUS.

Shtark Elena

RESPONSIBILITY IN MEDICINE AS A VIRTUE
TAKING ARISTOTLE’S NICOMACHEAN ETHICS AS AN EXAMPLE

The problem of responsibility was considered as a very important one at all
times and especially in health education, because humans’ life and health are at
stake. Nowadays along with the rapid development of science and technology
human relations are also being transformed and this process definitely changes
our consciousness. It is difficult to disagree with Erich Fromm when he says
that modern man “became a merchandise and sees his vitality as capital, which
should bring him the maximum profit.” Selfish inclinations were always part of
human nature but responsibility as a necessary quality was always appreciated.
The ancient Greece developed a standard of the medical ethics, formulated in
the famous Hippocratic oath: “Do not harm”, “In whatever house I never went
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in, I go there for the benefit of the patient.” These views were supported by the
ideas of Aristotle, the founder of the science of ethics and the author of “Nicoma-
chean Ethics”. When a person has to decide what to do in a particular situation,
humans often go to extremes, ie in this case, they may fall into extreme altruism
or be guided by indifference, but if a person is guided by reason he will certainly
find a way out in the Aristotle’s “golden mean”. According to Aristotle’s teach-
ing the responsibility is a genuine virtue which is situated just in the middle.
The person seeks this virtue consciously perfecting himself and professionally
and morally.

And if a person is guided by instincts instead of reason but only instinct
he falls into one of the extremes and it is difficult for him to understand the need
and the importance of striving for “golden mean”, he is not able to discern it and
as a result he sets a sign of equality between the other opposite and the “golden
mean.”

According Aristotle only the most worthy and reasonable representatives
of humanity seek a genuine virtue. Therefore, a person should make an inde-
pendent conscious choice in order to develop certain qualities. Kant agrees with
Aristotle and develops the concept of responsibility and writes about the concept
of duty as the highest stage of dialectical development of responsibility, when
the orientation towards the highest benefit becomes automatic one. Thus re-
ferring to the opinion of Abdusalamov Abdulkerimovich Huseynov we can say
that man’s morality depends on his reasonableness and the last one needs the
availability of morality. Analyzing the thoughts of philosophers of the past and
of the present we make the following conclusions: responsibility is a kind of core
activities in a doctor’s professional activity. Every person has to understand its
importance by his own reason. It is impossible to impose these qualities but fam-
ily, school, society, the state may help the person to recognize and choose the
right priorities in the alignment of the future behavior.

Different volunteer activities and the participation in activity of volunteer
organizations can serve as an excellent example of the formation of a sense of
responsibility from an early age. Volunteering in the medical field contributes
to the development of students’ mindsets throughout their period of study,
as well as to a personal growth of a future doctor.
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Illyman Auodpell Hukonaesuu

Kanaugat ¢pumocodpckux HayK, JOIIEHT,

3aBeyIoIInii kKadgeapoii 06IECTBEHHBIX HAYK

YuuBepcuteT nHGOPMATUKU U yIIpaBieHus, r. XKenrys, [losbira

UT'POBBIE CLIEHAPUU B CYZIEBHOM APTYMEHTALIVI

Kak B yroJIoBHOM, TaK U IPaKJaHCKOM CyZle6GHOM IIpoliecce MMeeTCs JBe
MIPOTHUBOGOPCTBYIOIUX CTOPOHBL, KOTOPBIE ellle /10 CyAeOHOTro pa3bupaTenbCcTBa
pa3pabaThIBAIOT CTPATETHUIO JJIsT MAKCUMHU3AIMKU CBOMX BO3MOXHBIX BBIMTDHI-
e, TeM He MeHee, 3TU CTPaTErMU B paMKax caMOro pa3bupareabCTBa MOTYT
MEHATbCSA. DTO O3HAYAET, YTO B CyZeOHBIX MpolleccaXx He MOXKET ObITh GUKCH-
POBaHHBIX CTpATeruil. i AMHAMUYECKUX CTPATEruii, KOTOPBIE U UCITOIb3YIOT-
¢ Ha cyZie, BO3MO)XXHA MaTeMaTudeckas popMaau3aiusi B paMKaX KIeTOYHBIX
aBTOMATOB BHIIIAT. Biarozapsi 3TUM aBTOMaTaM MOXXHO MO/IEJTUPOBATh JAWHA-
MUKY CTPaTervii B 3aBUCUMOCTH OT MEHSIOIINXCS KOHTEKCTOB, a TaKXKe B3au-
MOBJIUSTHUE CTPATeruii onrmoHeHTOB. CyzeGHBIN Mpollecc IpeACTaBIsgeT coOoM
pedIeKCUBHYIO UTPY, B KOTOPOU OTIIOHEHTHI CTPEMSATCS BEPHO TPEACKa3bIBATh
CTpaTeruu APYT Apyra U YCIEUIHO CKPBIBATh COOCTBEHHBIE MPEAUCIO3UIUU.
[To6exiaeT TOT OMIOHEHT, KOTOPHIN MEePeXoJUT Ha 6oJiee BBICOKUI YPOBEHb
pediekcuu n + 1, KOrza BTOPO# ONIIOHEHT CTAHOBUTCS TIOJHOCTBIO ITPO3pavyeH
JUTs TIEPBOT'O OIITOHEHTA U, TIPU 3TOM, 3TOT IIEPBHIN OMIOHEHT HE MPO3pavyeH
g Broporo. Cyze6GHBIN TIpollecC MOXET TakKKe MPOoTeKaTh KaK pedieKcHB-
HOe YIIpaBJieHUe, KOT/a YAAeTCs HaBA3aTh ONIIOHEHTY UHTEPIIPETAINIO COOBI-
TU Yepe3 MoAuQUKAIIMIO MOTUBOB WK MoAudukauio nubopmaiuu. Takum
00pa3oM, UI'POBBIE CLIEHAPUU CyAeOHOTO IMpollecca HaMU pacCMaTPUBAIOTCS
B paMKax MaTeMaTH4YeCKOH GpopMaiu3aluy B BUJE KJIETOUYHBIX aBTOMATOB BBI-
IIaT KaK peduieKCUBHAA UT'Pa C BO3MOXXHBIM pedIeKCUBHBIM yIpaBieHueM. Oc-
HOBHBIE BU/IbI Pe(DIEKCUBHOTO YIIPABJIEHUs CJIEAYIOIINE: 1IeJIeBOe yIpaBieHre
(MoaMbUKAIUA ZOMYCTUMBIX MHOXKECTB JEHCTBUM BCEX 'PYIIN areHTOB) — MO-
JKET Pean30BbIBaThCA TPECeaTeNbCTBYIONMM; MOTUBAIIMOHHOE YIIPaBIeHHe
(MozuduUKaysa GyHKIMH LIeM KOHKPETHBIX areHTOB) — MOXET PeaTn30BHI-
BaThCsA KaK OOBUHUTEIEM WIN UCTI[OM, TaK ¥ aZIBOKATOM WIU OTBETYNKOM; UH-
dopmanmonHoe yrpasieHue (Moxudukaiya UHPOpMAIUK, KOTOPYIO areHTHl
UCITOJIb3YIOT B IPUHATHY PELIEHU) — MOKET Peayl30BBIBATHCA BCEMU YUaCT-
HUKaMU cyZebHoro pasbupaTenbcTBa. VHOOPMAIMOHHOE YIIpaBieHUe UMeeT
cyefiyloliye BUZbI: WHGOPMAlMOHHOE peryJaupoBaHue (IleeyCcTpeMIeHHOe
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BJIUSAHME Ha UHPOPMAIIUIO O COOBITUSX); OIBITHOE yIIpaBjeHue (IjeeycTpeM-
JIEHHOEe BIWsAHUE Ha MHGOOPMAIIUIO O MOJENIX MPUHATHA pelleHus). 3ajava
pediiekcuBHOrO ympapiaeHus (GpOPMYyIHpPyeTcsa CIeAyomUM 00pa3oM: OAWUH
areHT CO3/Ia€T CTPYKTYPY 3HAHUS APYTUX areHTOB TaKUM 006pa3oM, YTO peasu-
3yeMasi CTpaTerus MaKCUMalbHO OJIarONPUATHA i HETO.

Schumann Andrew
GAME STRATEGIES IN JUDICIAL ARGUMENTATION

In criminal, as well as in civil litigation there are two confronting parties,
who develop strategies for maximization of their possible profits before the pro-
cess; nevertheless, these strategies can vary within the trial. It means that in
litigations there cannot be any fixed strategy. For calculating dynamic strategies
which are used within the court, a mathematical formalization within the lim-
its of cellular automata of payments is possible. Due to these automata we can
model dynamics of strategies, depending on varying contexts and on concur-
rency of opponent strategies. The litigation represents a reflective game in which
opponents are aimed to predict truly strategies of opponents and successfully
to hide own predispositions. Each party, who riches the higher level of reflex-
ionn + 1, when the opponent becomes completely clear for the proponent, wins
and, thus, we see that this proponent is not clear for the opponent. The litiga-
tion can proceed also as reflective management when it is possible to impose
to the opponent an interpretation of events through modification of motives or
information modification. Thus, game scenarios of litigation can be considered
within the limits of mathematical formalization in the form of cellular automata
of payments as a reflective game with possible reflective management. Principal
points of reflective management are as follows: goal management (modification
of admissible sets of acts of all groups of agents) — this can be realized by the
chairman of the court; motivational management (modification of functions of
the purpose of concrete agents) — this can be realized by both the prosecutor or
claimant, and by the lawyer or defendant; informational management (modifi-
cation of the information which agents use in decision making) — this can be re-
alized by all participants of the process. The informational management has the
following aspects: informational regulating (purposeful agency on information
about events); skilled management (purposeful agency on information about

-250 -



decision making models). A task of reflective management is formulated as fol-
lows: one agent creates a structure of knowledge for other agents in such a man-
ner that an implemented strategy is as much as possible favorable for this task.

I]exanes Unvs AHOpeesuu
Marwuctp 1 kypca
MOCKOBCKUH rocyZiapCTBeHHbIN yHUBepcuTeT uM. M. B. JlomoHOCOBa

CJIOXKHOCTU ®MJIOCOPCKOV PEDJIEKCUN
OTNYECKOT'O ITOHATHA JVICKPMMHALIVA

JlMCKpUMUHAIUA — 3TO KpalHe aKTyalbHasg NpobseMa COBPEMEHHOI'O
obuecrBa. OHa M3y4yaeTcss BO MHOTHUX CBOMX aclleKTaX, MHOTHMU I'yMaHUTap-
HBIMH Y COITAJIbHBIMHU JUCIUIUIMHAME Y CO MHOTHX TOYEK 3peHus. Yalie Bcero
JVICKDUMUHALIMSA U3y4aeTcs B paMKax [IPaBOBBIX IPOOJIEM, XOTSA 3TO HE €AWH-
CTBEHHAaA 06,1aCTh B KOTOPOH AUCKPUMUHAIINHY Y e/IAeTcs 60IbIIoe BHUMAaHUE.
OrcyTcTBHE AWCKPUMUHAIMK IO IIOJOBOMY, PAcOBOMY WM PEJIUTHO3HOMY
[IPU3HAKY — CYUTAETCSA MOKa3aTeleM BBICOKOM Ky/IbTYPHI, eMOKPATUYHOCTH
Y YPOBHA IPAXKAAHCKOH KyJIBTYPHL 00IIeCTBa.

OzHaKoO, eCTh CJIOXKHOCTH C ITOTBITKON GMIOCOPCKOl pedieKcny NOHATHA
JVICKPUMUHALMA BO3HUKAIOT CIOKHOCTU. Bopb6a ¢ JucKkpuMuHanuel U BBezie-
HIe 3TOTr0 NOHATHUA GBUIO CBA3aHO ¢ 6OPbOOIL C CAHKIIMAMU, KOTOPbIe He OBUIH
pe3yJIbTaTOM BUHBL. 110 OOLIeMy U PaclpOCTPAaHEHHOMY ONIpeJeJIeHUI0 — JUC-
KpUMUHAIUA — 3TO BBeJEHHe CaHKIWM [IPOTHUB 4eJoBeKa WIX IPYIIIBI JIUL,
KOTOpBble He COBEpILIaJM HUKAKOrO IIPOTHMBOIPABHOIO JeWCTBUA, HO obiaja-
10T HEKOTOPBIMU XapaKTEPUCTUKAMH BHEIIHETO WIM COLMATIBbHOIO XapaKTepa,
10 KOTOPHIM ¥ HaJaraloTca CaHKIWY. [Ipy 3TOM B 9THUX XapaKTepUCTHUKAX HET
BUHBI. Ye/loBeK He MOXKET OBITh BUHOBAT B CBOEM IIPOUCXOXKAEHUU, €CIH 3TO
KacaeTcs BOIIPOCOB I'eH/IepHOH WIM PacOBOW AVCKPUMUHALIUY, WIH B BEIOOpE
CBOEl PeNruy, eCId 3TO KaCcaeTCsl BOIIPOCOB PETMTHO3HON JUCKPUMUHAINY,
mosy4yaercs, 94To 6oprba ¢ JUCKPUMHUHALMEN OCHOBaHA Ha HJee. YTO CAaHKI[UU
J000ro BUZA JO/DKHBI HAKJIAZABIBAThCA HA OTAEJBHOIO 4YeJOoBeKa WM I'PYIITY
JIUII, TOJIBKO B TOM CJIydae, €CIM MUMHU OBUIO COBEPIIEHO IIPECTYIHOE JesHHe.
B ocHOBe 3TO¥ MU JIEXKUT KIaCCUIeCcKOe IIPeCTaBIeHNe IIPOEKTa IIPOCBelle-
HUA O PaBEHCTBe BCEX JIIOZeH Iepesl 3aKOHOM, KOTOPOe Pa3BUBaJIOCh GHIIOCO-
¢damu Pycco u MoHTeckbe.
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Cob6CTBEHHO MMEHHO C 3TOTO Te3MCa HAYMHAIOTCA CJIOKHOCTU Griocod-
cKo¥ pedsiekcUU MOHATHUS AUCKpUMUHAIMA. OCHOBHAs CJIOKHOCTb COCTOUT
B TOM, YTO PaBEHCTBA BCEX JIIOZIE TIepe/i 3aKOHOM, B TOM YHCJIE Y)Ke YMepPIIUX
U ellle He POAUBIINXCS HE CYIIeCTBYET SMIUpPUYeCcKu. [I0ATBEPAUTh STO PaBEH-
CTBO HaOJIIOIEHUEM U OKCIIEPUMEHTOM HEBO3MOXKHO, & 3TO 3HAYUT, YTO PABEH-
CTBO JIIOZIEl TIepe/] 3aKOHOM U BBITEKArollast U3 3TOT0 PaBeHCTBA AUCKPUMUHA-
1IUs1 HEe MOXeT ObITh HAMPSAMYI0 060CHOBAaHO Ha SMIIUPUIECKUX AaHHBIX. Majio
TOT0, He BCAKUM 3aKOH MOXKET OBITh COCTABJIEH TaK, UTO BCE JIIO/IU, B TOM YHCIIE
yXKe yMepiuue U elle He poaubinuecs. Cef0oBaTeNbHO, OTCYTCTBUE JUCKDPU-
MUHAIUK B OOIIECTBE ABJSAETCA KIACCHYECKUM JIOJDKHBIM, TO €CTh OOINECTBO,
Ha OCHOBAHUU HEKOETO W/eaja WK LEHHOCTH, NBITAETC BOIUIOTUTh B MUPE
TO, 4ero B HeM He 6but0. Crie[oBaTeNbHO 060CHOBaHKEe 6OPHObI C JUCKPUMUHA-
1Iel MOXXeT OBITh C/IeTaHO Ha OCHOBAHUH TeX KOHIENTYaIbHBIX IIPEATOCHUIOK,
KOTOpBIE JIOMYCKAIOT CYIeCTBOBAHWE HEIMITMPUYECKUX OOBEKTOB, KOTOPBIE
MOTYT OBITh BOILIOIIEHBI B aKTyanbH60M Mupe. CTporo roBops, 6opsba ¢ auc-
KpUMUHANMeN TMpeArnonaraer IpusHaHue MeTadU3NYeCKON COCTaBIIAIOIIEH
B MHUpe, KaK MUHUMYM COI[UATbHOTO.

Ho o xozy uctopuu ¢mnocobun Metadu3ndecKrie COCTaBIAIOIINE B pas-
JINYHBIX KOHIENIUAX ObUIN MOABEPTHYTHI 3HAYUTENbHONW U OGIIUPHON KPUTHU-
ke. Mera¢dusuka 6osee MeHee coXpaHAET 32 cOO0H MO3ULINY TOJIBKO B cdhepax
STUKU U aKCcuoJoruu. V1 B Bompoce o 60pbbe ¢ JUCKPUMUHAIIMEN U3 3TOTO CJie-
JyEeT IBa BRIBOJA, INO0 6Gophba ¢ JUCKpUMUHAIIMEN obpevyeHa 3apaHee Ha MPo-
Bau, 1160 KpUTHUKa MeTabU3NKHN, OCOOEHHO B STUYECKUX BOIIPOCAX HE ABJISAETCS
CTOJIb PA3PYLUIUTENbHOU 1 MeTabU3NIeCKUX KOHIEMIi. B moboM ciyuae,
momnbITKa Grmocodpckoit pediekcnu Haf MOHATUEM JUCKPUMUWHAIIVS BEZIET B Te-
OpPETUYECKUM TPYAHOCTSIM, OCMBIC/IEHNE KOTOPBIX BAXKHO KaK /I STUKU B 4aCT-
HOCTH, TaK U AJ1s1 GrIocopuu B 11E€JIOM.

Shchekalev Ilia

THE DIFFICULTIES OF PHILOSOPHICAL REFLECTION
OF NOTION OF DISCRIMINATION

Discrimination is a very actual problem of modern society. It is explored in
many its aspects by most of humanitarian and social studies from many points
of view. Often discrimination is studied in law science, though it’s not the only
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one topic where discrimination is being paid very much attention. The absence
of discrimination usually shows a high level of society culture, democracy and
Civic consciousness.

Nevertheless there are with attempts of philosophical reflection of notion
discrimination. The struggle against discrimination and introducing this no-
tion was connected with struggle against sanctions that had not been the result
of guiltiness. According to a widespread definition discrimination is an pun-
ishment to a person? who didn’t make any illegal activities but did have some
specific body or social characteristics which were the foundation of punish-
ment. besides there are no guiltiness in such characteristics. A person can’t be
guilty in his genesis in case of racist or gender discrimination or his religious
choice in case of religious discrimination. So the struggle against discrimination
is based on the idea that a person or a group of people could be punished only
in case they were guilty. This idea is based on a classical conception of enlighten-
ment with the main concept of people law equality. This concept was developed
by Russo and Montesquieu.

Specially this concept produces most difficulties in philosophical reflection
of notion of discrimination. The main difficulty is based on a preposition that
there are no law equality of dead, alive and those who not born yet in empirical
aspect. It can not be confirmed by observation or experiment. So that means
law equality can not be founded on empirical data. by the way some laws can
be made in an improper way and cause discrimination inside for dead alive and
future people. That way absence of discrimination in society is a classical must
to be situation so that society have to materialize something non existing situ-
ation in the world based on this ideal or value. So the foundation of struggle
against discrimination can be based of conceptual presuppositions which al-
low non empirical objects to be actualized in the world. To be exact/strug-
gling against discrimination requires adoption of metaphysic parts of social life
and not less.

But the history of philosophy shows cases of strong critics against meta-
physics / metaphysics stand it’s ground only in ethics and axiology. there are
two way of reflection for this situation that are adoptable for discrimination.
Either we suppose that struggle against discrimination will be a failure? or crit-
ics against metaphysics are not as strong as it seem to be. In any case the attempt
of philosophical reflection of notion discrimination leads to theoretical difficul-
ties, that need to be searched in ethics and in philosophy in whole.
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IlTexanesa Onvza BadumosHa
Marwuctp 2 Kypca
MoCKOBCKUI TOCyZapCcTBEHHEIN yHUBepcuTeT uM. M. B. JlomoHOCOBa

[MTPOBJIEMA OCO3HAHHOI'O 1 CBOBOZIHOI'O BBIBOPA
B SK3VICTEHIIVAJIM3ME

AKTyanTbHOCTH TEMBI OOYC/IOBIEHA TEM, YTO B COBPEMEHHOM MHpE Y YeTo-
BeKa IMOsABUIOCh MHOKECTBO aJbTEPHATHUB, U3 KOTOPHIX OH BBIHYK/JEH MOCTO-
SITHHO BBIOMpaTh. CTOUT OTMETHUTD, YTO YeM GOJIbIIIE B MUPE UMEETCS BO3MOJK-
HOCTel ZJ1s1 BEI6Opa, TeM Gosiee 3aTPyAHEH 3TOT BBIOOD, IOTOMY UTO YETOBEKY
TPY/ZIHO B3BECHUTD BCE BO3MOKHBIE TIOCJEICTBHS CBOETO BHIOOPA U C/IE/IATh BbI-
60p ZIeHCTBUTENBHO OCO3HAHHBIM. I[103TOMY YelOBeK JeaeT BbIOOD, MPUHU-
MaeT pelleHUsl B CUTyalUU HeolpeeleHHOCTH. Takylo 0coOGeHHOCTh BEIOOpa
oCBeTWI ToZpo6OHO B cBouX pabotax Kapi fciepc.

[Ipo6iieMa CO3HATETHHOTO U CBOGOAHOTO BBIGOPA SBJISETCS BEYHON GIIO-
codckoil mpobeMoi, HaZ KOTOPOH GHIOCOMB PasMBIIULIA C APEBHOCTH.
BonpuintcTBy GrocodoB OBLIO SCHO, YTO CBOOOAHBIN BHIOOP 00s13aTEIHHO
SIBJISIETCST CO3HATENbHBIM. B XX Beke MOHATHE «CO3HAaHUE» CTalo mpobieMa-
THYHBIM, a TIOHSTHE «6eCCO3HATENbHOE» — HAIMIPOTUB, UMEHHO TOT/A MOJTyJIH-
JI0 cBOMO sicHOCTb. [Toce @pediza ucciegoBaTenu Asi 06bICHEHNS TIOCTYIIKOB
YyeJI0BEKA CTaIM ropaszo Jaile o6pamarbes K 6ecco3HaTeTbHBIM MEHTATbHBIM
dbenomenam. BeccosHaTebHbIE MEHTAJIbHbIE TIPOLIECCH CTANN BaKHEE CO3HA-
TeMbHBIX. HO GUI0COdBI-O9K3UCTEHIIMAMUCTEl aKIIEHTUPYIOT CBOE BHUMAaHUE
Ha CO3HATEJBHBIX MPOIleccax, 6eCcCO3HATENbHOE HAXOAUTCS BHE chephl UX pac-
CMOTpEHWS.

Ha mepBbIii B3IIAZ KaXKETCS SCHBIM, YTO CBOOOAHBIN BEIGOP — 3TOT TOT BHI-
60p, KOTOPBII COBEPIIIAETCS YETOBEKOM 0e3 KaKOT0-TMO0 BHENTHETO MPUHYK-
nenusi. Ho eciiu paccMaTpuBaTh caM MOMEHT BBIOOpa TIOAPOGHO, TO OKaXKETCs,
YTO BCe He TaK OfHO3Ha4HO. CyILecTByeT ellle U BHYTPEHHee IPUHYKAEHUE
K COBEpIIEHUIO BBIOOPA — 3TO Pa3JHUYHBIE CTPACTH YeloBeKa, abpeKThl, KO-
PBICTHBIE MOTUBBL. KaHT onpezesisii cBOGOAHBIN BEIGOP KaK AeHCTBIE, KOTOPOE
YeJIOBEK COBEPIIAET, PYKOBOJACTBYSICh KAaTErOPUYECKUM HUMIIEpAaTUBOM. Yeso-
BEK COBEPINAET 3TO JeMCTBHE He U3 BBITOJBI, He M3 JKeJaHUs Ka3aThCs A06po-
JleTeNbHBIM, a paZy CaMoOro JeHCTBUs, T.€. COBEPLUIEHHO GeCKOpHICTHO. [Ipn
BBeZieHre B drutocoduto Bora u ero arpubyToB BO3HMKAIOT HOBBIE 3aTPyAHE-
HUA A751 060CHOBaHUsS CBOOOAHOTO BHIOOpA UeloBeKa. B 3TOM ciydae cieayer
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paccMaTpuBaTh BOIIPOC, TIOYEMY BCeBeZieHre Bora He JHIIaeT desoBeKa CBO-
607561 BEIOOpA. B HacTosdIee BpeMst TAKOU BOMIPOC PACCMATPUBAETCS aHATUTH-
yecknuMu ¢unocopamu. Penurrosnbie GUIOCOPbI-9K3UCTEHIIUATUCTEI CIIEIH-
aJIbHO He PacCMaTpUBAJIH 3TOT Bompoc. Ho, ciiefyst ux JOTHKe, MOXKHO CKa3aTh,
4TO BeeBeZleHre bora He pacmpocTpaHsercs Ha cBoOoy denoBeKy, bor gaposain
CBOGO/IY YETOBEKY U 3TUM HECKOJIBKO OTPaHUYII ce6si, OH He CUUTAET HYKHBIM
OTIpe/IeNIATh BBIOOD YeoBeKa.

OK3UCTEHIIMANNCThI CYUTAN, YTO BBIOOP TOT'O WJIM MHOTO e CTBYS SBJIS-
eTcst CBOOOAHBIM, TIPU 3TOM OHU OIPeJesId CBOGOAY KaK CO3UJaHUE CaMOTO
cebs, cBoero { yepe3 cBoM MOCTYyIKU. OCO3HAHHOCTb — 3TO OJHO U3 OCHO-
BaHUI cBO6OZHOTO BhIOOpA. [IpU 3TOM He Bce BHIOODHI YeIOBEKa SBIIAIOTCSA
MTOJTHOCTHIO OCO3HAHHBIMU, IOTOMY UTO B COBPEMEHHOM MHUpE HEBO3MOXXHO
oTpedIeKCUPOBATh BCE CBOU BHIOOPHI, YEJIOBEK BHIHYK/IEH KAXK/IbIii /IEHb BbI-
6upaTh U3 MHOXeCTBa anbTepHaTuB. [0 fcmepcy, cO3HATETBHOCTh BHIOOPA
3aKJIF0YaeTCs B TOM, YTO Y€JIOBEK MMPE/CTABIsIET ce0e BCe MPEANOCHUTKY U BO3-
MOXXHOCTHU Pa3BUTHs cOObITHI. KOHEYHO, aGCOMOTHOM CO3HATENBbHOCTH BbI-
60pa ZOCTUTHYTh HEBO3MOXKHO, HO NMPH HAJIUYUK JOCTATOYHO KOJTUYECTBA
BpeMeHU Ha pedIeKCHI0, YeTOBEK CITIOCOOEH COBEPIIUTh OCO3HAHHBIN BBIOOP.
CnezfoBaTeIbHO, HE BCE BHIOOPHI ABJIAIOTCSA IIOTHOCTHIO CBOOOAHBIMU. MHOTHE
bmnocodbI-oK3UCTEHIIMAMUCTEL CUUTANIN, YTO POJb dunocoda 3aKIr0daeTcs
B TOM, YTOOBI IPU3bIBATH K CBOOOZIHOMY 1 OCO3HaHHOMY BhIOOpy. Cama ke Gu-
socodusi, Mo MHEHHUIO AGOAHBAHO, — 3TO CO3HATENIbHBIM M OTBETCTBEHHBIH
BBIOOD TOM WM MHOU MO3UIIVIH.

Schekaleva Olga
THE PROBLEM OF FREE CHOICE IN EXISTENTIALISM

Nowadays people often face such situations when they were forced to
choose between a lot of alternatives. The more possible variants there are in the
situation the harder the choice becomes to a person because it is a complicated
activity to think over all of the possible results. So in most cases people’s choices
and decisions are made in conditions of uncertainty. This problem was described
in detail by Karl Jaspers and it remains actual up till this moment.

The problem of free choice in situations where all of the presuppositions,
background and possible results are realized belongs to a group of eternal philo-
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sophical problems. It was quite clear for most philosophers that free choice can
be only be conscious. Since the beginning of XX the notion of mind has become
more sophisticated than it used to be on the other side the notion unconscious-
ness has received it’s clearness. After Freud’s results many researches began to
pay mach more attention to unconscious mental phenomenon for explanation of
human act’s. Unconscious mental processes had become more important than
conscious processes. But philosophers existentialists focus on conscious process-
es and don’t pay any attention to unconsciousness.

At first sight it seems quite clear that free choice is a kind of choice which
is made without any coercion. But the detailed analysis of the moment when
choice is being made shows that the situation is more complicated than it seems
to be. But there is also in side spiritual coercion that influences human choice
and includes different passion, affects, mercenary motives. Kant defined free
choice as an act which is made in order to follow categorical imperative. A per-
son do such act not because of profit or wish to seem virtual but for act itself so
it becomes absolutely disinterestedly. But if we include God and his attributes in
this conception then the problem of finding the foundation for existing human
free choice appears. In such case we should study the question why the God’s
omniscience doesn’t take away free choice from a human being. In present days
this problem is discussed by analytic philosophers. Religious philosophers exis-
tentialists don’t pay special attention to this problem. But according to the struc-
ture of their conception it is possible to declare that God’s omniscience doesn’t
participate in human free choice. God gave a freedom of choice to a human be-
ing and this way he limited himself. He doesn’t consider to define human choice.

Philosopher existentialists thought that choice of any act is free if freedom
is defined as a self-creation when a person creates himself while doing his acts.
Consciousness is one of the foundations of free choice. But not all of the human
choices are fully conscious because in present days it is nearly impossible to make
a full reflection about all choices so a person has to choose from many alterna-
tives every day. According to Karl Jaspers consciousness of choice appears when
a person realizes all presuppositions and possible results of his choice. Of course
it is impossible to reach absolute consciousness of human choice. But if there is
enough time for reflection a human being is able to make a conscious choice.
So not all of the choices are free. Many philosopher existentialists thought that
the aim of the philosopher is to call up for free and conscious choice. The aim of
philosophy itself is a conscious and responsible choice of one or another position
in Abbagnano’s opinion.
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Iepbakos Muxaun MeaHosuu

CryzeHT 4 Kypca

Benropoackuii rocyjapCcTBEeHHBIM HAITMOHATBHBIN HCCIeI0BATENbCKUN
YHUBEPCUTET

[TOHATUE «IPYKBA» B 3TMYECKNX KOHLEIIIMAX
APVICTOTEJIA U TVIATOHA

CeMaHTHKa /IpeBHEIPEeYEeCcKOT0 A3bIKa OYeHb TOHKO pas3jinyaeT Te acleKThI
YeJIOBEYECKOU KU3HU, KOTOPBIE B PYCCKOM fI3bIKE OOBEAWHSAIOTC B TIOHATUU
«I000Bb». BBIZIENAIOT MATh, WX [Ia’Ke IIeCTh, BApUAIUI 3TOTO TEPMUHA B IPEB-
HerpedeckoM f3bIKe. OZIHA M3 TaKUX Bapuali 3To TepMuH ¢ (QIAia), Ko-
TOPHIN B OCHOBHOM ITePEBOZAT KaK ApykOa. VIHTepeCHO OTMETHUTD, YTO OZHOKO-
PEeHHOI m1aros GIAeUw O3HAYaET U JIIOOUTD, U APYKUTH, U 1[eI0BATh.

B maHHOW cTaThbe MBI PACCMOTPUM 3TUKO-QMIOCODCKUE TIPEACTABIEHU
[1aToHa o ZApyx0e, BHIABUM CBSI3M U OTINYAsT OT apUCTOTEIEBCKOTO YYEHUs
0 ZIaHHOM TipeaiMeTe B «HUKOMaxoBOU 3TUKe» (Kak U3BECTHO APHCTOTENb ITO-
CBATWI QUIMH HECKOJIBKO OT/ETbHBIX IJIaB).

Jlpy>x6a 1o TlnaTtoHy 06yC/IOB/IeHA COIIMANbHBIMY CBA3SIMU U IMYHBIM BbI-
6opom. OznHako B «Jlucuze» Gpumocod IPUXOIUT K BEIBOAY, UTO ApyKOA HEBO3-
MOYKHA MEXJy MOJOOHBIM U HEMOZOOHBIM (B CMBIC/E STUYECKUX XapaKTepH-
cTuK). /[l pemieHus sToro 3aTpyZHeHUsA [L1aTOH BBOAUT aKCHOJIOTMYECKOTO
rnocpesiHuKa — 6y1aro. BobHOM YesloBEeK APYKECTBEH K Bpayy MOCTOJIBKY, IO-
CKOJIbKY OH HY)XZIQeTCs B 3/I0POBBE, UTO ABJIAETCS JUIIEHHBIM 61aroM /i HETO
Kak 211 60JIbHOTO.

Mexzay TeM, ApUCTOTeNb JAaéT CTPYKTYPUPOBAHHYIO XapaKTePUCTUKY UC-
ciexyemoro mpezaMeta. IIpexxze BCero, OH CBA3BIBAET €ro C KJIIOYEBBIM KOH-
LIETITOM CBOEro 3TUKO-GIIocodhCKoro yueHus ¢ 06pozaeTenbo. FIMeHHO Takas
Apy*x06a, ocHOBaHHAs Ha A0OPOJETeNH, BKIOYAET TONb3y U [IOBEPUE MEXKIY
JIIOABMU. B 3TOM CMEBICIE, py:k0a SBJISETCS 3aJI0TOM U OJHUM U3 YCJIOBUI O1a-
’keHcTBa. J[py:k0a, o ApHUCTOTEIIO, ABIAETCA YCIOBUEM KOMMYHUKAIIUU TPaK-
JlaH, OHa «CKpeIUIsieT MOJUChl», TEM CAMBIM CIYXKUT 3aJI0TOM K IVIaBHOM e
IIOJINCA, «BBICIIEMY U3 BCeX 6Jar» — IOJIUTUYECKOMY 0OIIeHH0. [10 MHEHHUIO
A. A. T'yceliHOBa «Zpyk0a B MTOJUTUYECKON TeOprUU APUCTOTEJS BJISIETCS CBO-
ero pojia dTUYECKON MOHETOH CIpaBeINBOCTU», KOTOpas BhIpaXKaeT eé€ Kade-
CTBEHHO-HPABCTBEHHYIO IIPOIIOPIIMOHATBHOCTE.

B 3axroueHre XOTUM Z100aBUTh, YTO B 3THUECKOU drutocoduu ApucToTe-
Jifl TIpe/ICTaBJAETCS MHTEPEeCHBIM KOMMYHUKAaTUBHOE YCJIOBHE B NMOHWMaHUU
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IpyK6b1. Prmocod TOBOPUT: «IIPOSBIEHUSA, WIH IPU3HAKH, APYKObI K OKpY’Ka-
OIIMM, TI0 KOTOPBIM U OTPEAENSIOTCA APYKOBI, TOX0KE, TIPOUCXOIAT U3 OTHO-
1eHusa kK camomy cebe» (EN I, 1166a). 1 XoTst ApHCTOTeNb B «BOJIBIION 3THKE
3aKJII0YaJ, YTO IO MPU3HAKaM JPYXKOBI K JPYTUM 3aKJII0YaeTcs TO, YTO MpeJ-
cTaBJIsieT Apyxkba K cebe, HAM 37leCb BUJUTCS apUCTOTeNEBCKass GOPMYIHPOB-
Ka OJHOT'O M3 3HAMEHUTBIX SITHYECKUX IIPUHIUTIOB «IIOCTYyTal TaK, KaK XO4Yelllb
YTOOBI IPyTHE MTOCTYIIANN K TeOe».

Mikhail Shcherbakov

THE CONCEPTS OF “FRIENDSHIP” IN THE ETHICAL CONCEPTS
OF ARISTOTLE AND PLATO

The semantics of Greek language subtly distinguishes those aspects of hu-
man life, which are united in “love” concept in the Russian language. There are
five, or even six, variations of the term in the Greek language. One such variation
is the term philia (@IAia), which basically translates as friendship. It is interesting
to note that the cognate verb @iAeUw means to love and to be friends, and kiss.

In this article we will look at the ethical-philosophical concepts of Plato on
Friendship, identify links and differences from Aristotelian teachings on this
subject in the “Nicomachean Ethics” (known as Aristotle devoted filii several in-
dividual chapters).

Friendship by Plato due to social ties and personal choice. However, “Li-
side” philosopher concludes that friendship is impossible between similar and
dissimilar (in the sense of ethical characteristics). To solve this difficulty, Plato
introduces aksiologicheskogo intermediary — good. A sick person is friendly to
the doctor to the extent that it needs in health, which is devoid of a boon for him
as a patient.

Meanwhile, Aristotle provides a structured description of the test object.
First of all, he associates it with the key concept of his ethical and philosophical
doctrine with virtue. It is this friendship based on virtue, and involves the use
of trust between people. In this sense, friendship is the key to bliss and one of
the conditions. Friendship, according to Aristotle, is a prerequisite for citizens’
communication, it “binds policies,” thus serves as collateral to the main purpose
of the policy, “the highest of all blessings” — to political dialogue. According to
A. A. Huseynov “friendship in Aristotle’s political theory is a kind of ethical coin
justice” that expresses its quality and moral proportionality.
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In conclusion, we want to add that in Aristotle’s ethical philosophy is in-
teresting communicative condition in the sense of friendship. The philosopher
says, “manifestations, or signs of friendship to others, and which are determined
by the friendship seems to come from a relationship to itself” (EN I, 1166a). Al-
though Aristotle “Great Ethics” concluded that on the basis of friendship to the
other is what is friendship to him, we are seen as the Aristotelian formulation of
one of the most famous ethical principles “do as you want others to do to you.”

I[yxuH /leHuc AHOpeesuu
Kanauzat ¢prmocodckux HayK, AOIEHT
CankT-TleTepOypreKuii rocyZiapcTBEHHbBIN YHUBEPCUTET

JIOTWIKA DTUYECKOM OLIEHKU: JIIOBOBb K BPAT'Y
1 ABCOJIFOTHAA HETEPITMIMOCTD

VYrpaszHeHue yHUBepcalbHOU OlleHMBalolllell MHCTaHIUY, XapaKTepHoe
JU1A BTOPOM IOJMIOBUHBI XX BeKa, OKa3aJloch INPUHIMNNAIBHBIM KaK /JIA 9TU-
ko-dumocodckoii Teopuu, Tak U A €€ TIPaKTUYECKUX pealu3aluii: peleHye
00 3TUYECKOM CTaTyCe TOTrO, KTO IPOTUBOCTOSUT MOPAJbHOMY CyOBEKTY Kak
BBIpa)KeHHeE 3714, BEpPHYJIOCh BO BHyTpeHHee cyzAwuine. CI0XXHOCTh IpaKTU4e-
CKOTO NIPUMEeHEeHUA STOH MOJENU 3aKII0YAeTCs B TOM, YTO HAa SMIHUPUIECKOM
YPOBHE CyO'bEKT, He CIIOCOOHBINM AMarHOCTUPOBATh UCTOYHUK PA3IUIMSI MEXKIY
co60¥i U APYTUM B TIOBEZIEHUECKUX WM OI€HOYHBIX TPAKTUKAX, YPABHUBAET JIO-
rudecKkre omuOKY (MIPecTyIUIeHNs AyIIeBHOOOIBHOIO) M dTUYeCKUe Hapylle-
HyuA (IpaBOHApPYIIEeHUA IPECTYITHNUKA) U HYXKAaeTcs1 B 0co60ro poza abcomoTu-
3alMu 3714, KOTOpast MO3BOJIAET IIPeA0TBPALaTh BTOPXKEHUE 371a B OOBIIEHHYIO
JKU3Hb, a 3aTeM Ha 6a3e MOoTyYeHHBIX JIOXKHBIX TPEAIIOCBUIOK COBEPIIIAET UCKYC-
CTBEHHYIO palllOHaIN3al|Io 9TOT'0 3714, BKJIIOYAIOIIYIO ero olpaBiaHue.

C Touku 3peHUs Puképa, 00yCJIOBIEHHOE Pa3yMOM MBIILIEHHE HE MOXET
00BATH COOO¥ MOHATHE 3714, OCTABJISA] €T'0 3a Pe/ieIaMU CBOEH enapxuu. B xpu-
CTHUAHCKON TPaJMINN TeoAulles — IOIMBITKA ONpaBAaTh He TOJBKO BHEIIHee
3J10, HO U TPEXOBHYIO CYITHOCTb YeJOBeKa. I'peXOBHOCTH OKa3bIBAETCS HEU3-
GeXKHBIM MIPETATCTBUEM, KOTOPOE HeOOXOANMO, YTOOBI PACKPHITh PETUTHO3HBII
TIOTEHIVAJ U Yepe3 IIPeojoieHre 3TOTO IPEMATCTBUA IIPUATH K CIIaCeHU0. Yc-
JIOBUE aKTa CIIaceHUs He OTPAaHUYEHO CMHUPEHHEM KakK IUIaTOH 3a TpeX, HO ZI0-
nosHsAeTcsA TpeboBaHMEM ITPOOYKAEHH HEITOCPEeICTBEHHOI'O MOPAJIbHOTO YyB-
CTBa II0 OTHOILEHUIO KO 31Ty — JII0O0BBIO K Bpary. JKikek, aHanmn3upys «/lesHus
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M06BU» Kbepkeropa, obpainaer BHUMaHue Ha $pparMeHT, B KOTOPOM OTIMCHI-
BaeTCs WeaNbHBIN ONWKHUM, TOT, JIOO0Bb K KOTOPOMY CaMOIleHHa, TO e€CTb
He CBsI3aHa C UCKIIOYUTETbHBIMU XapaKTepUCTUKAMU caMoro obbekTa. Takum
MOXKeT OBITD JIUIIb MEPTBBIH OIVKHUM, Belb TOJBKO B CMEPTU TEPSIOTC Kave-
CTBa, JTFOOOBb K KOTOPBIM TOAMEHsIA ObI HCTUHHYIO JF0O0Bb. B 3TOM CMBICIE
CJIEIYIOMIUM 3TAllOM WHTepTpeTanuu Kbepkeropa sB/IsfeTcs CpaBHEHUE JBYX
THUIIOB JIIOOBU — JIIOOBU K OMMKHEMY U JTI0OBU K Bpary. BeposTHO, NCTUHHAsSA
J060Bb K Bpary — 3TO JI0O0Bb K MEPTBOMY Bpary, KOTOPBIM yXKe BBIBEJEH
3a TPaHUIBI CYOBEKTHO-OOBEKTHBIX OTHOIIEHWH. Pafukaau3aius MO3UIUU
JKuKeka mo3BoJIsIeT MIPUNTH K BBIBOY O TOM, UTO JIF0OOBB K Bpary, TO €CTb yBa-
JKeHWe K MHAKOBOCTH JIpyroro, IpeArosiaraer abCoMIOTHYIO HETEPIIMMOCTE.

TakuM 00pa3oM, M3HAYaJbHBI WHTEPIPETATUBHBIN pPa3phIB, JeKalluil
B IIOJIe STUYECKOU OIeHKH JeWCTBUU APYTOro, MPeoJojeBaeTcsi ¢ MOMOIIBIO
IOC/IEJOBATEIBHOTO  IIUKJIMYECKOTO W3MEHEHHs IIOJI0OCOB OTHOINEHHSA —
OT abCOMIOTU3AIMY K PaAllMOHAIU3AIINN, OT PAllMOHAIU3AINN K OIPaBJaHUIO,
OT OmpaBZaHUA K JIOOBHU, OT JIOOBU K HETOJIEPAHTHOCTH, CBSI3aHHOU C M3Ha-
YaJbHOU HEBO3MOKHOCTBIO «Te€PIETh» B [[PyrOM BCE HEABIEHHOE €I'0 CUMBOJIU-
YECKOU peabHOCTH.

* BeinoHEeHO B paMKax rpanTa PTH® N216-03-00388.

Shchukin Denis

THE LOGIC OF ETHICAL EVALUATION: LOVE FOR AN ENEMY
AND ABSOLUTE INTOLERANCE

The abolition of the universal ethical space in the second half of the XX cen-
tury was fundamental for the ethical-philosophical theory and its practical im-
plementation: the judgment about the ethical status of the one who was opposed
to the moral subject as a kind of evil double came back to the internal tribunal.
The practical application of this model is obviously complex. This complexity lies
in the fact that at the empirical level the subject is not able to diagnose the source
of the differences between himself and the other within the field of behavioral
and evaluative practices, logic errors (typical for mentally ill people) and ethical
violations (criminal offense). The subject needs to have a well-formed concept
of absolute evil, which enables to prevent the invasion of evil to the everyday
life, and to implement artificial rationalization of evil (functioning on the basis
of some false assumptions and including the process of justification).

—-260-



From the Ricoeur’s point of view, the thinking mind cannot grasp the con-
cept of evil and leave this concept outside of the subject’s diocese. The Christian
tradition of theodicy is an attempt to justify not only external evils, but also the
sinful human nature. Wickedness is an inevitable obstacle that helps to uncover
the religious potential and come to the rescue. The condition of salvation is not
only limited by the act of humility as the wages of sin, but it is complemented by
the requirement of a direct moral feeling to evil — the love for an enemy. Zizek
analyzes “Works of Love” by Kierkegaard and draws attention to the abstract
describing the love for a perfect neighbor, which is valuable itself and not asso-
ciated with any exceptional characteristics of the object. In this sense, the next
step of the interpretation of Kierkegaard’s work is the comparison of two types
of love — love for a neighbor and love for an enemy. We conclude that the last
type of love, that represents a respect for the otherness of the other, assumes
zero tolerance.

Thus, the initial interpretive gap, which lies in the field of ethical assess-
ment, can be overcome by the sequential cycling transitions — from absolutisa-
tion to rationalization, from rationalization to justification, from justification to
love, from love to the intolerance related to the initial failure to “endure” every-
thing that is unrevealed in the symbolic reality of the other.

* Grant of Russian Foundation for Humanities N2 16-03-00388.

SAxywes Jleonud Bukmoposuu
Maructp 2 Kypca
MockoBckuli rocyzapcTBeHHbIN yHUBepcuTeT UM. M. B. JlomoHocoBa

OTUYECKHME ACIIEKTEI ITPEOJOJIEHMA
TIOCJIE/ICTBUI BOEHHBIX KOH®JIIKTOB

VYBeudeHNe YHC/ia BOEHHBIX CTOJIKHOBEHUH TIOCIe 3aBepIIeHHs KOH(IIHK-
Ta, POCT COLMATBHON HATIPSKEHHOCTH, TTOJTUTUIECKOM 1 SKOHOMUYIECKOM HeCTa-
OWIBHOCTH B MOOEXKIEHHBIX TOCYAapCTBaX-arpeccopax CiocCOOCTBOBAM BbIXO-
[ly Ha TIepBHIH IUIaH MpobyieMe MPeo/0IeH U TTOCTIeACTBU BOMHBI WIH, MHBIMU
CJIOBaMM, BOCCTAHOBJIEHHUA U TIO/IeP>KaHUA CIIPABEATUBOCTH B ITOCTE€BOEHHBIN
meprog, (jus post bellum), koTopasi cozzaeT AJst 06IIeCTBEHHO-TIOTUTUIECKOTO
JIVICKypCa IIeJIbIi Psifi cepbe3HEeHINX 3aTPyAHEHU, 00yCIOBIEHHBIMHU, B TIEP-
BYIO OYepeib HEeBO3MOXKHOCTBIO (I10 KpaifHel Mepe, Ha JaHHOM dTalle Pa3BUTHUA
YyeJI0BeYeCTBa) JOCTOBEPHO MTPOTHO3MPOBATh Pa3INYHbIE MTOC/IE/CTBUA BOOPY-

-261-



JKeHHBIX ZelicTBuil. KTO HeceT OTBETCTBEHHOCTD 32 BOCCTAHOBJIEHUE CIIpaBesl-
JINBOCTH TIOCJIE OKOHYAHUS BOMHBI? KaKrie Mephl I0/IKeH BKJII0YaTh B cebs mpo-
11ecc Bo3BpaleHus K Mupy? Kak 060CHOBATb JaHHBIE I€HACTBUS B COOTBETCTBUU
C HOpMaMU MeX/yHapOZHOrO0 IIpaBa, B 4acTHOCTH ¢ YctasoM OOH?

B moxnaze OyAyT pacCMOTPEHBI «KJIACCUYECKUE» CIyIau MeXrocyzap-
CTBEHHBIX BOOPY)KEHHBIX KOH(IUKTOB, T. €. T€X, KOTOPHIE CTalU CJIeJCTBUEM
TIPOSIBJIEHUs arPeCCUU OJHOTO TOCYZAapCTBA B OTHOIIEHUHU APYroro. B Takom
cJIy4ae OTBETCTBEHHOCTD 3a TPE0/I0JIEHNE BOEHHBIX ITOCJIEICTBUH JOJKHA OBITH
BO3JIOKEHA C YIETOM IIPUHIUIIOB TEOPUHU CIIPABEAIUBOM BOMHEI Ha 06€ CTOPO-
HbI — TIO0EIUBIIIYIO ¥ TIPOUTPABIIYIO. B 06513aHHOCTH MEPBOU BXOAUT MTPOBE/E-
HUe I'YMaHUTapHOTO BMelllaTeabCTBa Ha TEPPUTOPHUIO TOCyiapCTBa-arpeccopa,
€CJIV JaHHBIH IIpoliecc HalleseH Ha Moj/epyKaHue CTaOWIBHOCTU U IIPaBOIIO-
psZKa B MOOEX/IEHHOM rOCy/lapCTBe, He HapyllaeT MPUHIUIIA FOCYAapCTBEH-
HOTO CyBEpPEHUTETA W KOHTPOJHUPYETCS CIelUaIbHBIMHU MOApa3zeeHUsMU
Opranuzanuu O6beanHeHHbIX Haruii. B xoze BMelaTesbCTBa MWHTEPBEHTHI
JIOJDKHBI TIPOBECTHU TOJHYIO J€MUIUTaPU3aI[HI0 30HbI KOHQIMKTA U OYUCTKY
OKpY’Kalolllel cpezibl, CO37aTh YCAOBUSA PeabUINTAINH /i1 BOEHHOCTYKaIX
U TpaxkiaH Mo6GeX/JeHHOTO TOCy/lapCTBa, BOCCTAHOBUTh SKOHOMUKY CTPaHBI
Y BOBJIEYb €€ B TECHOE B3aUMO/IEICTBUE C IPYTUMU CTpaHaMu. /laiee HeoOXo-
AVMO CMEHUTh BOEHHBbIE phIYaru yIpaBjieHUs Ha SKOHOMHUYECKHe U BOBJIEYb
HaceJieHUe B yIIpaBjeHHe XO3AHCTBEHHOU /[eATeNbHOCTBIO, U 3aTeM — IIy-
GJIMYHBIMU UHCTUTYTaMu. KOHEYHBIM TYHKTOM BMeIlIaTeNbCTBA A0KHO CTATh
co3ZlaHue rPaKAaHCKOro obuiecTBa. OTMETUM, YTO HEJOMYCTUMO YCTaHABIIH-
BaTh MOJUTUYECKUN IIPOTEKTOPAT U COOTBETCTBYIOUIYIO HIEOJIOTHIO, a TaKKe
HaBA3BIBaTb YKOHOMUYECKYIO TIOJUTUKY Ha TePPUTOPUM TOCyAapcTBa-arpec-
copa. [leproJ BOEHHOTO MPUCYTCTBUS MHTEPBEHTOB [IOJDKEH OBITH COpasMep-
HBIM CTEIEHU MOC/IEACTBUN KOHGINKTA, KOTOPBIE JOKHBI ObITh TPEO0JIEHEL.
[Tocse BBRIMOTHEHUA JAHHBIX 3aZla4 BOEHHBIN KOHTUHTEHT JO/IKEH MOKUHYTh
OKKYIIMPOBAHHYIO CTPaHY.

Hapsimy ¢ JaHHBIMU TpeOGOBaHUAMU CYIIECTBYIOT M OOS3aHHOCTU TOCY-
ZlapCTB-arpeccopoB, KOTOphle IMOTepIenau MopakeHue B BolHe. Cpefu HUX,
moMUMO 0dUIIUATBHBIX U3BUHEHUI IOCTPa/IaBIlleli OT arpecCuu CTOPOHE, 006si-
3aTeNbHBIM MMYHKTOM SIBJAIOTCA BBIIUIATHL COOTBETCTBYIOUIUX NMPUYNHEHHOMY
yiep6y pemnapanuii IMijaMu, 3aHUMAaOIUMU TVIaBHbIE TOCYZIapCTBEHHBIE U BO-
eHHBbIe J0JDKHOCTU. Bosiee Toro, Bee jinila, BUHOBHBIE B COBepIIeHNN BOEHHBIX
TIpecTyIUIeHUH, JOJIXKHBI ITpe/ICTaTh Iepes BOEHHBIM CyZOM.
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JlaHHBIe KpUTEpUM TII03BOJAIOT perlaMeHTHpOBaTh JAeMCTBUA CTpaH-
YYaCTHHI] BOEHHOro KOHQUIMKTa B ero 3asepuiaromeii ¢ase. MupoBomy co-
ob1ecTBy ciefyeT IPU3HATh HeOOXOAUMOCTD CO37IaHUA JOKTPUHBI I10CTI€BOEH-
HOMH CIpaBeJINBOCTH U 3apHKCHPOBATh UX B COOTBETCTBYIOIMX HOPMATHUBHBIX
JOKyMeHTaX U MOpaJbHbIX ZOKTPHHAX, B YACTHOCTU B TEOPUU CIPaBEINBOU
BOWHBIL. B MPOTHBHOM ciydae, OTCYyTCTBUE IOPUANYECKOY 6a3bl 1 HPABCTBEHHON
OCHOBBI CHUMaeT BCe 0053aTeIbCTBA C yYaCTHUKOB BOEHHOT'O KOHGJIMKTA U J10-
IIycKaeT MCIOIb30BaHue JTI00BIX BOCHHBIX AeHCTBUI roCyapCTBa-lIo0eAnTet,
AKOOBI HaIleJIEHHBIX HA PellleHHe JeHCTBUTENbHBIX TPO6IIEM.

Leonid Yakushev
ETHICAL ASPECTS OF OVERCOMING WAR CONSEQUENCES

An increase in the number of military conflicts after the end of war,
the growth of social tension, political and economic instability in the defeated
state-aggressors have contributed to become major issues of overcoming the
consequences of war, or in other words, to restoration and maintenance justice
in the postwar period (jus post bellum), which creates for sociopolitical discourse
a number of serious difficulties, due primarily to the inability (at least at this
stage of human development) reliably predict different hostilities’ consequenc-
es. Who is responsible for the restoration of justice after the war? What measures
should include the process of returning to the world? How to justify these ac-
tions in accordance with international law, in particular with the UN Charter?

The report will consider “classic” cases of inter-state armed conflicts, which
led to aggression from one state to another. In this case, principles of just war the-
ory should be taken into account, where we have losers and winners. The main
duty of the first part is to conduct of humanitarian intervention on the aggressor
state’s territory, if this process is aimed at maintaining stability and order in the
defeated state, doesn’t violate the principle of state sovereignty and monitored
by a special division of the United Nations. During the intervention, the inter-
ventionists need to lead full demilitarization of the conflict zone and cleaning
up the environment, to create conditions for soldiers’ and citizens’ rehabilita-
tion in the defeated state, to restore the economy of the country and to engage
it in close cooperation with other countries. Next, it’s necessary to change the
military control-levers on economic and to involve people in management
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of economic life, and then public institutions. The final point of intervention
should be the creation of civil society. Note that it is unacceptable to impose
a political protectorate and the corresponding ideology, as well as an economic
policy on the territory of the aggressor state. The period of the military presence
should be proportionate to the extent of the conflict’s consequences that must
be overcome. After completing these tasks, the military contingent should leave
the occupied country.

Together with these requirements, there’re responsibilities of the aggres-
sors, who were defeated in the war. Among them, in addition to an official
apology to the aggression’s victim, a mandatory point is payments appropri-
ate to the damage by persons holding key state positions and military posts.
Moreover, all those responsible for war crimes must be appearing before a mili-
tary court.

These criteria make possible regulation of countries-participants’ actions
in the military conflict in its final phase. The world community must recognize
the need to create a doctrine of post-war justice and lock them in the relevant
normative documents and moral doctrines, particularly in just war theory. Oth-
erwise, the absence of a legal and moral basis removes all obligations with par-
ticipants of the military conflict and allows the usage by winner of any military
action, ostensibly aimed at solving real problems.



