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городских условиях этические вопросы возникают во многих социальных сферах, 
связанных с городским планированием и, несомненно, касаются как обычных город-
ских жителей, так и, к примеру, специалистов в области архитектуры. 

Если обратиться к философскому осмыслению этики городского пространства, то 
любопытной и крайне полезной прозвучит концепция гетеротопий, описанная 
М. Фуко. Он полагал, что ни одну культуру не может обойти образование гетероти-
пического пространства. В каком-то смысле это и является признаком культуры. Хо-
тя, в западноевропейском мире Фуко больше всего исследует «места-гетероклиты» 
(больницы, кладбища), которые проявляют совершенно особые отношения с другими 
территориями. Что в обыденных (бытовых) пространствах обитания человека кажется 
нормальным или не нормальным, то в подобных местах может радикально менять 
свою этическую окраску. Это относится к социальной интеракции, практикам в отно-
шении тела или ролевого поведения индивида. Единым качеством, которое объединя-
ет подобные пространства, является особая этика поведения, которая обязывает всех 
присутствующих ее придерживаться. Подобные процессы касаются церкви и тюрьмы, 
музея и больницы, любого гетеротопического пространства, включенного в огромную 
сеть социального взаимодействия большого города. 

Можно сказать, что в этом контексте особый смысл обретает проблема единства 
мышления и пространства. Иначе говоря, кроме эстетических и сугубо практических 
задач, организация городского пространства имеет специфические черты, корректи-
рующие или даже назидательные. Таким образом, устройство города формирует эти-
ческую карту или маршрут любого горожанина или гостя города, не зависимо от того, 
попадает он в эти гетеротипические пространства или нет. 
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FRIEND, FOE, AND POLITICIAN 

Identification of yourself is impossible without the recognition of somebody that differs 
from you. At the same time, not all distinctions are obvious. Here is the place to discuss the 
ambiguous nature of political actors. On the one hand, they are out-group members as they 
have resources and capacities, mindset, and own interests. On the other, politicians have a 
relationship with the social group and an obligation to represent the interests of that group in 
public discourse. So, political actors aim to «join» a community using rhetorical patterns 
and media tools. 

However, actual technologies amongst pandemic experience of distance working (doing 
everything) helped politicians to make their way to our groups. A. Pirni, Zh. Nikolaeva, and 
S. Ignateva make a statement in their paper that every «other» pass through three stages of 
recognition: cognitive, moral, and social [1]. At first, society assumes politicians like the 
other, on logical grounds: it seems that politicians have their own (political, imperious). The 
moral stage of acceptance is the stage where public confidence in the government usually 
forms. An electorate accepts the difference between them and the politicians as naturally 
occurring while focusing on what kind of their capacities the politician can defend. Accord-
ing to R. Merton’s classification, the politician here can be identified as ‘candidates to be-
come members’ or ‘potential members’ [2]. This stage is achieved by politicians by using 
different media to explain their aims and perform themselves. 
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For example 
• User (the same as you). Here is an example was taken on Ramzan Kadyrov which is 

the person who openly shares his everyday life, tries to be closer to the «crowd». Simultane-
ously, he is affirming with these tools traditional values (religious, family) 

• Platform (the one for you). For example, the Prime Minister of Armenia Nikol Pash-
inyan uses the social network as an official platform for broadcasting government views and 
national courses. 

• Media (the one about you) is represented by the official account of the president in the 
USA where regulation is done automatically: each new president received keys from the White 
House and account data. Through it are spreading democratic values and a political agenda, 
hints of involvement in political activities that shape the global discourse (decision-makers). 

But today media platforms are open to politicians the key to proceed to the third stage of 
the recognition – social. Social media in now days shows a great perspectives for the politics 
to achieve the third stage: to share common interests, to introduce discussions, maybe even 
to solve some problems together with the folk. Partly, we can already see tendencies: some 
system politics are asking an opinion on the potential law, some non-system are sharing the 
problems that estate is causing in their lives. However the potential is much wider. 
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THE ETHICAL AND EXISTENTIAL CIPHER OF FREEDOM:  

BETWEEN KANT AND HABERMAS 
The existential interpretation of the meaning of freedom brings us back to the classical 

concepts, which we find more in Kant's formulation of the categorical imperative than in 
Husserl's concept of the constitution of the intersubjective world. The disclosure of freedom 
occurs not so much on the grounds of Husserl's intersubjective project (when the Other is 
preceded by the absolute primordial nature of the subject itself) as on noumenal grounds. 
Awareness of ourselves as diverse actors occurs only when the subject discovers the Other 
not by analogy with himself, but in existential involvement with the Other. Such involve-
ment is not identical to phenomenality which can be represented in the form of theoretical 
objectification. With phenomenal representation the recognition of the other occurs not on 
the basis of duty or love, but on the basis of a «value» assessment of the act of recognition 
which is likened to a commodity. When identity is built through the prism of a self-
contained individual, he actually turns into a commodity, and not into a living intelligent being. 

In the case of the initial openness of an individual to the Other (even if their relationship 
becomes irreconcilable and conflict) the formal existential principle is triggered. Through it, 
one or another specificity of interaction (even purely individualistic) is determined. The very 
fact of such free interaction may not cancel out the external inconsistency of the relations of 
individuals, but at its core it will testify to their interdependence and ontological necessity 
for each other. Thus, the very form of communicative actions includes the possibility of 
disagreement of the parties, i.e. even in this disagreement, the freely formed community 
continues to manifest itself. Subsequently, the means of rational justification will be con-
nected to the regime of such moral unity, thanks to which emerging problems will be re-
solved and new ways of understanding the issues raised will be achieved. Even if such an 
understanding does not arise and the compromise turns out to be illusory, in the process 


