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BECTHIMK CAHKT-IIETEPBYPI'CKOI'O YHVIBEPCUTETA T. 38. Bpmm. 1
OVJIOCOPUA M KOH®JIVMKTOJIOT A

OUIIOCODPUA

YK 1(091)

Anexcanpp Koiipe u HoBas ucropuorpadusa Hayku

I. b. [lny2au

Nucturyt punocoduu PAH,
Poccniickas ®epepanns, 109240, Mocksa, yn. Jonuapnas, 12

Hns

uurupoBanus: Jnyeau T.5. Anexcannp Koiipe n HoBas mctopuorpadus Hayku // BecTHuk

Cankr-Iletepbyprckoro yaumsepcurera. Punocodus u koudmuxromorms. 2022. T. 38. Beim. 1.
C. 4-18. https://doi.org/10.21638/spbul7.2022.101

ABTOp cTaThy CTABUT IIeper; co60il 3afady BHOBb IIPUBJIeYb BHUMaHMeE K GrmocodcKo-ucTo-
PUUECKOMY METORY MCCIeNOBaHNsA, BBeIEHHOMY BBIAIOMINMCA GrIocodoM U NCTOPUKOM Ha-
yku Anexcanzpom Koitpe (1892-1964), KOTOPBIIL, 10 MHEHIIO MHOTUX, IIPOV3BE/I PEBOIIOLIUIO
B ucropyorpaduy. CyIHOCTDb €0 COCTOUT B TOM, YTOObI I0Ka3aTh 3aBYCUMOCTD KPYIIHBIX Ha-
YYIHBIX OTKPBITUII OT (PyHAMEHTa/NIbHbIX IIpeobpaszoBanmit B ¢pumocoduu. C 9TUX MOULIMIA
paccmarpuBaeTca HayyHas pepomonysa XVII B. — orkpeitue lanmieeM MHEPLIMOHHOTO [BU-
JKEHIS, — KOTOpas OIpefieNAnach U3MeHeHeM IpefcTaBIeHUIT 0 MUPO3TaHNN. 3aMKHYTBIIA,
MepapX1yueCcKu-yIopAf0YeHHbII MUP APUCTOTeNsA, CBONCTBEeHHbII AHTHYHOCTY U CpefnHe-
BEKOBBIO, CMEHWICS KapTUHOI 6eckoHeuHOil BeeeHHolt. B Helt 1A HebecHbIX Ten U 3eM/m
IeVICTBYIOT OIHY U Te 5Ke 3aKOHBI, @ KPyroBOe IBYDKEHNeE TeJll CMEHAETCS ABVDKEHMEM 110 Oec-
KOHEYHOJ NPSAMOJA, T.€. JBVDKEHMEM MHEPUMOHHBIM. [10-HOBOMY B 9TOJ CBA3YM BHMMATEIbHO
" ofipo6bHO paccMaTpuBaiotcs «Jlmamorn» lanmes, B KOTOPHIX OH IPEfiCTaeT He TONbKO KaK
TeHVA/IbHBII YYEHBII, HO 1 KaK CBOOOPAasHBIIl MBICTTUTENb COKPATOBCKOTO THIa. OTKPBITHSA
Tanunes u Hpl0TOHa BEPHO OLIEHMBAIOTCA KaK CO3JlaHMe HOBBIX MO CPAaBHEHMIO C IPEXHUMMU
OCHOBaHMIT Hay4HOI Teopuy. HoBM3HA CTaTbyt COCTOMUT TAKKe B TOM, UTO YCIIEXM ITPOJIETaHHO-
ro Koiipe ananmsa npezicTaBleHbl B KOHTEKCTE [MaIora BeMMYaiIinX HayYHbIX yMOB — ApHu-
crorena u Ilnarona, lexkapra n HploTona. Boicoko onenmsas goctiokenus A.Koripe, aBTop
OCTaHAB/IMBAETCA U HAa HEKOTOPBIX HEOCTATKAX €r0 METOfa: HeMOOL[eHKe COIMaTbHbIX IIPe0d-
pa3oBaHMIt ¥ HEBHUMAHMH K 0OPaTHOMY BO3HEIICTBIIO HayKu Ha (pumocoduio.

Kniouesvie cnosa: Hayka, ¢punocodus, HayyHas pesommonns, A.Koiipe, MeToy, ABIDKeHue,
Bcenennas, Iannnei, HproToH.

®unoco¢ u ucropuk Haykn Anexcanap Koitpe (Koyré) (1892-1964) mpuHaaiexxmut

K T€EM HEMHOTVIM MBICIIUTENAM, BIIVIAHME KOTOPBIX CTAHOBUTCA TEM CUIbHEE, YEM 601b-
me BpeMEHM IIPpOXOAUT CO BpEMEHM X yXO[a U3 XU3HU. Vms ero HPI/IO6PCTIO N3BECT-
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HOCTD 0/1arofiapsi TOMY, 4TO OH, KaK OLjeHuI ero fearenbHocTb T. Kyn (Kuhn), mponssen
JIOKAJIbHYIO HayYHYI0 PeBOJIOLVIO B McTopuorpadum. Boobiie-To 310 ObI/1a HE TOKAIb-
Has, a QyH[JaMeHTa/IbHas peBOMOLMA. 110 MHEHMIO M3BECTHOI MCC/IeOBATe/IbHUIIBI
[.H. Ipo3moBoit, oH ObIT HOCPETHMKOM MEXIY KOHTVHEHTaIbHOI (umocodueit Hadama
XX B., B KOTOpOJI Hay4YHasl pPeBOJIIOLVS M3HAYATBHO TPAKTOBAIACh Kak pumocodckas,
U mpodeccuoHaNTbHBIM COO0IIECTBOM UCTOPUKOB Hayku [1, ¢.253]. Tem cambim Koiipe
IIOPOJHMJI UICTOPUIO HAYKU C MICTOPUEN UJIEIL.

Koitpe coemuumn nctopudecknit u ¢pumocodckuit HOAXOABI IPY pAaCCMOTPEHNY Ha-
YYHBIX OTKpbITUIL. OH IIpuUILeN K BBIBOJY, YTO BCSIKOE KPYIIHOE OTKPBITUE B HayKe BIIN-
cbIBaeTcs B GUI0COMCKYI0 KapTUHY MYpa U YTO Pellaoliye cOObITUA B HayKe 00yC/IOB-
JIeHbl PEBOJIIOLMOHHBIMI CABUIaMU B ¢uiocopun. B To BpeMst 9T0 ObUI COBEPIIEHHO
HOBBII METOJ] MICC/IeOBAHNA.

PaspabarsiBas cBoit HayqHO-(umocodckuit MetTon, Koitpe KpUTHKOBa KaK IIO3UTH-
BU3M, TaK ¥ Mapkcy3M. Kpurtuka, naHHas 060MM 9TVM HaIlpaB/IeHNAM, BO MHOTOM CITpa-
BeJI/IMBA, OfHAKO MHTEPHAINCTCKas uiest 06 abCOMIOTHON He3aBUCUMOCTY HayKV MIHOTAA
He 11o3BossTa Koiipe MpaBMIbHO OLIEHNTD CMBICT HEKOTOPBIX HaYYHBIX OTKPBITHIL.

N3o6perenns Tamunes (Galileo Galilei) m Hprotona (Newton) Koiipe monsn He
TOJIPKO KaK 3HA4MTe/NIbHbIe HayYHbIe OTKPBITUA, HO KaK IIepeBOPOT B €CTeCTBO3HAHNI,
KOTOPBII O3HaYa/l pO>KeHIe HOBOJ HayKu. V 3Ta HOBas HaykKa BIJMCBIBA/IACh B HOBYIO
KapTUHY MUPO3/JaHNs, B KOTOPoil 6ecKoHeuHass BceneHHas 3aMeHNIa Tpe)kHUIT 3aMKHY-
o111 Myp. Tax A. Koiipe coBepun nepeBopor B ucropuorpadun. B pabore «O BiusHuM
¢bu1n0codCKMX KOHLIENINUIT Ha Pa3BUTIE HAYYHBIX TeOpuit» [2, c. 14-15] oH BbICKasbIBaeT
CBOE MCCIIEIOBATE/IbCKOe KPeJo: a) Hay4YHasl MBIC/Ib HMKOT/A He Obl/Ia IOTHOCTBIO OT/e-
neHa ot ¢pumocodckoit MbIC/N; 6) BeNKIe HayYHbIe PEBOIOLNI BCET/ia ONPeNeIAI0TCA
KatacTpooit mim usMeHeHreM GprmocoCcKuX KOHLENIMIL; B) pa3BUTIe HAYKV IIPOVIC-
XOIUT B paMKax OIpefe/leHHbIX 1jell, GyH/aMeHTalIbHbIX IIPYHINIIOB, KOTOpPbIE, KaK
IPaBIIO, CYMTAIOTCA IIPUHAJIKALINMMY COOCTBEHHO umocodum.

Cwmpicn HayyHoro nepesopora XVII Beka B nonnmanun A. Koiipe.
Hayxka u ¢umocodus storo nepnona

Utak, I/1aBHYI0 0COOEHHOCTb HOBBIX Hay4yHbIX TeueHuit XVII B. A.Koiipe Bupnt
B TOM, 4TO OHU GOPMUPYIOTCSI BMECTe C HOBBIMIU GIIOCOPCKMMIU YISHUSMM U B OIIOpe
Ha HUX. B mpoljecce HEOOBIYHBIX TOTKOBAHMUII BO3HMKAIOT OCTpPbIE CIIOPHI, HO OHU He-
00XOMMBI KaK yYeHbIM, Tak U ¢punocodam. Hanpumep, nonemuka mexnay Jleitbaniem
(Leibniz) u HeroronoM 110 BOIIPOCY O 6eCKOHEYHO MaJIbIX BEIMYMHAX, Kak ronaraet Koii-
pe, «B KOHEUHOM CUeTe... IMeeT B CBOEIl OCHOBE Pas3/iiyuie VX TeONoro-Metahusndecknx
KOHI[enuit» [2, c. 14]. VI meiicTBuTENbHO, TEMOHMIIEBCKIIT MUP MOHAJ] TIPUHINITNATBHO
OT/IMYeH OT HBIOTOHOBCKOTO MMpa CUJI, XOTsI T€ U JPYTrye CBSI3aHBI C IMOHATHEM OeCKO-
HEYHOI'O MHOYKECTBA 1 OECKOHEYHO MaJIbIX BEJIMYMH.

Ho pnsa Toro, 4toOpl MOHATH HEOOBIYHOCTH BO3HMKAIOLIMX TOIKOBAHMII MUDA,
A.Koiipe fomKeH CpaBHUTD UX C IPOIUIBIMY U TIOTOMY BIIOJTHE 3aKOHOMEPHO KaK MCTO-
puK obpamaercss K AHTMYHOCTY U CpeHEeBEKOBBIO, HAIIPABJIss CBOE BHUMAHMeE IPeX/e
Bcero Ha Apucrorens (Aristotle).

ApucroreneBcKasi TPaKTOBKa QpU3MUECKUX SIBICHMIT, B TOM YVCTIe IBVDKEHMSI, BbITe-
KaeT 13 apUCTOTEeNIeBCKUX IIPEACTaBIeHNUI 0 Mupe Kak 0 KocMoce, cTporo nepapxmdeckn
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YIIOPAIOUEHHOI CTPYKTYype, He cofepiKallieil HUKaKUX IIyCTOT, C IPUKpeIIeHNeM Bcex
Te/ K CBOMM «eCTeCTBEHHBIM MeCTaM» I CO CTpeM/IEHIEM BEPHYTbCS B HUX, €C/IV 4TO-TO
BBIOMBAET VX 13 TAKMX €CTECTBEHHBIX /3.

VIHble KOHIIeNIVM ABYDKEHMS, IPOCTPAHCTBA 1 BpeMEHM POXKAAIOTCA B yMax [lekap-
Ta 1 [anues B cBA3Y C IOCTPOEHMEM HOBOJI KapTUHBI MUPA, T7ie B IleHTpe HaXOAUTCS He
3ems, a ConmHIle, a TelaM, KaK 3eMHBIM, TaK ¥ HeOECHBIM, TIPYUCYIY OFHNU I Te JKe 3aKO0-
Hbl. HoBble MeTadusnyecKye yCTaHOBKY JO/DKHBI ObUIM OTIMYATbCS: 1) pa3BeHUaHMEM
Kocmoca, T.e. 3aMeHOIT KOHEUHOTO ¥ MepapX14ecKy BHICTPOEHHOTO MIpa 6eCKOHEeIHOI
BceneHHOI1, CBA3aHHOI B OJHO LieJIoe M/IEHTUYHOCTBIO CBOVX 9JIEMEHTOB 1 eAMHO00pa-
3/1eM 3aKOHOB; 2) TeOMeTpu3alyiell IPOCTPAHCTBA, T.€. 3aMEHOI «KOHKPETHOTO» IIPO-
CTpaHCTBa ApUCTOTe/s aOCTPAKTHBIM IIPOCTPAHCTBOM 9BK/IM/JOBOI TeOMETPUY, BHY TP
KOTOPOJI CKJIa/[bIBAJIOCh MTHOE IOHMMAHNE [IBVKECHNA.

3aBMCcUMOCTb Haykn oT ¢unocopun packpoiBaercs A.Koitpe B xome aHammsa or-
kpoituit Jlexapra, lammnes m HploroHa. VIMEHHO MX KapTMHBI 3aMEHIIN AHTVYHbIE
(1 cpemHeBeKOBbIE C HEMIOHATHBIM MMIIETYCOM B LIEHTPe) IPefCTaB/ICHNs U Jaay BO3-
MOYXHOCTDb MHaJe MOHATh Mup. KocMoc, mpoTusocTosammit 3emie, 3aMeHseT IPOCTPaH-
CTBO C IBVDKYIMMUCH TellaMy, BOBCe He 3aHMMAIOII MM HUKAKIX «eCTEeCTBEHHBIX MECT».
Ho, yuntpiBas 3aBucuMOCTb Hayku oT ¢punocodu, Koitpe B T e BpeMs HacTanuBaeT Ha
Ha/IM4YMA B HayKe ¥ COOCTBEHHBIX VIMITY/IbCOB PA3BUTMHSL.

OH nopyepkMBaeT, 4YTO HOBbIE IIPEACTABIEHN O MJpe BOBCE He BBITEKAIOT U3 II0-
BCE[JHEBHOTO OIIbITAa — C HMM KaK pa3 0ojiee COITIACYIOTCS apUCTOTEIEBCKIIEe B3ITIAbI, —
a TpeOyIOT HeOOBIYHOTO OHMMAHNA IPEXK/Ie BCETO BVDKEHNA.

VHepIVIOHHOE [IBIDKEHNE, OTKPBITVIE KOTOPOTO IIPUBETIO K CABUTAM BO Bcell pusnke,
He TIOAB/IAETCA U3 IIOBCETHEBHOI )KI3HN, OHO TpebyeT TeOpuM U BKIIIOYEHN B Hee Oec-
KOHEYHOTO IIPOCTPAHCTBA U OeCKOHeuHOI1 psimMoit. «Poxaenne HoBoit Haykn, — muiier
Koiipe, — coBmajaer ¢ usmMeHeHueM — MyTaumeil — GpuI0codcKoil yCTaHOBKY; C 00-
pallleHyeM IIeHHOCTM, IpUaBaeMoil TeOpeTNUeCKOMY IO3HAHMIO B CPaBHEHUM C UYB-
CTBEHHBIM OIIBITOM, COBIIAJ]A€T C OTKPBHITHEM ITO3UTUBHOTO XapaKTepa MOHATIA 6ecKo-
HEe4YHOoro» [2, ¢.19].

[IpusHaBas COBepIIEHHO IPAaBUIbHOM YCTAaHOBKY HayKu Ha ¢umocoduro, Mbl XO-
Tenu Obl JOIOMHNUTD Takoe yTBepxkjeHue Koiipe oOpaTHOI 3aBUCUMOCTbIO — (puto-
codun oT Haykm, KOTopas OblTa BbIABIEHA B KOHIe XX B. poccmiickum ¢umocopom
B.C.Bub6nepom (Bibler). Onjennsas Bcro punocodmio XVII-XX BB. KaK «HaAyKOydeHIE»,
T. €. KaK OPMeHTVPOBAaHHYIO Ha HayKy [3], B. bubnep mombitancs nmokasars, 4To Gpumoco-
¢ust 3TOrO Nepruoaa BOCIPUHMMAET HEKOTOPBIe YePThI HAYKM, B TOM YICIIE 1 €€ JIOTUKIL.
®uxTe COBEPILIEHHO BEPHO Ha3BaJl CBOIO PMIOCOPIIO «HAYKOYIeHMEeM», HO VIM >Ke ObIIn
Yl KAHTOBCKasl, U Tere/ieBCKasi CUCTeMBI, 1, 60stee TOro, Bce pumocodckie Tedenns XVII-
XX BB., HaunHas ¢ O.bakona (Bacon). ITouemy, Hanpumep, Terens (Hegel) B3sin B xaue-
CTB€ I7IABHOJI KaTerOpuy CBOE TOTMKY NoHATHe? — [la IoTOMy, 4TO HayKa CTaBUT CBOEI!
IIe/IbI0 Pa3BUTHE CYCTEMbI TOHATHI O TO3HABAEMOM IIPefIMeTe, [ U IIOHATHE 00 06beKTe
3aMeHseT co0011 caM 00BEKT, BCIeCTBIE Yero [ere/ib OTOXXAeCTBII ObITYE U MBILIJIEHIE.
Otkyna lerenb 3aMMcTBOBAI IpeCTaBIEHNA O «CHATUM» U «BOCXOX/IEHUN» HA MIyTH
OBIDKeHUA NOHATUA? — VI3 Hayky, B KOTOPOIl OTKpPBITHA, HanlpuMep, HpioToHa B cka-
TOll popMe pe3y/nbTaTOB NMPUBOAATCA B pabOTax MOCAEAYIOMMNX YYEHBIX, 10 KOTOPBIM
U Haflo UX n3y4yaTb. OHU CIy>KaT OCHOBOJ la/IbHEIIIIeT0 pa3BUTUA 3HAHNA, €T0 BOCXOX-
mernA. Camm paccyxjenns HploTona Brtots go OitnmreiiHa (Einstein) y>xe Hukoro He
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VMHTEPECYIOT. OpV[eHTauI/IH Ha HayKy 00bACHATACH TE€M, 4YTO HayKa 3aHNMaJIa B TECIYCHNE
TPEXCOT JIeT [JTaBHOE MECTO B eBPOIEIICKOII KyIbTYpe, I03TOMY ee CII0co0 pacCyX/eHns,
ee JIOTMKa Ka3a/MCh eMHCTBEHHO IPAaBUIbHBIMY, a pa3yM — 06pasIjoM pasyma BooOe.
[IpyHLINIBI CHATUA 1 BOCXOXKAEHMA ObIIN 3aIMCTBOBAHBI [ereneM IMEHHO 13 HAayKI.

Mb1 BIIOZIHE COTTIACHBI ¢ KpUTUKON A. Koiipe By/lbrapHo-COIMONIOIMYECKOT0 MOJXO0-
Ta, KOTOPBIN pasfensancs IpexXie MHOTMMH UCCTIeloBaTeAMI UCTOpuM Haykn. CTpemiie-
HUE Koi[pe 0OBACHUTD pa3BUTUE HAYKU €€ COOCTBEHHBIMMU BHYTPEHHMMU VIHTEHIVAMN
3acly>KMBaeT BHUMAHMA U JaeT NOCTaTOYHBIN MaTepuasl JJid OLEeHKU €ro MCTUHHOCTH.
BMmecre ¢ TeM xemaHue Kak 6bI COBEPIIEHHO OTCTPAHUTBCA OT COLMATbHO-MICTOPUYECKUX
M3MEHEHMIT YaCTO BHIIJIAAUT HeIPORYKTUBHBIM. Kolipe, HanpuMep, 00bACHAET BO3SHUK-
HOBeHMe Hay4dHoil pesomonyy XVII B. nepexoom 4enoBeKa OT )XM3HU CO3EPLATENIbHO
K XI3HM JeATenbHol. Ho y JemoBeka >kM3Hb Bcerga feATenbHas, ¥ B JAaHHOM Caydae
Hajgo 6b1710 OBI TOBOPUTHh O BO3SHUKHOBEHVN IIPOMbBIIIIEHHOCTH. YenoBek B 3TO BpeMA
X04YeT CTaTh TOCIIOAMHOM IPUPOJbI, XOUET C ITON 1ieIbI0 TOJBEPIHYTh €€ BO3MIENICTBIIO
C IIOMOIIbIO PA3/INYHBIX CPENCTB — CUJIL. Cua HauMHaeT BDBICTYIIaTb KaK ITTaBHOE Opynue
IPOM3BOJCTBA; BCe CPENCTBA BO3JENCTBUA PACCMATPUBAIOTCA KaK CUIBL (CHAaYaza 3TO
7olIazib, BOJA, Y€/IOBEK; 3aTeM 3/IeKTPMYeCcKye, MarHUTHBIE, TTapoBble cuibl). VI Hayka
KOHIIEHTPYPYeT CBOEe BHMMAaHNe Ha CUJ/IaX: BCe CBOJCTBA HAYYHBIX 0OBEKTOB BBICTYIIAIOT
KaK CMJIbL; ApyTie (1)I/I3I/I‘ICCKI/IC XapaKTEPUCTUKU TEJI U3 PaCCMOTPEHNA INTVIMNHNPYIOTCA.
[TosToMy HBIOTOHOBCKas AMHAMUKa IpHoOpeTaeT ITTaBEHCTBYIOIee 3HAYEHMe, a KIHe-
MaTMKa OTXOAUT Ha BTOpO]7[ mnaH. BmecTe co BSaI/IMOHeI/uICTBI/IeM CII B HAyKe HAYMHAET
UTpaTh POJIb IIYCTOTa — OHA Jle/IaeT BO3MOXKHBIM CBA3b He TeJl, HO CHJL.

He yunTbIBast 3Ha4YeHMs COLMAIBbHBIX IpeobpasoBanuii, A. Koiipe He cMOT IOHATD
POJIb HEKOTOPBIX IIPOM3BOJCTBEHHBIX (PAKTOPOB B XOfie Pa3BUTNA HAYKN. Tak, ONMCHI-
Basi HYX/y B [IOSIBJICHMY TOYHBIX MI3MEpPUTE/IbHBIX IpNO0poB — yacoB, — Koiipe BepHO
CUMTAeT, YTO He SMIMPMYECKNIT OIIBIT BbI3BA/ UX M300peTeHNe, a TeOpeTUIecKue Tpe-
6OBaHI/IH, CBsA3aHHbIE C POCTOM I'OpO/OB. erCTbHHI/IH, KaK OH IINIIET, JOBOJIbCTBOBAJI-
CA €CTeCTBEHHBIMU IIEPMOAAMIL; eMy OBUIO JOCTATOYHO M3MEPATh CBON Paboumil VK
YTpOM U THEM. Fopo>1<aHe Ha4da/iy HY>XAaTbCA B TOYHOM BPEMEHN, I HpI/I60pr 1A €T0
U3MepeHMs MOABMINCh He B XOfie PeMeC/IeHHOTO OObIJIEHHOTO IPOM3BOJCTBA, @ B pe-
3y/IbTaTe Pa3BUTUA TEOPUM, KOTOpas CefjoBaaa COOCTBEHHBIM 3aKoHaM. Ecimm y kpe-
CTbSIHMHA TPYJ0Basd KU3HDb IPOTeKajla MEXXIY BOCXOJ0OM COJTHIIA ¥ MOTYFHEM, TO Pa3BU-
Tas M CJIOKHAA IrOpoAcCKadA XU3Hb, «MCXOIA U3 Iy TKUX O6HL€CTB€HHI)IX " peINTNO3HbIX
HOTPeOHOCTe, CTa/a OIYIaTh HeOOXOAVMOCTD B TOM, YTOOBI 3HATh BPeMs, U3MEPATh
BpeMeHHbIe IPOMEXYTKI. .. TOIbKO IT03TOMY Yachl ¥ BOSHUKIN» [2, ¢. 119]. Teopus u ee
IOCTYDKEHNUA poKaaloTcs, 1o Koiipe, He 13 IpaKTU4eCKOil MOTPeOHOCTH, a U3 TI0OOIBIT-
CTBa — YYE€HBI IIPOCTO MHTEPECYETCs JKU3HDIO BEILIEl, Pelllas 3arafiKyu 4el0BeYeCKOro
yMma. Termeckon Toxxe 6b11 M306peTeH lanuneeM, Kak OH yMaeT, He MCXOJ U3 IIpaKTude-
CKIX HYX[, — Ha IPaKTUKeE IIOA30PHbIE prébl yxKe 6bUI]/I, — a 3 MHTEpeECa yBUIETD TO,
4ero HMKTO He BUJIE.

Kemanne A. Koitpe oTbIcKaTh JABIDKYIIE CUJIbI HAYKM B CAMOM pa3yMe C/Ie[IyeT Bbl-
coKo oneHnTh. VM Bce xe... Yackl MOABMINCH He TONMBKO 13 HEOOXOAMMOCTY M3MEPATh
CIIOJXHYIO TOPOACKYIO JKM3Hb; OHM HOABMJIVICH TOIA, KOIJa pOXKAarolasAcsa IIPOMbBIII-
JIEHHOCTD CTajIa Tpe0oBaTh y4eTa IPOM3BOACTBA IIPOAYKTOB 3a eANHNILY BpeMeHn. [To-
HATUE ITPOU3BOAUTENDPHOCTN TPyAa BbIHY Ka/10 BBECTU €AVIHNIY BpPEMEHU U, C/IEN0BA-
TE€/IbHO, YacChl.
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Ila n cama Hayka HoBoro BpeMeHM OSBI/IACH B XOfje IPOMBIILIIEHHOTO [IepeBOPOTa
BOBce He cmydaitHo!. EciM peMecieHHMK M3rOTaB/IMBa/I OGHY 1 Te K€ BELy, He uMes
TOYHOrO 00paslia, a AefiCTBOBA PUOIM3UTEBHO OLMHAKOBO, TO HAayKa, BBIIIOTHSS 3a-
IPOC IPOMBINIIEHHOCTH, JaeT aJTOPUTM IpOM3BOACTBA moboi Bemy. Toap mpous-
BOJIUTCSA Tellepb COIVIACHO eMHOMY 00pasiy, 6e3 BCAKUX OTKIOHEHMUIL. ITO IO3BOJISIIO
YCKOPUTb CO3JJaHNE TIPOYKTOB, XOTS OHNU CTA/IV OFHOTUITHBIMIA.

B T0 xe Bpems pasbop apucroreneBckoro Kocmoca cBUeTeNbCTBYeT O TOM, YTO
Koitpe mocTatoyno 61113K0 IOAOIIENT K OTBEPTHYTOMY MM COLIMIOIOTMYECKOMY aHa/IN3Yy.
On onnceiBaeT KocMoc Kak 1[apcTBO IMOPsAAKA U TAPMOHMM, COBEPIIEHCTBA U YCTAHOBUB-
mxcs 06br9aeB. ITO MUP MepapXMIECKUX CTPYKTYP C Pa3HBIMM — HeOeCHBIMM U 3eM-
HBIMJ — 3aKOHaMMI, C HAMEYEeHHDIM /IS K&XK/IOTO Te/la CBOMM «eCTeCTBEHHBIM MECTOM».
Ho 4Tto 3T0 Takoe, Kak He MOJie/Ib AHTMYHOTO IIOJINCA C €TO SKEeCTKOI MepapXxiueri, ¢ mere-
HIIeM TPaX/aH Ha CBOOOHBIX U paboB, C Ae/leHneM CBOOOHBIX Ha COC/IOBN, C IIPYU3HA-
HIIeM IIPOYHOTO IIeHTPa, BOKPYT KOTOPOTO BpallfaeTcs BCA cucTeMa’?

Cam Toro He xenas, A.Koiipe BocriponsBoanut B 3ToM KocMoce aHTUYHBIN IONC
U TIPAaBIIBHO yTBEpXK/jaeT, YTO HOBAs HayKa paspyumia atot mup. «Hago 6bu10 pas-
PYLINTD OVH MUP U 3aMeHUTD ero ApyruM. Heobxonumo 66110 pepopMmupoBaTh CTPyK-
TYpbI HAIIETO pasyMa, 3aHOBO pepOpPMIPOBATH U IIePECMOTPETDb €0 IOHATNA, IPeCcTa-
BUTD OBITVIE HOBBIM CIIOCOOOM, BBIPA0OTaTh HOBOE IOHATIE HAYKW, HOBOE IIO3HAHMEe —
Y 3aMEHUTb MPEfICTAB/IAIONIYIOCS CTO/Mb €CTECTBEHHOI TOUKY 3PEHNSA 3[IPaBOTO CMBICTIA
IPYToil, B KOpPHE OT Hee OTIMYHON» [2, c.131]. Bce ke, TOYHO XapaKTepu3ysl OCHOBHbBIE
usMeHeHn: B Hayke XVII B., aBTOp cocpefoTounBaeTcs I/TaBHBIM 00pa3oM Ha YMCTO VH-
Te/UIeKTYa/IbHBIX 3aiadyax. JoBOps 0 HOBOM IIOHMMAHUY JBVDKEHNS, OH HOfIMEYaeT, YTO
OHO VMeeT OfVIH KOPeHb — BK/II0YEHME B PACCYX/IEHNUA ABVDKEHMA 110 IPAMOI IMHAN
BMeCTO OOpalljeHNUs IO KPYTY, X CYUTAET, YTO /I 9TOTO He OBIIO HUMKAKMUX COILMAIIb-
HBIX IpeArocbIok. Ho Takme mpenmnoceiky ObUIN; B 9aCTHOCTH, obpaienne Tammes
u HploTOHA K MHEPILMOHHOMY JIBYDKEHUIO O3HAYAJI0 BKIIIOYEHIEe B HAyKy IJIABHOTO IIPO-
MBIIIEHHOTO CPEfICTBA — CUJIBI B €¢ 6@CKOHEYHBIX BO3MOKHOCTIX.

Hano ormetuts, 4To BoifeneHne A. Koiipe caMbIx BayKHBIX Hay4qHbIX ¢puryp XVII B.
I03BOJIAET TIOJTHOCTBIO IIPEJICTABUTDh PAa3BUTIE HAYKN B 9TOT nepuof. Crops ¢ Xariger-
repom (Heidegger) o monnmanun CpenneBekoBbs 1 HoBoro Bpemenu, Koiipe rosopur
0 HeOOXOAVIMOCTY PacCMOTpPEHM HayYHbBIX OTKPBITUII B XOfie IUAJIoTa MEeX Y BelyIin-
MU MBICTIUTEISIMY 3TUX 310X B IIpOLiecce pa3bICKaHMs UCTUHBI [5, ¢.233].

Apucrorenp — lanumneit

V3y4as Bo Bcex mopipo6bHoCTsX crnop Apucrorens u Tammes, Koiipe 3amedaert, 4To
¢usuka Apucrorensa Gosbllle COOTBETCTBOBANA 3[PaBOMY CMBICTY, 4eM TO/IKOBaHINe
IIpUpoOaAbl HOBbIMU (I)I/IEH/IKaMI/I. Fopas;[o 6omee IIOHATHDBIM, Y€M IIPVMHUUII MHEPUUMN, ObI1
apUCTOTENEBCKUIT IIPUHLIAIL JBVDKEH NS, COITITACHO KOTOPOMY TeJIO IBVIKETCS TOT/a, KOrja
Ha Hero JIefiCTByeT Kakas-m1bo cuma. Vigeanom npexHert BeceneHHOI ObUT TTOKOIA, 11 BBI-
OuTbIe M3 CBOMX JIy3 IIPeIMEThl CTPEMWINCh BEPHYTbCA B HUX U ycrokonThbcs. Hoas
TPpaKTOBKa ABVDKEHNA, 110 YTBEPKAEHIIO I“am/meﬂ, CBs3aHa C T€EM, YTO 3aKOHbI IIPMPOJbL
HAITVCaHbI Ha fA3bIKe MATEeMAaTUKN, a YTOOBI €ro IOHATh, Haflo ObITh yyeHbIM. Cremyer

! Vlcropuyeckyio ponb Haykn Gnectsiie packpsul poccuiickuit punocod A.C. Apcenbes B pabore
«ITepexop OT cTapoit TeOpuUM K HOBOJL KaK IIpeBpalileHe MOHAT» [4, ¢. 198-305].
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3aMeTNTh, ITO obpaieHne A.Koiipe K apucTOTeTeBCKMM MOJIEMSIM OBIIO OCMBIC/IEHIIEM
TaKXXe ¥ CPEeIHEBEKOBOIO MBIIIIEHN, TJje OHY IIPOJO/DKAIN CUUTAThCST BepHbIMH. [o-
3TOMY COBpeMeHHbIe MCCTIeIOBATe/I OTMEYAIoT, YTo Kolipe Iy60KO HOHSII CMBICT TIpe-
BpalleHus crocoba MpinuieHus ot CpenHeBekoBbs K HoBomy Bpemenn: ecnu B CpepHite
BeKa IVIABHOII 3ajadell ObIIo 000CHOBaHMe ObITHS KakK ObITMsA Bora, a cymectBoBaHue
YeI0BeKa U IPYIUX CYLIeCTB PacMaTpUBAjIOCh B IUIaHe TBOpeHuMs, To HoBoe Bpems co-
CPeoTOYMIOCh HA IO3HAHUY Y€/TOBEKA, Ha er0 CI0Co6ax MO3HATh MUP, ¥ MMEHHO 3/IeCh
BO3HMK HOBBIII MaTeMaTU4eCKIII A3BIK [6, c.243].

A.Koitpe roBOpUT 0 HEOOBIKHOBEHHBIX TPYAHOCTSX BBEJJCHVSI HOBOTO s3bIKa U HO-
BBIX HOHATII. HOBbIe TOHATIS BXOOV/IN B HAYYHBI 00MXOf, € 6ONBLINM TPYAOM. YIIOp-
Hble YCUINA TaKUX TUTAHTOB, Kak lamuei, cBUeTebCTBYIOT 06 aToM. Takoe paccmo-
TpeHNe CIIOPOB MeX/y TUraHTaMi, TpofienanHoe Koiipe, Ype3BbIuaiiHO MI0J0TBOPHO.

«Pacmayg Kocmoca. .. BOT, Ha MOIi B3IJISIfI, B €M COCTOSIT Hanboee peBOIOIIOHHbII
HEePEeBOPOT, KOTOPBIV COBEPILINII. .. YeTOBeYeCKUIl pasyM moce usobperenns Kocmoca
APEeBHUMM IpekaMu» [2, ¢. 131]. 1o 1 00bACHAET TPYAHOCTY BBEIEHNUS B 0OUXOJ HOBBIX
HOHATUIL: TIPeXXHee MPU3HaHME MOKOSI BCEOOLIVIM COCTOSIHIMEM TeTl, TaK JKe, KaK IoMe-
mjeHne 3eM/IM B LIEHTP MUPa, Ka3aloch, He HY)X/JA/I0Ch B JOKa3aTelbCTBAX, TOIJA KaK
IPOTUBOIONOXKHBIE BBIBOJBI BOCIPUHNUMAINCH C TPYHOM, 0COOEHHO ITOHATHE OeCKOHEeY-
HocTu. VM 3mech HOBOe CTTOBO ckasan [anueri.

Y>Xe B OJHOM M3 IE€PBbIX CBOMX COUMHEHMII [ammeil mokasan ce6s He TOMBKO Kak
u3o0peTaTe/lb HOBBIX 3aKOHOB B HayKe, HO M KaK CBO€OOPa3HBbIil MBICIUTENIb COKPATOB-
CKOro tmmna. «J{uamor o [ByX ITIaBHEMIINX CHUCTeMaX Mypa: IITOTeMeeBOI ¥ KOIEepHM-
KOBOJ1» [7] TOBOPUT O €ro yMeHUM 3a/jaBaTh TaKye BOIPOCHI, KOTOPbIe MOABOANIN OB
COMHEBAIOLIMXCS K HY>)KHBIM OTBETaM, KOIjJjJa CTAHOBM/IOCh HAIMIALHO SICHO, KaK JIOTMKa
Apucrorens npespaijaeTca B 1oruky lammnes.

Tak, CanpBuaru (Salviati) (3a KoTopbIM cKpbIBaeTcs [annieit) 3agaeT BOIPOC: YTO
OBITO OBI C IBVDKYIIMMCS TEJIOM Ha TaKOJ IOBEPXHOCTH, KOTOPas He MOJHMMAach 1 He
omyckanach 6bl, a 6b1a 661 poBHOIT? OTBeT CnMImrano (Simplicio) (mpexxHero ¢usn-
Ka, apUCTOTE/INKA): OHO OCTaBa/IOCh ObI HeNOABIKHBIM. Ho ecitu eMy mpupath repBoHa-
YaJIbHBII TOMTYOK, TO OHO CTAlo OBl JBUTATHCS, IIOKA IPOJOKAETCSI IOBEPXHOCTD, T.€.
6eckoHeuHO, — yTouHseT CanbBuary. Tak BBOAUTCA MHEPLIMOHHOE [IBIDKEHMEe — Ha 0C-
HOBe MOHATHSA 6ecKOHeYHOCTU. OTCYTCTBME IPUYMH 110 APMCTOTENIO CTAHOBUTCS eVIH-
CTBEHHOII Mpu4uHoit o lanunero.

To >xe mpoucxonut, xorga CanpBuaTy IpefIaraeT BO BpeMs PacCMOTPEHMUs apu-
CTOTEJIEBCKOTO JIBVDKEHMUsA IO KPYTy CAeNarh AYTy Kpyra Ayroil 6@CKOHeYHO OOJIbIION
OKpY>XHOCTI. TOria OKPY>KHOCTD IIpeBpaliaeTcsl B 6€CKOHEUHYIO IPSIMYIO IMHUIO. A T10
Heil IBIDKEHIE COBEPIITAeTCs MHEPLMOHHO.

®axTrdeckn 06a MepBBIX [JHS TAINIEEBCKOrO «Jlmamora» MOCBSIEHBI OIPOBePIKe-
HUI0 Apucrorens. [anmieit FOBOPUT, 4TO «ecyt Obl APUCTOTEIb MOT YBUIETb BCe HOBO-
CTM, OTKPBITBIE CETOIHs Ha Hebe, OH M3MEHWI OBl CBoe MHeHMe» [7, ¢.94]. DTu HOBble
ydeHMst — 00bsCHeHMe ABVDKEHN 110 NIPSIMOIL, TOMelleHne 3eM/I Ha OpOuTY, Ipu3Ha-
HIIe TOXKI€CTBEHHBIMY 3aKOHOB I/ HeOECHBIX U 3€MHBIX TeJl.

JokasbiBas, uTo HOBIIeCTBa HeoOxomumbl, CampBuatu-lamumeit Tak BO3pakaer
Cummnuano: «51 >xe yTBep>Kaao, 4To KPyroBoe ABVIKEHMeE, KOTOPO€e BBl OTBOIMUTE TOMb-
KO HebeCHBIM TenaM, nogobaer taxke u 3emie. [l HAaC ABIDKEHME 3eM/IM HE3AMETHO,
HO OHO — o011iee [/Is BCeX Tel, BUAMMOe Wit HeT» (7, ¢.44]. VI 3necp Komepuuk npes3o-
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et nposzopnusoctbio ITTonemes (Claudius Ptolemy), saxmogaet CanbBuary, u OH Ipu-
3HAeTCs, YTO B CBOMX JIOKa3aTebCTBaxX BbIcTynaeT Kak Komepuuk (Copernicus) 1 pasbl-
TPBIBAET €TO POJIb.

Wraxk, B «/lnanor» BBefleHbl HOBble Hay4YHbIE HOKA3aTeIbCTBA, HOBOE ITOHMMAaHIE
IBYDKEHMS U HOBBII SI3BIK IIPUPOABL. [amieir BoBce He OTBepra KpyroBoro JBIYDKEHMS,
HO IVIaBHBIM /I HETO CTAa/o IBIDKEHUe MHepLMOoHHOoe. VIHTepecHo, yTo lanuneit npu-
HUCbIBaeT Takoe MoHMMaHue [1naTony, Ho, kKak gymaet Koiipe, ckopee BCEro oH caM 3TO
BpIfyMa. O4eHb BaXHO, 4To Kolipe He CBOAUT OTKpPBITHA lanmies K MH>XKeHepHOI Jes-
TENbHOCTU? — OH BUIUT B HEM MBIC/TUTEIAL.

Koneuno, Tanmueit He Mor He oOpatutbes k Ilmarony, usobperarento, Kak OH CUu-
TaeT, HOBOTO MaTeMaTN4ecKoro ssbika. ITonATHO, 4To pymmrcsa Kocmoc Apucrorens,
poxpmaercsa Mup lannes. ApucToTeso HeTIOHATHBI paccyX/ieHns lames, moTomy 4To
Tesa, ABVDKYIMECS 110 IPSIMBIM JIMHNUAM B 0€CKOHEYHO ITyCTOM IIPOCTPAHCTBE, AB/ISIOT-
Cs1 He PeanvHbimMU menamu, TIepeMeIaloIMIICA B peanvHOM NPOCMPAHCINEe, a Marema-
muveckumy TelnaMy, MepeMellaloMICA B Mamemamuy4eckom pocTpaHcTe. Ho ato
y>Ke COBepIlIeHHO HOBOE TIOHMMaHMe TeJl 1 UX ABIbKeHuA. B atom A. Koripe BepHO BuanT
IIEPEeBOPOT B PM3NIECKOIT TEOPUIL.

Hapo sameTntp, yTO MareMaTM4yecKmii MOAXOM K M3Y4EHUIO NIPUPOALI BO3HMK 3a-
ponro po lamunes. VI Koitpe paccMarpyBaeT MCTOPUIO NPUOOIIEHNs K HEMY BEIVKOTO
¢dnopentnitia. Yxe Bo BpeMs yue6pl B [Inzanckom yHuBepcutete lanumeit cayman ek-
1y npogeccopa byonammun (Buonamici), u3 KOTOPBIX MOT IIOTy4YUTDb HpefCTaBICHIe
o criope ITaToHa ¢ ApuctoTeneM 10 9Toil IpobneMe: ApUCTOTeIb He OTPULIAI MaTeMa-
THUKY, HO CUuTas, 4To [I1aTOH cIMIIKOM yBIeKaeTcsi reoMeTpueit. Taxoke U3 KHUTH CBO-
ero fgpyra Maunonn (Mazzoni) o IInatone u Apucrorene Tanuneit y3Ha, 4T0 HUKAKOI
IPYTOIl BOIIPOC He IIOPOAMT CTONBKO «IIPeKPACHBIX PacCyKAEeHUI».

N3syqas «[Iuanor», A. Kolipe HaXoUT 04eHb MHOTO JJOKa3aTe/lbCTB TOTO, YTO [anm-
Jeit ObUT IJIATOHMKOM; OH IIPMBOAUT €r0 BBICKAa3bIBaHUE O TOM, 4TO «caM IIjaToH au-
BIJICA YMY 4YeTIOBE4eCKOMY, CUMTAsA eTo IIPUYACTHBIM boXXecTBY IOTOMY TOIBKO, YTO OH
pasyMeeT IIpUPORY 4mcen» [6, c.27].

Xots boskecTBeHHBI pasyM 3HaeT 0 HUX 6€CKOHEYHO 00/Ibllle UCTUH, MO0 OH 00b-
eMJIeT BCe MX, HO B TeX HEMHOIMX CIyYasX, KOTOpble IOCTUT YeJIOBEYEeCKMUIl pa3yM, ero
HO3HaHNe 0 00BEKTUBHOI JOCTOBEPHOCTH paBHO boxxecTBeHHOMY. 31ech [11aToH BbI-
cTymaeT nIpotus Apucrorensd, 1 Koiipe Ha ero cTopoHe.

Besne momguepkmBaetcs, uyro [I1aToH Hamlen CymjHOCTDb Bellell, I OHA XapaKTepu-
3yeTcsi MaTeMaT4ecKuMy GUrypami U 4uciaMiu. ApUCTOTeNb aleJUIMPYeT K TOMY, 4TO
B IPUpPOJie HET HY TPEYTONbHUKOB, HU IPAMBIX, YTO B MaTeMaTMKe HeT U JIBVDKEHMN,
a 6e3 Hero HeJb3s IMO3HATb MPUPOAY. UeM cuibHee pasyM OyeT CKIOHATHCA K MaTeMa-
THUKe, TeM MeHbIIIe OH IOJIMeT pa3HoOoOpasye KaueCTBEHHBIX MISMEHEHMIT OBITHSL.

9TO BepHO, HO 3aT0, HacTauBaeT CanbBMATH, YCTPAHAA KadyecTBa, I[InaTon monsAn
UZIea/IbHYI0 CYLTHOCTD Belllell — ¥ OHa BBICTyMaeT 4depe3 umcna. CanpBuarn-lanmmen
XOYeT 0Ka3aTh, YTO 3eMHbIe 3aKOHBI TOX/IeCTBEHHBI HEOECHBIM U IOCTUTAIOTCS MaTe-
MaTn4ecky. VM «rorga MOXXHO IyMaTb, YTO MHOTME MOTIOKEHUA APIUCTOTENA He IIPOCTO
OIIMOOYHBI, HO OMIMOOYHBI TAK, YTO MCTMHHBIMY OKa3bIBAIOTCA AMaMeTpPATbHO IPOTHU-
BOIIONIOXKHBIe» [7, ¢. 111].

2 «...Ero (Tamunes. — T. J.) 9yTbe B cdepe OM3HECA M IPEKPACHBIE KOMMYHMKATHBHBIE HABBIKM CJie-
JTaJIV €T0 OfIHVIM U3 CaMBbIX HOIIY/IAPHBIX MH)KEHEPOB-y4EHbIX CBOET0 BpeMeHm» [6, ¢.211].
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PaCCManI/IBaH OBVIKEHYIE ITaJaI0IIVX TE/I I X OTHOILIEHME K ITIOKOAIIMMCA, K 3eMne,
K HeOeCHBIM TenaM, [annieil MOnb3yeTcst sI3bIKOM MaTeMaTKY M [TOKa3bIBaeT IPU 9TOM
OIJ_U/I6O‘IHOCTIJ apI/ICTOTe}IeBCKI/IX BbBIBOJJOB. «SCM}IH HE MEHbIIe, YeM HYHa VN BCAKaA
Ipyras IUIaHeTa, OBIDKETCs KpyroobpasHo. ...Bce, mponcxopsiee ¢ 3emeit B cMbICIie
BO3HUKHOBEHNA, UIBMEHYNBOCTNU U T. ., OTHOCUTCA TAKXKE N K He6y. oA JZ[OK?DKY, YTO BCe
HebecHbIe Tenla, KaK U 3eMHble, BOSHUMKAeMBbl M YHUUYTOXKaeMbl» [7, ¢.27]. Ho 310 6b110
CoBCeM He Tak Bo BpeMeHa [anmunes. CrnegoBaTenbHO, Ie/TaeT BIIOJIHE TPABOMEPHBIN BbI-
Bop, Koiipe, oguoit us neneit «Iuanora» 6pU10 IPOTUBOIOCTABICHNE MaTeMaTH4eCKOTO
A3bIKA — HSI)IKY HeMaTeMaTI/I‘{eCKOMy.

HoBbli1 A3bIK C TPYOM CTAHOBUJ/ICSI IPMBBIYHBIM; I10 TIPABJie TOBOPS, OH TaK UM I He
CTaj, Iroan HPI/IBI:IK}H/I HE K HSIJIKy, a K TOMy, YTO IBVDKEHUE ITIO0 HpHMOf/I MOXeT 6bITb
PaBHOMEPHBIM ¥ IIPAMOIVMHENHBIM IIOTOMY, 4TO 3TO JIOKa3ajla Hayka. Ho Bo BpeMeHa
Tanuness coracHoO cO 3[PaBbIM CMBICTIOM — Ha KOTOPBIN M OMUPATUCh OObIBATENN —
OBbLIO IPMHATO CUYMUTATh, YTO TENIO ABVDKETCS TOINA, KOITa Ha HEro HEVICTBYIOT M3BHE,
U OBVDKETCA OHO IIO prry. EC}'H/I TEIO OBVDKETCA ITIO HpHMOIU/I n 6eCKOHe‘~IHO, TO OHO HU-
KOIZa He JOCTUTAeT Lie/Iy, a IPUPOJia He [ielaeT HU4Yero Oeclie/IbHOro; TakK mucain Apu-
cToTenb. Kolipe yrmoMmuHaeT o TOM, 4TO IpOTUBOCTOsAHNE ApucToTend u I1naToHa founo
u po CpenueBexoBbsi. Ho B3IIsgsl ApuCTOTeNs ObUIY IIMPOKO PacHpOCTPAaHEHBI, OHK
JCITIO/ZIB30Ba/INICh BCEMU y‘{eHbIMI/[, €TI0 IJIaBHbIE pr,T.[bI 6bIHI/I HepeBeneHH C rpequKoro
Ha apabCKMil, a 3aTeM Ha JIaTbIHb; OHY NPUMEHSINUCH Ipy oOydeHun. Tuamorn >xe Ilna-
TOHA [TO/IIaBA/IUCh IIePEBOJY C TPYAOM, II0ITOMY IlepeBeieHbl OblIM OYKBa/IbHO [1BA-TPK
U3 HUX, B TOM uucie « Tumeri». B « Tumee» 5ke peup LjIa 0 COTBOPEHNM MIpa [0 06pasiyy
BE€YHbIX Moneneﬁ[, a OH — MaTeMaTnu4deckKue.

Pas6bupas noBosBenenus lanumes, A.Koiipe BpicKaspIBaeT psifi Ba>KHBIX IJIS1 MCTO-
pI/IKa I/I,T_[ef/'[: MBICJIb 4Ye/IOBeYeCKasd ITOJIEMMNYHA U IINTAaeTCA OTpI/IHaHI/IeM; HOBbI€ ICTVHDbI
BPaKZEOHBI CTapbIM U IPECTAB/ISIOT MX OLIMOOYHBIMY, XOTS 3a4aCTYIO IINTAIOTCS VM.
CDYH)IaMeHTaHbeIe HpI/IHHI/IHbI (I)I/ISI/IKI/I HbIOTOHa MOIN 6bI CUNTATbCA O]J_[I/[6O‘{HIJIMI/I,
ecmyt Obl DVHIITEH He ICXOVI 13 HUX U IMEHHO Ha X OTPULIAHNM, XOTS He abCOMI0T-
HOM, He IIOCTPOMI HOBYIO pu3uKy. Ero MBIC/Ib TeK/Ia He OT OCHOBAHMII HbIOTOHOBCKOII
CUCTEMBI K CTIEICTBUAM, a OT CJI€CTBUI K OCHOBaHMAM, IIpefijIaras B3aMeH IPyTe OCHO-
BaHUS: OTPUIIAHNE OHOBPEMEHHO CTAJI0 BOCIPHUATIEM U IPe0OPA30BAHEM.

Taxum 06pasoM, KpoMe [eTaTbHOTO U IIPOLYKTUBHOTO UCTOPUIECKOTO UCCTIE0Ba-
HIISI HeKOTOPBIX Hay4HBIX Ipo6ieM, A. Koiipe maeT unrare/nssM BaKHble METONOJIOTIYe-
CKJ€ YKa3aHNs, NIpejlaras pacKpblBaTb OTHOLIEHN A MIPOIIIOrO — HACTOSAIIETO C MO3U-
UM uanora.

Hexkapr — HproToH

A.Koitpe oueHb BHMMATEIbHO OLIEHMBAET 3HaUeHNe JocTIbKeHmit [lekapra u Hblo-
TOHA JI/Is1 YCIIeXOB HOBOII HayKy. OH BBLACHSIET, O YeM OHM II0JIEMU3UPOBA/IN Y HACKOJIb-
KO 3Ta I0/IeMIKa Obl/Ia IVIOOTBOPHOIL. [lekapT BOCIIPMHSI 3aKOHBI [ajiies, y TOYHMIT MX
U HOMBITAJICS PACLBETUTH HOBYIO KapTuHY Mupa. Koiipe cipaBeninBo 3amedaeT 3/ech,
YTO C CaMOro Havyajaa MbICTb HpOTOHa (HOpMUpPOBANach U Pa3BUBaIach B OMITO3UINN
K MbIcsiM [ekapra (Descartes). Kak sxe 06cTosino geno?

JlekapT ¢ caMoro Havajza COMHEBAJICSI B MUCTMHHOCTY ITOKA3aHWIT OPIaHOB YYBCTB I,
aTeINPYs K pasyMy, TOBOPII O HATMIMM IIEPBUYHBIX IOHATHI, WIN UJiEil, U3 KOTOPBIX
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CIIeyI0T BCe CBONCTBA Te/l. He NI0THOCTD, He LIBET 1 He 3amax Te/l COCTAB/IAIOT UX CYLI-
HOCTb — OHU M3MeHseMBI 11 HeyCToiuuBbl. [lofIMHHEbIE CBOIICTBA — Te€, KOTOPbIE HEU3-
MEHHBI, U 3TO IPOTSHKEHHOCTh B IPOCTPAHCTBE, (urypa, asrkenue. Ilocme pasmsrde-
HIS KyCKa BOCKa, TOBOPUT JleKapT, COXpaHseTCs TONbKO €ro CBOJICTBO 3aHMMATh MECTO
B IIPOCTPAHCTBE. A MPOCTPAHCTBO M3MepsieTCA [IMHOM, IIMPUHOI U BbICOTOI. Tonbko
reoMeTpUUYeCcKue CBOJCTBA HEYHMYTOXXMMBI, a 3HAUUT, MMEHHO OHU COCTABJIAIOT Kap-
Kac Tena. Torga MOXKHO OTOXKIECTBUTD TEIO U MPOTSHKEHHOCTD, a eC/TU CIeaTb OOImit
¢dbunocodckuit BBIBOL, TO MPOTSDKEHHAs Te/leCHast CyOCTaHIus, res extensa, eCTb TO e
caMoe, YTO IPOCTPAHCTBO. «ITa-TO MPOTsLKEHHAst CyOCTAHINSA U €CTh TO, YTO HAa3bIBAIOT
COOCTBEHHO TENOM WM CYOCTaHILIMell MaTepuaIbHbIX Beleil» [8, c.349]. «[Ipupopa tena
COCTOUT B TOM, YTO OHO 00/1ajjaeT IpOTsHKeHHOIT cybcTaHumein» [8, c.349].

V13 aroit mpepnoceiiky, gymaet Koiipe, mist [lekapTa ¢ Hen30€>KHOCTBIO CIEAyeT OT-
pULlaHME ITyCTOTHI; OJHO TENO B CBOEM JIBVDKEHMM BBITECHAET CO CBOETO MeCTa JPYyToe,
Ipyroe — TpeTbe U T.H., TaK YTO BOSHUKAIOT BUXPU. [IBMIKeHUE MOXeET OBITb TOIBKO
KPYTOBBIM, BUXPEBbIM, TaK KaK ec/Iy ObI OHO LIJIO II0 IPSIMOIL, TO YXOANUIO ObI B 6eCKO-
HEYHOCTb, T. €. B HUKYJIA,  9TOT'0 He MOXXET ObITb.

Takum 06pa3oM, [BIDKEHIE OTHOCUTENBHO — OJHO TENO [BIKETCS OTHOCUTETHHO
IOpyTOro; MPOCTPAHCTBO U BpeMs TaK)Ke OTHOCUTENbHBI — 3TO Te IMONOXKEeHN, IPOTUB
KOTOPBIX B IIepBYI0 o4depenp 6yzneT 60oporbes V1. HproToH.

OcHOBHbI€ ITOTIO>KEHNsI BMeCTe C TpeMsi 3aKoHaMu iBioKeHus [Jekapt dopmynupyer
B «Havanax ¢punocopum» (Principia philosophiae) [9].

CdopmynupoBanHble [JekapTOM 3aKOHBI ABVDKEHMsI CIEAYIOLINE: TIOCTOSHCTBO KO-
NMYeCTBA [ABIDKEHNS, PAaBEHCTBO MPUOOPETAEMOTO U TEPSEMOTO TIPU B3aUMOMENCTBIUN
TeJI IBVDKEHVIS U IPOJOJDKEHVIe IBVDKEHM s Tela IO MPsIMOI (B 4eM MO>KHO BUZIETb 3aKOH
uHepunn). «MarepuanbHas TOYKa eCTh €IUHCTBEHHBIN CIIOCOO HAIIIETO MPeNCTABIEHNS
PeabHOCTH, IIOCKO/IBKY peabHOCTb CIIOCOOHA K M3MEHEeHMIO... MaTepuanbHble TOUKK
MBIC/IATCS KaK aHAJIOT ITOJBVDKHBIX TeJl, MUIIEHHbIX... ‘BHYTPEHHUX CBOJICTB, 3a MC-
K/TI0YeHVeM MHEePLNH U IlepeMelieHns» [9, ¢. 136-137]. 1o u nogoOHbIe BBICKa3bIBAHNUS
MO3BOJISIOT CINTATD [leKapTa OCHOBaTe/leM BCeOOIero MEXaHUCTIYECKOTO CIOCO0a mc-
ClemoBaHMS.

Ho A.Koitpe BUAMT U OIMOOYHOCTb HEKOTOPBIX B3ITIA0B Jlekapra: «Het B Mupe
HY TOHKOJI MaTepuy, HY >KeJI00YaThIX YaCTHL], HU KPYIJIBIX YACTHUI]... HET TAK)XXe Y BUX-
peil... BEepHO TaK)Ke, 4YTO MaTepyusA U IPOCTPAHCTBO He TOXK/[I€CTBEHHDI, YTO BC/IEACTBIE
9TOro (PM3MKa He MOXKET OBITh CBelleHa K TeOMETPUM U UTO, TapafoKcaTbHbIM 00pa3oM,
CaMo CTpeMJICHNE IIPOM3BECTH TaKOe CBEfleHNe. .. 3aBeno [lekapra B Tymmk» [2, ¢.209].
Bmecte ¢ Tem Kolipe ykasbiBaeT U Ha TO, UTO MJesl KOCMUYECKMX BUXpell MOCTYXMUIa
BIIOCIEACTBUM MOJENbIO s He6yHHpH0171 runore3bl Kanta — Jlanmaca. UV He gBndercs
v ¢usyKa DIHIITeIHA MTOMBITKOM COENMHUTD MAaTePUIO U MIPOCTPAHCTBO? Bo3aMoxHO,
YTO IIPU BCEM CBOEM BCECTOPOHHEM VI TOYHOM aHajIM3e JeKapTOBbIX HOBOBBeeHMIT Koii-
pe YIyCTUI U3 BULy OGHO BaXKHOE 00CTOATENbCTBO: IpeBpalliasi TeJI0 B MaTepuaIbHYIO
TOYKY U IIOMeIasi ee B PaMKV M300pETeHHOI UM CUCTeMbI KOOpAMHAT, [JekapT dakTu-
YeCKU BBeJI yCTOTY — Beflb TOYKA JBIDKETCS B ITyCTOM IIPOCTPaHCTBe reoMeTpun. He
SABIIAETCS T 9TO U306peTeHne JlekapTa TPOSHCKMM KOHEM, BBEIEHHBIM MM K€ B CBOIO
MeTaU3NIECKYIO CUCTEMY?

Touno un Touko Koiipe nposefieHO comnocTaBneHne oTKpeITuii Jekapra n HpioTo-
Ha: «MBI... He MO>KeM HafIesATbCSl 0OHAPYKUTH [TOXBany JeKapTy Wy e UCTOPUIEeCKN
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OecripucTpacTHOe Cy)X/[jeHle O HeM B KHUTe, B caMOM HasBaHUM KOoTopoit — “Marte-
MaTKU4ecKye Hadaaa HaTypanbHOi ¢unocodun” — 04eBUFHBIM 00pa3oM COLEeP>KUTCS
ccoiika Ha ero ([lexapra. — T. /I.) “Havana ¢unocodun” u B TO 5Ke BpeMs UX OTPUIIA-
Hue» [2, c.210]. Ieno, KOHEeYHO, He B Ha3BaHUU, XOTSA Y OHO TOBOPUT O MHOI'OM, a B TOM,
4T0 Hauana punocobun HpioTOHA TPOTUBOMONOXKHBL Hauanam [Jekapra. [IpaBaa, Bce
ke y HpioToHa peus npet He o ¢punocodun, a 0 ecTeCTBOSHAHNM — MMEHHO €ro B AH-
IJINY Ha3bIBa/lU HaTypanbHoi ¢punocoduerr. V TeM He MeHee counHeHre HproToHa —
He TOJIbKO Hay4YHBIN TPaKTaT, XOTA MMEHHO ero CYMTAIOT IePBBIM HAyYHBIM COYMHE-
HyeM. Kak Bcsakuil reHnii, HbI0TOH pekpacHO CO3HAeT, YTO JIe/IaeT, ¥ IIOHNMAET, UTO
pUCYeT HOBYIO KapTUHY Mupa 1 popMupyet HOBY HayKy. IIpu aTom HploToH Takxe
IIOHVIMaeT, 4TO 9Ta HOBasl HayKa MMeeT CBOM (yHaMeHTa/IbHble «Ha4ajIa», CBOM OCHO-
BaHyA. OH muueT: «HenmpeMeHHO JO/DKHBI CYIeCTBOBATh HEKOTOPbIe IepPBOHAYATIb-
Hble CBOJICTBA TeJl U, CTIelOBAaTe/IbHO, KaK TaKOBbIe, He BhITEKAaIOI[Me 3 JPYIUX, T. €. He
HYy>XXFaloluecs B BoiBefeHuy» [10, c. 11]. [Ins HploToHa 3TN «Havama» — HO-HOBOMY
TpaKTyeMble CUJIbI, ABVDKEHNe, MHepIusA, IPOCTPaHCTBO, BpeMs; Kak OCHOBHOE Haua-
710 BBOgUTCA TAroTeHne. OH 00bsCHSET, KaK NMPUILIe K TAKMM TPaKTOBKaM: «BbiBecTn
IBa WIM TPU OOI[MX Havajla IBVDKEHUs U3 SABIEHWUIT U TIOC/TE 9TOTO U3MOKUTD, KAKIM
00pa3oM CBOJICTBA U [eVICTBIUS BCEX TEMECHBIX Bellleil BBITEKAIOT M3 9TUX HadaJl, ObIIO
ObI O4YeHb BaKHBIM LIarOM B (Gy1ocopui, X0Ts ObI IPUIMHBI STUX HaYasI U He ObIIN OB
eme OTKpBITBD» [11, ¢.312].

W3 3TuX BBICKa3bIBAaHUII CTAaHOBUTCA ACHO, IT04eMy HBIOTOH yBepAs, 4TO He «U3-
MBIIIJISIET TUIIOTEe3»: Beb Hadajla — 9TO YTO-TO OECCIOPHOE, SICHOE HeIOCPeCTBEHHO,
OHI HMOTKY/a He BbIBOJATCS, HAIIPOTUB, BCE BLIBOAUTCA U3 HUX, U OHM JIEKAT Y UICTOKOB
teopun. [unores xak 6yaTo spech He TpebyeTcst; 1 HpIOTOH CBsI3bIBaeT IMIIOTESBI C UfjesI-
mu I'yka (Hooke), Ttoitrenca (Huygens) 1 pyrux mponoBenyomux, Kak OH C4UTAIT, €Pech.

Benuxkoe nzo6perenne Hpl0TOHa COCTOSIO B TOM, UTO OH 3aMEHWJT B3aVIMOZEIICTBYe
TeJl B3aMMOJIeICTBMEM CIJI ¥ TeM CaMbIM IIO/IOXKM/I Haua/Io HOBOII HayKe, KOTOPOIt Ipef-
CTOSIIO CTaTh Befyliel B OynylieM, — JUHaMUKe.

BxrroueHne B GM3MKY IIYCTOTHI OBUIO TeHMAIbHBIM IIIATOM, TaK KaK OHA ITO3BOJIS/IA
B3aMMOJIEJICTBOBATD CMJIaM Ha PAaCCTOSIHUY; HO ITYCTOTA BbI3BajIa HAaMOOIbIIINIEe BO3PaKe-
HIISI CO CTOPOHBI HAYYHOTO COOOIIIECTBA, ellle He IPUHSIBIIETO «CUITY» BMECTO «Tefma». Tak
41O TONMBKO K cepenyune XVIII B. Teopust HpioToHa 6blta npusHana yuyeHbIMHU. B cBsizn
catuM A. Koiipe, IpeKpacHO 3HadA JIaTbIHb, IPeAIIPUHIMAET OYeHb MHTEPeCHbIN IKCKYpC
B MOHacThIpckye 3amycy X1V B. OH mumier o ToM, YTO CpeffHeBeKOBble MOHAXM IIPeZIIo-
JIarajy Halau4ye MyCcTOro NpoCTPaHCTBa M MPAMOINHEITHOTO IBVDKEHNA, ICXO/I S, KOHed-
HO, He U3 9KCIePUMEHTOB WIN IPOIIBIX TeOPETUYECKUX OTKPBITHIA, & U3 Pe3y/IbTaToB
YNCTBIX YIPAKHEHWIT YMa, MeAUTALNi, IPeACTaB/IAIIUX, YTO MOITIO ObI OBITH, HO He
nosIBUI0Ch. HBIOTOH, BO3SMOXKHO, ITOTTYYNIT O HUX CBEfIeHNsI OT aHITINIICKMX MOHAxXo0B [18,
p-27]. A.Koiipe npuBopgut Taxoke MHeHue MpiciuTens X1V B. lenpuxa Ientckoro (Henry
of Ghent), KOTOPBIiT CKITOHSICS K IPENIONOKEHNIO O HAIMYMU WK, TI0 KpailHell Mepe,
BO3MOKHOCTM IIYCTOTBI: bor MOXKeT ee co3fjaTh, Kak OH MOXKeT CO3JJaTh Teja.

Ho, xoHeuyHO, 3TO He MOBMUAIO CylecTBeHHO Ha HploToHa. Henmpuaruio mycToTst
TOTJJALIHNMY PU3MKAMY CIIOCOOCTBOBAIO U TO, YTO ABTOP He MOT OOBSICHUTD CYIHOCTD
taroreHnsa. OH mucam: «JJOBONIBHO TOTO, YTO TATOTEHNME HAa CaMOM Jielle CYLeCTBYeT
U JIeVICTBYeT COI/IACHO M3/I0XKEHHBIM HaMJ 3aKOHAM 1 BIIOJTHE JOCTATOYHO A/Is1 00bsICHe-
HIIS BCeX ABVDKEHMIT HeOeCHBIX Tenl ¥ Mopsi» [12, ¢.36].

Becmnux CII6T'Y. @unocopus u kordauxmonoeus. 2022. T. 38. Boin. 1 13



HobaBuMm, 4TO 1 O CUX ITOP He OYEHb-TO MOHATHA MPUPOJA TATOTEHNS, HECMOTPS
Ha paboTbl JitHLITelHa, e bpoiina (de Broglie), bopa (Bohr) u gpyrux reunanbHbIx ¢u-
3UKOB.

«Marematnyeckue Havyajaa» ObIIN ony6m/1KOBaHbI B 1687 ., Ho A.Koiipe cunTaer,
4TO y>Ke 3a 15-20 /1eT 50 3TOro I;aBHOE CofiepyKaHme UX 6bIJIO 3BECTHO Hprorony. Hapo
3aMeTUTh, YTO MmoaroToBuBIinmii BMecte ¢ V.b. KosHoM HOBOe m3maHme «MaTeMaTtude-
ckux Havam» [13] A. Koitpe 3Ha/m 6yKBaIbHO KaX/IYI0 UX CTpaHuUIly. [I09TOMy O4eHb Bax-
HBI eT0 00'bsICHEHN I HEKOTOPBIX HBIOTOHOBCKUX onpeneneHuit. OH cuntaeT, 4o HploToH
IpyiaBajy OTPOMHOE 3HAYEHNME CHJIE MHEPLUH, TIOTOMY 4TO IIOJIaral U0 MPUTKEHUA
BO3HUKIIE U3 Uaen MHeplMOHHOTo ABMKeHusA. Koiipe cunrtaert, 4yTo xota u y lanumes,
n 'y Jlekapra eCTb NOHATHE MHEPLUI ¥ MHEPLMOHHOTO NBVKeHMA, TONbKO HboTOH fan
yeTKOe ero omnpefenenue. CormacHo HploToHY, «BpOXIeHHAs CUIa MaTepUM €CTb IPUCY-
1jast eif CltocOOHOCTD CONPOTYUB/IEHMS], II0 KOTOPOMY BCSIKOE OT/Ie/IbHOE TeJl0, HOCKO/IBKY
OHO TIPefOCTaBIEHO CaMOMY cebe, Yep>KMBaeTCsl B COCTOSIHUY IIOKOSI VT PaBHOMEPHO-
TO NPSAMOJIHEITHOTO JiBVKeHus» [10, ¢.25-26].

MHTepecHo, uTO, NepeBOMsA Ha PYCCKUIl A3BIK «MaremMaTnueckue Hadanar, akafe-
muk A.H.KpsutoB obpaiaeT BHUMaHMe HA TO, YTO IIPH Onpenenennn nHepiun Hpio-
TOH II0/Ib3YeTCsl TATUHCKMM ITIaTOJIOM perseverare, O3Ha4dalolM He TONbKO COXPaHEeHIe
4ero-1ubo, HO ellle U 0UMenbHOCHYb U YNOPCHB0 TAKOTO coxpaHeHMs. TouHee Ob1IO ObI
HepeBeCTY He «YIeP>KUBAET CBOE COCTOSIHNUEY, a «IIPOJO/DKAET YIOPHO IPeObIBATh B CBO-
eM coctogHum» [10, c.25]. Cuta nHepUMM He IPOCTO IPUHAJIEKUT TeLy, a KaK 6bI «BTU-
CKIBAETCsA» B HETO.

VIMeHHO MHepuIMs CIY>KUT OCHOBOI CUJIBL NpuUTsDKeHus (Tarorenus). VI HpoToH
npojormkaeT: «OT MHepLUUM MaTepUM MPOUCXOAUT TO, YTO BCAKOE TEIO, HOCKONIbKY OHO
IIPeflOCTaB/IEHO CAaMOMY ce6e, C TPYLOM BBIBOAUTCS U3 COCTOSIHMSA ITOKOS VI IBVDKEHMS.
[TosToMy BpOXK[eHHasi cuaa Moria Obl OBITh BeCbMa BPasyMUTE/IbHO Ha3BaHA CHUJIOK
MHepIuy. JTa Ul IPOABJAeTCs TeIOM eIMHCTBEHHO NNIIb TOI/a, KOIZa Ipyrasd CUiIa,
K HeMY IIPU/IO>KeHHasI, IPOU3BOAUT M3MEHEHMsI B eT0 COCTOsiHUM» [10, ¢.25].

Tax >xe TouHo HbIOTOH ompefienseT cofepKaHue APYTMX HOHATHIL: HalIpUMep, BMe-
CTO «TeJia», KOTOpoe YHoTpeOan eie [ToiireHc, OH TOBOPUT 0 Macce — inertia massae;
KOJIMYECTBO IBIDKEHMsI OH 0003HAYaeT KaK mv, a [IeiiCTBIE CUIbI IPU3HAET TPOTOKaA-
IOI[MMCS BCe BpeMs, a He TOJIbKO B MOMEHT B3aMOJieNicTBUsA. [IBUKeHMe, TPOCTPAaHCTBO
U BpeMsI [jajiee TIOHMMAIOTCSI UM KaK abCOMIOTHBIE, @ He OTHOCUTENbHBIE (OTHOCUTENBHO
IPYTUX TeT).

Hap cunoit tarorenns, xak gymaet Koiipe, HbloTOH pasMbIiisan nodru 3a 20 et
IO myOMMKaIY [TaBHOV KHUTH, OH KOIIWI BO3paXKeHus uzesm Kemepa oTHOCUTeNbHO
MATHUTHBIX CBOVICTB IPUTsDKeHMsT HebecHBIX Tert; 06 aToM e HbroToH criopun u ¢ [toii-
reacoM. OnyH P. Iyk 61msko nogoues K GopMyIupOBKe 3aKOHA TATOTEHNUS, O YeM MEX/TY
HyM 1 HproTOHOM Benuch oxkecTodyeHHble criopbl. Hayka otpana nepsencTso HeoToRy.
W, xak otmeuaet A. Koiipe, BIIO/THe 3aCTyKeHHO: HeocliopuMas 3aciyra HpioToHa B TOM,
YTO OH CO3/a/T MEXaHUCTUYECKYIO KapTUHY MMpPa Y MEXaHUCTUYECKYIO QUSNKY, 4eTro He
cpenan Iyk.

I.Bb.KoaH ykasbiBas, 4To HbI0TOH M3MEHN CaMO MOHATHE ABVDKEHUA, YTOUHII 110~
HATYE MHEPLVM, CO3[aT HOBBII Nopxox K cuye [13]. bornee TeopeTnyeckuit u cucremMa-
T4yeckuii, yeM y I'yka u gpyrux, ym HproTOHa 1M03BOMMI éMy UCIIONIb30BaTh MaTeMaTy-
YeCKUII A3BIK ¥ YTOYHUTD CBOM COOOPaXKeHNUs B XOfje CUHTe3a MaTeMaTU4ecKoi 1 Gpusu-
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yeckoil npeanusanuit. V1. b. KosH ormevaet, HampuMmep, 4TO «COBpEeMEHHUKI He BUJIeNN
B paborax Hpl0TOHa HIMYEro peBOIOIMIOHHOTO, CKOpee, Kak TOBOPUIOCH, OHM HefloyMe-
BaJIN 110 NTOBOAY IyCTOTBI. OOBACHANIOCHh 9TO, B YaCTHOCTH, U TeM, YTO OHU He BJIajie/n
MaTeMaTHYeCKUM SI3bIKOM B TOJT XKe CTeneHy, Kak Hproton» [13, p.64]. [In1 HpIOTOHOB-
CKOTO yMa XapaKTePHO TO, YTO «MMEHHO MaTeMaTyKa, a He 9KCIIePUMEHTBI, BefleT K Hau-
6oree rry0OKOMy 3HaHMIO YHUBEPCYMa U €r0 yCTpoiicTBa» [13, p.64]; ¢usndeckoe ero
cofiep)KaHue TPYAHO OIPeieNIUThb, TeM Oo/iee YTO ¥ CaM aBTOP OTKA3bIBA/ICS 3TO CHE/IATh.

Marematuka, KOHeuHO, y HpI0TOHa He IIPOCTO BHEIIHee CPefiCTBO, OHA — CepAlLle-
BUHA (QUBUKY, OAMH U3 CIIOCO00B ObITHA ee 00bekTa. HO Hemb3st 3a0bIBAaTh O TOM, YTO
BTOPOIT I, BEPOATHO, O0jIee BaKHOI COCTaBIAIOIIel MccnenoBannii HpioToHa sABIAeTCA
¢dusnueckas upeanusanys. B aTom cMbiciie coBpeMeHHNKaM HpI0TOHA OBLIO HETIOHATHO
TO, YTO BTOPOII ¥ TPETNUI 3aKOHBI MEXaHUKI He MOJJAI0TCA MOTHOCTBIO MaTeMaTUIeCKOI
MHTepIIpeTaIy, a 3aKOH VHEePIM BOOOIIe He TOAIKNUT MaTeMaTUIeCKOMY MCTOJIKO-
BaHMI0. HbI0TOH NOMBITaICsA 00BACHUTD BTOPOIT 3aKOH dusmaecky, u xots [yk, [forirenc
u Qepma (Fermat) xorenu cpenats To e, Tonbko HbloToH opmynupyer ero TouHee:
IBIVDKEHME TeJla I3MEeHsAeTCA MPOIOPIVIOHATBHO IPUIOKEHHOM CUJIe 1 TI0 HallPaB/IeHNUIO
U ee NeiCTBUIO.

HbioToH cospan Ty ¢pusnky, KoTopas CyljeCTBOBa/la KaK eJIHCTBEHHO BepHasd B Te-
JeHMe IOYTY TpeX BeKoB. Bee ero 3acimyru A. Koiipe 4eTko npoaHann3upoBail.

Xorenoch OBl JOIOMHNUTD €T0 aHA/MN3 HEKOTOPBIMU COOOpaKeHNAMMN. Bo-mepBbIx,
HAaJIO CKa3aTh, YTO UMEHHO «MareMarnyeckue Hadaaa» ObUIY IPU3HAHBI TeM COYMHEHM-
€M, OT KOTOPOTO BefleT CBOJI OTCYeT HOBOeBpoIIelickas Hayka. Kuura HploroHa — Hayd-
HBIII TPAKTAT, HECMOTPSI Ha COfieprKallyiecs B Hell MeTapuandeckye pacCy>KieHns 1 Ho-
BYIO KapTUHY MUpa.

HbioToH popMmpyeT 1 caM ecTeCTBEeHHO-HaY4HbII OAX0A. Ero cMbIci B TOM, 4TO-
ObI, ICXOZIA 13 HEKOTOPBIX O€CCIIOPHBIX OCHOBAHUIL, TeAYKTMBHBIM IIyTeM CHe/IaTh BCe
BO3MOXKHbIE JIOTMYeCKIe BBIBOABI U TaKMM 00pa3soM IOCTPOUTH HAy4YHYIO Teopuio. [a-
paHTHel ee MICTMHHOCTYU BBICTYIaeT nociae HploTOHa HEpOTMBOPEYNBOCTD CIEACTBIII
OCHOBAHMUAM. VI 3TOT NPMU3HAK COOTBETCTBOBAT TPeOOBAHUAM (POPMAIBHOI JIOTUKM,
cunTabieiicsa Ko KaHTa eIMHCTBEHHBIM CIIOCOOOM IPaBUIBHOTO paccyxpenndA. Kar,
KaK M3BeCTHO, TONOTHMI (OPMA/IbHYIO JIOTUKY JIOTMKON TPaHCIeH/IeHTa/IbHOI, 3a/jada
KOTOPOJ CBOAMIACh K YCTAHOBJICHNIO COleP>KaHM, a He TOMbKO (YOPMBI 3HAHUA, U CO-
Iep>KaHMeM ee CTaJl IIpefMeT, IIPeIMET OIBITA U JjaXKe Belllb caMa I10 cebe Kak IpaHuIia
3HaHMA.

MoXHO TaxKe 00BACHUTD, T04eMy HbIOTOH OTKa3ajcs peuaTb BOIPOC O IPUPO-
Jie CUJIBI TATOTeHNA. [Ieo B TOM, YTO B 9KCIIEPUMEHTA/IbHOI HayKe YYeHBIil IMeeT Je/o
TOJIBKO C TeM IPeIMeTOM, KOTOPBIII IIOfiBepPraeTcsi BO3JEICTBUIO, T. €. C 9KCIIEPUMEHTH-
pyeMbIM npeimetoM. C IIpeaMeToM BHe SKCIIepYIMEHTa OH Jie/la He VIMEeT, 3TOT IIpeIMeT
ISl HeTO HEeM3BeCTeH; COOCTBEHHO IOBOPsI, YUEHBIl O HEM ¥ He JyMaeT, OTOXK/eCTBLAA
€ro C SKCIepUMeHTUpPyeMbIM npeiMeToM. Tak u cunran Hpioron. Ilostomy on n He ro-
BOPWI O CUJIe TATOTeHMsI caMoii 1o cebe. Pumocod B OT/IMUMe OT YICHOTO HOHMMAET,
4TO IpeAMET CYIeCTBYeT ¥ BHe 9KCIIEPMMEHTA, XOTS OH Hem3BecTeH. Tak, 06myMbIBas
Hay4HOe MBIIIIEHJe CBOeTO BpeMeHM, KaHT Ipuien K BBIBOAY O Belly-B-cebe Kak rpa-
HILIe 3HAHNUA.

Cnop 06 ocHOBaHUAX B HayKe mociae HpioToHa mpekparaercs (BIUIOTh O OJiH-
mTeliHa). YacTMYHO HOBbIe OCHOBaHMA ObIIM MOHATH Hbl0TOHOM MCXOMA U3 pe3ynbTa-
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TOB 00CyXeHuit B Pecrry6muke yuensix B 60-x rogax XVII B., lepeoCMBIC/IEHBI U B 3Ha-
YUTEIbHO Mepe CO3/IaHbl M CAMUM — U B 9TOM €I0 CO3BY4Hasl BpEMEHM TeHNaIbHOCTb.
Tonbko 1o ucredeHnn 300 eT JIHIITEH IPeIOKIT HOBbIe OCHOBAHMS (U3NKH, 110-
IBITABIINCH HAPMCOBATh X HOBYIO KAPTUHY MIpa.

3aknoueHue

MoskHo 6bU10 YOemuTbcs B ¢unmocodckoit TodHOCT U 9P PEeKTUBHOCTU Mpofe-
nmanHoro A.Koiipe aHanmsa. OH MOHAT 3aBUCUMOCTDb Ba)KHBIX HayYHBIX OTKPBITUII OT
byHIaMeHTaTbHBIX PUIOCOPCKUX pacCy>KAeHNII. B MpoLIbIX HayYHBIX pe3yIbTaTax OH
YBUJIETI T€ BaXKHbIE IIPOO/IeMBI, pellleH)ie KOTOPbIX CTaHeT BO3MOXKHBIM B paMKaX HOBBIX
Hapajurm.

Anamus A.Koitpe IOTHOCTBIO COOTBETCTBOBAJ BBIIBUHYTBIM MM METOMOTIOTMYe-
CKMM IIPMHLIMIIAM. BcecTBre 3TOro HOBOeBpoOIelicKasl HayKa IIpeficTaeT Iepest YnuTaTe-
7IeM KaK e[[MHOe CBA3HOE LIeI0e CO CBOMMM 3afjadamy 1 Lenamu. Ilourn Bce nccnenosa-
H1A, ocBAIeHHble A. Kolipe, cOCpeoTOYMBaIOTCA Ha yTOYHEHNN CBA3YM HAYKN U HUIIO-
copun u ompepnensmouieit ponu nocnegneit. V. lITymn, Hanpumep, MOAYePKMUBALT, YTO
XPOHOJIOTMYECKOE ONVCaHVe HayIHbIX OTKPbITHII Kolipe mpeBpaTui B 0OCMBICTIEHNE OT-
KPBITUIT He3aypsAmHOro yMa [22, p.256]. OpHako 3a IOCIefHue [JecATDb JIeT IOsBUIOCH
CIMIIKOM Majio paboT, MOCBAIEHHBIX TBOpUYecTBY Koiipe, a 3HauUNT, HEO6XOAMMO BO3-
O0OHOBUTD MHTEPEC K €r0 UJIesIM.
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The author’s task is to draw attention once again to the philosophical and historical research
method invented by A.Koyré, who, according to many, revolutionized historiography. The
aim is to show the dependence of major scientific discoveries on fundamental transformations
in philosophy. From this perspective, the scientific revolution of the seventeenth century is
considered: Galileos discovery of the inertial movement was determined by a change in ideas
about the Universe. The closed, hierarchically ordered world of Aristotle, characteristic of An-
tiquity and the Middle Ages, was replaced by a picture of an infinite Universe. In it, the same
laws apply to celestial bodies and the Earth, and the circular motion of bodies is replaced by
the motion along an infinite straight line, i. e., inertial. In this connection, Galileo’s Dialogues
are carefully and thoroughly examined, in which he appears not only as a brilliant scientist,
but also as a Socratically minded philosopher. The discoveries of Galileo and Newton are
correctly evaluated as the creation of new foundations of scientific theory as compared with
those previous, and the reasons for the appearance of such new foundations are explained.
The novelty of the article also lies in the fact that the success of Koyré’s analysis is presented in
the context of a dispute — a dialogue of the greatest scientific minds — of Aristotle and Plato,
Descartes and Newton. Highly appreciating the achievements of A.Koyré, the author dwells
on some of the shortcomings of his method: underestimation of social transformations and
lack of attention to the reverse effect of science on philosophy. It also explains the limitations
of the logical-deductive movement of thought in science, which determined philosophers, in
particular, Kant, to come to the idea of the need to create meaningful logic, although an un-
knowable thing-in-itself appeared as the content.

Keywords: science, philosophy, revolution in science, A.Koyré, method, motion, Universe,
Galileo, Newton.
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Michel Foucault was well known as an epistemologist, historicist, and historian of thought.
His analyses of ancient culture are a crucial moment for his doctrine of the becoming of the
subject. The Foucaultian version of the ancient legacy in modern and contemporary Western
culture shows clearly its aspects in the opposition of Pierre Hadot’s doctrine. If Hadot accents
the mystic mode of subjectivation, Foucault tends to the modes of dandyism and the esthet-
ics of existence. At the same time, both of them belong to the same tradition in the history of
the Western intellectual culture that traces the meaning of the human being in the perfect-
ibility and concern of self. This article detects the roots of Foucaultian historicist position
and origins of his conceptualization of the care of the self. The Foucaultian conceptualization
mixes platonic concerns of the government of self, Nietzschean critics of Kantianism, and the
Heideggerian approach to the philosophy of history, the sum of which in this case is radical
historicism. As a result, Foucault proposes a contemporary version of the ancient practice
of self and asserts the understanding of philosophy of the self. The author’s theses is that the
focus of Foucauldian philosophy is the care of self as the basic mode of subjectivation in the
political and ethical realms of the Western culture.

Keywords: Michel Foucault, historicism, Pierre Hadot, care of self, subject, subjectivation, es-
thetics of existence, parrésia.

Strictly speaking, the theme “Michel Foucault and Antiquity” is not so new. To be
sure that this theme has high priority, it is sufficient to flip through the collected works
published by Princeton University Press: Rethinking Sexuality: Foucault and Classical
Antiquity [1], or Brendan Boyle’s “Foucault Among the Classicists, Again” [2]. There is
also Wolfgang Detel’s fundamental work, Foucault and Classical Antiquity [3], after which
there is little more to add. Nevertheless, regarding so ambivalent a figure as Foucault, it
is always useful to undertake a series of theoretically important steps that suggest a new
treatment of the original understanding of the same character and his oeuvre.

I suggest examining Michel Foucault’s philosophy through the prism of his antiquity
studies, and to appreciate anew the creative evolution of this French philosopher who re-
vived the stoic tradition of self-attention. My thesis is: despite conventional wisdom about
the exceptional roots of Foucault’s philosophy (Foucault was a postmodernist in the line-

* The article was prepared with the support of a grant from the Russian Science Foundation no. 21-18-
00174 «Historicism as a paradigm of the humanities».
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age of Kant and Heidegger who then overcame them through Nietzscheanism), Foucault
represents the type of stoic philosopher whose genealogy is to be found in classic and later
Antiquity. However, I do not intend to deny commonly-known facts about the influence
of western philosophy on Foucaldianism. This influence developed across several decades
and formed the theoretical corpus of Foucaults ideas. In the register of ethics, however, he
remained a figure formed by ancient thought received through traditional catholic educa-
tion and the philosophical reflection of Friedrich Nietzsche.

By the early 1980’s Michel Foucault’s thought underwent an important evolution.
From researches of epistemes and the archives he turned to the problematic of power/
knowledge, which led him to truly intractable questions about practices that produce and
reproduce particular dispositives of power. The answer to that question was the multivol-
ume edition The History of the Sexuality.

Foucault describes the line of his reasoning in the Introduction to Use of Pleasure:
“After first studying the games of truth (jeux de verité) in their interplay with one another,
as exemplified by certain empirical sciences in the seventeenth and eighteenth centuries,
and then studying their interaction with power relations, as exemplified by punitive prac-
tices — I felt obliged to study the games of truth in the relationship of self with self and the
forming of oneself as a subject, taking as my domain of reference and field of investigation
what might be called ‘the history of desiring man’ But it was clear that to undertake this
genealogy would carry me far from my original project. I had to choose: either stick to
the plan I had set, supplementing it with a brief historical survey of the theme of desire, or
recognize the whole study around the slow formation, in antiquity, of a hermeneutics of
the self. I opted for the latter...” [4, p.6].

That Foucault turned to the discursive practices of Antiquity gave rise to unfavora-
ble criticism and still raises bewilderment: Foucault was not a specialist in Antiquity, he
had little knowledge of Greek, therefore it had not much use for him; Foucault’s work
had come to a dead-lock, and his attempt to turn to the great ancient thinkers failed as
well, etc. (all of that presents so as something ignominy is in reference to Plato or Marc
Aurelius). I will try to show that Foucault’s turning to the origins of western thought was
a justifiable act in light of the ambitious research program of “the history of thought” as a
part of his radical historicism.

The historian Paul Veyne, with whom Foucault often imparted his inventions, notes
that “Foucault had a gift for discovering on his own, within no more than a few short
months, everything about a particular culture or discipline. Like those polyglots who as-
tonish us when they master a new language within a few weeks (even if they then forget
it in order to learn yet another)” [5, p.25]. This made it possible for him to feel secure in
the area of ancient thought, as well as in the sphere of German ordoliberalism (the course
“Birth of Biopolitics” [6]), where he was not a specialist, either.

The research program of the late Foucault became the pragmatics of discourse as
the analyses of that what in some way or another touches the speaking subject and the
meaning of his sentence (see the lecture of 12 January 1983). Although the “archeologi-
cal” project of the 1960s was positivistic (Foucault himself named it a “happy positivism’,
and Paul Veyne noted that he was “a sceptic thinker who believed only in the truth of
facts, the countless historical facts that fill the pages of his books” [5, p.1]) and takes into
consideration only the sentences in the frameworks of someone or other episteme (that
was really spoken but not that could had spoken), now him engages in “the ontologies of
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truth discourses”. Foucault takes interest in the formation-transformation of the subject of
a sentence as an effect of this very sentence, moreover, in the dependence of the sentence’s
meaning on the status of the speaker and situation. Thus, one sees the connection between
the research projects of 1960s and 1970s here.

In 1983 Foucault’s course at the College de France was dedicated to problems of pow-
er, the precise government of self, and so on. The preceding works armed the philosopher
with a set of tools that allowed him to avoid two extremities: the conception of power as
domination and it’s disclosure as the simulacrum that he noted in the introduction to The
History of Sexuality. In the limelight of his studies the “democratic man” as “man of desire”
becomes the focus of his interest.

This formulation that returns in The Use of Pleasure, when Foucault considered the
“democratic man” if Plato’s Republic through the prism of is “wishes” In the second vol-
ume of The History of Sexuality, written contemporaneously with later courses at College
de France, he says strictly that he sees his task as the actualization of a genealogy of the
desiring subject, which means “to analyze the practices by which individuals were led to
focus their attention on themselves, to decipher, recognize, and acknowledge themselves
as subjects of desire, bringing into play between themselves and themselves a certain re-
lationship that allows them to discover, in desire, the truth of their being” [4, p.5]. This
permits the subject “the self government” that is necessary for “the government by others”.
But if The Use of Pleasure researches the hermeneutics of desire, in is lectures Foucault
turns to the hermeneutics of discourse, or rather discursive practices.

There is parrésia at the center of his attention; parrésia is the proposition of truth. This
is a truth discourse, the different aspects of which Foucault so skillfully illustrates in the
ancient texts. But the parrésia interests him not as it is, but as the instrument of self govern-
ment and government by others. Parrésia is the result of possession by one’s own wishes and
affects. And the faculty to possess oneself that achieves by the way of incessant exercises is
nothing short of freedom, as Foucault writes in The Use of Pleasure. “The freedom that need-
ed establishing and preserving was that of the citizens of a collectivity of course, but it was
also, for each of them, a certain form of relationship of the individual with himself” [4, p.79].
If the political constitution determines the form of the individual’s self-attitudes, then the
individuals freedom, considering as the individual’s power over oneself, is necessary for the
state in general. This freedom “in its full, positive form it was the power that one brought to
bear on oneself in the power that one exercised over others” [4, p.80]. Consequently, the ex-
ercise of political power demands power by oneself. The art of freedom is the game of power.

But the parrésia is not only free speech. This is recognition in a double sense, as recog-
nition of the state of things and as the confession. Paul Ricoeur, who runs along a parallel
way and divaricates with Foucault, in his later work The Course of Recognition designs two
means of this notion: active (to recognize something or someone) and passive (to be rec-
ognized or to claim recognition). Thereat Ricoeur supposes that “the potential philosophi-
cal uses of the verb to recognize can be organized along a trajectory running through its
use in the active voice of its use in the passive voice” [7, p. 19]. Foucault exactly ensued this
trajectory: the truth proposition permits to parresiast to obtain recognition from others
and to exert an influence on them.

Foucault was not the first analyst of the theme of “guiding by the soul”. Among his
predecessors are Paul Rabow, the author of Seelenfiihrung, Methodik der Exerziten in der
Antike (1954), which treats similar practices of epicureans and stoics; Iseltraut Marten, the
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author of the dissertation “Seneca and Spiritual Direction in Antiquity”, and especially her
husband Pierre Hadot, who worked hand to hand with Foucault at the College de France.
A propos, in 1982 Foucault spearheaded Hadot’s election to the College de France. Fou-
cault infrequently averts to Hadot in his own books. (In the Introduction to The Use of
Pleasure, he notes that conversance with Hadot’s works and intimate conversations aided
him when operating with ancient texts, where he was not a specialist; and in his lectures
of 1982-1983 he adverts delightedly Hadot’s contribution on the models of proseliting in
Western culture [8, p.216].) Meanwhile, they had many common items. Foucault read his
texts and inquired for some expressions in the letters of Seneca to Lucilius, and perhaps
their collaboration would be very productive, but Foucault’s death impeded it. However,
Foucault carefully read Hadot’s book on spiritual exercises that he recommended for his
audience at the College de France.

I consider that parallels between the late Foucault’s oeuvre and Hadot’s searching are
rather interesting. Indeed, both of them are satisfied that the meaning of philosophy and
its only ambition consist of self-transformation. Hadot uses the expression “spiritual ex-
ercises”, meaning the volitive personal practice destined for the individual’s self-transfor-
mation. But in spite of intuitive commonness, Hadot rejects the Foucauldian term “self
practices”: we are not practicing ourselves, he says, we are practicing exercises that lead to
self-transformation.

While on the subject of the platonic lifestyle, Hadot distinguishes three aspects: the
ambition to exercise political influence, the tradition to discuss and to train, and intel-
lectualism that departs from Socrates. All of these aspects we find in Foucault’s oeuvre,
as he presents the corners of “parrésia orthogone” (however don't bind them with exclu-
sively with platonic tradition): the influence, truth expression, rationality. There might
be a fourth corner:personal courage, the readiness to risk. There is evidence of a clash of
opinion between the two authors: “spiritual exercises” aims only to self-transformation,
whereas “self-practices” suppose some declaration of personal qualities. Foucault empha-
sizes this aspect when he adverts to Pericles’ speeches Thucydides recital. At the same
time both Foucault and Hadot are convinced that for the care of the others one needs to
transform oneself. And the self-transformation consists in the care of the others.

Hadot admits two points in his distinction with Foucault. First, he was grounded in
the ancient tradition not of “self practices”, but of aspirations to rise by oneself. Second,
he supposes that the ethical model that applies to contemporary circumstances leads di-
rectly to dandyism. However, Foucault himself accepted it. Hadot emphasized that the
philosophical act for Antiquity is not the reproduction of doctrine or the interchange of
views between teacher and disciple, but in first instance and par excellence the art of liv-
ing that involves all of human existence. “..Philosophy... appears in the first place, as a
therapeutic of the passions... Each school had its own therapeutic method, but all of them
linked their therapeutics to a profound transformation of the individual’s mode of seeing
and being” [9, p.83]. The ancient philosophical schools, Hadot says, agree that the human
that is in the grip of passions is not himself, and that he can arrive to his rational nature
through the agency of spiritual exercises.

The philosophy of the Hellenistic age, according to Hadot, is primarily and essentially
A lifestyle, i. e. both and certain moral behavior, and the mode of self-transformation. Phi-
losophy is love of wisdom, and wisdom is not simple enough to permit to recognition, but
it forces the lover of wisdom to exist in another mode. The involvement in wisdom pro-
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vides tranquility of the soul, internal freedom, and the awakening of the self as the part of
the universe. Philosophy for Antiquity is not a far-fetched idea, but primarily an activity.

Foucault agrees with Hadot in most of the above-mentioned moments. In his lectures
of 1983, he emphasized that in Plutarch’s text we detect that Plato is not the only theorist,
and not so much the tutor as the parresiast who practices exposing to the direst the speak-
ing of truth, because his philosophy makes him such. To Hadot the central moment is the
transformation of the philosopher soul, as well as the soul of he who a fortiori becomes the
philosopher in his life. To Foucault what is essential is the other — how exercising the influ-
ence on the disciple’s soul, whether it be the respectful listener or the bloody-minded tyrant.
He is interested in the influence, i. e. the intervention of power. Although Hadot renders
homage to the political register of the philosophical practice, he considers its main effect not
the constitution of the powers of discourses, but the formation of the philosophical lifestyle.

Hadot himself resumed the similarity of his own ideas with Foucault’s. They agree
with one another in the idea of philosophy as lifestyle and art of life. However, Hadot
disagrees with Foucault’s expression of “the esthetics of life”, because the contemporary
sound of “esthetics” is totally unlike the ancient “beauty”. Furthermore, he says, ancient
philosophers sought so much beauty as goodness. Thus, Hadot prefers to speak not about
“the self culture”, but about the “self-exceeding’, sure in Antiquity that was not the case of
creation of self as the masterpiece of art. It is Hadot’s opinion is that Foucault too obstinate
centralizes of the “self” (soi). That what he called “the self practices’, i. e. the movement
of interiorization, is inseparable from the ascension to the highest psychical level, from
the exteriorization and the universalization. “What I am afraid of is that, by focusing his
interpretation too exclusively on the culture of the self, the care of the self, and conversion
toward the self — more generally, by defining his ethical model as an aesthetics of exist-
ence — M. Foucault is propounding a culture of the self which is too aesthetic. In other
words, this may be a new form of Dandyism, late twentieth-century style” [9, p.211].

Hadot’s historical objections are that of philosophical practices of Stoics and Platon-
ists are not reduced to the “self culture”, but had as a main goal the sense of unity with the
entire universe and from this perspective transforms the sensation of the self. Foucault
ought to look attentively to the Epicureans, whose innormative ethics would fit him if was
not for difficulties with integrating hedonism in Foucault’s scheme of the use of pleasure.
The cause of that, according to Hadot, is that Foucault not only proposed an historical
analysis, but attempted to develop a model about contemporary man. So, the discord of
Hadot and Foucault are the discord of ecologism and dandyism.

Hadot designates the goal of his effort: to see the Universe as a Whole and therefore
mankind as a Whole, where there exists not the only one but the other. His ambition
leads not only to a dissipation of the I in the cosmic, but also to the possibility to appeal
to the other. Perhaps he wrongly reproaches Foucault in the excessive concern on the I,
sure that the Foucauldian “self-concern” initially supposes the meeting with the other as
guided, “gouverned”; the self-transformation, the government by self is the first step to the
government by others. Foucault struggled with this task of appealing to other rather more
successfully than Hadot, who needs a long ambiguous demarche. In his book on Plotinus
he wrote: “Here we have the whole paradox of the human self: we only are that of which
we are aware, and yet we are aware of having been more fully ourselves precisely in those
moments when, raising ourselves to a higher level of inner simplicity, we lose our self-
awareness’ [10, p.32]. According to Foucault, we are not only those, whom we represent
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ourselves; we rather experience becoming, taking care of this becoming. Here one could
mention Lacanian missing subject, whose gaping induces us to take care of its creation.
Hadot says that philosopher strives to miss his I in the ecstatic states. Since his vaunted
“death of the subject’, Foucault claims, that this I exists as neither an entity, nor a trans-
historical universal, but may be obtained as a result of the certain efforts. To put it in a
nutshell, while Hadot is anxious about to break up with I (at any rate, as with self-sufficient
and non-correlating with some Absolute), Foucault is striving to acquire I. These practices
are not opposite to one another, on the contrary, they are two sides of one and the same
gesture, so there is no serious contradiction between these two philosophers.

Another figure that must be mentioned in the connection of later Foucaults oeuvre
is Paul Veyne, for whom Foucault, during his works on his last volumes of The History of
Sexuality, recounts by night what he discovered by the day, and whereof The Use of Pleasure
says: “He knows what the true historian’s search for truth is about, but he also knows the
labyrinth one enters when one sets out to trace the history of the games of truth and error.
He is one of those individuals (rare nowadays) who are willing to face the hazard that the
history of truth poses for all thought” [4, p.8]. Indeed, Veyne splits with Foucault in his
interest of the history of truth and his anti-phenomenological approach (both cases are
historicist acts). The self-practices do not proceed from some self-sustained instance like
the cogito; they establish the instance that always depends of the form of its recognition.
There are not universals in the history of truth. But the phenomenology has one more sin
(that is just the other side of what Veyne was talking), that Paul Ricoeur noticed: “What for
sociologist comes first as given, is last for the phenomenologist as constituted” [7, p.156].
Foucault’s “happy positivism” lets him to see the Social as given primarily, but not as consti-
tuting in terms of the capabilities of reason, i. e. as the historical fact, as the “rarity” (the ex-
pression of Veyne), but not as the universals. He is not engaged in interpretation, he admits
for the researcher the right to interpret, but he never forgets that there are texts as they are
behind any interpretation. The last engages Foucault, that lets Veyne talk of his “hermeneu-
tic positivism” [5, p.31]. (Foucault shows clearly the essence of his “hermeneutical positiv-
ism” in his course “The Birth of Biopolitics™ “..Instead of deducing concrete phenomena
from universals, or instead of starting with universals as an obligatory grid of intelligibility
for certain concrete practices, I would like to start with these concrete practices and, as it
were, pass these universals through the grid of these practices” [6, p.3])

Finally, it is very interesting to appeal to the course that was given by Heidegger in
1942-1943 and published in German in 1982. I am referring the course dedicated to Par-
menides. Probably Foucault was not acquainted with this text, but Heidegger develops ideas
that he continually exposed in his earliest works and, for sure, was well known to Foucault.
In the first instance, there is a striking similarity between the Heideggerian understanding
of aletheia as non-understatement, and the Foucauldian reading of parrésia as dire-vrai, the
speaking of truth. In both cases the truth is not the only information about some real state
of affairs, but the active process that touches the same essence implicated to the individual.
It is no coincidence that Heidegger insists that ever since the Empire, the polarity of non-
understatement was not the understatement but the falsity, so that the truth was understand
as the non-falsity. In the same way Foucault insists the platonic idea that in the bad, degener-
ate democracy the polarity of parresiastic speaking of truth is not its ignorance or suppres-
sion, but the utterance of flattering speeches that are agreeable to the tyrant or the plebs. The
polarity of the “good” parrésia is the ignorance of truth or the inability to pronounce it.
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Heidegger accused Nietzsche of comprehending the Greek world in the Rome man-
ner, i. e. properly in modern style, and asserts that “since the time of the Imperium, the
Greek word ‘political’ has meant something Roman” [11, p.45]. The point is that, Hei-
degger says, in following the Roman, the West considers the false as the polarity of the
true. The Hellenic aletheia since Plato turns into “correctness’, however the same Plato
and even Aristotle still reserves the meaning of disclosure that was later entirely loosed,
so in Nietzsche’s texts veritas becomes “the rightness”. Justice is “the fundamental form of
the will to power”, and “the will to power... is in essence command” [11, p.53]. Foucault
himself is not so far from this idea, therefore Heidegger’s accusation against Nietzsche
indirectly involves him. But really he loosed aletheia as the non-suppression? Rather he
did, and rather consciously.

Apparently Foucault would agrees with Heidegger in that “History, conceived es-
sentially, that is, thought in terms of the ground of the essence of Being itself, is the trans-
formation of the essence of Being itself, is the transformation of the essence of truth” [11,
p.55]. Or rather Foucault would admit the second part of this assertion, because the idea
that history may be comprehended on the basis of an entire foundation of being hardly
seems to him a fortunate idea. The same as for the speculation of “exceptional events’,
when history seems to stop, and these very occasions appear to be “triggers for history”
As we already talked following P. Veyne, Foucault treats the “rarities” strictly eventful, or
positivistic. Just as Heidegger suggests to treat the events as the destiny or fate. That is
precisely his historicism.

However, both Heidegger and Foucault reject what was named “historiographic”
comprehension of history, wherein any epoch, except our own, conceives to be irrevoca-
bly gone and left just some certain universals after itself. “The obeisance before the ‘eternal
values of past cultures is the basic form in which historiographers take leave of history
without experiencing it at all and destroy all sense for tradition and dialogue” [11, p. 113].
This is precisely the history that Foucault tried to murder — in strong expression of Sartre
who asserts this position. He is not the historian sensu stricto, he is an historicist sensu lato.

The “non-suppression” whereof Heidegger speaks is a strictly metaphysical concept.
However, its metaphysic just permits an approximation to the Greeks and to comprehend
them not through the prism of the posterior Hellenism or the imperial conscience, but
indirectly. Foucault attempts the “primordial” in the history of thought. For Heidegger
this is the sort of hermeneutics which is Foucault’s starting point. Foucault does not be-
lieve in our capability to inspect the world and ourselves through the eyes of IV century
A.C.Greeks. He offers to take into account only what the Greeks had left for us, paying
no attention to the other. More that this turns out to be the intellectual’s fantasy. Foucault
offers “the hermeneutic of subject”. He searches in the history of thought not for the “pri-
mordial’, but for “revolving” points. “It seems to me that the stake, the challenge for any
history of thought, is precisely that of grasping when a cultural phenomenon of a determi-
nate scale actually constitutes within the history of thought a decisive moment that is still
significant for our modern mode of being subjects” [8, p.9].

The “self-concern” is nothing short of the translation of the Greek epimeleia heautou.
The question is not only of self-transformation, as Hadot says, but a certain guiding by the
self, by one’s own behavior and the lifestyle. For certain, the self-concern motivates the
philosopher to abandon what leads to wealth and power, as did Socrates, for example. Or,
vice versa, he dips into the political life while neglecting its risks, as did Socrates’ student
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Plato when he was anxious not to turn to the pure logos. Thus “the need to be concerned
about the self is linked to the exercise of power”. Even more, “care of the self: the point as
which the notion emerges is here, between privilege and political action” [8, p.36]. Herein
is the important concept of parrésia: the capacity to speak truth is given by right of nativ-
ity and is a citizen of privilege, but at the same time this is a political activity pregnant
with risk but permits to lug away the others. Foucault permanently emphasizes both of
these moments. Although this is the privilege, it can be neglected if the political life of the
State was abandoned; in any case you don’t run the risk, but don’t care by yourself. The
philosopher who does not interrupt politics becomes pure discourse. Self-concern is not
the only charge on the one’s own soul; it makes individual not the same like others. And
the individual who care by self is capable to affect on others, to lug away the others, to rule
by the others.

Foucault persistently emphasizes Plato’s idea that philosophy shouldn't directly in-
terrupt politics, but should speak the truth about politics and political figures, because
it needs politics as the examination of its reality and must to speak truth about politics
and political figures. As a result, the philosophizing subject and the subject that engages
in politics must congregate into identity. Philosophy that does not must transform into
politics. And political people who do not must turn to theoretical philosophy and neglect
to neglect the present day. Here Jean-Lucke Nancy’s formulation is relevant: “... This hori-
zon — that of political philosophy in the fullest sense (not as the “philosophy of politics”
but the philosophy as politics) — might very well be what points to the singular situation
where our history gets under way and, at the same time, blocks access to this situation. Or
instead, this horizon might be that which, in the course of its history, gives an indication of
its own deconstruction and exposes this situation anew in another way. “Philosophy and
politics” is the exposition of this situation. But it is a disjunctive exposition, because the
situation itself is disjunctive” [12, p.23]. Foucault shows lightly that our historical situa-
tion, in spite of its unique character, has Greek roots. “Philosophy and politics” are really a
disjunction. Philosophy will no longer to be philosophy if its turns into politics. The poli-
tics turns out unable, if it is reduced to philosophy or if the political person will examine
his own acts by philosophy. However, the core of philosophy and politics constitutes the
core of our historical situation, as we know at least since Kant’s age, when there arose this
situation that asked itself a question on its own essence.

In 1984 Foucault emphasized the fact that he discussed before, but not yet began
considering as the main in the process of subjectivation, that is speaking of truth de-
mands one’s personal courage. Of course, this was discussed in 1983. It is clear that it takes
great courage to stand face to face with the tyrant or the corrupting crowd and throw at
them the offensive and wounding truth. In another words, speaking truth raises a question
about the State constitution that makes this speaking possible or, vice versa, impossible, as
well a question on the personal éthos, on the moral formation of subject (more precisely,
on the individual’s formation in the moral subject), i. e. on that virtue that let him speak-
ing courageous the truth in spite of the dangers that can be followed by that. The question
of the political constitution that poses a philosophical space in its turn raises questions of
the parrésia and éthos. Finally, the question of éthos presupposed questions of the politi-
cal sphere and of the possibility to speaking truth. Thus, in Foucault’s last course, the diad
parrésia | politeia turns into the triad parrésia / politeia / éthos. Foucault returns to the
ethical problematic — to the problematic of self-concern — and provides it through the
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registers of knowledge and power. And it is true that the care of the self was inseparable
from the care of others since Antiquity.

Foucault entitled his last course “The courage of truth”. Here he offers the project of the
new history of philosophy that must be not a history of doctrines, but of lifestyles. If in the
first part of “The Government of the Self” (the 1983 course) Foucault placed an accented
on Platos idea of the impossibility of philosophy as a fundamental discourse, but only as a
history of philosophy, now we achieved a substantial addition: philosophy must be (in any
case, it may be) the history of the esthetics of existence. We can say that Foucault takes seri-
ously Lucian’s joke (in his “Philosophies for Sale”), and that was beginning as the research
oriented on the construction of the ontology of desire transformed into the ethical practice,
in many ways similar both to the ancient parresiastic practice and, on the other side, to
esthetical self-modeling of the XIX century in the spirit of Baudelaire and Wilde.

I suppose it would not be overstating the case to say that Foucaults analysis of traditions
of ancient thought — Platonism, cynicism, stoicism — has a hard anti-democratic character.
Democracy is not the government of the majority (that is plainly impossible), but govern-
ment on behalf of the majority. However, this majority conducts a bad lifestyle and does not
care about its own salvation; on its own, corporal and spiritual health and doing its own life
are glorious. Therefore, there is not nothing good in democracy, if the best citizens (who
always are the minority) does not lug away the majority. But the majority always strings
along with the worst, who humor its weaknesses and depravities and are not upset it by their
convictions and appeals. Thus, the best men (i. e. those who care about the self and others)
always happens to be adversaries of democracy. The alternatives of this last are monarchy
(government of the superior or who listens to the councils of superiors) or the aristocracy
(government of superiors that translates through the right of the birth). Superiors appeal to
the other life whose horizon is the other world, that may be comprehended in different ways.

The execution of the best of man — Socrates — by Athenian democracy was ex-
plained thus since Antiquity. The first in the series of authors that treats democracy as
power of the worst under the best was Plato, who noted fairly that in democracy the worse
lugs away the crowd, because they know how to flatter them. Aristotle tried to resolve this
problem in another register: is it necessarily that the worse are the most poor and the best
are the most wealthy? His answer was negative: not necessarily. The naive Nietzscheanism
claims to define these worse men as men with the lack of will to power; Nietzscheanism
in deleuzian treatment — as a men reactive par excellence. However, Foucault himself ap-
parently does not accept any of this.

It appears that he was inclined to contemplate the death of Socrates in different regis-
ters. First, in the moral register, where Socrates by his life and death establishes as a virtue
individual, as a man of truth, and ultimately — as a man of parrésia. He turns out to be
the best because he stays in truth, different from the lives of fellow citizens (who appear
in for most part to be the worst) — this is a different life, emphasizes Foucault. Second, in
the political register where the death of Socrates appears as evidence of the transforma-
tion of good democracy into bad. Within good democracy and even within tyranny, this
great man carries out the mission sent by the gods, motiving people to care by the self,
and within the bad democracy he was executed. Third, in the register of ethics: for the life
of Socrates was a truly beautiful life: Socrates makes himself to be a piece of art. And here
takes its rights/ tales its place a very important for Foucault topic of the esthetics of exist-
ence, that lets him draw a line from Antiquity to Modernity.
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Foucault can mistakes about this or that phenomenon of the Ancient culture or to
exaggerate its values. And the principal concept of the late Foucauldian work — “the care
of self” — that pretending on the radical and maybe unprecedented in the western sci-
ence rupture in the domain of thought ontology, at the same time has rather shaky funda-
ment. At the same time an acquaintance with his texts can change the reader’s view, but
it won’t let him to use Foucault’s “methodology” because there is not anything methodo-
logical there. There is an assemblage of research methods and procedures that perpetually
changes in terms in terms of the Foucauldian analyses’ goals and tasks and the objects of
the Foucauldian analyses. It means that any analyst following Foucault must elaborate his
own view and methodological orienting points.

The history of thought is not the same as metaphysical speculation; it develops by its
own implicit principles, and the principal is here to decide the valid methodological per-
spective that lets to see not the reflection of its own discourse but the reality of researching
dispositives. For the principal enemy for the researcher is the seduction to see his own
epoch in others. Michel Foucault hopefully avoids this seduction that he called “the lucky
positivism”. This “lucky positivism” bears fruit: Foucault succeeds to elude the univariate
and plain representation of the reality of the Ancient culture; more importantly, he suc-
ceeds to elude any “culturology” when he permanently moves in the ontological horizon;
and finally, he sets the style of the analysis that cannot to be repeat literally and to use as a
working grill, to increment mechanically the material of researching, but serves itself as the
index of the creative perspective. Herein is the grandeur of Foucault and his uniqueness.
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Muymienp PyKo 1 aHTUIHOCTbD:
MeXAY PpUnocopcKiuM MCTOPU3MOM M UCTOPUENT MBICTIY
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s unrtuposBanmss: Dyakov A. V. Michel Foucault and the Antiquity: Between the philosophical
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codust u koHuKTomorys. 2022. T. 38. B 1. C. 19-29. https://doi.org/10.21638/spbul7.2022.102

Muuenp @yko XOpoLIO M3BECTEH KaK SIMCTEMOJIOL, MCTOPULIMCT M UCTOPUK Mbiciu. O6-
pallleHue K aHTMYHON Ky/IbType SB/IAeTCA KII0YeBBIM MOMEHTOM B €rO JIOKTPUHE CTaHOB-
neHusA cybpexra. DyKonbAnMaHCcKasA BepCyA aHTUYHOIO HAC/IeUA B COBPEMEHHOI 3aIIa{HOM
Ky/IbType OTYETIMBO JIEMOHCTPMPYeT MOMEHTBI €r0 PAacXOXKJIeHNUA ¢ KoHIemmmeil IIpepa
Apo. Ecmn Ao fiermaeT aKIIeHT Ha MMUCTMYECKOM acIieKTe cybbektuBanuy, 1o Pyko ckio-
HAETCA K IeHAU3MY U 3CTeTHKe CyljecTBoBaHMA. OFHAKO B TO >Ke BpeMs 06a OHU IIpUHAT-
JIeXAT K OfHOIN M TON )Ke TPagMLVM B UCTOPUN 3aNafHOI MHTE/UIEKTYa/IbHOI KY/IbTYPBI,
yCMaTpuBaloLlell CMBIC/I 4elOBEYeCKOro CYLIeCTBOBAHUA B JJOCTVDKEHUM COBEpIICHCTBA
n 3ab6ore o cebe. OcHoBaHMeM nosunymy Pyko, B epCreKTHBe Befylleil ero K 3aKOHOMepHO-
MY PacXOXKAEHMIO KaK C Io3uiueit Ao, Tak M ¢ TPaJULMOHHON McToprorpadumeit, ClIy>KuT
OpUTHHATIbHASA BEPCHUs ICTOPU3MA, KPUTUUECKN ITPEO0TIeBAOIas NCTOPHU3M KIacCHYECKOI
SIIOXU ¥ OPMEHTUPOBAaHHAs Ha HUIIIEAHCTBO. B cTaTbe BBIAB/AIOTCA UCTOKY mo3uLun Oyko
Y KOPHU IIPEJIIOXKEHHOTO MM THUIIa KOHIeNTa 3a60TbI 0 cebe. B koHIenTe Pyko cMelMBaOT-
s IVTaTOHMYecKye upient 06 yIpaBIeHNy co00il, HUIIIIeaHCKas KpUTMKA KaHTUAHCTBA 1 Xali-
IerTepMaHCKMIl IOMXOM K M3ydeHuIo ucropun ¢pumocodunu, ob1eit CyMMOil KOTOPBIX B €ro
cay4ae ABnAetca unocodcknit ucropusm. B pesynbraTe Pyko mpepmaraeT COBpeMeHHYIO
BEpPCHUIO aHTMYHOI IPAKTUKHU 3a00ThI 0 cebe U MpefIaraeT cBoe MOHMMaHMe Gunocopun
caMOCTH. ABTOp BBIIBUTAET TE3VC O TOM, 4TO B LieHTpe pumocopun Pyko momenraeTcst KOH-
IenT 3a60ThI 0 cebe Kak OCHOBHOTO CII0C00a CyObeKTUBAIMN B TIOTUTHYECKON 1 HDaBCTBEH-
HOJ 006/1aCTSIX 3aIaJHOI KY/IBTYPHI.

Kniouesvte cnosa: Mumens Oyko, ucropusm, [Ibep Ano, 3a60ta o cebe, CyOBEKT, CYOBEKTI-
BallMA, 3CTETUKA CYIIeCTBOBAHNA, TappecH.
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Packoi B moCTHeKIaccM4eCcKoM paluyioOHaIbHOCTH

IO. B. JIockymos

ITepMmcKmit rocyapCTBEHHbIN HAIIMIOHA/IbHBI MCCTIEROBATEIbCKUI YHUBEPCUTET,
Poccmiickas @enepauns, 614068, Ilepmp, yin. Byknpesa, 15

IOna puruposanusa: /lockymos IO.B. Packon B IOCTHEKIAcCUYECKON palyoHanbHOCTH // Bect-
Huk CaHkT-Iletepbyprckoro yuusepcurera. ®urocodus n kondmukronorus. 2022. T. 38. Bom. 1.
C. 30-41. https://doi.org/10.21638/spbul7.2022.103

B oHTOMOTMIECKOM, SMCTEMOTOTNYECKOM, COLIMATbHO-IPAKTUYECKOM U STIIECKOM aCIIeKTax
IIEMOHCTPUPYETCs HEBO3MOXKHOCTb COCYIECTBOBAHNA CTIOKHOI MIeN 4elOBEKOMEPHOCTH CO
CTIOXKHOIT MJieell He/IMHEITHOCTH B «TBEPHOM Sfpe» TIOCTHEKIACCHYECKUX UCCTIeN0BATEIbCKIX
nporpaMM. Vfies 4enoBeKOMEpPHOCTH, ¢ HeOOXOVIMOCTBIO O6/Iafjatolas B IOCTHEK/IACCIYe-
CKOIT HayKe peasbHBIM IIapaIUTMa/IbHBIM CTATYCOM, CEPhE3HO OTPAHITINBAET MIPOBO33peHYe-
CKI€e TIPeICTaB/IeHNs O HeMMHEITHOCTH B II0/Ib3Y JIVHEITHbIX KOHLenuit. [IpeTeHsust MupoBos-
3PEHYeCKOIT MfleN HeMMHEITHOCTY Ha MapafgurMasbHbI CTaTyC B MOCTHEK/IACCUKE HIPUBOINT
K yTpaTe COBMECTVMMOCTH STON UIeH C UJeell YeTOBEKOMEPHOCTH, YTO CBUJIETENBCTBYET O 6e3-
OCHOBATE/MbHOCTY YKa3aHHOII IIPeTeH3MI. B OHTOIOTIYeCKOM acIieKTe YelIoBeK paccMaTpuBa-
eTCs KaK Pe3y/IbTaT U YCTIOoBYe MPOJI0/DKEHN TIMHEITHOTO MUPOBOTO Ipoliecca. B smcremono-
TIYECKOM aCIIeKTe OTMEYAeTCs HEJOCTATOYHOCTb 10001 PeYKIIMOHICTCKOI II03HABATEIbHOI
cTparernu st obecriedeHns eIMHCTBA YeI0OBEYECKOTO 3HAHNS, @ TAK)Ke KOHCTATUPYeTCsl He-
3PE/IOCTD CErOHAIIHEr0 COCTOSIHNUA COLMAIbHON CMHEPreTUKI. B colmanbHO-IPpaKTIIecKoM
acIeKTe MPOeKT KaK OCHOBHOJ BIJ JIVHEITHOM [1esTe/IbHOCTI, 3aHMMAIOLIIelT IIeHTPaTbHOE Me-
CTO B 4e€JIOBEYECKOII KYIbTYpe, IPOTUBOIOCTAB/IAETCS UIPe KaK OCHOBHOMY BUAY HeIMHEN-
HOI IesiTeNbHOCTI. IIpu 9TOM 0TMedaeTcss aHTUIIPOEKTHBIN XapaKTep OHOPbI Ha He/IMHEIHbIe
IIPOLIECCHL. B aT14ecKkoM acIeKTe paccMaTpUBAETCsI HECOBMECTUMOCTD ITOCTHEK/IACCIIECKOI
PALMOHATIBHOCTH C 9TUYECKIM PEISITUBU3MOM, 3aKOHOMEPHO IPOVCTEKAIOLIVIM U3 IIPETeH3NN
/ey HeIMHEITHOCTH Ha MTapaurMasbHblil craTyc. [IpucyTCTBYOMIAs B «TBEPOM Afpe» MOCT-
HEK/IACCUYECKUX JCCIIeTOBATeNIbCKUX IPOTPaMM C/IOXKHAS Ufiesl YeJIOBEKOMEPHOCTH MOXKEeT
OBITD 3alMIIlaeMa PasIMIHBIMU S7EMEHTAMI: C OJJHOI CTOPOHbI — aKI[eHTOM M60 Ha Mccrie-
JIOBaHUJ IMHEITHBIX IPOLIECCOB, MO0 Ha MCC/IefOBaHNI HEIMHEIHBIX IPOLIECCOB (C IIOMOLIBIO
«MSITKOTO», He [TApajyirMaJIbHOIO BAPMAHTA UJeN HEMMHEHOCTI); C APYTOil — IIOCPEICTBOM
7m0 CUHEPreTUKY, MO0 KOHKPETHO-BCEOOIIel! IVaTeKTUKIL.

Kntouesvie cnosa: mocTHeK/IacCUyecKast PaMOHAa/IbHOCTDb, Y€/IOBEKOMEPHOCTD, He/TMHe-
HOCTbD, collia/IibHaA CMHEPTETINKA, AMATIEKTNKA, IIPAKTMKA.

ITocTaHOBKa IPOG/IEMBI

OCHOBHBbIE YePThI KOHIEIIIVI IIOCTHEKTACCUYECKOI PAIIVIOHATbHOCTH ObIIN JOCTA-
TOYHO 5ICHO C(OPMY/IMPOBAHbI OCHOBOIONIOXHMUKOM 9Toi1 KoHuenuuyu B. C. CTénnHpim.
Tem He MeHee cofep’kaHMe IMOCTHEK/IACCUYECKON pAIOHANTbHOCTY SBIAETCA CETONHS
Hay4HOU mpob6nemoit. IIpyBHeceHNe paslIMYHBIMM aBTOPAaMM HEKOTOPBIX clienudude-
CKUX JIOTIOJTHUTE/IbHBIX XapaKTePUCTYK B YKa3aHHYI0 KOHIETIINIO IIOPOAN/IO B Heil BHY-
TPEHHMII TeOPeTNYeCKIiT PacKo/l. JJaHHas cTaThs BBIABIACT (GAKT STOTO PAcKO/Ia U aHa-
JU3UPYeT BO3MOXXHOCTY €TO IIPEeOfIONIeHN .
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B copmeprxaHMM KOHIIENIMM MOCTHEK/IACCUYECKO paIjMiOHA/IbHOCTU MOXKHO BBIfie-
JINTD [BA PAa3INYHbIX, IYCTb ¥ BO MHOTOM B3aMMOCBSI3aHHBIX, KOMIL/IEKCA UJel.

[TepBblit KOMIUIEKC, KOTOPBIII MOXXHO 00O3HAYMTh KaK CIOKHYIO WJEI0 deloBe-
KoMepHOCTY, ObUT BpIABUHYT B.C.CrénuusiM. LleHTpambHOI COCTAaBIAOIIEN 9TOTO
KOMIIIEKCA CIY>KUT OHTOJIOIMYeCKasl Mjes 4eJIOBEKOMEPHOTO («4eloBeKOpasMepHO-
ro») XapakTepa CIOXKHBIX CAMOPa3BUBAIOLIMXCS CUCTEM KaK OOBEKTOB HAyKM IIOCT-
HeK/accuyeckoro Tumna. ITockonbky denoBek aKTya/lbHO VIIM MOTEHLIMAIbHO ABJIAET-
Cs1 KJIIOYEBBIM 37IEMEHTOM 3TUX CUCTEM, IIOCTOIBbKY I00as afeKBaTHas YeTI0BEYeCKOil
PeanbHOCTU CTPATETHSI IPAKTUIECKOTO TPe0bPa3oBaHNS TAKUX CUCTEMHBIX 0OBEKTOB
MpeANnonaraeT SKCIMKALNIO TTOCTHEKTACCUYECKON PaljiOHaTbHOCTDIO CBA3U BHYTPH-
HayYHBIX Ile/Iell ¢ eI IMU U LIeHHOCTAMU conuyMa [1, c. 634]. Takas counonornyeckas,
conuanbHO-GumocodcKas M aKCMOTOTNIecKas IKCIUIMKALA BO3SMOXKHA B TOM UHCTIe
U TIOTOMY, YTO CyOBeKTbI IIOCTHEK/IACCHYECKOl HayKy He abCTPaKTHBI — 3TO 4YesIo-
BevecKye MHAMBUJBI, OOnafaoise KOHKPETHBIM MECTOM B 4YeJIOBEYECKON MCTOPUK
U pa3HOOOPA3HBIMM COI[MANTBHBIMY CBA3AMU. [Ip1 3TOM «0OBEKTUBHO UCTUHHOE 00D-
sICHEHe U ONMCaHye NIPUMEHUTEIBHO K “4elloBeKOpa3MepHbIM~ 00BbeKTaM He TONbKO
IIOIIyCKaeT, HO U IIpefIIoaraeT BKII0YeHe aKCHOTOIMYeCKUX (PaKTOPOB B COCTAB 00'b-
SICHAIOIMX IONOXKeHuM» [1, ¢.631]. Vmess 4eoBeKOMEPHOCTY HMpenCTaBysieT co0oil
HapafurMaabHyIo, 0053aTeNbHYIO /ISl IOCTHEKTACCUIECKON PAlMOHA/IBHOCTY CHUCTe-
MY OHTOJIOTMYECKMX, SMUCTEMOIOTMYECKIX, COLMaNTbHO-PUI0COPCKUX, aKCUOIOTNYe-
CKIX, 3TMYECKMX Y YaCTHO-HAYYHBIX IpefcTaB/leHnit. HeT HUKaKuX COMHEHMUIT B TOM,
YTO MJesl 4eIOBEKOMEPHOCTH SOMXKHA BXOAUTH B COflepyKaHMe «TBEPLOTO sgpa» TH000il
IIOCTHEK/TACCUYIECKOI MCC/IeJOBATe/IbCKOI IIporpaMMbl, 160 6e3 yHIaMeHTaTbHOIO
BIIVSIHUSA UieN 4eJIOBEKOMEPHOCTH YCIIeTHOe Hay4YHOe MCCIeJOBAHNe CI0OXKHBIX CaMo-
Pa3BMBANIMINXCA CUCTEM IIPOCTO HEBO3MOXKHO.

Bropoit xoMIiekc uzieil B paMKaxX KOHILENIMM IOCTHEKIACCUYEeCKON paljMOHasIb-
HOCTU MOXKHO O0O3HAUNUTh KaK CJIOKHYIO MUPOBO33PEHYECKYIO UJEI0 HeTMHEeTHOCTI.
JJaHHBII KOMIUTEKC MCTOPUYECKN CBSI3aH IJIABHBIM 00pa3oM C MOLIHBIM BIIMSHUEM CU-
HEPreTUKM Ha IOCTHEK/IACCUYECKYI0 PallMOHAIbHOCTb. B cBOEM «MATKOM» BapMaHTe
MMPOBO33peHYecKast Mfiesl HeMMHEHOCTY BKIIIOYAaeT B Ce0sl CIefyloliyie KOMIIOHEHTbL:
«a) MHOTOBApMaHTHOCTD ITyTell 9BOJIIONMH; 6) Halmu4ye BhIOOpa U3 a/IbTepHATUBHBIX ITy-
Teil ¥ OIpefie/IeHHOTO TeMIIa 9BOJIIOLUY; B) HEOOPATUMOCTD 9BOJIIOLVIOHHBIX IIPOLIECCOB;
I) HepyofuYecKoe YepefjoBaHNe PasIMYHbIX CTaAuil IPOTEKAHWI IIpoueccos (ycue-
HYS Y OCTTab/IeHNsT MTHTEHCUBHOCTM MIPOLIECCOB, CTATMBAHMS K LIEHTPY M PacTeKaHUs OT
HEro, 9BOJIIOIVY Y1 MHBOJIIOLMM, VHTETPAUY M YaCTUYHOrO pacmaza)» [2, ¢.238]. Jra
«MATKas» MUPOBO33peHYECKas TPAKTOBKA HEIMHENTHOCTY COITIACYeTCs C CeTONHALIHET,
BO MHOT'OM JIMHEIHOJ, Hay4YHOJ KapTUHO MUpA, ¥ IOTOMY AaHHas TPAaKTOBKa, OyAydn
COITIACOBAHHOII TaKKe U C MJeeil Y4eI0BeKOMEPHOCTH, BIIOJIHE YCIIEIIHO MOXKET UCIIONb-
30BaTbCs A GOPMUPOBAHMS «3aLIMTHOTO MOSICA» TOM M/IM MHON IIOCTHEK/IACCUYeCKOIT
UCCTIe0BaTeNbCKON mporpaMMbl. CrefyeT clieljManbHO MOJYEPKHYTDb TO, UTO BpeMeHa
JIATIACOBCKOTO MMPOBO33PEHYECKOTO JIeTEPMIUHN3MA JaBHO IIPOIIIN, U CETO[HS IIPOCTO
IJIyTIO0 «BOEBATb» C HEMMHETHOCTBIO KaK TaKOBOJI, C HEJIMHETHOCTDBIO B JIIOOBIX ee Ipo-
ABIEHNUAX. B cumy Ipuponbl CIOKHBIX CAMOPa3BUBAIOIIUXCA CUCTeM, IpefCTaB/IeHNs
0 HeTMHeNHBIX Mpoleccax 00s513aTebHO JO/DKHBL IPUCYTCTBOBATh B IMIOCTHEK/IACCHUYe-
CKOJI PaIjMOHAIBHOCTY, HO CTPOTO B KOHTEKCTE UIEN YeTOBEKOMEPHOCTY, B KOHTEKCTE
IpefCTaBlIeHNII O IMHEeHbIX IPolleccax, T.e. B KaueCTBe He OCHOBHOIA, a JOTIO/IHUTE/b-
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HOI1 ¢pumocodckoil nuen, nMerollel YeTKo 0003HaYeHHbIe TPAaHMIBI CBOETO HAYYHOTO
U IPAKTUYECKOTO IPUMEHEHNA.

OpHako HOJ BBIBECKON ITOCTHEKTACCUKM CETONHSA CYILIeCTBYIOT U JOBOJIBHO pac-
IMPOCTPAHEHHbIe IPeNCTaB/leHNs O MapaguUrMaJbHOM, CAMOJIOBIEIONEM 3HAYEHUN He-
JIMHETHOTO MUPOBO33PEHNs B Jie/ie 0OeCIiedeH s YCIIeX0B ITOCTHEKIACCUYeCKOl pariy-
OHAJIBHOCTH, T.e€., 10 CYTU, O NPUCYTCTBUM MMPOBO33PEHYECKON U/IeU HEeTMHENHOCTI
B «TBEPHIOM A/Ipe» MOCTHEKIACCUYECKMX MICCIENOBATENbCKMX TporpaMM. IIpu sTom ma-
pagurMaibHble IPeTeH3M) MUPOBO33PEHYECKOI U el HEMMHETHOCTY HeU30eXXHbIM 00-
Pa3soM JOIOJHAIOT 11 TPAHCPOPMUPYIOT CaMy 3TY CTIOKHYIO UICI0, IIOPOXKIAst «XKECTKUI»
BApUAHT €€ COJePKAHNUs.

B maHHOM «KecTKOM» BapuaHTe K y)Ke YIOMAHYTBIM IIpe[CTaBAeHUAM O Heln-
HEHOCTY J006aBATC caenyoumye. [Ipexxie Bcero, He TOMBKO 3MMUCTEMONIOIMYECKOe
paccMOTpeHMe HEMMHENHOCTY B KaYeCcTBe K/IIYEBOM, NapaJUrMaJIbHON MIeU ITOCTHe-
KJIACCUYECKOII pallMOHa/IbHOCTH, HO U, B CBA3M C 3TUM, OHTOJIOTMYECKOE PacCMOTpEHe
HE/IMHETHOCTY B KadecTBe aTPMOYTMBHON XapaKTepUCTUKM MMposmanus [3, c.31; 4,
c.134; 5, c.41, 126], us yero CJIeMyeT ¥ IPU3HAHME HEONIPENE/ICHHOCTY B Ka4eCTBe aTpu-
OyTa KaK MUpPO3[JaHNs, TaK ¥ HAYYHOTO MBILUIEHN [6, ¢.53]. B cBs3U ¢ yOXIeHHOCTHIO
B aTpUOYTUBHOM XapaKTepe HEMMHENHOCTY 3asIB/IseTCs HeMMHEHOCTh PAa3BUTHA B Iie-
JIOM — JIMHEJHbIe IIPOLIeCChI IPOBO3I/IAIIAOTCA BCETO IMIIDb YACTHBIMMY IIPOSABIEHUAMM
HeTVMHEIHBIX IpoLeccoB [3, ¢.32; 6, c. 52]. Kpome Toro, npusHanue upeu aTpudyTUBHO-
ro XapaKkTepa HeJIMHEHOCTI ¥ HeOIlIpefle/IeHHOCTY BjIedeT 3a co00i MpusHaHue Uen
PaBHOBO3SMOXKHOCTY (MM [ja)Ke PaBHO3HAUHOCTY) PA3NNYHBIX BapUMAHTOB pPa3BUTHUS
cucreM [5, ¢.126; 6, ¢.57; 7, ¢.70]. BpeMst OT BpeMeHU K YKa3aHHBIM PeIATUBUCTCKUM
uziesiM 3aKOHOMEPHO IOOABJIIIOTCS NMPENCTaBIeHNs O BeCTPYKLMU B MMOCTHEK/IacCuye-
CKOJI PAIjIOHA/IBHOCTY KOHIIENITOB «00BEKT», «CyOBeKT» [8, ¢. 138], «ucTuHa» 1 Boob1Iie
0 NIPUHAJIEKHOCTH MOCTHEKIACCUYECKON PallOHAIBHOCTY K KY/IbType IOCTMOfEepHa
[9, ¢.29-30]. IToMnMoO nepeyuncIeHHbIX OHTOIOTMYECKIX, SIUCTEMOIOTMIECKIX 1 KYy/Ib-
TYPOJIOTMYECKUX BO33PEHMII, CTIOKHAA Uflesd HEIMHETHOCTH B ee «KeCTKOM», Tapafiur-
MaJIbHOM BapMaHTe BK/IIOYaeT B ce0s TakKe HEKOTOpble CHeluduyIecKiie COLUaabHO-
MpaKTUYeCKUe U STUYeCKe PefCcTaBIeHNs, O KOTOPbIX peub IOiieT fasee.

Tesuc aToi CTaTbM COCTOMT B YTBEP)KJAEHMM HEBO3MOXKHOCTM COCYIIECTBOBAHMA
CJIO>KHOI UJieM 4eTIOBEKOMEPHOCTM CO CTIOXKHOI U/ieell HeTMHENTHOCTY B «TBEPAIOM Afpe»
MOCTHEK/TACCUYeCKMX MCCIeJoBaTeNbCKMUX NporpaMM. Kak Tombko ujes demoBekoMmep-
HOCTM IIOJTy4aeT B IOCTHEK/IACCUYECKOI HayKe peasibHblil MapafiurMaibHblil CTaTyC, TaK
Cpasy >Ke OHa CEpbe3HO OIPAaHMYMBAET IPENCTABIECHNA O HENMHENHOCTU B IIONb3Y /K-
HeJHBbIX KOoHLenuuit. Kak TOMbKO upies HeMMHEHOCTY HaYMHAeT IPeTeHI0BATh B MOCT-
HeK/TaCCYIKe Ha MapagurManbHbI cTaTyc (Kak OymeT IOKasaHo fjajiee, 9TO BCEro JMIIb
HEOCHOBaTe/IbHbIe IPETEH3MM), TaK CPa3y >Ke OHa yTpauMBaeT COBMECTUMOCTb C UAeeil
4YeJI0BEKOMEPHOCTU. APIryMeHTalMs YKa3aHHOTO Te31ICa pPasBEPThIBAETCA B OHTOJIOTYeE-
CKOM, 3MMCTEMOJIOTMYECKOM, COLIMa/IbHO-ITPAKTNYECKOM U 3TMYECKOM acleKTax.

OHTONIOrNYEeCKNM acleKT

B oHTONOrMYeCKOM acIleKTe Ipolle BCeTo pa3obpaTbcs ¢ MOCTYINPOBAaHNEM He-
OIIpefle/IeHHOCTM B KadyeCTBe aTpUOyTMBHONM XapaKTepUCTUKM MuposgaHus. Te, KTO
CUNTAIOT HEOIIPeJe/IeHHOCTD aTprOyTOM 0O BEKTUBHON peanbHOCTH, MONAJAI0T B JIO-
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BYLIKY «I1apajloKca JDKella»: «<MUP B CBOEI CyTV HEOolpeJie/IeHeH — 1 3TO COBEPIIEHHO
ompezeneHHo». «Uucras», abCOMIOTHAA HEONpeeNeHHOCTh HeBO3MO)kHa. Ha camom
Ierle HeOIpeleleHHOCTD SBJISeTCS BCEro JMIIb CTOPOHOI OIpeleNeHHOCTH KaK Of-
HOJI 3 K/II0YeBbIX XapaKTepUCTUK MMUpo3faHmsa. Hexoropas HeollpefeIeHHOCTb MO-
JKeT XapaKTepu30BaTh TOIBKO OTAE/NIbHbIE, KOHEUHbIe Tpoliecchl. ONpeeIeHHOCTD XKe
XapaKTepu3yeT e[[HbI, 3aKOHOMEPHBIII MIUPOBOII IIPOIIeCC, B3ATHIIL B 11eI0M, YTO J10-
Ka3bplBaeTCs Ha/lM4yyeM IPOCTeIINX JaCTHBIX 3aKOHOMEPHOCTell. B HeonpeneneHHOM
MMpe He MOITa Obl CYIeCTBOBATbh HMKaKas 3aKOHOMEPHOCTD, aKe BeCbMa 3/eMeH-
TapHas.

Otpuianme aTpnbyTUBHOTO XapaKTepa HEOIPeeleHHOCTI — 3TO YaCTHBIN CITydait
HEIPUMEHMMOCTI JIOTMYeCK) OTPUI[ATeIbHBIX IMOHATUI A1 0003HaYeHMs aTpuOyTOB
06 BEKTUBHOI peanbHOCTU [10, c.63-68]. COOTBETCTBEHHO, ¥ HEMMHENHOCTh — 3TO HE
arpubyT MMPO3IaHMs, @ BCETO JIUIIb «00paTHasi CTOPOHA», «CBOE MIHOE», AaHTUTE3NC /-
HeTHOCTH. VIHTepIpeTanya MUpO3IaHIiA JINIIb KaK HAb0pa HeMHEHBIX CPefl OCTaBIIA-
eT «B TeHI» MepPapXMI0 CUCTEMHBIX 00beKTOB, 00pasytomux Beenennyto [11, ¢.10]. Ota
yepapxus OpraHN30BaHA JMHEHbIM IIPOIeCCOM — eAVHbBIM 3aKOHOMEPHBIM MJIPOBBIM
nponeccoM. Hanmndne 4eoBeKOMEpPHOCTH Y CIOXKHBIX CAMOPa3BUBAOIIUXCS CUCTEM OH-
TOJIOTMYeCKY 0OYCTIOB/IEHO 0COOBIM MECTOM Ye/TOBeKa B YKa3aHHOM JIMTHEITHOM IIpoliecce.
(B xavecTBe YacT MOC/IEAHETO IMHETHBIM XapaKTepoM 00/1ajjaeT TakxKe U eAVNHBII 3aKO-
HOMEPHBII ICTOPUYECKMII ITPOIIeCC Pa3BUTHA de/loBedecTBa.) ENMHBIN 3aKOHOMEpPHBIN
MUPOBOII IIPOLeCC IMHEEH II0TOMY, YTO IOC/Ief0BaTe/IbHOCTD, B KOTOPOI BO3HMKAIOT OC-
HOBHBIe (POPMBI 00BEKTUBHOI peanbHOCTY (pusuueckast, XuMudeckas, 61omorndeckasi,
COLVAJIbHAS), He ABJIAETCS IPOM3BONIBHOI HY AIIPUOPY, HY aIllOCTEPUOPH, HO, HAIIPO-
TUB, ABJIAETCA CTPOTO OIPEeie/IeHHOI. DTa I0C/Ief0BaTeIbHOCTD, 00pasyIolas MIPOBYIO
nepapxuio GpopM 06bEeKTUBHOI PeasbHOCTH, He TONbKO «IOIAPHO» O0BACHAETCS MeX-
AUCIUIUIMHAPHBIMY GU3MKO-XMMIYECKUMM, OMOXMMIYIECKMMU U COLIIOOMOIOTMYeCK-
MM UCCIeOBAaHUAMY, HO U JIeTEPMIHUPOBaHa 00IIeil «CKBO3HOI» 3aKOHOMEPHOCTBIO
[12, c.39-45]. JInnelinas npupopa Haubonee pyHZAMEHTATbHOTO MUPOBOTO IIpoliecca
O3HAYaeT He OTCYTCTBUE HEMHENHOCTH, a ITOYMHEHHDII, BCTIOMOIAaTe/IbHbIN XapaKTep
HOC/IeHell, KOIa CaMOPa3BUBAIOLIAACA CUCTeMa MOXKET IIePeXOIIUTDb Ha CTIeAYIOWi —
CTPOTO OIIpee/IeHHbIl — 3TAIl CBOETO Pa3BUTHUSA Pas/IMYHBIMIU IYTAMU U B Pa3IM4HOe
BpeM:. CIy4aitHOCTb BbIOOpA TOTO WIJIV IHOTO U3 ITyTeil pasBUTNA B TOUKe 61dypKanmum
BBICTYyTIaeT OPMOII IIPOsIBIEHNsT HeOOXOMMOCTY ABVKEHVSI CAMOPa3BUBAIOLIENICS CH-
CTeMBbI K HOBOMY, 0607Iee CIO)KHOMY 3TaIy. Bompexi TpaanIMOHHOMY CHHEPTeTHYeCKOMY
HOAIXOAly HEOOXOAMMOCTb U CIy4YailHOCTb He SIB/IAIOTCS PaBHOIIPABHBIMU 9/1eMEHTaMIU
ObITVSA — ecyt OBl OHM OBUIM PaBHOIIPABHBI, TO CYIIECTBYIOIAA B JIe/ICTBUTETBHOCTI
HAIIPaB/IeHHOCTb Pa3BUTHA ObUIa ObI HEBO3MOXHOI! [13, ¢.71]. KoHeuHo, Hamnume mpo-
Ijecca MUPOBOTO PAa3BUTIS He O3HAYAET, UYTO OH IIPOUCXOAUT Besfie paBHOMepHO. OHaKO
ec/Iu Kakas-nmmbo U3 MOJCUCTEM CaMOPA3BUBAIOIIEIICS CUCTEMBI IPUXOANUT K Kpaxy MIn
IPOCTO He IOCTUTAET CIEAYIOIer0 YPOBH:A CIOXKHOCTH, TO 3TO 0OCTOATENLCTBO OTHIONb
He OTMeHseT O0IIero Ipolecca yeIoKHeHNs (a HepeKo OHO iake 00yCIaBImMBaeT Io-
CTIeHMIT). DBOMIOMOHHASA OHTOIOT A He TONIbKO OOBACHAET CylleCTBOBaHNe (peHoMeHa
Ye/I0BEKOMEPHOCTY, HO V1 CBUJETEIbCTBYET B II0/Ib3y JOMUHMPOBAHUA TMHETHOCTY HaJl
HE/IMHENHOCTDIO.
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INNCTEMOTOTUYECKII ACIIEKT

B smmcTeMomnornm CymiecTBYIOT iBa B3aMMOJOIOMHAIOIINX CII0co0a N3ydeHN efn-
HOT0, 3aKOHOMEPHOT'O MIPOBOTO IIPOL[ecCa — «CHMU3Y BBEPX», HAYMHAS C UCC/IEOBAHNS
HIPUPORHBIX ((PU3NIECKUX, XMMUIECKUX, OMOIOTMYECKIX) er0 Pe3y/IbTaToOB U 3aKaH4M-
Basl 4eJIOBEYEeCKMM O01eCTBOM (pefyKIMOHICTCKAs CTPATETNs), @ TAK)XKE «CBEPXY BHU3»,
Ha4MHAaA C MCC/IEOBAHNSA NHTETPATbHON IPUPOMbI YeTI0BEKa, aKKYMY/IVPYIOLIEro B cebe
cofiepxaHue Bcex O6ojiee IpoCThIX (GOpM 0OBEKTUBHOI peaTbHOCTY (9/1eBalIOHICTCKAs
crparerus) [14, ¢.399]. 151 cuHepreTHKM XapaKTepHBbI 00€ 3TU CTpAaTernu, HO IPU BERY-
el pormu pegyKuuonnsma. IlocnenHss o6ycnoBieHa TeM, YTO CMHEpreTKa Oblia co3-
laHa C TIOMOIIBIO TEOPETNIECKNX MOJieNeil, TOCTPOEHHbIX B XOJie M3Y4eHMs HeXMBO
npupozbl. CTpeM/IeHIe MHOTYIX IpeCcTaBUTeNIell CUHEPreTUKY YHU(UIIMPOBaTb Hay4-
HYI0 METOJIONIOTMIO C TIOMOIIIBIO 3TUX MOJie/lell BbI3bIBAeT BO3Pa’KEHNUA CO CTOPOHBI TeX
y4eHBIX, KOTOPble CK/IIOHHBI NOAYEPKMUBATb MEPAPXNYECKOoe YCTPOVICTBO MUPO3[AHUA
U Ka4eCTBEHHYIO CIIelUKY ero Oojiee CIOXKHBIX YpOBHel [2, ¢. 55-56]. KoneuHo, B 0T-
nmnane ot Hayky XVII-XVIII cTonernit, NpOHM3aHHOV MEXaHUIIM3MOM, CHEPTeTUKA He
ABJIAETCA OHTOMOTMIECKVIM PeAYKIIVIOHN3MOM, HO €€ MEeTOJ[OTIOTMIeCKIIT PefyKI[MOHN3M
KVMBO HATIOMIHAET UCTOPMYECKIe 00pa3Iibl HAyKM KJIACCUYECKOT0, & OTHIOAb He IOCTHe-
K/TaCCHYECKOTO, THUTIA.

Kakas snucremonorndeckas cTparerus — pefyKIMOHUCTCKAs WM 3/IeBalVIOHUCT-
CKasg — JIO/DKHA CTaTh BeyIIeil B lefie 0ObeAMHeHNA HayYHoTro 3HaHuA? B 6omnee cmox-
HOM aKTya/IbHO IIPUCYTCTBYeT Ka4ecTBO OoJiee IPOCTOro, HO B Oojlee IMPOCTOM aKTy-
aJIbHO OTCYTCTBYET KaueCcTBO 6osee CokHOTO. Ou3nmyeckoe aKTyanbHO IPUCYTCTBYET
B COLIMA/JIBHOM, M IOTOMY MOXHO KOPPEKTHO MCC/IefloBaTh (pU3NIECKMil MUP «CKBO3b
IpU3MY» 4emoBedeckoro obmectsa. OgHako B pu3ndeckoM MIpe aKTyalTbHO OTCYTCTBY-
eT COIMaTIbHOe Ka4eCTBO — U IOTOMY HEeBO3MOXKHO KOHI[ENITYa/IM3MPOBATh IIOC/IeHee
¢ IIoMol1bI0 PusNuecKnx Mogeneit. «CrernoTa» TPagMLIMOHHON PeNYyKIMOHUCTCKONM CH-
HepreTUKI K IIPOSABJIEHNAM COLMAIbHOTO KaueCcTBa MHOIZA IIPUBOJUT e CTOPOHHIKOB
K HeJIeIbIM upiesiMm — Hanpumep, O. Inu (E.Jantsch) 6e3 xakux-mm60 oroBopox cBOZMUT
9KOHOMUYECKIE TPOLIeCChl K cormobuonorndeckum [15, p.174]. Takum obpasom, nBa
«BXOZIa» B Hay4YHOE MCC/IeJOBaHNe CIOXKHBIX CAaMOPa3BUBAIOINXCA CUCTeM — u3nde-
CKUIT M AaHTPOITOCOLMANTBHBIIT, — KOTOpble mpefnaraet 3. Mopen (E. Morin) [16, c.322],
He ABJIAIOTCA PABHOIEHHBIMM. I [efiCTBUTETbHOTO OObefVHEeHNA HAayK ITOAXOINUT
TOJIBKO CTpaTerus, o0/afaomias B KOHEYHOM CUeTe 9/1eBALMOHICTCKUM TUIIOM — C JI0-
MMHUPOBAaHIEM aHTPONOCOIMANIBLHOTO «BXOfa». COOTBETCTBEHHO, IIPETEH3UA CUHep-
TeTUYeCKOr0 MeTOJIOIOTMYECKOT0 PeAYKIMOHNM3Ma Ha KII0UeBYI0 PO/Ib B 00'beIHEHNN
HAyK ABJIAETCSA BO MHOTOM 0€30CHOBATeTbHOI.

9Ta 6e30CHOBATENbHOCTD MOPOXKAAET BIIOJIHE OYEBUHYIO OOIIYI0 Heyaauy IIpyuMe-
HEHVA PeNyKIVMOHUCTCKIX, CYTy0O HeMMHENHBIX BaPMAHTOB CHHEPTeTUKN B COIVAIIb-
HBIX ¥ TYMaHUTApHBIX HayKaxX, T.e. B HayKaX, 3aJalOlINX CTAaHJAAPThl YeI0BEKOMEPHO-
cty. O6manast KOHLEIIVSMM CPeJHero ypoBHs 00001IeHys], HelMHeHasl COLaIbHas
CUHepreTyKa He MIMeeT CBOell MeTaTeOPMM, COTOCTABMMO C IMHEeITHBIMY COLIMa/IbHBIMU
MeTaTeopuAMM MapKCU3Ma M IOCTMHAYCTpManusMa. [lake CTOPOHHUKM COIVIATTbHO
CUHEPTreTVKY NIPU3HAIOT TO, YTO ee PACCyXK/IeHUs HepelKO MMEIOT XapaKTep TUIIOTeTHU-
YeCKOro JOCcTpanBanus [17, ¢. 32], 4TO B HUX UCIIONB3YIOTCSI B OCHOBHOM MeTadopsl (He-
CTpOTUe aHAJIOTMM) U YTO B HUX OTCYTCTBYET YCTOSIBIIMIICA KaTeTOpPMa/IbHBIN anmapar
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[18, c.647]. ConyanbHO-TYMaHUTApHOE IPUMEHEH)E CMHEPIeTYKY OTPaHMYEeHO JICCIIe-
IOBaHMEM MaCCOBBIX O0I[eCTBEHHBIX IPOLIECCOB, LI/ U LIeHHOCTH OTHAE/IbHBIX YIEHOB
001I1ecTBa WV JaXke Ma/IbIX COLMA/IbHBIX IPYIII OCTAIOTCSA BHe cephl ee BHUMAHUA [2,
¢.57-58]. OgHaKo Leny 1 IeHHOCTY UMEIOT IIPeX/ie BCero MHAVBIYaNTbHBII XapaKTep,
U TOTIBKO TIOTOM — 0011iecTBeHHBIT. TaKuM 00pa3oM, SKCIIMKALIMS I€TOBEIECKIX I[eH-
HOCTeII 1 Liesieil, 00s13aTebHas ISl 4eI0BEKOMEPHOCTY U Ji/Isl HOCTHEK/IACCUKM BOOO1Ie,
SIBIISIETCSL HEPEIIeHHOI MPOo6IeMOIt [isi TUIIMYHBIX BapUaHTOB CcuHepreTuku. OmHAKO
HOCIIeN SIS, HECMOTPSI Ha 3TO, TIOYEMY-TO [0 CUX IOP TPAAUILMOHHO CIMTAETCS I[JITABHBIM
IPUMEPOM TTOCTHEK/TACCUYECKOTO MBIIITEHIIA.

CoumanbHasi CHMHEpPreTHKa CTAIKMBAETCS C SIMMCTEMONOTMYECKMMU IpobrieMaMu
y>Ke Ha ypOBHE OIMCAHNS CBOETO IpeIMeTa — TaK, He CYLeCTByeT 0ObeKTUBHBIX «Map-
KepOoB» COLMAIbHOTO MOPsAKa M COLMAIbHOrO Xaoca. ColuanbHble CUCTEMBI 00/IafjaloT
HACTOJIBKO CJIOXKHBIM CYOCTpPaTOM, YTO OHM He HOJAI0TCA OZHO3HAUYHOMY ONVCAHVIO
C NOMOLIBI0 YKa3aHHBIX KaTeropuil. Bectu peubp 0 «colyanpHOM IMOpsigKe BOOOIe»
U O «COLMATBHOM Xa0ce BOOOIIe» MPOCTO 6eCCMBICTIEHHO, HO [jaXke KOHKPETHOE OTMCa-
HJIe Xa0COT€HHBIX 1 YIIOPAZOYMBAIOLINX [IPOLIECCOB B 001eCTBE MOYXKET JIETKO OCTABUTD
B TYIIUK 0OpOCcOBecTHOrO uccienoBarers. OfHO 1 TO >Ke COCTOsIHVE COLMATbHOI TPyII-
IIBI HeM30€XXHO OMMCBIBAETCS C PA3HBIX TOUEK 3PEHMSI TO KaK «Xa0C», TO KaK «IIOPSTOK».
Opuu 1 TOT e OOIeCTBEHHBIN MTPOIECC MOXKET OBITh OMMCAH U KAK HapacTaHUE IT0-
PSIZIKa, ¥ KaK HapacTaHue Xxaoca (Hampumep, 60pbba ¢ OpraHNM30BaHHOI IPECTYITHOCTHIO
BBITJISITUT /I IIPAaBOOXPAHUTENbHBIX OPTaHOB KaK TEePBOE, a it Maduu — KakK BTOpPOe).
ITo cyTH, coumanbHble MAPKEPHI «XAa0Ca» U «IIOPSIAKa» UMEIOT BCELeNIO0 CYOBEKTUBHBIN,
UIEONTOTMYECKUIT XapaKTep, YTO U HABGMIOIaeTCss B COLMANBHOI CHHEPTeTUKe, KOTOpast
BMECTO Hay4HOTO aHa/ayu3a OOIIeCTBEHHBIX IIPOLIECCOB HEPeNKO 3aHMMAaeTCsl aKTUBHOI
IpOMNaraHzioil UAeonorny MbepaabHOro YTOMM3Ma — BK/II0YAst IPOIATaH/y «OTKPBITO-
ro obuectBar» [19, c. 165, 168], ToranpHoi nmpusatusanuiu [20, c. 354-365], KyIbTypHOTO
IUTIOpa/I3Ma (BK/IIOYAIOIIEro 3aIUTY IIPaB CEKCYabHBIX MEHBUIVHCTB U JIETA/TN3AIII0
HAapKOTUKOB) [15, p.259-260], Beixoma Ha Maiigansl [21, ¢.310] u T.7. ITogo6Hoe nmeo-
JIOTMYecKoe, HEKPUTUUECKOe OTHOIIEHNE HAayKM K LIEHHOCTSIM 1 IIe/IIM OIpeJie/IeHHBIX
COLVA/IbHBIX TPYIII MMeeT OHOCTOPOHHMUIL 1, CTPOTO TOBOPSI, YHU3UTEIbHBII /Is1 HAYKK
xapakrep. Hay4nas nmoctHekmaccumyeckas sKCIUIMKaLA LIEHHOCTEN U 1efieli IpeIona-
raeT peIeKCUBHOE, KPUTUIECKOE K HUM OTHolIeHre. OfHako Takoe pedieKCUBHOE OT-
HOIIIEHVIe BO3MOXKHO TOJIBKO TOTJa, KOT/Ia IIPUCYTCTBYET BO3MOXKHOCTb OOBEKTUBHOTO
Hay4YHOTro onycanus (1, gajaee, 00'beKTUBHOTO HAYYHOTO OOBSICHEHNS) UCCTIENYEMBIX CO-
L[aJIbHBIX IIPOLIECCOB, C Ye€M Y HEIMHENHOM, PEAYKIMOHMCTCKONM COLAIbHONM CUHEpPTe-
TUKU VMEIOTCS 00/IbIIVie TPOOIIEMBI.

Brpouewm, siBHas1 Heyjada pacyeTa CHHEPreTUKM Ha TO, YTO IPOLIECCH B HEKUBOI
U SKMBOJI IIPUPOJie HEIIOCPENCTBEHHO COOTBETCTBYIOT OOIIeCTBEHHBIM Ipoleccam [20,
c.352], elile He 03HaYaeT OKOHYATE/IbHOTO OPayKeHMsI COLMAIbHOI cuHepreTuku. Hemb-
351 IPOCTO EPEHOCUTD 3aKOHOMEPHOCTY CaMOPA3BUTHA U3 IPUPOHOI chepsl B chepy
COLIMA/IBHYI0, HO MO>KHO ¥ HY’)KHO YUUTBIBAaTh B CUHEPTeTUIECKOI METOO/IOTUY CIIeLI-
UKy TOVT VIV MHOJ Hay4HO 006/1aCTH, K KOTOPOJ 9Ta METOLOMOT VS IPUMEHSIeTCS, TIpe-
XJie BCero Crieln@MKy COIMANbHBIX X TYMaHUTAPHBIX AMCUMIUINH (2, ¢.50]. Hanpumep,
B OTeueCTBeHHOI punocoduu 6pM pa3paboTaHbl HETPARULMOHHBIE (M IIPU 9TOM TEO-
peTUYeCKN TepCIeKTUBHbBIE) BAPMAHTHI CHHEPTeTUKM, SBHO V/IM HESIBHO BKITIOYAIOIIIE
IpeficTaBIeHusA 0 QyHIaMeHTaNIbHOI POMM NMMHEHBIX npoueccoB. Tak, E.H. Kusasesa
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u C.I1. KypitoMOB OTMeYaIOT, 4TO «BeTBAIINMEeCs JOPOr 9BOJIONNM orpaHyeHbl. KoHeu-
HO, ec/iit paboTaeT CIy4YatHOCTDb, TO UMEIOT MeCTO ONMY>KIaHus, HO He KaKye YLOZHO, a
B PaMKax BIIOJIHE ONPEMIETIEHHOT0, OTPAaHNYEHHOTO IO/ BO3MOXKHOCTEN. YIIpaB/IeHHE. ..
CTPOMTCSI HAa OCHOBE 3HAHMsI TOTO, YTO BOOOIIe BO3MOXKHO B JaHHOII cpege. ...JT0 —
HeTepMUHNU3M, KOTOPBII yCHIMBaeT polb 4deloBeKa» [17, c.48]. UYem >xe orpaHmdeHo
nosie BO3MOXKHOCTel! KOHKpeTHBIM IOJOXEHMEeM CaMOPa3BMBAIOLIEIICSA CUCTEMBbI Ha
HIKaJjle efMHOr0, 3aKOHOMEPHOTO MUPOBOTO Npouecca. Hanpumep, yepes HECKONIBKO ce-
KYHJ, T0C/le Havyasia bonbuioro B3pbpiBa HEBO3MOXKHO BO3HMKHOBEHNE MIEKONMUTAIOLINX,
a B ¢eoanibHOM 001I[eCTBEe HEBO3MOXHO 3aIIyCTUTh KOCMuYecKuii kopa6ib. A.I1. Haza-
PeTsAH ABHO IPUMEHsAET CMHEPreTUKY JJIsl IOCTPOEHMS BIIOTHE JIMHENHON COLMaNbHO-
¢un0co Kol KOHIENINY TeXHO-TYMaHUTAPHOTO 6aaHca, B KOTOPOIL IIPOCIeKIMBAIOT-
Csl IATb JIMHENHBIX BEKTOPOB Pa3BUTHUA U€IOBEUECTBA: POCT TEXHOJIOTMYECKON MOLIY,
memorpaduuecknit pocT, pOCT OPraHM3aLMOHHON CITOXXHOCTH, POCT MHAMBULYATbHOTO
U COLMAJIbHOTO MHTEIEKTa, a TaKXXe COBEPIIEHCTBOBAHME KYIbTYPHO-IICUXONOTMYe-
CKUX CPEeICTB PEryIALNN IOBEIeHNA [22, c.106-112]. VimeHHO TaKue HETPaAUIVIOHHbIE
BapMaHTbl CHEPIeTUKY OTBEYAIOT TPeOOBAHUIO YeTIOBEKOMEPHOCTH, IOTOMY, YTO OHU
IPUHMMAIOT BO BHUMaHUe QyHIaMeHTalIbHOe BIMSHIE TMHEHBIX IpoLeccoB. Tpannu-
LIVIOHHAsI JKe, CYTy0O0 HeNMHelHasl CMHEePreTMKa sIBHO He o0Opena IMy0OKIUX TeopeTude-
CKMX CBsi3ell ¢ Hanbosee 4eJIOBEKOMEPHbIMIU HAyYHBIMY JUCHUIUIMHAMU. Takas cuTya-
1[Ms1 BO3HMK/IA HECTTy4aliHO — B 4e/I0BE€4YeCKOI IPUPOJie eCTb HEUTO, YTO COMPOTUBIIAET-
Csl «AMKTATy» HEIMHETHOCTI. PacCMOTPUM 3TOT BOIPOC MOApOOHee.

CouyanbHO-NPAKTUYECKNIA ACTIEKT

B conyanbHO-IIpaKTMYeCKOM aCIEKTe C/IENYET OTMETUTD TO, YTO OCHOBHAs Pa3HOBHU]L-
HOCTb JIMHEITHOM [eATeTbHOCTI — 3TO IIPOEKT, @ OCHOBHASA Pa3HOBMJHOCTD HEIMHEIHO
[esTeNIbHOCTY — 9TO Urpa. VIcXopn Urpsl MOXKeT OBbITb pasHbIM, pe3y/IbTaT IIPOEKTa JOJI-
KeH OBbITb CTPOTO OIpefeieHHbIM. MOTHB ITPOEKTa 3a/I0)KeH B ero OymylieM pesy/bTare,
a MOTMB UTPBI KPOETCS B CaMOM ee Iporiecce. TakiM 06pa3oM, IPOEKT IIPOU3BOANUTEICH
II0 CaMO¥I CBOEJI CYTM, @ IPOU3BOAUTEIbHbIN XapaKTep UIPhI BHICTYIIAET Jja/leKo He 00s-
3aTe/IbHBIM €€ CBOVICTBOM, IIOCTENIEHHO YTPaYMBaIOLMMCA B XOJle B3pOCTIEHMA Y€/TOBEKA.
[IpennochIIKM YenoBeYecKoil NPl 0OHAPYKMBAIOTCA B HEMMHEIHBIX IIPOIeccax JIBVDKe-
HIIsI HEXKMBOII 1 XKMBOI IpMpops! [ 16, .80, 113], HO YenoBeK 110 cBoeit Ipupope Horee c1o-
YKEH — 9TO IIPOM3BOJALIee CYLIECTBO, U IIOTOMY B 4elIOBEYECKOI Ky/IbType pasHOOOpas-
Hble IIPOEKThI 3aHMMAIOT LIeHTPaIbHOE MECTO, @ Pa3HOOOpa3Hble UTPbl — MaprUHAIbHOE.

Hayka xax ¢opma demoBedecKkorl MpaKTUKN — 3TO He UTPa, 3TO COBOKYITHOCTD WC-
C/IeflOBaTeIbCKIX IIPOEKTOB. [lTaHHOE 0OCTOSATENIBCTBO BHIPAXKEHO B TePMIHE «VICCTIEHO-
BaTeNbCKas MMpOrpaMMa». B HambosbIeil cTeleHn MPOEKTHBIN XapaKTep HAYKH IIpefi-
CTaBJIEH B HayKe IIOCTHEK/IACCUYECKOT 0 THIIA, TaK KAaK B Hell 4eIOBEK CO3HATE/IbHO M3Me-
HAET OHTOJIOTMIO 0O'BEKTOB UCCIIEIOBAHN, YTO 00YC/IaB/IMBaeT Ha41e HeOOXO[MOTO
3ampeTa Ha JeVICTBUA C KaTacTpopUUeCKMMU IOCTAeACTBUAMM I/ mofeit [23, c. 164].
ITocTHekmaccuveckasda HayKa — 3TO YaCTHBIM CIydail BeATeTbHOCTM BHYTPU CaMOpas-
BUBAIOIIVIXCS CUCTEM, B XOfie KOTOPOJI Ye/IOBeK SIB/IACTCA U CYOBEKTOM, U 0OBEKTOM
IPaKTUKJ OJHOBPEMEHHO — TaKUM 00pa3oM, HOHATHA «CYyObeKT» U «00BeKT» HUKYyZa
U3 ITOCTHEK/IACCUKM He JMCUe3al0T, HO OObeANMHAIOTCS B IIOCTHEKTACCUYECKOM PaccMo-
TpeHuu MHAMBUAA 1 obwecTBa [11, . 14].
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Ba>kHBIII MOMEHT — IIPOEKT JJO/DKEH OBITb IIpefiCKa3yeMbIM U JileTepMUHUPYEMBIM,
MHaYe OH He OyJeT BBINOTHMMBIM. MeXIy TeM CTOPOHHVKM ITapafiurMajIbHOI Hemm-
HEMTHOCTM HACTaMBaIOT Ha MPUHLIMUIINAIBHON HENPENCKa3yeMOCTU U NPUHIUIINAIbHON
MHJETePMUHIPOBAHHOCTY HETMHENHOTO pa3BuTHA [3, c.32], 4To yKasbIBaeT Ha Hemo-
CpefiCTBEHHO aHTUIIPOEKTHBII XapaKTep nociegHero. Tem He MeHee co3/jaTe/n HeTpau-
LMIOHHOV CMHEPTeTUKI, ICXOMA U3 TOTO, YTO B HEJIMHEIHOI CUCTEME BO3MOXKHO JIa/IeKO
He BCE, OIOCPENOBAHHO IIPEOMONEBAIOT YIOMAHYTYI0 aHTUIIPOEKTHOCTb U CBA3bIBa-
I0T yCIEeX IIPOEKTUPOBaHMA B TAKON CUCTEME C PACCMOTPEHMEM BCETO CIIEKTpa €€ BO3-
MO>KHBIX OYAYIMX COCTOSIHMIL ¥ C TPAMOTHBIM, PE€30HAHCHBIM BO3JIe/ICTBIEM Ha Hee [2,
c. 198, 213-214]. (Kpome TOro, paccCMOTpeHMe CIIEKTpa BO3SMOXKHBIX COCTOSTHUIL CYICTEMBI
le/laeT PeTPOCHEKTUBHO OCYIIeCTBMMBIM KOHTP(AKTUYECKOe MOJIeIIPOBaHMe B UCTO-
puueckoit Hayke [22, ¢.201].)

B npouecce 4enoBeyeckoil MpaKTUKY HEMMHENTHOCTD MOJYMHAETCA NMHEHOCTH, AB-
JA€TCA OTHOCUTEIBbHON, peofomMoi. [IpoeKTHOCTb B KOHEYHOM cyeTe o0/IafaeT mm-
HEJIHOCTBIO, @ HeJIMHEIHOCTb BBICTYIAeT TeM (PAaKTOPOM, KOTOPBI ¢ HEOOXOAMMOCTHIO
TpebyeT CBOEro IpeoioIeH A B IIPoliecce pasBepPThIBAHNUA OCHOBHBIX BUJIOB IIPAKTHYe-
CKOI IesITeTbHOCTMU.

ITUYEeCKUIT aCleKT

Haxonen, sTuYeckuil acrmeKkT COOTHOUIEHUA IapafiIuTMajIbHOM YelTOBEKOMEp-
HOCTM C IapajUTrMajJbHON HEMHENHOCTbIO JO/DKEH INPUHATH BO BHUMaHME TO, YTO
HPaBCTBEHHOE JJO/DKEHCTBOBaHMe B KOHEYHOM cyeTe AuHeltHo. OTKIOHeHNe OT Ipa-
BIJIBHOTO TOBEJleHNsA OOBIKHOBEHHO MMeeT CTAaTyC He TBOPYECKOTO IOMCKa, a Ipo-
CTyNKa. DTUYeCKNe Ke IpefcTaBleHusA NapafuTrManbHOl HEMIMHENHOCTH, IO CYTH,
UTHOPUPYIOT HPAaBCTBEHHOE [IO/DKEHCTBOBaHNME M NPAMO BBITEKAIOT M3 BBINIEYIOMS-
HYTOTO yOeX/IeHNsI B TOM, YTO pasjIMyHble BapMAHTbl Pa3BUTKs HENTMHEIHO CHUCTe-
MBI PaBHOBO3MOJXHbBI I PaBHO3HauHbl. «HenmHeHOCTh KaK NPUMHIUII CUHEPTETUKN
II03BO/IMJIA TI0-HOBOMY B3IVIIHYTb Ha IIPO6/IEMY CylLeCTBOBAHNSA MHOXKECTBA Pas3/ind-
HBIX CMCTEM HPAaBCTBEHHOCTH, KaXK/Iasd 13 KOTOPBIX MOXKeT OBITh 000CHOBaHA B Kaye-
CTBe 3HAYMMOIt. VIcTopudecky cucTeMbl HPAaBCTBEHHOCTU He SAB/IAITCA CMEHSIOUIN-
MU JIpYT OpyTa CTafMAMU, OffHA U3 KOTOPBIX BBITEKAeT M3 NpembIAyei... CucTeMspl
HPaBCTBEHHOCTY Pa3BMBAIOTCs HEMMHEITHO, OHU CaMO/JOCTaTOYHbI, PaBHOIICHHBI» [24,
€.209, 214]. «B MHOTOypOBHEBOJI pa3BMBAIOLIENICS PEaIbHOCTY IPOTUBOIIONIOKHOCTH
B KOHEYHOM UTOTe 1CY€e3a0T. 31ech HeT “mobpa” u “3ma”» [15, p.274]. «IIpobnema co-
HepHIYeCTBa JoOpa CO 3710M BOCHPUHIMAETCA NOCTHEKTACCUYECKON KYIBTYPOIl TOXe
C MPOHMeENL, IOCKOIbKY SP/IBIKY H00pa U 3/1a pasfaloT JIIOAM, Ipec/Iefyollye KaKe-To
CBOM MHTEPECHI, 4TO fle/IaeT 3TY APJBIKM 3aBeoMO CIIopHbIMI. JJoO6po MoxeT mobe-
AUTD 3710, €C/IU 3TO “HY>KHO T'OCIIOAVHY YYUTENI0 , CETOAHAIIHEMY BIACTUTEIII0 YMOB.
A 3aBTpa B/IaCTUTENIEM YMOB CTaHET JPYTOM yYMTENb M BCE MOXET MePEMEHUTHCH.
3HaMEHUTHII TPUO0ETOBCKUIT BOIPOC “A CyabM KTO?” MOXET PacCMaTpPUBATHCS Kak
JIO3YHT ITOCTHEK/IACCUYECKON KyIbTyphl» [9, ¢.31].

Takum 06pa3oM, MOXXHO KOHCTATHPOBATh TO, YTO ITUIECKOII ITO3MIIVell CTOPOHHM-
KOB IapagUIManbHON HeJIMHEHOCT ABIACTCA PelTATUBN3M, KOTOPBI YOeX/IeH B paB-
HOILIEHHOCTY BCeX HPAaBCTBEHHBIX B3IVLAZIOB U IIPETEHAYeT Ha OOOCHOBaHME TI000TO
u3 HuX. IIpu cTONb peNATUBUCTCKOM OTHOLIEHNM K HDAaBCTBEHHBIM BOIIPOCAM CO CTOPO-
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HbI TIapaiXTMaIbHOl HeJIMHEHOCTU B PaMKaX ITOC/IeHell MOYKHO OXKIUjaTh 060CHOBA-
HIA 0001 9TIYeCKOIT TIO3UIINY, BIVIOTD JIO OIIPaBJAHNA KaHHMOAIM3Ma.

Haxke ecrmu OTB/IEYbCA OT BBICKA3aHHBIX 3[1€Ch OHTOMTOTMYECKUX, SIMCTEMOJIOTYE-
CKMX ¥ COLIIaTTbHO-ITPAKTIYECKIX COOOPayKeHMIT, TO BCe PABHO OYEBU/THO TO, YTO TOIBKO
OJfHOTO O0IIeCTBEHHOTO yCIleXa B Jie/ie PaCpOCTPaHEeHMA STUYECKNX B3ITIANOB, XapaK-
TEPHBIX /I MapaIUrMaTbHOI HEMHETHOCTH, ObIIO OBbI JOCTATOYHO /IS TMKBUAAIIVN
IIOCTHEK/TACCUYECKON PALMOHATIBHOCTI KaK TaKoBOI. IIpu yTBepKIeHuM 3TUYECKOTOo
penATUBM3MA PasMbIBAETCA KPUTHYECKAA SKCIUIMKALMA CBA3M BHYTPMHAYYHBIX Ile/Iei
C LIe/IAMM ¥ IIEHHOCTSIMY COLIMYMa, TMKBUAMPYETCS 3allpeT Ha KaTacTpoduyueckoe us-
MeHeHHe 00'beKTOB, yIpa3aHAeTCA XapaKTepHOe I MOCTHEKIACCUKM (YHKLIMOHUPO-
BaHII€ 3TUYECKOTO B Ka4eCTBE METOLO/IOTIECKOTO.

Hanporus, B 3TMYeCKMUX NMpeCcTaBAeHNAX HETPAJUIMIOHHON CMHEPTETUKY YTBEPXK-
JacTCAd HE 3TUYECKUI peIATUBU3M, a COBEPIIEHHO ITPOTUBOIIONIO)KHAA ITO3NLNA — pedb
B HUX WMJET «He CTONbKO O MeVICTBMM KaK MOOYXIeHMM U TeM Oojee IPUHYXCHUMN,
CKOJIBKO O HeVICTBUM KaK IPOOY>KIAEeHNN BHYTPEHHUX CUJI IIPUPOLHBIX CYLIHOCTEIL, Ye-
JIOBEYECKMX CYIIeCTB MIN COLMATbHBIX OpraHusaumii» [2, c¢.203]. Ecim yTrBepxaerca
PacKphITHE CYIIHOCTHBIX CUJI 9€/I0BEKA, TO TAKOE PACKPBITIE HE MOXKET OCYLIECTB/IATHCA
KaK YTOJHO — OHO VIMeeT OIpefle/IeHHYI0 00'beKTMBHYIO HallpaBIeHHOCTD, IPOTUBOIIO-
TIOXKHYIO Y€/I0OBEYECKOI Jlerpafanyy. PacKkpbITiie CyIIHOCTHBIX CU/I 4€/TOBEKA OCYILIECT-
B/IA€TCS Ha JIMHEJHON IIKajie MICTOPUYECKOr0 BPEMEHN, OHO MMeeT CBOM OOBEKTMBHO
AETEPMMHMPOBAHHDBIE 3TAIlbl, I IIOTOMY €CTb CMBICI TOBOPUTb O B LE/IOM JIMHETHOM
UCTOPUM HPAaBCTBEHHOCTU. CTOUT HAIIOMHUTD O TOM, YTO CO3JaTeNb KOHLIEIIMY IIOCT-
HeK/Maccuyeckoil paumonanbHocTy B.C.CTénuH BIOXHOB/IANCA He 3TUYECKUM pejs-
TUBM3MOM, a HUJieell HAyYHOTO yTBEP)KJAEeHNA OOIIeryMaHMCTUYeCKMX IPUHIUIOB [1,
€.631-632]. Hu o kakoll paBHOILEHHOCTM TYMaHNU3Ma J aHTUTYMaHM3Ma peyb B IIOCT-
HEK/IACCUYECKOI paljiOHaTbHOCTY M3HAYa/IbHO He IIJIa ¥ He MOIJIA MATU — 3TUYECKUIA
penATNBU3M 6I)UI IIpMIBHECEH B IIOCTHEK/IACCUKY KaK COBEPIIEHHO I/IHOpO,T.[HbIﬁI 1 HEee
aneMeHT. TakuMm 06pasoM, NMPOTMBOpeYMe MeXJY MapafurMaabHOI YelTOBEKOMEPHO-
CTBIO U TIAPAIUTMAIBHON HETMHENTHOCThIO IMEHHO B 00O/IACTI STUKY IPUOOpeTaeT HaM-
6oree OCTPHIN XapaKTep.

BriBopgb1

[TogBops MTOrM, MOXXHO 0OOCHOBAaHHO KOHCTaTMpPOBATh HEBO3MOXKHOCTD IIPHCYT-
CTBUA CJIOXKHOI MJieM HEeNMHENHOCTU B «TBEPAOM fAfpe» MOCTHEKIACCUYeCKUX MCCIe-
TOBaTeNbCKMX IMporpaMm. lIpucyTcTByomas B HeM CIOXKHasA Uiesl 4e/I0BEKOMEPHOCTH
MOXKeT OBbITDb 3aluiaeMa pasIMIHbIMYU 3TeMEHTaMMU: C OffHOII CTOPOHBI — aKIIEHTOM
60 Ha MCCTefOBaHNN JMHENHBIX MPOLECCOB, MO0 HA MCCIENOBAHNN HETVHEeTHBIX
IPOIecCOB (C MOMOIIBIO «MATKOTO», He apafiurMaJbHOIO BapMaHTa UAEY HelTUHEHO-
CTN); C APYTOI CTOPOHBI — IIOCPEICTBOM MO0 CUHEPTeTUKY, MO0 KOHKPETHO-BCeo0-
et fuanekTukn. ITopa OTKpBITO 3aABUTH O TOM, YTO IOCTHEK/IACCUYecKas UCCeNoBa-
TeNIbCKasl MPOrpaMMa, He MCIIONb3YIolas CMHEPTETHKY, ABJIAETCA BIIOJTHE KOPPEKTHBIM
BapMAaHTOM IOCTHEK/IacCUYecKoil paunoHanbHocTy. Hampumep, K. Mapkc, nsydaBmii
CTIOKHYIO CaMOPa3BMBAIOLIYIOCS CUCTEMy IIOfl Ha3BaHMeM «KaIMTa/lINCTHYecKas ooue-
CTBEHHO-3KOHOMMYeCKas (popMalusi», CTall, HABepHOe, IIEPBbIM IIOCTHEK/IACCHKOM B Ha-
yke. O cuHepreTuke OH HIMYEro He 3HaJ, 3aTO ImpegbABmI B «KamuTane» obpasen ana-
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JIeKTUYIeCKOro MbluuieHys. He cTont 3a6bIBaTh 1 O TOM, YTO KOHIIEIIINSI CaMOpa3BUBa-
IOIIMXCA CUCTEM He pegynmpyercs k cuHepreTuke [11, c.52]. Tem 6omee 4To, KaK 3/1ech
OBI/IO TIOKA3aHO, OTHIOAb He BCAKAsl CMHEPreTIKa XOPOIIO COYeTAeTCsI C Ye/I0BEKOMEPHO-
cTbI0. OTCYTCTBME >KECTKON NMPUBA3KU IMMOCTHEKIACCUKN K IIEHTPUPOBAHNIO BHUMAHMSA
Ha HeJIMHEeIHBIX IIpolieccax M K CMHepPreTUKe, a TaKXKe CO3HaTeTbHOe MeTOIO/IOTMYeCcKoe
oboraieHye MOCTHEK/IACCHYECKO PAIIOHAIbHOCTI KOHKPETHO-BCeOOIIeil A1aneKTn-
KOV MOIJIO OBI CTaTb 9BPUCTUYECKMM IIPEUMYIIECTBOM ITOCTHEKIACCUYECKIX VICCTIENO-
BaTeIbCKUX IPOrpaMM Oyayliero, 060ralaoluM X TeOpeTUdecKue ¥ MpaKTIIecKe
BO3MO>KHOCTI.

Kpome Toro, B KynbTypOTOTMYECKOM OTHOLIEHMM BBIIIEN3/IOKEHHOE CBUTETENb-
CTBYeT O IPUHAJJISKHOCTY ITOCTHEK/IACCHYECKOI PallIOHAIbBHOCTH (TIpeAIioaraoleit
U3y4eHue ¥ KOHCTPYMPOBaHNE CTIOKHBIX MIEPAPXNYECKUX CUCTeM, IIOUCK 0O'beKTMBHOI
UCTUHBI, HEBO3MO)XHOCTD 3TUYECKOTO PEIATUBM3MA) CKOpee K OTHOCUTENBHO CIIOXKHO-
My, YTOHYEHHOMY BapMaHTy MOJ€PHA, HE&XXE/N K KY/IbType IOCTMOJIepHa.
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Ontological, epistemological, socio-practical, and ethical aspects demonstrate the impossibil-
ity of the coexistence of the complex idea of human dimensionality with the complex idea
of nonlinearity in the “hard core” of postnonclassical research programs. The idea of human
dimensionality, which necessarily has a real paradigmatic status in postnonclassical science,
seriously limits the worldview ideas of nonlinearity in favor of linear concepts. The claim of
the worldview of nonlinearity to paradigmatic status in postnonclassics leads to the loss of
compatibility of this idea with the idea of human dimensionality, which demonstrates the
groundlessness of this claim. In the ontological aspect, the human being is seen as a result and
a condition for the continuation of a linear world process. The epistemological aspect notes
the insufficiency of any reductionist cognitive strategy to ensure the unity of human knowl-
edge, and states the immaturity of the current state of social synergetics. In the socio-practical
aspect, the project as the main type of linear activity, which occupies a central place in human
culture, is opposed to the game as the main type of non-linear activity. At the same time,
the anti-project nature of reliance on nonlinear processes is noted. In the ethical aspect, the
incompatibility of postnonclassical rationality with ethical relativism, naturally arising from
the claim of the idea of nonlinearity to paradigmatic status, is considered. Present in the “hard
core” of the postnonclassical research programs the complex idea of human dimensionality
can be protected by different elements of the “protective belt”: on the one hand, either by the
emphasis on the study of linear processes or by the emphasis on the study of nonlinear pro-
cesses (using a “soft,” non-paradigmatic variant of the idea of nonlinearity); on the other hand,
either by means of synergetics, or by means of concrete-universal dialectics.

Keywords: postnonclassical rationality, human dimensionality, nonlinearity, social synerget-
ics, dialectics, practice.
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B cratbe paccMaTpUBAIOTCA 0OCTOATENILCTBA U UCTOPUA IepeBOfa Ha QPaHIy3CKUIT A3DIK
Marucrepckoit gucceprauym C.JI. @panka «IIpegMeT 3HaHNUA», KOTOpast BBIIUIA TO-PYCCKA
B 1915 1. B Ilerporpage. Llenp mccnenoBanmsi COCTOUT B TOM, YTOOBI OIpeeNnTb MeCTO
U 3HaYeHMe 3TOJl PaboThl B TBOpYeckoit buorpaduu n ¢pumocopckoM Hacnennu pyccKoro
MbICTIHUTENSL. [l 9TOTO MCIOIb30BAH CUHTETIYECKIIT METOJ, TIO3BOISAIOIINIT TOAPOOHO pe-
KOHCTPYMpPOBAaTh UCTOPMUIO CO3HaHMsA (PPAaHIIY3CKOTO IepeBOfa, a TAKXKe METOJ, aHa/IN3a TeK-
cra. BHayase mpepicraB/ieH HEMELKMIT KOHTEKCT pa60Tb1 Haj, «IIpegmeroM 3HaHuMA». YcTa-
HOBJIEHO, YTO VHMUIIMATOPOM BbIXOfia 3T0i KHury Bo ®pannuu 6pi1 L. J1. [ypBud, KoTOpSHIit
corpysunyan ¢ ¢punocopamn Jlyn JlaBenem u Pene Jle CenHom, ocHoBaBinmu B [Tapuke
usgaTenbekyo cepuio «dumocopus ayxa». Ha ocHoBe apxusHoit epenvicku Opanka ¢ Iyp-
BIYeM, a Takke repesopgunkom kanru A. Kabdu u pegakropom nepesopa I. I1. @egoroBbim
PACKPBITHL TTIOAPOOHOCTH MOFTOTOBKY COKPAILIEHHOTO BapMaHTa KHUTH i PPaHIy3CKOro
gyuTtaTend. C 9Toil 1[efIbI0 MPOAHANU3MPOBAH TEKCT NPaBKM, BHeCeHHOJ PpaHKOM B aBTOP-
CKIIT 9K3eMIILAp pycckoro usganus «IIpenMera sHaHUA». B mociegHelt yacTu cTaTby Ipen-
CTaBJIEHO, KaKM 00pa3oM IIPOXOAM/IA peLieniys 3TOi KHUIM BO (ppaHIfy3ckoit ¢pumocod-
cKoii cpepie. IIpuBesieH CMCOK M3BECTHBIX Ha JAHHBII MOMEHT pelieH3nit Ha pabory PpaHka.
OTmeyeH Takxe TOT GakT, 4To Ha KHUrYy «IIpegmer 3HaHMsA» ccputancsa 3. Kuabcon. Takum
006pasoM, MOKHO CJie/IaTh BBIBOJ, YTO COKpALeHHbII (PPaHITY3CKMIl TePeBOL MATUCTEPCKO
pucceprauny OpaHka okasas OIpele/leHHOe BIVAHME Ha PpaHIy3ckux Gumocodos u pe-
LEMINIO PYCCKOiL prmocodCKoil MBICIIY B LIE/IOM.

Kniouesvie cnosa: C.J1. ®pauk, I.JI. Iypsuy, punocodckas 6uorpadus, pereniys pycckoii
MbIcy Bo PpaHINM, THOCEONOTHAL.

Kunra C.JI. @panka «[Ipegmer 3HaHNUA» IO IPABY CYUTAETCS OFHOI M3 CAMbBIX €B-

POIIeNICKM OpMEHTHPOBAaHHBIX paboT ¢unocoda. B 3ToM HeT HIYETO YAVBUTETBHOTO: OH
paboTain Hafi CBOeI MarucTepCKOI AyCCepTaIlyelt, II0JI0KeHHON B OCHOBY KHUTH, Oyydn
HIOTPY>KeHHBIM B HeMeIKyIo ¢pumocodckyto cpeny. Ppank Havasn ee nucan B Mapoypre,
npopo/kan B MIoHXeHe B floMe 1o afpecy Knemencurpacce, 53, a B OflHOI U3 IIOC/IEN-
HJX OTKPBITOK, BbIC/TAaHHBIX 113 [epmanum 15 uions 1914 1., coob1asm: «MBbl XXMBEM THXO
B 6aBapCKOIl IepeBYIIKe, B Yace IyTy oT MIoHXeHa. Y Hac Bce 0/1arOIOTyYHO, IeTH 30-
POBBI 1 Becebl. f 3akaHUMBaIO CBOIO PAabOTY, U TaK KaK OCTa/OCh ellje MHOTO, TO OYeHb

TOPOIUTIOCH U paboTato menbivu gHAMNU. B I[letepOypre 6ymem B KOHIle aBrycTa»'.
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ITocne my6nukanyu B 1915 1. [1] aTa KHUra O4eHb CKOPO BOLIIA B COKPOBUIIHMU-
LIy KITacCUKU Pycckoil ¢pumocodckoit muTepaTrypsl, U He TONBKO pycckoil. B 1929 r.
npodeccop Teitnenbbeprckoro yuusepcutera Hukonait by6nos (Nikolai von Bubnoff,
1880-1962) xoTen «3apyduTCcs NMPMHIUINAIBHBIM cornacueM» PpaHKa Ha ee IepeBOf
Ha HEMELIKMIl A3BIK?, OfHAKO B TO BPEMs U3[JATENbCTBO He 3aMHTEPECOBATIOCH STUM IIPO-
eKTOM [2, ¢.291-293].

B 30-e roppr pabora dpanka Ob1a nepeBefieHa Ha (GpPaHI[y3CKNUII A3bIK HOJ] BULO-
U3MeHeHHbIM 3arnaBueM «La connaissance et Iétre» — «3nanme u bertue» [3]. 910 ObITa
nepBas KHUTA, M3/JaHHAA IPY ero KM3HU Ha MHOCTPAHHOM fA3bIKe, 0 YeM PpaHK mucai
JTronsury buncsanrepy (Ludwig Binswanger, 1881-1966) 26 mas 1937 r.: «9T0 mepBoe
007IbIIIOE COYMHEHNE, C KOTOPBIM 51 — y>Ke B CBOEM IIPEKTIOHHOM BO3PacTe — BBICTYIIAI0
Tepey; eBpOIeicKol prmocodckoit 061ecTBeHHOCTbI0. CaM s ObII BCera CIMIIKOM BT
u 6e3ydacTeH, YTOOBI MHUIIMNMPOBATh HEMELIKIil IIepPeBOJi, KOTOPbII B CBOE BpeMsl MOXX-
HO OBbIZIO 7IeTKO cenathb. VIHuMmmaTnBa (GpaHIy3CKOTo IepeBofia IPMHAMLIEKUT MOVUM
pycckum npyspsaM Bo OpaHiym. A Tereps s Bce )Ke 04eHb pajl, TeM 6oree 4To — 6y1aro-
mapsA fyXy GpaHIy3CKOTO fA3bIKa — M3/IOXKEHME CTa0 COBEPIIEHHO OCOOEHHO ACHBIM
U laKe 37IeTaHTHBIM» [4, ¢.238].

OpnHako (paHIY3CKMil IIepeBOJi BBIIIET C KYIMIOpaMy, YTO, KaK OymeT MOKa3aHO
B Ja/IbHEIIIIell YacTH, 00BACHANOCh TPeOOBAHMAMMY U3[JATeNbCTBA.

Vcroputo BbIxofa (GpaHIly3CcKOil Bepcuy KHUTY MO>KHO BOCCO37aTh Ha OCHOBE CO-
XpaHuBlIeiics nepenucky OpaHka ¢ pefakTOpaMy M IIepeBOAYMKAMY, a TaKxKe Oelb-
ruiickoro penpunra «IIpegmera sHaHMA» 1915 I. ¢ aBTOPCKMMU IOMETKaMM B TEKCTe.
VI3 3TUX TOKYMEHTOB CJIefiyeT, YTO MHUIIMATOPOM IiepeBofa kuuru OpaHka Ha ppaHITys-
CKMIl A3BIK OBUI PYCCKUIT IpaBoBef, coryonor u ¢unocod leoprnit Jauposnd [ypeuy
(Georges Gurvitch, 1894-1965). Crout HannoMHuUTb, 4yTo C. Ppank Hapany ¢ C.ITecceHom
u H. AnexceeBbIM ObIT OIIIIOHEHTOM Ha 3allMTe MarucTepckoi auccepranym I.Iypsnya
«Fichtes System der konkreten Ethik» («Cucrema xonkpetnoit atuku Puxre»), KoTopas
cocrosmach 6 anperns 1925 r. B Bep/mMHcKOM pycckoM akazieMudeckoM cotose’. Heckorb-
Ko JIeT ciycTs, 10 ausaps 1934 r., I'ypsuy nucan @panky: «3xech B Ilaproke BOZHMKIIO
HOBOe (PpaHIy3CcKoe Punocopckoe N3AATENLCTBO, KOTOPOE PELINIO BBITYCTUTb CEPUI0
¢nn0copCKMX KHUT IO pefaKiiueil O4eHb yBaXkaeMbIx Bo Ppanuym ¢punocodos: Louis
Lavelle et R. Le Senne. OHyt 06paTHInCh KO MHe 32 COBETOM OTHOCHUTETbHO IePeBOTHBIX
KHIT C PYCCKOTO 1 HeMeLIKOT0. VI3 IIpeicTaB/IeHHOrO MHOIO CITMCKa BBIOOP MX I1aJl B IIep-
ByI0 ouepenib 1) Ha xpectomaruio counnennit M. lllenepa, 2) Ha Baw «IIpeomem 3Hanuss»
¥ Ha HOBYI0 KHUTY beppiseBa. Visnanue dpanirysckoro nepepopa Baieit KHUru 6b110 651
BO3MOXXHBIM, OffHAKO, TOJIbKO B TOM C/Ty4ae, ec/u Obl BbI manm cormacyue Ha HEKOTOpoe
COKpallleHye ee TeKCTa, TaK KaK IIPefe/IbHbIA pasMep BblyckaeMmblx KHUT 300-350 cTpa-
HML. MHe INYHO IpeficTaB/IAeTCS, YTO Liefioe Barmelr kHury HauMeHee 6Bl IOCTPaaIo
ot Bbimycka r1aB 10 u 11 (ctp. 325-395: BpeMs U 4KCTI0, M/jealbHOE U peanbHoe ObITue)
1 OT 60jIee KPaTKOTO pe3foMe IepBbIX ABYX I7MaB (cTp. 1-102). Ecin nsgatens cormacurt-
cs Ha M3/laHMe nepeBosia Bameit KHUTHM, TO ycnoBuA cnepyromue: 10% c Kaxpoit mpo-
TAHHOM KHUTM, U3 KOTOPBIX K MOMEHTY NPEJCTAB/IEHNA MaHYCKPUIITA BBIIIAYMBAETCS
aBaHC B 1500 ¢p. 1 K MOMEHTY BBIXOfla KHUTM B CBeT ele pa3 1500. B obuiem, 3Ha4nT,

2 By6Hos, H. (1929), ITucsmo C. JI. @panky, Bakhmeteff Archive of Russian and East European History
and Culture. Rare Book & Manuscript Library. Columbia University, New York. S. L. Frank Papers. Box 9.
3 Oucnyr I [1. Typsuda (1926), Pyns, Ne 1323, c. 4.
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aBaHc gocturaet 3000 ¢p., HO U3 ITUX JEHET JO/DKHA ObITb BO3HATPAX/IEHA TAaKXe pa-
60Ta nepeBofUMKa, KOTOpOro Bel MokeTe HaiiTu 1o Bamemy ycmorpenuo. IT. Le Senn’y
u JIaBesto Hy>kHO Balile mpyHIMIIMAIbHOE COIIacKe Ha COKpaleHne Bamieit KHUIY 1 Ha
O3Ha4YeHHbIE BBIIIIE YCTIOBY, YTOOBI BBIPEIINTD 3TO €710 OKOHYATe/IbHO C M3fjaTeneM. Tak
KaK OKOJIO 25 siHBapsi 51 ye3kato B JInoH, 51 661 Bac oueHb Ipociut 0TBETUTD MHe IIOCKOpee
B [Tapmx: 7, Square de Port Royal, Paris (13€). S 6b11 661 0OueHb pag, ecmu Obl yHamoch
HaThb QpaHIy3CKOMY YMTATeII0 BO3MO>KHOCTb O3HAKOMUTBCS C Baleit 3aMmedaTe/IbHOI
KHUTOiI»,

®paHK OTBETWUI COITIACKEM, IIPUYeM, B COOTBETCTBUU C TPeOOBAHMAMM U3/aTeNb-
cTBa «Aubier», mpeaIo>xnI cBOI BapuaHT cOKpaleHns Tekcta. BHyk dunocoda, o. Ilerp
Ckopep (1942-2020) B 2018 1. m006€3HO MOTAPUI MHE PEPUHTHOE OPIOCCENBCKOE M3-
nanue «IIpegmera sHaHUA» 1915 I., B KOTOPOM COXpaHUIACh NIPABKA, CAENAHHAS PYKOI
®panka. MOXHO BbIJIEINTb HECKO/IBKO BUJIOB aBTOPCKMX ITOMETOK. Bo-nepBbix, @paHk
snmrpad k mpenycaosuio n3 n3ganus 1915 r. (cnosa n3 «Compendium» Hukomasa Ky-
3aHCKOTO0) IlepeHec B KadecTBe amurpada K IepBoil I71aBe. Bo-BTOPBIX, 9TO UCIpaBiie-
HIIA, Kacalol[yecs 3aMeYeHHBIX OIIeYaToK (B PYCCKUX, TATMHCKMX U TPEYeCKUX C/I0BaX),
760 TPENTOXKEHNS 110 M3MEHEHMIO HEKOTOPBIX C/IOB: «IIPOTUBOPEYALIIM eMY» BMECTO
«IIPOTMBOIIONIOKHBIM €MY», «<HOBBIMI» BMECTO «HOBEHIIVMI», «HACTOIBKO OUYeBI/IHbI»
BMECTO «HACTONMBKO OUeBUAHO» [1, c. 161, 245, 270]. B-TpeTbux, dumocod nob6aBmit HeKO-
Topble Gpasbl 1 MpefIoKeHN, HanpyuMep: « Tak Mbl HasbIBaeM MUPOBO33peHIIe, 0OBIYHO
UIMeHyeMOe HesICHBIM TePMUHOM “00beKTMBHBIN upeamaM’» [1, ¢.61] nmpu paccyxpe-
HIJ O IMMaHEHTHOM 00'beKTVBM3Me. B-ueTBepThIX, Ha MOAX PpaHK cenan HeKOTOpbIe
3aMeTKU, KOTOpbIe He BOLUIY BO (pPaHI[y3CKIUII IePeBOJ, @ MMEJIN CKOpee YTOYHSIONIII
XapakTep, HaIpuMep: «9Ta TeOPHs, IIPY BCell ee TOHKOCTH, JO/DKHA ObITD IIpM3HAHA He-
COBEpIIEHHOII; OHA OIMpaeTcs Ha CMellleHMe [IBYX COBepIleHHO pasHbIX MoHATHi. Ocy-
IeCTB/IeHNE LIe/IM eCThb 110 CYILIeCTBY HEYTO MHOE, YeM IIPOCTas JAHHOCTDb LeJIM, Iep-
BIYHOE TIPEJICTOSHIE IIe/IN; 1 TIepBOoe yyKe ITpeJoaraeT mocnegHee» [1, ¢.72] mosepx
CTpOK 0 Map6yprckoit mkorne («CucreMa 3Ta, JaBIIas y>ke TOBOIbHO 3HAYNTeTbHbIE Ha-
y4HbIE Pe3y/IbTaThl, JO/DKHA OBITh IPM3HAHA BO MHOTMX OTHOIIEHNX L{eHHOI Y IJIOf0T-
BOpHOIL. OfHAKO, B OCHOBHOJI €€ MBIC/IN <...> €CTb KaKasA-TO HeJOTOBOPEHHOCTb...»),
a TaKXe: «Iydllle CKa3aTb — “CO3epILiaTh » HAIPOTUB IPENIOXKEeHNUs B CHOCKe «Criernoit
MOXKeT MOHATH» [1, ¢.45]. HakoHell, Ha MHOTUX CTPaHNIIaX MOXXHO BCTPETUTb KPYITIbIe
CKOOKM, KOTOpble 0003HAYAIOT IIPOIYCK OIpefie/IeHHOro (parMeHTa NpK MOATOTOBKE
nepeBofa. [leficTBUTENbHO, BO QPAHITY3CKON Bepcuy (PpaHKOBCKOJ KHUIY OTCYTCTBY-
I0T IMEHHO Te MeCTa, KOTopble pmmocod oTMeTnn ckobkaMu B CBOEM 9K3eMIULIpe, CO-
XpaHMBIIEMCA y €T0 BHYKA B Bifie penpuHTa. Bompekn npennoskennio Iypsuda, Ppank
COKpaTmI He r1aBbl 1-2 1 10-11, a perunn yopaTb HEKOTOpPbIE MIPE/IOXKEHVSI U LieJIble
a63aIbl BO BCeM TeKCTe KHUTY, OCOOEHHO Te, B KOTOPBIX MMEINCh CCBUIKM Ha Majlo U3-
BeCTHBIX BO PpaHnum pycckux Mpicmuteneir (Hanpumep, A.V. Beemenckoro, M. 1. Ka-
punckoro, JI. E.Tabpunosuya), IpocTpaHHbI pparMeHT, 00BACHSIOWINIT COOTHOLIEHNE
MeXJy JIOTMKOI U IICUXO/Ioruell Ha npuMepe cyxaenuns «Ilerporpap ectsb cronuia Poc-
cum» ¥ MHOTHe JIpyTHe, a TaKXe CHOCKM-KOMMeHTapuu. K npumepy, Bo BTOpoil I7aBe
chenaHa BcraBKa: «HemocTaTok MecTa He IO3BO/IAET HAM IIOKa3aTb 3TO MOApoOHee» [1,

4 Typeny, T.II. (1934-1955), Hucoma C.JI. u T.C. Opank, Bakhmeteff Archive of Russian and East
European History and Culture. Rare Book & Manuscript Library. Columbia University, New York. S. L. Frank
Papers. Box 1. (Ily6mmkanuio cm.: [5].)
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¢.327], mocre 4ero B CKOOKM B3ATO HECKOJIBKO CTpaHUIL. B cBOI0 o4epefb, B Apyrom Me-
CTe MeX/Y IBYX B3ATBIX B CKOOKV (pparMeHTOB BCTAB/IEHO: «JTO IOHVMMAaHNUe eIHCTBA
UJIea/IbHOTO ¥ PeajibHOTO HATa/IKMBAETCS Ha OJHO BO3PaKeHue SMIMpM3Ma Kak 3[pa-
BOTO CMBICTTa — BO3paKeHNe, B K[0TO]|poM ecTb ellje HeyYTeHHas HaMI IO/ VICTVHBI»
[1, c. 391]. Ha nmocnepneit crpanute nepsoit 9acTu OPpaHK, 0-BUAMMOMY, IOIBITOXKIIT
KOJIMYEeCTBO BbIpe3aHHBIX ¢pparmeHToB: «Crp. 103-178 <...> 28 cTp.» [1, ¢.178]. Kpome
TOTrO, BO (ppaHI[y3CcKOM IlepeBofie Ob10 mpomnyuieHo IIpunoxxenne «K mctopum oHToMO-
TMYECKOTO JOKa3aTeNnbCTBa» (ITOT TEKCT He COIEP>KUT aBTOPCKMX IOMETOK B PEIPUHT-
HOM sKk3eMIusape 1915 r.). U eciu cenyetr IpusHath, 4TO BhIpe3aHHble OpaHKOM MecTa
He TIOB/IVAIM Ha IeIOCTHOCTD U IIeIbHOCTDb (PPaHI[y3CKON BepCUM KHUTH, TO O pelle-
HUM He BK/IIOYATh IIpuMjIo>KeHue B MapVIKCKOe M3JaHUe OCTAeTCsl TONBKO COXaleTb —
HpeoKeHHass pycCKuM ¢unocopoM MHTepIpeTanns OHTOTOIMYECKOTO JTOKa3aTenlb-
cTBa ObUIa IO-HACTOSAIIEMY MMOHEPCKOI I BO MHOTOM OIlepeinia yyKe CTaBliue Klac-
crdeckuMu paccyxaenus Anexcanapa Koiipe u Kapna bapra Ha aty Temy [6, c. 110].
BrionHe BeposiTHO, 4TO ecu 661 PpaHK MO3HAKOMIT PPAHITY3CKMX YUTATENIEN CO CBOEIT
TPAKTOBKOI OHTOJIOTMYECKOTO apTyMeHTa, OH 06per 6bI 60BIIYI0 3BECTHOCTD U B Ca-
Mot Opaniumy, 1 3a ee Ipefe/laMyl — He TONbKO KaK PelUTMO3HBIN Gprmocod, HO 1 Kak
rry6okuit punocod penurnu, TeM 6osee 4TO MMEHHO B 30-e TOABI IMIPOIIIOTO BeKa BO
(bpaHIy3CKOI MHTEIEKTYa/IbHOI Cpefie BE/IUCh OXKMBJICHHBIE e6aTbl BOKPYT OHTOJIO-
TMYEeCKOTO JOKa3aTeNbCTBa, B KOTOPBIX MPYHUMAN ydactie OTbeH JKIIbcoH u apyrue
BUJHbIE MBICTIATEIN.

BosBpamiascp K MCTOpMM IOATOTOBKM M ITyOnmKanuy (paHI[y3CKOTO IIepeBofia
«ITpemMeTa 3HaHMSI», CTOUT IPUBECTY BTOpOe MUcbMo [ypBuya, BeiciaHHOe DpaHKy yoke
u3 JIoHa POBHO CITYCTS MeCAI] IIOCIe TIepBoro coobmens, 10 ¢despana 1934 r. B Hem
elle 60/iee TOAPOOHO OTOBAPMBAIOTCS YC/IOBUA M OOCTOATENbCTBA U3JJaHMsA (PPAHKOB-
CKOJT paboThl: «S] >Kman pelleHns usfaTenbCTBa, Mpexxae 4eM Bam micarp. OHO B npuH-
yune coenacHo U3gaTh nepeBoy Bameit kuuru. Koneuno, Bam camomy BupHee, Kak ee
COKpatuTh 1 obpaborars. Iupextop dpunocodckoit cepun, 0 KOTOPOIL UAET pedb, IMPO-
deccop Luis Lavelle, 3, rue Paillet, Paris (V¢), Bac mpocut nepeciarb eMy KpaTkoe pesio-
Me Ha HemeuKom s3vike Baweti kHueu 6 3-4 MAUWUHONUCHBIX CIPAHULbL. DTO TIOCTYKUT
¢dopmanbHOII 623011 /151 OKOHYATeNIbHOTO cornamenys. Kuura Bama y MeHs MMeeTcs.
Hopwmanpnas nnata 3a punocodckuii nepesop — 10 dp. crpannua, T. e. 160 ppankos me-
4aTHBII 11CT. COMHEBAIOCh, YTO MOXKHO OY/IeT JOCTaTh CHOCHOTO ITepeBOUNKa IeIIeBTIe.
Craso 6bITh, BaM puIIock 6bI IPYMUPUTHCS C MBICTIBIO, YTO BECh M3/JATeNbCKIIT aBaHC
IPUIUIOCH OBI IIOKePTBOBATh Ha epeBof. Hannyunmm nepesogukom 6su1 Obl IInéuep,
nepesopunk Illecrosa (1 Masam becnanosa). Bel Moru 6b1 peabHO pacCUNTHIBATD HA
MPOLIEHTHbIE OTYMCAEHNA OT pofaxky Bameit kaurn. He ckporo ot Bac, 4T0 51 He BUXy
B0 DpaHINM BO3MOXHOCTY U3/IaTh IIePeBOJ Ha JIYYIINX YCIOBUAX, TaK KaK OOBIYHO 13-
[aTe/ He JAl0T aBAaHCOB M IPEJIaraloT aBTOpaM CaMUM OIUIAYMBATDh HEPEBOAYMKOB.
<...>. [Ipoury Bac Hanmcarp Lavelle'u BosMOxHO ckopee»’.

Urak, nepesoy «IIpenmera sHaHUSA» Ha (QPAHIY3CKMII SA3BIK OBUI OCYIECTBICH
nop pemakuueit punocodos-uneanucros JIyu JlaBens (1883-1951) u Pene Jle Cenna
(1882-1954), ocHoBasumx B 1934 r. usnarenbckyto ceputo «Philosophie de I'Esprit». Oc-
HOBHYIO ITepeBOJJYeCKYI0 PabOTy BBIIIONHAN BhIXofiell 13 Poccum, nranpsaHCKuil murepa-

5 TaMm sxe.
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top Anppeit ViBanosuy Kaddu (Andrea Cafhi, 1877-1955), ¢ koropsim OpaHk BCTpe-
9ajica BO BpeMA noesfku B Vitammio B 1923 1., 0 yeM HallOMUHAJI CaM IIepeBOIYMK 6 Mas
1934 r.: «Haperocn, 4To BbI He coBceM 3a0bImn MeHsI, XOTs OOJIblIIe JeCATH /IeT MPOIIO
C Tex 1op, Kak Bel 66Ut B Pumex®. Torma sxe on npucinan OpanKy mpobHble CTPAHUIIbI
IIepeBOJia C 1Ie/IbI0 «BBIBEPUTH TPYAHOCTH M 001yMaTh 06wmuit “cior’»’. Kaddu Taxxke
memics ¢ punocodoM CBOMMY NPeIOKEeHNAMI 0 NePeBOJY, B YaCTHOCTH, OTMedas
19 mIoHs: «...Science mO-(ppaHIy3CKM MMeeT 3Ha4YeHe ropasio 6onee oObeMiolIee, 4eM
pycckoe “Hayka’. <...> Boob1ie, He crenyeT 3a0bIBaTh, YTO B IUTEPATYPHOM (M YIEHOM)
A3bIKe MHOTMe (PAHIY3CKMe C/I0BA COXPAHSAIOT IIOJTHOBECHOCTD JIATMHCKOTO IIepBOHA-
YaJIbHOTO 3HAYeHUs»S,

PaboTa mpoaBuUraaach He CIMIIKOM OBICTPO M3-3a CTIOKHOCTY KHUTY ¥ OOJIBIIION 3a-
Haroctu Kaddu: on nepesonmn mo 25-30 crpanul; B Hefenmo. Tem He MeHee 9 OKTAOps
1934 r. ®pank nucan H. A. BepasieBy: «Most kunra “IIpenmer sHaHUSA  JaBHO y)Ke Iepe-
BefeHa Ha panu[ysckmit] nmop pepakuueit mpod. Lavelle; ato ycrponn I'ypsuy. Ho fo-
XOJIa 3TO MHe, YBbI, HE JACT — BeCh TOHOpap uzet nepeBoguuky (A. Caffi)»’.

Opnaxo nockonbky Kaddm 6511 nureparopom, a He ¢pumocodpom, BOZHMKIA HEOO-
XOJVMMOCTD BBIBEPUTD TeXHMYeCKe GUI0co(CKIe TePMUHBI 1 IIOHATUSA, KOTOPBIMH T1e-
crpena kaura Ppanka. ITockonbky IypBud oTkasancs peflakTpOBaTh TEKCT, 3Ty 3afiady
BoimoHNI Teoprnit Ilerposny PemoTos (1886-1951), KOTOPHLIL, B CBOIO OYepeb, IIpH-
IJIACUJI K COTPYIHUYECTBY (PpaHI[y3CKyI0 MUCATebHUIY 1 MefiueBucTa 3oto CepreeBHY
Onbaeno6ypr (1916-2002), o yeM cooburan B mucbMe K @panky ot 22 mapra 1935 r.: «fI
pabotato BMecTe ¢ OnmbaeHOYpr (moueppio Cepres CepreeBuda), KOTOpas JTydlle MeHs
B/IajieeT ppaHIly3CKMM SI3BIKOM, HO II/IOXO OCBeJOMJIEHA BO (paHITy3cKoit pumocodckoit
tepmuHonorun». Vimenno ¢ @egoroBbim OpaHK 06CYXXHaM BCe M3MEHEHNUS, @ TAKKe
¢unocodckme mousaTus u tepmuHsl. K npumepy, 25 mapra 1935 1. on nucan ®egoro-
By: «BceemmHCTBO 51 6Bl Ipeqmodesn Mo obleMy MpaBUIy IepefaBaTh “unité intégral”.
Iie 3TOT TepMUH BCTpeyaeTcs BIepBble, MOKHO B cKoOKax noctaButh “alleinheit” <...>
“YMosakmoyeHne”, KOHEYHO, MOKHO niepeBectn “deduction”»!1.

YyTtb panee, 16 mapta 1935 r., ®pank mmucan PenotoBy: «Tombko YTO A MOMYIMIT
mucbMo ot I [I. TypBuya ¢ coobiiennenm, 4yTo 4To nepesop “TIpenMera sHaHMsT HAXOAUT-
cs B Bammx pykax <...> ¢ Ipocb00il IpUCIaTh AajbHeIINe COKPAIeHNs Y U3MEHEeHNs
tekcTa. OueHb Bam mpusHaTeneH 3a Tpy#, KOTopbiii Bl Ha cebs B3smm; nmocbimao Bam
IIpM CeM CIMCOK coKpameHnit 1 usmeHennit rmasel VII, VIII n IX. Coxpaiennsa nocnep-
Hell YacTy KHUTY, HauMHasA CO CTP. 325 10 KOHIA, ¥ HOBBII TEKCT IPeAICIOBNUsA (B3aMeH

PYCCKOTO, KOTOPBIIi IEPEBOIUTH HE HY’KHO) BBILUTIO B caMoe Ormipkaritnee BpeMsi» 12,

¢ Kaddu, A. (1934). ITucsma C.JI. ®panky, Bakhmeteff Archive of Russian and East European History
and Culture. Rare Book & Manuscript Library. Columbia University, New York. S. L. Frank Papers. Box 7.

7 Tam xe.

8 Tam »xe.

 Opank, C.J1. (1934), Iucoma H. A. BepusieBy, Bakhmeteff Archive of Russian and East European
History and Culture, Rare Book & Manuscript Library. Columbia University. Ms Coll Berdiaev. Box 1.

10 @egoros, I.I1. (1935), [Tnucbma C.JI. ®panky, Bakhmeteft Archive of Russian and East European
History and Culture. Rare Book & Manuscript Library. Columbia University, New York. S.L.Frank Papers.
Box 1.

I ®pank, C.JL. (1935), ucbma T I1. ®egoroBy, Bakhmeteff Archive of Russian and East European
History and Culture. Rare Book & Manuscript Library. Columbia University, New York. S.L.Frank Papers.
Box 4.

12 Tam xe.
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HeiictButenpHo, PpaHK HaMMCaT HOBOE BCTYIUTENIbHOE CJIOBO, B KOTOPOM IIPMBENT
HEKOTOpble (PAarMeHThI NPEAbIAYIIero MpPeAyCIOBUsA, NPEACTAB/IANIE COfep KaHNe
KHUTY, OJHAKO BUJIOM3MEHWI i (ppaHI[y3CKOTro uuTaTess 3akawodenue [7]. B nucbme
K ®emoToBy oT 27 Mapra 1935 I. aBTOp Tak>Ke BBIPAsUI HATEXKNY, YTO «OymeT elle m3-
maTenbckoe npepucnosue (I'ypsuua? JlaBena? Vimm Bamre?), mpencrapnsioniee MeHs Kak
MBICIUTENSE QPAHILY3CKOIL y6/mKe» 3. 1o npegycnosue Hanmcaan pesakropsl Jle CeHH
u JlaBesib, BBIOpaBIIIe B KaueCTBe ABEHALATO KHUTY CepUU «pabOTy OJHOTO U3 CAMBIX
3HAUUTENbHBIX PYycCKMX ¢umocodos Halrero BpeMenn» [8, p. i]. Ouu ormernn: «Vcro-
puK ¢unocoduu MoxeT nuckaTb B Mpicit Cumona PpaHKa poOfj0/KeH e IPeALIeCTBYIO-
mux ¢punocodos. [Inornn n Huxonait Kysanckuit — aTo aBe Mopen, IOJ, YbJM ITOKPO-
BUTENbCTBOM HAXOJUTCS, XOTA ObI B BUJie MHOTOYMC/IEHHbBIX CChIIOK, “3HaHue u Beitue”,
Ha nero okasanu Bmuanue Kupeesckuii, Bragumup Conosbes u Jlocckmii. Ero cumbHO
BrevaT/1 Manp6panu. HakoHel, B caMolt KHUTe OH IIPU3HAETCS B BOCXUIIEHNN 1 JIO-
KasbpIBaeT TO BHUMaHINe, C KOTOPBIM OH unTain beprcona. Ho Bcerya HenmpaBuIbHO ITOHNM-
MaTh OPUIMHATIBHOCTD G1ocoda 1 caMy KU3Hb MBIC/IY KaK Pe3y/IbTaT JeiiCTBUI U3BHE.
Ecnu, B KOHIle KOHI[OB, MOXeT OBITb TOMBKO OfHA (Gumocodus, OHa TO/DKHA IIPUBECTU
caMble IIPOHMIATENbHBIE MBI K 0ObefVHeHuIo B Helt. Takum o6pasom, kKorpa ¢uo-
cod obHapyxuBaeT cebst B MBIC/IU IpenbiayLiero ¢punocoda, 3To NOATBEPXKJAeT, 4TO
YMBI CO3[aHBI I COMDKEHNs, HO HUKOUMM 00pasoM He yMassieT CaMOCTOATETbHOCTI
U CHOHTAQHHOCTH JBVDKEHUII, KOTOpbIe IIPUBEIN MX APYT K APYTy. VIHTenmeKTyanbpHas
ucropus camoro Cumona ®OpaHka CIy)XUT TOMY HOATBepXK/eHNeM. Teopus CyX/eHus
1 oTHOIIeHNe K A6comoTy B “3HaHuny u beitne” HanmomuHatot bpaam, XoTa oH npoun-
tan “Appearance and Reality” Tonbko oc/ie HanycaHus 9TOM KHUIM» [8, p. v].

PepaxTops! Taxke 106aBIUIM B KOHIE CBOETO IIpeAycIoBus: «be3 KOMIIeTEeHTHOCTH,
mo6poTsl 1 32601l Teoprus Iypsuda aTOT IepeBof He ObLT ObI ONMyOMMKOBaH. VIMeHHO
OH OpPraHM30BaJ pabOTy IePEeBOAYNKOB U O MeTbYAIIINX JleTaslell IPOBEePUI COOTBET-
cTBUe paHIly3CKOIl BepCcuy OpUruHaIy. Mbl xoTenm 6bI BBIPasUTh eMy Hally Oarozap-
HOCTB» [8, p. viii].

Coxpannnoch nucbMo pepakropa Jle Cenna k @panky ot 24 auBapsa 1937 1., B Ko-
TOPOM OH BHOBb CPABHUJI €TO «ITTyOOKOMBICTIEHHYI0» KHUTY «IIpenmeT sHaHMA» ¢ pabo-
Tol1 «SIBNeHMe u peambHOCTb» («Appearance and Reality») ®psncuca bpspmm (Francis
Herbert Bradley, 1846-1924) u ¢ ymoBonbcTBueM oTMeTunI, 4To PpaHK LeHUT Maib-
6panura't. dxsemruispor kunrn Jle Cenn mo npocn6e aBropa Boicnan Hukonatwo laprmany
u Jlropsury buncsanrepy. Crout go6aButh, uro @paHk Hamucan peleH3un Ha KHury Jle
CenHa [9] u I'ypBuya [10]. OH TakXe YNTaa NO-HEMELKM JIEKIMIO Ha TeMy «DpaHIy3-
CKast 9K3UCTeHIManbHast Gpumocodusi», B KoTopoit rosopu o Jlasene u Jle Cennel®.

®paHK pafioBajICs yCIeXy CBOeil KHUTY, 0 4eM mucan B.EmpsameBnay 2 okrabps
1937 r.: «HepmaBHo Bblien ¢paHiysckuit mepesog Moero “Ilpenmera sHauus™ (Iof Ha-
3paHueM “La connaissance et [étre”), 6maromaps 5ToMy y MeHs 3aBA3a/IICh CBA3K B puio-
codcknx kpyrax @paHuym, n 6bUIO OB ITOZIE3HO TMYHBIMY BCTPEYAMM UX IOAJEPKATb,

13 Tam xe.

4 Le Senne, R. (1937), Lettre a S. Frank, Bakhmeteff Archive of Russian and East European History
and Culture. Rare Book & Manuscript Library. Columbia University, New York. S. L. Frank Papers. Box 7.

15 Eine franzosische Existentialphilosophie (6/r), Bakhmeteff Archive of Russian and East European
History and Culture. Rare Book & Manuscript Library. Columbia University, New York. S.L.Frank Papers.
Box 11.
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4TOOBI HAMETUTb BO3MOXHOCTD JIUTEpaTypHOI paboTel Bo Ppanrym» [11, c.81]. Heii-
crBuTeNbHO, paHkK coodian buncsanrepy 12 pespans 1938 r.: «Y Jle CeHna s1 6611 yxe
iBa pasa, OH IlepefjaeT BaM ceppiedHblil IPUBET, OZHAKABI IPY 3TOM IIPUCYTCTBOBAIN
taxxe J/laBenb 1 MMHKOBCKMIT» [4, ¢.302]. B exxenneBHuke @panka 1938 r. umerorcs 3a-
mcu o ero Bcrpedax 6 u 28 despans ¢ Jle Cennom!®, kotopsiii nocne cveptn Opanka
Hamucan Hekposor [12].

Crout ckasaTb 0 penieniuy GppaHiysckoit Bepcun kauru Opanka. B mucpMe ko Bio-
Be T.C.Dpank ot 4 gekabps 1953 r. cam I.IypBuy npusHaBaics, 4To OHA OKasala Ha
Hero «rpoMajiHoe BivsiHue» [5]. O6 aToM ke elre mpu xusHu ¢punocoda coobian emy
JI. buncpanrep. OT/ieNIbHO CTOUT OTMETUTD OT3BIBBI HA KHUTY, O KOTOPBIX PpaHK yIIo-
muHan H. A. Beppsiey 21 mapta 1938 I.: «...pelleH3u Ha Hee (0/1arOIpUATHBIE, OTYACTI
VICKJTIOYNTE/IbHO JIECTHDIE) HMOSIBUINMCh B KaTONMMYeCKuX XypHanax: “‘Revue Thomiste”,
Ne 11 (Etienne Borne) u B uesyurckom xypnane “Etudes. Revue catholique d’intérét
general”, 5 Novembre 1937 (Yves de Montche[u]il). 3atem B karommueckoit “Revue de
Philosophie”, 1938, Ne 1 (Janvier-Février) mosiBumacy 60mpiuast, B 33 cTpaHUIIbI, CTAThS
o moeit kuure J. Delessalle “Caffirmation de [étre et la connaissance intuitive”, aBTop xo-
TOPOJI TO>Ke OYeHb BBICOKO OLIEHMBAET MO0 KHUTY I CBOIO KPUTUKY pacCMaTpPUBaeT Kak
Havaso d’'un dialogue utile co muo» [13, c.348-349].

Pertensuit Ha ppanirysckuii nepesop «IIpenmera sHaHMsI» 6b1I0 O0nbIne. Hike MbI
IPUBOAUM X CIIUCOK:

Lossky N. La Connaissance et 'Etre. (Philosophie de I'Esprit) by S.Frank, L. Lavelle,
R.Le Senne, Kaffi, Oldenbourg, Fedotoft // Archiv fiir Rechts- und Sozialphilosophie.
1937/38. Vol.31. no. 1. P. 115-117.

Losskij N. Simon Frank: La connaissance de létre. Philosophie de lesprit. Collection
dirigée par L. Lavelle et R. Le Senne. Edition Montaigne, Paris 1937 (XIV+320), 36 frcs.
Traduit du russe par Kaffi, Oldenbourg et Fedotoff // Ruch filosoficky. 1939. no. 12.
S.94-95.

Borne E. Simon Frank. La Connaissance et Itre // Revue Thomiste. 1937. T. 3. no. 11.
P.501-503.

Montcheuil Y. de. La Connaissance et I'Etre. Paris, Fernand Aubier, 1937. In-8,
320 pages. Prix 36 francs // Etudes. Revue catholique d’intérét general. 5 October, 1937.
no. 233. P.411.

Morot-Sir E. La philosophie de Simon Frank // Les Etudes philosophiques. 1937.
no. 1/2. P.34-38.

La Connaissance et I'Etre, Collection Philosophie de I'Esprit by Simon Frank, Kaffi,
Oldenbourg, Fedotoff // Revue Philosophique de la France et de I'Etranger. 1938. T.126.
no. 11/12. P. 347-349.

La Connaissance et I'Etre by Simon Frank, Oldenbourg Kaffi and Fédotoff Kaffi // Re-
vue de Métaphysique et de Morale. 1938. T.45. no. 1. P.2-3.

Delessalle J. Laffirmation de létre et la connaissance intuitive // Revue de Philosophie.
1938. T.7. no. 1. P.38-70.

16 [3amuchas kumwkka C.JI. Opanka] (1938), Bakhmeteff Archive of Russian and East European His-
tory and Culture. Rare Book & Manuscript Library. Columbia University, New York. S.L.Frank Papers.
Box 15.
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Crout, BIpoYeM, yTOUHUTD, YTO IOC/IEHNUI U3 IepeuNCIeHHbIX TeKCTOB — 3TO
CKOpee He pelleH3N:d, a JeTa/lbHbIl aHamn3 (PPaHKOBCKON KOHIIEIIINY C TOMUCTCKON
nepcrekTusbl. Brosa ¢punocoda T. C. pank gaxke I1aHMpPOBajIa BKIIOYNUTD PpaHITys-
ckme or3biBbl B «COopHuK mamaru C.JI. @paHka», OfHAKO B IMUCbMe OT 23 meKabps
(BepoaTHO, 1953 1.) ero pegakTop B.B.3eHbKOBCKUIT OTKa3aicsa 9TO CHenarhl’, XoTs
B PyTOM MeCTe OTMETWI, 4TO (ppaHIy3cKuii nepeBop «IIpeaMera 3HaHMA» «BCTPETHUI
caMmblii GraronpuATHbI mpuem»'®. OKuganocp, 9To BBIIET TAKXKE aHITIMIICKAsA pe-
IIeH3MsA, IOCKO/NIbKY HEeM3BECTHBI PECIOH/IeHT IpeJyIarai mocnarh «La connaissance»
B OKcdopy, T/Ie «HANUIIYT PeleHsnIo, 1 ¢ HUMU TOBOpu 3apaHee»?. OnHako aTa pe-
IIeH3M s He TOSABUIACh.

Kunry ®panka He 0601LIM BHUMaHUEM 1 BUAHBIe Pppanirysckue punocodsr. K mpnu-
Mepy, Ha Hee ccbutaincs . XKunbcoH [14, p.285] (cp. [3; 10]) B cBoeit KHure «BpitTie u cym-
HOCTb» (1948): «KoHeuHO, BEpHO FOBOPSAT, YTO IIPEAMET eCTb “HEYTO, YTO COBEPIICHHO
OIpefie/IeHO, HO Ube OIIpefieieHNe HaM II0Ka HeM3BEeCTHO, 1, CTIeloBaTeIbHO, HEOOXOIMMO
OTKpPBITH » [15, ¢.517].

[ToxBensa nTOT, HEOOXOAVIMO C YBEPEHHOCTDIO 3aABUTD, YTO (DPAHITY3CKUIT IIePEBOT,
«ITpemmera 3HaHMs» ObUT BaKHOI Bexoit B TBopuyecTBe C.JI. dpanka. brarogaps emy
pyccknit ¢punocod MOMydnn onpefie/IeHHYI0 M3BECTHOCTb ¥ IIPM3HAHME BO (paHIy3-
ckoit punocodekoit cpene. CycTs IATD €T IOCTE CMEPTU PYCCKOTO MBICIUTENA B Ce-
pun «Philosophie de I'Esprit» Bblmen ¢ppaHIjy3cknil mepeBof, elle OfHONM ero KHUIM —
«C namu bor» [16], mepBas pegakums KOTOpOJ OblTa 3aKOHYeHa BO ¢paHIysckoM Jle
JlaBanpgy B 1941 1. [17].
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The article examines the circumstances and history of the translation into French of S. L. Frank’s
master’s thesis “The Object of Knowledge,” which was published in Russian in 1915 in Petro-
grad. The aim of the study is to determine the place and significance of this work in the crea-
tive biography and philosophical heritage of the Russian thinker. For this purpose, we used
the synthetic method, which allows us to reconstruct in detail the history of the creation of
the French translation, as well as the method of text analysis. First, the German context of
Frank’s work on the “The Object of Knowledge” is presented. It has been established that the
initiator of the publication of this book in France was G.D. Gurvich, who collaborated with
the philosophers Louis Lavelle and René Le Senne, who founded the publishing series “Phi-
losophy of Spirit” in Paris. Based on archival correspondence between Frank and Gurvich, as
well as the book’s translator A. Cafti and the editor of the translation G.P.Fedotov, the details
of the preparation of the abridged version of the book for the French reader are revealed. To
this end, we analyze the edits made by Frank in the author’s copy of the Russian edition of “The
Object of Knowledge”. The last part of the article presents how the reception of this book in the
French philosophical environment took place. A list of the currently known reviews of Frank’s
work is given. Also noted is the fact that the book The Object of Knowledge was referenced by
E. Gilson. Thus, we can conclude that the abridged French translation of Frank’s master’s thesis
has had some influence on the French philosophers and reception of Russian philosophical
thought in general.

Keywords: S.L.Frank, G. D. Gurvich, philosophical biography, reception of Russian thought in
France, gnoseology.
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Bemukmnii rpeyeckmii «1mapiaTan»: IMMIETOKI

O. B. Pyoumn

WucturyT punocodun u npasa Cubupckoro otnenenns Poccuiickoit akajjeMnu Hayk,
Poccmitckas Penepanns, 630090, Hopocubupck, yn. Hukonaesa, 8

g uuruposanns: Pyoun O.B. Bemuxmit rpedeckuit «imapaTan»: Omienokn // Becrauk CaHKT-
ITerep6yprckoro yHuBepcutera. Punocodusa n xoudmuxronorus. 2022. T. 38. Bem. 1. C. 52-63.
https://doi.org/10.21638/spbul7.2022.105

B crarbe IpOBOMUTCA peBU3NA HPeACTaBIeHUT 06 OMIeoK/Ie U3 AKparaHTa. YKe Iepern
COBpeMEeHHMKAMI aKParaHTCKOTO MBICIUTENA CTOSAN BOIIPOC O TOM, KeM OH ObIT Ha CaMOM
Jiefle — BEMMKMM MYJIpeIloM VM IIapaaTaHoM. CodeTaHue «HayqHOTo» 1 MpodeTUdecKkoro
3HAHUA IIPUBOJMIO B 3aTPYAHUTENbHOE MOJIOXKEHIIe He OGHO MOKOJIeHIe UCTOPUKOB GIIo-
codumu, 3acTaB/AsA OOBUHATD DMIIELOK/IA B IIOBEPXHOCTHOM 9K/IKTU3ME WM BUJETb B HEM
He OYeHb II0C/IeI0OBATEIbHOTO IPeCTaBUTENA aHTIYHOT0 MexaHnnyusma. He cTtpemsach matpb
OKOHYATe/IbHbII OTBET Ha yKa3aHHBI BOIIPOC, MBI IIpeJylaraeM B3IJIAHYTh Ha 9Ty IpobaeMy
TI07] IHBIM YTJIOM, I7i€ Ha IIepBO€ MECTO BBICTYIIAIOT HE CTONIbKO TEOPETUYECKIE TTOI0KEHNs
dunocodun ImMrenoxa, CKOIbKO ero 06pas KM3HNU. B rmepBoil 4acTu CTaTby MPECTABIEH
KPATKUIT 9KCKYPC B MCTOPUIO TIOHATHA «IIAPTATAHCTBO» VM PaCCMOTpPeH 006pa3 DMIle[oKIa
KaK T'PeYecKOro aja3oHa. JI3ydeHbl BHYTpeHHME MOTUBBI IOMUTUYECKON M OOIjeCTBEH-
HOII [IeATeIbHOCTI aKparaHTCKoro ¢puuocoda, compoBoXXAaeMoll SIaTa)KHbIM IOBefieHIeM
U IPUTA3AHVAMYU Ha 00)KeCTBEHHBI CTAaTYC. BRIIBMHYTO NpeAIIoNoXKeHe, YTO KOHMIMKT
JIMYHOCTY DMIIE[IOK/Ia, 3aK/TI0YAONINIICA B HECOOTBETCTBYM BHEIIHETO 06pasa 11 OCTYIIKOB,
BO MHOTOM OOYC/IOBJ/IEH IIe[aroriMyecKUMI LIe/sIMU, CTPeM/IEHEM TOHECTU CIAacUTe/IbHBIE
UCTUHBI IO CBOMX COBPEMEHHIKOB, KOTOPBIe IIOTPA3/IM B IIOpOKax. Bo BTopoit yacTy craTbn
paccMOTpeHa TUIIOTe3a O AbIXaTeMbHbIX YIPKHEHNAX DMIIENOK/Ia, TOABVMBLIAACS B IIEPUOL
MO Y/LIPHOCTY VJieil TaHIlaMaHnu3Ma. [71aBHoe BHUMaHue yaeneHo ¢pparmentam 129 B (DK)
n 100 B (DK), Ha OCHOBaHUM KOTOPBIX NPEJIPUHSATA IOMNbITKA PEKOHCTPYMPOBATh JbIXa-
TE/IbHYIO IIPAKTUKY DMIIEfIOK/IA KaK MbICTUTE/IbHYIO TEXHNUKY, HAIIPABIEHHYIO Ha IIOTTyYeHue
HOCTYHa K BbICHIeMy 3HAaHUIO.

Kntouesvle cnosa: OMIemoKs, WapaaTaHCTBO, ala30OH, PUTOPUKA, MAPPeCKs, bIXaTe/IbHOe
yIpa>kKHEHMe.

VcTopus He6OMbIION UTAIbIHCKOI KOMMYHBI YeppeTo-au-CroeTo, pacioIoKeH-
HOJI B )KMBOIIVICHOM pernoHe YMOpMsA B IleHTpanbHOI YacTy VTanum, uMeeT OfuH Ipu-
MeyvaTenbHblIT (akT. B XV B. ee >xuTeny mpociaBuInch Ha BCIO CTPaHy Kak Ipogeccno-
Ha/IbHBIE ITONpONIAKy. [IpUKpPBIBasACh PETUTMO3HBIMM UjjeaaMI aCKeTNYeCKOro obpa-
3a XXVM3HM, OHM OOMAaHHBIM IIyTeM O0OTaIla/NCh 3a CYeT JOOPOCEPAEeYHOr0 HACeIeH VS,
ITocTeneHHO 13 JIOKAAbHOI TPYHIIBI YePPEeTAaHCKUX OeMHAKOB BBIPOCTIO MacIITabHOe
ABIVDKEHIE CO CBOMM 3TUYECKUM KOIEKCOM 1 apro, 00'bejVIHMBIIIee MAapTMHATIOB 10 BCeil
Wramun. B 1484-1486 rr. n3-mox nepa cyne6Horo Bukapus Teseo [TuHM Bbilen TpakTar
«Speculum cerretanorumy», HOCBSIIEHHBIN «MCKYCCTBY» UTATbIHCKMX IayIepoB. Kuura
II0CIIOCOOCTBOBAIA TOMY, YTO /I HUIINX, ITPOOAB/IAIOIIXCS MOIIEHHIYECTBOM, B SI3bI-
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Ke 3aKpelIoch Ha3BaHMe «IeppeTaHu» (cerretani), NICTOpUIECKU BOCXOfsALIee K TOPOLY
Yeppero (Cerreto) [1, p. 54-55].

B cBoem coumHeHuu IIuHM B KadecTBe CMHOHMMA cerretanus yHOTpeOWI CIOBO
ciarlatanus, mpoucxopsiiee OT TATUHCKOTO circulator — «pacnpoCTPaHNUTENb» WM «Pa3-
HOCUVIK 7IeKapcTB» (pharmacopola circumforaneis). CIycTsi HeCKONBKO AeCATUIETHUI 1O-
CJle BBIXOfIa KHUIM 00a TepMIHA CTajM B3auMo3aMeHseMbiMi [1, p. 54-55]. Tak, umeHem
«JeppeTaHy» MOMUMO MPOdeCCHOHANBHBIX MOMPOIIaeK HA3bIBAMIM HAXOAUMBBIX PBHI-
HOYHBIX TOPTOBLeB JIedeOHBIMM TPaBaMy, KOTOpPbIe CHYUCKaIN 0co0yI0 craBy 6aromapsi
CBOEMY YMEHUIO PacXBa/MBaTh TOBApP, He THYIIAACD IIPY 3TOM BeCbMa 3KCTPaBaraHTHBIX
CIIOCO00B IpKBJIeYeHN s BHUMaHY. TaM, Ie OfHIX PUTOPUYECKIX CPELCTB He XBATaJIo,
OHY Ipuberaan K pasiInuHbIM HoMepaM 6aaraHHOTO VICKYCCTBa.

B XVI B. utanpsiHcKoe cnoBo ciarlatano mpoHNKIo Bo GpaHILy3CKUIl A3BIK, ITe 00-
peo okoHuYaTenbHblil BUR (charlatan, c HadanbHBIM ch), B KOTOPOM U IIEPEIIO B Apyrue
A3bIKM. B cOBpeMeHHOM 3HaueHUN TOf, Iap/IaTaHOM IIOHMMAETCS «kHeBEXKeCTBEHHDI de-
JIOBEK, BBIJAIOIINIT cebsl 3a CIIeLMAIICTa, 3HATOKa fiena» [2, ¢.403].

MOXHO BBIIENNUTb PAJ, XapaKTepPHBIX YepT, COCTAB/AIIINX CeMaHTHYECKoe Ioje
MOHATHUS «IIAPTATAHCTBO». BO-TIEPBBIX, 3TO IESATENBHOCTD, B OCHOBE KOTOPOIL JIEXXUT 00-
MaH, KaK [IpaBUJIO C IPeTeH3Mell Ha 3HaHNe, HeJOCTYIIHOe /I APYyTuX. Bo-BTOpPBIX, 11ap-
JIaTaH — 3TO YeIOBEK, 00/Ia/IaloI Il CUIOi BHYIIEHNUS TOCPeCTBOM c1oB. He cnyuaiitHo
B HapOJHOI UTAIbSIHCKOI 9TVMOJIOTMY YCTOSZIOCh MHEHME, YTO ciarlatano mpoucxomnuT
ot riarona ciarlare — «6onratb» [2, ¢.403]. B-TpeTbux, mapiaaTaHy CBOMCTBEHHA IIPH-
BJIEKaIollasl BHYUMaHue BHEIIHsIsI 9 eKTHOCTD.

Bb110 6B HeBepHBIM IIOJIaTaTh, YTO LIAPJIATAHBI He CYIIECTBOBAINU 0 310Xy Bos-
poxieHns. Y>xe Kak MuHUMYM B VI-V BB. 10 H.9. B [perjuu s o603HaueHnst nopo6-
HOTO THUIIA JIIOfIEN UCIIOIb30BaIM CIOBO dAal®V, 10 OFHOI 13 BEPCUl BOCXOpllee K aK-
KaICKOMY aluzinnu, 9To ¥ BOBCe OTChIIaET HAC 3a JBe ThICSAYM JIET 1O H.9. [3, p.203-204].
Alalwv U3BeCTeH HaM IPENMYIIECTBEHHO KaK ITePCOHAX IPedecKoil KOMe/VM, KOTOPbIi
YTBEP)KIaeT CBOe MPEBOCXO[CTBO HaJl APYTMMMU 32 CIeT 0COOOT0 CTaTyca M MONMOXKEHNS
B 00lIlecTBe, IPEeTeHAYs, IOMIMO 3TOTO, Ha POJIb HOCUTEIS CIel(UIeckoro 3HaHMs.
Apucrorens B «HukoMaxoBoit aTuKe» IPUINCBIBA/ ala30HaM TATY BbIaBaTh ceOs 3a
IpopuLaTeseli, MyApeL[OB WM Bpadeil, Ha YbJ YMEHMsI ¥ 3HAaHMs C OffHOJ CTOPOHBI ObLI
CIIPOC B 00II[eCTBE, a C APYroil — MMEHHO B 3TUX TpeX cdepax ObII0 MPOILje BCEeTO CKPhITh
cBoe HeBexxecTBo (EN IV, 13, 1127b15-20). Llenp anazona, Kak nuiiet 06 3ToM 6puTan-
cxuit ¢unonor-knaccuk yrmac Makaayani, cocTosiia B MONYYeHNN PUOBUIN, BIACTH
wn cnassl [4, p.289].

B AuTr4yHOCTM y4yacTh ObITb OOBMHEHHBIM B LIAPJaTAHCTBE He 00OILIIA CTOPOHOI
u ¢punocopos. OTHUM U3 YEOCTOMBILINXCS TOV COMHUTENBHOI 4eCTV ObIT 3HAMEHWUTBIN
OMenenokn u3 Akparanra. [IpoTus OMnenok1a 1 OCHOBAaHHO MM CULIVIIMIICKOI IITKOJIBI
Bpadeil ¢ 06/MInTeNnbHbIM TpakTatoM «O CBsILIEeHHOIT 60/1e3HM» BhICTYII [Mnmokpar!
[5, c.493-494]. B cBOeM Tpyze «OoTel; MeAULMHBI» He 6e3 Ipe3peHns Ha3Bajl aKparaHT-
ckoro ¢unocoda u ero nocnenosareei mapaatTanamn (AAalOVeS), KOTOpbie HECIIOCO6-

1 OrnocurensHo aBropcrBa Tpakrtara «O CBSIEHHOI 60/Ie3HN» CYyLIecTBY0T coMHeHust. COIIacHO
CBUZIETENbCTBAM, [a/ieH, oTMeydas HeCBOVICTBEHHBIN /I TUIIIIOKPATOBCKMUX COYMHEHMI CTWIb U ICHOCTb
U3/IOKEHNS, OTKA3bIBA/ICS IPUIINCBHIBATH ero [unmokpary. Tem He MeHee, YUUTBIBas UJEIHYIO 6I130CTh
IOPYTMM TE€KCTaM TMIIIOKPAaTOBCKOIO KOPIIyCa, €CTh OCHOBAHMA II0/IaraTh, YTO aBTOPCTBO NPMHAIEKUT
y4enuxy Iummokpara [5, c.493].
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HBbI peasbHO momorats mofsaM (De morbo II): «...CBouMu pedamu ¥ IpUTOTOB/ICHNUA-
MU OHM TPYOSAT O CBOEM BENIMKOM 3HaHUM U oOMaHbIBawT mofeit» (De morbo III, 10)
[5, ¢.497]. Cnenyer nmpusHath, BCIel 3a GpaHIy3CKUM MCTOPUKOM-sHuUCTOM JKa-
koM JKyaHa, 4TO BO MHOrOM NOf00HAs OLleHKA [esATeIbHOCTY IMIIeOK/Ia IIPOVCTeKaeT
u3 06pasa, KOTOPBII KOHCTUTYNPOBAJI CaM ApeBHerpedeckuit punocod [6, ¢.291-292],
OyKBaJIbHO CTaBs ceOsI Ha OIVMH YPOBEHbD C TAKUMU IOMTyMUGUIECKMMY BpadaMI-IIPOPO-
kamu (latpopdvTelg), Kak Abapuc, Apucreit un lepmoTyiM. YT0OBI HOHATD IPUPOJY €T0
KpaliHe HEOJHO3HAYHOTO IIO/IOXKEHNsI B MCTOPUY MBICIN, FOCTATOUYHO BCIIOMHUTH 00e-
IaHVe HAyYUTb YIPAB/IATb BeTPaMM, BbI3BIBATh JOX/b U BO3BPAIATh K XXU3HU MEpT-
BeIIOB 13 3arpoOHOro Mupa, Kotopoe oH jgan [TaBcanmio. Kak oTMeyaer oTeyecTBEHHBIN
ucropuk ¢unocopun A.B.CémymkuH, «yxKe Iepes COOTeYeCTBEHHIMKAMU DMIIefJOKIa
CTOSUI BOIIPOC: OT KOTO B HeM 0OJIblile — OT TIIECTTaBHOTO TOpfielia VM OT IOJ/IMHHOTO
reHusn?» [7, ¢.10]. TOT BOIpOC OCTAeTCsI OTKPBITHIM 1 IO Cell [IeHb.

B Havase Halleit CTaTby MbI BBIJETVMIN P 0COOEHHOCTEN, KOTOpPble XapaKTepHBbI
IUIA JeATETbHOCTM LIap/aTaHa. Bce oHM 6e3 MCKIIOUEHVA MOTYT OBITh OOHApPY)KeHbI
B TIONTy/IereHfapHOM o0pase OMIeoKkma. AKparaHTckuii ¢punocod mpocmaBmUIcsa Kak
IIPeKPACHBIIl OPATOP, O YeM CBUJETEeNbCTBOBA APUCTOTEND, IPUIICHIBAs eMy 1300pe-
teHue puropukiu (31, Al (57) DK). B o6p14ae Ommenokia 610 slaTMpoBaHye myOanKy,
HpOsIB/IABILEECs JaKe BO BHeIIHeM Bujie: «C 30/I0TBIM BEHIIOM Ha r0OJI0Be, OPOH30BBIMU
aMMKJIaMM Ha HOTax M AenbGUICKOl ITMPIISHAONM B PyKaX OH XOAWI 110 TOPOZaM, XKenast
CHUCKaTb 0 cebe cmaBy kak o 6ore» (31, A2 DK) [8, c.331]. VI, koHeYHO, KaK BCSAKUIL,
KTO IPUTSI3aeT Ha POJb XKpela U Yapofesi, IMIeJOK/ IpeTeHIoBal Ha 00XKeCTBEHHOE
3HaHMe, CKpbITOe OT Apyrux. OgHako OBUI M Be/MKMil rpedeckuit pumocod amazonom
Ha caMoM fiee?

Inst mpeBHUX PumocodoB 60nmbIoe 3HAYEHME MMeTa Grorpaduaeckas n aHEK[OTH-
yecKasi IMTepaTypa, CyTb KOTOPOJ CBOAMIACh He K (UKCALMU XPOHOIOTUU COOBITHIA,
a K CXBaTBIBAHMIO «CIIOCOOa OBITH» TOTO MM MHOTO MbIcTUTeNs [9, p.20-24]. Ceropgus
ucTopuku Gpunocopun OTBOAAT ITOMY SKaHPY JOBOIbHO HE3HAUUTENbHOE MECTO B CBOUX
MICCIIeIOBAHMX, YTO, BEPOSTHO, YBOAUT UX B CTOPOHY OT XKUBOI Tpapuuuu. [loatomy
IpeXX[e BCETO ClefyeT MPUCTaNbHel BCMOTPEThCS B [OLIEANINe B0 HaC CBUETe/IbCTBA
0 KM3HM aKparanTckoro gpumaocoda.

OMIIeOK/T poAMICs B GorareiiliieM CULIMINIICKOM ropofie AKparaHTe, XUTEJSM KO-
TOPOTO ObIIO OPraHNYeCKN TY>KHO0 JIF000e YyBCTBO MepbL. B V B. 10 H. 3. B 061X0/ie ApeB-
HUX TPEKOB XOIWIO BBIpKEHME «aKparaHTCKas pockouib» [10, ¢.919], ykaspiBaolee
Ha CKJIOHHOCTb K M3/IMIIECTBAM, YTO IPOSBIIANOCh KaK B «00pa3l[OBOM IIbSHCTBE» [7,
.40], Tax u B BBIIIEIIIEM 32 BCe Pa3yMHbIe IIPefie/ibl CTPOUTENbCTBE XPAMOBBIX COOPY-
JKeHMit. 3JHaMeHuThlit ONMUMIIeloH — sApualilliee CBUJETENbCTBO I'MIAaHTOMAaHMYECKUX
HPaBOB aKParaHTCKUX IPaBUTENEN, amdyIMX He3bl6IeMOTo IIOUTHYECKOTO aBTOPUTe-
ta. O pa3zMaxe 9TOro UCIOMHCKOIO XpaMa MOXKHO CYAUTD 10 pa3MepaM Te/laMOHOB, Ubs
BbIcOTa focturana 8,2 M [11, c.166]. He cront 3a6bIBaTh 1 O MOKa3HOM IOKPOBUTENb-
CTBe MCKYCCTBaM, HaOO/IBIIYIO BBITOly 13 KOTOPOTO CMOT M3BJIeYb [peBHETrpedecKumit
noat IIuHgap, npocnasiss B CBOMX Ofax AKparaHT U HpaBsuiuii pon 9MMennzos [10,
¢.919]. Kak 13BecTHO, pOCKOIIb — 9TO BEPHDBIIT CIIYyTHNUK ITOPOKA, IaJeHNs HPAaBCTBEH-
HOCTY U JYXOBHOII Jierpafanii. B aTom cMbic/ie AKparaut He GBI MCKTIOUEHMEM, YKe
y ITuHpapa 9yBCTByeTCS «Tparndeckoe XM3HeOol[yIleHye <...> CO BCEMM €0 CTpaxaMu
Hepes 4el0BeYeCcKOl 3aBUCThIO U OeCTBUAMY, HACTUTAIOIIMMIY JIIOfiell KaK pas3 Ha IMKe
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ux cyactbsa» [10, ¢.919]. [IpeBHeTpedecKuil 03T YKa3bIBajl Ha LIECHHOCTHYIO IIepeMeHY,
CpaBHUBAs B TPAJUIMOHHOM JyXe HOCTAJIbIUM IO «307I0TOMY BEKY» CTapble BpeMeHa
C HelTaBHUM TIPOIIIIBIM, KOT/A TIO{bMIU [TOBe/IeBasa OHA JIUIIIb TATA K oboraieHnto 12,
c.222]. ITogo6Hast NCTOPUKO-COLManbHasi KOHBIOHKTYPa BO BCe BpeMeHa SIBJISIETCS Ipe-
KPACHOJ IIOYBOJ I pOXKAEHNSA IMYHOCTH, BCTAIOLEN HA 3al[ITy MOPa/IM U CIIpaBeIN-
BOCTH, KOTOPOJT CyAbOOII yTOTOBaHA POJIb «BUTMIAHTA [yXa».

OMIeoKIT OBIUT MCTHIM CBIHOM CBOETO IMOJIICA, OH IMPOMCXOIAN U3 3HATHOTO POfa,
aKTVBHO NPUHMMAN y4acTye B OOIeCTBEHHON >XM3HU U, COIIACHO CBUJETEIbCTBAM,
uMeJ1 60/IbIIIoe IOUTNYECKOe BIMsIHNE. BeposTHO, IepBbIil M3BECTHBIN CTydail HOMTUTI-
YeCKOV aKTMBHOCTHU IMIIeOK/Ia, COXPaHMBIINIICS Oarogapsi pacckasy ucropuka Trumes,
IPOM30ILIIeNl Ha 3BaHOM 00efie, I7ie B YPOUHBIIT Yac He IOAa/IN BUHO, YTO OBUIO CBSI3AaHO
C OKMIaHUEeM CITYXXUTes Oy/ie, KOTOPBIN MO MPUOBITUY ObIT Ha3HAYEH CUMIIOCHAPXOM
¥ CTaJI B 3aBya/IMPOBAHHON (pOpMe TOBOPUTH O Hauasie TUPAHUN. IMIIE[OK/I, BO3MYTUB-
IMCh TOF0OHOIT TOJIOCTHIO, Ha CTIEAYIOLNII IeHb BBI3BAI X03s1HA 00€efia U ero Ba)KHOTO
rOCTS B CyJL ¥ OOWM/ICSA CMepTHOI Ka3Hu Ayt oboux (31, Al (64) DK). Kpome Toro, mog-
TBep)K/IeHe TTOJIUTUIECKOTO aBTOPUTeTa IMIIeOK/IA Mbl HAXOAUM B HOLIEALINX [0 HAC
COOOIIIeHISIX, T/le TOBOPUTCS, YTO OH CAMOJIMYHO paciycTI cobpanme Toicsad (31, Al (66)
DK), a Tak)Ke 00pek Ha M3THaHIe U3 [O/TMCa 3HATHBIX 0CO0, YIMYMB MX B IPECTYIIHOI Jie-
SATETPHOCTI U PACXUIeHnH TopoficKkoit Kasuer (31, A14 DK). Bgo6aBok, KocBeHHOE [10-
Ka3aTelbCTBO O/IarOPOHOTO IPOVCXOXKAEHMSI ¥ BBICOKOTO COLIMAIBHOTO CTaTyCa MOXKHO
0OHAPYXXUTD B 00/Ia4eHNN IMEHUTOTO aKparaHTija. HerpeMmeHHBIM aTpubyToM rappepo-
6a OMIeoK/Ia ObUIa IypITypHAs MAaHTHsI — CYMBOJI XKPE4eCKOI ¥ OfHOBPEMEHHO Liap-
CKOJT B/IaCTV BpeMeH romeposckoit Ipenyn. ITo 3aBepenuio A. B. CémymikimHa, «ecu 651
OMIIeOK/I HaJie/ll My PIyPOBBIII IIIAIL He IT0 POIOBOMY, OCBSIIIEHHOMY TpagyuLMeli onpe-
TIeIeHNI0, & TOTTBKO JIUIIb 13 YeCTOTI0OMBO-TIOKA3HBIX COOOPaXKEHNIT, HA HETO CMOTPENN
ObI KaK Ha CMeIIHOe U JKaJIKOe sIBJIEHNe; BO BCSIKOM Ciydae He IIPUHsIIM Obl BCepbes»
[7, c.48]. Ha peie Mbl BuuM 0OpaTHOE: DMIIEOKI IIO/Ib30BAICS OOIBIINM YBaKEHUEM
y COrpaKfiaH, KOTOpbIe JaKe IIPOCUIN €ro CTaTh IiapeM, HO ¢umocod otkaszancs (31,
Al (63) DK).

[ToMMMO TOTIUTUIECKON [IeSITeIbHOCTY DMIIEFOKIT IPOCTaBUICS PSIIOM OOII[eCTBEH-
HO TI0JIe3HBIX JIe/l, OKYTAHHBIX a/Ta30HNYECKMM (JIepOM CYIIPaHATypalTbHBIX CIIOCOOHO-
creit. OH cHuckan cebe ums 3amperurens BeTpos (Kwlvoavépag), korga criac ypoxkait ot
HOIYBIIVX 9TECUEB, PACTAHYB II0 XOJIMaM KO3bJ LIKYpPHL. B I71asax ero coBpeMeHHUKOB
9TO BBIIIAAEN0 HactoswuM uypoM (31, Al (60) DK). B cocegnem ropope CunenyHre
OCTAQHOBMJ/I YyMY, Pa3pasyBLIYIOCSA OT 3apa)KEHHOI OOIOTHOI BOJBI, 3a CBOII CYET IIOJI-
Befisl COCEIHIE PEKI, YTO II03BOIMIO OYMCTUTD OT MOPOBOIT sI3BbI CTOSIYYIO BOAy. braro-
[apsi 9TOMY CUIEHYHTIIBI IIpU3Ha/M B HeM 6ora (31, A1, (70) DK). Beieunsn ka3aBIuyiocs
6e3Hazie>xHO 607mbHOI HeBYIIKY (31, Al (69) DK). Bee ato upeT Bpaspes ¢ npencrasie-
HIUeM 006 akparanTckoMm ¢umocode Kak O rpedeckoM anazoHe. Kak Mbl IOMHUM, OIVH
U3 IJTaBHBIX MOTMBOB JIeSITENTBHOCTY a/la30Ha — MOMydYeHue BIacTu. IIpescTaBuTh, 4To
IIapsIaTaH MOXKeT JOOPOBOJIBHO OTBEPTHYTb LIAPCKye ITOTHOMOYNSA, JOBOTIBHO TPYAHO.
ITo kpariHeli Mepe BO3HMKaeT BOIIPOC, B YeM IIPUYMHA TAKOTO OTKasa. B ciyvae Dmire-
[OK/Ia 9TO OOBACHSAIOT TeM, YTO OH CTPeMM/ICS K O0XKeCTBEHHOMY CTAaTyCy U He B €ro
MHTepecax ObIIO pa3MeHBAThCs Ha apckie nodecTu. Ho Torma 3auem emy 6bu1a Hy)XKHa
cmaBa xuBoro 6ora? Kakyro BbITOffy OH MOT 13 3TOT0 u3Bieun? [Tonpobyem OTBETUTD Ha
9TU BOIIPOCHI.
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HauHneM ¢ TOro, 4TO Bpsf /¥ DMIIETOKI UCKAI MaTepuagbHOro oboramenns. Kax
MBI BUJIE/I, OH TPATU/I COOCTBEHHBIe COepeKEeHN Ha IIOMOIIb SKUTEIAM COCEIHEro I10-
muca. K Tomy >ke HaM M3BECTHO, YTO OH IO COOCTBEHHOI MHUIMATIABE OffapyI MHOTUX
6enmHbIX fieBylIek AKparanTta npupgansiM (31, Al (73) DK). ITo cxoxxum 06CTOsITENBCTBAM
Ka)KeTCs1 MaloyOeIuTe/IbHBIM U 00bsCHEHe, alle/UIMpYIolee K TilecnaBuio ¢puaocoda,
TaK Kak ecm 6bI DMIeIOK/Ia MHTEePeCcoBasIa OfHa IMIIb CIaBa, TO BP:AM /I OBI OH C TAKOII
3a00TOJ1 ¥ BHMMaHMEM OTHOCWICA K JTIOfSAM ¥ IPUHMMAJI aKTYBHOE y4acTue B XXU3HU
ropofia, CTPeMsACh BOCCTAHOBUTD CIIPABEIMBOCTD TaM, I7le OHAa ObITa HapylleHa. 3Ha-
YIT, JO/DKEH ObUI OBITh MHON MOTUB. Kak y»e OIMCBIBANIOCH BbIllle, AKparaHT ObUI TOPO-
JIOM, I7ie YelloBedecKiie CTPACT! U JKe/laHuA obpeTany cBou KpaitHye (GOpMbI BbIpake-
HYs. TpaauIMOHHBIT HATYpPUIocod, KakuM 1 6bIT IMIIEOKII, CKOpee BCEro, 3aTepsi-
¢ OBl B IIyOMMYHOM IIPOCTPAHCTBE HEM3OBIBHON CUIVIIMIICKON MOMIIE3HOCTH, IIPOCTO
usarass cBou Teopuu. I109TOMy OH OBUT BBIHYX/IEH MCKaTh HEeCTAaHJAPTHBIE CIIOCOOBI
TPAHC/IALUYN CBOUX MJIel, BIOXHOBIAACH IIpYMepaMy OVDKaiIIero IPOIIIOoro, OfHIM
U3 KOTOPBIX, 110 BCeil BUVIMOCTY, OBII Be/IMYeCTBEHHBII peBHEIPeYeCKIIT MBICTUTENIb
IIndarop, MonBa 0 60ronoOfOOHLIX IETHNAX KOTOPOTO MPOLIIA Yepe3 BCI0 AHTYHOCTD
KPAcHOI1 TuHMel%. B 9TOM KOHTEKCTe 0COObIT MHTEpeC /I HAC TPECTAB/IAET MHEHIE
0 TOM, YTO IMIIeoKI 6bL1 M300peTarenieM putopukn (31, Al (57) DK).

HacnepHukaMu puUTOPUYECKOTO MCKYCCTBA OMIIEOKIA, O COAEPKaHUM KOTOPOTO
y Hac, K COKaJIeHIIO, HeT CBeJIeHNIl, CYNTaTCA 1epBble copuctel — loprmit, Kopakce
u Tucuii. to KpaiiHe puMeyaTeIbHbI MOMEHT. VI3BecTHO, uTo Kopakcy mpuHammexuT
ompefeieHNe PUTOPUKH KaK «UCKycCTBa yoexaeHusa» (melbodg Snuiovpyoc), rae, mpe-
HeOperas: UCTUHOIL, BO IJIABY yI/Ia CTAaBUTCA 3P PeKTUBHOCTD. VIMEHHO 110 9TOI IIpu4n-
He Kopakc 1 pasgensaBiumii ero npencTaBnenna Tucnit Obmm 3ak/eiiMeHbl KaK HepBble
copucTbl. YIUTBIBAS, YTO TPAAMLMA OTHOCUT UX K HACTe[HMUKAM ydeHVs OMIIefoK/a,
MO>KHO IIPeIIONIOKNATD, YTO MOOOHBIX B3ITIAMIOB IpuUep>KuBanca n oH caM. OgHako
TaKoe IPeIONoXKeHIe He BbIepXKMUBaeT KpUTUKM. Kak MBI yKe cKasamy, IMIIe[OKI
ObUT BBIHYXK/IEH MCKATh MOAXOASAIINE MHCTPYMEHTDI [l Tlepefadn 3HaHUS®, BUJS, Ka-
KUe TPYJHOCTH CTOAT y Hero Ha myTu: «[Ipysbs! s 3Hal0, 4TO MICTMHA JIOKUT B I7IATO/IAX,
KOTOpbIE 5 M3PeKY; HO Beflb BOUCTUHY TSDKEJIO M TPYAHO OBIBAeT LA JIIOfiell BHEpeHe
B [1x] yM [Kakoro-mm6o HOBOTO, 4y>Koro UM forone| yoexaenus» (31, B114 DK) [16,
¢.122]. OH mpekpacHO MOHMMAJI, 4TO TOTPe6HO Tomnme: «...OHN <...> CIeAYIOT 32 MHOIL,
BOIIpOLIIasi, Ifie CTe3s [Befyiuas] K 1monb3e, OGHNU, UMesl HY)KAY B IPOPULIAHUAX, APYTHe
Ke CTapaloTCsl YC/IbIIIATh LIeIMTeTbHOE OT Pa3IMYHbIX HEYTOB C/I0BO, MOMINHHO JIONI-
ro Tep3aeMble TsDKKUMM cTpaganuaMm» (31, B112 DK) [15, c.121]. 3gech MOXHO yBM-

2 C 6071b1110V1 O7IETT BEPOATHOCTY MBI MOXKEM TOBOPUTH O TOM, 9TO B GBITHOCTD CBOETO YI€HNYECTBA
OMIefoKI 6bUT afienTOM M1aropeiicKoii KOk, XOTs MOC/Ie U ObIT OTIy4YeH 3a HeCOOITIofieHe IPUHATBIX
B rncaroperickoit obiuHe npasui (mogpobHee 06 aToM cm.: [7, ¢.41-45]).

3 3TO MOXKHO IPOCTIE[UTD y)Ke Ha yPOBHE JIMTEPATYPHOTO CTU/ISA IMIIEIOKNIA, B KOTOPOM IIPOSIBIIS-
TIMCh MHAVBU/YaIbHbIe Y€PThI AKPAaraHTCKOTO MbIcuTeNsA. [1o 3aMeyaHuIo IOT/IAHCKOTO MCCIE0BATENA
aHTUYHOI Qutocopuu Yunbama [aTpy, DMIELOK/I UCIIONb3YeT SMMYECKIIl A3bIK IS JIy4lleil mepefadn
CBOUX Ufieli, 06/1eKast MbIC/Ib B KPy)KeBa BCeBO3MOXKHBIX MeTadop [13, ¢.237]. 3mech CTOUT OTMETUTD CpaB-
HEeHN, CBA3aHHbIE C TPaAMIMOHHBIMIU peMec/IaMi, IPeiBOCXMIIAOIIMI TORo6HbIe aHanorun y Cokpa-
Ta, C TOV JIMIIb PA3HULEI, YTO eC/Ii DMIIEOKI Ipuberan K HUM JiA 00bsACHEHV IPUPOHDIX IIPOLIECCOB,
To COKpar UCIO/Ib30Ba/l UX B 3TUYECKOI IVIOCKOCTH, 6/1aroiaps 4eMy eMy IIPUINCHIBAIOT CO3/JaHue HOBO-
ro Bupa téxvn — dunocodcekoit atuku [14, ¢.77]. Kpome Toro, y dMmenokia Mbl HaXO[MM, BO3MOXHO,
CaMblil paHHWII IPUMEP MCIONb30BaHMA METOAa aMIIMpUKaLyy B GpumocoCcKoil MpakTuKe 00ydeHNs,
I03BOJIABIINIT BCECTOPOHHE PACCMOTPETD IpeAMeT usyuenus [13, ¢.238-239].
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meTb Hacnenye [Tudaropa, kK KoTopoMmy AHTHC(HEH IPUMEHSI ANUTET TOADTPOTIOG, UMest
B BUJIY €TO CIIOCOOHOCTb MEHATH POPMY CBOEII peun B 3aBUCUMOCTH OT TOTO, C KeM OH
rosopu. K meTsiM oH o6parnasn eTckie pedn, K «KeHIIMHAM — JKeHCKUe, apXOHTaM —
IpegHa3HaYeHHbIE [/ apXOHTOB, adebaM — mopxopamue st adebos» [16, c.37]. Ta-
KM ke 06pazoM 1 IMIefok1, nogo6Ho IIngaropy, BICTpanBa CBOI pedb COOOpasHO
3aIpocy my6mmkn, K KOTOpoli oH o0Opalancs, IpefcTaBas To B o6pase Bpada, TO B 00-
pase IPOBMJLIA VIV Mara, a TO 1 BOBCe KMBBIM BOIIIONeHeM OoxecTBa. KittoyeBoe 3Ha-
YeHMe 3/1eCh IMEET TO, YTO B OTJIMYME OT CBOMX IIOC/IE0BATENEN, 3a/TOKMBIINX OCHOBDI
«4epHOTO Iuapa, COPUCTUKYU 1 TEXHONOTUI MHTE/UIEKTYaTbHOTO MOIIEHHIYeCTBa» 17,
C.45], OMIeoKI, NCIIONb3yd PUTOPUKY KaK Hambornee spdeKTMBHOE CPENCTBO 3aByIa-
IeTb JyLUIaMI CTyIIaTesiell, IbITalCcs BIOKUTD B HUX CIIACUTe/TbHbIEe MCTUHBL

Bo3MoxHO, 37iech MbI BUJUM TOUYKYy pasMeskeBaHUA (pumocodckoil u puropude-
ckoit peun. CornacHo M. Dyko, I/1aBHOe pasndre MeXAy ¢punrocodckum 1 puropude-
CKMM c11oco6oM roBopenrs B [IpeBHell Ipernym 3aKmo4anoch B OTHOLIEHNN K MICTHHE.
Tak, punocodckas peub OblIa MOFUYMHEHA IMPUHINITY TAPPNOIA, OLpeeIseMOMy Kak
MY>KeCTBO TOBOPUTD IIPABAY C PUCKOM AJIs1 COOCTBeHHOIT x13HU [18, ¢.22]. OcHOBbIBa-
Ach Ha Tpareguax Espumnupa, dyko momaras, 4To M3HAYa/IbHO Iappecyusa BOZHUKIA KaK
HOMUTUYECKOe TIPaBO IPakJAaHMHA Ha CBOOOJHOE BBICKA3bIBaHNE B IE€MOKPATUYECKOM
rocygapctse [19, c¢.33-38]. B panbHeiiieM oHa IepelIa B IPaKTUKy HAaCTaBHUYECTBA,
B KOTOPOJI IIOTY4M/I BBIpPO)KEHNE €€ STUYECKUI aCIeKT, COCTOAIMIA B IICUXarOrn4eCKOM
BO3/IEIICTBUY Ha y4eHMKa dyepe3 MpsiMoe BbICKasbiBaHue. [TocienHee ObII0 HEOOXOAUMO
11 obecriedeHNs JOCTYIA K UCTUHE. B oT/Imuny ot mappecum, A pUTOpUIECKOro Mc-
KyCCTBA MCTUHA He MMeJIa HUKAKOTO 3HAYeH, [je/Ib PUTOPA COCTOS/Ia B TOM, YTOOBI OKa-
3aTh CYITeCTMBHOE BO3JEIICTBYE Ha CIIyIIaTeNs, 3aCTaBMUB AyMaTb €ro TaKuM obpasom,
KaKVM 9TO BBITOJIHO IS Liejielt oparopa. [Ipu ocylecTBIeHNN pUTOPUYECKOTO CIIOco6a
TOBOPEHNS HET «HUKAKOI CBA3Y MEXJY TeM, KTO TOBOPUT, M T€M, YTO OH BbICKa3bIBaeT»
[18, c.22]. OueBMOHO, YTO y DMIIEHOKIIA ellle HeT Pa3pblBa MEXY appecueit ¥ puTopu-
KOJ1, KOTOPBIil MOYXHO HAliTH B IIOC/IEAYIOLeil TPagyLiNy, OHM YT pyKa 06 pyKy, U pu-
TOpUYECKIe CPeficTBA HYXXHBI eMy I BO3MOXXHOCTU CBOOOJHO TOBOPUTDH C JIOAbMI,
YKOKYIIMMM CIIACUTE/TbHBIX PEIleNTOB, HO He CIOCOOHBIMM YCBOUTD UX B YMCTOM BHJIE.
Berpaxasich s3b1koM M. Dyko, IMIIeOKI OB «<HPABCTBEHHBIM NTAPPECHACTOM IIO/INCA»,
CTPeMSIVIMCS AATh IIOMSAM CPECTBA OUNIIEHNUS Y, ¥ eCT 711 9TOTO HY>KHO ObIIO puMe-
PUTH Ha cebs IIIall Kpelja YI IPOPOKa, TO 9TO ObUIO MasION IIATON 3 CIIaceHMe CBOUX
corpaxpaH. Jla u 6bI7I0 1 9TO TONBKO MACKOJ I PACIO/IOKEHNA TOJIIIBI?

OMIeok1 ObUT M3 TOV MOPOJBI APEeBHETPeYeCcKUX MBICTUTENell, KOTOPble Y4uIn
CBOMM IIPUMEpPOM, YUMIN, Kak 310 omyceiBan O. Humre, «6onblire BhIpakeHNeM NI,
MIOBA/IKOIA, OJIeXKI0N, MUTaHKeM, pUBbIYKaMim» [20, c. 187]. KoneuyHo, 31ech MOXXHO BO3-
PasuTh, CIIPOCUB, YeEMY VUM 9TOT «KPUKYH IJIOLafHBIX CTXO0B» (31, Al (67) DK), korga
YKOPeHsI/I CBOJI XI0OpIC B XBaCT/IMBBIX pedax. Ha Hall B3I/, KOHQIUKT TNYHOCTI DM-
Tef[OK/Ia, IPUBOAAIINIT MHOTYE IOKO/IEHNUA ICTOPUKOB (GUI0COMNM B 3aMeIIaTeTbCTBO,

* 06 9TOM HaM TOBOPUT y)Ke CaMo Ha3BaHue 103Mbl IMrenokta — «Kabappoi». «Ounmierns» 6bimu
HallpaB/IeHHBI Ha BCEX XXITe/eil AKparaHTa 1 Cofiep>kanu B cebe Habop CTPOTUX HMpeANuCcaHnil, KOTOPbIM
HY>KHO OBUIO C/IeOBATh, YTOODI 36aBUTHCS OT 3arpsA3HEHMIL, TOMYYEHHBIX B pe3y/IbTaTe HapyleHus 60-
JKeCTBEHHBIX 3aKOHOB. TONIbKO elIoBeK, M30aBMUBIINIICA OT MOPOYHOCTY JAYIIM, MOT PACCUMTHIBATD, CO-
I7IaCHO DMIIE[IOKTTY, Ha CIIaCeHue — BBIXOJ M3 Kpyra MeTeMIICMXO3a U BO3BpallleHMe B cTaH 60ros [13,
c.413].
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ABJISIETCS TIPSIMBIM CBMJETENTbCTBOM MCTMHHOJ CYTH aKprantckoro ¢uaocoda. 3azop
MeXZy 06pa3oM caMofypa U TOpfielia, C OFHON CTOPOHBI, U1 YeTOBEKOM, IPEUCIIOTHEH-
HBIM COCTpPAfIaHMsI K CBOUM COTPaKaHaM — C JPYToil, HOATOTaBIMBAJI TOIIOC-IOBYIIKY,
IZie ellle BUepAIIHNI IPaXKHAAaHNH, YbJ )KMISHEHHbIE OPMEHTHPBI ObUIM OTPaHUYEHBI PO-
CKOIIIECTBOM IIMPOB ¥ INYHBIM OOOTalleHNeM, BAPYT, BU/A TIepef [71a3aMy IPYBBIYHBII
00pa3 rpedecKkoro aya3oHa, CIIOTHIKA/ICS Ha HECOOTBETCTBIM BHEIIIHETO ¥ BHYTPEHHETO
COJIepPXKAaHNUA U «OCTYIAJICA B MBIC/Ib» O COOCTBEHHOM OjarodecTuu. B aTom 3amoxena
KOJIOCCA/bHAs Iefarornka JMIefokIa. BMecTe ¢ TeM UCIIONb30BaHMe PA3IUIHBIX CO-
IIVIOKY/IBTYPHBIX UIIOCTACEN He OTPAaHNYNBAIOCH Y HETO OJHMM JIMIIb MHCTPYMEHTAIb-
HBIM 3HauyeHueM. [Iputsasanme Ha 60XKeCTBEHHOCTD ObIIO He IIPOCTO GOpMOIi 061IeHNs
¢ moabpmu. CornacHo DMIENOKIY, MyApell ClIoCOOeH CTaTb PaBHBIM 0OOTY, OBJIajieB BBIC-
MM 3HaHMEM: «A IOJ KOHeIl OHM CTAQHOBATCS NMPOPULIATENSIMH, ITeCHOIIEBIIaMy, Bpa-
qaMM ¥ BOK/SAMM y SKUBYIIMX Ha 3eMjIe 4enoBekoB. OTKyzia BBIPAacTaloT B OOroB, BCex
npeBocxopAmyx modectsamm» (31, B146 DK) [8, c.412]. ITyTp K criaceHuIo TeXNUT depes
H03HaHMe 6OXKEeCTBEHHOTO. B COOTBETCTBUY € yUeHMEM aKparaHTCKoro ¢puaocoda «Bce
IO3HaHNe eCTh MO3HaHMe TOJOOHOr0 mogo6HbIM» [13, ¢.387]. OTpunas anrponomopd-
HOe IpefcTaBaeHNe 0 60orax, OMIEIOK/I yKa3bIBajl, YTO 60T — 3TO TOIBKO QPNV (AYX,
mbIcab) (31, B134 DK) 1 yactuia 605keCTBEHHOIO €CTh B KaXK[OM 4eyoBeke [13, c.431].
ToBOpsI TIOATUYECKNM sI3BIKOM YiunibsMa brieiika, BpeMs DMIeokia ObIIO BpeMeHeM,
KOTZIa JIIOM ellle IIOMHIIN, YTO «BCe OOXKeCTBa KMBYT Yy HUX B Ipyan». Ho mocpenctoM
4ero MyZApel] BCTyNa/l BO BHYTPEHHUI pasroBop ¢ 60keCTBOM? DTOT BOIIPOC MOABOJNUT
HAC K 3aK/II0OYNTE/IbHON YaCTy Halllell CTaThu.

B XX B. cpepu McTOpUKOB Gr1ocoduu I10/1b30BaINCh IOMY/IIPHOCTHIO V/je) IIaHIIIa-
MaHM3Ma, IOTyIMBIINe IMPOKYI0 N3BECTHOCTD Oarogaps uccnegosanuaM B. [lImupra
u M. Onuape. lllamannsM paccMaTpmUBaicCs Kak MepBUYHas GopMa Penurno3HOCTH, KO-
TOpasi MOXKeT OBITh OOHapY>KeHa B 106011 KynbType. IIonbITKY HAl TV HTaMaHCKie KOPHA
B JlpeBHeit [penu npeguprHuMany Takue ydensle, kak K. Metinu, 9. Jonac, /1. JKepwe,
JK.-II. Bepnan, A.>Komu, M. [letbeHn u fip. Ponb rpeueckux «Kypanaepoc» IpUMepsIn
Kak Ha Mudnyeckux nepcoraxeit Bpoge Opdes u Tepaxia, Tak U Ha TpeBHETPEYECKUX
¢dunocodos, HaunHas ¢ [Tudaropa u 3akanunsas Cokpatom. Cpeny mpouux He 060N
BHMMaHMeM 1 OMiefokaa. OCHOBHOIL MHTepeC K aKparaHTCKOMY MBIC/IUTETIO BBI3BA/IN
¢dparment 129 B (DK) u ucnonb3oBanHoe B HeM nousATre Tpanideg. Kommaparusucter
ot uctopun bumocopun MHTEPIIPETUPOBAIN ITOT GPArMEHT, IIPOBOJISI AHATIOTUY C IKC-
TaTMYeCKUMM TEXHMKaMM LIAMaHOB M KaTaJeNTUYECKMMMU IPAKTUKAMM MHIUICKUX
iornuoB. K mpumepy, BepHan Bcren 3a JKepHe, nepeBops nmpamnideg Kak «guadparmar,
IPEIIONOXKII, YTO IMIIELOKII TOBOPUT O AbIXaTETbHOM YIPKHEHNM, C Ubeil IIOMOLIbIO
JOCTUTAETCSL TAKOJ YPOBEHb COCPENOTOYEHHOCTH, IIPY KOTOPOM MYApPeL] MOXeT OCBO-
60IUTbCS OT Tena, 00BATH B3OPOM BeCh MUP, YBUJETb CBOY IPOLIJIble U OYAyIIe >K13-
HU [21, p.128]. BrionHe ecTeCTBEHHO, YTO CTONMb 9KCTPABATAHTHBIE 11 COOTa3HUTETbHbIE
Ufied He MOIJIM OCTAaThCsl B CTOPOHE OT KPUTMKY HAayIHOTo coobuiecTBa. B wacTHOCTH,
¢dpannysckuit punocod Ilbep Ao BbIpasuyI CBOM COMHEHMS KacaTe/IbHO (131OTIOrnye-
ckoro noHuManus npanideq y BepHana, cumuras, 4To ero ciefyer TpaKToOBaTh B IICUXOJIO-
TIYECKOM CMBIC/IE, KaK MBIC/IUTE/IbHYIO [IeSITeIbHOCTD Myfpena [22, ¢.196-197].

BHOBb k aHaMM3y MOHATH TIPATideq y aKparaHTCKOTO MBICTIATE/ISI BEPHYIIUCD B CO-
BMecTHOII cTarbe [23] Koncrantunoc Makpuc (Constantinos Macris) un Ilenenona Cxkap-
cynu (Pénélope Skarsouli). Kax u ux mpepinecTBeHHUKY, GpaHIy3CcKIe MCCTIENOBATENN
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CUMTAIOT, YTO TEPMUH TIPpATideg 03HaYaeT y DMIEOK/Ia KOHKPETHBII OpraH, pacIoso-
YKEHHBIJI B KII3HEHHO Ba)KHOU YacCTH Te/la 4e/loBeKa — I'PYAHOI KiIeTKe. VIMeHHO B 3Toit
0071acTH, COIIaCHO DMIIEOKITY, HAXOAUTCS O4Yar pasyMa MyJpelia, CPeloTO4Me ero yM-
cTBeHHBIX cu. Takum obpasom, Makpuc u Ckapcyny IpuepKuBaoTCs MHEHNSA, YTO
3HaHMe, 0OpeTaeMoe My/peloM, B COOTBETCTBUY C Y4eHMeM DMIIefIOKIa, MMeeT Ppusno-
JIOTMYECKYI0 OCHOBY [23, p.366]. I ero npuobpeTeHus U COXpaHeHUsI HeOOXORVMBI
yIpa)KHeHMsI, CBSI3aHHBIE C IbIXaTe/TbHBIMIU MPAKTUKAMU II0 YIPABICHUIO X KOHTPOJIIO
IbIXaHMA, 671aroiapsA KOTOPBIM K CEPAIY OCYIECTBIIAETCSA IPUTOK KPOBM, OTOXKIECTBIIA-
eMoIl IMIIeIOK/IOM C MBICTIBIO YenoBeka (31, B105 DK) [23, p.366]. Uepes makcumanbHOe
pacTsKeHHUe Tpamideg MyApel MOmydaeT JOCTYI K 00KeCTBEHHOMY 3HaHMUIO, KOTOpoOe
HEJIOCTYITHO OOBIYHBIM JIIO/ISIM B CUITY X 3aIPsISHEHHOCTU CKBEpHAMM, HETaTUBHO B/IUA-
fomymy Ha Mbinvienue (31, B2 DK). boskectBeHHOe 3HaHNe, XapaKTepusyeMoe BBIXOfIOM
3a IIpefie/ibl OT/E/NIbHO ¥ KPAaTKOBPEMEHHOI 4e/I0BeYeCKOll )KI3HY, TT03BOMIAET MyApe-
IIy 00pecTy IeI0OCTHOE BUJEHVE BPeMEH) ¥ BBIPaXKaeTCA MOPOKIAIMINMI MYAPOCTD
meiicTBUAMMU MU B 60ree 0bIeM Biie aKTOM MO3HAHUS, KOTOPBIT 06eCIieYnBaeTCs OT-
KPBITOCTBIO K MUPY U Ke/TaHVeM IIOHUMATh [23, p. 366]. Kpome Toro, BbIciIee 3HaHMe, Ha-
XopsIeecs 3a PaMKaMy CEHCUTHBHOI U TEMIIOPA/IbHOM OTPaHNYEHHOCT OO/IBIINHCTBA
Tofell, IpeAronaraeT 6 0bIION 00beM ITAMATI — MYZpel] BUANT JeCATh WM laKe ABal-
I1aTh CBOMX >KM3HeIl, KOTOPble MOTYT OTHOCUTBCA KaK K OYAyIeMY, TaK U K IIPOIITIOMY.

JleiicTBUTENIbHO, IOHATUE TIPATIOEG, UCIIONb3yeMOe B Ka4eCTBe CTHOHUMA (QPEVEG
Y PaHHUX IPEKOB, MOXKeT 03HauaTh «1100 (puandecknit opras, mobo pasyM, OpraHoM Ko-
TOpOro ABJIIOTCS Tpanideg» [24, c.50]. ITo MHeHMI0 6pUTaHCKOrO GUIONOra-KIaccuKa
P.OnnaHca, c1oBo @péveg Ha ero paHHell CTafiuM MCIOIb30BaHNA C/lefyeT IepeBOIUTD
KaK «JIerKme», a He Kak «auadparma» minm «MbIcib» [24, c.45-61]. B npeBHerpedeckom
HpefcTaBaeHNy TPanide HANPSMYIO CBS3BIBAINCh C MBICIUTEIBHON [IesATeIbBHOCTHIO
Je/I0BeKa, 3a KOTOPYIo oTBedan Qudg — «KM3HEHHBIN CyOCTpaT, MBIC/IALINIL, 9yBCTBY-
IOIMIL, HOOYXKIAIOINI K eicTBUIO» [24, c.49]. Kpome Toro, OupdG — 37O ABIXaHNE, CBS-
3aHHOE C KpOBbIO [24, c.69]. TakuMm 06pasoM, U3T0XKeHHas Bblllle MHTepIpeTanys ¢par-
MeHTa dMrefokia 129 B (DK) ykmagbiBaeTcs B 00IIyI0 KAHBY PaHHUX JIpeBHETPedeCcKmX
IpecTaBIeHNIT O IpUpofe Tpamnideg.

Ec/u fOIyCTUTB, YTO [ibIXaTe/IbHbIE YIIPAXKHEHVS IME/I MeCTO B YUeHUN DMIIEIOK-
71, TO, BO3MOYKHO, YAACTCS NMPOJINTb Ha HMX YyThb OOIbIIe CBeTa, 0OpaTHBIINCH K dpar-
MmeHTy 100 B (DK). B HeM OMIIeok/I CpaBHUBAET [IbIXaHNUeE C JIeliCTBIEeM KJIETICUJIPBI°,
T0J] KOTOPOJI OfIpa3yMeBaeTCs CIlelManbHOe IIPUCIOCO0IeHNe /I N3 BATUA XUAKOCTI
CO JiHa ITTyOOKOTO COCyAa. DTOT IpeaMeT OBITOBOI YTBAPYU COCTOSI U3 KPYITION eMKO-

5 VlHTepecHO, 4TO DMIENOKT, TIPOBOMS AHATOIUIO C KIIENCUAPOLL, TIpuberaer k 06pasy urparomesi
TeBOYKM, KOTOPas MCIONb3yeT NaHHbI NpeAMeT He 1Mo HasHadeHuto. CyliecTByeT MHEHMeE, YTO IPUMEp
IeTCKOII M0003HATENbHOCTY Y DMIIEOK/IA OTPAXXAeT COCTOSHME U IIPUYMHY 3apPOXK/IEHNA HAyYHOTO 3Ha-
Hus [25, ¢.356]. MBI xe MOIIn GBI CKa3aTh, YTO 3[,€Ch MIPOCTYIAeT 00pas, COOCTaBUMBIIL ¢ GUrypost My-
mpena. [l IpeBHUX IPEKOB TPanideq BBIpaXKaIo COCTOSHME U Ka4eCTBO AyLIN denoBeka [24, c.47]. YacTo
OesyMue 1 IOPOYHOCTD CBA3BIBAINCD C 3aTPA3HEHHOCTDIO IerKuX. COOTBETCTBEHHO, peabHOe II03HAHME,
[IOHMMaeMOe KaK BHYTPEHHIIT pasToBOP €O CBOMM OVUOG, FOCTYIIHO INIIb YeTOBEKY C UVMCTHIMU JIETKIMI
[24, ¢.39]. YuursiBas BecbMa IIeCCHMUCTUYHBIN B3MIAL IMIEOK/IA Ha JTI0fiell BOOOIIe, MOYXKHO IIPEJIIOTO-
JKUTB, YTO YUCTBIE JIETKVE €CTh TOJIbKO Y My/pelia, yxKe n36aBUBIIETOCH OT BCEX CTPACTell, 1 y JieTell, elle
He YCHEBIIMX BKYCUTb TsKECTU IMOpPOKa. ECny BCIOMHMTD, YTO TYHOyMIUeE, 110 OMIIEJOKITY, TPOMCTEKAET
U3 «XOTIOIHOCTH CepPAIeYHON KpOoBM» [24, ¢. 68], TO, 10-BUANMOMY, UIMEHHO B COIIYTCTBYIOIEM MYAPELY 5Ke-
JIaHMU HOHMMATDb, KOTOPO€E COOTHOCYMO C JIETCKOII T10003HATENbHOCTDIO, KOPEHUTCS IIPUYMHA «OypIeHns
KpoBm» (BVUOG), HEOOXOMMOTO /IS OCTYDKEHIS 00XKECTBEHHOTO 3HAHMA.
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CTH, UCIIELIPEHHOI MHO)XeCTBOM MaJIeHbKUX ABIPOK, I JIMHHON TPyOKU C OTBEpCTUEM
HaBepxy. Ilorpysus Krencuapy B Bofly, Hy>KHO ObIZIO IOX/aThCsA, KOT/JA OHA HATIOMTHUT-
csl, a TOCTIe, 3aKPbIB BepXHee OTBEPCTIE, M3BJIeYb BMECTE C JKeJlaeMOll KMKOCTbIO [25,
C.354]. OMIeOKI CYNTAIL, YTO MOFOOHO TOMY, KaK B KJICIICH/PY He MOXKeT IPOHNUKHYTh
BOJIa, €C/TM OHA 3all0/IHeHa BO3JYXOM M 3aKpbITO BepXHee OTBEPCTHUe, TaK M KPOBb He
MO>KeT HAIIOJTHUTD JIETKIe, II0Ka OHM 3aHATHI BO3AyXoM. V Ha060poT, IIOKa JIeTKue Ha-
MIOJTHEHBI KPOBbBIO, B HUX He MOXKeT IIPOHMKHYTb BO3AyX. COOTBETCTBEHHO, IIPU BbIJOXE
JIeTKVIe 3aIIOJTHAIOTCA KPOBBIO, a IIPM BIOXe BO3AyXOoM. TakyuM o6pasom, Impolecc Hbl-
XaHMA — 3TO IOOYepelHOe HAIIOJTHEeHNe JIETKMX BO3JYXOM 1 KpoBblo. Kak y>xe yrmomnm-
HaJIoCh BblIlle, IMIIETOK/ Ha3blBal MBICTIb KPOBbIO, KOTOpas oMbIBaeT cepale: «Cepzie
IITAETCsI KPOBBIO, IPUO0EM ee 11 0TO0EM, B HeM JKe HaXOIUTCS TO, YTO Y HaC Ha3bIBACTCs
MBIC/IBIO — MBICTIb Ye/IOBeKa eCThb KPOBb, YTO Cepflie BOKPYT oMbiBaeT» (31, B105 DK)
(26, c. 195]. 3naunT, /151 obecIiedeHVIs] HEIIPephIBHOTO MBIIIIEHNS TPeOyeTcs TaKol KOH-
TPOJIb JBIXaHMA, IIPY KOTOPOM cepplle OyfieT epMaHEeHTHO OMbIBAaThCA KPOBbIO. 371eCh
TPYBHO YAEp>KaTbCsA OT aHAJIOTUM C IOTMYECKON IPAKTUKONM IIPaHaAMBI, 1Je/Ib KOTOPOIL,
cormacHo MHAuiickomy ¢unocody Ilatanmkanu, cOCTONT B IpeKpaleHNN ABVDKEHNA
BJIOXa 1 BBIfIOXA, YTO HA IPAKTMKe O3HaYaeT MaKCHMajIbHOE 3aMeflJIeHe JbIXaTeTbHOTO
PUTMa, COCTOSIIETO U3 TPEX MOMEHTOB — BJJ0Xa, BBIJJOXA I 3a/IePKKM JbIXaHMA Ha BJJOXE
[27, c.96]. 3a cueT MOMOOHOIT TEXHUKY IOTMH TOCTUTAET BHICOKOI CTETIeHM KOHI[eHTpa-
IIVIV ¥ COCPE/JOTOYEHHOCTI, M30aB/IAACh OT aKTMBHOCTY YyBCTB ¥ aMonnit [27, c. 98]. Kak
3amevaeT M. Dnuape, 106011, KTO IpoOOBAJI XOTh HEMHOTO IIPAKTUKOBATD bIXaTEeTbHYIO
OVCUVIUIVHY, VCIBITBIBAI B TOV WM MHO CTelleHM yKasaHHble addextsr [27, c.98].
MoxHO ObUIO OBl IPENIIONOXNUTD, YTO [IBIXaTe/IbHOE YIpaKHeHMe IDMIIeoKIa ObUIO
4eM-TO MofO0OHBIM. Toraa B COOTBETCTBIN C €r0 y4eHNeM OHO MOIJIO VIMETb CIeYIOLIIit
Bup. IIpu Broxe KpOBb M3 JIETKMX OTCTYIAeT K Cepyilly, BbITeCHsAeMas BO3TYXOM. 3aTeM
B TOYKE MAaKCYMA/IbHOTO PACTSLKEHMA TPATOES, Iie JOCTUIAaeTCs HaMBBICIIAsA CTEIIeHb
COCPeNOTOYEHHOCTH, IIPOMCXOANT 3ajiep>KKa [bIXaHMs, a a/blile C/IefyeT BbIOX, 3aIy-
CKaIOLINII HOBBIN LMK/ BO3MOXKHO, 4TO TaK >Ke, KaK 1 B IIpaHasAMe, bIXaHMe CIefl0BaIo
3aMeJIATh C Iie/IbI0 3aMeJl/INTD ABVKEHVe KPOBHU, YTOOBI He IONMYCTUTb OCTAHOBKU OMO-
BEHN:A Cepyilla, YTO PAaBHOCUIBHO OCTaHOBKe MbllieHMA. IIpy Takol mHTeprpeTanym
CHUMaeTcs pobieMa nepeBofa Mpamideg, Tak Kak AbIxaHMe (pacTsKeHVe JIETKIX) TOX-
IIeCTBEHHO MBIIUICHNIO, TI0J] KOTOPBIM IO pa3yMeBaeTcs obpaieHne K 60Ty, COKpbITO-
My B TPyAy 4enoBeKa. To ecTb MbIlIIeHNE MyZipella — 9TO MHTPOCHEKTUBHbIII PasToBOp
¢ 60>kecTBOM, 6arofaps KOTOPOMY OTKPBIBAeTCA HOCTYII K BBICIIEMY 3HAHUIO, 3aKPbI-
TOMY OT I7Ia3 IPOCTBIX CMEPTHBIX, IOTPA3LINX B Ye/IOBEYECKIX ITOpOKax. Myzper] Kak Obl
3aI/IAAbIBACT 3a HEIPUCTYIIHYIO CTEHY Yel0BEYeCKOll OTPaHNYeHHOCTH, YHOCA C CO00it
Jydllee, YTO eCThb, MM BEPHee, Yero HeT. B 3ToM cMbIciie IbIXaHNe COIIOCTaBUMO C KJIell-
CUJPOJL ellle ¥ IIOTOMY, YTO IOC/IENHAA, O3HAYaIoLasd B IIEPEBOJiE C JPEBHETPEUECKOTO
«BOPOBKY BOJIbI», I03BOJIs/IA JOOBITH MUTHEBYIO BOAY, KOTOPas LIeHN/IACh B AHTUYHOCTH
Ha BeC 30710Ta [25, ¢. 354], Toraa Kak My/pel, MCIO/Ib3Ys JbIXaHle, IIOABOPOBBIBa y 6ora
caMble BaKHbIe MICTMHBI, Ubd I]eHa HeM3MepyMa B 307I0TOM 9KBIBA/IEHTe.

Pestomupys, ele pa3 0TMETHM, YTO OO/IMK IPedecKoro IapaTaHa, BepOATHO, ObLI
CO3HATE/IbHBIM BBIOOPOM DMIIEOK/IA, IPOAMKTOBAHHBIM He CTpeM/IEHVeM K BIACTH,
JIMYHOMY 0OOTAIlleHNIO VIV HETJIEHHOI CIaBe, a JKeJIaHNeM JJOHeCTH JI0 CBOUX M30asio-
BAaHHBIX COTPAXKIAH CHACUTeIbHbIE ICTUHBL. BMecTe ¢ TeM 9KCITyaTUpyeMblil alla30Hu-
yeckuil 06pas ObUT He TONMBKO 3¢ (GeKTUBHBIM IIPMEMOM U3 Iefarorndeckoil mapadep-
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HAJIMY aKParaHTCKOro ¢pumocoda, HO ¥ BHEIIHUM BbIPa)KEHVEM 3HAYMMBIX [TOTIOXKEHMIT
€ro Y4eHsI, COTTTACHO KOTOPBIM CYILIeCTBYET IIYTh K 00peTeHMI0 00)KeCTBEHHOTO 3HAHMSL.
ITyTb, cocTosmuil U3 COOMONEHNs CTPOTUX IPEANUCAHNIT 1 BBIIIOTHEHNS JYXOBHBIX
YIpa>KHEHMNI], B OCHOBE KOTOPBIX JIEXKUT JKellaHMe IIOHMMAaTh.
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This article revises the views about Empedocles of Akragas. Even contemporaries of the
thinker were confronted with the question of whether he was a great sage or a charlatan. The
combination of “scientific” and prophetic knowledge embarrassed more than one generation
of researchers, making them accuse Empedocles of superficial eclecticism or see him as an
inconsistent representative of antique mechanical philosophy. With no intention to give a final
answer to this question, the article suggests looking at this problem from a different angle by
focusing more on the lifestyle of Empedocles and less on his theoretical provisions of philoso-
phy. The first part of the article provides a brief outline of the history of the concept of “char-
latanism” and considers the image of Empedocles as a Greek alazon. The internal motives of
the political and public activity of Akragas accompanied by provocative behavior and claims
to divine status are considered. It is suggested that the personality conflict of Empedocles, the
discrepancy of external appearance and acts, is primarily due to pedagogical purposes and
desire to deliver saving truths to his contemporaries who were mired in vices. The second
part of the article deals with a hypothesis about breathing exercises of Empedocles. The main
attention is paid to the 129 B (DK) and 100 B (DK) fragments, with an attempt to reconstruct
the breathing practice of Empedocles as a thought technique aimed at gaining access to higher
knowledge.

Keywords: Empedocles, charlatanism, alazon, rhetoric, parrhesia, breathing exercise.
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This article studies vigilantism, a specific form of civic activity whose history can be traced
back to the nineteenth century and which in the era of digitalization has acquired new char-
acteristics. Digital vigilantism, as a well-established social phenomenon not only in world
practice, but also in Russia, needs an analysis of its structure, goals, motivations, and interests
and values of members of various communities to determine trends and changes in civil soci-
ety in the context of digital transformations. Digital vigilantes seeking to regulate ideas about
the “normality” of behavior, using interactions in social networks that are aggressive and even
bordering on extremist, claim to be a significant actor for public policy. Legitimizing an alter-
native system for identifying violators, criminals, victims and punishments (by increasing the
number of likes), they not only seek to co-opt the initiative to form public values, but often
ignore and replace governmental structures. At the same time, they increasingly turn out to
be not nameless avengers, but rather individuals seeking to declare themselves and achieve
through creating the conflict not only their own goals, but also a certain popularity or “net-
work power”, which is well monetized. The authors analyze behavioral patterns of the most
famous communities — “Lev Protiv” (Lion Against), “StopHam” (StopBoor), “Hrushi protiv”
(Piggies Against), and “AntiDealer” — and their activities in the VKontakte social network
and on YouTube to typologize Russian vigilantism. The possibility of interaction with such
movements (both online and offline formats) is not excluded for the system of public power,
if a framework (procedures, rules) can be established for them that determines their auxiliary
functions (notification, informing, propaganda). The proliferation of vigilante movements
and their demonstration of direct violence is a significant indicator of the inefficiency of the

* The research was undertaken with funding for the project of the Russian Foundation for Basic

Research and EISR no. 21-011-31445 «Digital vigilantism and the practice of creating public values:
hijacking network civil society?».
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public administration system, a decrease in the level of legitimacy and support for its institu-
tions, and indicates an increased risk of loss of state governability.

Keywords: digital vigilantism, public policy, public values, citizen participation, social net-
works, discursive practices, conflicts, uncivil society.

Introduction. Articulation of the issue

Intensive digital transformations contribute to the fact that not only public service
institutions and electoral processes, but also the structures of traditional civil society are
undergoing significant changes: citizens more often seek to solve their problems through
social networks and specialized sites; network activity is being structured, and sustainable
communities and practices are being formed. The pandemic and forced isolation have
only accelerated this process, transferring many life situations and spheres of activity to an
online format. For this reason, the implementation of digital policies, and its patterns, fea-
tures and risks, and ontology and ethics of the digital world are a priority area of modern
Western European research [1]. The implementation of digital technologies contributes
to the diversity of communication and overcoming many obstacles, and to the develop-
ment of international partnerships, online education, and even virtual tourism, but, on
the other hand, this has been accompanied by increased electronic control, and it is not
by chance that modern scholars point to threats to democratic values and warn of a crisis
of democratic development. At the present stage of development, “the building of a new
ideal of civilizational development is fixed through the disclosure of a complex developing
ethical system, where the inevitable component is a value conflict” [2, p. 105]. In the digi-
tal media space, “discursive practices of hostility” are spreading and intensifying, which
according to their results always correlate with the current, relevant political and social
context [3, p.43]. In this aspect, the phenomenon of digital vigilantism is of particular im-
portance, when a group of citizens initiatively takes on the function of a “supervisor” for
compliance with certain norms, using all modern possibilities of digital communication.

The study of the social phenomenon of “vigilantism” has a long history. There are rea-
sons to associate the formation of vigilantism with the peculiarities of the Anglo-Saxon
legal tradition in the nineteenth century, when, in the absence of a centralized police ser-
vice, a private initiative to catch criminals (“bounty hunters”) was encouraged financially
and supported by public morality. In the American Wild West, the practice of extrajudicial
killings became widespread, mainly due to racial or economic motives (lynch courts). In
South Africa at the end of the nineteenth century, residents of urban slums who lacked ac-
cess to “civilized” forms of repelling the onslaught of criminal gangs, were forced to create
groups to protect the lives of their families and to use methods of force, replacing civil and
criminal justice systems. White defenders of apartheid used self-defense methods in the
1980s, and after the end of that regime, the practice of vigilantism became widespread as a
form of fighting crime [4]. The problem is international. Further, historical incidents show
that political and legal authorities at different times and in different countries encouraged
violence by vigilantes, and used their power to ensure manageability and control. However,
these historical examples allow us to identify at least two scenarios for the development
of such civic initiatives. If the British “bounty hunters” acted on the terms of cooperation
with state structures and implemented their “mandate for violence”, which was both legiti-
mate and legal in the conditions of that time, citizens who participated in lynchings in the
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American states or in massacres in urban slums of African countries acted differently. They
formed an alternative state of power, a parallel reality with their institutions: they replaced
the entire system of justice (from the search for criminals, their conviction to the execu-
tion of sentences), guided not by legal norms, but by subjectively understood justice or the
“common good”. Despite possible good goals, the borderline (near-criminal nature) of such
civic groups’ activities, which compensating the weakness of the state, is colored today by
both research strategies and practices of communities calling themselves vigilante [5-7].

The growth of research into various aspects of the vigilante movement in foreign
social sciences has grown since the 1990s. One of the first of these scholars, E. Moncada,
identified the factors that make it possible to attribute the activities of a spontaneous or
organized public association to vigilante: social organization, target, repertoire, justifica-
tion, and motivation. This allowed him to define vigilantism as a collective use of extra-
legal violence or the threat of its use in response to an alleged or real crime not proven
in court. Moncada proposed that such repertoires include both light types of violence
(sexual violence, beatings, infliction of psychological and physical suffering) and murder.
For justifications and social explanations of the reasons for the actions by vigilantes, he
noted public values or the values of the local community, which served as motivators of
the action (while the motivations may actually be different). The motivators of both vigi-
lantes’ activities are to strengthen and support the officially established order, and alterna-
tive motivations support both gender, religious, racial, ethnic, and group values, which
gives a value / moral evaluation to communities. Public associations can be situational,
arising to solve a specific problem, and can exist in parallel with the main activity of the
organization, complementing it. Moncada’s concept continues to be relevant to modern
scholars, even though he addressed developing countries, where the weakness of states is
obvious. These definitions ignore the significant features of vigilantism that distinguish it
from other types of planned group violence [8].

The emphasis on the criminal aspect of activities of such communities was high-
lighted by L.Johnston, who proposed clarifying definitions of vigilantism, which today
can be understood as “classical”: 1) the organizers plan violent actions; 2) the participation
of individuals is voluntary; 3) the community has an act of “autonomous citizenship” that
recognizes vigilantism as a social movement; 4) the use of violence or threats of violence;
5) the action of the group is a reaction to a real or alleged violation of institutional norms;
6) the actions of the group are read as a public signal of support and preservation of the
accepted / traditional order [9].

There is an assumption that vigilantism can be understood as a movement involving
various participants, whose actions depend on many different factors. There you may find
individual activists, groups that resemble primarily a conglomerate of individuals (spon-
taneously emerging groups of vigilantes and those who want to commit lynching), and
communities that have organizational features, often not of a formal nature.

Some modern researchers equate vigilantism with the refusal of certain groups of
citizens, parties, from certain state norms. Their main goal is to obtain political resources
not available to them. At the same time, the additional theme is the phenomenon of po-
litical violence by these groups of the population. It is the subject of works related to the
political process in African and Latin American states [6; 10-12]. Discussing the causes of
the emergence and growth of vigilante groups, modern scholars disagree inside the com-
munity, but almost everyone recognizes the weakness or absence of formal institutions,
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their unwillingness to respond promptly to threats as important factors. That is why the
activation of vigilante communities is a warning for modern states and a kind of indicator
of the effectiveness of the public administration system.

An attempt to consider this phenomenon from the point of view of rituals, in the
context of E.Durkheim’s theory, was made by Dutch researchers M. Asif and D. Vinik,
although even here scholars found themselves within the framework of the correlation
of legal norms and illegal initiatives. They think “..when people perceive the police and
legal authorities to be legitimate and effective, they cooperate and obey the directives of
the authorities... but, when they regard them as illegitimate and ineffective, they tend to
employ their own style of self-justice, including vigilante violence” [13, p.1-2]. Authors
identify main problems and do not go deep into the analysis of the cultural component of
the phenomenon, however, the hypotheses proposed by them look very convincing.

The works related to the specifics of the digital environment and the value bases of
vigilante groups, especially taking into account their existence within social networks, are
still in the minority [14]. For example, R. Bateson points out that, although vigilantism is
a central problem of political science, since it is directly related to the implementation of
power, at the moment the researches of vigilantism are mainly outside of political science,
in related disciplines, along with traditional legal analysis, researches in such branches of
knowledge as computer science or psychology are actively developing [15]. It is necessary
to join the opinion of foreign colleagues and focus on the interdisciplinary nature of this
problem.

Formation of digital vigilantism:
dark side of digital transformations?

The occurrence of digital platforms has significantly changed both the practices of
vigilante communities and approaches to the study of this social phenomenon. A signifi-
cant contribution in this direction has been made by Dutch scholars. In a series of publica-
tions, D. Trottier focuses on the use of alternative justice by vigilantes with use of digital
technologies [16]. For D. Trottier, this is a process of collective action of vulnerable and
offended people by the actions of another group of citizens, organized as countermeasures
in the social networks of the digital space [17]. It should be recognized that digital vigi-
lantism is a phenomenon that represents coordinated actions of civil groups in virtual space
(often going offline), in response to imaginary or real actions and threats of third parties or
moral indignation against an event that was recorded in the real world and transmitted via
mobile devices, through social platforms. Digital vigilantism acts as an informal institution
of a network civil society, regulating behavior and punishing citizens for actions or inten-
tions unacceptable from the point of view of vigilantes.

Digital vigilantism today is exceptionally multifaceted, it is known today as “Inter-
net vigilantism”, “netilantism”, “cyber-vigilantism”, “online vigilantism”, and “digilantism”
[18]. Today we can already separate institutional vigilantism (organized, constantly active
groups in social networks) and demonstration of spontaneous vigilantism: cyberbully-
ing, searching and publishing information about a person for the purpose of revenge,
harassment and blackmail (doxxing) [19], online shaming. This problem is international
[20-21] and, as studies show, the population of megapolises around the world is more
prone to fascination with vigilantism.
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According to one of the existing research hypotheses, reasons for the active spread of
digital vigilantism lie in the relatively weak institutionalization of the network, which is
considered as a “wild network” [22]. Coupled with the rapid spread of personal gadgets,
this creates illusions about the world of digital media and social networks, which are pre-
sented as a global “all-permissive space”. This factor causes great risks of the digitalization
of vigilantism: instead of strengthening civil control, it contributes to the growth of anar-
chy and multidirectional aggression, because Internet activity is too difficult to regulate
[18].

Due to the fact that social networks today are platforms that most vividly express the
ideals of the public sphere, vigilantism acquires a special role there. In the digital space,
it is easier to “disperse” not local norms and values, but values that are significant for the
“population” of social networks, i. e. unified, blurred, or shared by certain age or group seg-
ments. Modern researchers raise the question that digital vigilantism as a form of network
civic activity claims to transform the mechanisms of formation of public values, promote
models of “uncivil” behavior and takeover of network civil society not by chance [23]. The
aggressiveness of actors is increasing and the range of topics that become the reasons for
the mobilization of groups is expanding. These may be improper parking and aggressive
driving, refusal to clean up garbage, defiant and aggressive behavior that violates public
order, a terrorist act. Those who act outside the accepted norms rarely seek to violate them
defiantly (although this happens more and more often), because they do not suspect that
they have become a party of a conflict. But in the digital world anonymity has been abol-
ished, because digital vigilantes use the tactic of “naming and shaming” [21], posting the
data of the violator on network platforms, including financial and medical information,
personal data of relatives and friends, using publicity as a weapon, forcing to live up to
the generally accepted and even legal norms. It happens that in this way, unverified, false
information is also distributed, which is not easy to stop. This issue is discussed today by
the European Commission, which is concerned about the dependence and vulnerability
of Europeans to the aggressive policy of social media, the dominance of foreign IT giants
in the formation, and the promotion of information flows and the avalanche nature of
disinformation in networks as a new technology threatens the governability of European
states and the whole EU. The analytical report “Mechanisms that Shape Social Networks
and their Impact on Society — Report on the State-of-the-Art in Research. Shaping Eu-
rope’s digital future” gives a complete picture of the scale of the problem. Spontaneous
mobilization in the digital space does not require a real community unification based on
a certain motive, the development of strategy and tactics, or the correct definition of the
object. Nevertheless, digital technologies and social networks accelerate the organization
and coordination, ensures independence from law-enforcement agencies, since social net-
works are open to collecting information, which may be the reason for organizing vigi-
lante actions; social networks spread information about an act in the real world and on a
specific territory to an unlimited circle of people, to spaces that have no borders; digital
space does not cancel real / physical violence, but virtual violence dominates, which often
seems to ordinary people as quite harmless entertainment. Meanwhile, virtual violence
is no less, and sometimes even more tangible for the victim, because reputational losses

! Available at: https://digital-strategy.ec.europa.eu/en/library/mechanisms-shape-social-media-and-
their-impact-society-report-state-art-research (accessed: 09.11.2021).
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can be very painful because of appearing into the public space misdeeds which attracted
attention and hurt people who profess certain values and have the will to protect them.

Today, the analysis of the growth of violent digital vigilantism increasingly focuses
on the conflictual and “uncivilized” nature of society. Foreign authors, interpreting this
phenomenon, often turn to the work of C. Tilly, especially “The Politics of Collective Vio-
lence” [24]. Vigilantism is seen as a return to the forcible maintenance of local order, or
even as a way for individual groups to fight for their share of rent and patronage resources.
The negative assessments of a number of foreign researchers come from both the excessive
criminal connotation of the vigilantes’ activities, their disregard for procedural issues of
maintaining law and order, the lack of independence in developing both an agenda and
objects of actions, and a selfish interest in gaining fame and expanding the possibility of
influence in the digital environment [25], which gives grounds for fear of the takeover of
civil society by digital vigilantes and their destruction of the traditional value paradigm.
In addition, structured, organized or spontaneous groups of “civil fighters” turn out to be
a significant force and can be used in political struggle both online and offline. D. Trump’s
aggressive and scandalous electoral campaign during the 2020 presidential election con-
firms this thesis.

Nevertheless, digital vigilantism is a difficult phenomenon of public policy to be eval-
uated: depending on the specific case of vigilantism and the position of experts analyz-
ing the acts of vigilantism, this phenomenon can be viewed both positively and sharply
negatively. For example, in Singapore, which has relied on the use of social networks to
increase state governability, “online shaming” is considered as an opportunity for self-
regulation of society through the deterrence of deviant behavior and a form of civic par-
ticipation in law-enforcement activities via the Internet [20]. Thus, digital vigilantism can
be considered as a variant of socially significant activity of citizens based on such public
values as responsibility, participation, openness, cooperation, using modern tools and at-
tractive methods to involve young people in a discussion about civic responsibility and
public values [26], it complements the activities of public administration bodies.

In this context, the interactions of digital vigilantism with government agencies which
applied law-enforcement practices are complex and changeable. Solidifying with the goal
of law-enforcement agencies, but acting independently, without coordinating specific
measures, digital vigilantes, nevertheless, can form an ideology of protecting the moral
values of the population by support groups that neither the elite, nor the state bureaucracy,
nor the atomized population can protect. Much more often digital vigilantes exist in a re-
ality parallel to the state, which is formed by themselves, using all the available technologi-
cal achievements of the 21° century and the influence of such dispersed associations does
not decrease, but popularity is growing, because they independently determine the scope
of what is allowed. Being created and including the masses of people, concentrating and
spreading without any resistance, these massive virtual associations can both materialize
and go online again without any difficulty. The elusiveness of such swarm communities
can have consequences in the long term, which are still little observed. But in any case,
the main losers will be the state, unable to be a guarantor of security (digital, moral, intel-
lectual, physical, and not only external), and the citizens themselves, who are deprived of
the right to determine what is good and what is bad on the basis of upbringing, culture,
education, the right for independent decision-making on a wide range of issues. The state
and traditional society become the main object of criticism and ridicule (often fair), not
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being able to build communication with the digital crowd, a crowd of atomized individu-
als raised in a digital environment that allows everything to everyone.

Studying the real practices of organized vigilante strategies in a digital environment
helps to understand the complexity of the phenomenon but makes vigilantism a vague and
contested concept. Despite the growing popularity of this topic and the concern of the ex-
pert community about the obvious increase in the activity of “vigilant citizens” in Western
European and domestic scientific literature, there are not so many attempts to determine
the phenomenon of civil vigilance, the criminological approach dominates. Vigilantism,
which is rapidly spreading in social networks, social media, is increasingly viewed by for-
eign colleagues in the context of negative consequences and effects. Megan Ward wonders
how “The concept of visible political violence as spectacle provides a useful framework for
understanding why vigilante groups publish their violence on social media, and how this
vigilante content functions on these platforms as arresting political discourse” [14, p.3]. In
modern foreign studies, the emphasis is on the issue of the legality of vigilantes in an already
formed civil society, but the value component falls out of the field of view of the problem.

Probably, values are an important factor in the formation of new groups in the net-
work civil society, which by their actions have a significant impact on the transformation of
the national value paradigm of the state. Relying on the exceptional resilience of civic ideas
about justice, promoting the values of order, equality, honesty, and the “common good”,
vigilantes seize the initiative to form the agenda from state structures, political parties and
civil organizations that are held within the framework of norms, and it turns out that even
the positive desire of citizens to comply with norms acquires excellent lexical and pictorial
forms corresponding to modern methods of communication in social networks, for which
scandalousness, catchiness, and entertainment are important, attracting and absorbing the
attention of content consumers and increasing the income of owners of digital platforms.

Russian vigilantism: on the issue of a typology of communities

The origin of vigilante communities at the beginning of the second decade of the
21% century in Russia is a response of socially active citizens to the increased complexity
and conflict of the social structure of society, to the invasion of new values, to weak and
untimely reactions of the state to antisocial manifestations in various segments of society.

Within the framework of this study, four of the most well-known and viable commu-
nities were selected. Data on their numbers are given in Table 1.

The uprising of these groups begins with the period after 2010, when the activity ends
or the transformation of large-scale pro-government youth projects (“Nashy”, “Molodaya

Table 1. The numerical composition of communities in VKontakte and the number of user

subscriptions
Communities Number of followers Number of user subscriptions
StopHam 406 649 5101376
Lev Protiv 309956 52752100
Hrushi Protiv 49600 11617173
AntiDealer 1230 175685
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Gvardia’, etc.) takes place, as a result of which ambitious activists were forced to look for
new places of use of force. Active youth from the “commissar community” forms struc-
tures organized with the network principle, which support, and then intercept from state
bodies the initiative to censure violators and retaliate for this or that offense, which they
consider to be such. The accelerated distribution of personal gadgets and new technical
capabilities of network resources make it possible to expand the practice of distributing
photos and videos on social networks, turning surveillance of lawbreakers and retaliation
into a real performance.

“StopHam” was created in order to combat “rudeness on the roads” in Russia. Among
the frequent actions taken by members of the movement in recent years, it is possible to
highlight the fight against parking in the wrong places. Parking in the wrong places is a
common and predictable practice in Russia: the lack of parking spaces and the absence
(or high cost) of underground parking in megacities makes it a routine violation, an infor-
mal institution, it is perceived as forced and expected rules of the game, which are shared
by many car users. And this problem probably won't be resolved soon. The absence of
a system of strict sanctions by the authorities institutionalizes such behavior and forms
a distorted idea of freedom and justice (“I am free to park where I want and where it is
convenient for me”).

Actions that are taken by “StopHam” are often illegal: the unauthorized use of stickers
on cars, the use of violence (pepper guns), and censure and shame achieved by captur-
ing violators on videos and publishing these on YouTube. The organization does not use
radical methods of digital vigilantism, although the publication of videos condemning the
behavior of drivers who violate the rules can be called defaming, it is more important that
this shame is not personalized. “StopHam” does not aim to disclose the identities of the vi-
olators (naming), and the activities of the group members themselves are not anonymous,
typical for cyber vigilantes. Thus, activists and violators are potentially equal in terms of
their identification, and therefore both can become both the object of criticism and attacks
on social networks, and the subject of litigation.

The research data published in the media on the support of the StopHam movement
testifies to the approval of the activities of these vigilantes. According to a study conducted
by the Public Verdict Foundation, which critically evaluate the phenomenon of vigilan-
tism in Russia, 52 % of respondents support StopHam’s actions of sticking stickers on the
front window of a car and filming what is happening on video. At the same time, 39 %
of respondents supported the drivers. The phenomenon of vigilantism itself (the coer-
cion to order some citizens by others) was supported by 56 %, while 34 % recognized the
monopoly of the police in this field. “StopHam” finds support, including from the police
leadership: 52 % of police captains positively assess the activities of StopHam?. However,
there is no saying that StopHam is a correct example of a neoliberal transfer of powers
to a social movement. The police does not always interfere with the actions of StopHam
activists and, as a rule, acts as an arbitrator in the conflict between StopHam and violators
of traffic rules. The StopHam movement was initially sanctioned by the Russian political
elite, was supposed to play the role of a civilian policeman and even received presidential
grants for a while, was supported by the government until a certain time, but over time it
lost the status of an organization by a court decision®. Currently, the following statement

2 Available at: https://www.kommersant.ru/doc/4435194 (accessed: 08.11.2021).
3 Available at: https://www.kommersant.ru/doc/2951179 (accessed: 10.09.2021).
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is posted on the page on the social network: “We stand against rudeness associated with
disregard for the law and the people around us. We record our actions on a video camera.
Some of the records remain in the archive, some are sent to the police, and the most inter-
esting ones are uploaded to the Internet. Subscribe to see everything with your own eyes™.

“Lev Protiv” is a social movement that opposes smoking and drinking alcohol in pub-
lic places®. Active members “Lev Protiv” regularly conduct raids to ensure laws and public
order are followed. During raids on courtyards, squares near clubs and shops selling alco-
hol, they urge citizens not to violate the Administrative Code of the Russian Federation,
not to drink alcoholic beverages, not to smoke, not to use obscene language in public
places and look for violators. Having found violators, young people of athletic build insist
on stopping illegal actions, seize and destroy alcohol, cigarettes, etc. Activists record their
activities on video cameras and subsequently publish them on social networks.

The project “Hrushi Protiv”® positions itself as a volunteer movement, “declaring as
its civic goal the public struggle against substandard products in stores and markets” The
history of the “struggle for fresh goods” has begun since 2010, when Evgenia Smorchkova,
who considered it unfair that buyers are “often confused with pigs”, created her own move-
ment to protect consumer rights. Now the offices of “Hrushi Protiv” are opening every
day in many Russian cities. In 2016 the branch of the project “Hrushi Protiv” appeared in
the Republic of Belarus and the project became international’. “Hrushi” raids on grocery
stores, and records of juicy proceedings and scandals with sellers, cashiers, administrators
are posted online.

“AntiDealer” is a project that “united Russians who are not indifferent to the prob-
lems of drug trafficking and alcoholism in our country”. The creators of the project focus
on the fact that “level of drug addiction among young people is at a high level, as well as
the fact that recently the number of new synthetic drugs, the main consumers of which are
young people, has been increasing”®. The project is aimed at reducing the number of drug
addicts through the prevention of a healthy lifestyle, which is understood as “involving the
public in the fight against drug addiction so that everyone realizes the importance of this
problem and their own involvement in its solution, as well as carrying out various actions
and activities directly to prevent crimes in the field of drug trafficking”.

These communities can be classified as institutionalized and managed vigilante com-
munities. Such a VKontakte group as the group of the movement “Sorok Sorokov”!? (idi-
om “a large number of”) can also be included in this category.

Another type of community includes situational vigilante communities, whose ap-
pearance and institutional design are caused by the arisen problem, usually acute and hav-
ing a wide scope. Thus, public observers and patrols emerged during the period of severe
isolation in the first wave of COVID-19 in Russia in 2020. Vigilant citizens went on raids,
took photos and video materials denouncing illegally opened shops, food services and
beauty salons. They disgraced citizens who violated regime requirements in transport and
in other public places. These materials were sent to law enforcement agencies, hotlines and

4 Available at: https://vk.com/stopxam (accessed: 02.11.2021).

5 Available at: https://vk.com/lionvs (accessed: 04.11.2021).

¢ Available at: https://xproum.pd/about (accessed: 12.11.2021).

7 Available at: https://vk.com/hrushigroup (accessed: 03.11.2021).

8 Available at: https://vk.com/antidiler_official (accessed: 26.10.2021).
° Available at: https://vk.com/antidiler_official (accessed: 26.10.2021).
10 Available at: https://vk.com/sorok_sorokov (accessed: 27.10.2021).
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posted on the networks. In this way, vigilant citizens organized themselves in networks
during the aggravation period of the situation with COVID-19.

Today, an example of such a situational group is the association of “Anti-Vaxxers”,
which has a new impetus and scope in connection with the declared policy of mass vac-
cination, as well as groups acting on social networks against opponents of vaccines. Al-
though the groups position themselves as “entertaining” and “not intended to offend,”
their discourse is exceptionally aggressive (insults, curses, threats).

The study of Russian digital vigilantism allowed the authors of this study to iden-
tify not only its institutionalized forms, but also demonstrations of “spontaneous” (non-
institutionalized) vigilantism. For this purpose, a sample of posts on the social network
VKontakte from communities “Overhear”!! over the past two years in 15 cities with a
permanent population of one million or more (St Petersburg, Moscow, Rostov, Ufa, Yekat-
erinburg, etc.) was collected. “Overhear”!? is a popular social project in which users anon-
ymously publish their stories, raise problems and controversial issues, among its typical
topics “concentration points” of vigilant citizens arise from time to time.

Social platforms have the potential to consolidate the population and elements of
their business models that contribute to the formation of a split society on value grounds,
but with unified patterns of behavior. The influence of the forms of organization of the
activities of civil associations used in the world, the similarity of activities, methods of
communication, methods of interaction with government agencies and the public is obvi-
ous. Thus, not only vigilante communities are formed, but also groups of their opponents
(“those who are against those who are against us”). Communities acting in Russia today
can be attributed to the “vigilante communities” group and to the “anti-vigilantes” group
(the Public Verdict Foundation!?, anti-vaxxer fighters,'* etc.).

For example, the Public Verdict Foundation!®, with the financial support of the
European Union, makes research on the problem of vigilantism, initially treating it as
an illegal form of civic activity, being influenced by the ideas of E. Moncada, L.John-
ston, and D. Trottier. The information resource provides citizens facing “real violence
on the streets” with information support for effective legal protection. The methodology
of the Public Verdict Foundation offers instructions, samples of complaints and expla-
nations of normal regulations. Citizens are given algorithms for fixing and collecting
evidence of illegal actions for subsequent appeal against illegal actions of officials and
other persons; algorithms of making videos, audio recordings, or photos of what is hap-
pening on a smartphone, attracting eyewitnesses, fixing their data, evidence of damage/
destruction of property, consequences of violation of rights and harm to health. The
organization provides the legal assistance services of a lawyer for a human rights or-
ganization which will increase the chances of protecting violated rights. The actions in
case of direct contact with vigilantes are described in detail with the recommendation
to avoid direct conflict, shooting the vigilante’s uniform, asking for the name and per-
sonal data of the head of the organization. If the vigilante performs as the police (“City

» <

without drugs”, “Lev Protiv”), the manual advises to ask for documents, to remind that

11 Available at: https://vk.com/overhear (accessed: 26.10.2021).

12 Available at: https://ideer.ru/ (accessed: 26.10.2021).

13 Available at: www.myverdict.org (accessed: 23.10.2021).

4 Available at: https://vk.com/wall-57264056_518100 (accessed: 22.10.2021).
15 Available at: www.myverdict.org (accessed: 23.10.2021).
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it is allowed to help the police only under their control and at their request. The manual
gives an approximate qualification of offenses to which actions against a citizen can be
attributed, so that he can apply to certain judicial authorities or a police department,
samples of procedural documents.

Behavioral patterns and value orientations
of russian vigilante communities

Russian vigilantism has many faces and has not been fully observed as an organi-
zational form of civic initiatives. The study of behavioral patterns and value orientations
of Russian vigilante communities allows to get closer to understanding such a complex
socio-political phenomenon as digital vigilantism.

As part of this research project, using the VKontakte API (application programming
interface), posts and comments were uploaded over the past two years, as well as subscrib-
ers of four typical vigilante communities on the social network VKontakte (such as “Lev
Protiv,” “StopHam”, “Hrushi Protiv’, and “AntiDealer”). The array of text, iconographic,
and video messages published by communities and users formed the basis for the empiri-
cal data of the study, and subscriptions (groups in which members of vigilante communi-
ties follow) were also collected and systematized.

The absolute majority of groups in VKontakte that are subscribed by participants
of the four vigilante communities belong to the category of entertainment, and many of
them have a rather vulgar nature. In general, in the first place among the subscribers of the
vigilantes are groups of a humorous nature (“Smeisya do slez” (Laugh to tears), “Chyorny
Yumor” (Black Humor), “Joker”, etc. The next section of groups unites film and music lov-
ers of various directions and a significant part of which has a “muscular orientation”, such
as “Academia Poryadochnyh Parnei” (Academy of Decent Guys), “Myzhskie Mysli” (Men’s
Thoughts), “Armiya — myzhskoe soobshestvo” (Army — men’s community), and so on.
Subscriptions to sports-related groups are common: football fan clubs, mixed martial arts.
Subscriptions to groups that could be attributed to the political sphere (official pages of
political parties and movements), as well as protest groups (for example, associated with
well-known opposition leaders) were not found.

There is also no vigilantes™ interest in the pages of Russian and foreign media. Ta-
ble 2 shows all subscriptions to media groups that exist in the vigilante environment. Lib-
eral and opposition media (Radio Liberty, Echo of Moscow, Rain) are not on the list of
subscriptions. Thus, the activities of these communities are non-political in nature, and
participation in them can be considered by analogy with participation in entertainment
groups of network.

With the help of the YouTube Data API, text transcripts of at least 200 (50 for each
community) of the most popular videos of vigilante communities over the past two years
were collected to identify behavioral patterns and discursive practices of the selected move-
ments. Using collocation analysis and Latent Dirichlet allocation, LDA in the R computing
software environment, transcripts of YouTube videos, posts and comments in VKontakte of
selected vigilant groups were analyzed for thematic modeling of the corpus and identifica-
tion of value orientations of vigilantes. The preprocessing of the corpus texts included lem-
matization, clearing of non-text elements, and creating a list of stop words. The processing
data of the video materials of the “Lev Protiv’ movement is shown in Table 3.
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Table 2. Subscriptions of four vigilante communities’ members to VKontakte media groups

Media pages Number of followers
TNT Channel 65907
RIA News 31002
Channel One 21488
Russia Today (RT) News 19652

Table 3. Frequency distribution of concepts in the video materials “Lev Protiv”

Rank Feature Freaquence
1 alcohol 243
2 take away 186
3 speak 179
4 please 166
5 easy 154
6 be able 151
7 give 135
8 park 135
9 child 135
10 do 134
24 public 72
56 law 46
76 citizen 39
3116 legislation 1

“Lev Protiv” is a movement that sets itself the main goal of fighting for a healthy life-
style, however, the interests and priorities of the vigilantes become more clear from the
description of the videos, which have a fairly similar nature: “A raid of the public move-
ment Lev Against like StopHam against alcohol and smoking in the center of Moscow
on Bolotnaya. A drunken crowd staged a horror in the park. Greyhound, drunk cattle
threaten with a knife and arranges a brawl. Massive violations of the law. Brawl with drunk
cattle. The battle for order in the park. Against aggressive drunks. A scuffle, threats with
a knife”16.

16 Available at: https://www.youtube.com/watch?v=FrhgLx41kMs (accessed: 25.10.2021).
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The posted videos are mainly devoted to: raids by activists of the movement led by
the leader (Mikhail Lazutin) against citizens who smoke and drink alcohol in unintended
places, investigative videos directed against drunkenness!’, M. Lazutin with media per-
sonalities'® (“Sobolev vs Lazutin Fight. Brawl at the conference,” “Lev Against — schizo-
phrenic deputy inquiry and Khovansky’s clippings”)*°.

Video reports are presented in the form of notes (the logo of the channel “Lev Protiv”
is indicated at the top). The action begins with the inscription: “Coming up in this ed” and
a short prologue-excerpt, and then direct action. Each video is edited in a technique re-
sembling a live broadcast play by play. The only point that suggests that this is not a spon-
taneous (random) shooting is the interviews taken from the participants of the events.

Shooting scenes mostly take place in the evening or at night, so the dark range is
common, and only light from streetlamps gives a special atmosphere of a “haunt of vice,”
even if the action takes place on a bench in the city center. It is very noteworthy that the
main emphasis is not only on showing the illegality of citizens™ actions: activists of the
movement seek to show the actions of violators and themselves in a particularly unsightly
form. It is not only about fixing fights and preserving obscene language in the videos, but
also about how the violators are called by the participants of the movement (usually this
word is “cattle”). The deliberate politeness of activists (addresses “Good evening!”) in the
context of a typical ritual presented in numerous video materials is rather an attack, a
provocative moment preceding insults and aggressive actions.

The data obtained show that the activists of the movement, positioning themselves as
fighters for public order and morality, practically do not use the corresponding concepts
in their speech. The content and language in video and comments are characterized by
an extreme degree of vulgarization, a high percentage of obscene words. A characteristic
feature of this YouTube channel is conciseness and expressive presentation of the material.
Attempts to emotionally influence the audience in order not so much to arouse their sym-
pathy, but to involve them in their own activities can be traced. The phrase “Share reposts
in social networks and likes if you are also against this horror and lawlessness in public
places” appeared after each video and looks very contrasting with the rest of the text and
visual information. There are also calls to help with donations and an advertising link to
an online clothing store with a discount promo code.

If we turn to the classic characteristics of vigilantes, then “exculpatory” materials are
also presented on YouTube: charitable initiatives of the movement (“Lev Protiv — Help a
disabled person. Charity”?, “Present tulips and sweets to grandmothers on March 8” from
March 07, 2019, “Lev Protiv — Help homeless animals” from February 17, 2019, “Pay for
food and medicines to grandparents™!, which have ostentatious nature, occupy a small
part of the “airtime,” and do not have such popularity as scandals and fights. Sin and fear
are sold more successfully.

The vigilante movements under study have a similar genesis and it can be said that
a peculiar model of “managed” (loyal) vigilantism is widespread in Russia, which tries to
keep within the framework of an auxiliary institution, making rare actions of a “substitute”

17" Available at: https://www.youtube.com/watch?v=wSncttt_-IQ (accessed: 25.10.2021).

18 Available at: https://www.youtube.com/watch?v=-KkHrPLclPk (accessed: 28.10.2021).
19 Available a: https://www.youtube.com/watch?v=CJUhRb604TM (accessed: 28.10.2021).
20 Available at: https://www.youtube.com/watch?v=necRkADpsRU (accessed: 14.09.2021).
21 Available at: https://www.youtube.com/watch?v=s98GKkR{qPg (accessed: 14.09.2021).
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institution in case of police inaction. The desire of citizens to comply with the norms, aris-
ing as a positive phenomenon, can take various forms up to deviant (in cases when the
goal becomes an exalted attraction of public attention, when public censure turns into a
network reality show, and retribution into a spectacle). In these cases, digital vigilance, as
the dark side of online interaction, is shown through prosecution and harassment. The
phenomenon of vigilantism in Russia captures a certain social split. It is caused by both
an ambiguous attitude towards the police and a loyal attitude towards symbolic violence
on the part of vigilantes.

The tools of the work of these rather popular pseudo-police organizations and move-
ments that have assumed control over public order without formal permission are am-
biguous. The raids of “Lev Protiv” or “StopHam” often provoke violence, fights, and not
only do not lead to real solutions to the problems raised by them but have a destructive
character. They create tension in society by demonstrating examples of rudeness to young
people, preaching the attractiveness of aggressive behavior. In addition, the emphasis on
rough entertainment, the high emotional intensity of the videos and the refrain-like call
which is typical for all the groups studied (“Watch and share!”) contributes to the involve-
ment of young people in the activities of these or similar groups. M. Ward thoughts that
“videos are recorded from the vigilante’s vantage point, and then uploaded and spread di-
rectly through their social media connections without any initial framing by press. In this
way, images of firsthand violence operate as arresting displays of political power and in-
fluence, as vigilantes visibly and successfully enact violence usually reserved for the State”
should be accepted [14, p.3].

The ambiguity and inconsistency of the phenomenon of digital vigilantism is that,
on the one hand, digital vigilantism can act as an element of self-organization of civil
society based on values such as responsibility, participation, openness, cooperation, and
the like. Such movements are most often supported by state authorities and sponsors
with explicit articulation of the public values declared by the movements in the real and
information space as they are able to support “mechanisms of ideological coordination
by the state of various interactions of social actors” [13, p. 160]. On the other hand, there
may be a demonstration of practices of “non-civil” society (deviant forms of civic activ-
ism, interception of initiatives to censure violators and retaliation, virtual and physical
violence), which attract the attention of the public, and then the governmental autho-
rities [27].

Some of the hypotheses regarding the activities of vigilantes formulated by M. Asif
and D. Vennik in the article “Vigilante rituals theory: A cultural explanation of vigilante
violence” can be recognized as universal and fair in relation to digital vigilantism today:

— “Thelikelihood for people to engage in vigilante violence increases when perceived
violations of moral imperatives arouse righteous anger and fear in them.

— The likelihood for vigilante violence increases when righteous anger and fear,
aroused by perceived violations of moral imperatives, are mobilized and channeled
through vigilante rituals.

— The likelihood for people to transform these emotions into violence through
vigilante rituals increases when legal legitimacy is low.

— The likelihood for people to transform these emotions into violence through
vigilante rituals increases when authorities encourage vigilante action”
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Similar hypotheses stay relevant in relation to digital vigilantism when it comes to
people’s attitude to digital vigilantes and the violence they carry out:

— “Low legal legitimacy is positively associated with the support for vigilante vio-
lence.

— Authorities’ encouragement of vigilante self-help is positively associated with the
support for vigilante violence” [13, p. 15].

— It should be added that the attitude towards virtual violence (bullying, shaming,
doctored photos, etc.) in society is more tolerant by analogy with virtual violence in games.

Thus, the repertoire of the vigilantes’ network activity includes actions that compen-
sate for the insufficiently effective activities of the state bodies, as well as actions that usurp
state functions, up to the right for legitimate violence. Digital vigilantism in the imple-
mentation of discursive practices focuses on both established national values and mobile
“universal” values introduced in social networks, illustrated by the phenomenon of “new
ethics”. Digital vigilantism is an actual phenomenon for many modern states, not only in
terms of the legal aspects of the activities of vigilantes, but also in terms of their participa-
tion in the process of forming public values via social networks. Vulgarization of language
and communication practices in social networks becomes a tool of speech influence on
the formation of people’s consciousness and behavior. Instead of the bet on intelligence
(knowledge and understanding), the bet in social networks is on the primitivization and
manipulation of human biological behavior, and on its liberation from beliefs, knowledge,
understanding, morality. The brightness, imagery, accessibility of visual and textual con-
tent of social networks makes groups living in networks a super-ideological digital com-
munity ready for external manipulation and management.

It is a common fact that the formation of public values involves the discussion of the
most significant challenges and the joint formation of the public policy agenda, it is a joint
activity of the state and civil society. A number of communities of “vigilant citizens” is re-
ally capable of interacting with the state, but among the vigilantes there are tendencies to
ignore the state and law. We are talking about actions that replace legal justice, not only
violating the freedom of others, but sometimes creating conditions for “opponents” and
“violators” for physical violence and extra-judicial, extra-legal mechanisms and acts.

First of all, this concerns the practice of turning people into memes and using doc-
tored photos and digital civil lynchings, often going from online to offline space. There
are many examples of civic vigilance, when the initial act (an unsuccessful formulation,
thought, quote) causes a reaction that, from a moral point of view, is much more danger-
ous and disproportionate to the act itself. For example, in October 2018 in the Sverdlovsk
region, Olga Glatskikh, director of the Youth Policy Department of the Sverdlovsk region,
addressing the youth, framed the infamous phrase “the state did not ask you to give birth”
and enlarged the public base “Quotes from officials”??, where in the comments there are
calls to kill, emotional and obscene expressions. As a reaction in the network, you can
find photoshopped and doctored photos of an official (Olympic champion in rhythmic
gymnastics in 2004) that are offensive and contain threats of physical violence. Despite
the official inspection by the executive authorities, despite the explanations of the official
about the words taken out of context, even after several years, links to mutilated pho-
tos and obscene comments accompany this surname in the search bar. Online activity is

22 Available at: https://www.youtube.com/watch?v=jlc_4BUoqvQ (accessed: 23.08.2021).
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increasingly turning into offline actions, as was the case with the conflict in Yekaterinburg
or the events in the Chemodanovka in 2019, digital vigilance is a spreading and mobiliz-
ing force that is simply impossible to ignore in modern conditions.

Based on numerous studies, it can be argued that digital vigilantes, seeking to regulate
ideas about the “normality” of behavior, claim to be a significant subject in the formation
of public values, using often aggressive, bordering on extremist forms of social interaction
in the social networks of the digital environment. At the same time, they increasingly turn
out to be not nameless avengers, but rather individuals seeking to assert themselves and
achieve through inciting conflict not only their own goals (including making a profit), but
also a certain popularity or “network power” that is well monetized.

The question arises about the correlation of protest practices and vigilantism. It seems
that the defining issue is relations with the state. Most modern protest movements and
initiatives are addressed to the state and are a form of interaction and polemics (up to
demands of regime change), but not a dialogue. Digital vigilantes, claiming online to le-
gitimize (by increasing the number of likes) an alternative system for identifying violators,
criminals, victims, and punishments, are building an alternative process for the formation
of public values that ignore and could replace the state. In the language of M. Foucault,
visible political violence allows them to “deploy its pomp in public” [14, p.3]. The con-
ducted research allows to conclude that vigilantism as a social phenomenon is and will be
a specific form of civic engagement and involvement in publicity for certain groups of the
population. The possibility of interaction with such movements (both online and offline
formats) is not excluded for the system of public policy, if a framework (procedures, rules)
will be established for them, which will determine their auxiliary functions (notification,
informing, propaganda). The proliferation of vigilante movements and their demonstra-
tion of direct violence is a significant indicator of the inefficiency of the public policy
system, a decrease in the level of legitimacy and support for its institutions and indicates
an increased risk of loss of state governability.

Continuing to study various aspects of modern public policy in Russia and in the world,
we are sure that “the civil organizations and citizens’ remoteness from the centers, political
and governmental decisions channels of passing by bureaucratic procedures, regulations,
legislative rules, have to be overcome not only by the interactions initiated by the power,
but also by creation of conditions for development of the local citizens’ initiatives contribut-
ing to the development of society and multiplication of the public benefit (including using
the ICT)” [28, p.345-346]. However, in the context of the problem of the development of
vigilantism in Russia, the importance of the formation of “constitutionalism of citizens” con-
sciousness” as a factor of for preserving state governability is only increasing.
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Coo01ecTBa, JUCKYPCUBHBIE IPAKTUKM U TOBETEHYECKIE TATTEPHBI
uudpoBoro BUrmwiaHTu3Ma B Poccum: momuTuko-akCuonornIecKuit Hogxom®

T. A. Kynaxosa, A. B. Bonkosa

CankT-IleTepOyprckimii rOCyapCTBEHHBI YHUBEPCUTET,
Poccuiickas @epepanns, 199034, Canxr-Iletep6ypr, YHuBepcuteTckas Hab., 7-9

st yuruposanus: Kulakova T. A., Volkova A.V. Communities, discursive practices and behav-
ioral patterns of digital vigilantism in Russia: Politico-axiological approach // Becthmk CankT-
ITerepbyprckoro yHusepcutera. Punocodus n koudmuxronorus. 2022. T. 38. Beim. 1. C. 64-81.
https://doi.org/10.21638/spbul7.2022.106

ABTOpBI CTaThyt OOPATMIIICH K M3YIEHUIO BUTMIAHTU3MA, Crieridudeckoii GopMbI rpaxiaH-
CKOJ1 aKTUBHOCTM, MCTOPUIO KOTOPOTO MOXKHO IIpocesuth ¢ XIX B. 1 KOTOPBIiT B 110Xy Liyd-
poBum3anuy IprobpeTaeT HOBbIE XapaKTepUCTUKIL. 11 poBoIil BUIMIAHTN3M KaK JOCTATOYHO
odopMuBIIIeecs coLanbHOE AB/IEHIIE He TONbKO B MIPOBOJL IPaKTIKe, HO U B Poccui, Hyxza-
eTCs B aHAJIM3€ ero CTPYKTYPBI, Lie/iell, MOTUBALIM, MHTePECOB 1 LIeHHOCTEl! WICHOB Pas/iny-
HBIX COOOIECTB LA ONpefie/ieHIs TeHIEHIWII N3MEeHe A IPaKIAaHCKOrO 00LIecTBa B YC/I0-
BUSIX POBBIX TpaHcopmaumit. LIudpoBbie BUIMIAHTDI, CTPEMSAIINECS K PETYIMPOBAHNIO
IIPEICTaB/IEHNIT O «HOPMAIbHOCTI» TIOBELEHVIS, MCIIOIb3YsI arpeCCyBHbIE, TPAHMYALIye C 9KC-
TPeMUCTCKIMI (OPMBI B3aVMOLEHCTBYISI B COLMAIBHBIX CETSX, IIPETEHAYIOT HA PO/Ib 3HAUN-
MOTO CyOBbeKTa IIyOnnyHoi momuTiKi. JlernTumupys (3a cueT HapaluBaHMA YIC/IA JIAJIKOB)
QJIBTEPHATUBHYIO CHCTEMY OIpefe/IeHIs HapyLIUTeIel, IPeCTYIHUKOB, )KePTB 1 HaKa3aHMUii,
OHU He TO/IBKO CTPEMSATCS K IepexBaTy MHUIMATUBBI 0 (GOPMUPOBAHUIO ITYyONTNIHbIX II€H-
HOCTeI1, HO 3a9aCTYI0 UTHOPUPYIOT U 3aMeIIAIT CTPYKTYPHI rocymapcTsa. [Ipyu aToM oHM Bee
Jalle OKas3bIBAIOTCS He Ge3bIMSHHBIMIU MCTUTE/LIMYL, 4 CKOpee MHANBUAAMI, CTPEMSIIVIMIICS
3asBUTD O cebe U OOUTHCS Yepes pasKuraHe KOHQINKTA He TOMbKO COOCTBEHHBIX Iierel,
HO U OIIpefie/IeHHOI MOIY/IAPHOCTIL WM «CETeBOI BIACTI», KOTOPAsi XOPOIIO MOHETU3UPYeET-
cs1. ABTOpBI aHA/IM3UPYIOT OBEJeHYECKIe TATTEPHBI Hanboee N3BECTHIX coobiiecTs («/leB
[Tportusy, «CronXamy», «Xproum IpoTuBy, « AHTUIUIEP»), UX AKTUBHOCTD B COLIMAIBHOI CETH
BKonTakTe 11 B YouTube 1 IpefprHNMAIOT IOIBITKY THIIOMOTM3AIMI POCCUIICKOTO BUTH/IAH-
T3Ma. B cTaThe femaeTcs BBIBOJ O TOM, UTO I/IsI CUCTEMBI ITyOIMYHON BIACTI He MCKII0YeHa
BO3MO)XHOCTb B3aMOJIEMICTBIUSA C TAKVMI ABIDKEHUsAMM (KaK B OHJIANH-, Tak 1 B odrraitH-
¢dopmarax) B ciIydae, e A1 HUX OYAYT yCTAHOB/IEHDI paMKi (IIPOLIeAYpblL, IPaBuia), KOTO-
pble OIpeesIAT MX BCIIOMOraTe/IbHble pyHKIMY (omoBeleHe, MHOPMUpOBaHNe, IIpOIaraH-
na). PaspacraHye BUTMIAHTCKIUX ABVDKEHMI U IEMOHCTPALIVS MY IIPSIMOTO HACVIIVS SIBJISIETCS
3HAYMMBIM MHIMKATOPOM Hed()(HEKTUBHOCTHU CUCTEMBI ITOIMYHOTO YIIPABIEHNsI, CHIDKEHMS
YPOBHS JIETUTYMHOCTH Vi TIOIAEPXKKIL €€ MHCTUTYTOB, CBUAETENbCTBYET O IIOBBILIEHNI PUCKA
[IOTepyt FOCYAAPCTBEHHOI! YIIPaBIAEMOCTH.
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The article examines the place and the role of political narratives of national memory in the
processes of political identification of modern political communities. The authors prioritize
contemporary socio-cultural research strategies of political phenomena, which interpret
political identification processes in the methodological context of the dynamics of national
memory’s symbolic structures. The proliferation of such communicative practices as story-
telling, political performance, post-factual politics and political imaginary complicates the
problem of political identification and its narrative design in modern society and gives rise to
multiple nationalist, populist, and ethno-political discourses. In this context, the significance
of the theoretical understanding of national codes of communal political identification and an
ability to forecast the symbolic contours of a new, more stable narrative of national identity
based on codes of solidarity and civic patriotism increases. The study of the impact of symbol-
ic configurations of legitimating profiles of national memory on specifics of everyday political
narratives and the discourses of civic patriotism as the semantic core of national identity is
particularly important in the study of contemporary political identification. The description of
the profiles of the national memory legitimation necessitates a study of the conflict dynamics
of the symbolic contours of the national memory, which includes competing semantic com-
ponents (images of the past, political characteristics of elites, typology of the heroic, priority
strategies and practices of fighting “enemies”). In turn, these processes determine the nature
of the emergence and multiplication of identity conflicts. Using methodological premises of
the cultural and sociological analysis of the dynamics of modern political cultures as symbolic
forms of national memory, the authors propose new theoretical approaches to the study of the
political identification processes and conflicts among basic political narratives in the realities
of contemporary political communicative practices.

Keywords: political identification, political narratives and political story-telling, national
memory, national memory legitimation profiles, patriotic discourses.

Introduction

Increasing fragmentation of a geopolitical order and the dramatic increase of an am-
bivalent influence of cultural and symbolic resources on institutional and organizational
dynamics of this process necessitate a closer analysis of the role and place of political
narratives in sociocultural dynamics of political identification in contemporary political
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communities. A discussion of political identification as an outcome of exclusively institu-
tional and organizational dynamics, or as a result of goals and aspirations of political elites
striving to dominate domestic and international affairs, would be myopic and reduction-
ist.

A new authoritarianism that accompanies the rising influence of populist discourses
is growing in a context of emerging contemporary “global fault-lines” A communicative
sphere of international political solidarity, based on practices of “being together;,” “acting
together;” and “feeling together” and that assumes a value of national communities as self-
evident, continues to erode [1]. A crisis of political trust necessitates a search for new po-
litical narratives that provide a necessary level of political solidarity. Grand political narra-
tives ensure symbolic structuring of communities by explaining a current political reality
as well as its future developments. Through articulation of certain political concepts while
symbolically deflating other categories, these narratives give order to meanings, contents,
and the interplay between collective understandings of reality [2, p. 3-6]. Political narra-
tives are different from semantics of a binary coding of collectively meaningful concepts.
By aligning our collective actions with ultimate questions of the everyday life, these po-
litical narratives order collective understanding of a temporal order of political events
and provide answers to questions “who are we?” and “where are we from?” 3, p.14-24].
Political narratives are discursive practices of justifying political events as an irreversible
sequence that aim to de/legitimize a current political ordering of time.

In a context of rising levels of conflict in political communications, global liberal-
democratic narratives of political identity and solidarity are increasingly scrutinized and
questioned. To a large extent, this is caused by a crisis of domination of meritocratic elites,
intergenerational conflicts of identity, and disillusionment regarding institutional and
ideological universality of integration models of the EU or of American globalist projects
[4]. There is a growing criticism of theoretical models that forecast the disappearance of
nation-states as viable models, “Europeanization” and “cosmopoliticization” of elites, eras-
ure of political egoism of a “new global class” under the egis of USA or through “realist
liberal cosmopolitanism” [5]. Political elites of many countries blame a global pandemic of
COVID-19 for challenges of supra-national political integration. However, the pandemic
didn’t give rise to challenges and conflicts of identification, but simply strengthened them.
These tendencies could be observed over past decade prior to the global pandemic and
were an outcome of a crisis in liberal globalization and cosmopolitan identity, a growth
of nationalism and disappearance of borders between democracy and authoritarianism
[6, p.8-9]: “Covid-19 has infected the world with cosmopolitanism, while turning states
against globalization” [6, p.71].

Given practices of a global domination of nation-states’ alliances that legitimate their
dominance through a discourse on universality of liberal values, a conflict of political
memory narratives in international and domestic politics becomes more pronounced and
increases risks of political-cultural conflicts and legitimating violence as a solution to po-
litical problems. Decentralization or dispersion of a “right to sovereignty” in contempo-
rary political practices (“bio-political spread of sovereignty”) gives rise to more devious
forms of elites’ control, “state custody” and “disciplining” of the political everyday life [7,
p-17,57, 186]. A study of symbolic specificity of conflicting political narratives of memory
and solidarity that are increasingly leaning towards a greater articulation of national iden-
tification and national political culture is gaining a greater significance.
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A study of the “reversal” and theoretical reconstruction of national codes of identifi-
cation in contemporary political communities that aim to limit violence within national
and other large political areas are important and helps to map out trajectories of risks
and an increasing erosion of contemporary political order while identifying outlines of
emerging, more stable political regimes [8, p.87]. A change between political generational
cohorts and a contemporary communicative asynchrony of differences that give rise to
divergent understandings of social time [9, p.27-40] and that inflate significance of po-
litical events and people’s ability for mutual adaptation make this research all that more
important.

Luhmann’s remarks on processes of identification and socialization are particularly
relevant in this context. Luhmann pointed out that identities and their discursive projec-
tions are “thought of to connect expectations” [10, p.413]. These expectations are con-
structed through their inclusion in temporal symbolic structures of communicative events
(i. e., social memory) and ensure stability and relative permanence of dynamic reproduc-
tion of an entire set of such expectations. Therefore, people identify and socialize not only
through their own actions, but through their inclusion in symbolic structures of events,
connecting expectations that can generate (mis)understanding [10, p.319-321, 413].

In this context, the development of interdisciplinary analysis of political identifica-
tion and legitimation of national positioning is of primary importance in understanding
national political narratives and discursive practices of political narratives. This article
aims to answer a set of questions relevant for understanding specifics of national identi-
fication process in a context of contemporary political communicative practices. Which
communicative processes and symbolic structures determine specificity of political iden-
tification in contemporary society? How do symbolic structures of national memory char-
acteristic of particular political communities influence social constructions of political
narratives of national identification? Finally, what role does a discourse of civic patriotism
play in a socio-cultural dynamic of symbolic structures of national memory and political
identification in contemporary societies?

Communicative dimensions of political identification

Never-ending political storytelling and performance, frequently based on unproven
facts and invoking basic emotions, increase their political impact on people and expand
their identificational potential by reminding participants of a given political process about
“which side they are on” [11, p. 55-71]. By so doing, a problem of political identification in
contemporary society becomes more acute and stimulates the growth of eclectic populist
and ethno-political discourses. Contemporary populism then is not only a consequence
of a crisis in institutions of “the state of common wellbeing” but is impacted by a general
degradation of political culture and erosion of political identification given that contem-
porary populists are not oriented on outlining grand political narratives and delineating
clear boundaries of political communities. It is primarily realized through “storytelling”
practices that do not invoke grand narratives [12, p. 99]. Instead, populists appeal to mar-
ginal groups and individuals without a clear political identification meanwhile having no
clear understanding of their political identification or ideas of future developments.

Communicative expansion of “post-truth” and post-factual politics among contem-
porary political and cultural elites easily replace facts with “fake news” in processes of
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political decision-making indicative of the present transformations in the political sphere,
as many analysts concur, a political elites’ wide use of subjective, and oftentimes irrational
media products for political legitimation of their actions gives rise to “fake” forms of po-
litical identification on a basis of political hearsay, gossip, mystifications, and scandals. An
ongoing COVID-19 pandemic reinforces and deepens this process.

Luhmann’s critical discussion about the specificity of communicative processes in a
sphere of contemporary information exchange in which “systems of consciousness” are
present in “billions of singularities” that are functioning simultaneously is particularly
relevant in this regard [13, p.114-115]. In such communicative realities, requirements of
“truth” vis-a-vis cognitive and symbolic production of any communicative system (legal,
political, mass media, etc.) and elites’ political rhetoric or political news and commentar-
ies become problematic and lead to simplified explanations based on semantic demands
of given communicative practices. As Luhmann points out, messages in contemporary
mass media are determined not only on a basis of “true/false” dichotomy but on a basis of
“information/disinformation” classification and are dependent on a set of selective criteria
on a basis of specific communicative codes formed within the context of this communica-
tive practice and that might be at odds with other communicative practices [14, p.23-41].
A society continues to “invest” increasingly more hopes, expectations, and disenchant-
ments and produces symbolic products that generate illusions about a political system
among its constituents [15, p. 190-192]. Such “political illusions” exist and are multiplied
by political elites without references to pre-existing political narratives.

The role of emotive components of political identification also becomes reinforced
in communicative processes. Such concepts as an “iconic experience,” “iconic conscious-
ness’, “social subconscious”, and “sensual consciousness” have received considerable at-
tention in political anthropology. These concepts are mediators between abstract sym-
bolic representations and everyday understandings of reality. The power of iconic images
and symbols is predicated on a possibility to turn rational and abstract sacred forms of
symbolic representations of the political into an everyday reality thereby transforming
them into a mythical narrative as a form of communicative practices. As Alexander writes,
“in traditional societies, iconic objects are tightly intertwined with sacred scripts, their
producers with their consumers, and there are no critics. In complex and modern, and
even more so in postmodern societies, the elements of iconic performance have become
separated and defused from their producers and consumers. Thinking about them is of-
ten concentrated and separated. Production is in one place, design another, and display,
advertising, and publicity are all somewhere else. Absorption by the viewer—which may
be consumption, adulation, or appreciation, depending on the social arena—is so sepa-
rated from these other elements that it is often not available for public scrutiny, and seems
entirely contingent and arbitrary” [16, p.34-35]. Therefore, in contemporary societies, a
process of iconic images creation and reproduction escapes control of the state and official
institutions.

Bottici makes a similar argument in her work as she resolves a dichotomy of subjec-
tive and objective aspects in perceptions and descriptions of political interactions and
introduces concepts of the political “imaginary” and “imaginal”. These concepts can de-
scribe processes of reproducing collectively meaningful political symbols and images and
that form a sensory source of a political reality and “political corporeality”. Political com-
munications, Bottici argues, have reached a critical level in their quantitative and qualita-
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tive transformations in processes of reproducing imaginal images and now they not only
mediate a political activity but become the politics instead of political actors [17, p.178;
18, p.433-441].

Political everyday life is no longer a compilation of life statuses, sensory-emotive ex-
periences of communal subjects necessary for a creation of more complex forms of politi-
cal solidarity but becomes a “fabrication of self-evident and familiar through a localization
of a distant and the unknown” [19, p.144]. Such methods of citizen mobilization are an
important instrument of the political influence of marginal politicians and groups that
give rise to socio-political movements and organizations (both formal and informal) that
espouse controversial political actions. Such actors and methods of civic political mobi-
lization reinforce the unpredictability of political communications and marginalize po-
litical communities. Therefore, research of communicative risks in political identification
processes in contemporary societies and a search for communicative foundations for a
reconstruction of symbolic structures of national identity and a forecast of potential stable
political narratives attains additional significance and warrants closer attention.

A place and a role of national memory in a symbolic construction
of political identification

An increasing dynamic of contemporary political communications and their sym-
bolic representations necessitates a study of political culture not as a way of rationalizing
a process of defining value-based orientations but as a dynamic form of political memory.
Within this analytical paradigm, a political culture could be interpreted as a historical
form of political memory;, i. e., as a dynamic complex of collectively meaningful “scenarios
of positioning” of social commonality and its symbolic representations. These representa-
tions not only “anchor” a “real” past but are continually “building” in the present forms of
communication in the future by introducing a “certain minimal level of mutual imputabil-
ity of justification for actions”, an experience of “live empathy” and solidary coexistence
20, p. 55-58].

“Meanings rather than events provide a sense of shock and awe”, George Alexander
points out [21, p.72]. In the nucleus of this semantic process, “real” and “urgent” things
are correlated with those that give them meaning, i. e., “systems of symbols” that give rise
to sacred objects [22, p.29-89]. Phenomena that are considered within a given society as
“facts” are realized as such not due to their actual hazardousness or an objective stridency.
They are determined by a degree of their perception and a level of their impact upon
collective identification. As another political anthropologist points out, “states rule the
memory, but memory rules the states” [23, p.17]. Such political governance could often
be a result of a “traumatic demand” for an emotional, institutional, and “symbolic com-
pensation” that not only returns memory but allows to view historical and political events
differently, by reassigning roles and responsibilities of actors according with a new vision
24, p.6-30].

Within a traditional framework of analysis of classical sociology or political science,
the concept “political culture” allows one to deduce dynamics of value-based orientations
of social identification. However, analysis of national identity phenomena as a seman-
tic and categorical focus of “national memory” allows one to examine the multiplicity
of rationalization and emotive-sensory representations of the collectively meaningful.
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Then, one can analyze the role that these representations play in practices of national
identification and legitimation of national political systems. National memory as a his-
torical modification of political memory that has a long temporal life span (if compared
with earlier forms of memory) preserves a leading role in legitimating social institutions
and constructing socio-political accession orders [25, p.210-226]. That is why a study of
symbolic dynamics of processes of social construction and evolution of contemporary
national identity in a context of communicative processes of national memory requires
analysis of temporal regimes and examination of changes in historical forms and levels of
national memory [26] as well as the pragmatics of its mnemonic processes and projection
of its symbolic codes of public spaces and political solidarity [22, p.29-89].

The ability of national memory to produce and destroy national identities and iden-
tities of its constituent communities is an important characteristic of this phenomenon.
A study of socio-cultural specifics of national memory with particular attention to the in-
terplay between symbolic configurations of the past and present is particularly important
in this context. This interplay is determined through a conflict between various versions of
memory, competing genres, and legitimation profiles [23, p.36-76]. To describe profiles
of national memory legitimation, one needs to research a conflict dynamic between a va-
riety of symbolic contours that include various competing semantic components (images
of the past, political characteristics of the elites, typologies of the heroic, notions of duty,
guilt, and responsibility, preferred strategies and practices of fighting with “enemies”) that
determine the rise and growth of identification conflicts. Methodological foundations of
this type of research are particularly well articulated in socio-cultural anthropology and,
in particular, in Giesen’s work who articulated four basic symbolic figures that serve as a
foundation for political identification — a triumphant hero, a tragic hero, a victim, and
a perpetrator [27]. Giesen used this typology to interpret processes of symbolic creation
of boundaries of socio-political memory and the dynamics of (de)sacralization of ideal-
typical identities coinciding with processes of triumph and trauma, heroization and vic-
timization.

Research of communicative dimensions of a process of political identification in se-
mantic and categorical focus of “national political memory” provides answers to ques-
tions about how a choice of communicative structures and their symbolic representations
determines specifics of political narratives in a given political community and how multi-
plicity of civic discourses influences the pragmatics of political identification of elites and
legitimation of national political systems. By so doing, one can theoretically operational-
ize a process of political identification as a dynamic process of production and recreation
of national memory symbolic representations and narratives directly related to construc-
tions of space of political solidarity.

Communicative dimensions of discourses on patriotism as a semantic
nucleus of national memory

Many researchers of historical evolutions of contemporary political culture and
changes in elites’ political rhetoric point out that patriotic discourse is an important sym-
bolic component of national memory and its narrative structures. Slogans used by leaders
of the geopolitically and ideologically dominant states are telling in this regard. Contem-
porary American political leaders employ the rhetoric “Make America Great Again” or
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“Bring Back Global and Moral Leadership of the US”. These slogans appeal to conserva-
tive, liberal and “left” narrative versions of national patriotism. Similarly, comments of the
Russian leader engage a message that “we do not have and cannot have any other unifying
idea other than patriotism” [28].

An ideological distinction between positive (“constructive”) and negative (“destruc-
tive”) patriotism is telling in this regard. Unlike the latter, positive patriotism presumes
an ideological consensus between conservatives and liberals; it is less ideologically con-
strained (or is “ideologically analytical”) and is based on civic participation values, lib-
erally oriented researchers argue. These assumptions are based on assertions that indi-
viduals who subscribe to authoritarian and conservative ideals exhibit higher levels of
negative patriotism while those who subscribe to more liberal ideas espouse constructive
patriotism [29, p.63-77]. Liberally oriented researchers use these premises to criticize
“patriotism of Trumpism” and its various manifestations that cultivate false versions of
patriotism as a form of national narcissism [30, p. 1-22]. In such patriotic discourse, ideas
about a combination of national patriotism with positive cosmopolitanism are based on a
premise that the political principles of a national community cannot be built upon an all-
encompassing doctrine. Such discourse should avoid ideological sectarianism and should
be able to ensure a moral consensus between “reasonable doctrines” based on recognition
of a fair political order as a moral value [31, p.211].

We find a different set of sociological approaches better articulated. These scholars
aim to answer the following questions: What are socio-historical manifestations of patri-
otism as a phenomenon that ensure its longevity in contemporary practices of symboliza-
tion of political reality? What communicative roles does patriotism play in contemporary
society? Which symbolic representations could serve as a foundation of patriotic beliefs
and practices? A sociologically oriented study of patriotism would postulate that any na-
tional version of patriotism (regardless of its ideological explications) could have both
positive and destructive aspects. In this theoretical context, patriotism is defined as a final
result of group identification on a basis of defining group-specific ideas about a place of
an individual within a group (“integration” of private understandings) and the socio-ter-
ritorial location of a group in this regard [32, p.61-68]. Patriotic ideas play an important
role in practices of legitimation and self-legitimation of political elites in the context of the
state institution building. In its extreme forms, patriotic behavior could be seen as a way
for citizens to abstain from satisfying some of their needs or exhibit sacrificial behaviors
and readiness to sacrifice their life for the sake of collective safety within their national
community [33, p.45-614; 34, p. 61-68]. In its nature, patriotism is an integrative emotion
that emerge out of a synthesis of multiple particular forms of love to a state, a city, a region,
and that motivates one to serve common interests and gives rise to sacrificial altruism.
Similarly, patriotic discourse is a meaningful political narrative [31, p.207-213]. National
narratives explore such themes as challenges that were to overcome, readiness to co-exist
and withstand hardships for the sake of common future. Through sensory symbolic im-
agery evident in these national narratives, patriotism as a discourse provides continuity of
national identification.

While it is important to acknowledge the significance of contemporary research of
specificity of patriotic beliefs within a context of value-normative axiomatics and through
a prism of pragmatic “usus” of patriotic discourses in contemporary mass-media, there is
an urgent need to develop interdisciplinary sociological models of sociocultural dynam-
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ics of patriotic narratives. Eisenstadt and Giesen’s work that integrated analysis of social
differentiation and distribution of control of value construction and institutionalization
with an understanding of symbolic specifics of temporal and spatial aspects is particularly
instrumental in this regard [8, p.72-102; 35, p.3-12]. A “civic code” manifested in patri-
otic behavior that encompasses modifications that it has endured during the evolution
of national political systems and profiles of legitimation of national memories remains
central for national identification.

There is an apparent tendency to switch from semantics and symbolism of the he-
roic to the semantics of victimization. Giesen pointed out that due to the sacralization
of national identification processes, the “Western civilization” right after World War II,
disables the narrative of “triumph” and the “heroic” and replaces them with the semantics
of a “trauma” and “sacrifice” [36, p.75-90]. We argue that such tendency dilutes clear
marking of political events and political elites’ understanding about their responsibilities,
muddles clear typologies of the “heroic”, “the criminal’, and “the sacrificial”, and weakens
a discourse of civic patriotism in a context of growing political phobias. At the same time,
in societies that have a stronger orientation towards collectivist and hierarchical forms of
political solidarity this process is considerably more organic and does not follow the same
dynamics as outlined above.

A value-based discourse of patriotism is not only a product of the ideological and
propagandistic activity of political elites, but always exists in time and space of collec-
tively meaningful ideas about politics (“political memory”). In this context, patriotism
can be defined as a network of solidary communication and congruent political expecta-
tions, evident in citizens political activity and in their preparedness to limit preexisting
expectations (including an ability to sacrifice one’s life) to ensure the continuing existence
and development of their community. Expectations in this case imply not only subjective
motivation of political actions but structures and institutions that create “solidarity of
expectations” and “ensure a possibility that a given action will be completed” [37, p.212].

Conclusion

Political identification as a factor of destruction/creation of a semantic unity (politi-
cal understanding) cannot be reduced exclusively to the goals of those who are engaged
within this process. Their actions, interests, and motives during communication receive
new meanings. Due to temporal and spatial diversification, contemporary political com-
munications are dynamic and unpredictable that could further shake up a narrative space.
The proliferation of such communicative practices as story-telling, political performance,
post-factual politics, and political imaginary sharpens a problem of political identification
and its narrative forms in contemporary society and stimulates the growth of nationalist,
populist, and ethno-political discourses.

Growing dynamics of contemporary political communications and their symbolic
representations make research of political culture as a dynamic form of political memory
all the more important. The political memory and national memory as its historical mani-
festation make political history forecastable and explain symbolic schemes of the past and
future events as performed by social actors. This political memory provides structuring of
“horizons” of political expectations that could create/destroy political identities and po-
litical narratives. The contents and persistence of political narratives of national memory
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are dependent on its symbolic configurations (“profiles of legitimation”) and include such
components as symbolic schemes of marking collectively meaningful events, typologies of
the heroic, ideas about responsibility, guilt, and duty of political elites, prioritized strate-
gies, and practices of domestic and foreign aftairs. These characteristics of national mem-
ories determine the specifics and directionality of potential conflicts between national
identities. National memory is a dynamic process that creates symbolic boundaries of
identities and systems of political narratives through which these identities are expressed
and within which they are debated.

Over the last decade, due to a crisis of liberal globalization and failures of the social
construction of cosmopolitan identity, there is a tendency to search for more stable nar-
ratives of national and supra-national political identification as an alternative to grow-
ing populist and nationalist movements that marginalize spaces of the political culture
of contemporary societies and give rise to conflicts of identification and among political
narratives. Communicative actors are striving to reconstruct more stable national codes
of identification that aim to limit violence within the national and large political spaces
and that allows forecasting contours of new, more stable narratives of identity and codes
of civic solidarity. Contemporary socio-cultural analysts define political patriotism as a
network of solidary communications and political expectations that shape and are evident
in citizens’ political actions and in citizens’ ability to limit earlier established expectations
(including an ability to sacrifice one’s life) in order to ensure the existence and develop-
ment of a given society. Within the political space of Europe and Eurasia, a conflict of
political narratives and tensions between politics of memory as a consequence of competi-
tion among profiles of legitimation of national memories can easily be observed.

Unfortunately, dreams about a universal political culture of a democratic society in
which political narratives are founded upon “common emotions and symbolic respon-
sibilities” at both national and international levels [38, p.278] and where a public space
offers a platform for unification of narratives and symbolic codes of individualistic and
collectivist solidarity remain utopic at best. There is hope, however, that an ongoing and
deepening dramaturgy of national identification narratives and patriotic discourses will
be resolved in the future not as a consequence of overcoming a traumatic past but in a
course of a constructive communicative dialogue.
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Ilonutuyeckas NIECHTNYHOCTD 1 HAlIMMOHA/IbHAA IIAMATbH:
KOH(l))II/[KT COBPEMEHHDBIX ITOIUTUYECKNX HAPPATNBOB

K. ®. 3asepuwunckuii’, A. Y. Koprowkun!, A. Yatioscku

2

! Cankr-IleTep6yprekuit roCyAapCTBEHHBI YHUBEPCUTET,

Poccniickas Qepgepanns, 199034, Cankr-Iletepbypr, YHusepcuterckas Hab., 7-9
2 BpoLIaBCKIit YHUBEPCUTET,

[Tonbura, 50-137, Bpoiyias, YHuBepcuTeTcKas 1L, 1

Ina nuruposanusa: Zavershinskiy K. E, Koryushkin A. 1., Czajowski A. Political identity and national
memory: The conflict of contemporary political narratives // Bectauk Cankr-IleTep6yprckoro yHu-
Bepcurera. Punocodust u koudnukronorus. 2022. T. 38. Beim. 1. C. 82-93.
https://doi.org/10.21638/spbul7.2022.107

92

B cTarbe mccmenyoTcss MecTo M ponb MOAUTUYECKMX HAPPAaTMBOB HALMOHATbHONM IMaMs:A-
TY B IIpOL[ecce MOMTUYECKO MAeHTU(UKALNY COBPEMEHHBIX MOMUTUYECKUX COOOIECTB.
IIpnopuTeTHOI MCCIE[OBATENBCKOI CTPATETYEN aBTOPOB ABJIAETCA COBPEMEHHBIN KYNIbTYP-
COLMOJIOTMYECKUIT aHA/IN3 TOIUTIYECKUX (PEHOMEHOB, KOTOPbIII II03BOJISIET MHTEPIPETUPO-
BaTb IIPOLeCC IOIUTUYECKOI UACHTUDNKALNY B METOZOTIOIMIECKOM KOHTEKCTEe AMHAMUKIA
CUMBOIMYECKUX CTPYKTYP HallMOHATbHON MaMATU. YMHOXeHUE TaKMX KOMMYHUKATVBHbIX
IIPaKTHK, Kak story-telling, monmuruaeckuit mepdomaHc, mocTdakrideckas MONIUTHKA, IOMN-
TUYeCKON MMa/pKuHepun (imaginary), o6ocTpsieT IpobeMy MOMUTUYECKON MAeHTUDIKA-
LMY ¥ ee HApPATUBHOTO O(POPMJIEHNS B COBPEMEHHOM O0IIeCTBe U CTUMYIUPYET paciBeT
HalMOHA/IMCTUYECKNX, MOIYIMCTCKUX M STHOIOIUTUYECKUX IUCKYPCOB, B CBA3M C YEM BO3-
pacTaeT 3HAYMMOCTD TEOPETUYECKOI PeKOHCTPYKIIMY HAI[VIOHA/TIBHBIX KOAEKCOB MAeHTI (M-
Kl IOUTUYECKUX COOOIIECTB U IIPOTHOSMPOBAHMA CUMBOIMYECKMX KOHTYPOB HOBOTO,
6oJIee yCTOYMBOrO HappaTHBa HAIL[OHA/IbHOI MACHTUYHOCTY HAa OCHOBE KOJEKCOB COJIV-
TAPHOTO IPAKIAHCKOT0 MaTpUOTU3Ma. BayKHYI0 po/b B MCCTIENOBAHNM IOMUTUYECKON UJIeH-
TUQUKALVN COBPEMEHHBIX NTOJIUTUYECKUX COOOIECTB UTPAET 3YUeHMe BIVAHNS CUMBOJIN-
JecKux KoHpurypaumit npoduie IernTUManyy HalMoHaIbHOM IaMATY Ha creruduky 6a-
30BBIX MOMUTUYECKUX HAPPATUBOB U JUCKYPC NMAaTPUOTHU3MA KaK CEeMaHTMYECKOTO AApa Ha-
L[MOHA/IbHOI UIeHTUIHOCTH. [Tpy 3TOM AXPOM CUMBONMYECKOTO KOAMPOBAHMA HAllMOHATb-
HBIX COO0IeCTBA SIB/IAIOTCS «OOMbIIIMe» MONMUTIYECKIIe HAPPATHBBI Vi CUMBOJIMYECKIE KOJIBI,
IIpeJIosaraoliye JOMUHUPOBaHMe TPaXJaHCKoro kopa. Ommcanne mpodueit nernTuma-
LMV Hal[MOHAJIbHOI TaMSTHU NIPeAIIoaraeT NCCIefloBanue KOH(IMKTHON AMHAMUKY CYMBO-
NIMYECKMX KOHTYPOB HAaIlMOHA/IbHOM IaMATH, BK/IIOYAIOLIell pa3HOOOpasHble KOHKYPUPYIO-
I[ye CMbIC/IOBbIe KOMIOHEHTHI (06pasbl MpOILIOro, MOMUTHYECKIe XapaKTePUCTUKN MIUT,
TUIIOIOTUIO T€POMYECKOTO, IPEICTABIEHNA O JOJTe, BUHE M OTBETCTBEHHOCTH, IIPMOPUTET-
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Hble CTpaTerniu U MPaKTHUKU 6OPBOBI C «BparaMi»), OIpefeolie XapakTep BO3SHIKHOBe-
HYISL M YMHOXeHMsI KOHQIVKTOB UCHTUYHOCTEI. VICIONb3ys: MeTOZOIOrnYecKye MOChIIKNA
KYZIbTYP-COLMONIOTMYECKOTO aHa/IM3a IMHAMMUKY COBPEMEHHDIX MOTUTUIECKUX KYIBTYP KaK
CHMBOIMYECKNX (OPM HaLlMOHA/IbHOM IIaMATH, aBTOPBI IIPeIaraloT HOBbIE TeOpeTIYecKue
HOAXObI K M3y4YeHMIO Ipoliecca MOMUTIYECKOil NaeHTUdUKauy ¥ KOHPIUKTOB 6a30BbIX
MONUTUYECKUX HAPPATUBOB B PeanMAX COBPEeMEHHbIX MOMUTUIECKIX KOMMYHMKaIIMIA.

Kniouesvie cnosa: momurideckas upeHTUGNKALA, IOMUTUYECKIe HAPPATUBDI U IIOTIUTIYE-
ckmit story-telling, HanyoHaIbHASA TAMATD, IPOGVIIN TETUTYMALINY HAIMOHAIBHON ITaMATH,
MaTPUOTUYECKNE JVICKYPCBI.

Cratps nocTynumna B pefiakiumio 1 oxkta6psa 2021 r.;
peKoMeH/ioBaHa K 1evyaty 27 fekabpst 2021 r.
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B.10. CyxauéB: BonensbasneHue ¢punocoda*

B. B. Casuyx!, I P. Xaiidaposa?®

1 CankT-IleTep6yprcKiii FOCyIapCTBEHHBII YHIBEPCUTET,
Poccuiickaa @epepanus, 199034, CaHKT-HeTep6ypr, YHuBepcurerckas Hab., 7-9

2 BoenHo-Mopckas akagemus uM. Agmupana ®nora Coserckoro Corwsa H.T. Kysnernosa,
Poccuiickaa @epepanus, 197045, CaHKT-HeTep6ypr, Virakosckas Hao., 17

Jna mutuposanus: Casuyx B.B., Xaiioaposa I'P. B.10.Cyxaués: Boneusnsasnenue ¢umnocoda //
Becrunk Cankr-Ilerepbyprckoro ynusepcutera. ®unocopms u xondmukromorusa. 2022. T. 38.
Beim. 1. C. 94-109. https://doi.org/10.21638/spbul7.2022.108

B cTaTbe peub uAeT 0 BrIAOLIEMCs TeTepbyprckom punocode konra XX — nagana XXI BB.
B.10.CyxauéBe. IlokasaH MyTb €ro CTAaHOBJICHN, YCTIOBMA (POPMMPOBAHNUA U 0OCTOATEb-
CTBa ero opuruHaabHoi Mbiciu. B.10. Cyxaués 6bU1 ofHMM U3 opraHusatopos «Huiie-ce-
MIHapa» — BaXHO Bexu ¢pumocodckort >xusun [letepbypra; TaTaHTIVBBIM IearoroM, II0-
CKOJIbKY HIYeMY He Y4/l HAMEPEHHO, 3 CBOVMM JIEKIVIAMM ¥ BBICTYIITIEHVAMM TP e bABIAN
06pa3 paiuKanbHO COBPEMEHHOTO MBICTUTEIIA, YME/IO IIPOK/IA/IbIBAIOIIETO OO Yepe3 BCIO
ucropuio ¢punocodckoit mpicin. Cromdeckas acKeTUYHOCTD Grmocoda, BKIIOYAOIIas BO3-
[ep>)KaHHOCTD OT TIIeC/IaBysA, ObIIA /IS HETO eCTeCTBeHHOI. [lepBOHAaYaioM U BMeCTe C TeM
UTOTOM €TO Pa3MBIIUIEHIIT ObUI Te31C: GrIocod JOIDKEH CTOATb Ha COOCTBEHHBIX OCHOBAHM-
ax. ClefyeT XOpOLIO 3HATh UCTOPMIO GUIOCO(UY, ee KOHIIEITHI, IOTUKY PasBUTHA ee Ufel
U, KOHEYHO >Ke, 10 BO3MO>KHOCTH, YUTaTh paboThl punocodos B opurnnane. Ho cobcTBen-
Hble OCHOBaHMA B GUIOCOPUU — 3TO He TONHKO OIOpa Ha KOHIIEITHI IPefIecTBeHHIKOB,
HO U IPaKTMYeCKU HAKOIUIEHHBIII TMYHBI NOTEHIIMA CONPOTUB/IEHN, HATPEHMPOBAaHHAA
KpUTUYeCKass CIOCOOHOCTb yMa. B cTaTbe NIpoaHa/IUSMPOBAHBI UCTOKM (OPMUPOBAHUA
¢dunocodekoit mosunym B.10. CyxauéBa, ero momemudeckme Te3uChl U MPOBOKALUY, 000-
3HA4YeHB! JOCTIDKEHMsI U BKJIaJl B MCTOPUIO IeTepOYPrcKOil/IeHMHTPaCKOI MIKO/BI (uto-
codym. OcHoBaHMeM PUIOCOPCKOrO MBIIMIIEHUA A HeTO ABJIACTCA BOJIA, IPOABJLAIONIAA
ce0s1 B TOM 4MCIie B TPAULIMOHHOI «3a60Te 0 ceber. Boms — 9T0 TO, 4TO [jaeT 3aHATh MECTO
B MIpe, YTO AaeT BO3MOXKHOCTb ObITb CBOOOZHBIM. B0/ TO3BO/IAET YUPEAUTD CYBEPEHHYIO
MO3MIMIO ¥ OYepPTUTD Mpefenbl cBoero cymecrtsopanus. B.10. Cyxaués npoBOINUT MBICIb,

* Crarbd HalMCaHa B PaMKaX MCCEOBATEIbCKOTO IPOeKTa, nopjepskanHoro PODN Ne 20-011-
00144-a, «Teopetndeckoe Hacnenue ¢punocodun B Jlennurpage-Ilerepbypre. Bropas momosrxa XX Bexay,
CII6LY.
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9TO HJ MCTOPUYECKAsl CUTYALst, Hy Guorpaduyeckuit KOHTEKCT He 00/IafjaloT COOCTBEHHO
$uocodCKoit LIEHHOCTDIO.

Kniouesvte cnosa: punocodus Kynprypsl, punocodckas aHTpononorus, gpunocopckoe Ha-
cnepue Poccun, Huture-cemunap, pedekcust, caMoCosHaHue, 3a60ta o cebe, BOJIL.

buorpadus

BsivecnaB HOnbeBny Cyxaués (12 anpers 1955 — 10 Hos16pst 2016) poawics B ropo-
me Bemuti (IZIP) B ceMbe BOeHHOCTY Xallero 1 Bpada. Ilocie OKOHYaHUS CpefHel KO-
JIBl, KoTOpy!0 OH noceman B I'/IP, B 1972 1. mocTynua Ha oT/ie/leHNe aHIIMIICKOTO A3bl-
Ka ¢aKyIpTeTa MHOCTPAHHBIX A3BIKOB MOCKOBCKOTO TOCYJapCTBEHHOTO MEIMHCTUTYTA
(MITIN), n3 xotoporo yuren B 1974 r. mo co6¢cTBeHHOMY XXenanuto. [TocTynw Ha Bedep-
Hee oTheneHne ¢puaocopckoro ¢akynbreTa JIeHMHIPaCKOro TOCYapCTBEHHOIO YHM-
BepCUTETA, KOTOPBI OKOoH4YMI B 1980 I. B TOM ke romy 6511 ipr3BaH B psaabl COBETCKOI
apMmu, y4acTBOBa/I B 60eBBIX JelicTBUAX B AdrannucTaHe o 1982 r. 3arem — acnmpas-
Typa ¢unocodckoro daxynabrera (1986-1987). 3amuTnn KaHAUAATCKYIO AUCCEPTALIUIO
o Teme «MeTogonorndeckas GPyHKIVA UCTOPUYECKOTO MaTepuai3Ma B MICCTIeJOBaHNI
Haykm» (1988). B.1O. Cyxaués npopaboran 15 et (1982-1997) nHa xadenpe dpunocodun
JINTMO, a ¢ 1997 1. 6p11 fouenToM Kadenpsl ¢punocodpckoir anTpononoruu gpumocod-
ckoro daxynbrera CII6I'Y. Bmecte c lennannem ITaBnondem JIro61MoBbIM (Kadenpa oH-
TOJIOTUY ¥ TEOPUM TTO3HaHMA) U AnekcanapoM HukomaeBndem VcakoBbIM OpraHn3oBas
«Hume-ceMnHap» — Ha ero IepBoe 3acefjanue ObUI IpUIVIAlIeH HeMeLK1il Ipogeccop,
PeflaKTOp BeAYIIero eXXerogHmka 1o HumuesegeHno B lepmanun «Nietzsche-Studien.
Internationales Jahrbuch fiir die Nietzsche-Forschung» Bepuep IlITermaiiep. Bsiuecnas
[OnbeBMY OBUT HEITTACHBIM JIMAEPOM U COIIpeficefiaTeeM COAPY)KeCTBa KOJIIel, MPOHUY-
HO Ha3bIBaBIIMX cebA MHTE/UIEKTYalbHO-aHAIUTUYECKUM OOIecTBOM «AHabacuc».
Kpome punocodcknx, ¢ 1989 1. oH IpOBOANI ITO/IEBBIE COLIMOIOTMYECKIE NCCIeOBAHN
Ha TeMY PYCCKOIT UieHTUYHOCTH. TeMaTndeckoe mose cBOuX pumocodcKux n3bICKaHMIt
OH OIIpefie/IA/I TAKOHMYHO: MeTau3NKa.

Y Hero 6bUI XPUIIOBATBII OT KOJITOTO KYPEHVS 1 BECOMBII OT IPUPOJBI FOIOC, 3a-
BOP@XMBAOIIVIT CTymaTesnel. Peyb ero maxke B MOBCEHEBHOM OOILIeHNMM OblIa HAIIPA-
YKEHHOI!, 5MOLJOHAIBHO apTUKY/IMPOBAHHOI, C Pe3KOBATBIMI MHTOHAL[MOHHBIMI IIepe-
HagaMy ¥ pPUTMUYHBIMY BCIIECKaMV — B Hell IIMTAThI 13 KJTACCUKOB 3BY4a/Ii OpraHnd-
HO, TIPOM3HECEHHbIe CJIOBHO OT IIePBOTO JINIIA, IPOAYMaHHbIe U3 COOCTBEHHOI! ITOTTHOTHI
JIMYHOCTH, C HECKPbIBA€MbIM BOCXMIIEHMEM OT OTKPBIBILIENCA MICTUHBL. DTY A3bIKOBbIE
U apTUKY/IALVOHHbIE KOMIUIEKCDI, HACBII[EHHbIE VICTOPUKO-(IIOCOPCKIMI a/lTI03Us-
M, OBL/IN ¥ OTKPOBEHIEM, VI BMECTe C TeM yOeIuTeTbHbIM I0Ka3aTe/IbCTBOM ero 6a30BbIX
KOHIIeNTOB. [oBOpM/I OH 6€3 KOHCIIEKTOB, 6€3 OIOPbI Ha 3aMeTKY K BBICTYIIIEHUIO, IIPO-
M3HOCS CTIOKHBIE TepPMMHBI Ha PA3/MYHbIX A3BIKAX, JaBasd MX IePeBOJ, M STYMOJIOTIO,
HaIIpMMep C TPeYecKoro Ha JTaThIHb, a C Hee — Ha HeMeIKMil MV aHIuiickuii. OrpoMHOe
KOIMYEeCTBO IUTAT OH IPMBOAWII [10 MAMATH, C YKa3aHMeM TOYHOI naruHaunn y Ilmaro-
Ha M ApUCTOTeNs WK OTChUIAs K I7TaBaM 1 maparpadam Tpynos [lekapra, Kanra, Terens,
I'yccepnsa, Xaiimerrepa u coBpeMeHHbIX (u10c0(dOB, MMHIBUCTOB, aHTPOIONOTroB. Pas-
TOBOP LIeJI B KPYTY 3HAIOLIVX, IIOCBSICHHBIX, BBI3bIBAA B IAMATY aHTUYHYIO TPAfUIIIIO
pasroBopa yumuTessa ¢ KpyroM y4eHuKoB. CMeX U eIMHOIYIIHAs peaKLys BOB/ICUYeHHOI
B Marmdeckoe JIeJiCTBO aygUTOpUN — TOMY IIOATBEp>KJeHNUE, B YeM MOXKET YIOCTOBe-
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PUTHCS KOXK/BIIT, KTO 0OPATUTCS K BBUIOYKEHHBIM B CETH JIEKIIVSM, TOK/IAfiaM, BBICTYIITIe-
HysAM. Henb3s He mpusHaTh Hammdme 0co60it aTMOChepbl COTBOPUECTBA, BO3HMUKAIOLE
Ha ero JIEKL[MAX, B YaCTHOCTM 6/1arofapsi HOK/IIOUEHNIO K IOTUKE eT0 I0Ka3aTe/IbCTBA.

IIpn Bceil YKOPEHEHHOCTH B CBOE€ BpeMs B JICHUHIPAACKYIO U TeTepOypPrCcKyIo MH-
TEJUIeKTYa/IbHYI0 CUTYALIUIO, B €€ IT03JHEMAPKCUCTCKII KOHTEKCT (OH He CTaKMPOBAJICS
Ha 3arajie, I09TOMY He MOT TPAaHC/IMPOBATh 3aeMHbIe HaBBIKI YTEHN JIEKI[VIT 3aI1a THbI-
MU mpodeccopami), — IO CBOeV BOBJIEYEHHOCTH, PUTOPUKE I CBOOOZHOMY BefIeHUIO
JIeKLMIT OH IIPUHAJIeXAN K pyccKoil pumocodckoit Tpaguimi. Bosbiioit 3HaTOK Kiac-
CUYEeCKVIX TEKCTOB, SPYANPOBAHHBII, OOVIBHO LIUTUPYIOLNIT, OH BMECTE C TeM OT/IINYasI-
Cs1 yMeHIeM BCTPOUTD IPOyMaHHbIe UM MCTOPUKO-(PUI0CO(CKIe KOHIIENTHI B CTUXIIO
HAIPSDKEHHOTO MOMEHTA «Ceildacy, IePEeKMHYTh BUPTYa/IbHBII MOCT, CBSI3bIBAOLINI BO-
e[IMHO TPAUIINIO MbILIIEHNs, — COOCTBEHHO 3TO MbI 1 HadbiBaeM (prmocopckum BKy-
com. He pa3 oH roBopu 06 «abCoOMIOTHOM CITyXe» KaK 00XKeCTBEHHOM Jape, IIpefjopese-
JAIOIIeM CYyAbOY YenoBeKa, 1, OITIAAbIBAsACh HAa er0 COOCTBEHHYIO CY/b0Y, MOXKHO OBIIO
OBI CKa3aTh O ero fape «(prI0coPCKOro CIyXa», He MO3BOJISIONIErO «B3STh (a/lbIINBYIO
HOTY», T. €. BBIIACTbh, KaK cKasas Obl MaMappauBuiy, u3 gena Mpicn. CMeeM I071ararh,
4TO yBjIeYeHVe MY3bIKa/bHbIM Huliure 6bI7I0 HECTy4ailHBIM B 9TOM MeTapopuiecKoM
pany «pumocodckoro cnyxa». 10.B.Cyxaués ObUI IO-CBOEMY TaJaHTIMBBIM II€faro-
TOM, IIOCKO/IbKY H/UYeMY He Il HaAMEPEHHO, CBOMMM JIEKLVISIMU ¥ BBICTYIUIEHVUSIMU
OH IIPeIbAB/IAT 00pa3 pafMKaIbHO COBPeMeHHO20 MBICIIUTEISA, YME/IO IIPOK/IaiblBaBIle-
ro JIOLMIO Yepe3 BCIo UCTOpuI0 ¢puaocodckoit Mpicin. OH OCTPO 4yBCTBOBAJI BIACTHbIE
IPUTSA3AHNA U OTHOLIEHNS, He TepIier YIljeM/IeHsI CBOOO/bI B MBIIIICHUM, JaXKe [Is Ha-
YMHAIOLMX CBOII Ty Th B utocodun, ¢ HUMM OH TOBOPWII HA PAaBHBIX, KaK C KO/UIETaMI,
He JIOIYCKasi, OfHAKO, IETKOBECHBIX 3HAKOB IIPM3HAHMA. ACKeTUYHOCTb 06pasa ¢pumoco-
¢a, BK/II0YaIONIAs BO3JEPXKAHHOCTD OT TIIEC/TaBys, OblIa I HETo, KaK Ka3anoch, ecTe-
cTBeHHOIL. [IpocrylraBIIye ero JeKUUM CTYAEHTHI y)Ke He CTO/Mb 6e30ITIAAHO UCIIONb-
3y10T 6a3yCHbIe HOHATYS U KOHI[EIIThI, @ BHUMATEIbHO IPUCTYIINBAIOTCS K MCXOFHOMY
3HAYEHNIO, He YIYCKas BCIO CTIOXHOCTb CEMaHTMYECKOTO MO/ U MCTOPUIECKOTO KOH-
TeKCTa. Tak IMOCTENeHHO B3pacTaeT B HUX (unocodckas KyIbTypa, OCHOBa KOTOPOI —
CTPOTOCTb yAep>KaHMsA OHATHUI, K KOTOPOIL, CO CChUIKON Ha lerers, nmpusbiBan Bsuecnas
IOnbeBuy. 3aBepiras 6uorpagduaeckuit 0630p, ckaxxeM, 4To CyXauéB He TOTBKO BaXKHAs
¢durypa Ha punocodckoii criene Ilerepbypra 90-x rogos XX B., HO M APKMI1 uziep MOJIO-
JIOT0, HbIHE TBOPSIIETO TIOKOTIEHN.

[TosBonuMm cebe 3mech u MnaHOe 6uorpadudeckoe cBupeTenbCTBO. OH OBIT apTH-
cTudeH, mobun panHero IIpokodbesa, 6aner. Ha nepsom kypce ¢punocodckoro ¢a-
KynbTeTa (00y4asich Ha 3a04HOM OTHE/IEHUM, OH IOCEIasl JIeKIVN JHEBHOTO OTHesIe-
HS1) OH npenoxu1 Mue (Banepuio CaBuyky) KpaiiHe fe(UIUTHBIE B Ty IOPY OMIeThI
Ha COBPEMEHHbIIT aMepUKaHCKIIT 6aseT — caM HOMTU He MOT, — YTO OIPeIeINIO MOt
MHTepeC K HeKIACCUIeCKOMY 0aseTy U IIAaCTMYeCKUM UCKYCCTBAM B Lie/IOM. BblT oH
VIPOHUYEH I, YTO CIy4aeTcsl TOPasfo pexxe, CAMOMPOHIYEH (TaK, OH OXapaKTep1r30Bal
ce0s1 KaK «CKIIOHHOTO K aTapakCui»), He 9y>XK/| BhI30Ba M 9KCTPABATaHTHOCTY — OAVH
€ro aCHMMeTPUYHBIII XBOCTUK Ha KOPOTKO CTPVDKEHHOII To/loBe mpodeccopa dero
CTOMII, — HO BCe OBUIO B HEM OPraHMYHO Y €CTECTBEHHO, He BBI3BIBAIO OTTOPXKEHMIL.
B ocrampHOM OH ObLI BecbMa JAe/IMKATEH U B OL|eHKaX CTYAEHTOB 1 aCIMPAHTOB, U B OT-
3bIBaX Ha JUCCEPTALNM KOJUIET. BbUI SMOIVOHANBHBIM, YIBIOUYMBBIM VM OT3bIBYMBBIM
4e/I0BEKOM.
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«Hunme-cemmnHap». MOTHUBbBI BOIPOLIAHNA

Kasamocs 651, coBceM ellje HeTaBHO HaMy ObITa HANMCAaHA PelleH3MA Ha COBMECTHYIO
kaury A.H.Vicakosa n B.10.CyxauéBa, B koTopoit 6bimm Takme cnosa: «Tem, KTo Kpo-
Me Anekcangpa Cekankoro ¢punocodos B IleTepOypre He 3HaeT, IPeIOKY ABa UMEHU:
Anexcanpp Vicakos u Bsauyecnas Cyxaués» [1, c. 56], a cerofHs y»e pedb UJeT O IPU3HAH-
HOM KJIaccuKe neTepOyprckoit punocopuy BTopoii 1omoByuHbI XX B., BXOJALIEM B UMCIIO
TexX NpodeccopoB, KOTOPBIMU «(PaKy/IbTeT FOPAUTCS IO TIpaBy» [2, ¢.7].

[Tonaraem, 4TO Hecay4aeH Ha IepenoMe 310X BbiOop CyxauéBbiM Humme xak or-
IPaBHOI PUTYPBI /11 COOCTBEHHOTO MbIIUIeHN: 90-e Tofibl Ay $pytocopum 61N Bpe-
MeHeM OTKPBITUA MHOXXECTBA HOBBIX Te€M, XapaKTepM30Ba/lUCh HEKOell XaOTUIHOCTHIO
IIepeBOIOB XJIBIHYBILEN 3apyOexxHO! ¢umocodun 1 Ae30pUeHTPOBAHHOCTBIO (OAMH
3 HAIUX Te3JICOB TOTO BpeMeHN: «Jle30pMeHTaIs — HeBpO3 COBPEMEHHOCTN») TIOCT-
MOJIepHM3Ma KaK «/lyXxa BpeMeHM». Ha coBeTckoe, nyieonorueii CKperjieHHoe CO3HaHMe,
IpUBYBKA OOMBIIOrO M PasHOPOJNHOTO MACCHMBA TYMAaHUTAPHBIX 3HAHMIT IIPOXOAMIA He
6es6onesnenno. Hecmywaitno u To, yto Cyxaués mpuiien u3 Apyroil (MapriHaabHOIN)
cdepsl, cO CBOMM OIIBITOM (PMIOTOTMYIECKNX U COLMOMTOTNYECKUX IITYAMIA, C 3aKBACKOI
BOEHHOIT Ky/IbTypbl. EfiBa 1 MOXKHO OBUIO BBIJiep)KaTh HAIIOpP BPeMEHM 4YelTOBEKY, BbI-
pallleHHOMY Ha CIOKOJHOJI II0YBe COBETCKOJ MapTUIHO-IOMUTIYeCcKOoil ¢umocodun.
OTOMY BBI30OBY BpeMeHM CMOT OTBETUTb (punmocod-BouH (KOTOpOMY, 3aMeTuM Ouorpa-
¢dugeckn, pesoHaHcoM cran punocod u crenyanuct 1o ¢unocodun BOMHEL, ero O1m3-
Kuit gpyr Anexcangp Huxomaesuu Vicakos). Crep>KuBasi arpeccuio SIOXY U yep>KuBast
CTPOJI MBIC/, COXPAHAA TYXOBHOCTD JICHNHTPA/ICKOI IITIKOJIBI B €€ KY/IbTYPOIOTNYeCKOM
U aHTPOIONIOIMYeCKOM M3Bofie, «Huiue-ceMnHapb» KaK MHTYUTMBHO TOYHO cop-
MypoBaBlIascs ¢wrocopckass MHCTUTYLUA (MIM caMOOpraHusaunysi Kpyra OMM3KuX
¢unocodoB) 3afams BeKTOp CKpeIUIAoLIell Bce MHOrooOpasue AUCKypca UAEHTUYHO-
CTH, IPOTECTa U IMYHOTO IIOJCKA Ha CTBhIKe /Mbepan3Ma 1 PyccKoy Tpaguuum. BaxxHo
OBITO B KOHTAKTe C 3allaJHBIMU MCCIefoBaTe/sIMI (B 90-e TOAbI CTa/IN pery/IspHbIMU 3a-
pyOeXHbBIe CTaKMPOBKM U MeX/[yHapO/IHble Hay4Hble BCTpeun ¢ Komteramn B CaHKT-
ITerepOypre) ¥ COXpaHUTb OOOIAHYI0 OTKPBITOCTD, He BIIafiasi B HEOPUTCTBO MU JaxKe
UJIO/TOTIOKIOHCTBO TIepeft TUI[OM BCeil CTTOKHOCTY KOHIIETITOB 3aIIaTHOI MBICIIN, VI BMe-
CTe C TeM yfiep>KaThb (KaTeXOH) BCIO IAIUTPY CBOero ¢puaocodckoro Hacmenusa. TouHOCTb
¢dunocodckoro BKyca ¥ CaMOJOCTaTOYHOCTD IpodeccuoHanpHoro ¢unocoda BMecTe
C BOMHCTBEHHOCTBIO HATYPbI ObIIM B Te BpeMeHa OCTPO BOCTpeOOBAHbI U peaTn30Ban
ceb6s Bo Bcel momHore. [Tosxe «Hummre-cemunap» BMecTe ¢ yupexaeHneM ¢umocod-
ckoit mpemun «Bropas HaBuranus» (naypearom koropoii cran B.10. Cyxaués) cranu 3a-
METHBIMU COOBITVSIMM IIPOTrPaMMBbI IepBbIX [IHel neTepOyprckoit gpumocodun.

B curyanum comyanbHO-IOMUTUYECKOI epeopueHTanuy «Hure-ceMuHap» 6bU1
CUMIITOMOM BpPeMEeH) U B HEKOeM JPyroM, KOMIIEHCATOPHOM OTHouIeHVM. IlepeBopb
Hyminire 661111 JOCTYIIHBL € ZOPEBOJIIOLVIOHHOI SII0XM, OH He OBUI a0COMI0THO HOBOIL (u-
TypoJi Ha CIjeHe PYCCKOJ MBICTN, B OT/INYNE OT IepeBOJ0OB HOBOMOJHBIX (PpPaHIIy3CKIX
¢unocodpos. Merausuueckas ycTpeM/IeHHOCTb Hulire 1 onopa Ha TpafiuInio HeMell-
Koit ¢pumocodunu faBanu BO3MOXXHOCTb He 0€30ITIAZHOrO yBIeYeHUs KoHLentamu bo-
Iopuitapa, bagplo, leppupa, AramMmb6eHa, @yxo. ITouTn Kak B BOEHHBIX anbAHcax Poccun,
HeMeIKas MbIC/Ib CTajTa aHKePOM JIA TOTO, YTOOBI Pa3BMBATh ¥ COXPAHATD TPALUIIVIO
pycckoit ¢punocoduy yepes COMPUIACTHOCTD U K PYCCKOI OTe4eCTBeHHON Gpumocopun
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koHI1a XIX — nauyanma XX BB., I K pyccKoii 3apybexHoit ¢pumocodpun. BmecTo rerenbs-
ckoro kpykka XIX B. Ha nepexofie k XXI B. HUIIIIEBCKUIT KPY>KOK CTAHOBUTCS Cpefio-
TOYMEM CaMOCTOATENbHON (umocodckoit xusHm (arapakcus B AeVCTBUM) U LEHTPOM
aHTPOIIOJIOTMYECKOro HanpasyeHns B punocodun Cankr-Iletepbypra. M unes cepxue-
JIOBEKa, KOHEYHO, BCerfia OblIa BBI30BOM PYCCKOIL TPAJVILINY C €€ INTEPATYPHBIM CIOXKe-
TOM «MaJIeHbKOTO Ye/I0BeKa» B €r0 CHOCOOHOCTI He TIOTPY>KaTbCsl B pecceHTNMeHT. O6-
CYXJIeHVIe UJIeN PeCCEHTUMEHTa, UJeV «T00pOro eBpoIIeiiia» Ha 3TUX CeMUHAPaX TaKxkKe
OBITO aKTya/IbHO B KOHTEKCTe 0OPeTeHN B HOBBIX YC/IOBYAX COOCTBEHHON NIEHTUYHO-
cru. Takum ob6pasom, «Huijie-ceMuHap» cTaa MECTOM KOHIJEHTPUPOBAHHOTO OCBOECHNS
HOBBIX /I MOCTIIEPECTPOEYHON Poccum OucKypcoB, CI0OKETOB M TeM. BcTpeda BOKpyT
¢urypsr Huiire meTepOyprcKix MbICTUTENEl PasHbIX YCTPEMJICHUTT TO3BOJIACT PeTPoO-
CIIeKTUBHO OL[EHUTb BCIO CIOKHOCTD COIVIATbHOTO KOHTEKCTa, Hay4HOM 1 (pumocodckoit
Cpefibl, a TaKXKe BBIJI/INTh HAIIPaB/IeHVs IIOUCKOBON aKTUBHOCTY BeAyIiuX Gpumocodon
Jlennnrpapna/Cankr-Ilerep6ypra. ®unocodckasn mpobreMa HUTMIN3MA, OTCHIIAIOMAS 1
K TPafiulINU PYCCKOI MBIC/IN, AABJISIETCA K/II0U€BOI [/ TOHMMAaHMUs IIepeXO/IHOI 3IO0XN,
a IIpelIoM/IeHHasA MBICTb Hule cTaa crioco6oM NOHATH HacTosALIee.

Kro MoxxeT mopoputbh Gumocopckyo K0Ty KaK MHCTUTYT >XMBOI MBICIN? MBI
37echb He OyzieM TOBOPUTD 006 00IIecTBax ¥ KPY>KKaxX, FOBOPAIINX B TEPMIHOTOINIECKOM
II0JIe KaKoro-mbo KpymHoro ¢umocoda. Pedb ckopee o IeHTpe KpUCTaIM3AINMN HO-
BBIX CMBIC/IOB VI IPOXYKTVMBHOI 4enoBedecKoil obmHuocTn. «Humme-cemunap» cobpan
He TO/IbKO MapruHajaoB. OH CTaI ¥ TOYKON KPUCT/UIM3anny, pyHAnpyIoLiei 00IHOCTb
Kadenpbl GpUI0cOPCKO aHTPOIIONIOTHM, IPOBOLMPYIOIEl HAyYHYI0 KBaIM(PUKAIVOH-
HYIO [IeSTE/IbHOCTD (IIPOEKTDI, 3alMTDI, CTaTbM), I MICTOYHMKOM >KUBOI, MHTEHCUBHOII
KVM3HM MblITeHnA. Huime co cBoelt TBop4eckoit MeTadOpMKOIl KaK BCeoObeMTonias
U eBpoIerickas Qurypa, IpOTUBOCTOSIAsE CUCTEMHOI Pumocodun, cTam MeCTOM IpH-
TSDKEHMA B HOMUTUYECKNX NTepTYpOanyax SIOXI.

«930Tepuyeckas» aTMocdepa «Hmuilie-ceMrnHapoB» BOCIPOM3BOAVIA AyTeHTHY-
HOCTb TIOTPY>KEeHMs B PafyKanbHYI0 MbIC/Ib Huie: ero sacefjlanusA noXoguim Ha CTO-
MYEeCKUIT PUTYasI, OTPULIABIINII 61aTOYCTPOEHHBII KOCMOC MEIAHCKUX H0OpofeTeerl.
B pesynbraTe pasroBop Ien Cpenu 3HANULUX U PA30enA0UsUX 3aaull IepeOIIeHKN 1jeH-
HocTell. /l moToMy 3By4as BeCbMa aKTyaabHO B ICTOPUYECKIIT MOMEHT IT€peOCMbICTIEH A
U mepeonpefenenna opueHTuposB. Ilegarorndyeckas eHHOCTh CEMMHAPOB HECOMHEHHa:
cobecenys ¢ Hume, B.1O.Cyxaués, A.H.Vicakos, I.II./To6umos, B.H.CanoBHuKoB
IeMOHCTPMPOBA/IN He TONbKO VHTEIEKTYa/IbHbIN aTeTU3M, HO I BO3SMOXKHOCTD OBITH
¢unocodom, T.e. 6BITH B TOHYCE MBIC/IN, 00/Ia/JaTh MY)XeCTBOM i >KM3HEy TBePyK/JaoLIeit
PEeIINMOCTBIO BCTPETUThCA ¢ ObITHeM. HacToAmuM JoK/1afoM 6T TOT JOK/IaM, KOTOPBI
TBOPWJICA 3[]eCh U celfuac, B yAep>KaHUM BCeil CTOXKHOCTY U B3alIMOCBSI3) KOHIIEIITOB.
ITO He YTeHNe I0K/NIaJla, HO COTBOPYECTBO, COPa3MbIILTIEHNE C 1I€/IbI0 TIOHATD U IPUHATD
ce6s uepes pasrosop o Hume. Hacrosiye fok/Iabl Ha ceMMHape He YUTaNINCh, KaK 9TO
IPUHATO Ha 3apYOeKHBIX KOH(pEPEHINAX, a pacCKa3bIBaIICh BOTbHBIM 00pazoM. OTya-
CTU I10 3TOJI IIPMYNHE He BBILIETI, K COXKaJIeHWIO, HIf OINH COOPHUK TPYOB, CTaTell, JOK/Ia-
nos «Hummre-cemnnapar. VM ycTHas ¢popma mepefaum 3HaHMA, ¥ CaM aKT COpPa3MepHOIT
U aKTya/IbHOM MBIC/IM IOPOXKAAIN He TOMbKO COIPMYACTHOCTb KOHIIEIITaM HEMEILKOTO
¢dunocoda, HO ¥ OTHOBPEMEHHO YKOPEHSAIM MX Ha ITI0YBE PYCCKON MUTEPATYpPhl U (HUIIO-
codckort Mpicin. barogaps BroxHoButenam cemunapa B. J0. Cyxauésy n A. H. Vicakosy,
y MX y4eHUKoB ¢unocodus nprobperana afeKBaTHYIO BpeMeHM) ITTyOMHY BOIPOLIAHA.
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dunocodckoe Hacenue

Kak yacTo ObpIBaeT y Ta/aHTIMBBIX IIpernofiaBarertelt, nekuym CyxadéBa ObIm BOC-
TpebOBaHHee TeKCTOB: B3AB B 2021 I. B YHUBEPCUTETCKOI bubmmoTeke 0611ecTBEeHHbIX
Hayk (BOH) ero xunry «HecBoeBpemenHasi» ¢umocodusi» (2014), MbI ¢ TPyCThIO, CMe-
IIAHHO C YAMBJIEHVEM, OOHAPYXXV/IN, YTO CTa/y ee HMEepPBBIMU YUTATe/SIMU — IIPeX[e
KHUTY He BbIIaBa/ly HU pasy. BcromuHas Bcerga 6/1arofapHyo ayiuTOpUIO €ro CTyfieH-
TOB, aCIMPAHTOB ¥ KOJIJIET, MX AIUIOAMCMEHTBI IIOCTIe KNI, YAUBISEIIbCS TOMY 3a6-
BEHII0, KOTOPOMY IIpefaHo IICbMEHHOe Hacefiue aBTopa. J kak mpopodecky 1 BMe-
CTe C TeM TOPbKO OBbIJIO BHOBb NPOC/IYILIATh €r0 BBICTYIIEHNE Ha IPe3eHTalNy KHUTU
Huxonaa IpskamoBa co cmoBamu 6IarogapHOCTM: ... XO4y HOOTAarofapuTbh CEMbIO
u O/IM3KMX, KOTOPbIe M3JIa/IU 9TY KHUTY, TO Benuyariiiee feno. [Ipoien rog mocsue Toro,
kak Hukomas [pskanoBa HeT, HO €CTb TEKCT, KOTOPBIII MBI YATaeM ¥ KOTOPBIl MBI 00-
cy>xkpaeM. Hipkaiimmit HOK/IoH 3a ato» [3]. V160 apxuB CyxauéBa Bce elile He pa3oOpaH,
HJ OJTHOTO TEKCTa He OIyOIMKOBaHO. TO HeOpe)keHMe K O/IVDKHUM, KO BYEPAIIHIM Ky-
MUPaM I BIaCTUTEISIM IYM — K COKaJICHUIO, XapaKTepHas yepTa Hamleil ¢punocodckoit
usHu. [IpomnagatoT BTyHe apxusbl He ToNbKO Badecnasa I0nbeBnua Cyxauésa, Augpes
ButanbeBnua [lemnueBa, Haranmsn HukxomaeBus! VBanosoit, 0mun Omerosrer Opiio-
Boit, TuModes BukropoBnda AHTOHOBA, HO JjaXKe BBITAIOIINXCA JeKaHOB GUI0COPCKOro
daxynprera 0. B.Ileposa u 10. H. Cononnna. Ho B oT/mmune ot 6yMaXKHBIX PyKOIMCeA,
nudposas ¢opMa CyLIeCTBOBAHUA UX TEKCTOB ropaspo 6Oonee sdeMepHa, IOCKONIb-
Ky PMCKyeT MCYe3HYTb BMeCTe C yCTapeBLUIMM KOMIIbIOTEpOM. VI B 9TOM CMbIC/Ie KHUTa
H. A.IpsxanoBa — cyacT/IMBOE MCKTIOUEHIE.

Ho viMeHHO B TeX HEMHOTUX CTaTbAX, YTO He YTPAYMBAIOT SHEPIMIO JIEKLIM, T/ie OH,
IO CyTH, 00JIeKaI B TEKCT y>Ke IIPOTOBOPEHHOE, eMY Y/IaBa/IoCh COXPAHUTb Ha MUCbMe
HaIIpsDKeHNe KIBOH pedi, ApKOCTb IIPMMePOB, COIPOBOXK/IAIONTYIO M3/I0KeHVe IMOIN-
OHAJIPHOCTD, KOTOPas 3aBOpaXMBaja cirymareneil [4-6]. OTMeTNM, 4TO MOXHO yCMO-
TPeTb B TAKUX CTAThAX O0COOYIO0 CTMIMCTUYECKYIO O/MM30CTD K TeKCTaM «pumocodcTBy-
fotero MosoroM». Kak 1 Ha «Humme-cemunapax» u nexuyax Cyxauésa, MOIIb BOBIIe-
YeHHOCTM aBTOpa C/IOBHO pacIIMpseT TOPM3OHT YYaCTHMKOB/UMTaTeNell, pacKpblBaeT
TOPU30HT MBIC/IIMOTO, HO33JIC IIPeBpalaeTcsl B JUHAMUYHYI0 HO9MY. Bmecte ¢ HUM
CIyLIATeNV €ro JIeKIMil MOK/IIOYaINCh K IPOJYMBIBAHMIO MCXOLHBIX (umocodckmx
KaTeropuii, 0OXKMBAOLINX, KaK B KOMIIBIOTEPHOII UTPe VI B XY[0>KeCTBEHHBIX 00pasax
BUeopAfa. VIMEHHO colpsKeHMe BCAKON MBIC/IU C 3TUMM KaTeropusAMH, cornacHo Cy-
XauéBy, ¥ MOXKET OT/IMYUTD PUIOCO(CKYI0 MOCTAHOBKY BOIIPOCA OT HePUIOCOPCKOIL.
Cama opranmsanus «Huiie-ceMuHapar, ero pabodast atMocdepa 1 0TKa3 ot Iy6/mka-
Vi1 JOK/IaJi0B VI AVICKYCCUIL ABJIAIOTCA Hac/eueM pyccKoit hopMbl prmocodcTBOBaHMA,
IPOC/IeXMBAIOIIENICS OT MOCKOBCKOTO KPY>KKa TI000MY/IPOB 11 ITeTPaleBLeB 0 CeMIHa-
poB 9. B.Cokomnosa B JJome ydeHbix B 80-e ronsl XX B. Kimro4eBbIM MOMEHTOM ABJIAETCA
CaMOIIEHHOCTDb BCTPeY M PafOCTb OT COBMECTHOTO HEVICTBIA.

IlepBoHavana ¥ MICTOYHUKN

[TepBoHaYanoOM 1 BMeCTe C TeM MTOTOM €ro pasMbIlUTeHNiT ObUT Te3uc: dumocod
JIOJDKEH CTOATH HA COOCTBEHHBIX OCHOBaHMsIX. ClelyeT XOpOLIO 3HaTh UCTOPUIO GUIo-
codui, ee KOHIIEITBHI, TOTUKY PasBUTH €€ UJell 1, KOHEYHO JKe, II0 BO3MOXXHOCTH, M-
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tarh B opurnHae. Ho co6cTBeHHbIe OCHOBaHMSA B GMI0CO(UM — 3TO He TOIBKO OHOpa
Ha KOHIIEIITHI IPeALIeCTBeHHNKOB, HO ¥ IPAKTNYeCKV HAKOIUICHHDII IMYHBII TOTEeHIIN-
aJI COIPOTUBJICHNS, HATPEeHNPOBaHHAs KPUTUYECKasI CIIOCOOHOCTD yMa. 371eCh B PaBHOI
Mepe CKa3bIBaIOTCA [1Ba BOXHBIX 00cToATenbCTBA. IlepBoe — CyxauéB yumics Bo BTOpOit
nonoBuHe 70-x rogoB XX B., KOIfja aKkTyajabHOe 1oje (pumocodckoil aHaIUTUKU ObIIO
II0J] CTPOTMIM Ha/I30pOM NapTUITHO-O0I0pOKPATIYECKOro allllapara, IpM3HaBaBIIero B Ka-
YeCTBe JIETUTYMHOTO JIVIITb MapKCUCTKO-JIEHMHCKIIL IOIXOJ, M1 OXKV/JaBILETO, B KOHEYHOM
cueTe, BCEMEPHOTO MOATBEPXK/IeHN TIO/IOKEHNI KITaCCMKOB MapKCU3Ma-JIeHNHI3Ma Ha
HOBOM MaTepuajie ¥ B HOBOJI COLVIa/IbHO-39KOHOMIYECKOI CUTYauyn. 34paBOMbIC/IALIVIE
SMUTPUPOBAIN VIN BO BHYTPEHHel SMUTPaly 3aHMMAJINCD JIOTVIKOIL, ICTOpMell 1ael,
npo6reMaMyl «4JCTOro Co3HaHMA». B aroT mepnop B.10.CyxauéB akTMBHO 3aHMMACsA
MaTeMaTI4ecKol JIOTUKOIL, pumocoduert A3bika. OIHOM 13 3aMETHBIX (POPM CONPOTHB-
neHus1 6piTa BEIPabOTKa CBOETO 0COOO0TO sA3bIKA, HA KOTOPOM OOIIANCh TOCBSAIIEHHbIE.
B HeM Obl/M MapKepsl, OIpefensBIIne «CBOI — dy>koii». CBou LuTupoBanu guaocod-
CKO-3KOHOMMYeckye pykonucu 1844 r., «Kanutan», uyxue — «®unocodckue reTpagn»,
«IManeKTuKy Ipupoab» U « AHTU-JIOpUHT».

Bropoe — uHTepec K fA3BIKY ¥ NPUBYUBKA BKyca K TOYHOCTM IIepeBOMA, KOTOpPbIe
OH noyun B 1972-1974 rT. Ha OTHENEHNN aHITIMIICKOTO A3bIKa MOCKOBCKOro rocygap-
crBeHHOro nepguHctutyTa (MITIV). OH nepeBOAMII ¢ aHITINIICKOTO, HEMEL[KOTOo U (ppaH-
I[y3CKOTO A3bIKOB, YMTAJI HA PeBHEIPeYeCcKOM I IATMHCKOM. Byayun cTygenTom B 1970-e
TOIbI, OH CITyIIAsI JIEKIVM TIperoiaBaTesiell, MHOTHE 13 KOTOPBIX IPOLIIN BOJHY, 00yda-
NVCb B YHUBEPCHUTETE B [IOC/IeBOEHHbIE rofibl. [[03TOMY HIKOTO He yAMBIIAIO, UTO IIPeIIo-
JaBaTe/ln He 3Ha/IN HYM OSHOTO U3 MHOCTPAHHBIX SI3bIKOB, a CIEL[MAa/INCThI 10 MapKCUCT-
KO-JIeHMHCKOI (ymocodui, KaK IpaBIUIo, He 3HA/INM HEMEI[KOTO SA3BbIKa, JOBOIbCTBYACH
nepeBopamy Cobpanus counHeHnit Mapkca 1 DHrenbca Ha pyccKuit si3bIK. COKypCHUKHU
CyxauéBa Ipomo/DKaIy 3Ty TPAAULNIO, IOCKOIbKY MONAB/IAIIINI KOHTUHIEHT IIOCTY-
HaBIINX MMeTI IbTOTHI (C1y>KOy B COBETCKOI apMUM VIV IBYXTOAMYHBII CTaXX paboThI),
OBIIO JOBOJIBHO M TeX, KTO MOCTYIINJI ITO PeKOMEH/ALIMAM PecITyOIMKaHCKIX KOMUTETOB
1 0OKOMOB IAPTUY BHE 3aBYCUMOCTY OT MX 3HAHWIL.

OH ¢ 60/pIINM YBa)KeHNEM IUTUPYeET KaK c1oBa Xaiifierrepa 06 ncKaXeHUM mepe-
BOJIa rpevyecKolt Gpumocopum Ha IaThIHb, YTO OBIIO «BeIMYalileit Tparegyent ais ¢puio-
codun», Tak u cinosa ITomsa Puxépa ns «Kondnukra nutepnperanunii», o Tom, uro Hue,
Dpeiiga 1 Mapkca 00beiuHsET IOLO03PUTETIBHOCTD, WM TPAAULIMOHHDI (rIococKmit
CKeTICYIC, KOTOPBIi CBOAUT CYIHOCTb PMIOCO(CKOIT pabOTHI K IPOABIEHUIO BOMN, K CO-
IPOTUBJICHNIO MalllHepUy MBICIN. Ero I71aBHast MHTEHIVSL COCTOUT B TOM, YTO (UIO-
codMs MOXKET CTOATb Ha COOCTBEHHBIX OCHOBAHMAX, TOIBKO €C/IN aKT BOJIV BXOJMNT B CO-
mep>xaHye Gpumocodckoit paboThl. 3BYUUT IO-HULILIEBCKI: TOIBKO BOJIA 1 «aeT JOCTYII
K 6bITMIO». be3 Hee MbI OTy4aeM «Oe3yMHbIe OHTONIOTMY Oe3 rofieit» 7] M «ucTopuio
6e3 cyobexTar [8, c.28].

He 6ynet npeysendeHneM IpefIIoIOKNATh, YTO MapaJoKcalbHOe' coueTaHMe pas-
yma u Bonu y B.1O. CyxauéBa BOCXOOUT K €ro 9K3UCTEHIMATbHOMY OIIBITY KOMaH/VPA,

1

! «Ecmu BcioMunTb KBagpar HamosieoHa, ¢ njjeaibHbIM COYeTaHIeM BOJIM ¥ MBIC/IN, TO HaG/IofaeTcst
IIepeKoC Py BOCIUTAHMY KOMaHAUPOB B CTOPOHY IIPEBPATHO IOHATOrO “BOJIEBOTO HAavajIa’, HAIIPAB/IEH-
HOTO K IIPMHYK/IEHNUIO O[4I HEHHbIX PEIlNTb 3ajjaqy 0601 LieHOI, 6e3 KyIbTyPbl BOCHHOTO MBILIICHIS
U MCKYCHOCTH, 6€3 TMOKOro TBOPYECKOrO pelleHus. ... Vgean KOMaHApa, OGHAKO, IIPEIIoIaraeT paBHO-
Becle IBYX MOTUBOB (BO/I 1 pasyMa). VIHTerpupoBaHye 3TOro0 MeTapusMIeCKOro paclielIeHI s 3a CUeT
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OKa3aBILIerocs, IyCTb HEHAI0/Iro, Ha IepefoBoil. B BoenHoit Mpicn Poccun fopeBorio-
LIMOHHOTO Ieprofa akTuBHO (Hanpumep, y A.Jl. by6noBa [9]) obcyxpmaeTcst Tak Hasbl-
BaeMbll kBagpar HamoseoHa, Impefoaramolinii paBHoOe IPUCYTCTBUE Y IIOTIKOBOALA/
¢dnoroBopa pasyma u Bomu. O rapMOHMYHOM COYETAHMM TBOPUYECKOV MOIY MBILI-
NIeHVsT M BOMM TMCanu BoeHHble Teopetuku u dumocodsr: H.JI. Kmago u H.H.Tomno-
BuH, A.A.JluBen n A.B.Hemutn, b.b. Kepse u nosxe, B coBeTckoe BpeMsl, IICUXOIOT
B.M. TermoB. B ocHoBe mbltenus ¢unocoda, pa3BepThIBAOIIETOCS B Cpefie M00BK
(a He 60pBOBI), MEKXUT OecIIOKosALIee YOuseHe; TOTHA KaK B OCHOBE MbIIIEHNSI KOMaH-
[upa HeusbvleHas anopus — HeOOXOAMMOCTDb 1ME0pHecK0e0 pelleHNs B Xaoce BOVIHBL.
Pertrensi, BeAy1ero K HOKOpeHMIo BOMy NpotuBHUKa. OO1M i1t KoMaHAupa u Gumo-
cocda sAB/IsIeTCs MBIIIUIEHNE, HO [T KOMaHAMpPa B HeM Iienb (BomeBas, vita activa), a s
¢dunocodpa — mcxopHas criocobHOCTH (co3eplarenpHasi, vita contemplativa). Vicropus
¢unocopun geMOHCTpUpYeT HaM HmpuMepsl Grn10codoB-BOMHOB, P1UIOCOPOB-TPAKTU-
KOB, B KpU3JUCHbIe BpeMeHa, KOIJja BOCTPeOOBaHO BOIEBOE IesITeNbHOE HaYasIo, OepyIinx
Ha ce0s1 IIpefie/IbHYIO IIOJIMTIYECKYIO Y 9K3UCTEHIIMATbHYIO OTBETCTBEHHOCTb.

YcBouB xaiiferrepoBckuit MeTox fectpykuuy, B. 0. Cyxaués B mexiysax [7] oxoTHO
JICIIO/Ib30BAJI IIPUEM CMeIl|eHNs CMBIC/Ia TePMIHA, BO3Bpalliasi eMy VICXOIHYIO CBEXKeCThb
CBOMIM BOJIEV3bsIBJIEHNMEM, TMYHBIM BKYCOM, BBIOOPOM 3Ha4deHus U AB/sA Hepdopma-
TUBHYIO CUJTY aKTa CMBICIOHa/jeleHNs. TeMbl ero pasMblIJIEHNIT CBEPTBIBAINCH BOKPYT
TIJATe/IbHO ¥ CYBEPEHHO BBIOPAHHBIX U Ka4eCTBEHHO NPOPAOOTAHHBIX ITOHITUIL: TeX-
HVKM KOHTPOJIA ¥ CAaMOAMCUMIUINHBI, aKT BOJIEU3bSABICHNSA, YIPEXKACHVS, IPU3HAHMNS,
KemaHus. YacTo OH HaYMHA pedb C YTOYHEHVsI CMBIC/IA TEPMUHA, MCIIPABIeHNUs IIepe-
BOJIa HA PYCCKUIT A3BIK, 9STUMOJIOTMYECKOTO aHa/IN3a VI IIPUMepa PyTUHHOTO €ro yIo-
Tpebnenns. Tak, IpUMeHNTEIbHO K KAHTOBCKOMY TepMuHY «“Gemeinschaft”, mepeBopmu-
MOMY KaK “B3aMMOJeVICTBYE » OH YKa3bIBaJI, YTO «60JIee TOYHO 371eCh ObITIO OB TOBOPUTD
0 “coobuectBe”, “0b61HOCTI, “00LIeHNN’, “B3aNMO-eICTBUIN CYyObeKTa U IpefyKara,
MOCTOSTHHO TOTOBBIX TIOMEHATHCSI MecTamMu» [11, ¢. 123]. Vimn, 06061uB: «B npuHIme,
¢bunocodckmit OIBIT MBILIEHNSI IPOMBICTMBAET (pasnnyas ¥ OLleHUBas, IpuaBasi LieH-
HOCTb) CMBICTIOBO€ TIOTIe, TIEPEBO/IS B MBICTIMIMOE Te CUJIbI, KOTOPbIE caMu 1o cebe 6e3-
MBICJIEHHBI» [11, c. 144].

ITonarato, yto CyxauéB Mor 6bI ckasatb o cebe crmoBamm JKuna Jenésa: «f npunan-
JIEXXY K ITOKOJIEHNIO, K OFTHOMY 13 IIOC/IEHUX ITOKOJIEHMIT, KOTOPO€ B TOJ V/IY MHON Mepe
Ob1710 McTEp3aHo ucTopueit punocodun. Vicropus ¢punocodun BHIIONHAET B caMoit pu-
nocoduy OUeBUFHYIO PEPeCCUBHYIO (PYHKIINIO; 9TO, COOCTBEHHO rOBOPSL, Gumocodckmit
Opurr: “Tbl He MOXKeIlIb PUCKOBATH ¥ He MOXKElllb TOBOPUTD OT CBOETO MIMEHU, ITIOCKOIbKY
He IIPOYNUTAJI TOTO ¥ 3TOTO, U 3TOTO O TOM, U TOro 06 aToM™» [12, c. 16]. C Heo6X0aIMbIM
IOTIONTHEHMEM, UTO 3alajiHble aBTOPBI CTPAJAN OT U30bimMKA Pa3HOCTOPOHHETO MCTO-
puKo-punocodpckoro 06pasoBaHmsi, COOTEYECTBEHHUKN )Xe — OT Hedocmamxa. Hapa-
0oTaHHas TPaAMIVA BHUMATEIBHOTO U CKPYIIY/Ie3HOTO M3YYEeHUS HpPeIIeCTBEHHIKOB,
KY/JIbTypa KPUTUYECKOTO YTeHMsI ¥ CBOOOIHOI MHTEPIpEeTaluy TEeKCTOB MBICTNTEIEN,
CYILIeCTBEHHO OT/INYA/IACh OT IPOU3BOACTBA CBOEI COOCTBEHHOI TPAAULIUL C Teponde-
CKVIMM YCUTMSIMM IIepefaTb HaBBIKM KPUTUYECKOTO CO-MBICIUS TeMV HEMHOTVMU, KTO

L[e]IbHOI/UI JINMYHOCTU KOMaHJII/Ipa IIO3BOIACT €AMHCTBO KO/JIEKTUBHOI'O C/IOJKEHNMA BCEX BOJIb, em/mo,uyu.me
BCero cocrasna. KOMaHIU/IP — HE paKeTa, HE aBaHrap;q, OH BHyTpeHHHH onopa [ BCETO COBMECTHOTO J1e1a»
(10, c. 170].
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ocTaznca B 60NbIIEBUCTCKOI Poccuy, HeCMOTpSA Ha yleM/IeHue Ipas, IpeciefjoBaHue
U perpeccun.

HaveTHM4eCTBO, TOBEPXHOCTHOE 3HAKOMCTBO € KOHIeNnsaAMM ¢puaocopos, cocTa-
BUBILIVX VICTOPUYECKUI KOPITYC PMIOCOPCKOI MBICTN, — C/IeACTBME MCIOMb30BAHNA
MapKCUCTKO-IeHMHCKMX MPUHINIIOB KPUTUKY 1 KJIACCOBOTO MOZIXOfIa — TaKOBBI ObIIN
ycnoBusA o6XoxaeHns u ¢ GpumocodcKuM HacmenueM, M ¢ «COBPEMEHHOI 3apybexHOIl
¢unocodueit». OTOPOCUTD CTEPEOTHIIB, CTOIKHYB IPeAPacCYAKY X TOHMMAHMS C KOH-
IIeNTaMy aKTyaabHO (UI0COPCKOI MBICIN C LIeTbI0 NMPENbABUTh COBPEMEHHOE IIpO-
YTeHe — TaKOBa, IPeAiCTaB/AeTCs, OCHOBHAA MHTeHI A mTyanit B. 10. Cyxauépa. A ero
BOBJIEUEHHBIE B TEKCT, HO 60JIee — B KMBYIO pedb CITyIIaTe/ IV MOIIU OBl C IIOJTHBIM OCHO-
BaHMeM Beref] 3a TeareToM ckasaTb: «Korja s mpucTanbHO BIVIAABIBAIOCH B 9TO, Y MEHs
TeMHeeT B I7a3ax» [13, c.243].

[TpusbIBasi CTOSTh HA COOCTBEHHBIX OCHOBAHMAX, B YaCTHOCTV OOHapy>XuBas OC-
HOBBI €BPOIIEIICKON pallMOHaIbHOI KY/IbTYphl B [IpeBHeil Ipennn, npenmyiecTBeHHO
y Apuctotens, CyxadéB Ipyu 9TOM IIPOU3BOANT BHIBEPHYTOE SII0Xe — OIEPALNIO OTCe-
4YeH)s HeCyLIeCTBEHHOTO, He MeTapu3MIecKoro, YyKOpeHeHHOr0 B KOHKPETHOM MecTe
u BpeMeHu. COOCTBEHHO, 3TO CPOJAHU PEKOHCTPYKIUY, ITOZOOHON TeM, YTO IpenIpu-
HVMMAIOT PEKOHCTPYKTOPBI MCTOPIIECKOIT 3TI0XN, OTPy»Kas B KOHTEKCT. [IpenenbHo 3a-
OCTpeHHas! MHTEeHIMs «ay TeHTUYHOTO» IIPOYTEHNSI aHTUYHOTO NTOHATY, KOHIIeNnTa (u-
TI0COQCKOTO K/IACCUKA VIV COBPEMEHHOTO Gprmocoda faeT OCHOBaHNUe MVMIHIPOBATD
BCe, YTO yKa3bIBaeT Ha BpeMs, Ha HEOTBPATUMYI HACTOSATENIBHOCTb NPO6IeM, HOPOXK-
IIeHHBIX COIVQTbHBIMM, 5KOHOMIYECKVMMY, OMUTUYECKIIMY, BOCHHBIMI OTHOLICHVAMI,
B IIOHMMaHNM KOTOPBIX TpeboBanoch 0OpecTy HOBbIe NMPUHINILL BHelHMe GakTopsl
OBUIM TeM CKPBITBIM ABVDKUTETIEM MBIC/IV, KOTOPbII B KOHEYHOM CUeTe JICIIOBOJb BbI-
HY>KJIa/I ICKaTb HOBBIe OIOPBL. VIMEHHO oHM U ObIIM ycmoBKeM Toro, uto B.10. Cyxauén
Ha3bIBaJl CAMOCTOSHIUEM.

MoxxHo 66110 ObI BujieTh B CyxauéBe IpUBEp)KEHId MHTEPHAIN3MA, TPAKTYIOIIEro
MCTOpMIO Procodum Kak «pa3BopadnBaHme 10ruKy JIoroca» B COOTHECEHHOCTH OBITHA
¥ MBILIJIEHS, OTKa3 OT MOAYCOB CyILlecTBOBaHMA (pytocoduy B pasnndHble snoxu. [lox-
NMHHAA, «HeCBOeBPeMeHHasA», IOHNMMaeMas MM KaK BHeBpeMeHHas, GUI0copus dyxK-
fla PeJIUTUM, TIOJIUTUKE, SKOHOMYKE, CTETHUKE U T.JI., IOCKOIBKY «y $GUI0COPUM MHOTO
CBOMX IIPOOJIEM JIJIAA TOTO, YTOOBI 3aHMMATBCA €llie ¥ Ty>KUMI», 1 fanee: «[Tomutnsarmsa
¢unocopun — ato cMmepth» [7]. ViMenno nmostomy CyXadé€B CTONIb HENPEKIOHHO BBI-
crymnan nporus Ilommepa, ero KOHIENTa «OTKPBITOrO 061iecTBa». IIoToMy 4TO OHO He
BIIVCBIBAETCA B «(YHIAMEHTAIbHYIO IOTUKY caMoil G1mocoduir», IOTOMY 4TO HOKMAET
norte punocodu, yXons B OTUTHUKY.

B uem xopHu ero nosunnu? KoHe4Ho ke, Ha IepBOM Kypce paKyIbTeTa MHOCTPaH-
HBIX A3BIKOB OH C/IyIIa] OOIIye JIEKIMN IO A3bIKO3HAHUIO, UCTOPUM A3bIKA VM IpOUNe
obasatenbHble WA duonora. VI xora on ymen us MITIV o co6cTBeHHOMY KeTaHUIO
Ha BTOPOM KYypce, HO BCe )Ke ITPOCTyLIaHHbIe KYPChl He MOI/IM He OCTAaBUTD C/Iefl B AyIIe
BUEpAIIHero MIKOJbHUKA. ITO ¥ CKa3aj0Ch Ha €r0 HayYHbIX MHTEPecax, ¥ IPOsSBUIOCH
B Y/TaeMbIX M y4eOHBIX KypcaX: CeMUOTHUKa, pumocodus s3bika, punocodckas aHTpo-
IIOJIOTHS, OIIBIT CAMOCO3HAHMS ¥ aHA/IN3 MHCTAHIINIL IPU3HAHMS, HAKOHELI, IIVIK/I 13 IIle-
ctm nexuuii «JIoroc kak arche ¢punocopun», npountanHsiit B «OTKppITOM Prmocodckom
¢axynbreTe» B 2016-M, Ha IOCIEHEM TOAY KUSHN. B 9TMX /IeKIMAX OH JeKOHCTPYMPO-
BaJI BayKHele praocodckme TepMIUHBL, Jajl IPeACTABIeHNe, C KAKVMI TIOHATUAMN U
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B KaKOM HAIIPsDKEHUY MBIC/Y paboraeT ¢puiocod. CryaTesyt BBIHOCUIN U3 ero JIeKIINIt
Ba)KHEIIINI BBIBOJ: BCe He TakK, KaK KaXKeTcsl 00bIieHHOMY co3HaHui. [Ipu atom cob-
CTBEHHO IIepPeBOfIaMI1 OH 3aHMMAJICS HEOXOTHO.

BsaumooTHOLIeHNsT paHHel (GUIOTOTMYecKoll IPUBUBKM M MOCIEAYIOLIEN Tpo-
¢deccuonanbHOM Pumocodckoit pedekcun CTPONINCh y HETO He 110 TOMY CLieHapuIo,
KOTOPBIT ofHaXAbl ogMeT M. JI.Tacapos: «...He ¢umonor nomoraetr ¢umocody,
a ¢unocod maBut ¢unonorar [14, c.66]. Cyxauésy ¢unonorus momoraetr obpectu
BHOBb aKTYa/IbHBII IIPeMeT PasMbILUIEHNI, JaTh AMATHO3 3MIOXN: «0OpalljeHNe K sA3bI-
Ky — cumnromaruka XX BeKa», U, CCblasAch Ha JIoceBa, OH TOBOPUT O TOM, YTO MHTE-
pec «K CpelcTBaM BBIPA3UTENTbHOCTU BCET/a CBA3aH ¢ JeoHTOMorn3anuei» [7]. Korna,
HaIlpMMep, Pa3MBIIIIAA O COCCIOPOBCKOM OIIpefie/IeHNI Pedr KaK «MH/UBUIYyaTbHOTO
akTa pasyma u Bomu» [7], CyxauéB 3a0cTpsieT BONPOC: «3adeM pedr HY)XHA BOMA?»
W «3adeM BOJISI HY)KHA JIMHTBUCTY, KOTZja Mbl TOBOPUM O (eHOMEeHe peun?», — TO
MBI BCTpedyaeM B HeM ¢unocoda-BonHa, ¢ MetadopuKoit 60pbOBI 3a «KM3HEHHOE IIPO-
CTpaHCTBO» (He OyfeM celfyac OCTAaHABIMBATbCA Ha TOM, YTO HacuIMe Kak peHOMeH
OIpefiensAeTCs Yepe3 OrpaHNYeHHOe IIPOCTPAHCTBO, B 60pbbe 3a mpocTpancTBo). OT-
BeT /IaeTCsl C OTCBUIKON K Huljine: BOIss — 3TO TO, YTO JAeT 3aAHAMb MeCHo B MUPe,
4TO aeT BO3MOXKHOCTD OBITb CBOOOHBIM. BoIst T03BO/IsAET YUpEAUTD CYBEPEHHYIO 110-
3MIIMIO ¥ OYEPTUTD IIpeJe/ibl CBOETO CYIIeCTBOBAHMSA, 3AUTUTD UX ¥ He JJOIYCTUTD,
94TOOBI IPyrue BTOPramuch B CBOW Mup. «OTKPBITHI YeIOBEK — ITO I/IYIBIIl Y€/I0-
BeK, 4e/loBeK 0e3 rpanni». ¥ Cyxauésa ¢uionorndeckue MITYAnUN, OCOOEHHO B BUJe
MICTOPUKO-3TUMOIOTNYECKUX 000CHOBaHMIT GUIOCOPCKUX TOHATHUIL (B pycie UCTO-
pun upeit), ckopee momoranu ¢punrocody, 4eM mopassn ero. KpaitHe BHUMAaTeNbHBII
K 3HAYEHMIO MOHATHA, K €ro CIOBOOOPa3sOBaHMIO, K YTPaTaM CMbBIC/IA IIPK IIepeBOfe
Ha JpyTye s3bIKY, OH, OJHAKO )Xe, He CTPOM/I CBOIO a/IbTePHATUBHYIO KOHIIEIIIVIO, He
mera (3a UCKII0YeHMEeM CIMIIKOM SIBHOJ OTCBUIKM K Te/y, BOJIe, OObIJeHHOMY S3bIKY)
YCU/IVIE IIPOJITY TOTA/IBHO BCE BBIBOJIBI 113 IIOCBIIOK, UM cenaHHbIX. leap, nsbbiToueH
Y PACTOYNUTE/IeH — TaKOB OH OBII B CBOUX BBICTYIUIEHNX. [Ipy TOM, 4TO KpacHOI HI-
TBIO B €T0 PACCY>KJEHUAX IPOXOAMUIA KPUTUKA IOCTCTPYKTYPAIUCTOB, TNOEPaTIbHOTO
06111eCTBa U HOCTMOJIEPHM3MA, OH CJIOBHO OBI TOBTOPSI/T ICXOZIHBIE OTIpefie/IeHs IIOCT-
MoziepHa y JInorapa: «TBopeHue MOXKeT OTHOCUTBCS K MOJIEpHY JIMIIb B TOM C/Iyd4ae,
eC/IU CHavazla OHO OTHOCUTCS K IOCTMOfepHY. ITocT™MOepHU3M, HOHATBII HO00HBIM
00pa3oM, — 3TO He KOHel| MOfiepHU3Ma, HO MOJIePHU3M B COCTOSTHMI 3apOXJIeHMUs,
U COCTOSIHME 3TO MOCTOSIHHO» [15, ¢.319]. BrieuatneHue TakoBO, YTO Pa3pyIINUTh CTe-
PEOTUIIHOE NTOHMMaHMe MOHATHUSA, YKa3aTh, YTO OHO €CTh He TO, YeM IpeCTaB/IAeTC s
HbIHE, KaK IPUBBIYHO M PYTUHHO TPAKTyeTcs GUI0coPCKUM COOOIeCTBOM, a IO CYyTH
cBOeil (HampuMmep, «apeTe», «CTUMY/I» ¥ MHOXKECTBO APYIUX, Ka3aloch ObI, CaMo CO-
60i1 MMOHATHBIX) UMeET APYTOil CMBIC/I, yTPaYeHHBIIl IPU MePeBOJie M YKPENMBIINIICA
B [IPOLjecce MCTOPUYECKOTO MCIIOIb30BAHNUA B 3anafjHo punocodckoit Tpaguunu. Ta-
KOBBI€ 9TMMOJIOTMYeCKVIe M3BICKAHNSA IeMTAI0OTCS C L[e/IbI0 JOIOMHUTD CYILeCTBYIOLIYIO
KOHI[ETIIMIO, OTIPeJe/INTh CBOJ, IPETEHAYIOLMII Ha JIMHHYIO BOJIO yAepXKaHUsI KOH-
11T, 3aHOBO IPOSICHAIOINIT HACTOsIee ToToXKeHue fen. OfHaKoO MMEHHO UCTOpHYe-
CKasl CUTyaIysl M BeCb KOHTEKCT (HeiicTByIome (GaKkTopsl) He 00/1afjaloT COOCTBEHHO
¢unocodckoit eHHOCTDIO, a JaB/IeHNe UX pedieKca IPeooIeBaeTCsl BOIEBBIM YCH-
nueM camoposetollero ¢punocoda. [ToaTomy BuzeTs cebst B 6yayieM (MOiepH), OTBe-
9aTh HA «BbI30B BpeMeHM» — 3Ha4MT st CyxauéBa yXounuTh K ¢pumocodun, odnieH-
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HOI1 OT 06 0J1, TyCTh Ja)ke MaJIeHbKOI 1onb3bl. [ToceMy, BOIIPEKM yCTaHOBKaM B yXe
IIOCTMOJIEPHA, OH, CJIOBHO ObI 06eperas OTKPBITbIEe TOPU3OHTBI CBOOO/BI, KXK/IBII pa3
OpocaeT HaMeYaIoUIYIOCs COOMa3HUTEIbHYIO IePCIIeKTUBY pa3BepThIBAHMS CTPOIIHON
KOHIenuyu. Pocchlb HEOXKNJaHHBIX, APKUX OTTEHKOB, CMYILAIOMINX PEaKTUBHOCTD
IOHVIMAHUA TeX UM MHBIX (PyHIaMeHTa/IbHBIX TIOHATHII, AB/ICHBI M B LIMKJIE JICKIIVIL:
«JIoroc kxak arche ¢punocopun» (2016). Cmex u Bo3byXaeHHas peakLusa ofoOpeHus,
aIUIOIMCMEHTBI M KOMMYeCTBO 3aINChIBAIOIINX I'a/PKETOB Ha CTOJIe — BCe 9TO TOBO-
PUT O TOM, YTO €r0 MJeM MOIIU CIY>XUTb JPYTUM HafIeKHBIM IOfICIIOPbeM B HallM-
CaHUU AMCCepTaLuii, cTaTell U MOHOrpaduii, yrayonsas u oboraias X cofiep>KaHue.
CBoif IIVKJI TeKI[UII OH 3aKaH4YNMBAeT IOMIBITKON cOOpaTh BOEAMHO MbIIICHNE, ObITHE,
A3BIK — OCHOBHBIE TeMBI €T0 PUIOCOPUIL.

Ero mccnenmoBarenbckas MHTEHIMs HAIpaB/leHa He HAa OTPMIAHME HACTOSAIIETO,
a Ha COXpaHeHMUe ¥ yfiep>KaHye IPOLIIOro, ero Gpumocodckux MHBApMAHTOB CO BCEMU
BapUaLMAMIY 3HAUYEHUIT IIOHATHIA, C UCTOPMETI C/IOBA, IPUBOJAIIEH K ay TEHTUYHOMY 3Ha-
MEHATeN0 — K TEeIeCHOMY XKeCTY, K IMYHOI BOJIe, K Torocy. OH OCHOBATeNIbHO U3Y4MIT
¥ OCBOVJI BayKHeJIIINe TeKCThI KaK KIaCCMKOB (GMIocodui, TaK U COBPEeMEHHBIX (IIo-
codos, or Pyko o eppupa u [lenésa, HO MpoBepseT UX KOHIENTHI ICTOPUKO-(IUIIO-
codcKoit Mepoit, UCTOpYel TOHATUIL. VIcX0os 13 IpefebHO CTPOroro M HEYKOCHNUTEb-
HOTO MICXOJJHOTO (p1I0CO(CKOro BONIPOIIAHNSA, OH OTPULAI AUCUUIUINHAPHOE YICHEHVe
¢dunocodvn. Monycel dneHeHNs s camoit pumocodyn Hempuemaemsl. He motomy mn
ToC/Te MONTHX 7IeT paboThl Ha Kadenpe GuaocodCKoil aHTPOITONOTUY U YTEHUST COOT-
BETCTBYIOLINX ITPOTpaMMaM KypCOB JIEKIIMII OH, BBICTYTIasA Ha oOCy>kienny Kuury Hu-
Koras [psKanoBa, HeIBYCMBICTIEHHO 3asIB/IAET: «...51 TaKO¥ (UI0COPCKMIT aHTPOIIOIOL,
KOTOPBIIT He 3HaeT, 4TO Takoe ¢pumocodckasd anrpononoruss» [3]. [Tapagokcom kakeTcs
U TO, YTO, PbSHO OTPUI[as BHEIIHIE, SKOHOMUYECKNE U COLMOKY/IbTYPHBIe BIMUSHNUSA Ha
¢dbunocoduio, 0TKa3pIBast UM B OIpeneneHny cyry6o ¢punocodckmx KOHIENTOB, OH YacTO
U C YOBO/IbCTBMEM IPUBOAMI Ouorpadudeckue 00CTOATEIbCTBA MBICTIUTENS: YieOHbIe
3aBeJIeHII, JIEKIINNU ¥ PYKOBOAICTBO AMCCEPTALMAMY, IMYHbIe BCTpeun u Gecennl ¢uito-
co¢oB. OCTPOYMHO BIUIETA]I B PacCKa3 UCTOPUYECKIE aHEK/JOTHI i KOMIYECKIe CITydan
13 VIX )KU3HY, HeM3MEHHO OTCTaNBas BOTIO KaK OPTaHU3YIOMINII IIPYHIUII TI060T0 $uo-
co(CKOTO MONCKA, MIPOSIB/IAIOLIYIOCS B CAMOCTOSIHIY, TPAKTYeMOM B JIyXe CyBepeHHOII
«3a60TbI 0 ceber.

dyHaMeHTaIbHAS MHTYULNS, CKPEIUISAIoias ero TeKCThl ¥ BBICTYIUICHMs, JO-
BOJIBHO TOYHO PACKPBIBAETCHA B CIEAYIONIEM IOMOXKEHUN: «...Qumrocopus — yauBu-
TEeJIbHO CTPAaHHAs MHTe/IEKTyalbHas MHUIMATUBA, KOTOpas KOrja-m1Mbo BO3HMKaa
B VICTOPUM MCKAaHUII 4€T0BEYeCTBa» [11, c.28], — u pmanee, oTchIIAA K Apucrorenio,
CyxauéB nurtupyer uspecTHoe mnonoxenme Opreru-u-lacceTa o ee copeplueHCTBe
1 6ecrionie3sHOCTH A/ Macc. VIMEHHO Ha 3TOJI OCHOBE OH Jle/laeT 3aK/II04eHe O CII0Cco0-
HOCTM Puocoduu nepeXuBaTh peIUTUY, UAEONOTUN, KYIbTYPBl, 001IecTBa, OCTaBa-
ACh camoit co60it. COpOTUBIAACH TIOOOMY UCKYIIEHNIO IIPUHECTH IIYCTh U Ma/leHb-
KYIO II0/Ib3y, OTCeKas JIo0ble 9KCIUTyaTupyolye punocopuio (M3BIeKamliye BBITOAY
U3 Hee) MOTMBBI, OH OTBEPraeT CTpeM/IeHNe «OHmpaBaaTh Gpuaocoduio mepeyn MuIOM
PasHOro pojia TOCHOACTBYOINX BHEGMITOCOPCKUX NHUIMATIUB, U3 TOTUTIYECKOI aH-
Ta)XKMPOBAHHOCTY, JaKe U3 TYMaHM3Ma U GMIAHTPOINY, — CIMCOK MOXKHO IIPOJOI-
Xartb ellle K0/ro. Bce 310, mpaB/a, B KOHEYHOM CYeTe OCefjaeT Ha IOJIKaX MICTOPUYECKUX
apXMBOB, A TO, YTO IEVICTBUTENBHO OKa3bIBaeTCA GpumIocodcKuM apXuBoM, 60TaTCTBOM
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KOTOPOTO 1 >KMB PUI0CO(CKMIT OIIBIT, 1e/ICTBUTENIBHO BCeT/ja 00/1ajjaeT KOHIENTyalb-
HBIM COBEpIIEHCTBOM, a TOYHee, “MCIIOJIHEHHOJ MOJTHOTON , ¥ SIBHOM “0ecronesHo-
cTpio”» [11, c.28].

bBecrone3HoCTh 1 He3aMHTEPECOBAHHOCTb B 9TOM MUpe CBA3bIBaeTcA CyxauéBbIM
CO BKYCOM, C CAaMOOTPaHMYEHMeM JeH/: «...He HaJo ObITh QTYHBIMU U BCESTHBIM, He
CTIefiyeT TepsTb 4yBCTBO BKyca. [loaTomy 1 o6BuHeHus ¢pumocoduu B 6eCrone3HOCTH
cllefyeT BOCIPUHMMATh MPOHUYHO, — €C/IM CETORHALIHUI MUP He CIIOCOOEeH 0CO3HAaTh
LIeHHOCTD Punocoduu, To 3T0 MpobIeMa aToro Mupa, Ho He punocodun. M yx coscem
HEeJIONYCTYMO BIIAJlaTh B YHM3WUTETbHOE ‘OINpaBaHIE’, alloJIOTeTUKY MHTE/IEKTyalb-
HOJi MHUIMATUBDI, BO3PACT KOTOPOI HACYMTHIBAET [BAALATD IATh BEKOB, — U IEpef
keM? — busnecmenom? UnHoBHMKOM? YueHbIM? XygoxHMKOM?» [11, c.154]. OpgHako,
Kak IokasbiBaeT JX. AramOeH, IepumeTus BKyca B HOBO€ BpeMs OOHaXM/Ia TO, 4TO
«B ITTyOVHE XOPOIIIETo BKYCa eCTb CTpeM/IeHMe K M3BPAIleHNI0 B COOCTBEHHYIO IIPOTUBO-
IOJIOKHOCTB» [16, . 31]; BO3MOXKHO, 4TO 3TO KacaeTCs 11 BKyca K 6eCIIONesHOCTI 1 He3a-
MHTepecoBaHHOCTH (umocodui, cTosIeil Ha COOCTBEHHBIX OCHOBaHMAX. OTpelInThCs,
4TOOBI IPUONUSUTBCA. BoiiTu B ipeMeT 1 3a0BITh ce6s — ABIDKEHMA B3aMMOMCK/IIOYa-
Iol[Me, HO Ha IIOBEPKY YacTO OKA3bIBAIOLINECs OHUM U TeM Xe. Tak, Hanpumep, B Oya-
Au3Me OTIIeMbHUYECTBO — 3TO B IOJAB/IAIOLIEM YMC/Ie CIy4aeB He OKOHYATeTbHbIN
YXOJ U3 MUpa, HAIIpOTUB, OHO MOTVBMPOBAHO HEOOXOAVMOCTbIO BEPHYTbCS B MUP IIO-
C/le Tpex-, MATHU- U AeCATUIETHEIO YXOfa U3 Hero, Aabbl COXPaHUTb HEBO3MYTUMOCTb,
0OpeTeHHYIO B IIOKOe MeJMUTALINII, IPOHECTH ee dyepes )KUTENICKOe MOpe, SBJISSA B MUPY
0TO/IeCK MOAIMHHON oTpemeHHOCT. COOCTBEHHO, ¥ XPUCTUAHCKOE ITYCTBIHHIYECTBO
IIPOXOAMT B MOJIUTBAX O 6/1are Mupa.

He sBisieTcs M MHTepeC K MPaKTUYECKOMY COLIMOTIOTMYECKOMY 10 HAIlpaB/IeHHO-
CTU UCCIEOBAHNIO IIPABOTO MOIUTUYECKOTO CIIEKTpa — «BOJIKM», HAI[MOHA/INCTDI U Ha-
IMOHA/I-00/IbIIEBUKY — TeM JIBIDKEHNEM K IIPOTUBOIOIOKHOMY, OIpefie/iAeMbIM €ro
BKYCOM? A ero aHa/IMTUYECKUIT A3BIK, CII0CO0 IpobIeMaTn3anuy, BBIOOP OIpe/ieleHnit
u MeTaop — He ABAIOT U HaM 3 dekT Bomu? Benp Oprera-u-laccet He roBOpUT 06
a6CcOMIOTHO 0eCIONe3HOCTH, MUIIb 0 OecronesHocTn i Macc. COOTBETCTBEHHO, OT-
cTamBas fIe7I0 M30PaHHOTO MEHBUIMHCTBA, TOTO MEHBIIMHCTBA, KOTOpoe «TpebyeT OT
cebst 6orbiite, maxke ecru TpeboBaHMe K cebe HETIOCUIBHO», OH He CTaBUT ITOJl COMHEHIe
6ecII0/Ie3HOCTD 3TOTO Jiena /ISt Macchl. Ero ITTaBHbI MPUHLINI — NPUHIUI HETOXJe-
CTBEHHOCTU Gumocoduu moObIM MCTOPUIECKUM U PETMOHATBHBIM (hOpMaM ee IIPOsIBITe-
HJ, YTO B CBOEM IPAKTUYECKOM BBIPaYKEHNI BBI3BIBAJIO HETIPUATIIE TIOOOTO AVCIIUIIIN-
HapHOTO WieHeHMs ¢unocoduu. IIpumedaTenbHO, YTO MCXOSHbIE OMTOXEHMS TT03aM-
CTBOBAHBI Y OTIIA JIOTMKM APIUCTOTeIsA, a puHANIbHbIe — Y IPUHININATbHBIX KPUTUKOB
paumoHanucTuieckon Tpagunun — Hunne n Xaiigerrepa.

Mpr ¢ Cyxa4éBbIM CTOMM Ha IIPOTMBOIONOXHBIX (PrmIocoPCKUX MOSUIMAX, IPO-
BOAVIMBIX (My, B sekcuke CyxauéBa, «pa3BOpauyMBaeMbIX») C IIPefle/IbHON Cepbe3HO-
CTBIO U MOCTIEOBATEIBHOCTDIO: «...¢umocod kak pumocod He MHTepeceH, f1a, MOXKATYIA,
U HeBO3MOXKeH». OH Bcerzia CTpeMmICsl ObITb KeM-TO, 0CHMA8asAct co00ti, NHade TOBOPS,
VIMEHHO IIOTOMY, YTO OH XOTeJI OBITb APYIUM, OH craHosuscs coboit. IloaTomy «it 4a-
creit ¢gunmocoduu CTONBKO, CKOIBKO eCTh BUOB CyLiHOCTel» [17, ¢.121]. «Dumocod
XKe Kak ¢unocod nmm ¢punocod, KOTOpeIil xouem Ovitmv Gunocodom, IpeacTaeT Tem,
KTO OffHY CUCTEMY MBIC/IM, KOMIIEMEHTAPHYI0 KOHKPETHOI CUTYaIUM, OTOX/IeCTBILA-
eT ¢ ¢punocodueil Kak TAKOBON ¥ IEPEHOCUT B MHOe BpeMs U MecTo» [18, ¢.50-51].
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Huxorpa ¢unocod He ObUT MCKIIOYEH U3 BpeMeHM 1 IPOCTPAHCTBA (IIaHIEMNUY, CaMo-
M3O/IALMN U cancel-Ky/IbTypa — He B CYeT), €My HY)XHBI KOHTEKCT ¥ MeCTO: OH BCeTfa
B L]EHTPe MOIUTUYECKIX, SKOHOMUYIECKIX, HAYYHBIX U KY/IbTYPHBIX cOObITIII. OCO3HaeT
3Ty HPOIINTOCTb HAacTOAWMM 1 Bsidecas FOnmbeBId, roBops: «DKCIIMKALUA “aKTyasIb-
HOTr0’, “Telepb-37eCh’, 6€CCIIOPHO SB/IAETCS 3HAYMMBIM I PUIOCO(CKOro OIbITA KaK
Of{HOJT 113 OCHOB pasBOpAYMBAHs MOJIS MBILUIEHNS, — OCHOBA, KOTOpast IPECTaeT KaK
HO/IMHHAS Y e[UHCTBEHHAs IeICTBUTEIbBHOCTD, OTMETAIONIasl IOBTOPIeMOCTb HAUTUI
IPOILIOTO U 3alpelaolias 0TKa3 OT CaMO-BIaCTHOCTI , CaMO-CTOSATeIbHOCTU » [11,
c.184]. Hamu 3ech ckopee pyKOBOAMUT HOVCK KpalHUX MO3MUINIL, OOHapy»XeH1e KOTO-
PBIX flaeT LIAHC HANTU TOYKM CXO[CTBA, KAKOBBIE OOHAPY)XMBAIOTCS Y KpaiiHe JIeBbIX
U KpaliHe IPaBBIX, Y ONMPAIOLIETOCs HA YYBCTBA COMMIICUM3MA ¥ MeTapu3NdIecKoil He-
9yBCTBUTEIBHOCTH, Y Hadala ¥ KOHIA, CTEPUIBHOCTI 1 3arpsI3HEHMsI, OTPEIIeHHOCTI
1 BoB/IeueHHOCTH. [Tockonbky CyxauéBbIM B/Iafiela CTPAcTb Pa30TOXAECTBICHNUS PUIO-
coduu co BpeMeHeM 1 00CTOATETbCTBAMM, IIOCTOJIbKY €T0 YCU/IVsL ObIIN HAlIPAaB/ICHBI He
Ha BHeIIIHNE, COLIMA/IbHO-TIOJINTIYECKIE U1 KY/IbTYPHBIE YCIOBMUSA, @ K CAMBIM HaJIeKHBIM,
o BsuecnaBy IOnbeBnuy, ocHoBaHMAM Gumocoduyr — caMOBONPOIIAHNIO, HAYE MBI
BTATMBAEMC B [IeBa/IbBAIINIO TeMIIOPAIbHOIO TPAHCIIEHJeHTAIbHOTO S, KOTOpas BieyeT
3a co60it 9posuio nnu pacnaj mnoneit appekTMBHOCTY, — S OXBaTbIBaeT BHYTPEHHAA
aHeCcTe3Msl, Vi BIIOJIHE eCTeCTBEHHO IOSIB/IAIOTCS COOM BOCTIPUATHUSA “BHYTpeHHero » [11,
c.184]. Anopust B TOM, YTO MBICTIATENIb He MOXKET He pearnpoBaTbh Ha COOBITHS OKpY-
KAIOLIell XXU3HU KAk (us0cog, a el OH He pearupyeT, TO OH U He MHTepeceH. VIHoe
IeJo, YTO, TOBOPsI 00 9TUX COOBITUSIX, OH JOKEH TOBOPUTH Kak ¢unocod, T.e. bparpb
Mup Kak 1enoe. Korga Xatigerrep ropoput o noasun Iénpaepnusxa nmn [lenés — o xuBo-
ey Opancnca Bakona, onn ocratorcs pumocodamu. ITo npaspe ropops, punocod Kak
6ce20 nuwv Gunocod He MHTEpPeCeH, a, MOXKANYil, 1 HeBo3MoKeH: «EcTb MHOTO (uto-
coduii, HO HeT HM OfHON dymocodun B KadeCcTBe YHUBEPCaNIbHOroO obpasna» [19, c.6].
OH Bcera cTpeMmICs OBITb KEM-TO: MYAPELIOM, 3aKOHOJATe/IeM, YUUTe/IeM, ITOTIUTUKOM,
TEO/IOTOM, YUeHBIM, UJI€0TIOTOM, XyO)KHIKOM U KypaTopoM, Aake BOMHOM, HO PV 9TOM
ocTaBascs coboit.

Toyky IPUHIMNNATIBHOTO PACXOX/EHNs He TONbKO He 3aKPBIBAI0T BO3MOYKHOCTeI!
COBIIafIeHNs1, HO, HAIIPOTUB, NIpeAIoaraoT ux. Hac 06beMHA0T pa3MbIIUIEHNS O BOJIe,
HACI/IUM, CYBEPEHHOCTH PEIIeHNs B IX COOTHECEHHOCTH ¢ pasyMoM (Jlorocom). B Bax-
HeJIIeM JI/IA 3allafHON [UBWIN3ALMY [IOJIOKEHUI O CBOOOIe BOMN YeloBeKa Bsauyecnas
IOnbeBnY memaeT BaXKHBIN XO/: BOIIPEKU TPAAUIIMU aKLEHTUPOBATb CBOOOMY, pa3MBbIILI-
JIATD ¥ QHAM3MPOBATh YC/IOBYS ee 0OpeTeHNs, OH Ha IepBbIl I/IaH BBIHOCUT Boyio. He
c80000a daem uenosexy Npos6/sAMb C6010 807110, HO BOJIS IIO3BOJISAET YeTOBEKY OBITh CBO-
6onubM. OHa ke I03BOJIAET HOCTUTHYTDh OVGIA (YCus), CYIHOCTH, 16O IOCTeNHAA —
3TO «3eMe/IbHbI HafJie/» WIN «MMYIEeCTBO Ye/0BeKa», KOTOPBIM OH B/IajieeT, pacropsi-
)KaeTcsl, pa3yMHO ymnpasisieT. «Ec/u Bbl HuYeM He BIajieeTte, e€C/IM Y Bac HET BOMN, TO
BJIAZIEI0T BaMI, — KaKas yCcus? ¢ BAMYU FOBOPUTH COBEPIIEHHO He 0 YeM» [7]. Bomsa maer
4e/I0BeKY BO3MOXHOCTD 3aHATD O3UIVIO B MIIpe, ¥ OHa e opefenseT peusb. Eit mocBs-
I[eHbI CaMble Ba)KHbIE CTPAHUIIBI TEKCTOB U CaMble SMOLIMOHA/IbHbIe (parMeHTbI IEKIINI
CyxauéBa, OHa ke COCTAJISIeT CYThb €r0 Kpelo: «BOJII0, 3HAUNUT CYILIeCTBYI0». [TpobmeMoit
HO-IIPeKHEMY B C/Iy4ae BOIM OCTAeTCs TOCIOACTBO OFHOI BOMM Haf Apyroit. Crepx-
KU U IPOTUBOBECHI B BIJle IPU3HAHNUA CBOOO/BI [PYTOrO eCTECTBEHHBI ¥ He0OXOAMMBI
B TPafMLMyU 3allafHO MeTadusuky. B HalleM poCCUIICKOM COBPeMEHHOM KOHTEKCTe,
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XapaKTepyr3yeMOM HefloBepyeM K «COOCTBEHHBIM OCHOBAHVAM» Y HE3HAUNTE/IbHBIM I1a-
MSTOBaHMEM yuMTesel, Boms ¢punocody Hy>KHA He TOMBKO /IS 3aflaHNsI CBOETO sI3bI-
Ka U CBOEI CI[€HBbl MBICIM, HO U J/IsI COXpaHEeHN IMPEeMCTBEHHOCTH, a 3HAUUT — JJIA
OIIpefieNieHNs1 CBOOOJHOTO TOPM30HTA I BBDKMBAHVS B KaueCTBe MBICIUTENs (YUeHMKa
U YYUTENs, Beb MBIC/Ib HE POIMTCS M3 HIYEro) B CUTYalVIV IIOCTOSIHHOM JOTOHSIOIei
MOJIePHU3AL V.
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This article is about the remarkable philosopher of St Petersburg of the late nineteenth and
early twentieth centuries, V. Yu. Sukhachev. The path of his progress, and factors of formation
and circumstances of his original thought are presented. He was one of the organizers of the
Nietzsche Seminar, which was an important event in the philosophical life of St Petersburg.
He was a talented teacher, because he did not teach anything intentionally. With his lectures
and speeches, he presented the image of a radically modern thinker, who skillfully navigated
the entire history of philosophical thought. The stoic asceticism of the philosopher, including
abstinence from vanity, was natural for him. The initiation and the result of his reflections
was this thesis: a philosopher should stand on his own. One should know well the history
of philosophy, its concepts, the logic of the development of its ideas and, of course, if pos-
sible, to read them in the original. But one’s own grounds in philosophy are not based only
on concepts of heritage, but also on practically accumulated personal potential of resistance
and the trained critical ability of the mind. The article analyzes the cornerstone of Vyacheslav
Sukhachev’s philosophical position, his polemical theses and provocations, and his advance
and contribution to the history of the St Petersburg/Leningrad school of philosophy. The basis
of philosophical thinking for him is the will, which manifests itself, ncluding in the traditional
“self-care”. Will is what makes it possible to take a place in the world, and what makes it pos-
sible to be free. Will allows one to establish a sovereign position and outline the limits of
existence, to protect them rigidly and prevent others from invading his world. He insists and
promotes the idea that neither the historical situation nor the biographical context have their
own philosophical value.

Keywords: philosophy of culture, philosophical anthropology, philosophical heritage of Rus-
sia, Nietzsche-seminar, reflection, consciousness, individual will.
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It is often assumed that there is a confrontation between science and Islam, especially in re-
ligious communities. Biological evolution is often one of the constant sources of contention
due to its metaphysical implications. Although there are some empirical data showing low
acceptance of evolution and understanding its basic principles in Sunni-majority countries,
there has been a categorical lack of data about Iran as the most influential Shiite-majority
state. Therefore, in order to reach a better understanding of the culture and world-view of
Iranians, we implemented two established questionnaires and phone interviews to assess
educated Iranians’ attitude toward evolution. We reach an important conclusion, which is
supported by extensive quantitative data obtained from two separate questionnaires, that
most Iranians accept both underlying principles as well as controversial topics such as hu-
man evolution in a striking rate. Additionally, key concepts of evolution were greatly un-
derstood by a large fraction of our participants. Finally, the research exhibited that Iranians
did not consider evolution and their religious belief system as two rival systems, regardless
of identifying themselves as religious or non-religious individuals. To investigate the reason
for this cultural phenomenon that is unique among major Islamic countries, we suggest
that it is due to three reasons. Central national education system implementing evolution-
ary science at both high school and university levels, explosive accessibility of academic
atmosphere for the public, and more science-friendly interpretation of Islam are thought to
be responsible factors for such a high level of acceptance and understanding. This study has
crucial implications for revisiting the nature of Science-Islam interaction among various
Muslim communities, Shiite Iranians included.

Keywords: science and Islam, evolution acceptance, Iran, evolution and religion.

Introduction

The way people interact with scientific topics has been a point of cultural studies for
many years. A relatively old presumption states that the more religious people are, the less
likely they embrace modern science. In this context, the conflict between religiosity and ac-
cepting the theory of evolution has been extensively studied in European and North Ameri-
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can contexts. Evolution receives more attention in debate between science and religion mainly
because its implications usually violate established traditional beliefs and alter people’s world-
views. Incompatibility between the Darwinian theory of evolution (supported by biologists
and evolutionists) and its new interpretations, the existence of a deity who purposefully
manages and controls the world, a teleological view towards the natural world, objectivity
of moral norms, such irreducible human faculties as free will, cognition, and consciousness,
literal understandings of religious textbooks’ account of life, and above all human evolution
are among the most controversial topics in the current debate over the relation between sci-
ence and religion. These issues provide reasons to dismiss the theory of evolution and hence
modern science as the supporter of such an adversary theory for religion [1].

However, while public acceptance of evolution significantly varies among different
nationalities, the most religious countries normally have the lowest degree of conformity
to let their children learn evolutionary theory as a scientific fact. In this context, Miller [2]
showed that the United States has one of the lowest levels of acceptance (ca. 40 %) among
Western countries. The obstacles for the acceptance of evolutionary theory in the US are
mainly due to the ordinary people’s religious and political backgrounds .

It is widely accepted that Islamic countries have a lower acceptability ratio in com-
parison with majority Christian countries. Turkey, the only Muslim-majority country in
Miller et al. [2], exhibited the lowest level of acceptance, supporting the idea of the esca-
lated conflict between evolution acceptance and Islam. Other investigations confirm this.
“Only 8% of Egyptians, 11 % of Malaysians, 14 % of Pakistanis, 16 % of Indonesians, and
22 % of Turks agreed that Darwin’s theory is probably or most certainly true. The country
with the highest rates of acceptance was the former Soviet republic of Kazakhstan, where
only 28 % feel that evolution is false, which is lower than the U.S. (where rejection is ap-
proximately 40 %). Thus, it appears that evolution is rejected by a large majority of the
public in most Islamic countries” [3].

However, in this study, we try to demonstrate that there is a singularity among the
Middle Eastern countries and societies: Iran has exhibited extraordinarily high acceptance
of modern science and evidently evolutionary theory. So far, all data has been acquired
from Sunni majority countries or individuals who practice Sunnism in other countries,
leaving the Shiite population unexplored. In this context, Iran seems intriguing as the
biggest and most populated Shiite majority country. Burton [4; 5] argued that educational
systems and socioeconomic policies are two main factors leading to high acceptance and
understanding of evolution among Iranians. The same arguments were then raised by Ka-
zempour and Amirshokoohi [6], who called for quantitative data on the general public’s
beliefs and attitude with respect to evolution to test their hypothesis.

Material and methods

In order to determine whether educated Iranians accept and understand the theory
of evolution, we conducted two online surveys, the Generalized Acceptance of Evolution
Evaluation (GAENE) [7] and the Measure of Understanding of Macroevolution (MUM)
[8], respectively. Phone interviews were also used for understanding how participants
consider the theory of evolution and related philosophical, religious, and social issues. The
results of this study have important implications for appreciating how Muslims, especially
Shiite communities, interact with the modern science.
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Two separate links were generated and then distributed on social networking sites
(mainly Telegram and Instagram* networking platforms) to conduct the GAENE and
MUM surveys. The GAENE questionnaire consists of 16 Likert scale questions evaluat-
ing the level of acceptance in terms of 3 criteria, including evolution in general (9 ques-
tions), species evolution (4), and human evolution (3). The following scores were given to
each question: 5= Strongly agree, 4= Agree, 3= Neutral, 2= Disagree, 1= Strongly disagree.
There were 5 reverse questions that were scored contrariwise. Therefore, participants with
the highest and lowest levels of acceptance received 80 and 16 scores, respectively. The
MUM questionnaire, on the other hand, has 9 multiple-choice items designed for assess-
ing people’s understanding of 5 crucial concepts in the theory of evolution, namely “Clas-
sification”, “Deep time”, “Fossils”, “Speciation”, and “Nature of Science”. Each multiple-
choice item is associated with a figure and an explanatory paragraph, which is followed
by a question. At the end of both surveys, participants answered demographic questions
(sex, age, current status (high-school students, students, graduates), educational level, and
major at university). Also, specifically, participants answered two more questions in the
MUM survey, including “Where do they get their information about evolution from?”
and “Do they accept evolution?”. The scores 1 and 0 were given to each correct and wrong
choice, respectively. Thus, participants with the highest and lowest levels of understanding
got 9 and 0 scores, respectively.

More than 200 individuals who participated in the MUM survey were randomly se-
lected for the phone interviews. After sending the phone interview invitation, 42 indi-
viduals agreed to participate. The protocol developed by Everhart and Salman [9] was used
to evaluate how participants interact with evolution and related topics. There are nine

» <«

separate sections in the protocol, including “Understanding evolution”, “Assessing profes-

sional attitudes”, “Personal attitudes regarding Evolution”, “Islam, evolution, and origins”,
» <« » »

“Religiosity”, “Underlying issues”, “Personalities,” “Semantic Differential,” and “Wrapping
Up”. All interviews were recorded and analyzed according to participants’ responses.

Result

In total, 2458 and 2044 individuals participated in the GAENE and MUM with the
completion rate of ca. 97 and 87 %, respectively (the % of individuals who answered all the
questions). Also, 42 individuals participated in the phone interview phase. The length of
the interviews ranged from 12 to 51 minutes. Table 1 shows how participants are distrib-
uted with respect to different demographic features (sex, age, current status, educational
level, and major at university).

Acceptance measured by the GAENE questionnaire

Nearly 82 % of our sample population completely agreed/agreed with the theory of
evolution based on all 16 questions from the GAENE questionnaire. In other words, near-
ly 66 % of participants got at least 60 out of 80 scores (Fig. 1A). The results were homog-
enous with respect to the 3 criteria implemented in the GAENE questionnaire (including
evolution in general, species evolution and human evolution exemplified by questions 2,
12, and 13, respectively shown in Fig. 1B).

* Meta npu3HaHa 5KCTPEMUCTCKOI opranusanyeit B PO.
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Table 1. Demographic features of the participants for the GAENE and MUM surveys

The GAENE The MUM Phone interviews
Demographics
Total % (=) Total % (=) Total % (=)
Gender
Male 1640 69 1033 58 21 50
Female 742 31 742 42 21 50
Age
<18 132 6 226 13 7 17
19-30 1193 50 955 54 20 47
31-40 637 27 382 21 10 24
41-50 273 11 127 7 5 12
>51 147 6 85 5 - -
Current status
High school student 144 6 168 9 5 12
Student (at University) 948 40 702 40 18 43
Graduates 1202 50 826 47 19 45
Others 88 4 79 4 - -
Educational level (for students and
graduates)
Associate diploma 149 7 156 10 -
Bachelor of Science 1028 48 719 47 22 59
Master of Science 524 24 368 24 12 32
PhD 373 17 183 12 3 9
Not mentioned 76 4 102 7 - -
Major (for students and graduates)
Engineering sciences 645 30 522 34 9 25
Humanities 510 24 412 27 12 32
Basic sciences 426 20 238 16 8 22
Medical sciences 221 10 175 12 3 8
Agriculture & Veterinary 131 6 49 3 3 8
Others 58 3 67 4 2 5
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Fig. 1. The level of evolution acceptance based on (A) the obtained scores by the GAENE participants

(the score 16=the lowest level of acceptance, the score 80=the highest level of acceptance) and (B)

Three criteria implemented in the survey (evolution in general (question 2), species evolution (12), and
human evolution (13))
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Fig. 2. The range of scores obtained by 2382 participants in the GAENE survey based on demographic fea-

tures (A: Gender, B: Age group, C: Educational level, D: Major at University, E: Current status). The scores

16 and 80 (shown on the vertical axis) correspond to the lowest and highest level of acceptance, respectively.

White circles show the medians; box limits indicate the 25" and 75" percentiles as determined by R soft-

ware; whiskers extend 1.5 times the interquartile range from the 25" and 75% percentiles; polygons repre-

sent density estimates of data and extend to extreme values (Ass. Dip. = Associate Diploma, BSc.=Bachelor
of Science, MSc. = Master of Science, Sc.=Sciences, Std. = Student)

Additionally, the level of acceptance was relatively the same with respect to differ-
ent demographic features (Fig. 2). Curiously, 45 out of 147 participants who received the
highest score (80) were engineering students/graduates followed by basic sciences and
humanities. There were only four participants with the lowest score (16) including two
PhD holders.
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Understanding measured by the GAENE questionnaire

The level of understanding was also high in our sample population. Nearly 59 % of
participants were able to answer at least 6 out of 9 questions from the MUM questionnaire
correctly (Fig. 3A). Nearly 87, 75, and 67 % of participants answered to the questions 9, 2,
and 1 (about fossils, nature of science, and classification, respectively) (Fig. 3B).

Also, Fig. 4 shows that, similar to evolution acceptance, understanding of evolution
doesn’t change sharply when participants are divided based on demographic features. Ex-
pectedly, 25 out of 95 participants who answered all the questions correctly (9 scores) were
medical science students/graduates, followed by engineering and humanities.

Phone interviews

The results from the interviews confirmed the results from the GAENE and MUM
surveys, even though many interviewees claimed that they are religious individuals who
pray three times a day. Self-reported religiosity and the frequency of pray were consid-
ered as factors determining whether interviewees are religious. Plotting interviewees’ re-
sponses based on their self-reported religiosity and frequency of pray showed a relatively
unifying acceptance and understanding of different aspects of evolution.

Similar to the two written surveys, regardless of being religious/non-religious, inter-
viewees showed a high level of acceptance regarding different aspects of evolution, such
as changes in species and animal as well as human evolution (Fig. 5A). The same patterns
were observed when asking about the relationship between interviewees” notion of evolu-
tion and their belief system. For instance, regardless of being religious/non-religious, most
interviewees saw no conflict between accepting evolution and believing in God. They also
rejected the idea that accepting evolution leads to atheism, destroying the meaning of
human life (Fig. 5B). They also extended this pattern when evolution and Islam were in-
volved as they rejected the idea that “evolution is a western idea and doesn’t have a place in
Islam” (Fig. 5C).

Discussion

In this study, we took the issue of biological evolution as an example for understand-
ing how modern science is being communicated among Iranians. Previously, scholars like
Burton [4; 5] and Kazempour and Amirshokoohi [6] criticized superficial analyses that
overly rely on state religiosity to explain the treatment of evolution in national science
education without considering local political and social circumstances. A high level of ac-
ceptance and understanding of biological science in Iran supported by both quantitative
and qualitative data in our study may be explained by cultural, religious, educational, and
sociopolitical factors.

It is often challenging to compare studies, as they use different tools and sample pop-
ulations. However, our results suggest that evolution is being communicated among Ira-
nians differently compared to other Muslim and even secular communities. For instance,
Smith et al. [7] used the same tool (the GAENE questionnaire) and a similar sample popu-
lation (600 American high-school and post-secondary students), which give a solid base
for comparing the results. Interestingly, our participants showed a remarkably higher level
of evolution acceptance than Smith et al. [7] (Fig. 6).
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Fig. 4. The range of scores obtained by 1775 participants in the MUM survey based on demographic features

(A: Gender, B: Age group, C: Educational level, D: Major at University, E: Current status). The scores 0 and

9 (shown on the vertical axis) correspond to the lowest and highest level of understanding, respectively (the
image and abbreviations are explained in Fig. 2’s caption)

In one study, BouJaoude et al. [10] reported that Egyptian and Lebanese Muslim stu-
dents have misconceptions about evolution and the nature of science, which often lead
to rejecting evolution. In their studies, for example, 50.5 and 50.9 % of the participants
disagreed that “Humans and monkeys share a common ancestor” and “All living things
on the planet come from the same common Ancestors”, respectively. These results are the
exact opposite of 76 % of our participants, who completely agreed/agreed with the state-
ment “Humans have evolved from previously existing species”. Another study [11] showed
much lower acceptance and knowledge of evolutionary theory among Pakistani medical
students, compared to medical students/graduates in our survey. For instance, the average
percentage of the correct answer to 10 questions designed to assess knowledge about evo-
lution was 50.2 %, while this value reached 76 % in medical students/graduates answering
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The level of
evolution acceptance

Completely
disagree L . . .
Evolution in general Species evolution Human evolution

The topics implemented in the GAENE questionnaire

Fig. 6. A comparison of the level of evolution acceptance between our participants (high-school students,

Associate diploma, bachelor, master, and PhD students/graduates) (n=2074) and Smith et al. [7] (600 high-

school and post-secondary students) based on the 16 questions implemented in the GAENE questionnaire.

The value for the bars evolution in general, species evolution, and human evolution was calculated from
taking the average of 9, 4, and 3 questions, respectively

9 questions from the MUM survey in our study. The same was true about acceptance
as only nearly 30 % of Pakistani medical students showed moderate to high level of ac-
ceptance based on the MATE scores, while 93 % of medical students/graduates in Iran
completely agreed/agreed with evolution based on the GAENE scores. Similar to Bou-
Jaoude et al. [10], the clash of religious beliefs with evolutionary teachings and lack of a
thorough understanding was proposed by Yousuf et al. [11] as the main reasons for low
acceptance of evolution among Pakistani medical students. It is noteworthy to mention
again that BouJaoude et al. [10] and Yousuf et al. [11] used different tools to assess accept-
ance and understanding, which makes apple-to-apple comparison difficult. The length
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and the depth of each questionnaire and number of items vary among different tools for
assessing acceptance and understanding of evolution. Nevertheless, it seems evident that a
high level of religiosity, as well as absence of evolution in the official national curriculum,
are important factors leading to misconceptions and misunderstandings about evolution.
Nevertheless, the significance of the differences observed in our sample population and
these studies is large enough to pursue a rational argument about why evolution is per-
ceived differently in Iran.

Starting with the educational factors, we believe that the inclusion of evolutionary
topics in high school and a compulsory unified national curriculum play an important
role in our participants” high level of acceptance and understanding. Evolutionary topics
have been taught in high school’s biology courses that are among all students’ compulsory
courses in Iran. They may learn that the evolution is guided by God or is according to the
laws of the designed world, or some of them can explain the existence of some biological
processes but not all of them, especially human cognitive faculties, but still the education
of the process of evolution, the hierarchy of categories of species and the evolution of spe-
cies in millions of years are among the essential part of natural science studies in Iran’s
schools. For example, we asked interviewees whether they have heard of Charles Darwin.
One of the high-school students said: “I heard about the theory of human genesis based
on Darwin’s ideas... I did some research about it...” Another high-school student stated:
“I heard about Darwin in the Campell biology book... I realized that evolution through
natural selection was Darwin’s work”. It is also important to note that Iran is among the top
10 countries with the highest number of universities in the world. Although some criticize
such explosive growth in higher education after the 1978 revolution to compromise the
quality of the outputs, however, it definitely has created a great opportunity for the public
to experience an academic atmosphere more tangibly. This seems among the explanations
of wide acceptance and understanding of evolution in today’s Iran. There are more than
3 million university students now in Iran across the whole country. The distribution of
universities in Iran also is not restricted to big cities, but also one can see them in small
towns or even in the countryside. This distribution of the higher education distinguishes
Iran from other Muslim countries. Every student can be a missionary of modern science
to his/her family and neighbors and so indirectly educate them.

Regarding religious factors, we observed that the way our participants formulated
their attributes to religious beliefs and evolution was unique compared to other Muslim-
majority countries. It seems that in Iran, people do not oppose the scientific worldview
with the religious worldview. That is probably why the acceptability of evolutionary theory
is comparably the same among religious and non-religious participants. Comparing our re-
sults with Hameed et al. [12] shows that in other Muslim countries, the evolutionary theory
is not usually welcomed by even the secular part of the society, similar to the religious part
but in a less assertive way. To discriminate between the two poles of the society, we can refer
to the statistics based on the frequency of pray, in Hameed et al. [12] or to self-identification
as a religious person. According to our survey, Iranians are divided into three groups as
40, 38, and 22 % of them pray three times, never, and occasionally, respectively. Another
survey report from 2020 with a sample population of over 50 thousand participants sug-
gested that only 32 % of the Iranian population identifies themselves as Shiite Muslim with
the rest as atheist (9 %), Zoroastrian (8 %), spiritual (7 %), agnostic (6 %), and Sunni Mus-
lim (5%). Curiously, 33 % of the sample population did not identify themselves to any of
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the abovementioned categories. The study also states that the Iranian society is under a
significant transformation as half of the sample population reported losing their religion.
In comparison with the percentage of people who favor Sharia’ explicitly to be an official
ruler in their country as the sign of identifying themselves as supporting religious life in
Afghanistan (99 %), Egypt (74 %), Iraq (91), Pakistan (84 %), as the major neighbors of Iran
(according to the studies by Pew Research Center 2013) and also Turkey (12 %), only half of
Iranian people favors Sharia’ as the official ruler. However, while the percentage of religious
favoring in other mentioned countries corresponds to the percentage of acceptability of
evolutionary theory, in Iran, there is no such correspondence. Based on our results, about
80% of our participants completely agree or to some extent agree with the evolutionary
theory, while they were widely distributed with regard to religiosity as shown in our survey
and other’s . This strange difference seems to be an indicator that in Iran, people consider
science not as an enemy of religion or as its rival but as a separate domain of inquiry.

Accordingly, religiosity does not seem to be an influential factor when it comes to
accepting the evolution among our participants (Fig. 5). Otherwise, we should have ob-
served hesitancy and rejection among religious participants. Based on several participant’s
quotations, it can be argued that they were able to separate evolution and their belief
system, something we cannot see among other Muslim societies, as mentioned in Ha-
meed et al. [12], even though they (physicians and medical students) are expected to do
so due to their profession and educational degree. For example, we asked our participants
whether they had heard of Richard Dawkins (as a prominent biologist who believes evolu-
tion leads to atheism). Interestingly, nearly 45 % of our participants knew him, and they
had read his famous books like The blind watchmaker or The selfish gene, which have been
translated and published widely in Iran. Very interestingly, almost all the participants who
knew Dawkins paid tribute to him when they were talking about Dawkins’ contribution
to evolutionary science but negatively criticized him because of his efforts to announce
atheism as an undeniable consequence of evolution. One male interviewee with a degree
in humanities said: “... Dawkins has some presumptions (his atheistic point of view) which
jeopardize his scientific argument...” Another female participant who is a Master graduate
in agriculture showed her criticism of Dawkins’ worldview as follows: “...I bought one of
his books called The blind watchmaker and read it... he completely accepts evolution and
rejects the role of God in his book...he also considers humans as robotic and mechanistic
creatures... I am 100 % in agreement with him about evolution, but I think his mechanistic
point of view about humans is too simple-minded. I don’t want to say humans are separated
from other animals, but he has to be more flexible when it comes to these issues”. We came
across another participant who had a bachelor degree in humanities. He also felt unpleas-
ant about Dawkins trying to popularize atheist through evolution as follows: “...First I
saw some video clips about him on the internet in which atheists and religious people had a
debate... I also read The blind watchmaker... I follow him only as an evolutionist who has
some opinions about evolution, not more, and when I assess his ideas by my mind... I have
recently understood that some philosophers were against his ideas... he is just a biologist and
doesn’t know more than philosophers”. Another participant who is a student also said: “...T
accept Dawkins’ ideas only scientifically... I am completely neutral toward his beliefs though’.
In the same way, 38 out of 42 participants believed that people could accept evolution and
also believe in Allah at the same time, even though 16 of them considered themselves as
non-religious people.
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Conclusion

In this paper, we try to demonstrate that upon experimental statistics of the contem-
porary society of Iran, this country holds an exceptional position among other Muslim
countries on acceptance of modern science as the main paradigm of human understand-
ing of the natural world. While recently published reports on the Muslim and Christian
worlds show that there is a counterbalance between religiosity of the society and public ac-
ceptance of evolutionary theory, in Iran, despite of the fact that most people are identified
as religious, a significant majority of individuals (nearly equal to the majority of Northern
European societies) accept evolution as a process according to which human beings and
other biological systems and species have been developed. Although most Iranians think
that evolution might be regarded to be in conflict with religious beliefs or worldview, they
try to distinguish scientific theories from religious views. This distinction is also culturally
and politically important. Iranians have gone a hard way toward modern society through
two revolutions in the recent 100 years and are still striving to find a new way to save their
traditional heritage in the modern world.
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CoBpeMeHHBIe HayKU B pe/IUTMO3HOM VIpaHe: aHamu3 mosummmn
o6pa3soBaHHOrO HaceneHus VpaHa B OTHOIIEHNY BOIIPOCca GMOIOTMYeCKOI 9BOIOIMITY

X. Macuzon!, T. I Tymansan?, 3. Asadezan’

! Texuonoruyeckuit yuusepcuret um. lapuda,
Wpan, Terepan, yn. Azann, 1458889694
2 Canxr-IleTepOyprekuii roCyapCTBEHHBII YHUBEPCUTET,
Poccniickas Pepepanns, 199034, Cankr-Iletepbypr, YHuBepcuterckas Hab., 7-9

s uyutupoBanus: Masigol H., Tumanian T.G., Azadegan E. Modern sciences in religious Iran:
An assessment of the educated Iranians’ attitude toward biological evolution // BectHuk CaHkr-
[Terepbyprckoro yunBepcurera. Pumocodust u koudnukromorns. 2022. T. 38. Berm. 1. C. 110-121.
https://doi.org/10.21638/spbul7.2022.109

MHeHMe 0 B3a¥IMHOM IIPOTMBOPEYNY MC/IaMa 1 HayKI, OCOOEHHO eCII Peydb B PEIUTMO3HBIX
061I1ecTBaXx, IMPOKO pacnpocTpaHeHo. OfHNM V3 ITTaBHBIX IIPEMETOB CIIOpa AB/IALTCA 6110-
JIOTMYeCKast 9BOJIOLN, IOCKOIbKY 3Ta Ipob/IeMa BEIBOJUT JUCKYCCHIO HA yPOBEHD MeTadu-
3M4YecKMX BompocoB. OHaKo, HECMOTPs Ha Ha/lu4ye JaHHBIX O HM3KOM ypOBHE MPUHATUA
KOHIIEMIIVY 3BOTIONUY U TIOHMMAaHUA €e OCHOBHBIX IPMHIIUIIOB B CTPaHaX C CYHHUTCKUM
6O/IbIIMHCTBOM HACe/leHNs, B IMMNTCKOM VIpaHe HaOMofaeTcsA BO MHOTOM MHasA CUTYaly.
Y4uThIBasA 3TO, MBI IPOBENN VCCIENOBaHME C VICHONb30BAHNEM IBYX OIMPOCHUKOB VI Telle-
(OHHBIX MHTEPBbIO, LIETIbI0 KOTOPOTO OBUIO BBIAB/ICHNE MHEHNA 00pa3oBaHHBIX MpaHIEB
06 sBomolyu. B pesynbTaTe MbI IPUIUIM K BaKHOMY BBIBOJY, HOJAKPEITIEHHOMY BHYIIN-
Te/IbHBIM 00bEMOM JaHHBIX, IIOTYYEHHBIX C IOMOLIBIO OIIPOCHUKOB: OOJIBIINHCTBO UPAHIEB
IIPMHMMAIOT IPYHIINIIBL, JIeXKalllJie B OCHOBE KaK HayKM, TaK Y PEIUTIHN, X OCBEOM/IEHBI O 00
UX TMPOTUBOPEYMAX, B TOM YNC/Ie B BOIIPOCE 3BOMIONNM de/ioBeKka. Kpome Toro, KmodeBble
KOHIIEIILIMY TeOPUY SBOJIIOLMY OKAa3a/ICh M3BECTHBIMM OOJNBIIOMY KOJMYECTBY PECIIOH-
menToB. HakoHel, nccneoBanne mokasano, 4To MPaHIbl — IPUYNC/AINIe ceda KaK K pe-
JIUTUMO3HBIM, TaK U K HEPEIMIMO3HBIM, — HE CUMTAIOT IBOIOLMNIO ¥ CUCTEMY PEIUTMO3HBIX
BepOBaHMII B3aMMONCK/IIOUAONIIMMIL. B mpoljecce n3ydeHns sToro KyIsTypHoro ¢peHoMeHa,
YHMKAZTbHOTO CPei MyCY/IbMaHCKMX CTPaH, Mbl BbICKa3a/M MPEJII0NoKeHNe, YTO OH BO3HUK
6marogaps TpeM 06CTOATEIbCTBAM: LIeHTPaI30BaHHOI TOCYAapPCTBEHHOI CHCTeMe 00pa3o-
BaHIIA, BHEAPAIOIIEN eCTeCTBEHHbIE HayKN Ha YPOBHAX CTAPIINX KIACCOB IIKOJBI ¥ YHMBEP-
cnTeTa; aOCOMIOTHON FOCTYIHOCTY aKaleMUYeCKOro 3HaHMA INMPOKUM CIOAM HaCeleHNs;
a TaK>Ke JOCTATOYHO TEPIMMOII II0 OTHOLIEHNIO K HAYYHOMY MMPOBO33PEHNIO IHTEPIIpeTa-
LM upeit ucmama. JJaHHOe MCCIefoBaHye uMeeT O0IblIoe 3HadeH e /IS TIOHMMaHMsA [IPo-
671eMbI B3aIMOOTHOIIEHWIT HAYKM U MCTIaMa.

Kntouesvie cnosa: HayKa u ucinam, HpI/ISHaHI/Ie 3BOMIOUNN, I/IpaH, 3BONMIOLINA N pe}mrm{.
Crarbs IIOCTYNU/IA B pefakiio 15 centabps 2021 r;
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OVJIOCOPUA M KOH®JIVMKTOJIOT A

PEJIMTMOBENEHME

YVIK 101.2

Xpuctuanckue MOTUBBI B PuIocopckoM TBOpUECTBE
Mepa6a MamapgamBuan®

A. A. Tupunckuii

HanmonanbHbIl NCCIeNOBaTeNbCKIUI YHUBEPCUTET «BpICIas IIKo/Ia SKOHOMUKN,
Poccniickas ®epepannus, 101000, Mocksa, MAcauikas ym., 20

Jna uurtupoBanus: [upunckuii A. A. XpucTuanckre MOTUBBL B pumocodckoM TBopdecTBe Mepa-
6a Mamappamsunu // Bectauk Cankr-IletepOyprckoro yanBepcurera. Gumocodusa u KOHPIMKTO-
norust. 2022. T. 38. Boim. 1. C. 122-131. https://doi.org/10.21638/spbul7.2022.110

B crarbe mpepncTaBIeHa KOHIENTYaaM3alyisi OCHOBHBIX TeM ¢unocodun Mepaba Mamap-
HalIBIIN: (eHOMEH MBILUIEHVS ¥ CO3HAHMA, POIb Gpumocodpun B CTAHOBICHUN TUIHOCTH
JeJIoBeKa, IpobIeMaTiKa «ycuasa» 1 Gpumocopckas KOHIen s BpeMeHr. OCHOBHBIM Te31-
COM IPeICTaB/ICHHOJ CTaThI ABJIACTCS CIXKET O TOM, YTO 9TU TeMBI VIMEIOT CBOEII OCHOBOJI
MMIUTNITHHYIO0 «PeINTUO3HYI0 COTEPIONOTMIO», KOTOpasi MPOsBseTcs y MamMaprammsum
B 0c060M IIOHVMMAHUM UM ponu U 3afad ¢unocodun B Kynbrype. JaHHbBIE aclieKTs! G1io-
codcrBoBaHMA MamapmamBun yxe oTmedanucs B paborax 3.10. Comosresa, C. A. Hix-
HJIKOBA, HO B CTaTbhe 3T CIOXKETHI VIMEIOT 60jiee IeTaIbHYIO IPOPabOTKY, Befb B «PEUTI-
03HOM» KOHTEKCTe TpaJVLIMOHHBIE TeMbl TBOpYeCTBa MaMappallBuIM IOIY4YaloT HOBOE,
OpUTrMHAaNbHOE HMpouTeHre. TeMaTnKa «yCuans» cOMMDKAeTCs C IIOHMMaeM Bepbl KaK pesn-
IMO3HOTO aKTa, a caMa Gpua0copusi CTAHOBUTCS CEKY/LSIPHON Bepcueil XpUCTUAHCKON pern-
Iy, NIPU3BAHHON Yepe3 MBIIUICHNE OCYIeCTBUTD «CIIACEHNMe» Ye/IOBeKa 1 BbICIIee ONpaB-
[aHye KyJIbTYpPbl. DTOT B3I/IAL MO3BOJIsIET TaKXKe OOBACHUTD aHTArOHM3M Mamapaaisuim
K TI0OBIM «HAL[MOHA/TbHBIM» TPaguIysM (pumocodcTBOBaHMA, TaK Kak, I10 BCell BUAMMOCTI,
B KPUTHKe HAaI[IOHA/IN3Ma OH OIMPAeTCs MMEHHO Ha XPUCTUAHCKIE IPENiCTaBIeHNA O eAUH-
CTBe XPUCTMAHCKOTO YeJI0BeYeCTBa I €BPOIEIICKOIl KyIbTYPHL. JJaHHBIEe CIO>KETBI IO3BOJIAIOT
cuntarh punocoduio MamMapaaliBIIN BO MHOTOM «CEKY/ISIPHOI» Bepcnelt «puaocopckoro
XPUCTHAHCTBA»; IpU 3ToM punocodysa MaMapHaIIBuIN MOFYepKHYTO MHAVBULYaTMCTUYIHA
U IOCTPOEHA BOKPYT TeMBbI IMYHOCTH ¥ CBOOOABL. BHUMaHMe K JaHHBIM acleKTaM (IIoco-
¢y MaMappamBuiy IpOsACHAET U Hafle/IseT JOIIOJTHUTEIbHBIM CMBICIOM MHOTME KIacCy-

* CraTbs IIOATOTOBJ/ICHA B XOJle TIPOBEEHNA UCCIe0BanNusA/paboThl B pamkax IIporpaMmel GyHpa-
MEHTA/IbHBIX MCCIeToBaHMi HaloHaIbHOTO MCCIefOBATeNIbCKOTO YHUBepCUTeTa «BbIciras 1IKoa 9Ko-
nomuku» (HUY BIID).
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YE€CKME CIOXKEThI €TO0 CI)I/IJ'IOCOCI)I/H/I 1 ITIO3BOJIAET 3aHOBO II€pEOINpENEINTb OCHOBHDIE ITIOHATNA,
PpacCTaBUTDb aKLIEHTHI.

Kniouesvie cnosa: permvirus, punocoduss, COTepUONOrNs, yCUINe, MBIIUICHNE, XPUCTUAHCTBO,
CrlaceHue, KyabTypa.

TBopuecTBOo Mepaba MaMappaliBuan — OVH U3 CaMbIX SPKUX U 3aTafJOYHBIX (e-
HOMEHOB COBETCKOII (pumocodckoit KynbTypsl. Mamappausumm — ¢umocod, mpoTuso-
IIOCTABUBILNIT Ce0s1 He TOMBKO COBETCKOMY OQUIINO3Y, He TOIBKO BCell oduIanbHO
U YaCTUYHO OPUIMATBHON MAPKCUCTCKOI MAeonornn (Kak B OPTOJOKCATIBHOM, TaK U
B «TBOPYECKOM» €€ BapMAHTAX), HO ¥ MHOTYM OIPaHIYEHMAM COBETCKOI K13HU. CTOUT
HOJYepPKHYTb, YTO CHE/NIAHO 9TO OBUIO He ITyTeM MOMUTIYeCKOTO NUCCUEHTCTBA, COLU-
aJIbHOIT 6OPBOBI MM KaKOT-11O0 MHOT (HGOPMBI IKCIUIMIUTHOTO IPOTUBOOOPCTBA U He-
coracus, a MOTYanuBbeIM G1UI0cOPCTBOBAHIEM IIOMUMO U «IIO Ty CTOPOHY» Ooduim-
aJIbHOI coBeTCKOolI punocoduu. B aToM cMbic/ie MaMapialByIy BO MHOTOM OpraHIYeH
pycckoit ¢pumocodckoit TpagnuIuM, B KOTOPOJT IMYHOCTD BCera mobex/jana yuyeHue, p-
KUl VHAVBYUYaIbHBI YM — TPaAULIMIO, @ YeTIOBEK, B KOHEYHOM CueTe, JII00YI0 MHCTH-
TYyaM3UPOBAHHYIO IPeeMCTBEHHOCTb paBuL. [IpaBfa, Ha 9TOI 061IIelt CXOXKeCTI KaKue
6b1 TO HU ObITIO coBmasienst pumocodpun Mepaba MamapmamBuau u M0OIM 06pasoM
OIVICAaHHOI PYCCKOIT PMIOCO(CKOIL TPagULINY 3aKaHINBAIOTCA.

MamappamBuny He 0cobo nHTepecyercs Poccueit 1 B 1je/IoM Kakoii-mub6o Halyo-
Ha/IbHOI pumocodckoit Tpagunueit (MCKIIYeHNe, TOXKaNyil, COCTaB/seT Toabko OpaH-
I11151), TaK KaK yOe)XX/ieH, YTO HUKAKOI HaI[MOHATbHON ¢puocopum ObITh He MOXKeT. B 1H-
TepBbio Yaucy TupoHcy mox HasBaHueM «OpuHOYeCTBO — MOs podeccusi» Mamap-
HAIIBIIN IPSIMO roBOpUT: «Pumocod Kak 4elmoBeK MOXKeT OBbITh TI0OBIM, HO OIIPeNeTIsATh
ero yepe3 Hal[MOHAJIbHOEe — 9TO OIpeeNnATh B HeM Hedmaocoda. Bo BcakoM crydae,
ec/mu 6paTh TO, YTO peasbHO CIIy4anoch B ucTopuyn ¢unocoduu, To Kak pas Te JIFORU, KO-
TOPBIX MOXKHO ObI/IO ObI Ha3BaTh HALMOHANTBHBIMY (utocodamu (W KOTOpbIe B CBOeM
CO3HAHUM IPeJCTAB/SIINCH cebe TAKOBBIMY U TaK MPeCTaB/LSIUCh OKPYXKAIOLINM), —
OHI, B 006111eM, KaK IIPaBIUIO, COCTAB/IAIOT eva/IbHBII Heprof punocopun» [1, c.59].

MaMmappalBuay KpaTko, HO O4eHb TOYHO (ukcupyet, yTo KaHTa OH MOXeT Ha-
3BaTb MTOC/IETHUM €BPOIIEICKMM MBIC/IUTE/IeM, He alle/UIMPYIOLIVM K fiee «<HEMEIIKOCTI»
U He IpeBpamanimM ¢puIocopuio B «HaIMOHATbHOE Aeno». [Tocre Kanra, 10 MHEHIIO
MamappamBuiy, BIAaCTh B HEMELIKOl Ky/IbType 3aXBaTbIBae€T HEKOTOpas «HeMelKas
oOmHHas reMaiiHIIadTHas OpraHKKa», M POBHO C 3TOr0 MOMeHTa (umocodus craHo-
BUTCs He MHCTPYMEHTOM LMBUIN3ALNN, @ OPY/AUEM B PyKaX IPOTUBOIIONIOKHON CHUJIBL.
Cockanb3biBaHue [epMaHNM B HAIM3M, TAaKUM 0Opa3oM, mo MamapaaniBumm, ecTb 3a-
KOHOMEPHBIII MTOT Pa3BUTHA ¥ TPAHCPOPMALNMN TeX Ky/IbTYPHBIX TEH/IEHIINI, KOTOpbIe
BBIIIUIN HA CIieHy B uctopun lepmanuu cpasy nocne Kanra. «Bce 3Ty HOIBITKY TOBOPUTD
0 Je/IoBeKe KaK O IMacTyXe OBbITHA, O A3bIKe KaK O JoMe ObITUA — 9TO IPOCTO HepenHa-
YeHHbIE MOTVBBI KaKOJ-TO BHyTPEHHEl TEHJeHIIUY, KOTOpas BO3HMK/IA nnocie KaHra...»
[1, c.60]

[l Toro 4TOOBI MOHATH, IOYeMy MaMapfalllBU/IN TaK OTPULATEIBHO HACTPOEH
K JI060MY «IpHoOIIeHno» Guaocodun K HaIMOHAIBHBIM (a XO4eTcs CKasaTb cMeriee
u 6oree TI06ATBHO — K 3eMHBIM) 3a/ja4aM, HEOOXOIMMO OTIPEeNnnTh, Kak Mepab Ma-
MapJAalIBIIN TOHUMAET caMy Gprmocoduio 1 Kakyio pob OTBOAUT €if B KY/IbTYpe.
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®dunocodus Kak «uprobieHne K BEYHOMY»:
9K3MCTeHIMATN3M MM XPUCTUAHCTBO?

MaMappaImBum 3aHOBO ompefiensgeT GUI0coPUIo IOUTH YTO B KaXKIOil CBOEIT pa-
60Te 11 Ha KaXKIO IEKIIMH, TIO9TOMY IS TOTO, YTOOBI COCTaBUTD ITOJTHBII CIIMCOK €ro Jie-
GuHannmit!, Ham He06XOAMMO OBIIO GBI IPUBECTH LUTATHI TIOYTH YTO U3 BCEX €TI0 BHICTY-
wieHuit. OFHAKO Je/IaTh 3TO He CTO/Ib HeOOXOMMIMO, TaK KaK Py BCell pa3HOIIAHOBOCTH
ompefe/neHniI BO BceX AeMHNINAX eCTh 00IIMe CTPYKTypHbIe MOMEHTBI, KOTOpPbIE J0-
CTAaTOYHO SICHO MOSICHAOT HaM CMBICT TOTO, O 4e€M TOBOPUT punocod.

Vccnenosarens C. A. HixkHuKoB otMedaeT: «Y MamappamBunn HeT ¢Gpumocodckoi
CUCTeMBI, HO eCTb GpumocodCcTBOBaHIE, KOTOPOE HOCUT OTKPBITBII U 9BPUCTUYECKIIT Xa-
paxTep» [2, ¢.96]. HdeiicTBuTenbHo, 1o MaMappasuan, ¢unocodus — 3TO YHUKAIIb-
HBI/l «OpraH» 4YeJI0BEYECKOIO MBILIIEHNU, 0co0bbIil cnocob CYLECTBOBAHMUA, KOTOPbI
OT/IYAET YeJIOBeKa OT BCEro, YTO ecTh B Mupe. Punocodusa — 3T0 Takoe «IIPOCTpaH-
CTBO», B KOTOPOM He CYIL[eCTBYeT HIUero M3MEeHAILerocs I HEOCTOSHHOTO, a eCTb TO,
YTO eCTh Ha CaAMOM [iefie, 110 MCTUHE, 3TO «BEYHOCTb». B TakoM ompenenennu Gpumoco-
¢buM HeCy4ailHO MOXKHO 3aMeTUTD ITATOHMYECKIe MCTOKM, HO caM MamappauBuin He
CTPeMMTCSI BIIUCHIBATD ce0s1 B OFOOHBIE «ILIKOIbHbIe» onpenenenus. «Pumnocodus ectp
Cr1oco6 nproobIeHNs K BEYHOMY HaCTOSIEMY, 9TO MECTO, I7ie Mbl COBPEMEHHBI CO BCeMI
JTIOAbMY — TIPOLUIBIMY, CelTYac KUBYLIVIMU 1 B OYAyILeM >KUBYLIVIMY, Y TaM 3TO O4ep-
4eHO abCOIIOTHO OFHMMM M TeMU >Ke BelljaMy, Beflb B YeTOBEYECKOIl KU3HN BCe JIOAN
XOTeJIM CyILIeCTBOBATb, IPEObITh — 3TO OCHOBHASA CTPACTh Ye/IoBeKa» [1, c.63].

OpnyH U3 caMBbIX BaXXHBIX CIOKeTOB (pumocodcTBoBaHMA MaMappaliBuImM — UCTO-
pUs O TOM, KaK YeJIOBEK CTAHOBUTCS Y€JIOBEKOM, «OCYILECTBIsIeT» cebsl, «IIpebbIBaeT»,
CIy4aeTcsi B MUPe, I7ie, Kak yoexxaeH ¢puiocod, HeT HIMYEro TaKoro, YTO «CaMo 110 ceber,
0e3 JesroBeKa, CIOCOOCTBOBANO ObI «4e/I0BEYHOCTN». VIMEHHO B 6€CKOHEYHOM IOfdep-
KMBAHNM 3TOJ M3HAYA/IbHOI «OIIyCTOIIEHHOCTI» YelOBeKa, KOTOPYI0 HeOOXOAMMO CBO-
0OIHO HAIIOMHUTD U TAKMM 00pa3oM CTaTb TeM, 4eM Thl HUKOT/IA He ABJIACIIbCA B CAMOM
Hayasie, MHOTVIe MHTEPIIPETaTOPbl CKIOHHBI BUJIETh «9K3UCTEHIIMATbHbIe» KOPHY (UIO-
codun MaMapaaIBuIm, 4TO 110 OIpefe/IeHUI0 TO/DKHO POJHNUTD €r0 CO MHOTUMM 3araf-
HbIMK punocodpamu — ot Kpepkeropa mo fcnepca. VIHTepecHbIil aHam3 000CHOBAH-
HOCTH NOI0OHBIX COIIOCTAB/IEHNIT IIPOBOJNT B CBOEI CTaTbe M3BECTHBIN Gpumocod Ipux
ComnoBbes |3, c. 174-176]. OH moKa3bIBaeT, YTO HAOOP OCHOBHBIX MAKCUM 9K3MCTEHI[MA-
NM3Ma MOXKHO CBECTM K IBYM IIPOCTBIM aHTPOIIOIOTNYeCKNM HOPMY/IaM:

1. Yenmosek Bcerga He eCTb TO, YTO OH €CTb, OH BCeIfa CYIeCTBYeT «B BO3MOXKHO-
cTn cebsi».

2. YenoBek Bcerga pUCKyeT He «COCTOSITbCSI», He BBIOpATh cebs U TOra 0Ka3aTbCs
B CUTYalUJ «HECYIleCTBOBAHN», CIIVISIHNIS, «CMBIKaHUsI» C MUPOM 6e3 3a30pa M OCTaT-
Ka, OKa3aBIINCh B COCTOAHUY, KoTopoe Xariferrep ompepnenser kak das Man («6esmny-
HOC»).

[Toc/me 9TOr0 MOXKHO 3aaTbCsl BOIPOCOM O TOM, IOAIMNCAJICA Obl IOJ 3TUMM YT-
BepxleHnAMN Mamappamsuin. ConoBbeB IPAMO 33aJaeT 3TOT BOIPOC U OTBeYaeT Ha
Hero yTBepauTenpbHo. CxeMaTMKa MbICTM MaMapAaliByIN, IO €0 MHEHUIO, TIOBTOPSIET

1 Mo>XHO JiaXKe cKasaTh, YTO caM IpeaMeT ¢punocodcrBoBanmsa MaMapaalBum — 310 cama Gpuio-

codus, T.e. CIOCOODI ee OCYILIeCTBIEHNA B Mype (M1, BBIPaXKasch KAaHTOBCKVM A3BIKOM, «YC/IOBMS BO3-
MO>KHOCTIA»).
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OCHOBHbIE CTPYKTYPHbIE MOMEHTBI 9K3JCTeHIMAIM3Ma. DTO 1 IOCTOSIHHOE HAacTaBaHIe
Ha «HEOIIpele/IeHHOCTN» Ye/loBeKa, Ha ero ONMHOYeCTBe, Ha PICKe BhIOOpa U Herpes-
CKa3yeMOCTH €ro IIOC/IeCTBII, HAIOMUHAHNE O TOM, YTO BCET/a CYIeCTBYeT OIIaCHOCTD
«He CMOYb», a 3HAYNT 3aTEPATbCA B MUpPe, KOTOPBI K Tebe 6e3pasntndeH (3HaMEHUTAS
¢dopmyna Mepaba: «Mup He IpU3BaH Tebs pajjoBaTh») 1 MHOTOE APYTOE.

OpnHako HOCTIe IepednciIenns Bcex copmanennii ConoBbeB yKasbIBaeT Ha OJHO 00-
CTOSITENbCTBO, Pe3Ko Bhiensoiee MamapaauBunu. Ounocodus, mo MamapaauBuny,
ykasbiBaeT CO/IOBBEB, 9TO He TOJIBKO MOCTYIMPOBAHIE «OCYIIeCTBICHNA Ye/I0BeKa Yepe3
BBIOOp» U OIIMICaHMe CUTYaluy BbIOOPA, B KOTOPOIl OOHAPY)XMBAeTCs 4e/IoBeK. ITO He
TOJIBKO Pa3roBOP O CMEPTY U KOHEYHOCTH, MahocOM KOTOPOTO TaK HAIlOTHEH 3amaj-
HbIIT 9K3ucTeHIManu3M. Punrocodus — 3To0 TOT yHUBEPCATbHBII NHCTPYMEHT, KOTOPBIII
MOXKET «IIepeMEeCTUTh» YelIOBEeKa M3 MUpPa «paclajia» B MUP «BEYHOCTI», U3 MUpa He-
HOUIMHHOTO B IIOJ/IMHHBIN, U3 MMPAa, Ile HeT HN4Yero 00 beKTUBHOTO, B MUP TaKOI1, Ife
BCe e[[IHO U HeM3MeHHO. boyee Toro, aTOT MMp BCerzia y)Ke eCTb B Ye/lOBeKe KaK 3ajaja,
KaK CMBICITI €T0 CYIIeCTBOBAHNS, I «COCTOSITBCSI» — 9TO He «HANTU cebsl B YHUKAIBHOM
BBIOOpE», HE «MY’>KeCTBO» IPUHATDL ce0s B CBOEil KOHEYHOCTY U B 0€CCMBICIEHHOCTH
TOTO MMpPa, KOTOPBIIT HAC OKPY>KaeT, KaK 9TO IIOHNMMaeT (PpaHIy3CKIUI 9K3UCTEHIIMAIN3M
Caprpa u KaMio; «cOCTOATbCA» — 3HAYNT BBIIOTHUTD HEKOTOPYIO MUCCHIO, HEKOTOpOe
peHA3HAYEHNE, KOTOPOE «eCTh», «3aJaHO», 3aBUCUT He OT MOETo BhIOOPA, a OT 00heK-
TYBHOTO 3aMbIC/Ia, VI BLIOOP MOV IMIIb B TOM, YKIOHUTBCA OT HETO U «IIPOIACTb» B MUpPe
HPUPOJDI WV, BBITIOJTHUB 3aMBICE]T, 00PECTI «BEYHOCTD.

CooBbeB BIIO/IHE PE30HHO 33/JaeTCA BOIIPOCOM: He AB/IACTCA /N MoJo6HOe puo-
co(cTBOBaHNE MNIIb «CBETCKMM» BapMaHTOM XPUCTMAHCKOTO y4eHNs o criaceHnn? Ma-
MapJallBIIN, UCTIONb3Ysl COBPEMEHHbIE eMy NMOHATUA 9K3MCTEHIMAaMN3Ma, X04eT CKa-
3aThb HaM HEYTO COBCEM JIPYroe, 4eM TO, O 4eM roBopsAT Ha 3amaje. OH X04eT CKa3aTb,
4T0 Gumocodus — MOYTHU YTO AKT «BEPbI» B XPUCTUAHCKOM CMBICTIE, T.€. KT TAKOTO
«ymepXaHusA» nenocTHoCTH (B TepmuHax [ayna Tunnmxa, cocTossHMe «IIpefebHOM 3a-
MHTEPEeCOBAaHHOCT» ), B KOTOPOM 4e/I0BeK eCTh He IIPOCTO YacTh MUpPa IIPUPOJBI, @ KO-
HEYHBII CMBIC/I U 1[e/Ib TOTO, YTO HAa3bIBAETCS «MUPOM». ITOT CMBICII BO3MOXKHO 00pe-
CTU He 4epe3 cBOOOAy BbIOOpa, a Uepes «y[ep>KaHue» TAKOTO PeKuMa MBIC/IU, TAKOTO
HOPs/IKa CO3HAHNA, B KOTOPOM 51 IIOHMMAI0 ceOsl KaK He IIPOCTO eAVHNYHOE CYILIeCTBO,
«3a0pOIIEHHOE B MVP» 11 BBIHYXK/IEHHOE B HEM )XITb, a KaK TaKoe CyILIeCTBO, KOTOpOe
eJVIHCTBEHHOE B MIpe CBSA3aHO C HEM3MEHHBIM IOPS/IKOM Belljell ¥ IMEHHO II09TOMY
«BBIJIeTIEHO» 13 Hero. YeloBek HO/DKeH CTaTh MHCTPYMEHTOM, «IIPOBOJHMKOM» B MIpe
3TOTO NOPsAJKA, HO He aBTOMAaTHYeCK!, a CBOOOMIHO, Yepe3 IpeofioieHNne B cebe TOoro,
4TO AB/IAETCA IPeXOAALIVM, IPUPOAHBIM, 1 Yepe3 OOHapy>KeHMe TOTO, YTO POSHUT
C «BEYHBIM». VIMEHHO 3TO U €CTh «POXKIEHUE», UM «BTOPOE POXKAEHNE», KaK Ha3bIBaeT
ero Mamappamsunu. OZHO U3 U3BECTHBIX €TI0 ONpefeneHnit punocopun, HaIpumep,
3BYUUT CleAyoImuM obpasom: «Dumocodnio MOXHO Oompefennutsb u Tak: ¢pumocodus
eCTb TaKoe 3aHATNeE, TaKOe MbIIUICHNe O IpeMeTax, MTI00bIX (3TO MOTYT OBITH Hpefi-
MeTbl pU3MYECKOl HayKM, IPOoOIeMbl HPaBCTBEHHOCTH, SCTETUKM, COLMaIbHbIe IIPO-
671eMbI 1 TaK Jajee), KOTIa OHY pacCMaTpPUBAIOTCA IIOJ] YIJIOM 3pEeHNA KOHEYHOI Iie/n
UCTOpUM U MUpo3fanus» [4, c.58]. VIupiMu cnoBamu, ¢punocodus ecTb aBTOHOMHOE
3aHATHUE, CBA3AHHOE TOJIBKO C Y3HaBaHNEM KOHeYHOro, nctuHHoro. 0. B. Cenokocos
II0 3TOMY IIOBOAY OTMedas, 4To MaMappaluBWIN «pa3BUBalI VIMEHHO (uaocoduio
aBTOHOMHOJI MOPa/I}i, aBTOHOMHOI UCTVHBI, aBTOHOMHOJ KPacOTbI, IOCTOAHHO IOf-
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JepKUBasi: yAMBUTEIBHO, YTO BCE 9TO €CTh B MUPE, XOTs, Ka3anoch, He JOKHO ObITH
B IpuHIuIe» [5, c.58].

Y MUpO3maHus 1 UICTOPUM €CTh HEKOTOPAI 1[eflb, 3a][ava, M OHa oOpalljeHa He K Ipu-
pofie, He K MUPY B0OOIle, a K 4eIOBEKY, TOUHee, K TOMY, KeM OH JO/DKeH CTaTh pajn
3TOI1 LIe/IN, B Helt 00peTs IIOJTHOTY CBOEI «4e/IoBeYHOCTI». [lasiee MaMapalBIm Ipo-
roBapuBaeT y>Ke COBCEM OUYEBVIHYIO ACCOIVALINIO C XPUCTMAHCTBOM, IIPaB/ia, MOACHAA
ee «CUMBOIMYHOCTDb»: «IIpeHasHaueHe YemoBeKa COCTOUT B TOM, YTOOBI MCIIOMHUTHCS
1o o6pasy u nopobuio boxvemy. O6pas u nofobue boxkxbe — 9TO0 CUMBOJI, COOTHECEHHO
C KOTOPBIM 4e/IOBEK MCIIONHsETCS B KauecTBe UenoBekar [4, ¢. 58]. U manee: «Henosex He
Co3JjaH NpUPOFOIL 1 aBomonueit. Yenosek cosmaercs. HempepbIBHO, CHOBa 11 CHOBa CO3-
maetrcs. CosmaeTca B MCTOPUH, C YIaCTHEM €TO CaMOTo, €r0 MHAVBUYAIbHBIX YCUINIA.
W BOT aTa ero HempepbIBHAA CO3[jaBaeMOCTb U 3aJjaHa /I HeTO B 3epKaIbHOM OTpajke-
HUY CaMoro cebs1 cuMBOIOM “06pas u momobme boxxpe™» [4, c.58].

Yro 370, Kak He 0coObliT pof punocodckoro «crnaceHus»? Ha 310 06cTosTeIBCTBO
taioke ykasbiBaeT C. A. Huwxunkos. «CriaceHne», OH, KOHEYHO, MBICTTUT GUI0CODCKI, He
Penurno3Ho, HO TeEM He MeHee KaK CIaceHne. ITO CBA3aHO C TeM, YTo i1 Mamapmanisu-
nu bumocodust Bcerga MMIHOCTHA U TI0 OTIPefeNeHNI0 He MOXeT OBITh MHOI» [6, c. 148].
Ho ecnu aT0 Bce-Taku criaceHme, TO JOMKEH OBITh HEKOTOPBIN aKT BEPbI, IYCTh HaXke
B pu0coHCKOM CMBICTIE, WU UTO-TO, UTO ero 3aMmensieT. Tak B dumocodun Mamapmari-
BTV BO3HMKAET IIOHATHUE YCUTIVE».

«Ycunme» Kak rIaBHbIN GUIocodCKUIT aKT.
CooTHomreHne pemnrno3Horo u ¢punocodckoro

dunocoduro MamMapaalBUIN MOXXHO 0003HAUUTh KaK «(DUIOCOPUIO YCUTNA», TI0-
BTOPSIEMOCTb 9TOTO C/IOBAa-TePMIHA B €0 TEKCTaX OYeHb BbICOKa. Ha 910 06cTOSITEND-
CTBO yKa3bIBaeT, Harpumep, /1. A. JleoHTbeB, OTMedast 0cOOeHHOCTI PUIOCOPCKOI TICH-
XOJ/I0rnm MaMapHaHIBI/ITH/I: «IToHsaTHNE YC]/I}'H/IH — OJJHO I3 I'/TaBHbIX, CHy)KaH.U/IX A 06'1)—
ACHEHUS, YTO M KaK IIPOMCXOANUT C HAMM B TIO/IMHHON XMU3HU» [7, . 6].

B cBoem opus magnum, B pab6ore o IIpycre «IIcuxonorndeckass TONONOTVA My TI»,
MaMappaluBuay HauMHAeT MEePBYIO JIEKINIO ¢ PAacIIN(POBKY NUMEHHO 9TOTO HMOHATHU:
«...)KV3Hb €CTb yCU/INe BO BPEMEHN, TO €CTh BPeMsi — 9TO TaKas Belllb, YTO HY>KHO CO-
BepLIATh YCUINE, YTOOBI OCTABAThCS XKUBBIM» [8, ¢. 13].

Ec/u X13HB eCTb «yCune BO BpeMeH!», T. €. JIsiIieecs] YCUINe, TO 9TO TOrAa (huio-
codus? dunmocodus — 3To ycmoBUe YCUIINS, HIOTOMY YTO J/ISl TOTO, YTOOBI YCUIVE MOITIO
IINTBCS, eMy HeoOxofuMa ¢opma, KoTopast cama He Oymyum ycunueM, Oyaer obecrie-
4MBATh €r0 AINTEIBbHOCTD, @ TEM CaMbIM BOCIIPOM3BOAUTD SKU3Hb KaK MOIMHHOCTD. To
€CThb J)XI3Hb [JJO/I’KHA BCE BpEMA ITPpOMCXOANUTD, O6eCHe‘-H/IBaHCb HEKOTOPbIM BHyTpeHHI/IM,
crienuuecKy YenoBeYeCKIM, HEIIPUPOLHBIM OIIOCPeAyeMBbIM aKTOM, KOTOPbIE 1 Ha3bl-
BaeTcs ¢pumocodueit. Y bumocodun, ctamo ObITh, HET HUKAKOTO COEPKAHUS, KPOMe
3ajia4, KOTOPYIO OHa BBIIIOJTHSET [JO BCAKOTO COIEP>KaHMs, 1 9Ta 3ajiada — JaBaThb Gop-
My BceMy TOMy, YTO JKMBET M YTO BO3MOXHO KaK HaCTOAIIEE. ViapiMu CJI0BaMI, (b]/UIO‘
codus He ecTb TeOPUsA WIN MUPOBO33PEHNE, He eCTh CBOJ, IPABIUJI MU HAOOP aIrOpuT-
MOB, (uocodusi Bcerfa eCTb TOMBKO CIIOCO0 SKM3HM, WM YCIOBIE )KMU3HY KaK TAKOBOJ.
dumocodus emte  0co6bIit B3ITIAA, 0c06ast ONTIKA, HACTPOEHHAsI Ha HACTOSIIlee 1 TTOfi-
JIMHHOE, HO MIMEHHO [T09TOMY OHA «HeIlepefjaBaeMa» KaK HeKasi COBOKYITHOCTb 3HAHMI,
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IIOTOMY 4YTO OHa BOOO1Ile He eCTh 3HaHNe KaK TakoBoe. «...Dumocodckoe MbllIeHe KaK
TaKOBOE COCTOUT B TOM, YTOOBI YBU/ETH TO, HA YTO CMOTPST APYIHe, HO YBUAETD 32 STUM
HE4TO KPYIIHOe, CTosee c3aan. Iloatomy, ckaxeM, punocopun, Tak xe, KaK U TAKOTO
pofa MUTepaTypHOMY TaIaHTY, Kak y [Ipycra, dpumocodun Hemb3st yauThb» [8, c.44].

[TapagokcanpbHO, HO B 9TOT MOMEHT MaMapjalliBW/IM CHOBA ITpuOeraeT K peIurmos-
HBIM acCOLMALMAM, CHOBA KaK OYATO M3BMHSACH U OTOBAapUBAsCh, YIOMUHAS, YTO 9TO
BCEro JIMIIb CMBOJIbI ¥ HEKOTOPBIE BCIIOMOTaTenbHble MHCTpyMeHThI. O pomane IIpycra
«B momckax yTpadeHHOrO BpeMeHI» OH TOBOPUT CIeAyoLuM obpazom: «51 6yny Hasbl-
BaTb 9TO Ipou3BefieHne poMaHoM ITyTu win poMaHOM OCBOOOXK/IeHNs, YTOOBI BHI3BATh
B BAIlIVX TOJIOBAX I B BallMX AYIIAX aCCOLMALINY C CYLIECTBYIOLIMMI TPAAULIMAMIY; CKa-
XKeM, C Pe/IUTMO3HOI TpajyLiyell, B KOTOPOIl eCTh TEPMUH “CllaceHue’, In “0CBOOOXK/ie-
Hue”. CroBo “IlyTp” Tak)Ke MMeeT CMBICTT — He IIPOCTO OOBIIeHHBIIT Iy Th )XI3HY, a Iy Th
CITaCeHMs, WK, €C/IY YTOAHO, Y Th UCKYIUIeHus» (8, ¢.35]. VI nanee: «dem 6onbiire Bbl Oy-
fieTe TMIPUK/IAJbIBATh K 9TOMY TPaAMIVIOHHbIE TEPMUHBI, CYIIECTBYIOLINE B TEKCTAX, Ha-
3bIBaeMBIX CBSIIEHHBIMH, TEM CKOpee 9TO 00JIerdynT BaM paboTy Ballero COOCTBEHHOTO
YCBOEHMsI TOTO, O 4eM 51 Oyfy paccKasbiBaTb» [8, ¢.35].

Takum o6pazoM, MaMapialIBIIM IOYTH YTO HIPSMO TOBOPUT, 4TO (unocodus —
3TO IyTh K «CIIACEHIIO», 9TO CBETCKUIT BAPUAHT TOTO 5K€ CAMOT0, Ha YTO YKa3bIBaeT XPH-
CTMaHCKas permurus (Bcerga, Korja MaMapialIByIyM TOBOPUT O PEIATUY, OH, KaK Ipa-
BIWIO, VIMEET B BU/Y MMEHHO XPUCTMAHCTBO WM, B KpallHeM C/ydae, aBpaaMuU4ecKue
penurun B 1jesioM). TeMaTuKa ycuius B TAKOM M3BOJie TIOYTH TIPSIMO COZlEepP>KaTeIbHO CO-
BIIQJIaeT C €BAHTe/IbCKIM ITOHVMAaHMEM YCUIUA KaK HeoOXoanmocTu foctiokenns Llap-
crBus HebecHoro: «Ot pHeit sxe VMoanna Kpecturens gousine Lapcmeo Hebectoe cusnoro
bepemcst, U ynompebnsioujue ycunue Bocxnmaior ero» (M. 11:12). Hanpumep, 6maxxen-
Hblil Vleporum CTpUEOHCKUI TaK TOJKYeT 3TU eBaHTe/NIbCKMe CTPOKH: «JlelicTBMUTeNb-
HO, BE/IMKOE yCuIe OOHapY)KMBAETCS B TOM, YTO MbI POXK/ICHBI Ha 3eMJIe,  CTPEMUMCS
K MeCTy Ha Hebe 11 OB/IajieBaeM 4epes IOABUIY JOOPONETeNN TeM, Yero He MOTyYUIN OT
npupopsl» [9]. PoBHO 06 9TOM, HO Ha cBeTCKOM G1IocodpcKoM sI3bIKe ToBOpUT Mamap-
mamByI. «Mbl pOKIEHBI Ha 3eMJIe» — T.e. OT IPUPOJbL, I/e HeT HIYEro IOCTOSHHOTO,
a BCe HAXOIUTCS B IBYDKEHNN, HUKOT/A He SBJIACTCS TeM XKe CaMbIM, IJje BCe POXKaeTcst
U YMUpaeT, paclafiaeTcsl, HO «CTPEMMMCS K MeCTy Ha Hebe» — T.e. CTPeMUMCS K MUPY
abCOIOTHOMY, BEYHOMY, HEM3MEHHOMY; «depe3 MMOABUTH JobpozeTen» obpeTaeM CBO-
6O0MLy OT IPUPOLBI — T.e. Uepe3 «YCUINe», YCIOBIEM KOTOPOro sB/sieTcst GpumocodCkmit
aKT «yfiep>KaHVsI» Ie/IbHOCTH, Mbl 0OpeTaeM «4ell0BEYHOCTb» KaK CBOIO 3ajlavy, KakK uc-
TIOJTHEHe Le/N ¥ 0OpeTeHne CBOel CYIL[HOCTH.

Bornee Toro, MamappaIBuim SKCIVIMIMTHO ITOKa3bIBALT, YTO caMa Gpumocopust cra-
J1a BO3MOXKHOJT TO/IbKO Ha IIOYBe VeV «INYHOTO CIaceHus». MaMapialByIyM TOBOPUT
crenyiomee: «Bpl, oueBUAHO, 3HaeTe, YTO IepBast GpopMa, B KOTOPOIT MOABMIACH (Guio-
codckas MpICTb, — 3TO PUIOCODUS TUIHOTO WU TUIHOCTHOTO criaceHus1. OHa OCHOBa-
Ha Ha HPENIONOKEHNU, YTO KU3Hb, B KOTOPOIT MBI POX/jaeMCsI, TOYHEee — CTy4YailHbIM
06pas3oM popmIuch (Beib HAC He CIPOCYIN, XOTUM JIY MbI POAUTBCS; @ €C/IY XOTUM — TO
I/ie ¥ KOT/ia), IOCTPOeHa TaKUM 00pasoM, 4TO IPUXOFUTCA crracatbesi» [10, ¢. 11]. Vnbl-
MM C/IOBaMM, BCsL prmocodiist eCTh HEYTO, YTO «PACKPBIBAET», TOKA3bIBAET HAM BO3MOX-
HOCTY CIIaCEeHMA.

ITocTosiHHBIE KOCBEHHBIE CCBUIKM Ha II1canue (IIycTh U C OTOBOPKaMM IIPO «CUMBO-
JIMYHOCTb») ¥ BHYTPEHHE CO3BYYHbIe XPUCTUAHCTBY MOTUBBI (pumocopcTBoBanmsa Ma-
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MapfAIIBI/IN TTOKA3bIBAIOT, YTO, BUIVIMO, PE/IMTMO3HOCTb KaK TaKOBas 3aHMMAJIa BaX-
HOe MeCTO B MMpoBo33peHnn ¢unocoda. B Tekcre «MBbICIb B KYIBTYpe» OH HAIIPSIMYIO
00beuHseT penuruio n Gpunocoduio B ogHo Ienoe. OH HAYMHAET pacCy>KAeHMe C IOsIC-
HeHMA peHOMeHa Bepbl, BCIIOMIHASA 3HAMEHUTOe BhIpakeHue «Bepyto, 160 abcyprHO»,
TOBOPSI O TOM, UTO TOT, KTO 9TO CKa3aJI, IPEeKPaCcHO IIOHMMAJI, YTO 3HAYUT MBICTIUTD I Be-
putb. OH mumiet: «O Bepe [1elICTBUTEIBHO MO>KHO TOBOPUTD JINIIb B TOM CITy4ae, eCIu
peub UJeT 0 4eM-TO, IYTO He MOXKET CYILIeCTBOBATh IOMIMO CAMOT'0 aKTa BEpPBbI, TO CTh TO,
4TO HEBO3MOXKHO MHAue VN abCYypIHO MHaYe, TOIbKO ¥ MOXKET OBITb IPeMeTOM Bepbl
WM Bepoil. VI MUCTMKM 3TO laBHO 3Ha/m...» [11, c. 145]. VI manee: «...MbI II03TOMY caM
aKT He 3aMeyYaeM B YMCTOM BUJIE, HO JI/IA 3TOTO (YTOOBI €er0 YXBAaTUTb) U CYLeCTBYeT CIe-
[[Ma/IbHasl TEXHUKA — TEeXHUKA PETUTMO3HOTO U hrmocodckoro Mpiutenns» [11, ¢. 145].

[Tpobnema «cXBaTbIBaHMsI» MBICTIM VIY BePbl — C/IOKHAs 3afiava, [/Is Hee IeliCTBU-
TE/IbHO HY>KHa ocobas TexHuka. C aToit mpo6/1eMolt TeCHO CBs3aHa, HaIIpuMep, ocobas
TPAaKTOBKAa CO3HaHMA Y MaMapialIBuIy, Hafi KOTOPOJI CeTOfHSA TaKXXe paboTaloT coBpe-
MeHHbIe mccnenosaTeny. Hanpumep, II.Tacmapsan ormedaer: «MamappaliBuIM XO4YeT
CKa3aTb, YTO, KOTZA Mbl JElICTBUTEIbHO MBIC/IVM, Y HAILIETO OIbITA MBILIJIEHNA HEeT CBU-
HeTereli, Ho, KaK TO/IbKO CBUJETeNM ITOSB/II0TCSA, MBIIIeHNe ocTaHapnuBaeTcs. OTcona
MO>KHO CJIe/IaTh IOBOIBHO ITapafIOKCa/IbHbII BBIBOJ]: CO3HAHME — 3TO I'TyOOKO Oecco3Ha-
Te/IbHBI nporecc. To e, YTO MBI IPUBBIK/IN Ha3bIBaThb CO3HAHMEM (OIBIT pedIeKCHB-
HOTO CaMOCXBAaTBIBaHMA), €CTh CBOETO POJja HaMBHAA MOIBITKA HA3HAUUTb CaMoOMy cebe
cumanue» [12, c.33].

B cBete comocraBnenus pemuruu u GuIOCOGUN CTAHOBUTCA HMOHATHBIM M OTHO-
meHre MaMapiamBmWin K «HaIMOHANM3anum» gunocodun. «Benb Ha si3pike Xpucra He
CYIIeCTBYeT KaueCTB Hapofa, YTOOBI KaKOii-TO Hapof ObUI 10OPBIM, a KAKOJI-TO, C/IeI0Ba-
Te/bHO, HeoOpbiM. Ha si3pike Xpucra He cymjectsyeT Pounsl, He cyiectsyer Hapona,
He CYILIeCTBYeT HUKAKOTO MpeoMermHo20 3aKpenieHus 0yX08Hvix cocmosHuii» [10, c.72].
daxTryecky MamappalBIIM OTChIIaeT HAC K M3BECTHON XPUCTUAHCKON popMyIie amo-
crona IlaBna: «Bo Xpucre et uut Ennuna, uu Vynes, Hu o6pesaHusi, HU HeoOpesaHus,
BapBapa, Ckuda, paba, cBob6omgHOTO, HO BCé 1 BO BCéM Xpuctoc» (Kom. 3:11).

Vpest 0 HEBO3MOXXHOCTH «IIPEIMETHOTO» 3aKPeIUIEHMsI MEHTAIbHbIX U IIPOUNX «IY-
XOBHBIX» COCTOSIHUII TaK)XXe IPSIMO KOPpeIMpyeT C APYroi He MeHee (yH/jaMeHTalIb-
HOVI XpUCTUAHCKOI ICTUHOI 0 TOM, uTo «IJapcTBue Moe He oT mupa cero» (MH. 18: 36),
a TaKoKe elle ¢ OFHOI MbICc/IbI0: «Ho HacTaHeT BpeMs, M HACTAJIO y>Ke, KOIJja MICTYHHbIE
HOK/IOHHVKM OYRyT MOKIOHATbCA OTITY B 0yXe u ucmuHe; MO0 TaKUX IMOKIOHHNKOB OTery
nmiet Cebe. Bor ecTs fyx: 1 nokIoHs0IMecs: EMy TO/DKHBL OKTOHATBCS B 0yXe U UC-
mune» (VIH. 4:24). MaMappaluBuIy TOBOPUT TO >Ke caMoe, HO Ha GpumocodcKoM s3bIKe:
HEBO3MOXXHO HUKAaKOe 00'beKTMBYPOBAHHOE COCTOSIHME MbIC/IY, IIOTOMY YTO B MVpe HeT
HIYET0, YTO COOTBETCTBOBAJIO OBI IIPMPOJIE YeTI0BEKA, 160 POIOM OH «He OT MUpPa Ceroy.
Ero pyma, ero pasyMm u cO3HaHMe BCETfja CTPEeMATCA K MUPY UCTUHHOMY, M MUP 3TOT
TPaHCIeH/IeHTATIbHO 0OHAPY)KMBAETCs Yepe3 TaKoe «YCUIVe», KOTOpoe obecrednBaeT-
csa ¢punocoduert. IIpuBenem elne OTHO KOCBEHHOE, «CHMBOJIMYECKOE» BBICKA3bIBAHNE
MamappamBun: «[11s MBICT BeZlb BCETAa €CTh C/I0Ba, eCTh BCET/Ia ONCaHIe, HO OTHO
Ie/I0 — OIMCAaHHas MBICTIb, & OPYroe JIeJI0 — MBIC/Ib, KOTOpasi eCTb JBIDKEHME CaMOTro
yesoBeKa. Hampumep, B pennrum 3To HasblBaay BHYTPEHHUM CJIOBOM — HEYTO, YTO
€CTb CJIOBO, HO YTO Y3HAETCS He U3 KHUTY, a €CTh ABVDKEHVEe TBOeI COOCTBEHHO AYIIM.
[TosTomy eBaHrenbckoe Bospoxkenne ObIo obOpaleHneM He K TOMY, YTO MOTy4aeTcs
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U3 TeKCTOB M OIMCAHNIL, @ K TOMY, YTO HO/Ty4aeTCsl HA OCHOBE COOCTBEHHOTO JABVDKEHUS
B JIyllle 4e/loBeKa KaK OKOHYATe/IbHOI, TOC/IeHell 1 3aMKOBOII (B CMBIC/IE 3aMKOBOTO
KaMHs1) MHCTAHIUM — KOHeYHOII, QyH/JaMeHTa/IbHO MHCTAaHIMU. DTO ObIT OTOHb ObI-
TV, TepKaHueM KOTOPOro 1 oopM/IAeTCA KIaccudecKas eBpoIeiickas Kyaprypar [8,
¢.620].

OcraeTcs HeACHBIM BOIIPOC O TOM, Kak MaMap/IaIlIBI/IV MBICTI COOTHOLIEHME pe-
muruu U purocoduu B IPUHIMIIE U KaKOe MECTO OTBOAWI, HAIIPUMeP, XPUCTUAHCTBY
B COBPEMEHHOII eMy 3alafHoll KynbType. Cpey pa3dpOCaHHBIX 11O €T0 BBHICTYIUICHUAM
KOCBEHHBIX CCBIIOK Ha XPUCTUAHCKME UiV U MBIC/IY OYeHb TPYAHO OOHAPY>KUTD Lie/Ib-
HOe U 9KCIUIMIUTHO apTUKYIMPOBAaHHOE MOHVMMAHMe PElIuruy, Gumocopuio penurumn,
ec/u yrofHO. EMHCTBEHHBIII HEOXXV/JAHHBII BBIBOJ, K KOTOPOMY B 9TOJ CUTyallXU BO3-
MO>KHO IIPUIITH, — 3TO TO, YTO cama punocodus i1 MaMapAaIIBIIY BEICTYIIAET 4YeM-TO
BpOJie PeIUTUY, WIN 110 KpaiiHell Mepe, B CEKy/IIPHOM Mupe OHa OepeT Ha ce0s ITaBHYI0
(bYHKINIO «PeTUTMO3HOTO» KaK TAKOBOTO — MICCHIO coTepronormdeckyio. [Ipasna, aTo
yTBepXK/ieHNe HY)XHO, KaK OTMedaeT He pa3 caM MaMappauiByim, IOHUMATh «CUMBO-
IMYeCcKn», Prmocods He IIOCTUTAETCA BEPOIL, OHA CYIeCTBYeT O/1arofaps MbILIIEHNIO,
KOTOpOe, TeM He MeHee, CIIOCOOHO IIPUBOAUTD K «CIIACEHUIO», He B IHOM MUpE, HO 3/1eCh
U ceffyac, e MbI MBICIMM TOYHO U HOIMHHO. Takyke CTOMT OTMETUTb, 4TO Mamap-
HAIIBYIN HUTE OTAEIbHO U NMOAPOOHO He paciingpoBbIBaeT MOHATIE CEKYIIPHOCTH,
HUI7Ie He IMIIeT O PeINIMO3HOCTH OTHEIbHO 1 TeM 0ojee He Je/aeT COLVIOOTNYeCKIX
VI KY/IBTYPOJIOTMYECKIX BBIBOZIOB O TOM, KaKO€ MECTO PEe/INTNUs 3aHUMAeT B COBPEMeH-
HOI1 Ky/IbTYype.

OpnHako HeCOMHeHeH TOT (akT, 4To punocodckum nocrpoeHnsM MamapaaliBuim
IPUCYI] BHYTPEHHMII PeINIMO3HBII, COTepuonorndecknit Motus. Pumocodusa Hukorga
He BBICTYIIAaeT /I HETO KaK MHCTPYMEHT ITO3HAHNS, a BCEIZla TOIbKO KaK MHCTPYMEHT
«CTPOUTENbCTBA» YeTOBEKA, CAMOCO3UMIAaHMA €TO JTMYHOCTY B CMBIC/IE «BO3BBIIICHI»
€ro XKVM3HU, TIOTTy4eHNA BO3MO>KHOCTeII J/I1 TOTO, YTOOBI «CTaTh», «CIYIUTHCA» B MUPE,
I7ie HeT J/IS 9TOTO HMKAKMX OCHOBAHMIL, KDOMe CaMOroO 4Ye/IoBeKa M 3aMBIC/Ia, KOTOPBII
€My CY)K/JJeHO CIIOTTHUTb.
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This article presents a conceptualization of the main themes of Merab Mamardashvili’s philos-
ophy: the phenomenon of thinking and consciousness, the role of philosophy in the formation
of a person’s personality, the problem of “effort’, and the philosophical concept of time. The
hypothesis of the article is that this issue is based on an implicit “religious soteriology”, which
is manifested by Mamardashvili in his special understanding of the role and tasks of philoso-
phy in culture. In this context, the traditional themes of Mamardashvili’s work receive a new,
original reading. The topic of “effort” is approaching the understanding of faith as a religious
act, and philosophy itself becomes a secular version of the Christian religion, called upon
through thinking to realize the “salvation” of man and the highest justification of culture. This
view also makes it possible to explain Mamardashvili’s rejection of any “national” traditions of
philosophizing, since, apparently, in his criticism of nationalism he relies precisely on Chris-
tian ideas about the unity of Christian humanity and European culture. Attention to these
aspects of Mamardashvili’s philosophy clarifies and gives additional meaning to many of the
classic plots of his philosophy and allows redefining the basic concepts anew.
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Penurus u ¢psHTe3M B KOHTEKCTE MOCTCEKyIApn3Ma*

O. K. Muxenvcor!, A. Tecman?

! Canxr-IleTep6yprckuit rOCysapCTBEHHBI YHUBEPCUTET,

Poccmiickas Qenepanns, 199034, Cankr-Ilerep6ypr, Yausepcurerckas Hab., 7-9
2 MaitHuckuit yauBepcutet um. Voransua [yten6epra,

Tepmanns, D-76726, Maiinn, An gep Xoxuryne, 2

st uurupoBanus: Muxenvcorn O.K., Tecman A. Penvirusi u paHTE3M B KOHTEKCTe IOCTCEKYIAPH3-
ma // Becruuk Cankr-Ilerepbyprckoro yunsepcurera. Pumocodus u kondnukronorus. 2022. T. 38.
Beim. 1. C. 132-142. https://doi.org/10.21638/spbul7.2022.111

Crarps IOCBANIEHa MHTEPIIPETALMM PAa3IMYHBIX BaADMAHTOB B3aMMOCBA3€EN PeIUTUY I TIPO-
usBefieHnit xaupa ¢anTesn. Vccrenopanue 6asypyeTcs, ¢ OFHON CTOPOHBI, HA MCTOYHM-
KaxX — K/IIOYeBbIX s xxaHpa npoussenernax (JIx.P.P. Tonkuena, K. JIbtonca, Y. Jle I'yus,
®.Ilynmana, I>x. MapTuHa u ap.), a ¢ Apyroil — Ha METOJOMIOTMYECKNX KOHIIEIIINAX, MIpefi-
JIOXKEHHBIX B cOBpeMeHHOM penuruosenenyn (3. Beitm, P. Bansl, K. Kbiocak, P. [Japuncena,
9.MaxkOsBaH). B crarbe geMOHCTpUpyeTcs, 4TO deHOMeH (IHTe3U BaKHO MHTEPIPETUPO-
BaTb B KOHTEKCTE KOHUEMIMI ITOCTCEKY/IAPHON PENUIMO3HOCTY, KOTOPOI IPUCYIM TaKue
ABTIEHNA, KaK PEIUIVMO3HBIN OPMKONaK, VHAMBUAYAIU3AINA PeIUTUM Y VIMIUIMLIMTHASA
penurno3Hoctb. ITokaspiBaeTCst, YTO aBTOPbI (P3HTE3M HE TOJIbKO VICHONB3YIOT PEIUTU03-
Hble MOTUBBI U CMMBO/N3M, YepIass BIOXHOBEHME B Pas3lIMYHBIX PETUTMO3HBIX CUCTEMaX,
HO ¥ KOHCTPYUPYIOT BBIMBIIIJIEHHDIE PE/TUTUY, KOTOPbIE, IOMMMO CBOETO BHY TPUCIOKETHOTO
3HAYEHMA, HECYT BaYKHBIN TOCHLI, BbIPaXKasd PasIMYHbIE B3I/IA/bI HA PETUTUIO, TOYAC KPU-
TIYeCKMe ¥ aHTHMKIepUKaIbHble. VIHBIMY ClTOBaMM, TaKUM 00pa3oM (oHTe3U U3 Hepeasb-
HOTO CTaHOBUTCS CBEPXPeaNbHbIM, BBICBEUNBAsA 3HAYMMBbIE BOIIPOCHI U /Il aBTOPOB, U JJIA
oburectBa. Ha ocHOBe poHTe3MITHBIX HAPPATUBOB BOSHUKAIOT COOOI[ECTBA I FBYDKEHIS, He
MIPOCTO UMIIIMIIUTHO, HO TIOff9ac 1 OTKPBITO IpeBpaliaomecs B penurnosusie. [loanmae-
MbIiT B KOHTEKCTe IIOCTCeKY/IApMU3Ma, caM (peHOMEH >KaHpa (aHTe3H € ero HeBepOATHOII I10-
IY/IAPHOCTBIO IIPeICTaeT B HOBOM CBeTe, TaK KaK 3Ta IOIY/IAPHOCTb MOXKeT OBITh COOTHeCe-
Ha C HOBOJ ITIOCTCEKY/IAPHON PEMUTMO3HOCTDIO, BAXXHBIM MICTOYHMKOM KOTOPOM BBICTyIIAeT
MIOITy/IApHAsA KY/IbTYpa.

Kniouesvie cnosa: pemurus u GaHTe3N, peIATHA 1 IOMY/IAPHAA KYIbTYPa, IOCTCEKY/IAPUIM,
HOBas PeTUIUO3HOCTD, BHIMBIIUIEHHAs PETUTHA, UMIUIMIMTHAS PETUTHA.

Bynyun ofHUM U3 caMbIX BOCTpeOOBaHHBIX 1 TIONY/IAPHBIX )KaHPOB COBPEMEHHO-
cTy, $G3HTe3N, KaK B IUTEPaType, TaK U B KMHO, TO CYUX IOP MapajloKCaIbHbIM 06pa3oM
BBI3bIBAET HEOJHO3HAYHYIO OIIEHKY U YaCTO PaccMaTpuBaeTcs MO0 Kak IeTCKMIL, 1160
KaK He BIIOJIHE Cepbe3Hblil, IeTKMII >KaHp. Bo3MoXHO, 00bsACHeHNe TOJOOHOMY OTHO-
IIEHNIO KPOETCA B TOM, YTO €r0 HapPaTUB YaCTO HAIIOMMHAET HaM CKa3O4YHbIl. Bmecre
C TeM MMEHHO 3Ta 0COOEHHOCTD 1 AB/IAETCA KOPHEBOI YepToii kaHpa. Ha nporskennn

* VlccnepmoBaHue BBIIIOTHEHO 3a CYeT IpaHTa Poccuitckoro HaygHoro douma Ne 22-28-00920 «IToct-
CeKy/IApHas PEIUTMO3HOCTb U NOUY/IAPHasA KyIbTypa: (PeHOMEH BBIMBIIUICHHBIX ¥ MAPOJVITHBIX Peu-
ruit», https://rscf.ru/project/22-28-00920/.
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BCeil ICTOPUI aKaIeMIYeCKOT0 cCmenoBanms GoHTe3n, HaunHas ¢ KoHIa 1970-X romos,
HEeCMOTPsI Ha pas3idys U CIIOPHI B OAXOMAX K €T0 OIpefieNleHNIo, KaK pa3 HepealncTud-
HOCTb BCeIZia BBIfIe/IsIAch 0coOeHHO. DaHTE3N ONpene/sIoch KakK «IUTepaTypa HeBO3-
MOXXHOTO» [1, p.4], KaK «IO/MsApHasi MPOTUBOMOIOKHOCTb peanbHOCTU» [2, p.14], Kak
«XY[I0’)KeCTBEHHas IUTepaTypa, CofeprKallas CBepXbeCTeCTBEHHOe MM HEBO3MOXKHOE»
[3, p.3]. [TosTomy nmureparyposenst Papa Menpuncon u Insapy [I>keliMc cIIpaBeIMBO
3aMeyYaloT, YTO «Hayuboree O4eBVHAs KOHCTPYKUMs (poHTe3u B JUTepaTrype M MCKyC-
CTBe — 3TO IPUCYTCTBJE HEBO3MOXKHOTO 1 He0ObsACHMMOro» [4, p.3]. Ilpu aTom cro-
UT HOAYEPKHYTH, YTO IOCIEHEEe He JleflaeT TUTEPATYPY (IHTE3M «IETKUM >KaHPOM»,
HO JIaeT ee aBTOpaM IPMHIMINAIbHO HOBbIE BbIpa3uTeNIbHbIe CpefcTBa. Ypcyna Jle I'yum,
C OJIHOVI CTOPOHBI, MHCAIEP ¥ 3HAYMMBIN IIPEICTaBUTENb JKaHPa, a C JPYroil — B TO
)Ke BpeMs ero JMcCiefoBarenb, micana: «PaHTe3 — 39TO MHON IOAXOM K peanbHOCTH,
a/IbTepHaTMBHAA TeXHUKA BOCIPUATHA U MpeofiofieHns cylecTBoBannAa. OHO He aHTH-
PalMOHAIbHO, A IIApApPaIIOHAIbHO; HE PEANNCTIYHO, a CIOPPEaTNCTIYHO U Cyleppea-
JIMCTUYHO; 3TO YCUJIeHNe pealbHOCT» [5, p.79].

Taknm 06pa3oM, «CKa30YHOCTb» (PIHTE3U Ha CAMOM JieJie SABIAETCS CUIBHOM CTOPO-
HOII JKaHpa, IpXyYeM He TONbKO JJIA aBTOPOB, HO U JI/IA YMTaTeseit uay spureneir. Gau-
Te3M MpefiCTaB/IAeT coO0l BOMIIEOHBII HAPPATUB, IPUBHOCAIINIL TalIHY B OOBIIEHHYIO
JKU3HD VI YBOASIIVII CBOETO IIOKJIOHHMKA B €llle «He PacKOJJOBAHHBI Mup». OaHTe3N
IpeIaraeT CBOMM UMUTATENAM M 3PUTEIAM CBOEOOPasHYI0 COBPEMEHHYIO aBTOPCKYIO
MUQOJIOTHIO, UCIIONb3YIOUIYI0, C OZHO CTOPOHBI, 06pasbl 1M CIOXKETBI, TOYEPIHYTbIE
U3 PA3NIMYHBIX PETUTUI M MUQOB, a C IPYTOil — CKOHCTPYMPOBAaHHYI aBTOpaMu B XX
u XXI BB., a I03TOMY HeIIOCPe[ICTBEHHBIM 00pa3oM CBsI3aHHYIO C Halllel a11oxoit. B ¢paH-
Te3Y IIOJHMMAIOTCS BayKHbIE PeIUTVO3HbIE BOIIPOCHI, HAIIPMMEP O CMbIC/IE YeI0BEYeCKOIl
XKU3HM, O CMEPTH U CYIIeCTBOBAHWM 3a ee IpefieflaMi JKM3HH, 0 6opbpbe mobpa u 37ma
1 0 BBIOOpE MeXK/Ty HUMIA, O AYIIe 11 ee IIPOTMBOCTOSHNY C aHTAaTOHMCTAMU U T. . VIMeH-
HO [T09TOMY COBEpIIEHHO He YAMBUTENIbHA CBA3b MEXAY (DIHTE3M U peIUruelt, BIpaxa-
IOIIAAACA MOPOJ B MPUYYAMMBEIX GOPMaX, a IUTEPATYpPa, a TAaKXKe KIHO, TelecepuaIbl
U KOMIIBIOTEpHBIE UIPBI, CO3[JaHHbIE B KaHpe (PIHTE3M, UMEIOT 3HAYNTEIbHbIN MHTEepecC
IJIS1 ICCTIETIOBATEA-PeNUTMOBENaA.

BMmecTe ¢ TeM Ba)KHO IOHMMATh, YTO IPOOIEMHOE 1107Ie, KOTOPOE MO>KHO YC/IOBHO
0003HAYNTDh KaK «(D3HTE3M VM PeIUIUA» U U3ydeHMe KOTOPOTO SABJIAETCS IeNbIo JaH-
HOTO JICC/IeJOBAaHM s, NajIeKO He MICUepIbIBAeTCS HY aHANM30M PEIUTMO3HBIX a/lTIo3Mil
Y CUMBOJIM3Ma B Pa3JINYHBIX IPON3BefIeHNAX PIHTE3N, HU ONVICAHMEM BBIMBIIUIEHHBIX
B (poHTe3U penurnit. 3HAYVMBIM I Pe/IUTMOBEECHYS U B LIeJIOM I U3y4YeHUs KyJlb-
TYPbI TAK)Ke OKA3bIBACTCS PAJl BOCXOAAIMINX K (PIHTE3M KYIbTYPHBIX VM COLMATBHBIX (e-
HOMEHOB, KOTOpPble MOXXHO MHTEpPIPeTHPOBaTh KaK «(eHOMEeHbI, HOfJ0OHbIe PeTUrnos-
HbIM» (religion-like phenomena) [6, c.122—125]. B Hay4HOII MuTepaType OHM MOTYIMUIN
MHO)XeCTBO HAaMIMEHOBAHMII, B YaCTHOCTY HEMHCTUTYLMOHA/IbHbIe pemurun [7; 8] mmm
ummmnutHele penuruu [9]. Kax sameuator Kapon Ksrocax u Benetns Pobeprcon, «ce-
rofiHsA “permmrus’ U3ydaeTcs He TOJbKO KaK IIPAKTUKA, OCHOBAHHAS Ha TPAaAMIUY, VN
IpaKTHKa, OCHOBAHHAA Ha Bepe, HO I KaK 0ObACHEHME, OIIBIT U CTPYKTYpPa, KOTOpas VIM-
IVIMIUTHO WIN SIBHO IIPUCYTCTBYET B Pas/IMYHbIX Ky/IbTYPHBIX KOHTeKcTax» [10, p.2].

JleiicTBUTENIbHO, €CM MBI CMOTPYM Ha PEIUTUIO MO0OHBIM 00pa3oM, He OTpaHM-
4MBAsCh TPAAMIMOHHBIMY KOHpeCCUAMY, U3ydeHNeM UX TOKTPUH, MCTOPUY U OOIINH,
a BUJA IPOSIBIEHNS PeIUTMO3HOTO B CAMBIX PA3HBIX ACIEKTaX KY/IbTYpPbI, MBI MOXKeM

Becmnux CII6T'Y. @unocopus u kordauxmonoeus. 2022. T. 38. Boin. 1 133



0OHAPYXXUTb Ba)KHbIE YePThI COBPEMEHHOTO 001I1eCcTBa. B 4acTHOCTY, BBIACHSETCS, YTO
HOIy/IApHAA KY/IbTypa, 0COOEHHO OTHOCAMIAACA K SKaHPY (DIHTesM, TaKxKe ABJIAETCH UC-
TOYHUKOM U (aKTOpOM penurnosHocTu. COOTBETCTBEHHO, M3y4YeHNe PasHOOOPa3HBIX
KY/IbTYPHBIX KOHTEKCTOB, OIPeNe/IAI0NX 0COOEHHOCTI COBPEMEHHON HOBOII penIiu-
O3HOCTH, — KJII0YeBasl 3ajada IS pelUTUOBeleHNs, X B JaHHOI CTaTbe pedb IOMeT
0 3HAUEHNV TIPOU3BEJEeHNIT )KaHpa (aHTe3N B GOPMUPOBAHUN TTOCTCEKYIAPHOI penn-
rimo3HOCTH. IIpefcTaBiseTcs, YTO B XOJe PEIUTMOBEIYeCKOr0 aHaau3a IPOOIeMHOTO
HOJIA «penurys u GpIHTe3n» MOKHO BBIJIE/IUTD €0 OCHOBHbIE XapaKTepHbIE YePTHI I VH-
TEPIPETUPOBATH X CIEUN(UKY HOCPEACTBOM METOJOIOTNYECKUX IIOX0/0B K IIOCTCe-
Ky/IAPHOJ PEITUTMO3HOCTY, B KOTOPBIX BBIIEAIOT TaKue ee TUIMYHbIE IIPU3HAKN, KaK
IpuBaTU3anys ¥ MHAMBUAyanusanys pemurun [11], penurnosssiit 6pukonax [12] u pe-
JIUTMO3HBIN cymepmapkert [13].

Il Hauasma o6paTMMCs K CaMUM IIPOM3BENEHMAM aHITIOA3bIYHOrO GanTe3n. CTonT
OTOBOPUTDHCS, YTO MHOTHe (DIHTE3M-BCETEHHBbIE MIIEHbI KaKMX-MNO0 He TONbKO pas-
pabOTaHHBIX PeIUIMO3HBIX IIPEJICTAB/ICHNUII, HO [jaKe CMYTHBIX HaMeKOB Ha HUX. JTO
KacaeTcs TaKux 0e3yCTOBHO K/IACCMYeCKMX JJIA KaHpa TeKCTOB, Kak «Bmacrenmuu xo-
ner (1954-1955) 1. P. P. Tonkuena, «Xponuku Hapuum» (1950-1956) Knaiisa JIptonca
u «Xpouuku Ambepar» (1970-1991) Pobepra JKensisHel, a Takke Kimo4eBoro $GaHTe3n
mns pybexxa XX u XXI BB. — nmkiaa pomanos o [appu ITotrepe (1997-2007) Ixoan
Poynmuur. Mexxny TeM OTCYyTCTBUE B 3TUX IIPOU3BEJEHNAX OUYeBUIHBIX OTCBIIOK K pen-
TUJ Ha CaMOM Jielie BeCbMa 0OMaH4MBO. BO-IlepBBIX, COBEPIIEHHO OYEBUHO, YTO /I
X CO3/IaTesIell pas/yHble PeTUTUO3HbIe CYCTEMbI AB/IAMNICH UICTOYHUKOM Uil ¥ BIIOX-
HOBeHus. [IpuyeM 1okasaTenpbHO, YTO, C OTHON CTOPOHBI, K/IACCUYECKIe TEKCThI (paHTe-
3n cepeayHbl XX B. UCIIONb30BAIN B IIEPBYIO O4Yepefb MOXPUCTMAHCKUE PETUTIO3HbIE
006paspl, 13berast MPsIMBIX A/UTIO3UI K XPUCTUAHCKMM CIOXKeTaM WM IepcoHaxaMm. Tak,
IpeCcTaBIeHNA O KOTJOBCTBE, 9/1b(ax, THOMAX ! BelMKaHAX, COXPAHUBIINECS B HAPOJI-
HOJI PeIUTMO3HOCTY, aKTUBHO MCIIO/Ib30BAINCh TONKIEHOM, YTO OBLIO CBS3AHO KaK C €T
podecCHOHATbHBIM HTEPECOM K (ONBKIOPY, TaK U U3MI00TeHHbIM aBTOpaMu GaHTe-
311 KUBOIVCAHMEM CPeJHEeBEKOBOTO MUpA, HAIIOTHEHHOTO HAPOJHBIMM MarmdecKuMMu
npepncTaBaeHNAMN. B crydae ske TBopdecTBa JIbIouca BayKHBIM MCTOYHMKOM ObL/Ia IpeB-
Herpedeckas Mugonorus. C fpyroit croponsl, u TonkueH, u JIpiouc Ha caMoM Jiefie Co3-
a/m TTy60KO MPOXPUCTIAHCKIE TEKCTBI, YTO 0COOEHHO 04eBUIHO B cry4ae JIblonca [14,
p.237-261]. CyujecTByeT fake MOAPOOHOE IOCTPAHMYHOE UCCIIeOBaHe OMO/IeicKmX
37IEMEHTOB ¥ CIOXKETOB BCeX ceMy KHMT «XpoHnk Hapuaum» [15].

OpnHako Ha IPOTSDKEHMY BEeKOBOI CTOpuY paHTe3N (eCTb pasHble IOAXO/bI K IaTH-
POBKe HOAB/IeHNA JKaHpa, B JaHHOM CTy4ae Mbl Oy/ileM OCHOBBIBATbCS Ha Iozixozie MeH-
IWICOH [4, p.20-25]), B (poHTe3U OBUIO CKOHCTPYMPOBAHO MHOXXECTBO Pas3/INYHbBIX BbI-
MBIIICHHBIX PEJIUTHIl, B Pa3HON CTENeHN JleTaIn3NpoBaHHbIX. CaM TepMMH «BBIMBIII-
neHHble penurun» (invented religions) 6bu1 npepioxen Kapon Kplocak, orMeuaBiieit ero
IPOBOKATMBHOCTD, B TOM CMBIC/IE, YTO OH IIPOTMBOPEYNT TPAAUIVIOHHOMY TOHMMAHIIO
IPOUCXOXKIEHNS PeNuruy n3 60XKeCTBEHHOTO OTKpoBeHust [16, p.3]. Kpiocak Takxke
II0JIaTaeT, YTO BBIMBIIIIEHHbIE PEIUTUN «MOTYT PacCMAaTPUBATbCA KakK (PyHKIMOHATIb-
HO CXOXKMe, eC/IU He VJeHTUYHbIe, TPAAMIMOHHbIM peruruam» [16, p.3]. Tak, B unkie
«Xpouuknu [doHbl» (1963-1985) Opanka lepbepra durypupyer 3aragouHblil >KeHCKUI
opneH bene Tecceput. Ypcyna Jle I'yun B pomane «[po6uurisr Atyana» (1971) us nuk-
na «Bonire6HnK 3eMHOMOPbsI» (1968-2018) TakyKe OIMChIBAET HEKMII )KpeUeCKMil )KeH-
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ckmit oppieH bespimsanubIx. Ho, moxkanyii, Hanbonee paspaboTaHHBIMU IPECTAIOT BbI-
MBILIJIEHHbIE PEIUTUN B IIUK/Ie poMaHoB J[>xopmxa MapTtuna «IlecHb /bfia 1 ITaMeHM»
(1996-), 1 COOTBETCTBEHHO, B OCHOBaHHOM Ha HeM Tenecepuane HBO «/rpa npecTonos»
(2011-2019). Crout yunThIBaTh, YTO pa3bOp ITNUX PETUTUIL MHTEPECEH [ja/IeKO He TONbKO
B KOHTEKCTe M3y4eHNsA CaMOT0 LIMK/Ia POMaHOB MapTyHa. Y4uTbIBasA HeObIBAIbII YNTA-
TEeNIbCKUI U 3pUTENbCKNI MHTEPEC K IIMKITY, B3IJIAAbI IIVICATENA Ha PENIUTUIO M CBA3aHHBIE
C Hell BayKHbIe BOIIPOCHI BIVSAIOT U Ha 001IeCTBO.

Bepa B Cemepbix, paspaboTaHHasg B poMaHax MapTuHa, — obuIManbHas penrusa
Becrepoca, ogHako Ha Ceepe n JKene3HbIX 0CTpOBaX COXpaHMINCD 11 O0Jiee fpeBHIe Be-
posanus. Cemepo, T.e. Orew1, Martb, [leBa, Crapuiia, Kysueu, Boun n HeBefoMblit, XOTs UM
VI TIOKJTOHAIOTCA TI0 OTAENbHOCTH, — He CTONBKO pa3Hble OOTH, CKONbKO UIIOCTACH eIMHO-
ro 60XKecTBa, YTO CJIerKa HaIlOMUHAET 30POaCTPUIICKIII TAHTEOH, COCTOSALIMIT 13 AXypa-
Masppl u mecTu 6ecCMepTHBIX CBATHIX O0xecTB (AMerna-CrieHTa), ¢ TOJ 3HAYUTETbHO
pasHuIeit, 9to 60ru BecTepoca BOIUIONIAIOT HE 37IEMEHTHI, a CKOpee QYHKINMU eJIHOTO
6oxxecTBa. OTel ONMIIETBOPSAET BIACTD ¥ NIPABOCY/ME, TI0ITOMY TaKXKe ABJIACTCH CyHbeit
3arpo6HOro Mypa, MaTb — MaTepMHCTBO U MIIOCEpHIie, IOKPOBUTENbCTBYS B POiAX, I10-
3TOMY OHa AB/IAETCS H0XKeCTBOM 3aMY)KHUX XKeHIIMH. KysHell BOIUIOLIaeT Cuty u TpyRo-
mo6Me, ABIAACH TAKXKe HOKPOBUTeIeM peMeceT, [leBa — KpacoTy ¥ HeBUHHOCTbD, 11 TOKPO-
BUTENbCTBYET I0HOCT!U. BOMH — MOKpOBUTeNb philiapeit n conpar. CTapuiia onmuieTBopseT
Myz#pocThb. HeBeoMblit — onmyiieTBOpeHye cMepTy (HO He 371a), ¥ €T0 He TI0OAT YIIOMIHATb.
Kax Mbl BUaM, MapTuH UCTIONb3YeT B KadyeCcTBe BJOXHOBEHMA I K/IacCUYeCKe aHTIYHbIe
HONIUTENCTIYECKIE CYICTEMBI, C XapaKTepPHBIMM /L1 HUX (QPYHKIMAMY 60>KeCTB.

Ha sTom mapaiteny ¢ 30poacTpusMOM, I'pedecKoll M pUMCKoil Mugosorueil 3a-
KaHYMBAIOTCS, TOCKONbKY Bepa B CeMepbIX B OOJIbIIeil CTEIIeHN OTChUIAET K aHTYPaXxKy
PMMCKOTO KaTONMMIIM3MA U ero KynbTa. CBsAlleHHOe MMCaHue 3TOI pe/uruy HasblBaeT-
ca «CeMukoHeyHas 3Be3fia» (37eCh OYEBU/IHA A/ITIO3NA K XaIfIEICKOMY ALY U «3Be3fe
Maros») U, BUAMMO, COCTOUT U3 CeMu pasfenoB. Takke MMEHHO CeMUKOHEYHas 3Be3fia
ABJIAETCA IIABHBIM CMMBOJIOM Bephbl B CeMepbIX. B BecTepoce cymecTByeT pasBeTBIeH-
Has MHCTUTYLMOHAIbHAsA opraHmsanys Bepbl B CeMepblX, HalloMMHawMmaAg Pumckyro
KaTONMYECKYIO LIEPKOBb I COCTOALIAS U3 CENTOHOB — CIy>KNUTernell Beppl B CeMephIX.
Bo Bcex KpYITHBIX TOpOAax eCcTb ceNnTbl — XpaMbl CeMepbIX, B KOTOPBIX OTIIPAB/AIOTCA
BCe Ba)kKHelllINe Ky/IbTOBbIe felficTByA. CenTaMM TaK)Ke Ha3bIBAIOTCA U YKEHLVHBI-CITY-
KUTEebHULIBL. Bo3rasiidgeT 1epKoBHYIO Mepapxuto Bepxosubiil CentoH. Ipex — onHo
U3 IIeHTpa/bHbIX NOHATHII Bepbl B CeMephIX. [pelno nocArate Ha CBETCKYIO BIACTh, 110-
CKOJIbKY OHa OCBsII[eHa 60TOM, TPENTHO yOMBaTh, PeIIO0/eliCTBOBATD, TPELIHO MOK/IO-
HATBCA JIeMOHaM, B KayeCTBe KOTOPBIX pacCMaTPMBAIOTCA OOXKecTBa APYTUX PENTUTHIL
JKenmuna cunraeTcs 0cO6€HHO MOJBIACTHON MCKYLIEHNIO, @ COOTBETCTBEHHO, U IPEXY.
JItopu MCIIOBERYIOTCA B CBOMX IpeXaX CENTOHaM, ¥ Teé MOTYT UX OTIYCTUTb, Ha3HAYUB
Kakoe-1Mb60 HaKa3aHye, CBOCOOPasHYI0 eMUTUMbI0O — IIOCT, MOJIUTBY, IyOIMYHOE I1O-
KagHue. [Tapanneny ¢ KaToMMUM3MOM 9TUM He MCYepbIBaloTCcA. B Bepe B CeMephIX eCTb
CTPAHCTBYIOLIVE HUIIEHCTBYIOIYE IIPOIOBEHUKY, YIIeAIIe OT OpeHHOI XU3HA U I10-
cearusime ceba bory. OHM MOTYT 0ObeIMHATBCA B IyXOBHbIE OPAEHA, CPeay KOTOPBIX
€CTb BOEHHBIE, YTO IIPSMO OTCBIIAET YMTATe/IsI K KaTOMMYeCKOMy MOHaurecTsy. JIro60-
IBITHO, YTO B 9KpaHM3alMM poMaHOB ponib BepxoBHoro CentoHa ucnonHseT J>)koHaTaH
ITpaiic, BHenHe oyeHb HanoMuHawowmi nany Ppannucka. Pucya sty penurmio, Map-
TUH BBICBEYMBAET €€ MHOTOYMCIEHHbIE IIOPOKM — CTpPEMJIEHME €€ CITY>KUTeNeil K Bila-
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CTV ¥ PeIUIMO3HBI (PaHATU3M, IPUKPBITHIE KPACUBBIMY CJIOBaMM O HPAaBCTBEHHOCTH,
JKECTOKOCTBD, C KOTOPOI [IeJICTBYeT 3Ta pe/IUTNO3HaA MHCTUTYIUA, OPTOJOKCATbHOCTD €€
IOKTPMHBI, MCK/TIOYAoIas Kakoe-mbo cBobomombicine. ITpu 3TOM AaneKuit OT OZHO-
6OKOr0 KpUTHYECKOTO B3IVIAAA Ha XPUCTUAHCTBO, 00pas KOTOPOTO JIETKO Yra/blBaeTCsl
B 3TOJI BBIMBIIUICHHON peluruy, MapTuH JeMOHCTpUpyeT B Bepe B CeMepbIX U MCTVH-
HbIe MITIOCEep/iNie, TIOfIBYDKHNYECTBO, )KEPTBEHHOCTD U MY POCTb.

Ipyras penurus Becrepoca — Bepa B CrapbIx 60roB — HEKMX AYXOB IpUPOfAbL VM
HOK/IOHSIIOTCST B «OOTOPOIIAax», I7ie PaCTyT «4ap-ApeBar, KOTOPbIe TUX 6HOTroB U BOIUIO-
mator. Crapelie 60TM CKOpee HAOMIOMAIOT 3a KM3HBIO JTIOfIEll, YeM B Hee BMEIIMBAIOTCS.
VIHTepecHO, 4TO 6OrOPOIYM XPAHAT BCIO YETOBEYECKYIO MCTOPUIO U IPECTABIIIIOT CO-
00i1 HEKYI0 CeTb NaMATHU, B KOTOPYIO MOXXeT IpoHMKarh Tpexriasplit Bopon — ocoboe
CYIIeCTBO, HafieleHHOe IaMaHCKMM AapoM. Ho OH MOkeT He TO/IbKO BCEATHCS B Tela
JKMBOTHBIX ¥ JIOfIeNl MOOOHO IIaMaHy, HO IIPM 9TOM M IIyTelIeCTBOBATb BO BPeMeHU,
BHyIIIas Te V/IM VHbIe NEICTBYA M TeM CaMbIM BauAs Ha xof mcropuu. Ha JKemesnbix
OCTpPOBax MOK/IOHAIOTCS YTOHYBIIEeMy 60Ty, y KOTOPOTro Ha Hebecax ecTb 3/I0i aHTaro-
Huct — [IItopmoBoit 6or. Tyt MapTyH sIBHO pelraeT IOAIIYTUTD, OTIIpaB/isis 6maroe 60-
YKeCTBO Ha MOPCKOE JJHO, a 3710€ — Ha He60, HO CI>KeTHO 9TOT XOf; abCOMIOTHO OIIpaBJaH,
MIOCKOJIBKY >k1Tenn yKemesHbIX OCTPOBOB MOPEXOZBI, MOPe X KOPMUT, B TO BpeMsI Kak
mTOpM — ryout. LleHTpasbHbIL 06ps pemurun Y TOHyBIIero 60ora, cBoeobpasHasi I0HO-
IIecKas MHUIMAIA, — PUTYaTbHOE YTOIUIEHNE 1 ITOCTIeyIolee BO3BpallleHNe K XKI3HI,
HofKperieHHoe ¢popmyroit: «To, 4To MEpTBO, yMepeThb He MOXKET, HO BOCCTaeT BHOBb —
CWJIbHee U Kpelrde, 4eM Ipex/ie». B bpaBoce pacpocTpaneH KynbT MHOTOMMKoro. 9to
60T cMepTH, CITY>KUTEIN KOTOPOTo — Ge3/IiKie — MOTYT MEHATb CBOIO BHEIIHOCTD, ITPH-
HUMast 00MMK yMepiuux nofeit. COrtacHO UX IpefCTaBIeHNsIM, OCTaNIbHbIe OOIM CMep-
TU — JIVIIb 1KY MHOTOMMKOTO, TaK, OAMH 13 Hux — Hesemomblit n3 pemruy CeMepbIx.
CmepTb cny>xutenyt MHOTOMMKOrO BOCIPUHMMAIOT KaK Jap U n3baBieHne.

Bepa B P’ropa, Bragsiky Cera, pacipocTpaHeHa 3a mpefienamu Bectepoca. [Is
Hee XapaKTepPHO >KeCTKoe IMPOTMBOIIOCTABIeHNe CBeTa M TbMBI. Bragpike CeTa BO3-
HOCSAT MOJIUTBBI C IPOCBOOIT 0 3aimuTe, «160 HOYb TeMHa ¥ IOJHA y>KacoB». KpacHble
JKpeL[bl 1 KPUIIBI T TELIECTBYIOT I10 MUPY, Hecsl Bepy B P’riopa, HeKOTOpBIe ero MMeHeM
CIIOCOOHBI JjayKe BOCKpeIIaTh 3 MepTBbIX. boppba MeX/y CBETOM U ThMOIL JJIUTCS C Ha-
Jasia BpeMeH, A30p Axail — BeJIMKNIL Tepoil PeBHOCTH, PacCMATpUBaeTCs ITOCTIefoBaTe-
nssvy Brapsixky CBeTa Kak MeccHsi, M er0 BTOpOe IPUIIECTBYE OXKULAETCS Vi CBS3bIBACT-
cs1 ¢ mobepoit cBeTa Hag TbMOIL. JKepTBOIIPMHOLIEHVS, B TOM YNCTIE U YeTOBEeYeCKue, —
Ba)KHeJIIasi COCTAB/IAIONIAsl 9TOI BHIMBIIIIEHHOI permruu. Cam Asop Axail youn cBoro
TIOOMMYIO >KeHY, YTOOBI CIIacTM MMP BO BpeMeHa «JOoNroit Houum». B penurum P’raopa
TaKXKe JIETKO YCMOTPEThb a/UII03UY Ha 30pOacTpy3M, MYAau3M ¥ XpUCTUAHCTBO, C TOI
3HAYNMTENIbHON pa3HUIeil, 4To MapTUH BHOBb IIpefjlaraeT HaM IIepPeBepTHILI, HO y)Ke
atudecknit. [Top Bumom Bragsiku CBeTa OH ONMCBIBAeT aTuHOE OOXKECTBO, Tpebylolee
6eCKOHEYHbIX JKePTB, MyYeHNYECKN CXKUraeMbIX B orHe. [lpudeM deM mobumee T0, 4eM
JKepTByeT 4e/loBeK, TeM Muyee >kepTBa Bmapbike Csera. Tak, koponb CraHNC IIPUHO-
CUT B JKEPTBY CBOIO eMHCTBEHHYIO 04b. Kpome Bepsl B CeMmephlx, Bo Brazpbiky Csera,
B MHOTO/IMKOTO, ¥ Y TOHYBIIIETro 60ra, B INTepaTypHOIL BCeJIeHHOM MapTiHa CyIecTBy-
I0T 1 IpyT¥ie, MeHee MOAPOOHO ONVICAaHHbIE PETUTUNL.

Kak y>ke MOXXHO OBIIO 3aMeTUTb, BHIMBIIIJIEHHbIE PETUTHN BaXKHBI He TOJIBKO CIO-
»keTHO. OHM 06OraIaloT Hallle IOHMMaHMe BCe/IeHHOI KA «[lecHb nbaa 1 maMeHn»
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U ee repoeB, 0003HaYas1 Ky/IbTYPHBIE ¥ MPOBO33peHUeCKIe IPOTIBOPEYNsl, OCHOBAHNS
IIOCTYIIKOB TepOeB U pa3BOpadMBaOIMXcs coObITnil. brarogaps stomy mup Mapruna
CTQHOBUTCS ITTyOOKMM U MHOTOC/IONHBIM. MeXX/1y TeM 9TU BbIMBIIITIEHHbIE PETUTUN He-
CYT ellle OfYH CMBIC/IOBOJI II/IACT, IEMOHCTPUPYA IO3ULMIO CAMOTO IIMCaTe/Nd B OTHOLIE-
HUM pemurun. Kak MOXXHO OBbUIO 3aMETUTD, TOCPEJCTBOM MHOTOYVIC/ICHHBIX aJUII03MUI
IICcaTeNb MBITAETCSA TI0Ka3aTh CYIbHbIE 1 C/Tabble CTOPOHBI He CTONBKO BBIMBIIIIEHHBIX
PeUruii ero BCeIEHHOI, CKOIBKO PeIUIUY BOOOIIIe, IeMOHCTPUPYsS aMOVBaTeHTHOCTD
penurnosHou sTukn. B aTom cMeicie dpumocodus nukia «IlecHb bAa U MIaMeHM», KakK
U MHOTMX JPYTUX IPON3BEIEeHNII OMY/ISIPHON KyIbTYpHI [17], BeIpakaeT Maeu IocTce-
KY/IIPHOTO I'yMaHM3Ma, B IEHTPe KOTOPOTO HAXOAUTCS Pa3pbhIBa€Mblil CAMBIMI Pa3HbIMMI
npoTuBOpeunAMM 4enosek. Ilepconasku MapTnHa Bceryia HEOJHO3SHAYHbI, B 9TOM CMBbIC-
JIe TIMcaTeNTb — abCOMIOTHBIN IeBel] CTIOKHOCTHU YelI0BeYecKoll HaTypbl. MapTHH Jajex
¥ OT IVIOCKOTO KPUTUYECKOTO M300paskeHNs pe/IUrny, TeM 6ortee ee orpuianus. OH onu-
CbIBA€T MUP C PasHbIMMU, NPOTUBOPEYAIIMMU JIPYT JPYIy PEIUTMO3HBIMM CUCTEMaMMU,
MIO9TOMY YMTaTeNNb MOACHYAHO OXKUMIALT, 4YTO KaKle-TO M3 HUX OKXYTCA ToKHbIMU. Of-
HaKo, C/Ieflyd 3aKOHAM >KaHpa, B KOTOPOM CBEPXbeCTECTBEHHOE UTPAET K/II0YEBYIO POJIb,
BC€ OIMCBbIBAEMbIE M JIOKTPUHBI B pe3y/IbTaTe OKa3bIBAIOTCA [IEMICTBEHHbIMM, U KaXK/1as
pe/urus, B CBOIO 04epefb, I0-CBOeMy MCTUHHOI. OcoOblil MHTepeC 3TV BHIMbILIICHHbIE
penUIum NpefcTaBIAT I PENUTNOBE/A, IIOCKOIbKY B HUX JIETKO IIPOCTENUTD OTCBII-
KI, VJUTIOCTPUPYIOIINE VICTOPUIO PASBUTHUA PEIUTMO3HON KY/IbTYpPbl 4elOBEYeCTBA OT
paHHUX GOPM CaKpanM3ayy IPUPOADI JO CIOXKHBIX STUYECKVX BAPUAHTOB.

Kak mopBuy BRIMBILNIZIEHHBIX PEUTUil B G3HTE3N, CTOUT OTAENbHO BBIEUTD pe-
JINTUIO3HBIE CHCTEMBI, ONUChIBaeMble aBTOPAMI KPUTUYeCK) U caTupudecku. IIpuberas
K caType, aBTOPbI (poHTE3M BBIPAXKAIOT CBOU AHTUK/IEPVKAIbHbIE VIV ATEUCTUYECKNe
BO33peHIs. BBIMBIIIIEHHBIE peTUTUY B TIOJOOHBIX TEKCTAX B IIEPBYIO OUepelb IPU3BAHBI
IPOJEMOHCTPUPOBATH HEIEIIOCTb, HEHAYYHOCTDb VIIM JK€ HETYMaHHOCTDb PEaibHbIX pe-
JIATUIL, B YaCTHOCTY XpuctuancTsa. Cpeay Hambomee sIpKUX KHUT, JeMOHCTPUPYIOLINX
HOZOOHBIN IOXOH, MOXKHO BbIAemUTh UMK «IImockuit mup» (1983-2015) Teppu Ilpat-
geTTa U UMK « TeMHble Hadana» (1995-2000) ®unmma ITynmana. « TemHble Hauama» Obm
oTyacTy 3afiyMannl IlyTMaHoM Kak KpuTudeckuit oTseT «XpoHnukaMm Hapuumn» JIpronca
[18]. U pmeticTBUTENBHO, eciy JIbIoMC BIIOJTHE B PaMKaX XPUCTUAHCKOTO ITO/IX0/ja TIOKa3bl-
BaeT HaM Ye/l0BeKa KaK CYIIEeCTBO, JIETKO MOAJAILIeeCH UCKYIIEHNIO, TO, KAK OTMEYaeT
penurnoBen u uccaefoBarebuua ¢panTesu MuuiceHT JleHI, «M300pakeHne deoBe-
JyecKoit mpyupopsl IIyTMaHOM IPOTMBOPEUYNT B3ITIALY XPUCTMAHCKOTO OOTOCTIOBMA, KO-
TOpOe paccMaTpyBaeT peOeHKa Kak BHYTPeHHe ‘TPeXOBHOro” IO CBOeil mpupope» [19,
p. 133]. Cam nucatenp 1o 3TOMy IIOBOAY 3aMedaeT, YTO NePBOPOJHOCTD Tpexa He MMeeT
CMDIC/IA, B TO BpeMA KaK «TIpeX, WIM TO, YTO LIEPKBYM HA3bIBAIOT TPEXOM», CTAHOBUTCSA
«OYeHb BaXHBIM 9TAIIOM B Pa3BUTUM YenoBeka» [20, p. 124].

PaccmoTpuM, Kakum obpasom Tpuorus «TeMHble Hauama», MpefCTaB/AIOIas CO-
6011 CIIOXKHBII TTOCTMOEPHUCTCKUI MHTEPTEKCTYaNbHBIN Happatus [19, p.122-126],
BK/TIOYAIOIIVIT B Ce0s Ie/Iblil Psifj CMBICJIOBBIX IUIACTOB, UCIIONb3yeT PeIUIMO3HbIE JIVIC-
Kypchl. Kak y>Xe oTMe4yanoch, KpUTHKA PEIUTUN UTPAeT B HEM MEPBOCTENEHHYIO POJIb.
OTxpoiBarowuil Tpunoruio poma «CeBepHoe cusHue» (1995) pucyer HaM Mup, Hajie-
JIEHHBII YepTaMM Hallell peaTbHOCTY, OJHAKO MPMHLMIINMAIBHO MHOTO cBolicTBa. Ha-
HpuMep, MTIOAM B HeM 00/aaloT JAelIMOHAMJ — COIPOBOX/JAIOIVIMUA UX >XMBOTHBIMU,
KOTOpPbIE OJHOBPEMEHHO ABJIAIOTCA MaTepuanusanyeil ux gyu. B sTom mupe TecHo 1e-
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peIUIeTeHbl TeOJIOTYs, ABJIAIIAsICA OPUIMATbHOI JOKTPUHON BIACTEN Ipefep)KalluX,
U TEXHOJIOTMM, OCHOBAHHbIE Ha Maruy, KOTOpas IOHMMaeTcs KakK Hayka. ONucaHHBIN
[TynimaHOM MMp 3acTaB/sieT HAC BCIIOMHUTD O IOHMMaHuu ¢aHTe3n B fyxe Jle Iynn —
KaK «yCHUIMBAIOWIEl peanbHOCTb NUTEePATYpPhbl CyleppeanuCcTUIHOrO». BhIMbIIIIEHHbII
Mup nossondAet IlylIMaHy crymath TeMHbIE CTOPOHBI MUPA PEAIbHOTO: BIACTD ¥ IpUMaT
MHCTUTYTOB HaJ TIOAbMI U UX CYAbOaMU, CTIOKHBIE B3aIMOOTHOLIEHNA MeX/Ty HayKO
U pe/Iuryent, 1 fjaxke OTPaHNIEHHOCTD U aOCYPAHOCTD Pe/IUTMO3HbIX JOKTPUH.

/3 nocnepyromux pOMaHOB LVK/IA YUTATENb Y3HAET, YTO MHOTOYMC/IEHHbIE MUPbI
YIIpaB/IsI0TCS BrracturesieM — HepBbIM aHT€/IOM, KOTOPBIN ITOC/Ie CO3AaHNs MUpa 00b-
ABNI cebsa 6oroM-TBOpLoM. Kak 3mech He BCIOMHUTD THOCTUYECKME JOKTPUHBL O [le-
muypre? OfyH 13 BIEYAT/IAIOMINX SIM30[[0B TPETbero poMaHa IuK/a «IHTapHbIi Tene-
ckor» (2000) — mocemteHne reposmu JIupoit 1 Yiiaom Myupa MepTBBIX, KOTOPBIN I0-
KasaH KaK MPayHOe€, IMIIEHHOE BCAKON Ha/leXK/Ibl MECTO, B KOTOPOM [JyIIM YMEpPIIMX
0eCKOHeYHO CTPafjaloT, IOMaflasd B HETO BHE 3aBUCHMOCTI OT TOTO, KaK OHU IIPOXKIIN
CBOIO KU3Hb. Pe/nrnosHble ydeHMst 0 3aTpOOHOM BO3JAsHUM U pae OKa3bIBAIOTCSA JIO-
JKbI0, MUP MEPTBBIX IIPENCTAB/IEH IPOCTO KaK OfMH M3 MHOXXECTBa MIUPOB, & CMEPTb
HEIPEOJIONVMA, YTO NPUBOJAUT IJIABHBIX NEPCOHaXKeil poMaHa, geteit Jlupy n Yma,
B yXac. Ho pmanee IlynMan faeT meTsAM, MpOLIENUINM C/IOXKHBIN MyTh T€POEB, IOMTHBIIN
JIAIIEHNUI U TIOABUIOB, BO3MOXHOCTb U3MEHUTD K JIy4IlIeMY 3aKOHbI ObITH, CHe/IaB MU-
pO37aHMe 3HAYNTETbHO MeHee KeCTOKMM MeCTOM, B TOM YNCJIe 33 CUeT MpeoOpaskeHns
MMpPa MEPTBBIX — TeIepb AYIIN JII0JEN MOTYT IIOCIIE CMEPTY PACTBOPATHCA B IPUPOJE.
ITpu 3TOM meTH BBIHY>KIEHBI PAcCTaThCA HABCETZla, OCTAaBasACh KaXK/blil B CBOEM MIUDE,
TaK OHYI )KEPTBYIOT COOCTBEHHOII PYKO0it 1 T000BbIO BO MIMsI CIIACEHNST BCEX CYILECTB,
HacenAomyx Beenennyto. ITynmMan TakuM 06pa3oM IOKa3bIBaeT YNTATENTIO, YTO MCTUHHO
3TUYECKMIT U SKePTBEHHBII IOCTYIIOK He TpeOyeT peluruo3HOi OCHOBBL. BecbMa mpu-
MeYaTe/IbHO, YTO (PIHTE3N YacTo IpefIaraeT HoBble MHTEPIIPETAIY IIOHNMAHNUA CMep-
. Tak, o4eBMIHO, 4TO 3Ta TeMa — OfIHA M3 LEHTPAJbHBIX B LIMKJIe POMaHOB O lappu
ITorTepe. BeposATHO, MONbITKA OTBETA Ha 9TOT BaYKHENIINII 5K3MCTEHLIMAIbHBIN BOIIPOC,
KOTOPBIIT TAaKXKe SIB/IIETCSI OCHOBHBIM JI/ISI PE/IUTHUY, Je/IaeT IpousBefieHus (GaHTesn elre
BocTpeOOBaHHee, IpeAIarasd CBOMM YMTATe/IAIM U 3PUTE/IAM CBOeOOpasHbIil 1 JIeTKOJ0-
CTYIIHBII MHBAPMAHT Pe/IUTMO3HOI pumocodun.

Urtak, mureparypa GpaHTe3! UCIOMb3yeT PeTUTHO3HbIe 00Pa3bl I CMMBOJIMKY 1 TaXkKe
KOHCTPYMpPYeT CBOM COOCTBEHHbIEe BBIMBIIITEHHbIe permurun. Ho, Kak yxe 6b10 oT™Me-
4eHO, [la/IeKO He BCerja B (poHTe3! OMMChIBAETCA KaKasg-mnb0 peInrno3Has JOKTPUHA
WM OpraHusanys. BeposATHo, 9TO CBA3aHO € TEM, YTO BpeMs JIeMICTBUA MHOTUX POMaHOB
(baHTE3M MOXXHO PacCMaTpyUBaTh KakK 0coboe, cakpanbHOe BpeMs (B MOHMMAaHNUU 3TOTO
TepMyHa Mupdelt Onuaje), Kak HeKMiT 30710TOM BeK, IpefIlIeCTBOBABIINIL 3pe de/ioBe-
4eCTBa, a UX IIePCOHAXeN COOTBETCTBEHHO — Kak 60)kecTB mmm repoes. CrejoBaTeb-
HO, IIOf100HbIe (PaHTE3M-BCEIeHHbIE He MOTYT COIep>KaThb BBIMBIIIIEHHBIX PE/IUTHI, TaK
KakK ITpeJylaraeMblil MY HappaTUB OMNCBIBAET CaMy CaKpanbHyI0 ucropuio. [Togobnas
MHTepIpeTanus ClipaBeNBa, HaIpUMep, B OTHOLIEHN! ITpou3BefeHnit TomKueHa uimm
nukina «XpoHuku Ambepa» JKemasHel. [epon aTux poMaHOB caMy IIEPCOHAXKY CBSILEH-
HoIt ctopun. Tak, npuHIB AMOepa co3fam Bce MUPO3aHe U UM YIPaBsaloT, «Chb-
MapuUnoH» (1977) onmcpiBaeT MCTOpUIO ApIbI C MOMEHTA ee COTBOpeHns, a «Xo00ur,
wm Tyna u o6patHO» (1937) n «Brnactenun xornerp (1955-1956) — konern; TpeTbeii u Ha-
vayo Yerseproit arox Cpeansembs, T.e. paKTUIeCKM repondecknii Bek. VIsBecTHo, 4To
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mup CpepuseMbsi ObUI 3ajyMaH aHITIMIICKUM (POTIBKJIOPUCTOM KaK CBOeoOpasHOe 3a-
HIO/THEH€ JIAKYHBI, CBSI3aHHOI C OTCYTCTBUEM aHIIOSI3BIYHOTO SMNYECKOr0 TeKCTa (Y4TO
0cob6eHHO cripaBenauBo B oTHOIIeHNN «CunbMapminnona») [21, c.288-289, 443-444],
U B 9TOM CMBbIC/Ie COBEPIIEHHO He YAMBUTENBHO, YTO OMMChIBaeMble TOMKMEHOM COOBI-
TVSL — COOBITYS CBSIEHHOI ICTOPUIL.

Byny4uu B 9TOM CMbIC/Ie CaKpa/lbHBIMI TeKCTaMu, Ipou3BefeHus TonKmeHa momny-
YaIOT ¥ MHOE, BPSJ /IV 3afyMaHHOE aBTOPOM HAIlOJIHEeHMe: OHM CaMy OKa3bIBAIOTCS MC-
TOYHIKOM HOBBIX PeJIUTMO3HBIX Bo33peHnit. Ha ocHoBe pomanoB To/mkneHa BOSHMKAIOT
U pa3BUBAIOTCS POJIEBbIe UTPBI IIPSIMOTO JIEVICTBISA, YBIeYeH)e KOTOPBIMI ITOAYAC IIPH-
HuMaeT Gpopmbl, HartoOMMHawIe perrrosuble [22]. [Ipounssenenns Tonkuena, HapsAy
C IPYTUMM TIOIY/IIPHBIMYU (DIHTE3M, CTAHOBATCS K/TIOUEBBIMY JI/IsI BOSHUKHOBEHMs (oH-
JIOMOB, MMEOIIX YePThl UMIUIMIUTHON PEUTUY VTN PENTUTHUIL, OCHOBBIBAIOIMXCS Ha
XymoxecTBeHHOIT muTeparype (fiction-based religions) [23; 24]. Ha nx ocHOBe BOSHUK/IN
u coobmecTBa Tak HasbiBaeMbIX VIHbIX (Otherkin), wieHBl KOTOPBIX NMO3ULIMOHUPYIOT
cebs1 B KauecTBe, HAIIpuUMep, 371b(oB, THOMOB, X0OOUTOB, a He /tofelt [25]. XapakTepusys
MICTOPUIO POJIEBOTO JBYDKEHNUS B Poccuu, M3BECTHBI POCCUIICKIIT MacTep POJIEBBIX UTP
Jlapuca boyapoBa muuiet: «Y Halllero poIeBOrO JBYDKEHNS, KaK U y BCeX YeTOBEYeCKMX
POJIEBBIX UTP, OIMH OTel U ofHa Math — Bpems u Kuura. VI ogHa 1emp — CBUHYTD
Bpems u Bomnotuts Kuury... JoMuHUpYIOLMM TeKCTOM OblT TONMKMeH, KOTOPBI OC-
MBbICTIICS Kak [Imcanme (B gByx 3aBerax: Berxuit — “Cunpmapuinnon” u Hosbiit —
“Bnactenuu Koner”)» [26, c.114]. YouBurenpusiM o6pazom bouapoBa B aTux ¢pasax
OYeHb TOYHO BBIpa3nIa KIo4eByio ujeio bpaitana CToKa 0 «TeKCTyaTbHOM COO01IeCTBe»
[27], 1. e. counanpHOIL TpyIIIe, GOPMUPYIOLIENCs BOKPYT MHTepIpeTanyy Tekcra. Ho He
TOJIBKO JIMTEPATyPHbIE TEKCTBI CTYXKAT OCHOBON (PIHIOMOB. VIX KMHOBEpCHM TaK)Ke pac-
CMaTPMBAIOTCS MCCIE[OBATE/SIMY B Ka4eCTBE BO3MOXKHBIX MICTOYHUKOB OIIBITA CaKpPasib-
Horo [28]. OMunu MakdBaH, Cpeay MPOUYNX COLMOIOTOB I PETUTMOBELOB OTMEYAIOIAs
«BO3BpallleH)e Pe/IUT NN », KOHIIEHTPUPYeT BHUMaHIe Ha ee BO3BpallleH!) IMEHHO B II0-
ny/sIpHyIo KynbTypy. OHa mpejiaraeTt UCIOIb30BaTh TEPMIUH «IIOCTMOJEPHUCTCKOE Ca-
KpanbHOe» (postmodern sacred) mist aHanu3a peIUTMO3HOTO B IOMY/ISIPHON KYIbType,
paccMarpuBas ee Kak 3HAYMMBII MCTOYHNUK OIIbITA TPAHCIIEHAEHTHOTO [29, p. 5-6].

ITogBO/S UTOT, CTOUT 3aMETUTh, YTO TeMa B3aUMOCBA3M peluruy 1 GoHTesN dpes-
BBIYAITHO aKTya/IbHa J/Is1 PEUTMOBENEHNsI, ¥ BHY TP IPo6/1eMHOTO O/ «paHTe3u 1 pe-
JINTUSI» MOXKHO BBIJIEINTH YeThIpe K/TI0UeBble TeMbl. BO-TIepBBIX, 9TO yoKe TpaaNIMIOHHbII
pa3bop penurnosHbIX MOTMBOB U 00Pa30B, MCIIOIb3YeMbIX B paHTe31. BO-BTOPBIX, MHTe-
pec pefiCTaB/IsAeT aHA/IM3 BHIMBIIIIEHHBIX PE/IUTHIT, CKOHCTPYMPOBAaHHBIX Ha CTPAHNUIIAX
pOMaHOB (9HTE3M MM BOIUIOL[EHHBIX Ha 9KpaHe. [IOMIMO BHYTPUCIOXKETHOTO 3Hade-
HIISI, OHYM HECYT VM BaYKHBIII ITOCBUI B OTHOIIEHNY HAIIeTo MMpa (31ech IPUMEHNM HOJXOf
Jle TyuH K GoHTe3U KaK K «CBEPXPeaNbHOMY»), BbIpaXKasi pasjnyHble B3I/l aBTOPOB
Ha PeJINIUIO ¥ TAKMM 00pa3oM OKa3bIBasl BO3JENICTBIE Ha YnTaTeneil. B-TpeTbux, Ha oc-
HOBe (paHTe3M BOSHMKAIOT COOO1IIECTBA U JBYDKEHNS, HE IIPOCTO MMIUTULIUTHO, HO ITIOPOIt
U OTKPBITO IIpeBpallaolecs B peurnosHbie. HakoHel, BakeH 1 caM peHOMeH ¢aHTe-
311, B YaCTHOCTY HEBEPOSITHASI MOMY/LIPHOCTD STOTO JKaHpPa I TO, KaK 9Ta HOMY/ISIPHOCTD
MO>XKeT OBITh COOTHECEHA C HOBOJI TOCTCEKY/LIPHON PEeTUTMO3HOCTDIO.

Oco6eHHOCTD COBPEeMEHHO ITOCTCEKY/ISIPHOI PETUTMO3HOCTH 3aK/II0YAETCS B TOM,
YTO IPY >KeTTAHUM YeTIOBEK MOXKET ee KOHCTPYMPOBATh 13 MOPYYHBIX CPEACTB. JTa pe-
JINTUO3HOCTH OYIET, C OHON CTOPOHBDI, COTEPXKATh €r0 CYry00 MHAMBU/Ya/IbHbIE TIPeN-
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CTaBJIEHMA, @ C IPYTOil — OTPa’KaTh MeCTPYI0 KapTUHY COBPEMEHHOI PeIMIUO3HOCTH,
TIOJTHOJ TaK Ha3bIBAEMOTO PeIMIMO3HOrO OpumKonaka. Hapany ¢ TpagumyonHeiMu pe-
JIUTYO3HBIMY (POPMAaMU U aCTPOJIOTHMENL, YeTOBEK TAKMM 00pa3oM BO3bMET C «IIO/IOK pe-
JIMTUO3HOTO CyIlepMapKeTa» Bepy B 9bOB I APAKOHOB, B KOTITOBCTBO ¥ MArnio, B IIPH-
BUJICHNA U TyXO0B. IIpyyeM 3HAYMMbIM UCTOYHMKOM IPEeICTaB/IeHNIT 000 BCeX ABTEHMAX
OyzeT momynApHas KynIbTypa. Bo3aMo)kHO, 4eroBeka ofoieeT HeIpeofonmumas TATa Mo-
TPY3UTbCS B BOJILIEOHBIN MUP KaKOrO-1100 IpousBefeHns GpaHTe3u, IpecTaB/Iaoas
co00i1 He TOTBKO 9CKANM3M, HO ¥ TATY K IIPUYACTHOCTY K HEKMM VHBIM, «BOJIIIEOHBIM»
MMpaM M OIBITY NOTPYXKEHMA B HMX, IOfYac 611M3Koro HymmHo3HoMmy. Hakowern, Bo-
KpyT $aHTe3M-HApPaTUBOB GOPMUPYIOTCA COOOIECTBA, KOTOPbIE ITepepacTaoT B HEUTO
Oorblilee, 4eM IPOCTO KIyb /I0OKTeNelt TeX MM UHBIX (oHTe3u-BceeHHbIX. Kak 66110
IPOIEMOHCTPUPOBAHO MCC/IEIOBATE/AMM, (POHIOMBI IMEIOT IIOTEHIIMAJI IePepacTy B pe-
nuruosHble o6venuHennus [30, p. 1-14], a monynAapHas KyIbTypa BHICTYIIAET KaK IIPAKTH-
YeCKI HeMCYepIaeMblil MICTOYHMK ISl [IOCTCEKY/ISIPHOTO CAaKPaTbHOTO».
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PasmbiniieHns o moruke cMbiciaa*
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Onsa uutupoBanms: Puickenvouesa JI.T. Pasmpiiienus o morumke cmbicna // Bectumk CaHKT-
ITerep6yprckoro yHusepcutera. Punocodust u kounmkronorns. 2022. T. 38. Boim. 1. C. 143-147.
https://doi.org/10.21638/spbul7.2022.112

«Jloruka cMpicia» U «punocodusi CO3HaHMsI» — U3BECTHbIE CTOBOCOYETAHMS, U TO,
YTO OHY IIPUCYTCTBYIOT B Ha3BaHUM KHUTY, TOBOPUT 00 aKTyalbHOCTY, HACYLTHOCTH
U BOCTPeOOBAaHHOCTHM ee TeMaTHKI, Belb YeM OpPUIMHA/TIbHee Ha3BaHMe, TeM Ooree Be-
POSTHO, YTO OHa MHTEPECHa, IIpeX/ie Bcero aBTopy. HeoObIYHO 371eCh CTIOBO «KaK», CBSI-
3bIBaIOIIee JIOTMKY CMBICTIA, B KOTOPOJ B HAlllM JHY MBI )KIE€M aHajM3a A3bIKa TEKCTa,
u ¢unocoduio co3HaHMSI, B KOTOPO MbI TOTOBBI K OL[eHKe HOBENIINX TOCTV>KEHNI KOT-
HUTUBUCTUKU. Ho HammM «repMeHeBTUYECKME OKMJAHNUsI» He OIMPAaBAbIBAIOTCA U CTepe-
otumnsl He paboranT. Kak u gpyrue pa6orer A.B.CMupHOBa, 3Ta KHUTA UX MACTEPCKU
paspylaeT, HO [ieflaeT 9TO He CBBICOKA, He TaK, KOIZla TOTOBOE 3HAHMEe — Y uuTaTesnsd,
a aBTOp €ro [eBanbBUPYET, TeM CaMBbIM JEMOHCTPUPYS CBOe IpeBocXopacTso. Iloxsa-
rO/I0BOK KHUTM — «IIpurnamenue K pasMblllJIeHNIO» — BIIOJIHE ONpaBJaH, YUTATeNlb
y4acTBYeT B pa3BePThIBAHMY €€ COfiep>KaHNsI, OHO IIPOUCXONUT B ¢popMare Jyanora uin
APY>KeCTBEHHOTO OOCYX/IEHNSA U IBVKETCSA 110 €CTeCTBEHHOMY PYCITY, B 9TOM IBVDKEHUMN
BHMMATE/IbHBIN YMTaTe/lIb HAYMHAET OTYETIMBO BUJETh CBOM npeapaccyaku. O uyeM 3Tu
Pa3MBbIIITeHUA?

Kunra A.B.CMupHOBa — He JIOTMYECKMII TPAaKTaT, He IIporpaMMa JIOTUIM3Ma I
¢unocodpun, He oUepeHON PETYKINOHN3M: 3a/I0TOM BEPHOCTY STUX OTPULIAHMII SBJIA-
€TCS KJII0YeBOe CII0BO «CMBICIT», CTOsALee B €€ Ha3BaHMM. Kak I7TaBHbIN TepCOHaXK KHUTH,
CMBICTT 00ecIednBaeT el MUpoTy ayAuTopuy, obpalleHa oHa K OOIbLUIOMY KpyTy CIe-

* Pery. Ha xkHury: CmmpHoB, A.B.(2021), /loeuka cmoicna kak Gunocopus co3Hanus: npuenauierue
K pasmoviuinenuto, M.: Visgarennbcknmit lom ACK, 448 c.
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OMancToOB M K YUTATEII0 C pa3HbIMIM MHTEpECAMU: METa(i)I/ISI/IKa, OHTOJIOI'UA, JTOTUKa,
KOTHUTUBUCTHUKA, SMMCTEMOIOTHSA, PUIOCOpNs KyIbTYpPbl, COIMANTbHO-TIOMUTUYECKAs
¢unocodus, satuka, puaocopus UCTOpUY, BOCTOKOBEEHIe, CPaBHUTENIbHAsA (PUIOCO-
¢ua n npoyu. Ata mMpoTa 06pasyeTcs peaKoN B HAIIM JHU IIOTHOTOI KHUIM: OHA HA4M-
HAeT C CAMOTO Havasa, C MCXOHOI MeTabu3nIecKoit VHTYUIUY, XOPOIIO BUJHONM KaXK-
IOMY CO3HAHUIO, IaeT «IIePBOE CJIOBO» U «3aIlyCKaeT» JIOTMKY CMBICTIA — 9TO UHMYULUS
Uen0cmHOCMU, Y ABTOP HacTaMBaeT, YTO VIMEHHO «IeJIOCTHOCTD», a He IIe/Ioe, KOTOpoe
COCTOUT M3 YacTell, ABAETCA VICXOMHON JI/IA MBIIIIEHNA CIOoCcOoOHOCTBIO. LlenocTHOCTD
BCETAa MMEETCA LEJINKOM, IIO3TOMY M3HAa4Ya/IbHO B I/ICXO,HHOI‘/'I VHTYNOUN 6y,T_[y‘II/I CBEp-
HYTOI1, OHa Pa3BOpaYMBAETCA B IIpoljecce pabOThI CO3HAHMNS, B MbIIIIeHNI. YTOOBI ITpO-
AOJ/DKUTD pa3MbIIJIEHVIA BMECTE C aBTOPOM KHUTY, HA1O HA9aTh € TOT'O JK€ Hadajia I IIpo-
IO/DKUTD MBICTUTD O TOM, KaK MBI MBIC/IUIM, T. €. OCYIeCTBUTD prmocodcKoe MbIIIIeHNe
U3 CaMbIX HayaJl.

Kak BbIpakaeTcs, 00beKTUBUPYETCs, paboTaeT, AefiCTBYeT co3HaHme? 3arajka co-
3HAHUSA pasrajIbIBaeTCs TeOpeTuIecKoit humocodueit, HalleleHHOl Ha IIOHMMaHIe TOTO,
KaK MbI MBICTIIM, HA OCO3HAHHOE JI OCMBICTIEHHOE MBIIITIEHIE.

«Co3HaHUe — 3TO CIIOCOOHOCTH K I[eIOCTHOCTU», — TIMUIIET aBTOP KHUTH, a pado-
Ta CO3HAHUA, IO €r0 MBIC/IN, €CTh Pa3BOpAYMBaHNeE LIeTOCTHOCTHI/CBEPHYTOCTH B pas-
HBIX CII0CO6aX CBA3BIBATD cy61)e1<T n npepgukar. ITpuaa typa ke, oTKyga HaumHain [le-
KapT, A.B. CMupHOB 06HapyX1MBaeT, 4TO Ha/blle MOXKHO MATHU He OfHUM IIyTeM: cogito
[eKapToBOIl (OPMY/IbI TOBOPUT O JEATENbHOCTI («MBICIIIO»),  SUM O CYIeCTBOBAHUMN
(«ecTp»), OMHAKO HMYTO B 9TO JIOTMKE He MeLIaeT HaM CJiellaTh CTOJIb JKe HEOIIPOBEP>KI -
Moe yTBepyKfleHue cogito ergo ago («MBICTIIO — 3HAYMT J1eHICTBYIO»). Iloyemy >ke IaBHBbI
tesuc Kapresns sByunt He Tak? [IoToMy 4TO CO3HAHME — He YMCTas JOCKA M U3 CAMBIX
Ha4da/l MbIIIIJIEHVE€ HAYMHAET MbBIC/INTD B COOTBETCTBUU C TEM, YEM OIIPENEIAETCA «bob-
1Ias Ky/IpTypa» — Tak B TepMuHonoruu A.B. CMypHOBa HasbiBaeTCs Cr1ocob Mmojaranms
CMBIC/Ia M OTBETA Ha BONPOC «ITo 310 3HaUMT?». P. [lekapT cnemyer noruke coeit — eB-
POIIEICKOIl — KY/IBTYPbI, BRIPOCIIEN 13 ApeBHEIPeYecKMX Hadajl, OHU U OLpPEe/IAT
croco6 c¢BsA3u CyObeKTa 1 IIpefyKara, MCHomb3yeMbli KapresneMm. It Hadama aBTOp
pelleH3MpyeMoil KHUTY Ha3blBaeT KO/UIEKTMBHBIM KOTHUTHBHBIM 0ecCO3HATeTbHbIM
(KKB), a eBpomeiickmit cioco6 OCyIeCcTBIeHUs CyOBEeKT-IIPEANKATHON CBSA3U — CYO-
CTAHIMA/IbHBIM, TECHO CBS3aHHBIM C JCIIO/Ib30BaHMEM IJIar0/Ia-CBA3KM «eCTb». 3M1ech
IS MBIIUIEHNsI 00pasyeTcs «pasBIUIKa»: MOXKHO IIOHMMATh CO3HAHME C IOMOIIBIO SUH,
a MOXXHO — C IIOMOLIBIO g0, MOYKHO CTIefJOBATh JIOTMKE Bellell, @ MOKHO — JIOTMKE IIPO-
11€CCOB, /I OfHOTO MBIIIIEHNSI MUP COCTOUT 13 CyOCTAHIINIA, a /IS APYTOTO MUP — ITO
nponecc. EBporneiickast KynpTypa nolia MMEHHO II0 IIYTH SUf, 3HAYUT JIU 3TO, 4TO JIpy-
roif Iy Th HEe peanu3oBanca?

Her, He 3Ha4YNT, 1 IMEHHO JIOTMKA CMBICTOO0Pa30BaHNA KaK pe3y/IbTaT paboTsl co-
3HaHIA IIO3BOJIAET YBUIAETD MHOM BapMaHT YT M IOHATb COBEPIICHHO APYyroe Mbllljie-
Hie. OHO — PAJOM, 32 HUM He HaJ0 OTIIPAB/IATHCS B IIapaslie/ibHble MUPBI, J0CTATOYHO
damv cebe mpyo U yBUAETb B APYTOil KyIbType MMEHHO U COBeplleHHO JIpyryio. Peup
uget o bombiroit apabo-MycyIbMaHCKOI Ky/IbTYpe, 110 MIOBOZY KOTOPOIL B ¢pumocodunu
CYILIeCTBYeT CTEePEOTHUIL: ¥ apaboB ecTb anbcada 1 «Bce 0OCTaTbHOE», 3HAKOMOE HaM, —
TEOJIOrMA, MUCTUKA U Npod. A.B.CMMPHOB ero paspylaeT cCBOUM MHTENIEKTYaTbHbIM
BBIOOPOM: OH OIIMPAeTCs He Ha MaTepuast apabCKoro MpOYTeHNs aHTUYHO pumocodun,
He Ha MaTepuas JCCIefoBaHNil eBPOIEICKMX BOCTOKOBEIOB, @ Ha apabCKYI0 TPAUIIVIO
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asbikoBeneHns (ASIT) u TeopeTndeckne paboThl apabCKMX NpaBoBeRoB-(akuxos. ITo-
gyemy Tak? [ToToMy 4YTO ero mMHTepecyeT He TO, KaK apaObl MHTEPIPETUPYIOT I'PEKOB,
a TO, KaK YCTPOEH JIMTePaTYpPHBII apaOCKuil A3bIK M KaK CYAUT (BBIHOCUT Cy>KJIeHue)
IpefcTaBUTeNb apabCKoil KyabTyphl. V, KaK BBIACHAETCH, TOTMKa 00pa3oBaHMA CMBIC-
J1a T0-apabCKy, B YCTIOBMAX OTCYTCTBUS ITIATOJIA-CBA3KY «eCTb», MHasd, ee A.B.Cmup-
HOB HasbIBaeT IpoueccyanbHoit (I1-moruka). [IoHATH, OCMBICIUTD MUP B Heil — 3HAYNUT
HaIITHU Oelicmaéue, CBA3bIBAOLIEE NelICTBOBATEN (cy61>eI<T, Bewb B C-7I0THKe) C €ro Ipe-
TeprieBaomMM (Ipeankat, kadectso B C-noruke). [IpoleccyanbHoe MbIIUIEHNE BCEra
HaXOJUT Je/iCTBOBATEA, JaXKe B IPMPOJSHBIX IIPOIleCccaX, B KOTOPbIX, [10-HAIIEMY, HUKTO
He JIeJICTBYET, a BCe IPOMCXONT «CaMO», IIPOLECCYaIbHO MBICIMMBII MUP TPYLHO IIpef-
CTaBUTDH C TIOMOILBIO IPOCTPAHCTBEHHON MOJENM, OH IAImiica u TeKyumii. ITporecc
IPOTEKAET MEX/Y ABYMsA CTOPOHAMMU, a JeICTBUE, KOTOPOE MX CBA3BIBAET, BhIpaXkKaeT-
€l TJIarOJIOM «OIMPATHCA», KOTOPBIN HET HYXX/Ibl ¥ BO3SMOXXHOCTU 3aMEHATH ITIar0/IoM
«OpITH». Tak Ke, KaKk He CefyeT mapy «3axup — OaTuH» («BHeLIHee — BHYTPEHHee»
WIN «IBHOE — CKpbITOe») (C. 319) CBOAUTD K COOTHOIIEHNUIO «pOpMa — COflep>KaHIMe»,
160 cofiep>KaTe/IbHO STY Mapbl HMKAK He CBA3AHBI, KaK He CBA3aHBbI 110 IIe/IN U CPeNCTBAM
eBpOIIeIiCKOe 1300pasUTeIbHOE MCKYCCTBO U «MUP CMBIC/Ia» apabo-MyCy/IbMaHCKOI Xy-
TOXKECTBEHHO KY/IbTYPBI.

Ho monbITkM Takoi 3aMeHbl OCYLIECTBAIOTCA, ¥ aBTOP Ha CTPAaHMIIAX KHUTY Be-
IIeT CIIOp CO CBOMMU IIPOTMBHMKAMI. TeopeTmdeckye MCCIENOBAHNUA apabo-MyCyb-
MaHCKOM KYIbTYPbl — TOIIOC ITOCTOAHHONM AUCKYCCUM, B KOTOPOJ Y4acTBYIOT T€, KTO,
II0 €r0 MHEHMIO, COBEPIIAIOT IIABHYI0 OIIMOKY — «BUMTBHIBAIOT» C-JOTMKY B MaTepu-
aJI, KOTOPBIII MOXKHO HMOHATH TONbKO B II-7moruke. Takoe BUNTHIBaHME OCYIECTBIIACTCS
HO-Pa3HOMY: MOYXHO MCKATh ¥ HATH «OBITb»-IIOFOOHBII I/IATON B a@pabCKOM sI3bIKe, Ha-
BSI3bIBATbh apab0-MYCY/IbMAaHCKOII KY/IbType CTaTyC He BIIOJIHE Pa3BUTONL, IIOKa elje He
JOCTUTIIEN YPOBHSA €BPOIIEIICKON, IIBITAThCA €BPONEN3NpPOBATh ITyOMHHbIE OCHOBAHNA
apabCKolt KyIbTYpPBI U OTKa3bIBATh €l B IIpaBe Ha CBOIL rojoc. Cpefn TaKMX YUeHBIX He
TOJIBKO €BPOIIeiCKIe apabyCThl ¥ MC/IAMOBEfbl, HO U apalOCKie VMCCIefoBaTeN, Ipy-
HABIINE MTO3ULIVMIO €BPOIOLEHTPU3MA. B criope ¢ HMMM M B pasBOpadyMBaHUM L€TOCT-
HocTy 1o IT-nmoruke A.B.CMupHOB, onmpasch Ha pabOTBI CBOMX IIPeMIIeCTBEHHIKOB
(Anb-IIxabupn, E. A. ®pososa), 110 €ro BEIPaXKeHNIO, «<BO3BOAUT apabo-MyCy/IbMaHCKUI
MMP», TO-PBIAPCKM OTCTaMBaEeT €ro COOCTBEHHOE MeCTO B MUPOBOI Ky/IbType U flaeT
HaM K/II0Y K IOHMMAaHMIO apabCKOil HayKW, MCKYCCTBA, 9TUKM, IPaBa, sI3BIKO3HAHMS,
VICTOPUINL.

OpHako Henmb3sg AyMmarb, 4To II-7ormka — uckmounTenbHo apabcekas! CosHa-
HII€ KaXKJJOTO YeI0BEKa HOCUT IOTEHIIMIO BCEX JIOTUK, HO KY/IbTypa JUKTYET €My OfIHY.
VIMeHHO I09TOMY ITIaBHBIN TE€3MIC PELEH3NPYEMOI KHUTU 3BYYUT TaK: B3aMMOIOHMMA-
HIe BO3MOKHO. J]e10 B ToM, uTO dpumocodus CO3HaHNA B Ka4eCTBe JTIOTVMKI CMbIC/IA IO~
3BOJISIET TIOHATDH Pa3Hble CIIOCOOBI MBICTIATD U XKUTb OCO3HAHHOI JKMU3HBIO, COBEPIIATD
OCO3HaHHBIE JIeNICTBNUA, OCMBICTATb COOCTBEHHBIE MTOCTYNKN. Bce 3T0 — pasBopaunba-
HIIe CO3HAHNA KaK CIIOCOOHOCTH, KOTOPOIT HaJie/IeHbl BCe JIIOMN, @ IOCKO/IBKY OHY )KMBYT
co006111a, TO 00HA U Ma KHe cNOCOOHOCMb Pa3BOPAYNMBAETCS UHAYE B PA3HBIX OOIIHOCTAX,
B PasHBIX Ky/IbTypax. 1o, 4TO B Of[HOI KY/IbTYpe CUMTAETCS BElllbI0 VN CYIIHOCTBIO,
B IPYToil OyIeT CYNTATbCA MPOLIECCOM MU AeTICTBIEM, a GOPMYIa 1o e uHaYe TI03BO-
JiseT IOHMMATh [IPYTYI0 KY/IbTYPY, HaXOAACh B cBOeil. OpraHnu3oBaHHbIe 110 9TOM Pop-
MYyJIe MCCTIEIOBAHNA BCETO, YTO BBIPOC/IO M3 CO3HAHMA B pasHble JIOTVMKM CMbBICIOO0pa-
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30BaHusA, BBICTpoeHHbIe n3 pasHbix KKB 1 1mo-pasHomy paboTaoniux B HayKe, pelIurnuy,
WICKYCCTBE, 3TUKe, IIpaBe U Jp., U30ETHYT KPailHOCTell COBPEeMEHHON KOTHUTVMBUCTUKI
U CBAI3AHHOTO C Hell HeMIPOIIOAXO0/ia, C OIHOM CTOPOHBI, ¥ UCTOPUKO-COLMOIOTUYECKOTO
penATuBU3Ma — C Apyroil. B Takom Buzme gunocodusa co3HaHMA CTAHOBUTCS NMPOEKTOM
UCCTIelOBaHMA BCETo YeloBedecTBa, BCeX Iy Tell peann3anny/pa3BepTbIBaHUA €T0 «Calu-
eHTamIbHOCTI». Pumocodckoe BOCTOKOBEEHIE B 9TOM IIPOeKTe IprobpeTaeT 0CoObIi
CMBICTT M CTAHOBUTCS KaK MCTOYHMKOM HEOOXO[VIMBIX 3HAHMII, TAK U CIIOCOOOM BCTpe-
41 TOTO 1O0-HACMOoAUEeMy J]py2020, KOTOPBIN TOBKO ¥ MOXKET IIOKa3aTh HaM HAaC CaMIX.
«ITpomyKIua» TaKOTO BOCTOKOBeeHMA OyfieT BOCTpe6OBaHa i CMOXKET ObITh OCMBICTICH-
HOJI ropasno 6ojee MMPOKUM KPYroM gyMarmouux mopeit. VM ecnn 40 ner Hasag A. Ma-
KMHTAllp C TPeBOToil yTBep>K/jasl, YTO BapBaphbl y)Ke CTOAT Y Halllero Iopora, To ceifyac
MBI MO>KEM CKa3aTb, YTO 4eM JOJIbllle MBI OyleM CUMTAaTh X BapBapaMi, YeM yIOpHee
MBI OyZieM BUfIeTb B HMX TO/IbKO MUTPAHTOB, TeM CHjIbHee OyfieT Halll CTpax Iepef HUMI,
CTPax, BBIPOCIINIA I3 HEIOHMMAaHNA. A IMEHHO ITOHMMaHMe yKasbIBaeT IyTh K MUPY.

ITo noryMke aBTOpa KHUIM, BOSHMKHOBEHME CYO'beKTa ¥ OCYIIeCTB/IeHUe CYOBeKT-
IpEeIMKATHOM CBA3KYM HapyllaeT, PaclleliAeT LeoCTHOCTh. A.B. CMUPDHOB B KadecTBe
TUIIOTE3bI BBIABUTAET KOHUEHUUI BCeUen0seecKoz0 t 6 TIOHVMMAHNUA €€ CMBICIA TIpef-
JlaraeT ONMMpATbCSA Ha MHTYUIVIO 8cecyOveKmHOCMmY, Ha IPefBOCXIIIeHIe COOpaHHOI,
BOCCTAHOBJIEHHOII TI0C/Ie paclleI/IeHMs IeMOCTHOCTH. JTa MHTYUIUA y>Ke IMPOsABUIA
cebs B TATE K 00I[eYeI0BEYECKOMY, HO B 9TOM KOHTEKCTE OHA JEVICTBYeT MCK/TIOUNTENb-
HO B C-JI0TMKe, II0 KOTOPOIT NICKOMOE 00l1jee HaBA3bIBACTCS YeTIOBEYECTBY TOMBKO U3 Ofi-
Horo ucro4yHuka. Co3HaHme Xe, faBllee cebe TPyH IPU3HATH, YTO €CTb VHAsA JIOTUKA,
IPOSIBUTCSI, CKOPee, TI0 eT0 BBIPAXXEHMIO, B «TOCKE M0 BCECYObeKTHOCTI». I|eHTpabHBbIIl
mnsa xkuuru 111 paspen (B HeM TonbKo ofHO PasMbllieHne) — caMblit KOPOTKMIA, M 9TUM
aBTOp yKa3blBaeT Ha MeCTO B CBOEM IIPOeKTe, KOTOPOe JKJeT HOBBIX MCC/IeOBaHMIA, Belb
€710 BOCCTAHOBJIEHN I PACILieT/IEHHO 1Ie/TOCTHOCTY JO/DKHO OIMPaThCs Ha 3HaHME TOTO,
KaKue paclenyeHns y>xe npousouuin. A. B. CMMPHOB yTBEep>K/aeT, 4TO 3TO JI/I0 OH CaM
TOJIbKO ITPOJO/IKAET, Hayaslo ero — elje B pasMbinutenuax H. Kysanckoro, A. beprcona,
H. Jauunesckoro, I1. Copokuna, C.Tpy6euxoro u ap. ITouck BcecyObeKTHOCTH — He
HOVCK MIHTePCYOBEKTUBHOCTY W/IM YAYHOJ KOMMYHMKAIVIM, @ HA4a/I0 IPOEKTa COXpa-
HeHJsI JIOKA/JIbHOTO KY/IBTYPHOIO MHOTOOOpasusi, X03sIICKOe OTHOIIeHUe K KYIbType,
B KOTOPOJI MHOTO€ MOYKET IPOIIACTb MJIN y>Ke IMPOIalo MOJ, HaTUCKOM Imobanusma. Pe-
LleH3upyeMas KHUTa IIPU3bIBaeT K TAKOMY COXPaHEHUIO.

9To u TpyAHad, U erkad KHura. Jlerkas moTomy, 4To aBTOP CHEIas BCe, YTOOBI 06-
JIETYUTH ee YTeHMe, IOHVMMaHNe I JaXKe HallMCaHMe PeleH3UN, 3TO KHUTA Ype3BbIYaiiHO
YBa)KUTe/IbHasA MO OTHOIIEHMIO K YMTATENI0, HallMiCAaHHAA ¥ pa3BepHYTasA MIPOCTO, IO-
HATHO, BO BCEX CMBIC/IaX Ha PYCCKOM A3bIKe. AKaJileMU3M COBPEMEHHOTo (p1mocodckoro
TEKCTa IMEHHO B 3TOM — B IIOCTOSIHHOII OOPAIleHHOCTU K YUTATEII0, B TOM, YTO TEKCT
HaIJCaH He /I YeJI0BeYeCTBa MIV BEYHOCTH M He JIA cebs, a U1 KOHKPETHOTO Yerto-
Beka. OHa O4YeHb JIETKO YMUTAETCA C Hayasa 10 KOHI[A, OJJHAKO 3Ta JIETKOCTh KaXKyIjasacs,
Ha CaMOM JieJle IOHMMaHMe — 3TO TPYH, ¥ HUKTO 3a YMTATellsd €T0 He IPOJIENIAET, OT HETO
Tpebyercs ycunue nonumanus. TPyoHO TOHATDH TE3MC O HETOTATUTAPHOCTY MCIAMCKOI
KYZIbTYPBI, JOITyCKalollleil MHOXKeCTBO MHTepIIpeTaluii, a TouHee «BeTBell», BbIpacTa-
IOIIUX U3 «OCHOBBI», TPYIHO OTIIPABUTBbCA HA MOUCK IYTH K 4e/IOBEYeCKON OOIHOCTI
(6paTcTBY?), TPYAHO COITTACUTBCA C YTONMEN I[EIOCTHOCTU Ye/IoBeYecTBa depe3 ITOH:A-
THE «BCeCYO'beKTHOCTN», TPYAHO BOOOIIe HA4aTh [yMaTh M MICATh IO-Pyccku u o Poc-

146 Becmnux CIT6TY. Qunocopus u korgruxmonoeus. 2022. T. 38. Boin. 1



cun. A kuura A. B. CMypHOBa IpurianiaeT UMeHHO K 3TOMY: HOBEPATb CBOEN MHTYUIIN
U He 60TbCsI TOBOPUTH O TOM, 0 4eM He mucamu II. Pukép wmm 10.Xabepmac, uto He
BonHoBasno JK. Jeppuna nnu JK. enésa, k yemy He npusbiatoT I. Xapman umm @. JIapio-
a1b. CoBpeMeHHbIe TeXHOKPAThI MI00AT BCIIOMIHATD TaK HasblBaeMyIo Teopemy Tomaca,
[71aCAIIYIO, YTO, €C/IM CUTYallUM ONpefefiA0TCA JIOAbMI KaK peasibHble, OHY pea/bHbI
IO CBOMM IOCTeACTBMAM. HeT HMKaKuX ocHOBaHMII cumMTaTh IpoekT A.B.CmupHoBa
HEJCIIOTTHMMBIM, II0O9TOMY BIIOJIHE Pe30HHBI OXKUMIAaHUA pe3yNbTaToOB ero peanynsaliuiu,
Tak Kak B Poccyi ecTb mOTpeOHOCTD B KOHCOMUANPYIOLIEM «O0IeIyMaHUTAPHOM BHe-
KOH(eCCUOHAIBHOM KY/IBTYPHOM IIPOCTPAHCTBe» (C. 393), ¥ B 9TOM TOXKe He/lb3sl He CO-
I7IACUTbCA C aBTOPOM PELIeH3UPYEMOI KHUTH.
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